
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 
will  enhance your Shabbos and may they  בע״ה

hasten refuos and yeshuos to all who need.  
 

To subscribe directly or unsubscribe, please 
send an email to: 

shemetz.taher@gmail.com 
 

Please look out for details of the 
forthcoming book/e-book to be printed by 

Kodesh Press 
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 Issue No: 300 

And you will be a blessing 
On this possuk Rashi comments, as interpreted by many, that we might think that we 
conclude the first brocho of the Amidoh with all three patriarchs, but due to this phrase, we 
conclude only by mentioning Avrohom in the brocho of mogein Avrohom, without reference 
to either Yitzchok or Ya'akov.  Rashi specifically says “for with you we conclude and not with 
them”.  There seems to be an implication that the inclusion of the other two patriarchs in 
the first brocho of the Amidoh would somehow diminish Hashem’s promise that Avrohom 
would be a source of blessing.  The sefer Ponim Me’iros addresses this notion by reminding 
us that the Gemoro in Maseches Brochos [40b] requires that every brocho include an 
acknowledgment of Hashem as melech ho’olom – King of the World.  However, there is an 
exception to this general rule.  In a sequence of brochos, it suffices if the first brocho in the 
series contains the necessary formula.  Thereafter, brochos which are prefaced simply with 
boruch atoh Hashem, without mention of His kingship, are entirely acceptable.  The most 
obvious series of brochos that springs to mind is that in the Amidoh and yet, on the face of 
it, there appears to be no reference to melech ho’olom, even in the first brocho.  Tosfos in 
the Gemoro responds to this by explaining that the Amidoh opens with elokei Avrohom – G-
d of Avrohom, which encompasses the concept of Hashem’s kingship, because it was our 
patriarch Avrohom who first crowned Hashem, recognising and declaring Him as King of the 
World.  Thus the interpretation of Rashi through the prism of the Ponim Me’iros is “through 
you” – because you crowned Hashem as King, the phrase elokei Avrohom is sufficient 
reference for the first brocho – “we can conclude” – every other brocho in the Amidoh with 
just boruch atoh Hashem, “but not through them” – the phrase elokei Yitzchok velokei 
Ya’akov does not achieve the same exemption, because you had already established this 
enduring precedent. 

 

There was an argument between Avrom’s shepherds and Lot’s shepherds 

In distinctly unembellished fashion, the Torah simply informs us that there was a quarrel between the shepherds of Lot and 

those of Avrom.  No details are provided as to the cause or nature of the disagreement.  Somewhat enigmatically in the 

second limb of this possuk, the Torah adds that the kena’ani and prizi people were at this point still living in the land.  What 

had given rise to the rift between the groups of shepherds and why does the Torah not reveal any details?  Furthermore, 

how are we to understand reference to the presence of the two indigenous peoples in the Land of Israel, as it would become, 

which must form an integral part of the narrative?  Just to add to our queries about how to interpret this possuk, we may ask 

why, after all the time spent together, this particular clash between the shepherds causes Avrom to part company from his 

nephew, Lot.  Rashi begins his elucidation of this possuk by informing us that Lot's shepherds were permitting his sheep…page 2 

 ַוְיִהי ִריב ֵּבין ֹרֵעי ִמְקֵנה ַאְבָרם ּוֵבין ֹרֵעי ִמְקֵנה לֹוט  [13:7]
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And Avrohom believed in Hashem and he considered it 

righteousness on His part. 

The Ba’al Haturim notes that the Hebrew word ויחשבה meaning 

“and he considered it” appears in only two other places in 

Tanach.  The first is when Yehudoh sees his daughter-in-law 

Tamar sitting on the roadside and mistakenly assumes that she 

is a harlot [Bereishis 38:15].  The second is when the High Priest, 

Eli, observes Chanah praying silently and mistakenly concludes 

that she must be drunk [Shmuel Aleph 1:13].  Given this common 

theme of inaccurate conclusions, what is the implication for the 

use of this same word in our possuk?  The sefer Shiluv 

Hamasorros suggests that when Hashem promised Avrohom 

that he would have a son, our forefather mistakenly thought that 

this was an act of pure charity on the part of Hashem – as is well 

known the Hebrew word צדקה means both righteousness and 

charity.  However, the reality was that Avrohom had earned this 

promise through his own righteous conduct.  Related to this, the 

Ba’al Haturim also notes that his father, the Rosh, would use the 

Talmudic expression “may my share be with those who are 

suspected unjustly”, since both Tamar and Chanah, falsely 

accused of harlotry and drunkenness respectively, were 

recompensed with outstanding offspring.  In Tamar’s case, she 

was blessed with Peretz and Zerach, who were ancestors of kings 

and prophets.  Chanah was blessed with Shmuel, one of the most 

outstanding nevi’im (prophets) in our history. 

 

… to graze on land belonging to the local inhabitants, 

because as Avrom had been promised the land by Hashem 

and Lot was Avrom’s next of kin, the former already 

considered himself the owner thereof and thus entitled to 

feed his animals on it.  By highlighting the continuing 

presence of the kena’ani and prizi the Torah is underlining to 

us that it was not yet Avrom's possession and the conduct of 

Lot’s shepherds amounted to theft.  The Netziv adopts a 

different approach to our questions.  He says that there was 

a dispute that broke out, but what gave rise to it is not 

relevant; hence the lack of specificity.  The mere fact that 

there was a machlokes (disagreement) was very troubling to 

Avrom and he felt unable to live with such a situation.  Worse 

still, Avrom was advocating a religion of peace, only to be 

presented with circumstances in which he could not even get 

along agreeably with his own nephew – all the while that the 

idol-worshipping kena’ani were living harmoniously around 

him.  More importantly, they were observing this unedifying 

scene.  Avrom could not pursue his life's work in such 

circumstances.  Rather than creating an environment of 

kiddush Hashem, he found himself becoming embroiled in a 

terrible chilul Hashem lo oleinu.  The Netziv’s message is 

disconcertingly apposite.  Fighting amongst ourselves is a 

terrible thing.  When our hosts in golus (exile) are privy to our 

fighting and all eyes are on us through the media, it is an 

unacceptable chilul Hashem of the gravest 

degree.  Technology has made the world a very small place 

and we must never forget that the kena’ani – the world – are 

watching very carefully. 

 
 

 ְוֶהֱאִמן ַּבד' ַוַּיְחְׁשֶבָה ּלֹו ְצָדָקה  [15:6]
 
 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

Although the holiness of Shabbos descends 
from on high, we must also do our part to 

accept it.  On Shabbos, Hashem grants us an 
opportunity to receive an influx of holiness, but 

we must work hard to prepare the ‘vessels’ 
necessary to contain it.  We are commanded to 
sanctify the Shabbos and to grow in spirituality 

using the tools at our disposal – by studying 
Torah, davening, observing all of the laws of 

Shabbos and contemplating Hashem’s 
greatness on His holy day.  These tools can 

bring a person to true tranquillity, such 
that one can connect oneself to the 

source of all blessing, which is 
the Shabbos. 

 
Sifsei Chayim 
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