
Zera Shimshon
Parshas VaYigash

ַוּיִַּגׁש ֵאָליו יְהּוָדה ַוּיֹאֶמר ִּבי ֲאדֹנִי יְַדֶּבר נָא ַעְבְּדָך ָדָבר ְּבָאזְנֵי ֲאדֹנִי ְוַאל יִַחר ַאְּפָך ְּבַעְבֶּדָך ִּכי ָכמֹוָך ְּכַפְרעֹה:(בראשית 

 מד/יח)

On the possuk (Braishis 44/18) "And Yehuda 
came near (to Yosef) and said,  "My master, 
allow your servant to say something in your 
ears..." the Medrash comments, "Yehudah 
said to him (Yosef), 'In our tradition it is 
written, "(a thief) who doesn't have what to 
pay (the one from whom he stole) for his 
theft is sold (as a servant)". And (Binyamin) 
has money to pay. (And therefore why did 
you take him to be your servant?)"

 Zera Shimshon asks why did Yehuda think 
that Yosef , who ruled Mitzrayim, was at all 
interested in "Yehudah's family's traditions"? 

Secondly, what did Yehuda mean when he 
said "in our tradition"? It would have been 
more accurate for him to say, "in our laws it 
is written". 

And thirdly, the possuk that Yehuda quoted is,
"If the thief is discovered... he should surely 
pay ( a double expression of to pay- shalaim 
yeshalaim). If he has nothing he shall be sold 
for his theft.". Why didn't Yehudah quote to 
Yosef the beginning of the possuk, "he should
surely pay" instead of the end of the possuk; 
"if he has nothing....". 

He answers these three questions by 
backtracking and explaining some pessukim 
in the end of last week's parsha. 

After Yosef's messenger ran after the Brothers
and accused them of stealing his master's 
(Yosef's) goblet they were shocked and 
denied it. They told him that whichever 
brother stole the goblet, will be executed and 
that the rest of them will be servants to his 
master (Yosef). The messenger replied that he
will do exactly as they say and that only the 
one who stole the goblet will become a 
servant for his master. 

Zera Shimshon asks what does it mean that 
"he will do excactly as they say"? They said 
that the one who stole should be put to death 
and he replied that he will become his 
master's slave! Two completely different 
things!

First, an introduction. According to the Torah
not all thieves are punished the same way. 
Jewish people have to either return the stolen 
object, if they have it, or its monetary value if
they can't return it. In addition to this, if they 
don't admit to their crime then they have to 
also pay its worth (keiffel). In other words, 
they have to pay double the worth of what 
they stole. If they don't have the money to 
pay then they are sold as a slave and with that
money they pay back the one from whom 
they stole. On the other hand, the Torah's 
punishment of someone of the ancient pagan 
nations is execution.

According to this we can understand their 
dialogue. The Brothers said to the messenger 
that if anyone of them stole the goblet then 
they wanted to be judged according to the 
Torah. Their status however, they explained, 
isn't so simple. According to the strict letter 
of the law, since they did not yet receive the 
Torah, they are considered as if they were 
non-Jews. However among themselves they 
have a tradition to act as  if they are Jewish.  
Therefore, since they are now in the land and 
under the jurisdiction  of the Mitzriyim they 
accept that the one who stole the goblet will 
be executed, the din of an ancient pagan who 
steals.

The messenger replied that he will do 
"exactly as they say". Meaning, that he is 
willing to judge them according to the laws 
of the Torah. However, he will consider them
to be Jewish, just as they consider 
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themselves, and therefore he will not execute 
the thief but rather the thief will become a 
servant to Yosef.
When Yehuda came in front of Yosef  he 
continued where he left off with the 
messenger. He argued that since Yosef (or 
more exact his Yosef's messenger) agreed to 
judge them, "as their tradition"- as if we are 
Jewish- since they returned the goblet then he
should now be let free.

Yosef argued back that it says in the 
beginning of the possuk, "shalaim 
yeshalaim". This implies that he must pay the
principle and the keiffel. If not, then the 
scond part of the possuk, "if he doesn't have 
then he is sold" is enforced. Therefore since 

the goblet is really priceless then even though
that the goblet was returned he must pay the 
keiffel, which is impossible,  and therefore he
must be sold as a servant.

Yehuda didn't answer back with the first part 
of the possuk, "shalaim yeshalaim, because 
that was the basis of Yosef's justification to 
keep Binyamin as a servant. Rather he quoted
the second par to fthe possuk that says, "(a 
thief) who doesn't have what to pay (the one 
from whom he stole) for HIS THEFT is sold 
(as a servant)". The words "HIS THEFT" 
implies that he is sold as a servant only if he 
doesn't have the money to pay the principle, 
but one is not sold if he ca't afford to pay the 
keiffel!

-----------------------------------------2--------------------------------
ַוּיִַּגׁש ֵאָליו יְהּוָדה ַוּיֹאֶמר ִּבי ֲאדֹנִי יְַדֶּבר נָא ַעְבְּדָך ָדָבר ְּבָאזְנֵי ֲאדֹנִי ְוַאל יִַחר ַאְּפָך ְּבַעְבֶּדָך ִּכי ָכמֹוָך ְּכַפְרעֹה:(בראשית 

 מד/יח)

On the opening  possuk of our parsha, "And 
Yehuda approached him (Yosef)..." the 
Medrash comments that this meeting be-
tween Yosef and Yehudah is alluded to in a 
possuk in Tehilim. It says there (Tehilim 
48/5),  "Behold the kings assembled, they 
came together".  "Behold the KINGS (plural)
assembled", the Medrash explains,  is refer-
ring to Yosef who ruled Mitzrayim like the 
king and Yehuda who was the king of the 
Brothers. The second part of the possuk, 
"they came together" is written in Hebrew 
"ovru yachdov" which litterally means, "they 
passed over together". However, there is 
another meaning for the word ovru. It can 
also mean, "they got angry". The Medrash 
explains the possuk according to this alterna-
tive translation that the possuk is teaching us 
that Yosef was angry at Yehudah and that 
Yehudah was angry at  Yosef. 
Zera Shimshon asks why did they BOTH get 
angry. It is easy to understand why Yehuda 
was angry at Yosef. Yosef prevented Binyamin
from returning to Yaakov Avinu in Eretz Yis-
roel. Before they left for Mitzrayim, Yehudah 

told Yaakov Avinu that he accepts responsibil-
ity for Binyamin's return. Yehudah therefore 
understandably was angry at Yosef. But why 
was  Yosef angry at Yehuda?

Zera Shimshon explains that we can under-
stand his anger by examining what happened 
immediately before Yehuda approached him.

In the end of last week's parsha the head of 
Yosef's house "discovered" Yosef's goblet in 
Binyamin's sack. He then told the Brothers 
that they could all return to their father in 
Eretz Yisroel and only Binyamin has to stay 
behind in Mitzrayim and become a slave to 
Yosef. 
The brothers were in agony and returned to 
the palace of Yosef to protest this verdict. 
They offered that they will all become slaves.
Yosef replied that, G-d forbid, he wouldn't do 
something so harsh because he only judges 
according to the letter of the law and not 
worse.

Zera Shimshon asks why is immediately  en-
slaving Binyamin "judging according to the 
letter of the law"? The punishment for steal-
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ing is only to pay double (kaiffel). He is sold 
as a slave only if he doesn't have the money 
to pay. Therefore, to straight away take him 
as a slave is much harsher than the straight 
law!

However, continues Zera Shimshon,  Yosef 
justified his verdict by saying that only when 
one steals from a "commoner" does he pay 
kaiffel is he not sold as a slave. However, 
when one steals from royalty, a more strin-
gent punishment is appropriate.

After Yosef said this, "And Yehuda ap-
proached him" and counter argued  that he 
knows that he came to Mitzrayim as a slave 
and that according to the law of Mitzrayim a 
slave cannot become the king! Therefore 
Binyamin didn't steal from royalty and there 
is no reason to be extra harsh on him.

Zera Shimshon concludes that Yehuda's argu-
ment that Yosef  wasn't worthy to become a 
king is what made Yosef angry at Yehudah!

----------------------------------------3--------------------------------
ַוּיֹאֶמר יֹוֵסף ֶאל ֶאָחיו ֲאנִי יֹוֵסף ַהעֹוד ָאִבי ָחי ְוֹלא יְָכלּו ֶאָחיו ַלֲענֹות אֹתֹו ִּכי נְִבֲהלּו ִמָּפנָיו: (בראשית מה/ג)

"And Yosef said to his brothers, "I am Yosef! 
Is my father still alive?" But his brothers 
could not answer him because they were 
startled in his presence." (Braishis 45/3)
On this possuk the Medrash comments, 
"Wow is to us from the Day of Judgement! 
Wow is to us from the Day of Rebuke! (The 
proof) If the brothers were so tremendously 
embarrassed and startled in front of their 
young brother, how much more so will we be
embarrassed and startled 
from Hashem when Hashem judges and 
rebukes us!"

Zera Shimshon asks why does 
the Medrash bring a proof that we will be 
embarrassed from Hashem when H. judges 
all that we did? Seemingly this is obvious 
and there is no need to prove it from the 
incident of Yosef and his brothers! 

He explains that when Yosef wanted to reveal
his real identity, he was concerned that his 
brothers would not recognize that he was 
really him but rather someone else pretending
to be him. After all, based on the interaction 
between Yosef and his brothers, the Gemorro 
paskens that  a person is believed that he 
doesn't recognize someone who says that he 
is his brother when the one who made the 
claim left home when he was young and 
didn't yet have a beard and came back many 
years later with a beard. 

Because of this concern the first thing 
that Yosef asked after he revealed himself was
if his father was still alive. It would seem that
this question really makes no sense (since 
a Yehuda already mentioned that Yaakov, 
their father, was still alive).  

Zera Shimshon explains though, that he 
mentioned his father as if to say, "Even if you
don't recognize me, bring our father here and 
he will surely verify that I 
am Yosef." Yosef reasoned that Yaakov would 
be able to recognize him more than his 
brothers for one of two reasons. Either 
because any father knows his son better than 
a brother or because Yaakov had  ruach 
hakodesh. 

The truth though was that even though that in
the beginning the brothers didn't recognize 
that he was Yosef, after he said that he 
was Yosef they really did realize that it was 
him  and wanted to acknowledge this but 
they were so startled and embarrassed of 
themselves that they didn't realize the 
obvious resemblance  sooner, they simply 
"lost themselves" and were not able to say 
anything. 

Concludes Zera Shimshon, this is exactly 
what will happen to us on our Day of 
Judgement. Not only will be scared of the 
punishment that we deserve for not 
conducted ourselves properly according to 
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what Hashem wants from us. But we will be 
embarrassed of ourselves that we didn't catch
and notice the obvious- that we fooled 
ourselves to think that our actions were 

pleasing to Hashem when in reality we really 
did what we wanted to do and 
ignored Hashem's demands.

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or

HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical
kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos
Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for
people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the
offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good
things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the
merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her
prayers and she should quickly find her proper match along with all the other
members of Clal Yisroel who are also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
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