
 

ריגסימן   

Making a beracha on behalf of others 

The Sulchan Aruch (213:1) discusses the rule that 
one may be yotze (discharge their obligation) a 
beracha on foods (Birkas Hanehenin) by listening to 
another person also making the same beracha and 
having in mind to be yotze.  A condition for this to 
occur is that all participants must be seated at a table 
listening intently to the beracha being made.  

The Rama limits this ruling to only bread and wine 
due to their intrinsic significance as foods while the 
Mishna Berurah (§12) in the 
name of numerous Achronim) 
takes this even a step further by 
stating that today it is almost 
unheard of for one to be yotze 
Birkas Hanehenin (B.H) from 
another person. He suggests 
that this might be due to the 
difficulties inherent in achieving full focus and 
concentration on the beracha of another person in 
order to satisfy one’s own obligation. This applies 
despite the fact that we normally have a rule of B’rov 
Am Hadras Melech which confers a significant 
enhancement or hidur to the mitzvah when 
performed in a public forum (Shaar Hatziyun §13).  

The context of the above discussion is birkas 
hanehenin; but do we say the same with birkas 
hamitzvos?  In fact  the Mishna Berura  ( ibid §17) 
presents a bit of  “mixed bag “when he at first  refers 
us  back to Siman 198 which brings down  a well-
known Gemoro  about those  who were sitting in the 

Beis Hamedrash learning on Motzai Shabbos and 
during learning someone came in with a flame to 
make Borei Meorei Haesh .The  Gemoro  says that 
notwithstanding the Bitul Torah involved, all must 
cease learning momentarily to hear the  beracha of 
borei meorei haesh  so they can be yotze from the 
mevorech. We see from this ruling that the hidur of 
b’rov am etc does in fact supercede the potential 
concern of lack of kavana even in the face of bitul 
Torah!  

He then also refers us to another case of birkas 
hamitzvos (8:5; M”B §13) which does indeed 
conform with our initial thesis in regard to the 

contemporary minhag for all to 
make their own beracha by B’H. 
There, the M’B observes that we 
do not in fact “share” the beracha 
on the tallis in the morning in 
shule so that one is motzi the 
other in the beracha. Following 
on with the same reasoning, the 

M’B avers that the minhag haolom is based on the 
difficulties relating to kavana as per above.  

Rationalisation of the Shulchan Aruch Harav 

There are other examples such as tekias shofar and 
megilla where we do follow the dictum of b’rov am 
etc.  in much the same way as our example above on 
Motzai Shabbos. The Shulchan Aruch Harav says 
that the decision as to whether one makes their own 
beracha or is yotze from another is a question of 
balance between the rule of b’rov am etc. and the 
opposing rule of mitzva bo yoser mibishlucho and 
that the decision as to which way to go is not purely 
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arbitrary.  He says that where all concerned are 
gathered together purposefully to the one place to 
do one and the same mitzvah at the same time such 
as shofar we prefer to adhere to the rule of B’rov Am 
etc. and any concern about lack of kavana is 
mitigated by the serious intention and aura of the 
moment. However, in a case where it happens to be 
that 2 or 3 people are putting on their tallis at the 
same time, we do indeed apply the rule Mitzvo bo 
yoser etc. In this case, there is a real concern that the 
haphazard nature of such a context may detract 
from achieving full concentration so important to be 
yotze the beracha. 

Applying these Halachos to Kiddush and Lechem 
Mishna  

Having established that by birkas hanehenin it is 
practically unheard of for one to be motzei another, 
and by selected birkos hamitzvos the minhag haolom 
is that we are motzei one another, let us now 
examine how these halachos play out by Kiddush, 
Havdala and Hamotzee on Lechem Mishna on 
Shabbos and Yom Tov. 

Standard practice which is backed up by the 
straightforward ruling of the Shulchan Aruch 
(273:16) is that there is an advantage of B’rov Am 
etc. for one person to make Kiddush and be motzee 
those at the table also. This is based on the 
presumption that the berachas made are all birkos 
hamitzvos over which one can be motzee others 
even if one himself has already been yotze the 
mitzvah.  To be sure, this also applies to the borei pri 
hagofen of kiddush by day and by night in which case 
the obligation to make kiddush transforms this 
beracha into a birkas hamitzvos and because we 
have an obligation to see to it that other people also 
do the mitzvah based on the principle of “arvus”, one 
person can be motzee the other (M.B ibid: §19).  In 
this scenario, it is important that those listening are 
yotze from the mevorach and do NOT make their 
own beracha as this will then place them at risk of 
not being yotze at all. 

 

The variant custom of many Chassidim 

There is however a practice amongst a significant 
number of people, especially chassidim, that all those 
listening to the Kiddush or Hamotzee make their 
own beracha of hagofen or hamotzee before tasting 
the wine or challa. Indeed, the Shevet Halevi (8:281) 
brings down that he advised members of his 
household to accustom themselves to making their 
own berachas after hearing Kiddush and Hamotzee 
on Lechem Mishna. But how does this work? 
Certainly, according to the Mishna Berura and 
Shulchan Aruch Harav it is difficult to see how one is 
yotze the mitzvah. 

In order to answer this apparent difficulty, we 
preface the following. In regard to Friday night 
Kiddush the Rama prefers that the one making 
kiddush is seated while the Mechaber prefers 
standing (271:10). It is interesting that in regard to 
Havdala the opinions are switched (296:6). To 
explain the Rama one opinion holds that the seated 
position allows for a greater expression of the 
mitzvah of kiddush b’mokom seuda whilst for 
havdala, where this obviously does not apply, we 
stand out of respect to the exiting King (M”B 296: 
§27). The Gra however holds that the halachos in 
siman 213 in regard to a kevius apply equally to 
kiddush and transposes those requirements to 
Kiddush also. Thus, the Rama requires all to be 
seated in order for there to be a k’vius to be yotze 
Kiddush whilst the Mechaber will hold that’s it is still 
ok to stand because the kvius associated with a 
mitzvah is much stronger and does not require 
everyone to be necessarily seated to be yotze. As 
long as everyone is standing in an orderly manner 
around the table that will suffice for the kevius and 
is considered the equivalent to sitting (Shaar 
Hatzium 271: §51 from Tosfos Berachas 43). 

The Mate Efraim in his sefer Elef Lamateh (625:74) 
utilizes the sevoro of Tosfos to justify the minhag of 
the chasidim for everyone to make their own 
berachas. He holds that there is a concern that the 
borei pri hagofen of Kiddush is in fact NOT a birkas 
hamitzva but a birkas hanehenin which is inserted 
into the birkas hamitzva of Kiddush. If that is the 



case, standing for Kiddush on Friday night will not 
establish a strong enough k’vius to be motzee others 
in anything other than birkos hamitzvos since the 
threshold for the latter is obviously much less strict 
as we have seen previously and also the type of 
k’vius needed for eating is very different to the k’vius 
need for a mitzvah viz. a mitzvah is often done while 
standing while eating is usually done while being 
seated. . So, the Borei Pri Hagofen on the wine is in 
fact, according to this approach, not “shared” by the 
Mevorech and everyone at the table makes their 
own Beracha. 

2 Solutions to the Lechem Mishna’s question 

When it comes to Hamotzee and Lechem Mishna 
normative practice as brought down in Shu” A (M”B 
:274 §8) is for all participants of the meal to listen to 
the beracha of hamotzee on the Lechem Mishna and 
to have in mind to be yotze their obligation.  As 
distinct from borei pri hagofen in Kiddush, it is clear 
from the M”B (273 §19) that this beracha is definitely 
NOT a birkas hamitzva and if someone does not 
enjoy eating bread he or she is not obligated in 
Lechem Mishna (Compare this to the eating of matzo 
on Pesach which is an absolute obligation and 
therefore one could be yotze the beracha of 
Hamotzee from someone else). It seems that the 
only way to be yotze Lechem Mishna is by being 
yotze with the beracha of the Mevorech who is 
holding the Lechem Mishna himself. And so, the 
practice of those who repeat the beracha of 
hamotzee sounds counterproductive to the 
performance of the Mitzva. 

The Eshel Avrohom (274) has a unique chidush in 
Lechem Mishna which will help solve this problem.  
He posits that the beracha of Hamotzee on Lechem 
Mishna is a hybrid containing 2 parts-  the mitzvah 
part (Lechem Mishna part) and the birkas hanehinin 
part. When one hears the beracha, one is specifically 
only being yotze the mitzvah part of Lechem Mishna 
and NOT the regular birkas hanehinin part! A 

consequence of this approach is that even if not 
everyone has finished washing netilas yadayim, the 
Baal Habayis may go ahead and make Hamotzee on 
the Lechem Mishna as long as everyone is listening 
and they can be yotze their Lechem Mishna 
obligation before washing and later on make their 
own beracha for birkas hanehinin which they will do 
anyway. 

In a further elaboration that lends justification to the 
minhag hachasidim, Rav Yisroel Dovid Harpenes in 
his sefer Vayevorech Dovid brings down the sefer 
Hadras Kodesh who says that the Mitzvo of Lechem 
Mishna has nothing to do with the beracha and is 
only related to eating from the Lechem Mishna. 
According to this one does not even have to hear the 
beracha of Hamotzee at all to be yotze Lechem 
Mishna and it is certainly acceptable for all 
participants to make their own berachas when it 
comes to partaking in the challa of Lechem Mishna. 

In a polar opposite approach, we have the opinion of 
Rav Chaim Brisker as brought down by Rav Moshe 
Shternbuch in Tshuvos V’hanhagos.  He holds that 
one is obligated only to hear the beracha of 
Hamotzee on the Lechem Mishna but one is not 
required to eat from the Lechem Mishna (just like by 
Kiddush) of the Mevorech. 

In conclusion, although the simplest and most 
straightforward approach is to follow the guidelines 
of the Shu’A when it comes to being yotze Kiddush 
and Lechem Mishna on Shabbos, there is ample 
justification for those who have the minhag to make 
their own Berachas during Kiddush and Hamotzee of 
Lechem Mishna. The latter position is bolstered by 
the fact that it is not a simple matter in the first place 
(especially for birkas hanehenin) to be yotze through 
hearing someone else’s beracha due to concerns of 
kavana that the M”B mentioned earlier. 
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אריסימן   

What to make the bracha on first?  

Do they have the 
same or different 

brachos?

I have two items, which do I make the 
bracha on first?

Are they the same 
or different types of 

food or drink?

Same 
brachos

Order of priority (MB 4):
1. Shalem (still whole)

2. Nicer
Same types

Order of priority 
(MB 35):

1. Made from wheat
2. Made from barley
3. Made from spelt
4. Made from oats
5. Made from rye
6. Rice (Dirshu 30)

Is at least one of 
them from 
whole grain 
kernels (e.g 

granola)? See 
Note 1.

The type from whole grain 
kernels takes precedence [as 

grains are of the shivas minim, 
BH v’im]. 

If both types are from grain 
kernels, the following is the 

order of priority between them: 
1. Whole Wheat

2. C  whole barley (Note 4). 
3. ‘Whole’ spelt
4. ‘Whole’ oats
5. ‘Whole’ rye

Yes, one or both from whole grain kernels

Order of priority (MB 4):
1. Shalem (still whole)

2. Chaviv – ‘usually’: the type 
that the person prefers
3. Chaviv – ‘presently’: the type 

that one prefers to eat 
See Note 3. 

None are from whole grain kernels

Different types (but same bracha)

Is at least one of 
them olives, 

dates, grapes, 
figs, or 

pomegranates?

Notes. 
1. See Siman 208:4 that where grain kernels are roasted or cooked while it is still whole and it is not broken down in the cooking/roasting process, the bracha is hoadoma, not the usual 
mezonos.
2. There is a disagreement whether a food takes priority over a drink despite other factors such as chaviv. R Wosner rules that food does take priority where they are the same bracha 
(Dirshu note 33 on MB 35).
3. The MB (10) suggests the preferred approach is to recite a bracha on the ‘usual chaviv’, eat a small amount, then eat entirely the ‘present chaviv’ and then return to the ‘usual 
chaviv’.
4. Although cooked whole barley is hoadoma as per Note 1, the exception is where the whole barley is raw or roasted which is shehakol (MB 208:16).
5. As barley is of the shivas minim, where raw or roasted it would take precedence over any other shehakol (BH v’im).
6. This applies to any mezonos, whether it is made from any of the five grains (wheat, barley, spelt, oats, or rye) (MB 35). According to some opinions, it applies even to rice (Dirshu 30 
on MB 35).
7. When the grain is made into a flour and the bracha is therefore mezonos, it is clear that even spelt, oats or rye has precedence, as per Note 6 above. However where the grain is 
cooked whole, and the bracha is therefore hoadoma, I have yet to clarify if even spelt, oats or rye has precedence as if they are shivas haminim like wheat and barley.

Olives, dates, grapes, figs, or 
pomegranates take precedence 

over other fruits [BH v’im]. 
If both types are of the above 

listed fruits, the following is the 
order of priority between them:

1. Olive
2. Date

3. Grape
4. Fig

5. Pomegranate 

Yes, one or both

None are of these fruits

If one item is a food and the 
other is a drink, See Note 2.

Different 
brachos

If the items are not hoeitz vs 
hoadoma, the following is the 

order of priority:
1. Hamotzi

2. Mezonos (Note 6)
3.  Hagofen

4. Hoeitz or Hoadoma (see 
below)

5. Shehakol

Both 
mezonos

If one of the items is raw or 
roasted barley, See Notes 4, 5.

Both 
hoadoma

Both 
hoeitz

Both 
shehakol

If items are hoeitz 
vs hoadoma,

please continue
If hoetiz vs hoadoma, the 
following is the order of priority 
between them:
1. Either it is an olive, date, 
grape, fig, or pomegranate, AND 
it is chaviv (even ‘presently’) (BH 
v’yesh)
2. Chaviv - ‘usually’ (MB 18)
3. Shivas Minim:
  i. Whole wheat
  ii. Cooked whole barley 
  (See Note 7)
  iii. Olive
  iv. Date
  v. Grape
  vi. Fig
  vii. Pomegranate
4. Shalem (still whole) (MB 4)
5. Chaviv – ‘presently’ (BH vyesh)
6. Hoeitz
7. Hoadoma

 



Questions to Contemplate 
1. Human intervention and its effects on the 

beracha of אשר נתן ריח טוב בפירות 

Submitted by N.N. 

The Mishna Berura (216:16) paskens that one 
should recite an אשר נתן ריח טוב בפירות on 
heated, ground coffee as the grinding and heat 
cause the delicious smell to emanate from the 
coffee beans.  How is this consistent with the 
Mishna Berura (216:25) explanation that the 
reason one does not recite an  אשר נתן ריח טוב
 on crushed olive oil is because the smell בפירות
is not natural to the oil but rather comes about 
through human intervention, the ground and 
heated coffee beans’ smell also comes about 
only through human intervention? 

 

2. How to define נעשה להריח, made for 
smelling 

Submitted by Shaarei Tefillah Dirshu Chaburah 

One of the members of our chaburah has a 
beautiful smelling bush outside his front door.  
It was either planted by the previous owner or 
grew by itself.  Every time someone walks in or 
out of the house they are hit with this 
wonderful smell.  Do the passers-by need to 
recite a birchas hare’ach on this bush?  Is it 
within the ability of the current owners to 
establish this already existent bush as ‘made for 
smelling’? Would it make a difference if they 
intend to smell the fragrance as they walk by 
the bush? 

 

 

Yesodei HaTorah Bein Hasdorim Chabura 

The use of an airplane for ברכת הנסים. (See Dirshu note 1) 

The (218:1) שולחן ערוך writes that when one sees a 
place where נסים have occurred for כלל ישראל one 
makes the berocha “ שעשה נסים לאבותינו במקום
   .שם ומלכות together with ”,הזה

The באור הלכה (ד"ה כגון(  stresses that in order to 
make the berocha with  שם
 one must see the actual ומלכות
location of where the neis 
happened. If one doesn’t see 
the actual place then one 
should just ‘give praise’ without 
mentioning שם ומלכות.   

Therefore, nowadays, reckons the שו"ת אור לציון, 
when we cannot locate the exact locations of the 
where the nissim occurred (eg. the crossing of the 
Yam Suf or Yarden,) one should omit שם ומלכות.  

The שו"ת אור לציון does however write that in a 
scenario, such as from an airplane, when one does 
manage to see the entire Yam Suf or Yarden, (and is 

therefore by default seeing the exact location too,) 
one would be able to make the berocha with  שם
   .ומלכות

However, Rav Elyashiv and Rav Chaim Kanievsky 
(quoted in שער העין) take issue with this solution of 

using an airplane to make the 
berocha with שם ומלכות. 
They say that one would still 
omit שם ומלכות, (as l’maiso 
we still can’t identify with 
clarity the exact places where 
the nissim occurred).  

It’s interesting to note that according to the חיי אדם 
this question doesn’t even start, as the חיי אדם 
(in  rules that when one makes the berocha  ה"סכלל (
one must be standing by the exact location of 
where the neis occurred. Therefore, merely seeing a 
birds-eye-view of the area, even if one could 
identify the exact location, would not suffice to be 
able to make the berocha with שם ומלכות. 



 סימן רטז

1.  There is a machlokes haposkim whether a 
bircha hare’ach is recited on a synthetically 
manufactured smell. It is brought in the name of 
Rav Shlomo Zalman Aurebah ztl not to recite 
the beracha while Rav Eliyashiv ztl ruled that 
one should.  [Dirshu note 26] 

2.  One recites הנותן ריח טוב בפירות on any item 
which is primarily for eating.  Therefore, 
nowadays one would recite  הנותן ריח טוב
 on cinnamon. [MB 16] בפירות

3.  One recites a borei atzei besamim on the 
liquid extracted from an ‘atzei’ spice through 
squeezing or cooking.1 [MB 19] 

4.  One who has in front of him spices that 
require atzei, isvei, and minei besamim, should 
take each one separately and recite the 
appropriate beracha on each one as opposed to 
just reciting one borei minei… on all three.  Atzei 
should be made first followed by isvei and then 
minei. [Mechaber 10, MB 37] 

5.  One recites a birchas hare’ach on incense 
that is being burnt for the sake of smelling.2  

One must wait for the ‘smoke’ to begin rising 
before reciting the beracha [Mechaber 12] 

6.  One should refrain from intentionally 
smelling an esrog while he is fulfilling the 
mitzvah as there is a dispute if one recites a 
birchas hare’ach in such a situation.  If one did 
intentionally smell the esrog no beracha should 
be recited.  Even once one has already fulfilled 
the mitzvah, there is a doubt as to whether one 
recites a beracha on the esrog for the duration 
of sukkos.  However, when not fulfilling the 
mitzvah one did pick up the esrog with the 
intention to smell it the appropriate birchas 
hare’ach should be recited. [Mechaber 14, MB 
52, Biur Halacha “Hameriach”] 

7.  One does not recite a beracha upon smelling 
warm bread. [MB 56] 

 סימן ריז

8.  There are a number of permutations as to 
when one recites a birchas hare’ach.  See chart 
below which details the Mishna Berura’s 
approach…

 

No Intention to smell 
(even if the smell 

reaches the person) 

Intention to smell & 
did not pick up the 

item. 

Intention to smell & 
picked up item 

Item is there for 
the smell 

Majority of poskim 
rule that a beracha is 

recited3 
Beracha is recited Beracha is recited 

Item is not there 
for the smell Beracha is not recited Beracha is not recited Beracha is recited 

Item is there for 
the purpose of 
neutralizing an 

unpleasant odor 

Beracha is not recited Beracha is not recited Exists a doubt if beracha is 
recited4 

 

 
                                                           
1 This is in contrast to the beracha of borei pri ha’etz, see 
Shaar HaTziyun 17. 
2 See Biur Halacha “mi’sheyala” who explains that this is 
not considered a re’ach she’ein lo ikar since the smell 

comes from the ikar and the normal usage of the incense 
is in this manner. 
3 MB 2, 24 
4 Shaar Hatziyun 16 in the name of the Pri Megodim 



 
 

The Weekly Shmiras HaLashon 
–  

One may report a  to the police, if not doing 
so will cause him to steal more in the future. This 
is true even if the punishment the authorities will 
give [like a few years in prison] is more than what 
he could expect from a beis din. Likewise, if one is 
aware with certainty that a teacher is doing 
damage to the students, one may report on him to 
the school’s administration (and need not bring the 
matter to beis din), even if it means that the teacher 
will be asked to leave his job (R’ Elyashiv) (p. 675, 
note 18 and p. 687 note 28). 
  
Can one make a survey amongst people to see 
which doctor rates the highest? Some say that it is 
forbidden as it constitutes giving an eitzah 
she’einah hogenes (bad advice) [since people that 
are not well-versed in the field of medicine can’t 
give advice as to which doctor is best; it could be 
that the other doctors are no less skilled than the 
highest rated], and it also causes the ‘losing’ 
doctors to get a bad reputation (R’ Zilberstein). 
Others say that if one publicises that it is an 
‘unofficial’ survey (taken by regular people that are 
not skilled in medicine) it is permitted. The reason 
is that people will know that the survey is not 
expressing any medical opinion, it is simply stating 
which doctor people consider to be the best (R’ M. 
Shternbuch) (p. 723, note 6). 
 
Although one may ask investigative and probing 
questions when examining a potential shidduch, 
one should nevertheless refrain from asking 
questions that are not relevant to the shidduch. If 
the person being asked the questions is the 

a close relative, a close friend or 
neighbor of the person asking the questions, he 
needs to disclose all information, even what is 
known only as a chisaron katan – small flaw in the 

potential shidduch-partner. The reason being that 
those people are generally relied upon by the 
person asking, therefore they are obligated to give 
an eitzah tovah, which obligates them to disclose 
all information [ed. note: it would seem that if they 
know that a certain shidduch is not a good match 
and their words are accepted to the person asking, 
that they should just say that I don’t think this is a 
suitable shidduch and leave it at that and not 
elaborate on the derogatory points] (p. 723, note 8 
and p. 733, note 17). 

 
 

 

 

 

 

 

 

 

 

 

 

 


