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Shabbos Ta’am HaChaim 
New Stories - 5776 
Pesach 5776 
Shevii Shel Pesach: Transcending Our Limitations 
Introduction 
In addition to the festival of Pesach, there is a day referred to as “Shevii 
Shel Pesach,” the seventh day of Pesach. Although the festival of Pesach is 
one long eight-day holiday, the seventh day of Pesach bears its own 
uniqueness. What is so special about the seventh day of Pesach? Rashi 
quotes the Medrash that states that the Jewish People were liberated from 
Egypt on the fifteenth of Nissan, which is the first day of Pesach, and on 
the twenty-first of Nissan, which was the seventh day of Pesach, the 
Egyptians drowned in the Red Sea and the Jewish People sang the Shirah 
to HaShem. On the eve of the fifteenth of Nissan, we celebrate our 
freedom from Egypt by conducting a Seder, and in the Diaspora, we 
conduct a Seder on the second night of Pesach. Yet, the Jewish People 
were not truly free from the clutches of the Egyptians until the seventh day 
of Pesach, when Pharaoh and his armies were drowned in the Red Sea 
(There is an opinion in the Medrash, Pirkei D’Rabbi Eliezer §43 that states 
that Pharaoh himself did not drown). One must wonder, then, why we 
celebrate our freedom on the fifteenth of Nissan and not on the twenty-first 
of Nissan, which is the seventh day of Pesach?  
Frogs, Locusts and Seor 
I would like to suggest a novel approach to answer this question. It is 
interesting to note that regarding two of the plagues that HaShem sent 
against the Egyptians, the Torah uses the word gevul, boundary. Regarding 
the plague of tzifardeia, frogs, it is said (Shemos 7:27) viim maein atah 
lishaleiach hinei anochi nogeif es kol givulecha batzfardiim, but if you 
refuse to send out, behold I shall strike your entire boundary with frogs. It 
is also said regarding the plague of arbeh, locusts (Ibid 10:4) ki im maein 
atah lishaleiach es ami hinini maivi machar arbeh bigvulecho, for if you 
refuse to send forth My people, behold, tomorrow I shall bring a locust-
swarm into your border. I have wondered for years why specifically by 
these two plagues does the Torah use the word gevul, boundary. It is 
fascinating to note that regarding the prohibition of keeping or eating 
Chametz, leavened bread, on Pesach, it is said (Ibid 13:7) matzos yeacheil 
es shivas hayamim vilo yeiraeh lecho seor bichol givulecha, matzos shall 
be eaten throughout the seven-day period; no chametz may be seen in your 
possession, nor may leaven be seen in your possession in all your borders. 
Thus, we see that a recurring theme of the redemption is the idea of 
borders and boundaries. What is the association of borders with chametz? 
We have previously mentioned that Rabbi Ephraim Wachsman, Shlita said 
that Pesach is all about rising above our limitations. Based on this premise, 
we can understand why the Torah states that one should not find seor in all 
your borders. Chametz symbolizes stagnation, i.e. one who remains within 
his limitations (Although chametz is bread that has risen and appears to be 
limitless, we know that chametz reflects arrogance, and an arrogant person 
is truly limited. One who is arrogant only sees himself and cannot see the 
merits and value of others). The Torah prohibits one to remain within his 
borders on Pesach. The plagues of frogs and locusts represented a swarm, 
which in essence were a symbol of transcending limitations. These two 
plagues were specific lessons for the Jewish People, which culminated 
with the prohibition of seor within their borders.  

The Plagues and the Prohibition of Seor Allowed us to Transcend Our 
Limitations 
Let us now turn to Shevii Shel Pesach, when the Jewish People 
experienced true freedom from their Egyptian masters. The Medrash 
(Mechilta Yisro 3) states that the reason why HaShem orchestrated the 
Splitting of the Sea was so that the Jewish People should cry out to Him 
again, just as they had done in Egypt, and in this manner they would 
always remember that only HaShem can save them from their difficulties. 
Perhaps there is an additional dimension to the Splitting of the Sea. We are 
taught (Tosfos Arachin 15a s.v. kisheim) that there was no real need for 
the Jewish People to cross the Red Sea. Rather, HaShem sought to punish 
the Egyptians so He had the Jewish People walk through dry land and then 
He drowned the Egyptians. The Medrash (Mechilta Bashalach) states that 
the Jewish People felt trapped, as on one side were the pursuing Egyptians 
and on the other side they were faced by the raging sea. Based on the 
explanation we gave earlier, we can now better understand why the Jewish 
People were placed in such a predicament. The Jewish People were 
presented with a situation where the only option was to transcend their 
limitations. This was accomplished by Nachshon ben Aminadav from the 
tribe of Yehudah walking straight into the raging sea, and by the Jewish 
People praying to HaShem, their only Salvation. Thus, while we only 
attained true freedom on the seventh day of Pesach, the concept of 
transcending our limitations was already incorporated during the plagues 
and with the prohibition of not eating any chametz or seor for the entire 
seven days of Pesach.  
The Jewish People Already Experienced Freedom in the Month of 
Tishrei 
With this idea in mind we can understand a peculiar statement in the 
Gemara. The Gemara (Rosh HaShanah 11a) states that the enslavement of 
the Jewish People ceased in the month of Tishrei. One must wonder, then, 
what the Jewish People were doing for a half a year while the Egyptians 
were being afflicted with plagues. I believe the answer to this question is a 
profound lesson in our service of HaShem. Even if one has not yet 
experienced true liberation from a difficult situation that he finds himself 
in, he must know that by merely attempting to transcend his limitations, he 
is already deemed to be a free person.  
The Shabbos Connection 
The Baal HaTurim (Shemos 10:14) quotes the Zohar that states that the 
locust rested on Shabbos. Perhaps this teaches us that when one expends 
the effort during the week to transcend his limitations and achieve his true 
potential, he will be rewarded with the true rest that is reflected in the 
Holy Day of Shabbos. HaShem should grant us this Shevii Shel Pesach 
that we move past anything that is inhibiting us from serving Him 
properly, and we should merit the Ultimate Redemption, with the downfall 
of all our enemies, speedily, on our days. 
Shabbos in the Zemiros 
Shimru Shabsosai 
The composer of this zemer is Shlomo, a name formed by the acrostic of 
the first four stanzas. Nothing definite is known about him, although some 
speculate that he was the famous Shlomo ben Yehudah ibn Gabriol. The 
zemer concentrates on the requirement to honor the Shabbos with culinary 
delights and closes with the assurance that the observance of the Shabbos 
will herald the final Redemption.  
 safeguard My ,ִׁשְמרּו ַׁשְּבתֹוַתי, ְלַמַען ִּתיְנקּו ּוְׂשַבְעֶּתם ִמִּזיו ִּבְרכֹוַתי, ֶאל ַהְּמנּוָחה ִּכי ָבאֶתם
Shabbasos so that you may be nourished and sated. From the glow of My 
blessings when you arrive at the day of contentment. In the Shabbos 
Shemone Esrei we recite the words ַׂשְּבֵענּו ִמּטּוֶבָך, satisfy us from Your good. 
HaShem is ready to bestow upon His Beloved Children all the good that he 
has, if we only observe the Shabbos properly. This is also the 
interpretation of the Gemara (Shabbos 118b) that states that if the Jewish 
People were only to observe two Shabbasos properly, we would merit the 
Ultimate Redemption. Two Shabbasos all it takes to merit all the good in 
the world. Let us hope that this Shabbos which is also Pesach, and Pesach 
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is also called Shabbos, should herald in the final redemption.  
Shabbos Stories 
Symbolism Over Substance 
A Jewish intellectual in post-war England approached Rabbi Yechezkel 
Abramsky, who headed the London Beth Din, with a cynical question: “In 
reviewing our Hagadah service,” he sniped, “I was shocked at the insertion 
of, ‘Who Knows One’, a childish nursery rhyme, at the end. Why would 
the sages put a silly rhyme – ‘One is Hashem, two are the Tablets, three 
are the fathers,’ and so on, at the end of the solemn, intellectual Seder 
night service? It is very unbecoming!” 
Rabbi Abramsky was not shaken. “If you really want to understand the 
depth of that song, then you must travel north to the town of Gateshead. 
There you will find a saintly Jew, Reb Elya Lopian. I want you to discuss 
the meaning of every aspect of life with him. Ask him what are the 
meaning of the sea and fish, ask him what is the meaning of the sun and 
the moon. Then ask him what is the meaning of one, of six, of eleven and 
so on.” 
The philosopher was very intrigued. He traveled to Gateshead and located 
the Yeshiva at which Reb Elya served as the Mashgiach (spiritual advisor). 
He was led into the room where a saintly looking man greeted him 
warmly. 
“Rabbi, I have many questions,” the skeptical philosopher began. “What is 
the meaning of life?” “What is the essence of the stars?” 
Rabbi Lopian dealt with each question with patience, depth, and a 
remarkable clarity. Then the man threw out the baited question. “What is 
the meaning of the number one?” 
Rabbi Lopian’s face brightened, his eyes widened, and a broad smile 
spread across his face. “The meaning of one?” he repeated. “You would 
like to know the meaning of one? One is Hashem in the heaven and the 
earth!” 
The man was shocked. “What about the depth of the numeral five?” 
“Five?” repeated the sage. Why five has tremendous symbolism! It 
represents the foundation of Judaism – the Five Books of Moses!” The 
rabbi then went on to explain the mystical connotations that are 
represented by the number five, and exactly how each Book of the Torah 
symbolizes a component of the sum. 
The man left with a new approach and attitude toward the most simple of 
our rituals. (www.Torah.org)  
Shabbos in Halacha  
 Smoothing – ממרח
1. To What Does this Prohibition Apply? 
A. Non-Foods 
Ointments are generally subject to the prohibition of smoothing; one is 
prohibited to spread a salve, ointment or cream over any area of the body, 
or to spread them on a cloth which will be applied to the body [This 
applies often in diapering a baby. One is prohibited to spread any ointment 
(i.e. Desitin) over the diaper area; however, one may dab the ointment on 
several spots and cover it with the diaper, allowing the ointment to spread 
by itself. 
There are many more details to this halacha (i.e. severe diaper rash, 
wounds, re-applying a bandage that fell off) that are beyond the scope of 
this discussion., We have mentioned the basic halacha because of the 
frequency with which it occurs.  
New Stories Pesach 5776 
Passover and My Son’s Broken Femur 
Why thank God for taking us out of Egypt? Didn't He put us there in 
the first place? 
by Moe Mernick  
It was one of my most frightening incidents of being a father so far. I was 
studying for my MBA. It was a typical Tuesday; I was able to go home to 
be with my family for lunch because my classes for the day finished in 
mid-morning. What was atypical was the way I was greeted at the door – 
my son was screaming in a manner I had never heard, and my wife 
appeared quite shaken. 
After some deep breaths, my wife informed me that she had just she 
tripped down the stairs holding our 9-month-old son and landed hard on 
the floor. She heard his head hit the tiles, but she wasn’t sure of the extent 
of his injury. Was he injured or just very startled? 
After ensuring that my wife was okay, I held my son, eventually calming 
him down. But he seemed more subdued than usual and it looked as 
though he was in pain. 
The doctor's office advised us that if he wasn't back to his regular self in 
another couple of hours, we should bring him in. A few hours later the 

doctor was checking for a head injury, but found nothing. He began to 
check other parts of our son's body to see where an injury might have 
occurred. When he stood my son up, holding his hands, my son lifted his 
right foot, showing that he wasn't able to apply pressure there. 
We were sent for x-rays and while waiting for hours in the waiting room, 
we witnessed our son's gradual improvement. We almost decided to take 
him home because, in our estimation, everything was probably all right – 
and we were exhausted. 
My wife and I felt a sense of gratitude. It could have been much worse had 
he fallen from higher up the stairs. 
But the x-ray results indicated otherwise. Our son’s femur bone had a 
crack just above his knee and they would have to put his entire leg, from 
his waist all the way down to his toes, in a cast for at least a month. Our 
precious little boy behaved so well while they plastered his leg, after 
which they finally sent us on our way, with a referral to see a specialist the 
next morning at a different hospital to reinforce the cast with a layer of 
fiberglass. 
Through this dramatic episode, my wife and I expressed how appreciative 
we were. No, a cracked femur bone for our son who was on the verge of 
crawling was not going to be easy, never mind all the additional time and 
resources that would be required during the month of my final exams. 
Nevertheless, my wife and I felt a sense of gratitude. We recognized that if 
he cracked his femur bone from a short fall (only a few steps up from the 
ground), it could have been much worse had he fallen from higher up the 
stairs. 
But I remember being asked, somewhat incredulously: Appreciative?! He 
fell down the stairs and cracked his femur bone and his walking was 
delayed by a number of months! Was I appreciative that God made my 
wife and baby fall? 
And then an interesting parallel occurred to me. Passover was a few days 
away. Millions of Jews from around the globe were going to be celebrating 
the fact that God miraculously saved the Jews from 210 years of grueling 
slavery and led us into the Land of Israel. 
But why thank God for taking us out of Egypt? Didn't He put us there in 
the first place? 
This question weighed on me for a couple of days, until I watched a near-
horrific incident which clarified everything. 
Over Passover while my wife and I were taking a pleasant stroll down the 
street, we saw halfway up the block a young mother pushing her infant in a 
stroller while her husband walked alongside their toddler daughter. 
Suddenly the young girl turned and headed for the street, running at full 
speed. On cue, just like it happens in the movies, a car appeared, moving 
too fast for driving on a residential street. Everything seemed to move in 
slow motion: the father's shocked expression as if he were thinking N-O-
O-O-O as he chased after his daughter, while the mother watched 
helplessly, in horror, from the side. 
My wife and I stood there stunned, not knowing how to prevent the 
seemingly inevitable from taking place. The girl was darting into the road 
and the fast-approaching car did not seem to see her. 
Then a small miracle happened. The little girl tripped and fell hard onto 
the ground. Astounded, her mother and father scooped her up and 
embraced her, feeling renewed appreciation for having her in their lives. 
After my wife and I let out a sigh of relief, we watched an interesting 
scenario unfold. The little girl was crying in pain and her parents were just 
so happy and appreciative. The girl looked at them, confused: Don't you 
love me? Don't you care about me? Why are you so happy when I'm in so 
much pain?! 
What this little girl perceived as a terrible misfortune, the parents 
perceived as the greatest gift. Their prayers to save her at any cost were 
answered, but this little girl had no perception of the greater damage that 
could have occurred. All she knew was the pain of her scraped leg. 
This taught me a powerful message. Very often I’m like that little girl. My 
scope of understanding is limited and there is a Higher Source whose view 
far surpasses that of my own. He sees what came before and what will 
come after; He knows what is truly best for me, even though I think I 
know better. And most importantly, He loves me and cares about me far 
more than I can possibly fathom. 
Just like that little girl, I can cry and get upset that I got hurt. But if I 
recognize that what just happened was done with the greatest attention, 
love, and care possible, I rise above that arrogant spirit inside of me that 
feels like it knows it all. 
My wife and son fell down the stairs. Thank you, God. Thank you. 
Understanding that for whatever reason there had to be a fall, I am so 
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appreciative that it was only from the second step and not from the twelfth 
step; I am so appreciative that it was only a cracked femur bone and that 
my wife and son are otherwise all right; and I am so appreciative that You 
gave me the insight to view this incident with such an outlook. 
We naturally like to feel that we are in charge, that we know it all. But 
letting go and realizing our limitations is perhaps one of the greatest gifts 
we can give ourselves. Leaning on the Source far wiser than ourselves 
provides us with a great sense of comfort, serenity, and happiness. 
Everything does happen for a reason – a reason that is ultimately for our 
greatest benefit. If we can internalize the fundamental principal that God 
loves each and every one of us far more than we can possibly comprehend, 
then we can begin to inch toward understanding how the different 
variables in our lives were uniquely tailored for us, allowing us to reach 
our individual mission in this world. 
What you can accomplish, I cannot; and what I can accomplish, you 
cannot. Therefore, we each are given different circumstances in which we 
lead our lives. Our families, our unique talents, our geographical setting 
are all designed solely with us in mind, serving as our guidepost for 
direction. 
With this in mind, generation after generation, we have been celebrating 
Passover – thanking God for having taken us out slavery – because we 
understand that, notwithstanding the apparent need for us to be there 
(commentators provide numerous reasons for this), we are eternally 
appreciative for having been taken out in such a miraculous fashion. 
The little girl who tripped taught me an invaluable lesson. As much as her 
parents might have tried to explain to her that had she not tripped she 
could have been hit by a car, she was simply too young to have 
understood. So, too, with us  if we recognize our smallness, we can truly 
reach a level of greatness. 
Excerpted from the newly released book, The Gift of Stuttering (Mosaica Press, 2016). 
(www.aish.com)  
Shabbos Ta’am HaChaim: Pesach 5776 Is sponsored לזכר נשמת האשה 
 החשובה מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה
 Sponsorships $180.00 .ת.נ.צ.ב.ה
Have a Wonderful Shabbos and a Chag Kosher Visameach! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other Divrei Torah on 
www.doreishtov.wordpress.com 
Pesach Insights  
 .whoever is hungry should come and eat ,כל דכפין ייתי ויכול
April 18, 2016 
We begin the Haggadah with the words הא לחמא עניא די אכלו אבהתנא בארעא 
ויפסח ייתי  דצריך  כל  ויכול  ייתי  דכפין  כל   this is the bread of poverty ,דמצרים 
which our fathers ate in the land of Egypt. Whoever is hungry, let him 
come and eat. Whoever is in need, let him come and celebrate the Pesach. 
Rav Moshe Shternbuch, shlita, in his classic Modaim Uzmanim (Volume 
3:254), wonders why this proclamation is unique to Pesach. Do we not 
have an obligation on every festival to invite the poor and the hungry? Rav 
Shternbuch answers that the Vilna Gaon points out that it is said (Shemos 
ֵיָאֵכל ֵאת ִׁשְבַעת  ה: {ז} ַמּצֹות-ֹוָ -ה-ִׁשְבַעת ָיִמים ּתֹאַכל ַמֹּצת ּוַבּיֹום ַהְּׁשִביִעי ַחג ַלי (13:6-7
 for a seven-day period shall ,ַהָּיִמים ְולֹא ֵיָרֶאה ְלָך ָחֵמץ ְולֹא ֵיָרֶאה ְלָך ְׂשֹאר ְּבָכל ְּגֻבֶלָך
you eat matzos, and on the seventh day there shall be a festival to 
HaShem. Matzos shall be eaten throughout the seven-day period; no 
chametz may be seen in your possession, nor may leaven be seen in your 
possession in all your borders. Why does the Torah repeat the injunction to 
eat matzos for seven days? The Vilna Gaon explained that the first 
command is that every individual should eat matzah for all seven days. 
The second command, however, states ֵיָאֵכל, that one should ensure that 
others have matzah to eat for the entire Pesach. Thus, it is specifically on 
Pesach where we are required by the Torah to feed others. Yet, this still 
does not explain why we are specifically required to invite guests to the 
Pesach Seder (See Rav Shternbuch’s suggestion for an answer). 
We can suggest an alternative answer to this question. It is clear that this 
invitation is not the classic invitation to invite a guest for a meal, as we are 
already past Kiddush and we are not chasing down people on the street 
who require a meal. Rather, we are declaring that those who are hungry, i.e 
those who wish to live a Torah life, should come and eat. The MIshna 
(Avos 6:4) states  ַּכְך ִהיא ַּדְרָּכּה ֶׁשל ּתֹוָרה, ַּפת ְּבֶמַלח ּתֹאַכל, ּוַמִים ִּבְמׂשּוָרה ִתְׁשֶּתה, ְוַעל
 ָהָאֶרץ ִּתיַׁשן, ְוַחֵּיי ַצַער ִּתְחֶיה, ּוַבּתֹוָרה ַאָּתה ָעֵמל, ִאם ַאָּתה ֹעֶׂשה ֵכן, ַאְׁשֶריָך ְוטֹוב ָלְך. ַאְׁשֶריָך
 ,this is the way of Torah, eat bread with salt ,ה ְוטֹוב ָלְך ָלעֹוָלם ַהָּבאָּבעֹוָלם ַהּזֶ 
and drink measured water. Sleep on the earth, and lead a life of distress, 
and toil in the study of Torah. If you do this, you are fortunate and it will 
be good for you. You will be fortunate in this world and it will be good for 
you in the next world. Thus, the author of the Haggadah is stating here that 
if one is hungry, i.e. he is willing to maintain a state of never being full, he 
should adopt the Mishna’s method of pursuing a life of toil in studying 

Torah. The word ויכול, besides its literal meaning of eating, can also be 
interpreted to mean conquest, as it is said (Devarim 12:16)  לֹא תּוַכל ֶלֱאֹכל
 and Rashi explains that this means that one is able to but is not ,ִּבְׁשָעֶריָך
allowed to. Similarly, here we say that if one takes an austere approach to 
Torah study, then ייתי ויכול, he will be able to and he will succeed in the 
toil of studying Torah. It is noteworthy that the first letters of the words כל 
ויכול ייתי   equal in כל דצריך ייתי ויפסח and the first letters of the words דכפין 
gematria 40, which is an allusion to the Torah which HaShem gave to 
Moshe after spending forty days on the mountain. 
Pesach is the genesis of our freedom, which culminates in Shavuos, the 
celebration of our receiving the Torah. When we sit down to the Seder, we 
commence the proceedings by declaring that the proper way to achieve 
success in Torah study is by living an ascetic life and then one will truly 
have attained freedom. 
 
Rabbi Oizer Alport 
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,מאיר בן חיים עמרם ,לז"נ יהודה בן חיים עמרם  
חיים עמרם בן אברהם,מרים בת חיים עמרם,    

יצחק ב"ר אשר, ורחמה בת קוטה ז"ל   
 מה נשתנה הלילה הזה מכל הלילות
Shortly after beginning the Maggid portion of the Seder, the youngest 
child asks the Mah Nishtanah, a series of four questions highlighting 
atypical actions that we perform during the Seder. However, there is an 
unusual law which states that if for any reason a person finds himself alone 
at the Seder with nobody to ask the Mah Nishtanah, he is required to ask 
himself these questions (Orach Chaim 473:7). This obligation seems 
difficult to understand, as if we observe somebody engaged in 
conversation with himself, we would normally suspect that he has a 
psychiatric illness. If so, why did Chazal instruct a person to conduct the 
Seder by talking to himself in such a manner? 
Rav Chaim Shmuelevitz explains that the mitzvah of recounting the 
Exodus from Egypt is difficult to fulfill properly. Typically, the purpose of 
sharing information with another person is to tell him something new that 
he doesn't already know. In this case, however, everybody at the Seder, 
including the children, already knows the story of the Exodus. Moreover, 
the Haggadah explicitly states that even wise Torah scholars, who are 
certainly familiar with the details of the Exodus, are nevertheless obligated 
to recount it. Therefore, in order to make our performance of this mitzvah 
easier, our Sages said that it should be done in a question-and-answer 
format, as human nature is such that when we ask questions, we become 
emotionally involved and interested in hearing the answers. 
The commentators point out that in addition to the annual mitzvah of 
retelling the story of the Exodus on the night of the Seder, there is an 
additional mitzvah of remembering the Exodus from Egypt, which is 
performed twice daily during Krias Shema. What is the difference between 
these two mitzvos? The daily mitzvah of remembering the Exodus is 
intellectual in nature, as we constantly remind ourselves about the topic. 
Although the mitzvah of recounting the Exodus at the Seder revolves 
around the same subject, it is fundamentally different in nature, as its 
purpose is to emotionally feel and relive the experience, as the Haggadah 
states that every person is obligated to view himself as if he personally 
went out from Egypt. In order to facilitate the performance of this mitzvah, 
Chazal ordained that we must perform unusual actions in order to motivate 
the children to question our conduct, which will get them emotionally 
engaged and excited to hear the answers. 
Rav Chaim Shmuelevitz uses this concept to explain a well-known episode 
involving Shlomo HaMelech. The Haftorah for Parshas Mikeitz discusses 
a case of two women who gave birth, but one of their sons died. Each 
woman claimed that the living child belonged to her and the dead child 
belonged to the other woman. After Shlomo listened to their arguments, 
the Haftorah records (Melochim 1 3:23) that he repeated their words: 
“This woman said, 'This is my son and the dead son is hers,' and this 
woman said, 'This is my son and the dead son is hers.'” The reason Shlomo 
did so is that when somebody repeats something and the words come out 
of his mouth, they feel more like his own words and he senses more of a 
connection to them. Doing so helped Shlomo ensure that he would 
investigate both of their claims and positions with all of his focus in order 
to arrive at the correct ruling.  
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Similarly, the Gemora (Avodah Zara 19b) says that Rav Alexandri once 
publicly announced, "Who wants life?" A large crowd of people gathered 
around him to eagerly hear the answer, at which point he told them 
(Tehillim 34:13-14) נצור לשונך מרע ושפתך מדבר מרמה ... מי האיש חפץ חיים  - 
Who is the man who desires life ... Guard your tongue from evil, and your 
lips from speaking deceit. Although those assembled had certainly read 
these verses before, they never fully understood them and didn't allow 
them to enter their hearts. However, now that Rav Alexandri got their 
attention by calling out a question to which they wanted the answer, they 
were motivated to voluntarily approach him to hear his response, thereby 
enabling him to make a much more powerful impact, which is a model for 
what we are supposed to accomplish at the Seder through the question-
and-answer format, both with our children and with ourselves. 
 אחד מי יודע
At the end of the Seder we sing a number of beautiful songs, including one 
that begins אחד מי יודע - who knows one - in which we associate each of the 
integers from one to thirteen with a Jewish concept. Although there are a 
number of lively and well-known tunes for this piyut, its deeper 
significance and placement at the end of the Seder is less clear. What is the 
purpose of this song, and why do we sing it specifically at this point in the 
Seder? 
The Gemora in Menachos (43b) teaches that when a person looks at the 
techeiles (blue dye) in his tzitzis, it will remind him of his spiritual 
obligations, as techeiles is similar in color to the sea, which is in turn 
comparable to the appearance of the sky, which is in turn similar to 
Hashem’s Throne of Glory. A man once approached his Rabbi and 
questioned how many people are truly able to make all of these 
connections, such that when they see techeiles it actually reminds them of 
Hashem. 
The sagacious Rav replied that the Shulchan Aruch (Even HaEzer 21:1) 
rules that it is forbidden for a man to stare at colored garments that belong 
to a woman he knows, even if she is not wearing them at the time, as it 
could lead him to inappropriate thoughts. The Rav asked the man whether 
this prohibition made sense to him, and he replied that he understood it, at 
which point the Rav explained that every person has a different thought 
process. If his mind is focused on spiritual matters and everything he sees 
reminds him of mitzvos, then when he looks at techeiles he will see 
Hashem's Throne of Glory. On the other hand, if he spends his time 
occupied with mundane physical pursuits, he will be able to look at 
clothing that's not even being worn and come to improper thoughts. 
Similarly, Rav Avrohom Schorr explains that there are certain numbers 
that are so innately connected to a person that any time he hears them, he 
automatically associates them with a certain concept. Examples include a 
person's phone number, address, and birthday, as well as other significant 
numbers such as 9/11, which is indelibly associated with the destruction of 
the World Trade Center. 
By the end of the Seder, the holiness of the night has helped us connect 
ourselves to Hashem and has uplifted us to the highest spiritual levels. The 
word "Pesach" means to skip over, and the mitzvos we perform at the 
Seder enable us to leap from the lowest levels of impurity to the highest 
heights of kedusha (holiness). At this time, our thought process is so pure 
that we are on the level that we want to associate every number with 
spirituality. We begin by declaring that the only association we have with 
the number one is Hashem, and we proceed to enumerate Jewish concepts 
that are associated with each integer up to thirteen, which is the numerical 
value of the word אחד (One), in order to preserve the inspiration of the 
Seder by tangibly connecting each number to a spiritual topic. 
 וככה תאכלו אתו מתניכם חגרים נעליכם ברגליכם ומקלכם בידכם

)12:11(שמות  ואכלתם אתו בחפזון פסח הוא לד'  
Most of the laws pertaining to the Passover sacrifice which the Jews 
brought in Egypt also apply to the Korban Pesach which was brought in 
the Temple by future generations. One exception is that the initial sacrifice 
had to be eaten hastily, a requirement which was unique only to the first 
Passover. Why were the Jews in Egypt subject to this requirement, and 
why wasn’t its rationale applicable to future generations as well? 
Rav Tzaddok HaKohen explains (Tzidkos HaTzaddik 1) that whenever a 
person wants to begin a new spiritual undertaking, it must be done 
speedily. Because a person is naturally drawn after his habits, he will be 
unable to uproot himself from his instinctual attachment to worldly 
pleasures unless he swiftly seizes his moment of inspiration and decisively 
acts upon it. Once he has successfully done so and finds himself firmly on 
the new path he has selected for himself, he may then continue in slow, 
small increments until he reaches his ultimate target.  

When the Jewish people were at the 49th level of impurity in Egypt, on the 
night that they were to be transformed from Pharaoh’s slaves into 
Hashem’s servants, they were required to consume the Passover sacrifice 
with great alacrity in order to quickly and effectively uproot the powerful 
impure forces from within themselves. Once they were redeemed and 
accepted the Torah, which bound them to their new mission as Hashem’s 
chosen people, they were able to continue their growth in a more gradual 
manner, as symbolized by the lack of a requirement to consume the 
Korban Pesach in the future in haste. 

וראיתי את הדם ופסחתי עלכם ולא יהיה בכם נגף למשחית בהכתי בארץ מצרים 
)12:13(  

With the relatively recent proliferation of unprecedented weapons of mass 
destruction and talk of chemical and even, G-d forbid, nuclear warfare, it 
seems quite natural to fear for one’s own fate and that of the entire Jewish 
nation. With neighbors who would desire nothing more than its total 
annihilation, Israel certainly seems to be perched in a precarious position 
should such a war break out.  
However, Rav Nosson Wachtfogel notes that for a believing Jew, this 
trepidation and anxiety is misplaced. The Torah tells us that throughout all 
of the plagues in Egypt, Hashem placed an artificial “wall” at the border of 
the Jewish region of Goshen and protected them from the various plagues. 
Even though the laws of nature dictate that frogs, lice, and hail shouldn’t 
discriminate within the Egyptian borders, even “nature” is subservient to 
Hashem’s commands.  
He who declared that under normal circumstances animals shouldn’t 
differentiate between potential victims also decreed that during the 
plagues, an alternate set of laws of nature should govern which afforded 
miraculous protection to the Jews. Even the mass destruction caused by the 
plague of the slaying of the first-born completely passed over the Jews, 
killing an Egyptian attempting to hide in the house of a Jew but protecting 
a Jew who was in the house of an Egyptian (Rashi 12:13).  
Similarly, it seems that with the tremendous destructive abilities of today’s 
bombs and missiles, there is nowhere to hide from the invisible radiation 
and chemicals which could be deployed by our enemies at any moment. 
Fortunately, the Torah teaches us otherwise. As long as we continue in the 
ways of our ancestors in Egypt, remaining separate from our non-Jewish 
neighbors and maintaining our beautiful Jewish customs and traditions, we 
remain above CNN’s “inviolable” laws of nature and have nothing to fear 
at all. 

)15:1(אז ישיר משה ובני ישראל את השירה הזאת לד'   
The Gemora (Megillah 10b) records that when the Egyptians were 
drowning in the Sea of Reeds, the Heavenly angels wanted to sing a song 
of praise, but Hashem told them מעשה ידי טובעין בים ואתם אומרים שירה - my 
creations are drowning in the sea, and you are singing about it? The 
obvious difficulty in understanding this Gemora is: how were the Jewish 
people permitted to sing the שירת הים - Song at the Sea - and why didn't 
this same reasoning apply to them? 
Although angels are on a tremendously high spiritual level, at the same 
time, they are singular. They can only have one mission. Man may not be 
on their level, but we have the power of duality, and we can handle two 
contradictory concepts at the same time. As a result, angels aren't able to 
sing due to the fact that the Egyptians were suffering, so they can't sing 
about the good. Humans, on the other hand, are able to hold that 
contradiction within themselves, and at the same time that we were sad 
over the punishment of the Egyptians, we were still able to rejoice and 
sing a song of praise over our salvation.  
Rav Elya Meir Bloch explains that we see this concept in the law which 
states that if a relative dies and leaves us a large inheritance, we recite two 
blessings at the same time: ברוך דיין אמת (Blessed is the True Judge) and 
also ברוך הטוב והמטיב (Blessed is the One Who is Good and does good), and 
even though for angels this is a contradiction that they can't handle, man is 
unique in this regard and we are capable of doing so. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (Shemos 2:1) that when Pharaoh decreed that all Jewish 
male children should be killed, Amram divorced his wife Yocheved. The 
Gemora in Berachos (10a) relates that Yeshayahu was sent to visit 
Chizkiyahu and inform him that he would soon die and forfeit his portion 
in the World to Come for neglecting to fulfill the mitzvah to have children. 
Chizkiyahu explained that he had seen through Divine Inspiration that any 
children he would have would be wicked. Yeshayahu responded that our 
job is to perform the mitzvos without calculations, and to leave the results 
to Hashem. Why wasn’t there a similar accusation against Amram for 
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divorcing his wife and refusing to have children for fear that they would be 
killed? (M’rafsin Igri) 
2) As private citizens, why weren’t the Egyptians and their animals 
exempt from the punishment of the plagues which should have been meted 
out exclusively to Pharaoh for his cruel role in enslaving the Jewish 
people? (Taima D’Kra Parshas Vayigash, M’rafsin Igri Parshas Vaeira) 
3) If a person placed the blood of the Korban Pesach on his doorpost and it 
was later removed or fell off, did it still protect him? (Ayeles HaShachar 
12:13) 
4) The Korban Pesach was eaten on the first night of Pesach, which falls 
on the 15th of Nissan. Why did Hashem command the Jews in Egypt 
(12:18) regarding its consumption in a manner which, when read literally, 
seems to indicate that it was to be eaten on the night of the 14th of Nissan? 
(Panim Yafos Bereishis 8:22, Ayeles HaShachar) 
Answers to Points to Ponder: 
1) The M’rafsin Igri gives several answers. First, if Chizkiyahu had 
wicked sons, he would still fulfill the mitzvah of having children, so he 
was expected to do so without calculations, whereas Amram’s sons would 
be killed and he could not fulfill the mitzvah even if he tried. Secondly, 
unlike Chizkiyahu, Amram already had a son and a daughter – Aharon and 
Miriam – and had fulfilled the basic obligation to have children and wasn’t 
required to have more children who would be killed. Finally, before the 
Torah was given, Amram wasn’t even commanded to have children, in 
contrast to Chizkiyahu who lived later. 
2) Rav Chaim Kanievsky explains that to prevent the individual 
Egyptians from being able to make this argument, Yosef intentionally 
purchased them, their land, and their animals to be part of Pharaoh’s 
national treasury. As a result, they had no such claim, since anything that 
happened to them was all part of the punishment coming to Pharaoh. 
Alternatively, the M’rafsin Igri quotes a Medrash which teaches that 
Pharaoh initially refused to enslave the Jews, so the Egyptian people 
deposed him, at which point he acquiesced to their demands. Since the 
individual Egyptians were the ones who forced Pharaoh to enslave the 
Jews, they were also deserving of punishment. Additionally, once they 
demonstrated their ability to tell Pharaoh what to do, they should have 
insisted that he free the Jews once the plagues began. 
3) Rabbeinu Bechaye posits that the blood that the Jews placed on their 
doorposts wasn’t some magical sign which intrinsically protected their 
homes from the plague. Rather, the blood symbolically demonstrated the 
Jews’ faith that Hashem would protect and redeem them. They trusted 
Hashem to the point that they were willing to sacrifice one of the deities (a 
sheep) of their Egyptian masters and publicly display it without any fear of 
retribution. It was this unequivocal demonstration of faith which provided 
the merit for their protection and salvation. 
4) The Panim Yafos answers that before the Torah was given, even the 
Jews used the non-Jewish concept of a “day” which begins in the morning 
and concludes at night. Only after receiving the Torah did we switch to a 
system in which a “day” begins in the evening. According to this 
explanation, Rav Aharon Leib Shteinman points out that our verse 
makes perfect sense. The Jews in Egypt were instructed to eat matzos on 
what they considered to be the “night” of the 14th. To their ears, this meant 
the night which follows the day of the 14th, which is precisely what we 
refer to today as the night of the 15th. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Aish.Com - Rabbi Benjamin Blech 
Haggadah Insights to Share at the Seder 
Some meaningful ideas to share with family and guests. 
The Seder is an opportunity for everyone to be involved in discussing and 
offering insights into the Haggadah, the textbook for the way we 
remember the story of the origins of our people, our faith in our 
relationship to God. 
Here are a few ideas you might want to share with your family and guests 
around your holiday table: 
Seeing the Good In The Bad 
The Talmud tells us that the structure of the Haggadah is based on one 
major theme: We begin by recounting the bad and then we conclude with 
the good. Our story begins when we were slaves in Egypt; from there we 
moved to liberation and our prophetically promised destiny of final 
redemption. 
The sequence is meant to convey a fundamental truth of our faith. The bad 
is but a prelude to the good. When Moses asked God, "Show me, I pray 
thee, Thy glory," (Exodus 33:18) the Talmud tells us he was really asking 
the ultimate question of theodicy: Why do bad things happen to good 

people? God's response was, "You will see My back, but My face shall not 
be seen" (Ex 33:23). The commentators explain God's meaning: Events 
can never be understood as they occur, but only in retrospect, with the 
benefit of hindsight. Kierkegaard put it beautifully when he said, "The 
greatest tragedy of life is that it must be lived forwards and can only be 
understood backwards." 
The Jewish people were first taught this truth in the story of Joseph. The 
tragedy of his sale by his brothers turned into the possibility for saving his 
family in the time of famine. 
At the end of the story, Joseph reassures his brothers that he will do them 
no harm. "And as for you, you meant evil against me, but God meant it for 
good, to bring to pass, as it is this day, to save much people alive" 
(Genesis 50:20). 
The word Haggadah in gematria (numerical value) adds up to 17. That was 
the exact age of Joseph when he was sold into Egypt – the real beginning 
of the story of our Egyptian exile and ultimately of the Exodus 
commemorated by Passover. By numerical allusion, Haggadah reminds us 
of the terrible act that started it all. 
But there is yet another meaning to the gematria of 17. That is also the 
numerical value of the Hebrew word tov, the word good. We need to 
remember that the tragedy of Joseph's sale at the age of 17 led to the 
miracle of our redemption and the revelation at Sinai. 
No matter how black any event may appear at the time, the dark of night is 
always followed by the dawn. "And it was evening, and it was morning" is 
the theme of our history – and the secret of the word Haggadah. 
The invitation to guests 
Before we begin with the recitation of the four questions we preface the 
Seder with an invitation to guests. 
We are taught in the Ethics of the Fathers; “Simeon the righteius says that 
the world rests on three pillars: On Torah, on avodah (sacrifice, worship), 
and gemelut chasadim – acts of loving kindness” (1:2). All three are 
required for the world to deserve survival. 
The rabbis point out that there is a striking correspondence between these 
three fundamental requirements and the number of patriarchs who served 
as founders of our faith. Before beginning the story of the 12 children of 
Israel and the creation of the Jewish people we were given three paradigms 
of spiritual greatness, each one of whom epitomized to perfection one of 
the traits singled out by the Mishnah. 
Abraham’s greatness rested in his concern for others, his acts of loving 
kindness. The very first thing we learn about him after he entered into his 
covenant with God by way of circumcision is that “he sat in the door of his 
tent in the heat of the day” (Genesis 18:1) waiting for an opportunity to 
host any strangers who might be passing by. His life teaches us the true 
meaning of loving kindness. 
Isaac, who understood that his father was taking him to be sacrificed as an 
offering to God, willingly accepted his fate and was prepared to give up 
his life to fulfill a divine command, no matter how incomprehensible. He 
is the paradigm of Avodah, service. 
Jacob “sat in the tents” (Genesis 25:27) which the rabbis identified as the 
schools of Shem and Ever, studying the Torah traditions that were 
transmitted even before the Revelation at Sinai. From their lives we were 
privileged to witness magnificent illustrations of the three ideals of the 
Mishnah. 
The day when Abraham welcomed the three strangers – in reality angels, 
but perceived as passing Arab travelers – would many years later, by a 
remarkable “coincidence” of the calendar, become celebrated as Passover. 
Indeed, according to the Midrash, Abraham with divine intuition observed 
this holiday years before it was given to the Jewish people! 
In a sense, Passover is Abraham’s holiday. Just as Abraham was deeply 
moved to intercede in order to prevent the pain and suffering of fellow 
human beings, God too intervened to redeem the Jews from the slavery in 
Egypt. The predominant characteristic of kindness which marked our 
founding father was more than matched by the divine compassion 
demonstrated by our father in heaven at the time of the Exodus. 
How fitting therefore that the Seder takes note of this link by having us 
emulate Abraham’s invitation to strangers. 
Food for the body, food for the soul 
The Seder begins with an invitation. We cannot truly rejoice with our 
family while we forsake those who are not as fortunate. “All who are 
hungry, let them come and eat with us; all who are needy, let them come 
and observe the Passover with us.” 
“All who are hungry” and “All who are needy” – what is the difference 
between them? Aren’t the needy those who have no food, the very same 
ones already described as the hungry? 
It appears the text is suggesting that there are two different kinds of 
deprivation to which we need to be sensitive. The hungry are those who 
lack physical nourishment. It is their stomachs which need to be filled. The 
needy are those who desperately require spiritual sustenance. It is their 
souls that beg to be sustained so that their lives may have meaning. 
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There are two – and only two – blessings which have their source in the 
Torah. The first is on food. When we complete a meal we are commanded 
– “and you will eat and you will be sated and you shall bless the Lord your 
God” (Deuteronomy 8:10). The second is for the study of Torah – “For I 
will proclaim the name of the Lord [the Torah], and you will ascribe 
greatness unto our God [with a blessing] (Deuteronomy 32:3).] Why 
precisely these two? Because a human being is a combination of body and 
soul and both of these components require nourishment in order to survive. 
Food is what allows us to live; Torah is what gives us a reason for living. 
Food sustains our bodies; Torah sustains our souls. Both are essential. That 
is why both require a blessing. 
And that is also why we invite two kinds of disadvantaged. The hungry are 
those who lack food. For them we provide physical nourishment. The 
needy are those who seek meaning to their lives and who thirst for the 
peace of mind that comes from faith and commitment to Torah. Let both 
be a part of our Seder and become sated. 
The Four Sons 
Four times we recite the Hebrew word Baruch, blessed. Immediately after 
that we list four kinds of sons. The implication is clear. Our children may 
all be different but every one of them remains a blessing. Even the 
“wicked son” is not to be despised; he is to be treasured as someone who 
has not yet chosen the right path. 
The sequence of the four sons 
The list of the four sons does not seem to follow a logical order. The two 
extremes, the wise and the wicked, ought to be at the ends with the other 
two in the center. What is the rationale for the sequence in which they are 
presented? 
Perhaps the reason is that we follow the simple rule of respecting age. The 
oldest is mentioned first, the youngest last. With that as our guide, the 
sequence makes perfect sense. The last, the youngest, is one who does not 
even know enough to ask. That is the child who is hardly old enough to 
speak. It is followed by the simple son, the one whose limited intelligence 
permits them only to ask “what is this?” The one who is older still is the 
child of rebellious teenage years, going through a stage in which his 
striving for independence makes it difficult for him to accept parental 
values and guidance. 
It is one of the universal blessings that as children come to greater maturity 
they find the wisdom to acknowledge that their parents are not as stupid as 
they came to believe when they were teenagers. In the words of Mark 
Twain, “When I was a boy of 14, my father was so ignorant I could hardly 
stand to have the old man around. But when I got to be 21, I was 
astonished at how much the old man had learned in seven years.” 
Therefore the four sons may in fact be four stages in the life of one person, 
stages that take us from infancy through childishness, onto rebelliousness 
and finally to true wisdom. 
The wise and the wicked 
The word “wise” has to do with the intellect. The word “wicked” speaks of 
morality. How can they possibly be used as opposites? One could speak of 
the wise and the foolish or of the righteous and the wicked. The wise and 
the wicked aren’t logical counterparts. 
But perhaps they are, according to a remarkable Talmudic insight. What is 
the cause of sin? The Sages answer, based on an ingenious inference from 
a biblical text, that “A person does not sin unless overtaken by a spirit of 
foolishness.” Sin, more than a moral failing, is an act of stupidity. Its most 
powerful opponent is wisdom. The wise will choose not to be wicked. The 
Torah places its greatest hope for perfecting man’s character by way of 
study. That is the best way in which the wicked son can be transformed 
into a wise son. 
May our understanding of these ideas and our fulfillment of these concepts 
insure for us the Passover holiday filled with meaning and divine 
blessings. 
This article can also be read at: http://www.aish.com/h/pes/t/si/Haggadah-Insights-to-Share-at-the-Seder.html Like what you read? As a non-profit 
organization, Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give 
daily inspiration to people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to 
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The $13 Million Seder  
Baseball player Adam LaRoche's stunning lesson about family and its 
connection to Passover. 
Passover is all about family. The Seder concentrates on the children. The 
focus of the holiday is on strengthening the bond between one generation 
and the next. The children ask, the parents respond – and the result is 
everlasting and priceless memories. 
But if you were forced to put a price tag on those precious moments that 
create family ties, would you be willing to say they’re worth $13 million? 
That was the amazing test faced by a professional major league baseball 
player just a few weeks ago – and his stunning response was a lesson with 
profound meaning for every one of us. 

It happened to Adam LaRoche, a veteran who played 12 seasons in the 
majors, previously for the Washington Nationals and more recently for the 
Chicago White Sox. Adam came to spring training expecting to continue a 
tradition of long-standing, so important to him that it was included in his 
contract. He was a father who homeschooled his son Drake and took him 
along to the clubhouse frequently so that he could be a father figure 
regularly overseeing his son’s growth to maturity. 
For Adam, spending time with his son was at least as important as 
reaching fame in his field of athletic expertise, a profession which had the 
added bonus of being extremely rewarding financially. And so Adam 
made sure that Drake would be with him as much as possible. He taught 
Drake discipline and responsibility by encouraging him to help out in the 
clubhouse and filling the role of the bat boy. Best of all though, Adams 
efforts gave them both the opportunity to spend time together – to foster 
the kind of relationship that ensures understanding, love and respect 
between two generations. 
Drake was the team’s mascot and the other players enjoyed having him 
around. It isn’t uncommon for some players to bring their sons to the 
clubhouse, especially someone like Drake who is now a teenager. For 
more than a few players it’s part of baseball tradition. But in spring 
training this year the Executive Vice President of the Chicago White Sox 
had a change of heart about the boy’s presence with the players. Adam 
LaRoche was told he could no longer bring Drake to the ballpark at all. 
As Adam LaRoche put it, “I had to make a decision. Do I choose my 
teammates and my career? Or do I choose my family?” Adam had a year 
to go on his contract which would pay him $13 million for the season. He 
could resign and forfeit that money, or he could accept the new limitation 
on his relationship with his son. 
LaRoche said the decision was easy. “Of one thing I am certain: we will 
regret not spending enough time with our kids, not the other way around. 
This was likely to be the last year of my career, and in no way was I going 
to spend it without my son.” 
So Adam LaRoche won’t be playing this season. He chose family over 
fame and fortune. 
But this is far more than just a story about a ballplayer and his once-in-a-
lifetime test of the value of a father-son relationship. As Passover likes to 
remind us, all of us need to reflect on the importance of making the right 
decision when it comes to a choice between our career or our family, 
between the growth of our portfolios or the progress of our children. 
As the Jews were about to leave Egypt and for the first time identify as a 
nation, God commanded them to come together individually in their 
respective homes – not in a temple or synagogue – and share in a religious 
ceremony which would bond them as families. Only after that could they 
then become Am Yisrael – the people of Israel. 
For thousands of years, every Passover we ensure our future by re-creating 
the only guarantee for our survival. We have a meal in which we talk to 
our children. We join in a Seder at which we discuss who we are and 
where we came from. We inspire our children and talk about our values. 
We have a warm and open relationship with our children based on honest 
dialogue, on frank discussion, on meaningful questions and answers. We 
need to join in a Seder because it is a paradigm of a warm and loving 
family. 
Passover is our first historic step to peoplehood. On Passover we are meant 
to acknowledge that our families come first – and if we don’t recognize 
that we are still enslaved as much as we were in Egypt. Slaves to 
taskmasters who come in the form of careers which demand 24/7 
obedience. Slaves to taskmasters offering obscene monetary compensation 
at the price of distancing ourselves from our loved ones. Slaves to 
taskmasters who force us to choose the profane over the sacred, the 
insignificant over the truly important. 
Too bad that one of the wealthiest men in the world didn’t learn this lesson 
until it was too late. Sam Walton was the multibillionaire CEO of Wal-
Mart, the fourth largest U.S. corporation. As he was lying on his deathbed, 
he struggled to get out his last three words on earth. He had given his life 
for his business. In that area, he succeeded beyond anyone’s wildest 
dreams. Yet, it was at a price. He hardly spent any time with his wife, his 
children, and his grandchildren. He didn’t allow himself the moments of 
loving interaction, of cuddling a grandchild on his lap, of playing and 
laughing and rejoicing with his loved ones. His final three words? “I blew 
it!” He had the billions, but by his own admission he had failed. 
At the Seder, surrounded by family, we continue the tradition of old. We 
celebrate a holiday dedicated to the ideal of freedom – the freedom which 
comes from making the right choice between the slavery of the 
marketplace and the sovereignty of our home and our loved ones. Like 
Adam LaRoche, we too know that is worth far more than $13 million. 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Pesach 
This week I deviate from offering a Rashi interpretation to deal with a 
familiar question about Pesach. 
The parsha (chapter 12) speaks of the Karban Pesach, the Pascal offering 
which was eaten on the eve of their redemption from Egypt. There is a 
difficulty here. 
The mitzvah of eating Matzos for a week is given to us in Ch.12: 15ff. But 
only later when the Jews actually fled to freedom are we told (12:39) 
"They baked the dough which they had brought out of Egypt into matzos 
for it had not leavened because they were driven out of Egypt and could 
not delay neither had they prepared provisions for themselves." 
So the reason they ate Matzos was because there was no time to let the 
dough leaven into bread. It was not because G-d had commanded them 
previously to eat matzos. 
This is strange, to say the least. The Ramban offers a very reasonable 
explanation for the apparent contradiction. He says we have to read verse 
39 as follows: "They baked the dough….because they were driven out of 
Egypt" - and they could not bake the matzos in Egypt before they left. This 
reading of the Ramban answers our question. It was not that they baked 
matzos and not bread; it was that they baked matzos on the run and did not 
bake them in Egypt as they had been commanded. 
But we still have a question from the Haggadah. In the Haggadah which 
we read on Pesach night we say. "Why do we eat Matzos on Pesach ? It is 
because our fathers' dough did not have time to rise before the King of 
kings , the Holy One Blessed Be He, revealed Himself to them and 
redeemed them, as it says "They baked the dough which they had brought 
out of Egypt into matzos for it had not leavened because they were driven 
out of Egypt and could not delay nor had they prepared provisions for 
themselves." 
From this it seems that the reason why we eat Matzos on Pesach and the 
reason why our ancestors ate matzos when they went out was because 
there was no time for the dough to rise and become bread. Again our 
dilemma - but we were commanded to eat matzos even before we left 
Egypt. 
I suggest the following: 
If we take note of the various mitzvos connected with the first Pesach 
seder we find several unusual commandments. 
Families should eat together everyone must have an invitation to where he 
will eat (verse 4) 
The meat was eaten roasted on fire (verse 8) 
It must not be eaten either raw or cooked in water (verse 9) 
It was roasted as the lamb was whole (verse 10) 
You should eat it with your loins girded (with a belt), shoes on your feet 
and your walking stick in hand (verse 11) 
You should eat it in haste 
Don't break a bone as you eat it (verse 46) 
Commentaries (Rashbam, Bechore Shor) have pointed out that all these 
mitzvos have a common thread. Each mitzvah was helpful in eating the 
offering in haste ( e.g. eating the bones is an extra, time consuming act that 
slows down the meal.) 
This was G-d's desire because He knew that in the end the Egyptians 
would be panic stricken and force the Jews out (See above 9: 35). 
With this in mind we can answer our question. the mitzvah to make matzos 
for this meal was also because matzos bake quicker than bread. Which is 
appropriate for a meal that must be prepared and eaten in haste. It was 
given two weeks before the Exodus (while the other mitzvos were given 
right before Pesach) because matzos could be baked earlier and held in 
waiting til Pesach night. So G-d knowing that they would be rushed out 
asked them to make matzos and the other Pesach mitzvos so they'd be 
ready to leave when they had to. 
But to the Jews' surprise the end came even faster than they had 
anticipated. So fast that they had to bake the matzos on the road. But in 
fact they were commanded to make matzos even earlier bec\ause it was 
part of G-d's "fast food" meal they were to eat on redemption night. So the 
Hagaddah is correct; they ate matzos because they had to leave In a hurry 
or better said: they ate matzos because Hashem commanded them to make 
a fast meal including matzos because He knew they would be rushed 
during that meal. 
I hope you find this to be a satisfactory explanation to a puzzling question. 
Shabbat Shalom, V'chag Somyach, Avigdor Bonchek 

Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
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20 Engaging Questions for the 
Passover Seder  
Provocative questions on relevant topics to help bring your Seder to life. 
The Haggadah tells us to adapt our Seder to the various attitudes of the 
people we find present around the table. The “wise son” receives wisdom, 
the “evil son” receives sharp confrontation, the “simple son” is taught the 
ABC’s of Judaism, and the “one who doesn’t know how to ask” is engaged 
in dialogue that will open him up. 
Many of us know how to engage kids with fun games, props, junk food, 
and the promise of really cool Afikomen presents. But how do we engage 
the adults and make sure the Passover Seder becomes more than an annual 
family get-together featuring matzah and Manishevitz? 
Questions that provoke discussion about relevant topics can help bring 
your Seder to life. Here are 20 questions for your Seder table that will help 
you engage even the least interested guests. You can pose the questions 
yourself or prepare conversation cards and hand them out to your guests. 
1. When dipping the Karpas into salt water: Has anything ever happened to 
you which seemed bitter at the time but later turned out to be sweet? 
2. When breaking the middle matzah and hiding it for later: What is a 
“hidden” aspiration that you have, i.e. something that you have postponed 
for later in life but you plan/aspire to one day get to? 
3. When speaking about God’s promise to Abraham: Why did Abraham 
merit to be the father of the Jewish people? What does it mean to be the 
child of Avraham? Are we living up to it? 
4. What contributions have the Jewish people made to humanity over 
history? 
5. When speaking about how the Jewish people were sent down to Egypt: 
How have the hardships in our life helped us become better people? 
6. During Vehi She’Amdah: Why has there always been so much anti-
Semitism in the world? Do you think anti-Semitism is on the rise today? 
7. When speaking about the beginnings of Jewish life in Egypt: How does 
the Jewish people’s assimilation into Egyptian culture resemble Jewish 
assimilation throughout history? 
8. When speaking about Jewish identity in Egypt: What does Jewish 
identity mean in Exile? 
9. hen speaking about the harsh slavery: In our day-to-day lives, do we 
really love what we do or are we more like slaves to our work? 
10. The word Mitzrayim (Egypt) resembles the Hebrew word for 
constriction. What is your personal Mitzrayim? What is holding you back 
the most? 
11. When speaking about the plagues: Are there signs in our life pushing 
us to change that we are just refusing to see? 
12. Are there signs around us that God exists? What are they? 
13. Pharaoh Vs. Moses: What are the ingredients to be a great leader? 
14. When speaking about the various miracles: Does the existence of the 
Jewish people defy the natural order of the world? Are we a miracle? 
15. If you knew for certain that God would help you succeed, even through 
miracles, what new endeavor would you take on? 
16. When speaking about jumping in the Red Sea: What have you done 
recently to step out of your comfort zone? 
17. When singing Dayneu: What are the gifts in our life that make it all 
worth it? 
18. What Mitzvot/Jewish gifts are you most appreciative of? Israel? 
Shabbat? Torah? Something else? 
19. When reciting Hallel: If you could fully express gratitude to someone 
in your past who really made a difference in your life, who would it be? 
20. When eating matzah: If you could eradicate laziness from your life and 
live with complete discipline, what could you accomplish? 
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Matzah: Bread of Freedom and Slavery  
Why did the Jewish people have to go through slavery in the first place? 
Don’t be fooled by the simplicity of matzah. Hidden in this seemingly flat 
and unassuming cracker lies an incredible depth that captures the essence 
of the Exodus and the lessons of the Passover holiday. 
Why are we commanded to eat matzah on Passover? As every child 
knows, we eat matzah because the Jewish people didn't have time for their 
dough rise before being rushed out of Egypt by a frantic Pharaoh who 
feared imminent demise. In that sense, matzah is a declaration of freedom, 
a memento to the liberation we experienced that night, now preserved for 
all of history. 
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But as we look deeper, things get a bit puzzling. The Haggadah starts with 
the declaration that matzah "is the bread of poverty that our ancestors ate 
in the land of Egypt." The Egyptians fed matzah to the Jewish slaves 
because it is "poor person's bread" that sits in the stomach undigested for a 
long time, making it unnecessary to feed the slaves as often. From this 
perspective, matzah isn't a symbol of freedom, but rather a symbol of 
poverty and slavery. 
To make matters even more puzzling, the Jewish people were originally 
commanded to eat matzah that very first Seder which the Jews celebrated 
while still in Egypt, as the cries of the Egyptians mourning their first born 
were emanating from every home. If they were already eating matzah 
before being rushed out, the matzah must be more than a reminder of the 
scene leaving Egypt! 
So is matzah the "bread of freedom" or the "bread of slavery?" 
Why Slavery? 
Several years ago, a film called "Slumdog Millionaire" inspired viewers 
around the world. It was the story of a young man from India whose 
childhood was filled with poverty, abuse, lost love and many life-
threatening experiences. One day the man's luck changes and he finds 
himself a contestant on "Who Wants to be a Millionaire?" As he is 
challenged by one difficult question after the next, he reflects back on the 
many negative experiences of his life, each one providing another answer 
that leads him to winning it big! The very negativity that plagued his life 
became the key to his salvation. 
#The very negativity that plagued his life became the key to his salvation. 
As we discuss the slavery in Egypt and the miracles of the Exodus, the 
question begs to be answered: Why did we need to go through it all in the 
first place? Why did the Jewish nation need to be subjected to such pain? 
Couldn't the Almighty have nurtured us while we were safely tucked away 
in a quiet little shtetl (village) until we were ready, then give us the Torah 
without all the complication? 
Clearly not. The Jewish people needed to experience slavery in order to 
develop key character traits: 
1. Humility 
When we go through difficult times, we realize that without the help of 
others, the individual is just not all that great. We need to be part of 
something bigger than ourselves. In Jewish tradition, the most powerful 
prayers come from a person in despair, because that person can truly open 
their heart to the Almighty and say “I need you.” The Jewish people 
needed to reach this level in order to fully let God in. 
2. Perseverance 
Becoming the Jewish people meant embracing a future that would provide 
no shortage of trials and tribulations. Persecutions, pogroms, inquisitions, 
holocausts and terror would be a recurring theme in the nation's future and 
they had to have the power to persevere built into their DNA. Only a rough 
beginning could adequately prepare them for that. 
3. Identity 
In Egypt, despite falling to the lowest depths of impurity, the Jewish 
people maintained a Jewish identity – in style of dress, language and 
names. Most of all, they kept the family unit strong. The power to remain 
true to our identity, though we did not yet have the freedom to perform 
mitzvot was crucial to our survival as a nation throughout history. When 
there is nothing left to hold onto, we know we are still the Jewish people. 
Now we can appreciate our curious dichotomy of matzah as the bread of 
both slavery and freedom. On Passover, matzah takes center stage as the 
“bread of slavery” that represents those character traits we developed as 
slaves in Egypt. And, when the Almighty summoned us to leave Egypt, He 
set us up to carry that very same food into freedom. 
Indeed, is through the cauldron of slavery in Egypt that we solidified our 
national character of humility, perseverance and identity – the very traits 
necessary for a free and holy nation, enabling us to endure any hardships 
on our mission of delivering God's eternal message to the world. 
This article can also be read at: http://www.aish.com/h/pes/t/si/Matzah-Bread-of-Freedom-and-Slavery.html Like what you read? As a non-profit 
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Mishulchan Shlomo 
Pesach – Who Is Wise? 
The Torah refers to four sons: one who is wise – a chacham, one who is 
wicked – a rasha, one who is simple and one who does not know how to 
ask.  Chazal understood by the Torah’s repeated reference to relating the 
Hagadda to one’s son, that one answer would not suit every type of son.  
They saw the need to distinguish between four types of personalities. 
I believe that if we look a little more closely we will find that the 
distinction is not merely between different persons but also between 
different types of questions.  Thus it is possible that one person may, on 
different occasions, ask each of these four types of questions.  Or to put it 

another way, we may all be a composite of these four types of 
personalities. 
Therefore, at the end of the day, we are not only concerned with knowing 
how to answer each type of questioner.  We also need to look at ourselves 
and determine what types of questions we are asking.  Let us focus on the 
wise son type of question and the wicked son type of question.  They are 
actually two opposites. 
We tend to think of a chacham as a wise person who has accumulated a 
wealth of knowledge, or as an individual with a brilliant mind.  However 
Chazal define a chacham for us: “Who is a chacham?  One who learns 
from everyone” (Avos 4,1).  A chacham is one who cherishes wisdom and 
thirsts to acquire it. Shlomo Hamelech, the wisest of all men, was granted 
great wisdom because he asked of Hashem, “May You grant Your servant 
a listening heart” (Melachim 3,9).  The key to wisdom is to listen to what 
others have to say. (Naturally if you keep asking questions in your thirst 
for knowledge you will probably become a wise and learned person.) 
Thus the chacham in the Hagadda is not answering a question, he is asking 
one.  The rasha on the other hand doesn’t ask questions; he makes 
declarations.  “And it shall be when your children will say to you, ‘What is 
this service to you’” (Shemos 12,26).  This is, at best, a rhetorical 
question: “What’s it to you?” 
The Gra asserts that we do not even answer the rasha.  Listen to the 
answer in the Hagadda.  “It is because of this that Hashem did [this] for me 
when I left Mitzrayim – for me and not for him.  If he would have been 
there, he would not have been redeemed.”  If we are speaking to the rasha, 
the pronoun should have been in second person, “for me and not for you, 
had you been there…” The Gra explains that we are really talking to the 
one who does not know how to ask.  We are telling him, “Don’t listen to 
him – the rasha.”   Indeed the very same pasuk cited in the response to the 
rasha is quoted in our remarks to the one who doesn’t ask, because there is 
really only one response and it is not to the rasha.  You don’t answer the 
rasha because his mind is already made up.    
We can learn from the four sons not only how to answer questions but also 
how to ask them.  We should analyze how we formulate our questions.  If 
they are presented as a sincere search for knowledge – for the truth, then 
indeed we are already chachamim – who cherish wisdom and seek to learn 
from everyone. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 29 
This issue is sponsored l'iluy Nishmos R' Yitzchok ben Leib ZAlman and 
Sima z"l and Miriam bas Tzvi Hirsch and Esther Perl z"l t.n.tz.v.h.  
Pesach - From Tum'ah to Kedushah 
To have left Egypt without a specific destiny would have been as futile as 
a criminal being discharged from prison with no money, no home and no 
job. The chances of a person who is given his freedom under such 
circumstances resisting the temptation and not returning to his former 
lifestyle are slim. Much in the same way, if Yisrael would have left Egypt 
without a new destiny, they would most certainly have returned to the 
idolatrous lifestyle that they had lived there. 
All the miracles that Yisrael witnessed and experienced as Galus 
Mitzrayim came to an end would have been forgotten in a flash had 
Hashem not provided them with money, a new lifestyle and a homeland. 
And so He did - He provided them with money ("And they emptied Egypt" 
- Bo, 12:36); He presented them with a new lifestyle - by giving them the 
Torah at Har Sinai; and He gave them a new homeland - Eretz Yisrael, 
which they would have entered immediately, had they not sinned. 
Looking at the same concept from a different angle - a person cannot live 
in a vacuum - just as he cannot stand still on a steep slope. To avoid 
slipping and descending back to where he came from, he must continue 
climbing - as the Mishnah says in Pirkei Avos 'If you don't keep on going, 
you will end up going down'. And it is also what the Chovas ha'Levovos 
means when he says 'Woe to me from my Yeitzer (ha'Ra), woe to me from 
my Yotzer (my Creator) - Whether I like it or not, I am under the influence 
of either one or the other. It is impossible to remain independent of both, at 
any given time. 
This very same lesson we expressed at the Seider table, when we discussed 
how we left the servitude of Par'oh (symbol of the Yeitzer-ha'Ra) to 
become servants of Hashem. Indeed, G-d made this clear to Moshe at the 
burning bush when, before the Exodus had even begun, He told him that 
"When you leave Egypt, you will serve Me on this mountain (Har Sinai)". 
And it is further enhanced by the four expressions of redemption, which 
begin with "I will take you out" (from the slavery) and end with "I will 
take you to Me as a nation". Initially, it is difficult to understand what the 
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latter expression has to do with redemption. But the connection becomes 
clear when, as we explained, redemption, on principle, is futile, unless it is 
replaced with a positive lifestyle. Perhaps the redemption per se, needed to 
take place in three stages - because 'All beginnings are difficult'; but once 
those three stages have been achieved, the final stage requires no more 
than one leap. 
Finally, the close inseparable link between leaving the domain of Par'oh 
and entering that of G-d is evident in Pesach (Yetzi'as Mitzrayim) and 
Shevu'os (Matan Torah), by the fact that the two are joined by the Sefiras 
ha'Omer, which actually begins on Pesach itself (not after Pesach). This 
again, demonstrates that Matan Torah is an integral part of the Ge'ulah, 
that the Ge'ulah was not complete until the Torah was given on Har Sinai, 
when the reign of Par'oh was replaced by that of Hakadosh-Baruch-Hu. 
See also following article. 
The Two Bloods 
Quoting Rebbi Masya ben Charash, Rashi (in chapter 12, Pasuk 6) 
comments that when the time arrived to keep the promise that G-d had 
made to the Ovos - to take Yisrael out of Egypt, and He saw that they had 
no Mitzvos to their credit, He gave them two Mitzvos with which to 
occupy themselves, the blood of Pesach and the blood of Milah'. 
The significance of these two Mitzvos can be best explained by referring 
to what we wrote in the previous article. The blood of Milah signifies one's 
being a servant of G-d, whilst the blood of Pesach represents relinquishing 
the idolatry of Egypt ('Take for yourself a lamb for the Pesach and 
withdraw from the idolatry of Egypt!'). 
Moreover, they represent the first two of the Aseres ha'Dibros - accepting 
Hashem as our Master, and not accepting any other master. These two in 
turn, represent all the Mitzvos, the former, all Mitzvos Asei, the latter, all 
Mitzvos Lo Sa'aseh. Effectively, when Yisrael performed the B'ris MIlah 
and brought the Korban Pesach, they were undertaking to observe the 
whole Torah. 
The Four Groups 
(Adapted from the Yerushalmi) 
When reading the Pesukim leading up to the Shirah, one gets the 
impression of conflicting reactions from various sections of the B'nei 
Yisrael. This impression is perfectly justifiable. To begin with, the 
Yerushalmi in Ta'anis (2:5) explains that there some who believed, some 
who denied and some who despaired. And the Gemara cites a B'raysa 
which describes four groups at the Yam-Suf … 
The first group said "Let's jump into the Sea!" 
The second group said "Let's return to Egypt!" 
The third group said "Let's go and fight them!" 
The fourth group said "Let's make a noise and scare the Egyptians!" 
Moshe gave each group the appropriate answer, all of which are contained 
in one Pasuk (14:13) … 
To the first group he said "Stand still and witness the salvation of 
Hashem!". 
To the second group he said " for as you see the Egyptians today you will 
never see them again!" 
To the third group he said "Hashem will fight for you!" 
To the fourth group he said "You remain silent!" 
This Medrash also appears in Targum Yonasan. 
The King, the Generals & the Army 
(Adapted from the Seforno) 
The Seforno explains that G-d divided the battle against the Egyptians in 
three parts … He fought against Par'oh, against his captains and against the 
army in general. 
The first Pasuk, which speaks about a horse and its rider (in the singular), 
refers to Par'oh and his horse (two vain entities) - since a horse is naturally 
vain, and Par'oh's first statement to Moshe was "Who is Hashem, that I 
should obey His commands?' Consequently, this Pasuk together with the 
next two Pesukim sing a song of praise to the One who is 'Proud over the 
proud ones'. 
Pasuk 4 specifically refers to Par'oh's generals -and the next two Pesukim 
come to acknowledge G-d's victory over them. 
Whereas from Pasuk 8 and onwards, the author concludes, the Pasuk is 
dedaling with G-d's destruction of the Egyptian army, and describes some 
of the strategies that He employed in this unique one-sided battle. 
Table of Events covering the Exodus 
Nissan 
10th Shabbos ha'Godol - Yisrael tie a lamb (or kid-goat) to their bed-posts. 
The Egyptians fume but can do nothing about it - Egyptian firstborn 
demand that Par'oh free the Jews. He refuses. A short civil war ensues. 
14th Yisrael Shecht the Korban Pesach. 
15th (night) They celebrate the first Seider, with Pesach, Matzah & 
Morror - The slaying of the Egyptian firstborn - Moshe refuses Par'oh's 
request to lead Yisrael out of Egypt. 
15th (day) Yisrael request clothes and household goods from thei 
Egyptian neighbours. The Egyptians comply - They assemble from 

Mitzrayim & Goshen to Ra'amses, whilst Egypt mourns its dead - Moshe 
collects Yisef's coffin, and each tribe, the coffin of the father of the tribe. 
They travel to Succos. 
16th - 20th They travel to Eisam and then to Pi ha'Chiros (camping by the 
Yam-Suf in front of the idol Ba'al Tz'fon. 
19th After a three-day mourning period, Par'oh sends a large force to 
recapture his 'escaped slaves', but they are repulsed. 
20th He leads his army to fight with Yisrael. 
21st (night) The Egyptian army catches up with Yisrael. 
21st (day) K'ri'as Yam-Suf - The army drowns, whilst, in Egypt, their 
countrymen are stricken with plagues - Yisrael sing Shirah, They strip the 
Egyptians of all their jewelry. 
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Pesach, Lavan and Yaakov 
In the Pesach Haggadah we are supposed to relive the experience of 
transitioning from slavery to freedom. A major part of this process is 
telling over the story of yetziat Mitzrayim; this section of the Haggadah 
commences with the verse, “Arami oved avi vayered Mitzrayima.” “An 
Arami destroyed my father, and he descended to Mitzrayim.” The 
commentaries point out that “Arami” refers to Lavan, and they ask 
why we begin retelling the story with these words, referring to Yaakov 
Avinu’s stay at Lavan’s house. A possible answer might be that the 
verse explicitly says “vayered Mitzrayimah” —and he descended to 
Mitzrayim — but there are many other verses that also say we went to 
Mitzrayim. In what way is the story of Lavan connected to the 
mitzvah of retelling the story of yetziat Mitzrayim? 
The commentaries explain that one of the reasons why the Torah includes 
the stories of the avot is to teach us to follow in their righteous ways. 
As Chazal tell us, “Derech eretz kadmah laTorah”, appropriate behavior 
precedes the Torah. Before delving into the mitzvot of the Torah we must 
fix our character traits. Therefore, the Torah begins with the stories of the 
forefathers. On a deeper level, though, Chazalteach us the principle, 
“ma’asei avot siman l’banim”,the actions of the forefathers are a precursor 
for the children (Midrash Tanchuma, see Ramban on Bereishet 12:6). 
Every detail that is mentioned regarding the avot hints to what will follow 
to their descendents. Perhaps a few examples will crystallize this idea. 
The story of the abduction of Dina and the retaliation that followed by 
Shimon and Levi illustrates this principle, as it hinted to the story of 
Chanukah that occurred more than a thousand years later (see Ohr 
Gedalyahu, Vayishlach). How so? 
 The city of Shechem attempted to deny any differences between 
themselves and the Jewish People by accepting upon themselves 
circumcision. The Greeks, too, outlawed the performance of circumcision 
to deny any differences between themselves and the Jews. In both 
circumstances, their intentions were to infiltrate the Jewish world and 
influence them with their corrupt thinking by encouraging them to 
intermingle with the other nations. 
 Just like the war between Shimon and Levi with Shechem 
resulted from Dina’s abduction, the war between the Chashmonaim and 
the Greeks also started from the attempted abduction of 
the kohen gadol’s daughter, Yehudit. 
 Just like Shimon and Levi defeated the entire city of Shechem by 
themselves, the few Chashmonaim defeated the mighty army of Greece. 
 Following the story of Dina, Yaakov asked his household to get 
rid of anyavodah zarah from their midst and ascend to Bet El to build 
a mizbe’ach. Similarly, following the Chashmonaim’s victory over Greece 
they purified the Beit Hamikdash from the Greek’s avodah zarah, and 
rededicated the Beit Hamikdash. 
Based on this principle, the Vilna Gaon explains that the story of Yaakov 
and Lavan is the precursor for yetziat Mitzrayim. Yaakov’s stay at Lavan’s 
house mirrored the Jewish nation’s enslavement in Mitzrayim. 
Furthermore, Yaakov’s escape from Lavan mirrored the Jewish People’s 
escape from Mitzrayim. 
 Yaakov worked tirelessly day and night tending to Lavan’s 
sheep, as Yaakov said regarding his working conditions, “I was consumed 
by the heat during the day, and frost by night, and my sleep drifted from 
my eyes.”In Mitzrayim, too, the Jewish People worked day and night under 
ruthless conditions for Pharaoh. 
 Lavan changed Yaakov’s wages time and time again, as Yaakov 
said to his wives, “Your father [Lavan] mocked me and changed my wage 
ten times, but Gd did not let him harm me. In Mitzrayim, Pharaoh also 
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tricked the Jews to work for him by promising wages, but then ordered 
them to work without compensation. 
 Just as Yaakov left Lavan’s house with great wealth, the Jewish 
People left Mitzrayim with great wealth. 
 When Yaakov left Lavan’s home, Lavan chased him. Similarly 
when the Jewish People left Mitzrayim, Pharaoh and his army chased after 
them. Furthermore, just like Pharaoh began his chase on the third day 
(because the Jewish people were supposed to go for just three days) and 
caught up with them on the seventh, Lavan also chased Yaakov on the 
third day of his absence and caught up with him on the seventh. 
The Vilna Gaon explains that this is the reason why the Pesach Haggadah 
tells us to “go out and study what Lavan wanted to do to Yaakov”. In order 
to understand the story of yetziat Mitzrayim we need to study the ma’asei 
avot siman lebanim that preceded it; this was the story of Yaakov in 
Lavan’s home. 
Interestingly, when the Chida addresses the connection between yetziat 
Mitzrayimand the story of Lavan, he quotes the Alshich who says that 
Lavan’s actions directly caused the enslavement in Mitzrayim. The 
Alshich explains that when Lavan switched Leah for Rachel in their 
marriages with Yaakov, Yosef — Rachel’s firstborn — was no longer 
Yaakov’s firstborn. This being the case, Yaakov’s favoritism toward 
Yosef, had Yosef been his firstborn, would have been normal. Since, 
however, Lavan manipulated Yaakov’s marriage, Yaakov also married 
Leah, and she bore him Reuven, his actual firstborn. Thus, the favoritism 
Yaakov showed Yosef (the youngest of the brothers at the time) was 
unfounded, and thus led to their brothers’ jealousy. This jealousy led to 
Yosef’s sale to Mitzrayim — the eventual cause for Yaakov’s, and 
essentially the entire Jewish nation’s, descent to Mitzrayim (see the 
Chida’s Geulat Olam and the Alshich’s Torat Moshe on Devarim 26:5). 
Combining the Vilna Gaon’s answer and the Chida’s answer together 
clearly explains why the story of Lavan and Yaakov is the perfect place to 
start with. This was the both the root of how it happened, by serving as 
the ma’aseh avot siman l’banim, and also the direct cause. 
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“In every generation, a person is obligated to see himself as if he had 
left Egypt...” (Passover Hagada) 
Each year we retell the story of the Exodus as our ancestors did before us. 
The theme of tradition, passing down rituals and practices, as well as 
stories, is part and parcel of the Passover holiday. The Torah exhorts us 
multiple times to seek the counsel of our elders and Pesach is the time that 
this really shines forth. 
But how many times can we really feel like it’s new? How many times can 
we say the same words and still get excited? How is it possible to feel 
uplifted year after year? 
In truth, the Hagada doesn’t tell us that we must feel like this each year. 
Otherwise it would have said, “B’chol shana v’shana,” every year. Instead, 
it says, “In every generation.” What is the message behind this? 
The first clue comes from the other time this phrase is used in the Hagada. 
In V’hee she’amda, “this is what has stood for our fathers and us,” we say, 
“Not just one rose against us to destroy us, but rather, in every generation, 
new threats arise against the Jewish People. Regardless, HaShem saves us 
from their hands. 
That would mean that when we are faced with frightening times, 
something that is quite commonplace in Jewish history, we are to imagine 
that just as in the genocidal Egyptian situation we were saved and rose 
over our tormentors, so, too, in every generation we believe and remind 
ourselves that HaShem can and will save us as He sees fit. 
Another clue is the fact that the word ‘dor,’ meaning generation, is the 
same letters as the word, ‘redu,’ going down.’ (It also has the numerical 
value of 210, the number of years we were in Egypt.) This tells us that any 
time we falter, we must remember that each time, we can be redeemed and 
saved. And that brings us to the experience. 

When the Jews left Egypt, they were nothing special. Not only that, they 
were idol-worshipers and at such a low level that another moment and they 
would have been beyond hope. In fact, eighty percent of them did NOT 
make it out. Those who did had to realize that HaShem saved them for a 
purpose, because they had potential. 
The message for all of us is one that should excite and motivate us. If 
we’re here, it’s because we, like those who came out of Egypt, have big 
things planned for us. We may not be worthy because of who we are now, 
but because of who we might someday be. 
And that’s why generation is key. What we are learning is that every day, 
every moment, we can spawn a new iteration of ourselves and go on to do 
great things, just like the people who were saved from Egypt because of 
their great potential. 
At the dedication of a Jewish school in Ashdod, one of the primary 
benefactors got up to speak. 
“I am a Holocaust survivor,” he began. “My entire family was wiped out, 
and I alone remained. I often wondered why I was kept alive; why I was 
any better than those holy people I lost. One day as I was davening, I was 
struck by one of the prayers. 
We recite the words of the study hall of R’ Yishmael which outline thirteen 
different principles in understanding the Torah. One is that anything 
which was part of a ‘klal,’ a group, and was taken out of the group to 
teach us something, it is not just to teach us about itself, but to enlighten us 
on the entire ‘klal.’ 
I realized that I was not saved for myself, but for how I might serve the rest 
of my people. And that is why I was so involved in ensuring this school was 
built, so that many others could learn and benefit from my efforts.” 
Now You Know 
After the Bedikas Chametz, we burn the utensils when we burn the leaven. 
It makes sense to burn the feather and spoon since those may have touched 
the chametz, but why do we burn the candle? 
The Rebbe of Seret-Vizhnitz offers a beautiful approach. He says that light 
is meant to be used for good. 
For example, the Torah says, “Ohr zarua latzaddik,” light is sown for the 
righteous. Also, “Who is the man who desires life? One who loves days to 
see goodness.” 
On the night before Pesach, though, we use the candle to find the bad, the 
chametz which we want to dispose of. Such a candle has no use the rest of 
the year and should be destroyed. 
– based on a shiur by R’ Moshe Meir Weiss 
At the Seder, we say that one is obligated to see himself as if he had just 
left Egypt. The truth is, this is not something that only comes around once 
a year.  
The Mishna Berura (51:17) quotes the Zohar which says that when saying 
Az Yashir each morning, one should do so with great joy and imagine that 
he is crossing the Red Sea that very moment. He continues that one who 
does so will have all his sins forgiven. 
Though he doesn’t explain why this is the case, perhaps we can conjecture 
that when a person imagines himself in the moment, as the recipient of G-
d’s great beneficence, he creates a bond of love between them, when one 
would certainly not wish to do anything to displease his beloved. 
This is a form of Teshuva m’ahava, repentance from love, in which all 
one’s sins transform into mitzvos, for as much as he has fallen, that much 
more did he rise to come back to HaShem. 
Thought Of The Week: 
There’s an easy way to tell if your mission on Earth is complete. If you’re 
breathing, it isn’t. 
This week’s issue is sponsored In memory of my beloved grandfather who 
ensured his children got the traditions he so carefully passed down to them. 
L‰Z RZEYLA ÂR IB OHRBA NE‰L Mr. Abraham Stern z”l W‰LwT XSPD ÂA OWY RUPN 
Larry Stern and Family 
Wherever you go, take me with you. Print, e-mail, and share Migdal Ohr with others. You’ll be 
glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe to 
info@JewishSpeechWriter.com ©2016 – J. Gewirtz 
 

R Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Pesach - The Extra Mile 
In parshas Acharei Mos the Torah teaches the Kohain Gadol the karbonos 
he must offer on Yom Kippur. The passuk says “B'par ben bakar le’chatas 
v’ayil l’ola” - “A calf for the chattas offering and a ram for the olah” 
(Vayikra, 16:3). The Midrash explains that the calf corresponds to 
Avraham Avinu, who we know offered his three guests calf tongues. The 
ram corresponds to Yitzchak Avinu, who at the akaidah had a ram offered 
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up in his stead. The obvious question is why there is no korban for Yaakov 
Avinu. For if, as the Midrash is suggesting, we are attempting on Yom 
Kippur to tap into the tremendous powers of the Avos, then why not go for 
the trifecta of connections and have a korban that corresponds to Yaakov, 
the “b’chir ha’Avos”- “the choicest of our forefathers” (Beraishis Rabba, 
76:1) ? 
The Megale Amukos (Ophen 76) answers that Avraham, with the 
numerical value of his name being 248, allows us to connect with the 248 
positive mitzvos. Yitzchak, with his numerical value of 208, connects us 
with the (365) negative mitzvos, 208 of which a violator must receive 
malkus-lashes. On Yom Kippur, with the offering of these two karbonos, 
we are connecting to the whole gamut of mitzvos, the positive and the 
negative. And thus there is no need for a korban for Yaakov Avinu for he 
does not connect us to any genre of mitzvos that has not already been 
addressed.  
The Megale Amukos with this answer seems to have left us with a new 
problem: What role if any does Yaakov play in our connection to the 
world of mitzvos? There seems to be nothing left for him upon which to 
attach himself. 
Perhaps we can suggest the following understanding. In the performance 
of mitzvos there is a third category and that is “lifnim mishuras hadin”- 
“[Performing mitzvos] beyond the letter of the law.” Avraham and 
Yitzchak represent us in the world of din - the positive and negative 
mitzvos that are performed according to the guidelines of the halacha. But 
Yaakov allows us to connect with a new stratosphere - the world of 
“lifnim”. Yaakov lived a lifestyle of lifnim. He exhibited this during the 
twenty years that he worked for uncle Lavan. In a short summation of his 
work ethic he tells Lavan, “Hayisi vayom acholani chorev v’kerach 
balahyla” - “I was [in the field] by day when the heat consumed me, and 
the frost at night (Beraishis, 30:41).” The gemara tells us that halachically 
Yaakov, a hired hand, did not have to work for Lavan with such selfless 
dedication. But he told Lavan he would work for him as if he were a city 
night-watchman, vigilant and ceaseless in protection of Lavan’s flock 
(Bava Metzia 93b). Beyond the letter of the law to all accounts. That is the 
legacy of Yaakov - the world of lifnim. It is interesting to note that after 
Yaakov left the employ of Lavan and was heading back to Eretz Yisrael he 
sent his brother Aisav a message “Im Lavan garti” -“I dwelt with Lavan” 
(Beraishis 32:5). Rashi tells us famously that the word “garti” has the 
same letters (and numerical value) as “taryag” - the 613 mitzvos. Yaakov 
Avinu is alluding to the fact that whilst with Lavan he remained steadfast 
to his religious beliefs and upheld all 613 mitzvos. But look at the Targum 
for the word garti. In aramaic it is “daris” - daled, raish, yud, and tav. 
That has the numerical value of 614. Because as we mentioned Yaakov 
went beyond the letter of the law. The law of the Torah is represented by 
the number 613. Yaakov took that number and through his high-quality 
adherence to Hashem’s mitzvos he went the extra mile, ergo 614.  
Now we can understand why on Yom Kippur no korban is necessary to 
invoke the spirit of Yaakov Avinu. It is a day that we must ask Hashem 
forgiveness for our laxity and mistreatment of his positive mitzvos, and for 
that we offer the calf. And we must make amends for the transgression of 
his negative mitzvos, and hence the ram. But we need not apologize for not 
entering the world of lifnim mishuras hadin, because it is not a required 
level nor one which is expected of the average guy in the street. 
That being said, lifnim offers a tremendous payload. Chazal tell us that the 
aforementioned Yaakov Avinu took five vavs from some of Eliyahu’s 
names in Nach and holds them as a collateral and will not return them until 
Eliyahu ushers in the coming of Mashiach (See Rashi, Vayikra, 26:42). 
Why is Yaakov the one to get involved and force the hand of Eliyahu more 
than the other greats of our storied past? The Shem Mishmuel explains that 
by the strict letter of the law we unfortunately do not deserve Mashiach’s 
arrival. And Eliyahu, a stickler for the truth, is reluctant to herald the 
arrival of better days. That is why his vavs were purloined, because the 
Zohar tells us that the letter vav represents emes- truth. We take away the 
emes from the situation and ask Eliyahu to turn a blind eye and give us a 
break. In other words, we are asking him to enter the world of lifnim 
mishuras hadin. Yes, in din we may not deserve Mashiach, but how about 
in the world of lifnim? And that perhaps is why in making our case to 
Eliyahu we employ the services of the father of lifnim, Yaakov Avinu. In 
the world of lifnim he’s been there and done that. So we specifically ask 
him and his stellar track record in going the extra mile to represent us 
admirably in this endeavor. 
Seder night is chock full of the performance of different mitzvos and it is 
therefore a great opportunity to jump onto the bandwagon of lifnim. 

Perhaps this is symbolized when preparing for Pesach we shecht a sheep 
which in Lashon Hakodesh is called a seh. Seh - shin & hai stands for 
shuras hadin- the letter of the law. On the night of Pesach we do away 
with the letter of the law - the seh, and reach for the spiritual stars. For on 
the night of the original Exodous we yearn for yet another. And for that we 
need to elevate ourselves into the heady atmosphere of lifnim. We have 
hinted to such a mindset earlier in the Seder when we spoke about The 
Four Sons. If you look at the first hebrew letter of each of the four Sons 
the way they are written in the Haggada- Chacham, Rasha, Tam and the 
V’she’aino yodaya lish’ol they have the numerical value of 614. That is 
what we are selling to our kinderlach on Seder night. Doing the mitzvos 
with enthusiasm, unbridled joy and commitment. For one (or two) 
evening(s) let us embrace the legacy of Yaakov and join him in his 
campaign of convincing Eliyahu for a little wiggle-room. Who knows, 
perhaps if we fill the courtroom with advocates of lifnim, we can prevail. 
The courtroom is our seder table, where Eliyahu enters as we finish our 
night of mitzvos. He’s looking to stand firm, tenuously hanging on to the 
memory of his missing vavs. But when he looks around and senses a night 
of mitzvos performed par excellence he may just fold. And we ever so 
subtly remind him of the five vav collateral. You see the cup of Eliyahu is 
is the fifth cup of wine of the evening. Each cup corresponding to the five 
leshonos- terminologies of geulah. Each one of which start with a magical 
letter, seemingly insignificant but ever so powerful. The five vavs: 
V’hotzaisi, V’hitzalti, V’ga’alti, V’lakachti. 
And last but not least, V’haivaisi. I will bring you, yes, bring you home. 
Have a great Shabbos and a zissen Pesach, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
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TorahLab 
A Chassidic Seder 
Talk given in Baltimore, MD, 3/25/2006 in Congregation Bnei Torah 
Shaarei Zion 
While visiting London a few months ago, I heard the following story from 
a 19 year old Jewish girl. She was vacationing in a beach house in 
Thailand when the Tsunami hit. Within moments she was underwater. 
Running on pure adrenaline she tried to get her head above water but 
couldn’t. The debris that was floating on the water prevented her from 
lifting her head to breathe air. As she desperately looked for a break in the 
debris she realized that she was going to die. Her life, her family, and G-d 
flashed through her mind. As her strength began to diminish she 
impulsively found a way to lift her hand through the debris. She still 
couldn’t breathe but she felt a fresh breeze on the palm of her hand. 
Somehow just touching life gave her hope. At that moment a miracle took 
place. A rescue worker somehow saw her hand, grabbed it and saved her 
life. 
Life is not always simple. Sometimes we get between a rock and a hard 
place with no place to go, no one to turn to, and no air to breathe. 
Personally, changing countries, careers, financial positions, children’s 
schools, etc, has created scenarios where I felt something like this young 
lady stuck under water. Since hearing that story, I lift up my hand, and 
whenever I do some miracle happens occurs and I am miraculously saved. 
I daven like you three times a day - but when I really daven I pick up my 
hand! 
The title of this Dvar Torah is “A Chasidic Seder”. What is a Chasidic 
Seder? The seforim teach us that the way to invoke a blessing from above 
is to do something on our part here below. “Open up an opening like the 
point of a needle and G-d will send abundance of the greatest magnitude.” 
In Chasidic language this is called Isarusa D’lesata. We cause an 
awakening below, to merit an Isarusa D’leyla, an awakening from above. 
The exception to this rule was the exodus from Egypt. The Jewish people 
had sunk to the lowest depths. We passed through 49 gates of impurity. 
There was no reason or merit to save us from the inhuman persecution we 
were living through. Yitzias Mitzrayim started with G-d. It was complete 
Isarusa D’leyla, all from above. 
When we stood by the sea with no place to go, we didn’t know what to do. 
What Mitzvah? Which chapter of Tehillim? What Kavanah? Moshe told 
the people, “Hashem will fight your battle - you be silent!” All you need to 
do is open up your eyes and hearts to the miracles of Hashem. This was 
complete Isarusa D’leyla. Just raise your hands! 
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Every time we approach the Seder the same energy reappears. It’s not our 
merit. It’s not our Mitzvos. It’s just the opening up of our hearts. Kan 
HaBen Shoel! Just ask! Just raise your hand! 
At the Seder, every thing is about seder, or order. We sing the Seder before 
we start. “Kadesh, Urchatz...” The seforim explain that in order to achieve 
holiness we usually have to prepare ourselves with an urchatz, a process of 
purification. The Seder should be “Urchatz, Kadesh...” The answer is that 
although that may be true the rest of the year, it’s not true on Pesach night. 
Hashem makes the first move. Kadesh first, Urchatz second. As long as we 
are ready - we will be holy. 
I was thinking about the tabernacle we built in the desert. How did we 
build a Mishkan with delicate gold carvings, intricate weavings, and 
complicated measurements? We had callous hands and never even touched 
a piece of art! The answer is in the Chumash. “Every person whose heart 
had elevated him...” There was energy from Shamayim. Anyone who 
wanted to be an artist became an artist. If you wanted to become a 
goldsmith you became a goldsmith. We only needed to open our hearts 
and raise our hand. 
Today, there are so many things that we need to do for ourselves and for 
our people but who knows how? Who has the strength? Who knows the 
answer? 
We hear about family tragedies daily. Sometimes men or women tell me 
their story and I really don’t know what to say. Who is the Rav or even the 
Gadol that knows what to say? When there is nothing to say or do - lately I 
find myself picking up my hand. 
There is so much that we can become with no credit to ourselves. Jews that 
never went to Yeshivah are finishing Shas. Jews that had nothing to eat a 
generation ago are building institutions larger and more beautiful than 
during anytime in history. 
When I look out of my window in Yerushalayim at the hundreds of 
buildings and tens of neighborhoods I ask myself - where did this come 
from? It wasn’t even there when I was a Yeshivah Bochur! Groups of 
emaciated concentration camp survivors organized an army, learned how 
to fly jets, build tanks and skyscrapers and build a country. The Jewish 
people after the Holocaust picked up their hand and Hashem saved us - 
just like we did when we left Egypt. We built a Mishkan with our hands 
just like we did when we left Egypt. Isarusa D’leyla! It’s all from above! 
So if you want to have a Chasidishe Seder this year, my suggestion is to 
open your hearts and the hearts of your children, pick up your hand and 
lean to the left. Let us all merit to the ultimate gift from Hashem - the final 
Geula! 
 

Rabbi Sender Haber 

Out of the Loop 
Pesach: Are Miracles Good? 
Introduction 
In about a week, we will fulfill the Mitzvah to relive and retell the story of 
our Exodus from Egypt. 
Actually, we are obligated to remember the Exodus every single day and 
every week. We mention Yetzias Mitzrayim in Shema and in Kiddush. On 
Pesach, Rav Chaim Soleveichik writes that there are three added 
components to the mitzvah that make up a large part of the seder: We need 
to have a Question and Answer Format, we need to start with the bad and 
end with praise, and we need to mention Pesach, Matzah and Maror. We 
do this by asking the Mah Nistana, by answering with the stories of our 
physical and spiritual emancipation, and by discussing the items on the 
Seder plate. 
There is a fourth distinction as well. Throughout the year we mention our 
Exodus from Egypt but we do not necessarily mention that it happened 
through miracles and wonders. We left Egypt like a child leaves school or 
prisoner is freed from jail, or perhaps like our grandparents left Europe. It 
is something to be thankful for but not necessarily miraculous. It just 
happened with the help of G-d, and we are glad that it did. 
On Pesach it is not enough to just mention that we were slaves and are 
now free, we mention the fact that it happened miraculously. We speak 
about the Plagues and clear involvement of G-d’s strong hand and 
outstretched arm in the miracles and amazing wonders that took place. 
This is reflected in the wording of the Rambam and in the Seder itself. We 
need to mention the miracles. 
Seder? 
The Seder is all about order, as is much of Judaism. The story is told that 
when Rav Simcha Zissel Ziv, the Alter of Kelm, wanted to find how his 
son Rav Nochum Zev was doing, he made a surprise visit to his room in 

yeshiva to see how neat it was. If someone had seder – if they were 
organized – he assumed that they were progressing well in other areas of 
their life as well. 
The Maharal writes that Seder is a sign of Chochma, of wisdom. 
In Pirkei Avos we describe seven attributes of a Chocham. 
ים ַּבֹּגֶלם ְוִׁשְבָעה ֶּבָחָכם. ָחָכם ֵאינֹו ְמַדֵּבר ִּבְפֵני ִמי ֶׁשהּוא ָגדֹול ִמֶּמּנּו ְּבָחְכָמה ּוְבִמְנָין, ִׁשְבָעה ְדָבִר 
ְוֵאינֹו ִנְכָנס ְלתֹוְך ִּדְבֵרי ֲחֵברֹו, ְוֵאינֹו ִנְבָהל ְלָהִׁשיב, ׁשֹוֵאל ָּכִעְנָין ּוֵמִׁשיב ַּכֲהָלָכה, ְואֹוֵמר ַעל 
ֹון ְוַעל ַאֲחרֹון ַאֲחרֹון, ְוַעל ַמה ֶּׁשּלֹא ָׁשַמע, אֹוֵמר לֹא ָׁשַמְעִּתי, ּומֹוֶדה ַעל ָהֱאֶמת. ִראׁשֹון ִראׁש
  :ְוִחּלּוֵפיֶהן ַּבֹּגֶלם
Seven things are [found] in an unformed person and seven in a wise man. 
A wise man does not speak in front of someone who is greater than him; 
does not interrupt the words of his fellow; is not impulsive in answering; 
asks to the point and answers as is proper; speaks to the first [point] first 
and the last [point] last; and about that which he has not heard [anything], 
says, “I have not heard [anything]”; and he concedes to the truth. And their 
opposites [are the case] with an unformed person. 
None of these have anything to do with knowledge. They are about Seder. 
They are about listening and clarifying. 
The greatest Seder is the way Hashem runs the world. The words ‘Seder’ 
and ‘Teva’ – nature – are synonymous . G-d could run the world in any 
way he wants, but he chooses to run it with Seder, with the laws of nature. 
Jiffy Lube used to advertise – “If you want a well-oiled machine, bring it 
to the place that runs like one”. G-d’s universe is a well-oiled machine. 
Thus Chochma, Nature, and Seder are all interrelated and they are all 
reflected in the seder of Pesach, which is perhaps the most organized and 
choreographed meal that we have all year. Yet Yetzias Mitzrayim is 
anything but Seder. When we left Egypt, G-d suspended all of the rules of 
nature. The river turned to blood, the sun stopped shining, and our enemies 
started to drop dead. Miracles are the antithesis of Seder. 
Which do we want in our lives? On the one hand, we are not allowed to 
rely on miracles. We need to be of this world. At the same time, the whole 
idea of Pesach is about making the miracles real, seeing ourselves as if we 
left Egypt reminding ourselves that G-d can and does do anything to take 
care of us. 
The Chocham 
The Hagada did not invent the Chocham – the wise son. The Torah tells us 
in Ve’eschanan that we will have a son who will ask us: 
ֻחִּקי֙ם וְ  ת ְוַהֽ ה ָהֵעֹד֗ ר ָמ֣ ר ֵלאֹמ֑ י־ִיְׁשָאְלָ֥ך ִבְנָ֛ך ָמָח֖ ם׃ִּכֽ ר ִצָּו֛ה ה ֱאֹל֖קינּו ֶאְתֶכֽ ים ֲאֶׁש֥   ַהִּמְׁשָּפִט֔
(20) When thy son asks you in time to come, saying: ‘What mean the 
testimonies, and the statutes, and the ordinances, which the Lord our God 
has commanded you?  
The Torah suggests that we answer:  
ה׃ ַוִּיֵּת֣ וְ  ִים ְּבָי֥ד ֲחָזָקֽ נּו ה ִמִּמְצַר֖ ִים ַוּיֹוִציֵא֧ ה ְּבִמְצָר֑ ינּו ְלַפְרֹע֖ ים ָהִי֥ ת ָאַמְרָּת֣ ְלִבְנָ֔ך ֲעָבִד֛ ן ה אֹוֹת֣
יא ִמָּׁש֑  נּו הֹוִצ֣ ינּו׃ ְואֹוָת֖ ה ּוְבָכל־ֵּבי֖תֹו ְלֵעיֵנֽ ִים ְּבַפְרֹע֥ ים ׀ ְּבִמְצַר֛ ים ְוָרִע֧ יא ּ֠וֹמְפִתים ְּגֹדִל֨ ַע֙ן ָהִב֣ ם ְלַמ֙
ּלֶ  ים ָהֵא֔ ינּו׃ ַוְיַצֵּו֣נּו ה ַלֲעׂשֹו֙ת ֶאת־ָּכל־ַהֻחִּק֣ ע ַלֲאֹבֵתֽ ר ִנְׁשַּב֖ ֶרץ ֲאֶׁש֥ נּ֙ו ֶאת־ָהָא֔ ֶתת ָל֨ נּו ָל֤ ה ֹאָת֔ ה ְלִיְרָא֖
ה ה׃ ּוְצָדָק֖ נּו ְּכַהּ֥יֹום ַהֶּזֽ ים ְלַחֹּיֵת֖ נּ֙ו ָּכל־ַהָּיִמ֔ ר ַלֲעׂ֜שֹות  ֶאת־ה ֱאֹל֑קינּו ְל֥טֹוב ָל֨ י־ִנְׁשֹמ֨ נּו ִּכֽ ְהֶיה־ָּל֑ ִּתֽ
נּו׃ ר ִצָּוֽ את ִלְפֵנ֛י ה ֱאֹל֖קינּו ַּכֲאֶׁש֥ ֹ֗   ֶאת־ָּכל־ַהִּמְצָו֣ה ַהּז
(21) then thou shalt say unto thy son: ‘We were Pharaoh’s bondmen in 
Egypt; and the Lord brought us out of Egypt with a mighty hand. (22) And 
the Lord showed signs and wonders, great and sore, upon Egypt, upon 
Pharaoh, and upon all his house, before our eyes. (23) And He brought us 
out from thence, that He might bring us in, to give us the land which He 
swore unto our fathers. (24) And the Lord commanded us to do all these 
statutes, to fear the Lord our God, for our good always, that He might 
preserve us alive, as it is at this day. (25) And it shall be righteousness 
unto us, if we observe to do all this commandment before the Lord our 
God, as He hath commanded us.’  
The Hagada also quotes the question of the Chocham, but quotes a little bit 
of a different answer.  
  :ְוַאף ַאָּתה ֱאמֹור לֹו ְּכִהְלכֹות ַהֶּפַסח: ֵאין ַמְפִטיִרין ַאַחר ַהֶּפַסח ֲאִפיקֹוָמן
And accordingly you will say to him, as per the laws of the Pesach 
sacrifice, “We may not eat an afikoman after the Pesach sacrifice.” 
The Nature of Miracles 
Jews do not celebrate miracles. We thank Hashem for miracles but we do 
not have holidays to mark the Manna, Miriam’s well, or the sun standing 
still for Yehoshua. 
We also don’t celebrate miracle workers. Even if a person would levitate 
six feet off the ground while predicting the future, his words would have 
no religious significance. If he tried to erase even one word of the Torah 
he would be excommunicated and possibly sentenced to death. 
As Jews we celebrate milestones in our history as a people and we 
celebrate people who have exhibited strong faith in Hashem, love of 
Torah, and love of fellow Jews. Much of Christianity parted ways with 
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Judaism when they began putting more emphasis on miracle workers and 
became less interested in the will of Hashem. 
The Yaaros Devash writes that G-d’s ability to perform miracles is far less 
impressive than His ability to make the world work within the laws of 
nature, which can be defined as a constant and consistent miracle. The fact 
that G-d’s presence can be felt and manifest itself in this physical world is 
a much greater theological feat than a simple miracle. 
Seeing the Chochma of G-d in the Seder and Teva of this world is far more 
impressive than a miracle. The Maharal writes that this is why we don’t 
spend a lot of time discussing the Merkava and the Creation . It’s not just 
that they are hard to understand, they are actually below Hashem’s dignity. 
This idea is reflected in Jewish Law. There are two events that took place 
on the tenth of Nissan. One was the preparation of the Pesach lamb which 
was on the Shabbos before Pesach. The second was the splitting of the 
Yardein, which was on a weekday. The Taz writes that we mark the 
Shabbos before Pesach rather than the tenth of Nissa, to make clear that we 
are celebrating the Koban Pesach and not the splitting of the Yarden. 
The splitting of the Yarden was a momentous event. Not only was it a 
miracle and our ticket into Israel, it also served to ‘melt the hearts’ of all of 
our enemies making (most of) them fearful of us and much easier to 
conquer. Still, Rav Moshe Feinstein explains that we aren’t proud that 
Hashem did a miracle for us. It would have been better if we could have 
accomplished all that within the regular rules of nature. 
When we hear about someone ill getting better, that is a ‘big simcha’, 
when someone is just plain healthy, that is ‘simcha’. We prefer regular 
Simchos to big Simchos and we prefer natural lives to miraculous ones. 
The Gemara in Shabbos tells a story about a man who had no money and 
was able to feed his children through a miracle. Abayei exclaimed, “How 
disgusting is this person for whom a miracle was performed”. 
There have been people who constantly live above nature, the most 
notable being Rav Chanina ben Dosa, but those are exceptions. For those 
people miracles are their nature. And even Rav Chanina ben Dosa prayed 
to have a miraculous gift taken back because he knew that it was of the 
next world and should remain there. 
There is an expression in the Gemara that “Chacham adif Minavi” . The 
Maharal explains that it refers to this very concept. A person who is wise 
and organized in the ways of this world is better than a person who is 
capable of prophecy. All prophets were both but their Chochma was more 
important than their Nevuah. 
The Mesillas Yesharim writes that we were put into this world, 
specifically in the midst of some very ung-dly things, to fight our battles 
and become completed and developed human beings. We clearly were not 
created to escape this world and live supernaturally. For that we did not 
need to be born. 
Back to The Seder 
The Chocham in our Hagada presumably has the seven attributes of a 
Chocham. Unlike the other three sons, he was probably listening the first 
time his father explained the reason for the Seder. After witnessing and 
watching all of the Eidos, Chukim, and Mishpatim, he asks an intelligent 
question. His does not ask what we are doing or why, that was already 
answered. His question is why everything is reduced to laws and 
instructions. Why can’t we just live supernaturally like we did when 
Hashem took us out of Egypt? 
We answer by reinforcing the laws. We explain that the miracles were 
necessary then for the shock and awe that we experienced. The miracles 
woke us up, got us out of there, and reminded us of G-d’s existence. 
But life is not about miracles. It is about Eidos, Chukim, Umishpatim. 
About living in this world. About doing Hashem will when we don’t 
understand it and understanding His will when we can. It is about finishing 
every single week of work by testifying to the world and to Hashem and to 
ourselves that this is G-d’s world and that we were put here to sanctify it 
and to develop as human beings. 
The son of the Chofetz Chaim was once asked to describe some miracles 
that his father had performed. He said, my father didn’t tell G-d what to 
do. G-d told him what to do . And that is how we need to live our lives. 
Conclusion 
Our unique obligation on Pesach is to speak about the miracles of our 
exodus. This obligation is reflected in the verses, in the Mishna and 
Hagada, in the Rambam, and in the Maharal and Reb Moshe. 
But the miracles that we discuss are not in the context of something we can 
expect or even hope to experience every day. Jewish people are only here 
because of miracles, but our day to day existence is through the constant 
miracles of nature, the rules which we are not supposed to break. We need 

to live our lives with a blend of Bitachon and Hishtadlus and serve 
Hashem in this world. 
When we look for inspiring people and inspiration in general, we can’t 
look for miracles and people who have found ways to overcome this 
world. We need to look for ways that people have mastered the art of 
living this world in a G-dly way with all of its up and downs and twists 
and turns. If we look through history, the Tzadikim were not usually the 
ones who had miraculous, pain free lives. They did not ever get everything 
they wanted or prayed for. But they were immensely satisfied in their own 
lives and they were perfect examples of how Hashem wants us to develop 
ourselves in this world. 
There was an editorial written by two Nobel Prize winners in 1996. It was 
called Heart Attacks: Gone with the Century. And it was supposed to be 
true. There was a sharp decline in the risk of heart disease throughout 
much of the ‘70s and ‘80s and into the ‘90s. That was because doctors 
were able to pinpoint the causes of Heart disease and develop medication 
to reduce cholesterol and procedures to fix broken and congested hearts. 
One miracle after another. 
And then something scary happened. Despite the miraculous advances in 
medicine, heart disease stopped going down. It stabilized and now it’s just 
not going down anymore. It’s actually going up. That is because people – 
as a whole - stopped developing good habits. Americans don’t exercise 
and we eat the wrong foods. As a nation, the miraculous medicine got us 
nowhere because we couldn’t change our habits. 
This is the danger of miracles. They are lifesaving, we need them, and we 
thank Hashem for them every day, but ultimately we need to be working 
on ourselves. On our own hearts and our own souls. 
We are taught that we were redeemed in Nissan and that our future 
redemption will be in Nissan. Let’s hope that this Nissan will once again 
be a year of miracles as we truly relive Yetzias Mitzrayim at the Seder. 
But let’s also hope that we can make those miracles an inspiration to live a 
miracle free life of Seder and Chochama throughout the year. 
Chag Kasher Vesameiach. 
 

Rabbi Avraham Kahn 

Torah Attitude 
Pesach: Matzah, To Eat Or Not To Eat 
April 19, 2016 
Summary 
Anyone who does not speak about the Pesach offering, Matzah and Marror 
on Pesach [night] does not fulfill his obligation. If we wish to eat bread, 
we have to eat matzah. The Hebrew letters for the words “chametz” and 
“matzah” are almost identical. Only at a later stage will the difference 
between the disciples of Abraham and Bilam become apparent. When 
Jacob and Eisav became teenagers they developed their different character 
traits. Just as we have to watch the dough of the matzah and may not leave 
it for an extended time, similarly as soon as the opportunity arises we shall 
fulfill a mitzvah. If we manage to eliminate the rising agent, we will stay 
humble like the matzah and not elevate ourselves like the chametz. G-d 
wants the Jewish people to live a normal life; therefore, we are not 
restricted to eating matzah all the time. The Rambam teaches, in his 
Introduction to Pirkei Avos, that G-d wants us to find the golden middle 
way rather than going to extremes. After the week of Pesach has passed, 
we are expected to return to the regular weekday and remember the lesson 
of the matzah even when we eat our chametz. This is similar to the 
Nazirite who returns to a normal life. The expectation is that he has 
learned a lesson of restraint during the time of his being a Nazirite. In the 
Temple the vast majority of the meal offerings had to be made from 
unleavened matzah. After Pesach and outside the Temple we shall appear 
as proud members of G-d’s holy nation, but within us we shall always 
remember the message of the matzah and humble ourselves in front of G-d 
and our fellow human beings. 
Pesach, Matzah, Marror 
On Seder night, when we read the Haggadah, we quote Rabban Gamliel 
who used to say: “Anyone who does not speak about these three things on 
Pesach [night], Pesach [offering], Matzah, and Marror, does not fulfill his 
obligation.” He explains that at the time of the Temple our ancestors 
would eat the Pesach (Passover) offering to commemorate that G-d passed 
over the Jewish houses in Egypt on the night of Pesach. In this way, G-d 
saved the Jewish first born males, when every other first born male was 
killed. He further explains why we eat the unleavened Matzah, for when 
the Jews were driven out of Egypt, they had to bake matzah, as there was 
not enough time to allow the dough to rise. Finally, says Rabbi Gamliel, 
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we eat Marror, bitter herbs, to remember how the Egyptians made the lives 
of our ancestors bitter with hard work. 
Not Eat Chametz 
The Pesach offering and the Marror are only connected to Seder night. On 
the other hand, the Torah instructs us to eat Matzah throughout the Festival 
of Pesach. Our sages explain that we are only obligated to eat Matzah on 
Seder night, but if we want to eat bread the rest of the week, we can only 
eat matzah. This clearly indicates that Matzah has a special message that 
connects with the entire Festival of Pesach. 
Chametz and Matzah 
The commentaries point out that the Hebrew letters for the words 
“chametz” and “matzah” are almost identical. Both contain the letters 
“mem” and “tzaddik”. However, the word “matzah” is written with a 
“hey” whereas the word “chametz” is written with a “chet”. Even these 
two letters are almost identical. The only difference is that the “chet” has a 
complete left leg, whereas the “hey” has an incomplete left leg. This 
symbolizes that when one starts to prepare a dough it is not necessarily 
apparent whether this dough will be suited to be used for unleavened 
matzah or for leavened chametz bread. Similarly, it can be very difficult to 
discern at an initial stage between right and wrong, good and evil, even 
between truth and falsehood. Only later at the time of the final product we 
can clearly see the difference. 
Abraham and Bilam 
We find a similar idea in Pirkei Avot (5:22). The Mishnah describes the 
character traits of the disciples of our Patriarch Abraham. They are kind, 
humble and keep a low profile. On the other hand, the disciples of the 
wicked Bilam are described as evil, arrogant and greedy. The Mishnah 
continues and poses an oratorical question: “What is the difference 
between the disciples of Abraham and the disciples of Bilam?” This seems 
strange. Their different character traits have already been clearly defined. 
The answer is that when the disciples are young one may not notice the 
difference between them. Only at a later stage will the difference become 
apparent. 
Jacob and Eisav 
Jacob and Eisav also seemed very similar when they were young. Rashi 
quotes from our sages (Bereishis 25:27) that only when they became 
teenagers did they develop their different character traits. At that point 
everyone could see that Jacob was a quiet, studious, righteous person, 
whereas Eisav turned out to be a man of the sword who was ready to do 
anything to satisfy his desires. 
Watch The Matzahs 
Right from the beginning of the birth of our nation, G-d instructed us to be 
aware and careful how we develop. On the verse (Shemos 12:17) “And 
you shall watch the Matzot”, Rashi brings two interpretations from our 
sages. The simple understanding is that we shall watch the dough to make 
sure it does not become leavened. But there is a deeper message 
transmitted in this verse. The word “matzot” can also be read “mitzvot” 
meaning commandments. From the preparation of matzah, we learn a 
general rule regarding all commandments. Just like we have to watch the 
dough of the matzah and may not leave it for an extended time (eighteen 
minutes), similarly when a mitzvah comes our way, we shall not leave it, 
but as soon as the opportunity arises, we shall fulfill the mitzvah. 
A Little Sour Dough 
We find an allegoric description of human beings as dough. At the 
beginning of Creation, Adam was described as “a bread formed from a 
dough” (see Midrash Tanchuma Parashas Noah 7 and Rashi Shabbos 32a). 
As descendants of Adam, we are all considered a product of dough. It is 
therefore not surprising that the Talmud (Berachos 17a) describes our evil 
inclination as a small volume of sour dough that is mixed into the dough 
and makes it rise. Our challenge is to make sure that our “dough” is not 
influenced by our evil inclination and rises to become leavened. We must 
constantly train ourselves to be like Matzah. When we bake chametz, we 
add a little sour dough or other ingredient to make it rise. This recipe is 
symbolized by the complete leg of the “chet” in the word “chametz”. The 
matzah lacks this ingredient and therefore stays unleavened, as symbolized 
by the incomplete leg of the “hei” in the word “matzah”. This is the secret. 
If we manage to keep the rising agent out of our “dough” we will stay 
humble like matzah and not elevate ourselves like chametz. We pray for 
this three times a day at the end of the Shemona Esrei, when we ask G-d 
for assistance that our soul should be like dust to everyone. There is no 
more volume in the leavened chametz bread than in the unleavened 
matzah. It is just that the rising agent makes the chametz appear larger. If 
we manage to conquer and control our evil inclination we will be like the 

unleavened matzah, with the character traits of the disciples of Abraham, 
and following in the footsteps of Jacob. 
Normal Life 
However, an obvious question arises. If this is G-d’s message to the Jewish 
people, right from our inception, as symbolized by the matzah, why do we 
not always have to eat matzah? Would it not be better for us to avoid the 
“arrogance” of the leavened chametz, as a constant reminder to maintain 
our humility and modesty? The eagerness and swiftness with which we 
produce the matzah further teach us how to approach any commandment, 
as mentioned above. It seems that the matzah would be a perfect constant 
reminder how to conduct ourselves in our daily lives. The answer is that 
G-d wants us to live a normal life like any other nation, and not be 
restricted to matzah all the time. However, in that case, what is the purpose 
of obligating us to eat matzah for one week a year? 
Golden Middle Way 
We can answer this with the words of the Rambam. In his Introduction to 
Pirkei Avos, the Rambam teaches that, in regard to character traits, the 
right conduct is to go by the golden middle way rather than going to 
extremes. However, says the Rambam, if a person has a flaw in his 
character, in order to rectify this flaw, he must first go to the other extreme 
and break his bad habit. Later, when he has conquered this bad character 
trait, he must return to the golden middle way and conduct himself 
accordingly. For example, someone who is a big spender and uses his 
money for unimportant acquisitions shall break his bad habit by going to 
the other extreme and act in a miserly way. Once he feels that he has 
broken the inclination to spend money without any restraint, he can allow 
himself to pursue the golden middle way, spending his money according to 
his means on things he really needs. On the other hand, if he is a miser, 
who cannot get himself to spend money for even basic needs, in order to 
rectify this, he should force himself to spend excessively even for things 
he does not really need. And again, when he feels that he has managed to 
conquer his miserly ways, he should spend his money wisely in an 
appropriate way. 
Return To Regular Weekday 
In the same way, G-d wants us to spend one week every year going to the 
extreme of not eating any leavened chametz but only matzah. Throughout 
this week we are reminded of the evil of being haughty and arrogant, 
which makes us look like leavened dough. After the week of Pesach has 
passed, we are expected to be ready to return to the regular weekday and 
remember the lesson of the matzah even when we eat our chametz. 
Nazirite 
This is similar to the Nazirite who must abstain from drinking wine for a 
minimum of thirty days. He must also neglect his appearance and let his 
hair grow, and at the same time elevate himself to an extreme level of 
purity by avoiding any contact with a deceased person. But after his time 
is over, the Nazirite shall return to a normal life. The expectation is that he 
has learned a lesson of restraint during his time as a Nazirite. 
Inside the Temple 
We find that in the Temple the vast majority of the meal offerings had to 
be made from unleavened matzah. As it says in Parasha Vayikra (2:11-12): 
“All meal offerings that you bring to G-d shall not be prepared leavened ... 
You shall offer them as first-fruit-offering to G-d, but they may not be 
brought up on the altar.” Even the Kohanim would in general not be 
permitted to prepare their portion of the meal offering into leavened bread. 
As it says (Vayikra 6:7-9) “And this is the law of the meal offering: The 
sons of Aaron shall bring it before G-d to the front of the altar … And the 
leftovers shall be eaten by Aaron and his sons. It shall be eaten as matzot 
in a holy place in the courtyard of the Ohel Moed [Tabernacle] … It shall 
not be baked as chametz.” Any Jew who would enter the Temple to bring 
an offering would be taught a lesson of humbleness and modesty by the 
nature of the meal offering. Also the Kohanim, who had a special position 
to do the service in the Sanctuary, were reminded of the lessons of the 
unleavened matzah, when they consumed their portion of the offering. 
Outside the Temple 
However, outside the Temple there are no restrictions on eating chametz. 
G-d does not want the Jewish people to walk around feeling or appearing 
like flat matzos on a constant basis. After Pesach and outside the Temple 
we are expected to appear as proud members of G-d’s holy nation, but 
within us we shall always remember the message of the matzah and 
humble ourselves in front of G-d and our fellow human beings. 
Wishing you and your family a very happy and kosher Pesach! 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Redemption from Egypt, the True Kindness of G-d 
We recite in the Passover Haggadah and at every bris (circumcision) 
a verse from the Prophet Yechezkel which states, “In Egypt you were 
naked and devoid…” Chazal explain that the verse is referring to the 
spiritual state of the Jewish people when they were in Egypt. Since 
they had become pagans, they were devoid of mitzvos. The Prophet 
concludes, “I saw you wallowing in your bloods. Through your blood, 
you shall live. Through your blood you shall live.” In order for the 
Jewish people to be worthy of redemption from Egypt they needed to 
have sufficient spiritual merit. Therefore, G-d gave them the opportunity 
to perform the mitzvah of circumcision and the mitzvah of sacrificing 
the Pascal lamb. It is through the “bloods” of circumcision and the 
Pascal sacrifice that the Jewish people were made sufficiently worthy 
for redemption. Why did G-d specifically choose these two mitzvos in 
order to give the Jewish people sufficient merit? 
Shalo HaKadosh writes that the redemption from Egypt was a 
replication of the creation of the world. King David writes in Psalms, 
“Olam chesed yibaneh – the world was created with Chesed (Kindness).” 
Nothing existed before Creation. Therefore, there was no one who 
was deserving of Creation. G-d created existence out of His Kindness 
in order to give man the ultimate opportunity to spiritually perfect 
himself. Just as creation initially came about in a context in which 
there was no one who was worthy of it, so too were the Jewish 
people redeemed from Egypt, despite their lack of worthiness. The only 
reason G-d had given them the opportunity to be redeemed was purely 
out of His Kindness. The redemption from Egypt, emanating from G-
d’s Kindness, was a replication of the creation of the world. 
Every day we conclude the Amidah (silent prayer) with a request that 
G-d should rebuild the Temple where we shall worship Him and 
“the offering of Yehudah and Jerusalem will be pleasing to G-d, as in 
the days of old and in former years.” One would think that “…the days 
of old and in former years” is referring to the time of the First 
Temple, or the Mishkan when the Divine Presence dwelt in the 
midst of the Jewish people. However, the Midrash explains that “days 
of old and in former years” is referring to the days of Adam when he 
had brought his offering. At the time of Adam, because the world was 
pristine and spiritually untainted by idolatry, the offering that Adam had 
brought had greater value. It was truly pleasing to G-d. Therefore, we 
supplicate G-d that at the end of time our offerings should be as 
pleasant to Him as in the time of Adam, when there was no impurity 
of idolatry in the world. 
The Jewish people, by slaughtering the Pascal lamb, which was the 
deity of their Egyptian masters, were in effect purging their midst from 
idolatry/paganism. Rejecting idolatry in such a vehement manner was a 
reinstatement of creation at the time of Adam. 
Ohr HaChaim HaKadosh explains, based on a Zohar, that Adam was 
created without a foreskin. It was only as a result of his sin, that the 
foreskin developed as an outgrowth of the impurity that Adam had 
brought upon himself. If the Jewish people were to be redeemed 
from Egypt, they needed to replicate the setting of existence that was 
at the beginning of Creation. They were therefore given the mitzvah of 
circumcision so that they would be in the state of Adam, before he had 
sinned. 
When the Jewish people accepted the Torah at Sinai, they had fully 
ascended to the level of Adam, before the sin. They became eternal 
spiritual beings. G-d had initially created the world to be a setting in 
which His Presence could dwell. However, because Adam had putrefied 
existence, the Divine Presence could not dwell on the terrestrial level. 
At Sinai, the world was restored to its initial setting, in which the 
Divine Presence could again dwell amongst the Jewish people. 
However, because they had sinned with the Golden Calf they once 
again caused existence to revert back to its impure state, as Adam 
had done through the eating of the fruit. Both Adam and the Jewish 
people had putrefied existence with idolatry. 
The Gemara in Tractate Sanhedrin tells us that after Adam had sinned, 
he was classified as a “heretic.” Despite the fact that Adam was in 
the presence of G-d, he ate of the Tree of Knowledge, defying His 
Will. This was a denial of G-d’s existence similar to that of idolatry. 
Ramchal explains that G-d had initially created man in a way that the 
soul (neshama) was contained within the body. Adam’s physicality was 

spiritualized to the degree that his soul could be infused within his body. 
However, after the sin of Adam, the body of man became 
physicalized and thus the soul needed to hover above the body. The 
body was no longer qualified to contain the soul. There was only one 
person, other than Adam, whose body was sufficiently spiritualized to 
be the vessel for the soul; it was Moshe. Thus, there is a commonality 
between Adam and Moshe. However, just as Adam had failed with 
idolatry, so too did Moshe’s decision precipitate idolatry among the 
Jewish people. Moshe had allowed the rabble (eirev rav) to leave 
Egypt along with the Jewish people, without consulting with G-d. It 
was the rabble that had instigated the sin of the Golden Calf. Once 
again there is a parallel between the time of creation and the exodus 
from Egypt. 
Maharal of Prague and Ramchal explain that the Jewish holidays that 
are mentioned in the Torah are not merely commemorative (to 
commemorate events of the past). But rather, the Jew is meant to re-
experience what had transpired on those particular moments in history. 
Whatever energies/influences that G-d had released to bring about those 
events in the past, are once again released every year at those particular 
times. The Jew who observes the festival as prescribed creates an 
infrastructure to capture that energy- thus causing him to be the 
beneficiary of those influences. Therefore in order for one to be the 
greatest beneficiary of the Divine Kindness that is made available on 
Pesach, which is what had brought the world into existence, one 
must create a proper setting by observing and internalizing the laws 
of the festival. 
2. The Plague, A Reaction to the Defiance of Pharaoh 
The Midrash cites a verse from Psalms regarding the plague of 
darkness, “ ‘He (G-d) sent darkness and it became darker because 
they did not accept His dominance.’ The darkness that G-d had 
brought upon the Egyptians was severe. Why was this so? Because the 
Egyptians were unwilling to become subservient to G-d (despite all of 
the plagues that had preceded the plague of darkness). G-d had said to 
the angels, ‘The Egyptians deserve to be smitten with darkness.’ All of 
the angels agreed in unison and they accepted G-d’s Word. G-d sent 
the darkness and it to become more intense. The darkness was more 
than a mere absence of light it was tangible. This is analogous to a 
king who gives an order to one of his loyal servants to punish a 
defiant subject with fifty lashes. Rather than administering fifty 
lashes, the devoted servant of the king gave one hundred lashes. 
Similarly, G-d had commanded that darkness should come upon the 
Egyptians and the darkness intensified itself.” Meaning, the angels 
that were commanded to bring darkness upon the Egyptians, intensified 
the plague on their own accord. 
An angel is a spiritual being that carries out the Will of its Maker 
with total devotion as instructed. If this is so, how could have the 
angels intensified the darkness that came upon the Egyptians, which 
was not in conformance with the Dictate of G-d? The Torah tells us 
regarding the plague of hail that it was a phenomenon of fire and 
ice coexisting simultaneously. Rashi cites Chazal who explain, 
“Although fire and water are opposing forces, they made peace with 
one another in order to carry out the Will of their Maker.” Because 
G-d Wills that fire should burn and water be the agent that 
extinguishes fire, that is why nature functions in this manner. 
However if G-d should Will that water should not extinguish fire, then 
water and fire will coexist with one another. If this is so, then what 
is the meaning of the words of Chazal “fire and water made peace 
among themselves…?” This indicates that these forces, on their own, 
chose to coexist without G-d Willing this new phenomenon. 
Rambam writes in The Fundamentals of Torah that an angel is an 
intellectual spiritual being. It is a being that has a unique level clarity 
to understand G-d and His Will. Thus, it carries out the Will of G-d 
as instructed. An angel is not a spiritual automaton. It is because of its 
exceptional understanding of G-d that the angel is compelled to carry 
out His Will. This is similar to the Sinai experience at the time of the 
giving of the Torah. 
The Gemara explains that the Jewish people were compelled to 
accept the Torah at Sinai. As it states, “G-d held the mountain over 
them, as if it were a barrel, and had said ‘If you accept the Torah it 
will be good. If not, there you will be buried.’” According to the literal 
understanding of the words of the Gemara, the Jewish people were 
physically coerced to accept the Torah at the threat of losing their 
lives. Reb Meir Simcha of Dvinsk explains that this passage within a 
metaphorical context. The Jewish people had ascended, at Sinai, to 
an unusual level of clarity that was compared to the angels. Choice 
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only exists when one believes that there is an alternative. However, 
if one’s understanding of value is unencumbered then one no longer 
has choice. Thus, they were compelled to accept the Torah. It was 
the equivalent of holding the mountain over them. 
When G-d brought the plague of hail upon the Egyptians, the angel 
responsible for the function of water and the angel responsible for 
the function of fire chose to coexist because they understood with 
absolute clarity the desecration of G-d’s Name that was being 
perpetrated through the defiance of the Egyptians. The Egyptian belief 
was that all existence was limited and bound by the laws of nature. 
Thus, fire and water, which are opposing forces could not coexist. 
After Pharaoh had witnessed the plague of hail he exclaimed, “This 
time I have sinned; Hashem is the Righteous One, and I and my 
people are the evil ones.” Seeing this new phenomenon which was 
contradictory to the laws of nature was a sanctification of G-d’s 
Name. Pharaoh understood at that moment that there was a power 
outside of nature that dictates existence. 
Similarly, the angel that was responsible to bring about darkness 
appreciated the desecration of G-d’s Name that was being perpetrated 
through the defiance of Pharaoh and the Egyptians. Therefore, when G-
d ordered the plague of darkness to come upon Egyptians, the angels 
responsible for executing the Will of G-d, intensified the plague in 
order to punish the one who desecrated G-d’s Name by bringing 
greater devastation upon the Egyptians- just as the loyal servant added 
fifty lashes to the punishment of the defiant subject. 
3. Taking Nothing for Granted 
The Torah states, “G-d said to Moshe, ‘…Please speak in the ears 
of the people: Let each man request of his fellow and each woman 
from her fellow silver vessels and gold vessels.’ Hashem granted the 
people favor in the eyes of Egypt; moreover, the man Moshe was 
very great in Egypt,… in the eyes of the people.” G-d had 
promised Avraham that after the Jewish people completed their years 
of bondage in Egypt, they would leave with great wealth. In order to 
bring this promise to fruition, G-d had told the Jewish people to 
request of their masters silver and gold vessels. One would think that 
after experiencing nine devastating plagues that had reduced Egypt to 
rubble, the Egyptian people would have even been willing to 
relinquish their valuables to them as a result of intimidation. Why was it 
necessary for G-d to grant the Jewish people special favor in the eyes 
of the Egyptians in order to borrow their wealth? Seemingly, all that 
had previously transpired was not sufficient to force the Egyptians to 
lend their personal effects to the Jewish people. 
The Torah states at the beginning of the Portion of Shemos, “A new 
king (melech chadash) arose over Egypt, who did not know Yosef.” 
After Yosef had passed away, Pharaoh decreed new mandates against 
the Jewish people as if he did not know Yosef. Yosef had been the 
Viceroy of Egypt who was responsible for Egypt’s survival during the 
years of famine. The Jewish people were initially revered by the 
Egyptians during Yosef’s lifetime because they were seen as royalty. 
However, now they were reduced to slaves. 
The Midrash states, “The Prophet says, ‘They (the Jewish People) 
betrayed G-d and they fathered strange children. Because of this, they 
will be eaten by ‘chodesh.’ They bore children and did not circumcise 
them. The moment Yosef had passed away, the Jewish people nullified 
the mitzvah of circumcision. They had said, ‘We shall be like the 
Egyptians.’ When G-d had seen that the they no longer wanted to 
identify themselves with Him, by nullifying the sign of the 
covenant/circumcision, He nullified the love of the Egyptians for the 
Jewish people. As it states, ‘He changed their heart to despise His 
people…’ Now they will be consumed by ‘chodesh.’ As it states, ‘A 
new king (melech chadash) arose over Egypt.’ (Without vowels the 
word chodesh is read chadash) This king enacted new decrees to 
embitter their lives.” The Jewish people were no longer were esteemed 
or revered by the Egyptians because they had ceased to circumcised 
themselves. Since they nullified their covenant with G-d, He nullified 
the love that the Egyptians had for them. The only reason one finds 
special favor in the eyes of another is because G-d grants that special 
favor. 
When the Jewish people were still despised by the Egyptians they 
were their slaves. Naturally a master does not esteem his 
slave/chattel. When G-d caused the Jew to be seen by his master as 
special and worthy of respect, it was obvious that it was a miracle 
being performed by G-d. It is true that even if the Jewish people 
would not have found special favor in the eyes of their masters they 
would have released their valuables on loan out of fear; nevertheless, G-

d wanted the Egyptians to give up their wealth because they perceived 
the Jewish people as special. G-d wanted to convey this understanding 
to the Jewish people – that one’s status and acceptability is determined 
by G-d. Initially the Jewish people chose to stop circumcising themselves 
because they believed that by being uncircumcised they would be 
embraced by Egyptian society. However, G-d caused them to be rejected 
and despised by their Egyptian masters. This confirmed that finding 
favor in another’s eyes is not determined by the way one behaves but 
rather by how G-d wants him to be perceived. Immediately before 
redemption, G-d wanted to reiterate this understanding and belief- thus 
causing the Jewish people to find special favor in the eyes of their 
masters. The Jew needed to understand before redemption that every 
aspect of his life is determined by G-d Himself. 
The Jewish people needed to understand that the great wealth that 
they were taking was not because they had intimidated the Egyptians, 
but rather it was only because it was the Will of G-d. There was no 
aspect of the redemption that was not enmeshed with miracle. 
We find that although Yosef was exceptionally gifted and accomplished, 
he would not have been appreciated by his master Potiphar or the 
warden when he was imprisoned, had it not been for G-d to allow 
him gain special favor in their eyes. 
We beseech G-d continuously throughout our prayers that we should 
find special favor in His Eyes and in the eyes others. Although one 
may possess unique qualities and abilities, one must understand that 
one’s value is only appreciated if G-d allows it to be so. 
4. The Culpability of the One Who Has Clarity 
The Torah states after the seventh plague, “G-d said to Moshe, ‘Come 
to Pharaoh…Until when will you refuse to be humbled before 
Me…” After experiencing all of the devastating plagues which befell 
Egypt, why was Pharaoh not asked to humble himself before G-d 
earlier? Why did G-d wait until after the seventh plague to reproach him 
in this manner? 
After the plague of hail, the Torah states, “Pharaoh saw that the rain, 
the hail, and the thunder ceased, and he continued to sin; and he 
made his heart stubborn…” Prior to this moment, when the Torah 
mentioned the hardening of Pharaoh’s heart it did not state that “he 
continued to sin.” Why, only after the plague of hail, does the Torah 
state “he continued to sin?” Regarding the third plague (lice), although 
the sorcerers of Egypt had said to Pharaoh, “It is the finger of G-d”, 
meaning it could not be attributed to sorcery, he was not considered 
a “sinner” for remaining unaffected by the plague. 
Until the plague of hail, Pharaoh had attributed the previous plagues to 
a deity. Although the Egyptian sorcerers had recognized that the plague 
of lice was the “finger of G-d,” Pharaoh himself interpreted that to 
mean that it was the hand of the deity of the Jewish people. The deity 
of the Jews, although it had demonstrated superior powers, was only 
one among many other deities. This is in fact the basis for pagan 
belief. Pagans worship powers that exist within nature, believing that 
they are independent of G-d. These deities, regardless of their 
enormous power, are limited to the natural order. Pharaoh was not 
willing to accept the concept of spirituality, an Omnipotent and Infinite 
Being, Who transcends and dictates nature. As the Torah states, 
“Pharaoh replied, “Who is Hashem (YKVK) that I should heed His 
voice to send out Israel? I do not know Hashem, nor will I send out 
Israel!” 
All of the plagues that had transpired prior to the plague of hail were 
plausible within a natural context. Once the plague was unleashed, its 
reality was something that existed within the natural order. It was only 
the enormity of the plague that overwhelmed Egypt. Contrastingly, the 
plague of hail was the coexistence of fire and water, which are 
contradictory forces that cannot coexist within nature. As Rashi cites 
the Midrash, “Fire and water made peace between them in order to do 
the Will of their Maker.” Thus, Pharaoh could not attribute the plague 
of hail to a deity. He had understood that the plague of hail was 
something that transcended nature and therefore was Willed by an 
All-Encompassing Being. The Torah states, “Pharaoh sent and 
summoned Moshe and Aaron and said to them, ‘This time I have 
sinned; Hashem (YKVK) is the Righteous One, and I and my 
people are the wicked ones…” This was the first time Pharaoh had 
reached a level of clarity to recognize G-d as the Omnipotent Being 
and not another deity. However, after Moshe had prayed and caused 
the plague of hail to cease, Pharaoh again hardened his heart and 
reverted back to his previous stance and did not allow the Jews to 
leave. This is the reason the Torah at this moment states, “He 
continued to sin...” It was only because Pharaoh had reached a level of 
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clarity to recognize G-d as the Omnipotent One and despite this, he did 
not heed His Word. Therefore he was considered to be a “sinner.” After 
achieving this level of clarity, the only basis to reject G-d and assume 
a position of denial was a lack of humility. Therefore Moshe was 
instructed by G-d to say to Pharaoh, “…Until when will you refuse to 
be humbled before Me?” 
The Gemara in Tractate Pesachim tells us that the Jew who truly 
despises Judaism/practicing Jews is the one who had studied Torah 
but chose to leave its path. Rashi explains that this Jew detests the 
others because since he had studied, he knows how he is regarded and 
seen by other Jews. He knows that others regard him as a lesser 
person for living the life that he has chosen. However, one can explain 
this passage in the Gemara in another manner. The person, who at one 
time came upon truth and then chose to reject it, must live in a state of 
denial in which he must suppress the truth in order to accommodate his 
conflicts of interest. When one lives a life of falsehood (denial), 
knowing the truth yet choosing to ignore it, he continuously 
experiences a degree of guilt that causes an irrational hatred for 
Judaism. 
The Gemara in Tractate Kiddushin states that if one sins and then 
chooses to repeat it, it assumes a permitted status to that person. When 
one transgresses in a particular area (intentional or inadvertent), he 
has a choice to either correct the wrong by doing teshuvah 
(repenting, or if he chooses to continue along the path of sin he must 
recognize that behavior as permissible. This is because if he does 
not, he must continuously live with guilt which is something that a 
human being cannot tolerate. He must retreat into a state of denial 
by suppressing the truth and allowing his conflicts of interest to 
dominate him. This is similar to the one who had studied Torah and 
chose to leave the path. 
Pharaoh, who had clearly seen the Hand of G-d in the plague of hail, 
could not deny G-d’s Omnipotence. It was only his arrogance and 
conflicts of interest that caused him to reject and suppress the truth – 
which is the meaning of “Pharaoh hardened his heart.” This is why 
the Torah refers to his behavior after the plague of hail as “he continued 
to sin.” This is the reason Moshe reproached him only after the 
seventh plague and not before. 
5. The Perspective that is Needed for Survival 
The Torah tells us that after the Jewish people had seen the remains 
of the Egyptians on the seashore, “They believed in Hashem and 
Moshe His servant.” After the Sea had closed upon the Egyptian 
army, the Jewish people were not convinced that their enemies had 
perished in the Sea. They were concerned that they would circumvent 
the Sea in order to continue pursuing them. When their remains were 
cast on the seashore, they had seen Divine retribution and they 
believed in G-d and Moshe His servant. They were inspired to sing G-
d’s praises along with Moshe, articulating every aspect of the 
destruction of their enemies. 
The Midrash states, “It was because ‘they believed in Hashem…’ that 
the Jewish people merited to inherit the Land. In the merit that 
Avraham believed in G-d, he inherited this world and the world to 
come. As it states, ‘He believed in Hashem, and it was considered a 
righteousness.’ Similarly, when Moshe presented himself to the 
Jewish people as the Redeemer, ‘they believed.’ …As it states, ‘The 
tzaddik will live through his belief (in G-d.).” It is understood that if 
one believes in the in G-d after he is the beneficiary of His 
Beneficence, his belief is not considered notable. However, if one has 
reason to question and despite his difficult predicament, he believes, it 
is considered something admirable. For example, the Torah states that 
Avraham ‘believed in G-d’ after he was promised that he would 
have a son. Although he had not yet fathered a child from Sarah, our 
Matriarch, at his advanced age, Avraham believed in G-d’s promise 
that he would. Therefore, his belief was considered a “righteousness.” It 
is when one believes in G-d, despite the one’s circumstance, that belief 
is considered to be exemplary. 
Although the Jewish people were pagans in Egypt, when Moshe 
presented himself as the Redeemer of Israel, the Torah states “and 
the people believed.” Despite the fact that they had abandoned their 
Jewish beliefs, when Moshe presented his credentials as G-d’s agent, 
they believed. 
Chazal compare the physical world to the night time period. It is because 
when there is an absence of light, things are obscured and distorted. 
One’s perception of truth is very often based upon one’s own conflicts of 
interest. Throughout history, we as a Jewish people have witnessed 
and experienced many tragedies and upheavals such as the 

destruction of two Temples, expulsions, and continuous discrimination 
and victimization. Without belief and trust in G-d, that all that He does is 
for the Good, one would have difficulty doing His Will. A Jew can 
only thrive within the spiritual realm, if he is secure in his belief. 
When the Jewish people declared their belief in G-d and Moshe His 
servant it was after witnessing the splitting of the Sea and the many 
revealed miracles that had previously occurred. They had also 
witnessed Divine retribution when the remains of the Egyptian army 
were cast on to the seashore. If their declaration of belief occurred 
immediately after benefiting from G-d in a context of miracles, why 
was their declaration of belief at that moment esteemed by G-d that 
they should merit to inherit the Land and that the Divine Presence 
should rest upon them? If anyone would witness what the Jewish people 
had, it is understood that they would declare their belief in G-d. 
Why is it necessary for the Torah to state, “They believed in 
Hashem and Moshe His servant?” Seemingly, this is a natural 
consequence. Evidently, since the Torah does share with us their 
declaration of belief, it must be because their experience was not as 
convincing as one may think. If it were, the Torah would not need to 
state it. 
The Jewish people at this point had left Egypt to go into the desert 
without any provisions or any sense of security for the future. They 
had left the security of their homes based on Moshe’s directive in the 
Name of G-d. Despite all of the uncertainties of their predicament, 
their faith and belief in G-d and Moshe was unswerving. This was 
considered an accomplishment that was valued by G-d. As the Prophet 
states, “I (G-d) will always remember the kindness of your 
youth…your following Me into an unplanted land...” It was because of 
their belief in G-d that the uncertainty of the future did not distract or 
hinder them from heeding the word of G-d. The righteous live by their 
belief. Despite all of the unanswered questions and difficulties of life, 
every Jew must believe with absolute faith that G-d is continuously 
watching over us and will speedily bring Moshiach to bring about the 
ultimate redemption. 
6. Miriam, the Sister of Moshe 
The Midrash cites a verse from Psalms, “ ‘The song for the inauguration 
of the Temple of David…’ Why is the Temple identified with David, 
when in fact King Solomon was the one who had built it? It is 
because of King David’s sacrificed for it, that the Temple identifies 
with his name…The Torah states, ‘His sister stood at a 
distance….’ Why is Miriam identified only as the sister of Moshe 
when she was also the sister of Aaron? It is because she sacrificed for 
Moshe, that she is identified with his name…” 
The Torah tells us that Pharaoh had decreed that all Jewish 
newborn males should be thrown into the Nile. Moshe’s mother, 
Yocheved, took her newborn son and placed him in the reeds at the 
bank of the Nile. The Torah states, “His sister (Miriam) stood at a 
distance to know what would be done with him (Moshe).” It is 
evident from the Midrash that by standing at the bank of the Nile, 
Miriam was exposing herself to danger. Nevertheless, she was 
willing to put herself in jeopardy in order to see what would happen 
to her brother Moshe. What was compelling Miriam to do so? 
The Torah tells us in the of Portion of Beha’aloscha, that when Miriam 
had become a leper, she had to be sent out of all the camps of Israel 
for a period of seven days until she recovered from her leprous state. 
The Midrash tells us that during this period of time, the Jewish people 
did not travel, but rather, they waited until she recovered. In the merit 
of her waiting to see what would happen to her brother Moshe 
(although it was for only a moment) the Divine Presence, 600,000 
males above the age of 20, and the Clouds of Glory, waited for 
Miriam for a period of seven days. This was her reward – measure for 
measure. As she had waited to see the outcome of Moshe’s fate, the 
Divine Presence waited for her recovery. What was so significant 
about Miriam’s waiting? 
The Gemara tells us that Miriam began to prophesize before the birth of 
Moshe. She had prophesized, “My mother will give birth to the 
Redeemer of Israel.” The Midrash states, “When Moshe was born, 
the house was illuminated with light, confirming that he was indeed 
destined to be the Redeemer. Amram (Miriam’s father) kissed her on 
her forehead and said, ‘My daughter your prophecy has come to 
fruition.’ When Moshe was placed into the Nile to escape the decree 
of Pharaoh, Amram tapped Miriam on the head and said, ‘What will 
become of your prophecy?’ Thus, Miriam stood and waited by the 
river to see what was going to happen to her brother Moshe.” 
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Miriam’s concern for her brother Moshe was not merely a sister’s 
concern for her sibling’s survival. She knew, as a prophetess, that 
Moshe was the only one qualified to be the Redeemer of Israel. If 
Moshe would not survive the Nile, the Jewish people would not be 
redeemed from Egypt. Consequently, they would not merit to stand at 
Sinai to receive the Torah. The objective of creation was for the 
fulfillment of the Torah by the Jewish people. Miriam internalized the 
reality that if Moshe would not survive his ordeal, G-d’s Glory would 
not come about. Miriam’s anticipation and putting her life in jeopardy 
was only for the sake of G-d. She understood at that moment that all 
existence was at stake. It is because of her all- consuming concern for 
G-d, that she merited that the Divine Presence, the Jewish people, and the 
Clouds of Glory, should wait for her recovery. 
The Torah states after the splitting of the Sea and the destruction of 
the Egyptian army, “Miriam the sister of Aaron led the women in 
song.” Since Miriam was the sister of both Aaron and Moshe why is 
she only referred to as “the sister of Aaron” at this moment? Rashi 
cites Chazal who tell us that when she had originally prophesized 
regarding the birth of Moshe, she was only the sister of Aaron. 
When Miriam led the women in song at the Sea, it was an outgrowth 
of her original prophecy coming to fruition – that her parents would 
bring forth the Redeemer of Israel, Moshe. At this moment she is 
identified as “the sister of Aaron” in order to emphasize that this 
expression of praise at the splitting of the Sea was the consummation 
of her lifelong anticipation that G-d’s Glory would be realized. The 
revelation of G-d at the Sea was greater than the revelation that 
Yechezkel the Prophet had experienced. This was for Miriam, the 
ultimate. 
7. The Spiritualization of the Mind 
After the Jewish people had witnessed the revelation of G-d at the Sea, 
the Torah states, “Moshe caused Israel to journey from the Sea of 
Reeds and they went out to the Wilderness of Shur; they went for 
a three-day period in the Wilderness, but they did not find 
water. They came to Marah, but they could not drink the waters of 
Marah because they were bitter…The people complained against 
Moshe saying, ‘What shall we drink?...’” 
After seeing the Hand of G-d in Egypt through the plagues and the 
splitting of the Sea, it was inappropriate for the Jewish people to 
complain to Moshe that they did not have anything to drink. They 
should have requested of him to pray to G-d to provide them with 
water. Moshe cried out to G-d and He showed him a tree, which he 
threw into the water – and the water became sweet. The Torah then 
states, “There Hashem established for (the nation) a Decree and 
an Ordinance, and there He tested them.” Rashi cites Chazal, 
“Marah was the first location in which the Jewish people were given 
portions of the Torah for them to engage in (their study). What were 
the portions that were given? The laws of the Shabbos, the laws 
pertaining to the Red Heifer (Parah Adumah), and laws pertaining to 
monetary issues/damages (Dinim).” Before the giving of the Torah at 
Sinai, the classification of the Jewish people was “Noahides.” They 
were not yet bound by the laws of the Torah. They were not subject to 
spiritual contamination, because only a Jew (post-Sinai) is susceptible to 
spiritual impurity. The laws of the Red Heifer had no relevance to their 
present status. The value of the Red Heifer that was communicated to 
them was purely for the sake of engaging in its study. Why was it 
important at this time to engage in Torah study? 
The Jewish people had witnessed at the Sea the Hand of G-d on the 
most vivid level. Chazal tell us that what the maidservant had seen 
at the splitting of the Sea even Yechezkel the Prophet had not seen. 
Although they had declared after the Sea closed upon the Egyptians 
their belief in G-d and Moshe, three days later they quarreled with 
Moshe rather than speaking to him in a more respectful manner. One 
would think that after experiencing this level of revelation and 
understanding of Moshe’s status as G-d’s Prophet, they would have 
behaved differently. It is evident from their behavior that even when one 
is exposed to G-d’s Presence, one’s human frailties and conflicts do 
not allow the person to process and internalize the event sufficiently. 
Without, the spiritualization of one’s mind and emotion, the events 
have relatively little impact on his being. The only thing that gives 
one the capacity to fully appreciate a spiritual encounter is the study of 
the Torah itself. The Jewish people at this time did not have that 
available to them. 
Therefore, G-d gave the Jewish people the portions of the Shabbos, the 
Red Heifer, and laws, in order to engage in their study. Through this 
process of studying, the Jewish people would be spiritualized in mind 

and emotion to have the capacity to fully appreciate spirituality. Thus, 
they would overcome their human impediments. 
The blessing that is recited before one engages in the study of Torah 
is, “Blessed are You Hashem…and has commanded us to 
engross/engage ourselves in the words of Torah…” One would think 
that the blessing should be, “…and has commanded us to learn Torah 
…” Maharal of Prague explains that the mitzvah of Torah study is to 
engage in its study. The process of engagement, attempting to 
understand the words and concepts of the Torah, is the mitzvah 
itself. Therefore, the text of the blessing which precedes the study of 
Torah is to engage in its Words. It is this process that impacts upon 
the person and spiritualizes him. It is not limited to the accumulation 
of its knowledge. 
Chazal tell us, “Talmud Torah keneged kulam - the study of Torah is 
equivalent of fulfilling all the mitzvos of the Torah combined.” Thus, 
engaging in Torah study touches upon the total spiritual development of 
the individual. Although the Torah in its entirety was not yet given to 
the Jewish people at Marah, nevertheless, studying the portions of Torah 
that were given to them would impact upon them as if they had studied 
all aspects of the Torah. Consequently, through engaging in these 
portions, they would become spiritualized in preparation for the Sinai 
event. 
The Gemara in Tractate Avodah Zorah tells us that the one who 
engages in Torah study and performs acts of kindness will dominate 
his evil inclination. Chofetz Chaim explains in his work Toras Chesed 
that the evil inclination affects a person in two areas of his existence – 
through his mind and through his physicality. When one engages in 
Torah study, the mind is spiritualized. Thus, his thoughts become 
impervious to the evil inclination. When one engages in acts of 
kindness (chesed), he is spiritualizing his physicality. Thus, body is not 
inclined towards evil. 
The only reason one does not have clarity is because one is distracted 
by his emotions and desires. The only way one can contend with this 
issue is to engage in Torah, which spiritualizes all aspects of one’s 
being. 
8. The Uniqueness of The Laws That Were Given at Marah 
The Torah states, “There (in Marah) Hashem established for (the 
nation) a Decree and an Ordinance, and there He tested them.” 
Rashi cites Chazal, “Marah was the first location in which the Jewish 
people were given portions of the Torah for them to engage in. What 
were the portions that were they given? The laws of the Shabbos, 
the laws pertaining to the Red Heifer (Parah Adumah), and laws 
pertaining monetary issues (Dinim).” Before the giving of the Torah 
at Sinai, the classification of the Jewish people was “Noahides.” 
They were not yet bound by the laws of the Torah. G-d gave them 
these three areas of law in Marah not so that they should be obligated to 
observe them, but rather, only for them to engage in their study. Since 
they had not revere Moshe sufficiently, despite all of the miracles 
that he had brought about, it was evident that the Jewish people 
needed to be spiritualized. This spiritualization could only come 
about through the study of Torah. Although the Jewish people could 
have been given any portion of the Torah to study, G-d specifically 
gave them the laws pertaining to the Shabbos, the Red Heifer, and 
monetary laws. Why was this so? 
Baal Haturim explains, “The tree that Moshe was told to throw into 
the bitter spring in order to sweeten it was in fact bitter itself. 
However, it was able to make the bitter water sweet. Similarly, the 
ritual of the Red Heifer has the ability to purify the one who is 
contaminated and it contaminates the one who is pure.” The mitzvah 
of Parah Adumah was given to the Jewish people in Marah because it 
reflected the miracle that had transpired regarding the water. This 
however does not give us any understanding why the laws of 
Shabbos and monetary issues were given in Marah? 
The Torah states in the Portion of Chukas, regarding the mitzvah of 
the Red Heifer, “Zos ha’Torah adam ki yamus b’ohel…This is the 
Torah, (when) a man dies in the tent…” Ohr HaChaim HaKadosh 
asks, “Why does the verse state, ‘This is the Torah…’? If the Torah is 
presenting the laws pertaining to spiritual impurity and purity, it should 
have stated ‘These are the laws of contamination and purity…’?” He 
explains that when the Jewish people left Egypt, G-d commanded 
them to engage in the Pascal Sacrifice (Korban Pesach). Although one 
is not permitted to engage in something that is consecrated in a state 
of contamination, nevertheless, the Jewish people did partake of the 
Pascal Sacrifice, despite their status. At this point, spiritual impurity 
was not a problem because their classification before Sinai was 
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“Noahide.” The laws of spiritual im/purity only apply to the Jewish 
people, which is related to the status that they had attained when 
they received Torah at Sinai. Through the Torah, they had ascended a 
spiritual level that caused them to be susceptible spiritual contamination. 
The intense contamination that is brought about by exposure to the dead 
only has relevance to someone of an intense spiritual make up 
because the nether forces in existence, which are the basis for all 
impurity, seek out to attach themselves only to a source of immense 
spirituality. Therefore, the Torah is the prerequisite for giving the Jew 
relevance to the laws of spiritual contamination and purity- thus 
requiring them to engage in the Parah Adumah. 
King Solomon, who was the wisest person to ever live was able to 
comprehend all of the laws and statues of the Torah, except for those 
of the Red Heifer. He had said, “It is beyond me…” Why was King 
Solomon not able to grasp this particular statute? The status and 
dimension of spiritual impurity is only a consequence of receiving the 
Torah at Sinai. As we see, one who is not bound by the Torah has 
no relevance to spiritual impurity. The Torah itself, which an 
expression of the infinite wisdom of G-d, cannot be understood in its 
entirety by any finite being. Since, the basis for the contamination of 
the Jew is rooted in something that is beyond comprehension, King 
Solomon was not able to understand the laws of the Red Heifer. 
When G-d wanted to spiritualize the Jewish people, He chose to give 
them the portion of the Parah Adumah because it encompasses the 
entire Torah. It touches upon the every aspect of the Torah in its 
fullest. In order for them to ascend to the level of Sinai, they needed 
to be impacted by the study of something that was a microcosm of the 
entire Torah. The laws of the Parah Adumah reflect the infinite aspect of 
Torah. 
The Gemara states, “If one violates the Shabbos it is as if he rejected 
the entire Torah. If one observes the Shabbos it is as if he fulfilled 
the entire Torah.” Thus, the portion of the Shabbos is also an all-
encompassing mitzvah and a reflection of the entire Torah. Thus, it 
was one of the portions that was given to the Jewish people in 
Marah, to impact upon them through its study. 
The laws pertaining to monetary issues and damages has relevance to the 
relationship between man and his fellow. One must be sensitive to the 
needs of his fellow and treat him with the same level of respect and 
concern that one expects himself to be treated. This touches upon the 
concept of unity. By behaving as one entity, the Jewish people reflect 
the Oneness of G-d which is a necessary prerequisite to have a 
special relationship with Him. As the verse states before the giving of the 
Torah at Sinai, “Israel camped (vayichan) there…” The word 
“vayichan” (camped) is written in the singular to indicate that the Jewish 
people were unified as one individual with “one heart.” Since the unity 
of the Jewish people is integral to the entire Torah, the laws pertaining 
to “Dinim” were given in Marah. 
9. Relativity Determines the Degree of Sanctification of G-d 
The Midrash states, "Why does the Portion begin, 'It happened 
when Pharaoh sent out the people...? It is because the same mouth 
that had said, ‘I will not send them out’ now had said ‘I will send 
them out.’ What was the reward for this? The Jewish people were given 
the mitzvah of not being permitted to harass the Egyptian. The mouth 
that initially rejected G-d by saying, ‘Who is Hashem... I do not know 
Hashem’ retracted and said during the plague of hail, ‘This time I have 
sinned; Hashem is the Righteous One, and I and my people are the 
wicked ones...’ What was his reward? G-d gave his people in ground 
internment. As the Torah tells us that after the Sea had closed upon the 
Egyptian army, they were buried (and not left to be devoured by the 
fish of the sea). " 
Pharaoh was no ordinary man. He was the monarch of the most 
advanced and powerful civilization in the world. In addition, he was a 
pagan who had proclaimed himself as a deity. For Pharaoh to agree 
to send out the Jewish people because G-d had commanded him to 
do so through Moshe His agent, it was a sanctification of G-d’s 
Name (kiddush Hashem). The world had seen the obstinate and 
seemingly invincible Pharaoh submit and adhere to the dictate of G-d, 
which itself was the ultimate sanctification of G-d’s Name. Through 
this his people had merited the negative commandment that a Jew is not 
permitted to harass an Egyptian. The self-deified pagan monarch who 
initially denied G-d’s existence on the most insolent level – “Who is 
Hashem – I do not know Him?” – now acknowledged His all-
encompassing dominion by declaring “Hashem is righteous.” He thus 
merited on behalf of his people that they should receive proper burial 
after the closing of the Sea. For someone who was known to be the 

most powerful monarch and self-proclaimed deity to acknowledge the 
Omnipotent Being, is truly a sanctification of G-d’s Name. 
The Torah states, “You shall not taunt or oppress a stranger, for 
you were strangers in the land of Egypt.” Rashi cites Chazal who 
explain that the term “stranger” is referring to a convert. A Jew is not 
permitted to cause pain or aggrieve a convert by reminding him of 
his past. The Gemara tells us that this prohibition extends for ten 
generations. However, we find that very often Yisro, Moshe’s father in 
law, is referred to in the Torah as “Kohen Midian – high priest of 
Midian.” Although this was after his conversion to monotheism, he is 
continuously referred to in this seemingly pejorative manner. If one 
is not permitted to remind another of his past, then why does the 
Torah repeatedly emphasize and reiterate that Yisro was the pagan priest 
of Midian? 
If the Torah had not referred to Yisro as the high priest of Midian, 
then we would not appreciate the ramifications of his ultimate 
accomplishment of converting to monotheism. By rejecting idolatry 
and abandoning his position as the pagan leader of Midian, he became 
a pariah in his own community. The Torah tells us that when his 
daughters would go to water their flocks they were driven away by 
the other shepherds because of the status of their father. The reason 
the Torah continuously identifies Yisro as the high priest of Midian 
is to communicate to us that although he had originally represented 
the most advanced position as a pagan priest, he rejected it all for the 
truth of monotheism. It would be the equivalent of the head of the 
Catholic Church rejecting all his previous beliefs and acknowledging 
Judaism as the true religion. An ordinary pagan converting to 
monotheism would have not brought about such a level of kiddush 
Hashem. 
The Midrash tells us that when Yaakov’s children together with the 
Egyptians had taken him to be buried in the cave of Machpelah in 
Canaan, the Canaanites initially wanted to wage war against Yaakov’s 
family. However, when they saw the crown of Yosef, the Viceroy of 
Egypt, they encircled it with their own crowns – thus renaming the 
location to memorialize the event. The Canaanites exclaimed, “It is a 
time of profound grieving for the Egyptians. Yaakov is being buried.” 
When they had made this declaration, they had either first walked 
four cubits, according to one interpretation in the Midrash, or raised 
their fingers to acknowledge the event. According to the first 
opinion, for each pace they had taken to acknowledge the passing of 
Yaakov, they merited that the Jewish people should be kept out of the 
Land of Israel for one generation. Thus, since they had walked four 
cubits, the Jewish people were not able to enter into the Land until 
four generations had passed. Because they were pagans, their 
acknowledgement of the tragic passing of Yaakov, a man who 
personified and embodied holiness, was considered a sanctification of 
G-d’s Name. 
The Gemara in Tractate Avodah Zorah tells us that Reb Chananyia Ben 
Tradion, his wife, and daughter experienced tragedies at various levels. 
Reb Chananyia Ben Tradion was wrapped in a Torah scroll and was 
burnt to death. His wife was taken out to be killed, and his daughter was 
sent to a brothel in Rome. When each of them experienced their own 
personal tragedy, they acknowledged and proclaimed that G-d was just in 
the punishment that was being meted out to them. Without their 
declaration, one could think that their tragic fate would be considered a 
travesty of justice (G-d forbid). However, because they had declared 
that G-d is righteous and Just in His Judgment, they dispelled any 
question and embraced G-d’s decision. This was a kiddush Hashem. 
The Gemara in Tractate Yoma tells us that when one repents out of 
fear of G-d , his deliberate sins take on an inadvertent status. 
However, if one repents out of love, then his deliberate sins are 
converted to merits. When one assumes the status of a sinner and 
despite that status, he acknowledges G-d by repenting out of fear, it 
is a degree of kiddush Hashem (albeit limited). However, when one 
assumes the status of a sinner and truly recognizes the wrong and repents 
out of love for G-d it is a more advanced level of sanctification of G-d’s 
Name – thus he is able to convert the deliberate sins into merits. 
When one is able to acknowledge G-d in His true context, despite all 
the distortion of truth, one is bringing about a sanctification of His 
Name whose merit is profound and unlimited. 
10. The Objective of the Egyptian Exile 
The Torah states, “V’eileh shemos…And these are the names of 
the Children of Israel who were coming to Egypt…” The verse 
begins with the letter “vav” which means “and.” This indicates that 
there is a connection and continuum between the book of Shemos 
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and the Book of Bereishis. Ohr HaChaim HaKadosh explains, 
“Avraham, Yitzchak, and Yaakov understood that the Egyptian exile 
was needed to purge the Jewish people from the sin of Avraham our 
Patriarch. He had posed an inappropriate question to G-d and thus the 
Jewish people were decreed to be exiled to Egypt. The state of exile 
began with the birth of Yitzchak and it culminated after being in 
Egypt for 210 years. The Patriarchs understood that the necessity for 
the purging process brought about by the Egyptian bondage was for the 
ultimate objective of being qualified to receive the Torah at Sinai/to 
become the chosen people. So too, the 70 individuals who came to 
Egypt with Yaakov understood the importance of coming there. This is 
the significance of the letter “vav” (and). Thus, the Torah is telling 
us that the descent to Egypt was with the same level of intent and 
willingness to bring about a more spiritual people as the Patriarchs 
had intended. 
Ohr HaChaim HaKadosh continues, “Although the individuals who 
came to Egypt were identified earlier in the Portion of Vayigash, the 
Torah reiterates their names to discern between them and Esav. The 
Midrash tells us that when Esav was given a choice to receive the Land 
of Canaan he was made to understand that this could only come about 
if the “debt” of exile was paid (going to Egypt). He chose to pass on 
this opportunity in favor of going to Mt. Seir. Yaakov and his 
family chose to go to Egypt because they understood the value of 
receiving the gift of the Land of Canaan.” 
There is a question among the earlier commentators regarding the 
identification of the Five Books of the Torah. Ramban identifies the 
first book as Bereishis (Genesis), the second book as Sefer Ha’Geula 
(Book of Redemption), the third as Torahs Kohanim (Laws of the 
Kohanim), the forth books as Sefer Ha’Pikudim (Numbers), and the fifth 
book as Mishna Torah (Review of Torah). Each book is identified by 
its content. However, Baal Halachos Gedolos (BHAG) identifies the 
first book as Sefer Bereishis, the second book as Sefer Sheini (second 
Book), and the remaining three books are identified by content. Nitziv 
z’tl in his introduction to Haamik Davar (Commentary on Torah) asks, 
“If the basis for the identification for each of the Books of the Torah 
is based on content then why does BHAG identify the Second Book by 
number?” Nitziv answers, “BHAG identifies the Second Book by 
number to indicate that in fact it is the second chapter, which is the 
closing chapter of the First Book – Bereishis (Genesis). The First 
Book discusses the creation of existence and the evolvement of the 
precursor of the Jewish people, while the Second Book is the 
culmination of that evolvement, which concludes with the Sinai 
experience/the Torah being given to the Jewish people.” 
The Torah begins, “Bereishis bara Elokeem – In the beginning G-d 
created…” The Midrash explains that the word “Bereishis” is alluding 
to the fact that, “B’shvil Reishis bara Elokeem… – for the sake of 
‘the choicest’ (which is Torah) G-d created Heaven and Earth...” The 
term “Bereishis” also alludes to the Jewish people who are the chosen 
people/choicest and who will receive the Torah at Sinai. G-d created 
existence for the sake of the Torah and the Jewish people. In order 
for them to be worthy and qualified to receive the Torah, they needed 
to experience the purging process of the Egyptian exile. Thus, the 
Second Book is a continuation and culmination of the First. 
It is interesting to note that four fifths of the Jewish people perished 
during the days of darkness, which befell Egypt during the plagues. 
Why did they not merit redemption? The objective of the redemption 
from Egypt was so that the Jewish people should receive the Torah 
at Sinai. Thus, becoming G-d’s chosen people. It was not to remove 
the shackles of bondage and be free of oppression. Since these 
individuals had no interest in leaving Egypt, they perished during the 
plague of darkness. 
11. The Egyptian Bondage, An Outgrowth of Avraham’s Question 
The Gemara in Tractate Nidarim tells us that one of the reasons the 
Jewish people experienced the exile in Egypt was because Avraham 
had posed a question to G-d that was considered inappropriate. The 
Torah tells us that G-d had promised Avraham that he and his offspring 
would inherit the land of Canaan. The Torah states, “Avraham said, 
‘My Lord, Hashem/Elokim: Whereby shall I know that I am (my 
offspring) to inherit it…And He (G-d) said to Avraham, ‘Know 
with certainty that your offspring shall be strangers in a land not 
their own – and they will serve them and they will oppress 
them…” Avraham was concerned that if his offspring were to sin in the 
future, they would not be worthy to inherit the Land. However, G-d’s 
promise to Avraham was that his progeny would inherit the Land 
unconditionally. Thus, Avraham’s question/concern was unfounded. 

This was considered a breach of faith and required that the Jewish 
people should experience exile in Egypt. How did G-d’s response to 
Avraham, address his failing? 
After remaining in Egypt for 210 years, the Jewish people had 
deteriorated spiritually to a point that they had become idolaters. At 
the time of the splitting of the Sea, G-d had decreed that the Jewish 
people should safely pass between the walls of water, while the 
Egyptian army was being destroyed. The angels questioned G-d, “Why 
are You destroying the Egyptians and not the Jewish people? These 
(Egyptians) are idolaters and these (the Jewish people) are idolaters.” 
Meaning, the Jewish people were as much deserving of destruction as 
the Egyptians for their idolatrous behavior. 
The Torah states, “A new king arose over Egypt, who did not know 
Yosef.” Rashi explains that the king of Egypt did not know Yosef 
because he was in fact a new king (different person) or the king of 
Egypt was actually the Pharaoh who did know Yosef; however, he 
acted as if he did not know him. Kli Yakar explains this verse 
differently, “The king of Egypt did not ‘know Yosef’ because he was 
unaware of what had transpired between Yosef and his brothers. 
Yosef’s brothers attempted to destroy him, nullify his dreams, and not 
allow them to come to fruition (that they would bow to him one 
day). However, despite all of their efforts Yosef’s dreams came true. 
It was the Will of G-d to advance Yosef and bring him to an 
exalted position and nothing could interfere with the Will of G-d. 
Similarly, G-d had said that the Jewish people would increase in 
number and ultimately be redeemed from Egypt; however, Pharaoh 
attempted to stifle their growth and keep them in bondage. Despite 
all of his efforts, he was unable to interfere with their destiny. Just as 
nothing could interfere with Yosef’s destiny, so too nothing could 
interfere with the destiny of the Jewish people.” 
Yosef was the model/profile of the Jewish people. He, like his father 
Yaakov, was the prototype of the Jew in exile. Despite the fact that the 
Jew is in exile and subject to many obstacles, hardships, and 
casualties (in the physical and spiritual sense), he nevertheless 
ultimately survives and flourishes. Pharaoh did not know/appreciate 
that this was the essence of Yosef nor did he know it was the essence of 
the Jewish people. 
Avraham was concerned that if the Jewish people would sin, they 
would no longer be worthy to inherit the Land. In response to this, 
G-d exiled the Jewish people to Egypt where they were subject to 
bondage and oppression. They became idolaters and as the verse in 
Yechezkel states, “They were stripped naked (devoid of any mitzvos).” 
The Jewish people seemingly had no worthiness to be redeemed from 
Egypt. Despite this, G-d gave them the mitzvah of “dam Pesach- the 
blood of the Pascal Lamb” and “dam milah – blood of 
circumcision” and thus had merit to be redeemed from Egypt. Fifty 
days after the exodus, the Jewish people stood at Sinai and declared, 
“Naaseh V’Nishmah – we will do and we will listen” to receive the 
Torah, G-d’s most precious commodity. This demonstrated that despite 
the fact that the Jewish people had fallen to the depths of spiritual 
debasement through being acculturated in Egypt, their essence remained 
intact and unaffected. Thus, they were able to ascend and be worthy 
of becoming G-d’s people. 
G-d’s response demonstrated that Avraham’s understanding of the 
Jewish people was inaccurate. Through the Egyptian bondage, it was 
indicated that although the Jewish people had fallen to the depths of 
spirituality, their recovery and rehabilitation was (relatively speaking) 
immediate. Thus, even if the Jewish people should sin and fail, they 
still have relevance to the Land of Canaan, which will be ultimately the 
Land of Israel – Eretz Ha’Kiddoshah (the Holy Land). 
12. The Innate Negative Characteristic of Man 
The Torah states, “A new king arose over Egypt, who did not know 
Yosef.” Rashi cites two opinions regarding this verse. One 
interpretation is that truly a new king arose over Egypt who did not 
know Yosef. The other interpretation is that it was the same king, 
however with a new mandate. The meaning of “who did know 
Yosef” is that the king acted as if he did not know Yosef. 
Daas Zikainim Baali Tosafos cite a Midrash which states, “Reb 
Yehudah Ben Levy gives us an understanding of the words “who did 
not know Yosef” with an allegory. A person had stoned the image 
of the king and was not punished for his behavior. The following day 
the same individual stoned the king himself. Initially Pharaoh did know 
Yosef, then ultimately he said, “I do not know G-d.” How does the 
Midrash equate the allegory of the individual who stoned the image of 
the king with Pharaoh not knowing Yosef and ultimately denying G-d’s 
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existence? When the individual stoned the image of the king, it a 
clear indication that he had no regard for the king himself. Since he 
was not restrained after disgracing the honor of the king, he chose to 
go to the next level and disgrace the king himself. However, regarding 
not recognizing Yosef, seemingly this has no relevance to not 
recognizing G-d. 
It is interesting to note that one does not immediately deny G-d’s 
existence. It evolves through a gradual conditioning process which one 
undergoes that begins with denying that he is a beneficiary of the 
good that was done on his behalf by others. The same individual, 
because he is not willing to recognize that he should be beholden to 
others, will ultimately deny that he is a beneficiary of G-d’s 
Goodness. Pharaoh should have been beholden to Yosef. His level 
of indebtedness to him and his family should have been unwavering and 
permanent. Had it not been for Yosef, Egypt would have perished 
with the famine. It was only because of Yosef’s genius and 
astuteness did Egypt become the provider for the entire world. Egypt, 
through the sale of the grain, amassed the wealth of the world. Rather 
than being beholden to Yosef, Pharaoh subjugated his family to bondage. 
A person, although he may be the beneficiary of the goodness of 
others, is able to enter into a state of denial, which allows him to evade 
that reality in order to accommodate his own agenda. Despite the fact 
that it was undeniably clear that Yosef had benefited Egypt more than 
any other individual, Pharaoh chose to ignore this because of his own 
insecurities. 
G-d provides man with his total existence. It is undeniable that all 
existence emanates from Him and is sustained by His Goodness. Yet it 
is possible for one to ignore this fact because of one’s own conflicts 
of interest- whatever they may be. This conditioning process, which 
brings the individual to a level to even deny G-d, begins with one’s 
evading the fact that he is a beneficiary of the kindness of others. 
This is the analogy stated by Reb Yehudah Ben Levy, who explained 
that it begins with the stoning of the image of the king and 
concludes with the stoning of the king himself. Identically the denial 
of G-d begins with one not feeling beholden to others and ultimately 
concludes with not having any sense of being beholden to G-d. Thus, 
Pharaoh was the ultimate ingrate. 
It is within the natural makeup of man to have the ability to 
acknowledge and recognize G-d through the reality of existence or 
despite that to reject Him. The Torah tells us that after Adam had 
eaten from the Tree of Knowledge, G-d had asked him, “Why did 
you eat of the fruit of the Tree?” He replied, “It is the woman that 
You gave me…” – implying that it was only because G-d had 
provided that woman that Adam sinned. In essence, Adam transferred 
blamed to G-d for his own sin. When G-d had created Chava, He had 
done so only because it was necessary for Adam to have a counterpart 
and helpmate. After Adam’s response to G-d, He said to Adam, “You 
are an ingrate.” After G-d had provided Adam with all of his needs 
and accommodated him with a wife (who is a necessity in his life to 
succeed), he did not acknowledge the Good and furthermore, he 
blamed G-d for his failing. It is in the fabric of mankind, because of 
their conflicts of interest, to resist seeing reality for what it is in 
order to accommodate their own agenda. Thus, man is by nature an 
individual driven by self-interest, causing him to be an ingrate. 
The Torah tells us that G-d had provided the Jewish people with the 
Manna in the desert, which was a spiritual food that accommodated 
their every nutritional need. Because of the Manna, the Jewish people 
were fully sated and protected against any type of disease or illness. It 
was absorbed into their organs so that they did not need to do any 
bodily functions. However rather than expressing their gratitude to G-
d for what He had provided, they complained vociferously, “What is 
this light food that You have given us? Perhaps we may ultimately 
die from it!” The Gemara in Tractate Avoda Zorah tells us that G-d 
responded, “You are ingrates the children of an ingrate.” 
G-d was enraged by their behavior because this negative characteristic 
of being an ingrate/denying that one is the beneficiary of the good, 
will ultimately lead them to deny the existence of G-d. Pharaoh, 
because he was unwilling to acknowledge the goodness of Yosef, 
ultimately denied the existence of G-d. 
13. The Intensification of the Bondage 
The Torah states, “Yosef died, and all his brothers and that entire 
generation. The Children of Israel were fruitful, teemed 
(va’yishretzu), increased, and became strong – very, very much 
so…” The Torah continues, “A new king arose over Egypt, who 
did not know Yosef.” Sforno explains “va’yishretzu” to mean that after 

the generation of Yosef had passed away, the Jewish people began to 
behave inappropriately – similar to rodents “sheratzim” (pejorative 
term for improper behavior). Sforno states, “Although Yosef’s 
contribution to the survival of Egypt was part of their history, after 
his death, Pharaoh did not acknowledge Yosef’s contribution and 
enslaved his people. After the passing of Yosef and his brothers, the 
generation that followed had no semblance to that which preceded it. 
The Jewish people had left the path of spirituality to pursue the material. 
They had given up their spiritual posture. Thus, Pharaoh had no 
conscience when he chose to enslave Yosef’s descendents.” Yosef and 
his brothers lived on a spiritual plane, which clearly quantified them as 
G-d’s people. However, the generation that followed them is 
compared to the rodent – completely devoid of spiritual perspective. 
The Torah states, “…They (the Egyptians) embittered their (the 
Jewish people) lives.” Sforno explains, “When the Jewish people 
further deteriorated spiritually, the Egyptians increased their level of 
bondage. The Prophet tells us that the Jewish people did not cast 
away idolatry…Therefore the wrath of G-d was unleashed upon them.” 
It is interesting to note that typically when one experiences difficulties in 
his life, rather than introspecting to understand the cause of the 
problem, he points outwardly to assign blame. The individual wants to 
deny that he is in fact the cause of his own situation. 
Chazal tell us that Avraham was initially destined to live 180 years; 
however, G-d deducted five years of his life because He promised 
Avraham that he would pass away in a “good old age”. If Avraham 
were to have lived to 180, he would have witnessed the day that Esav 
committed five cardinal sins. It would have been in contradiction to G-
d’s promise of passing away in a “good old age.” Avraham would 
have been anguished to know that his grandson is in fact evil. 
The Torah tells that when Esav had returned wary and exhausted from 
the field, he came upon Yaakov cooking a pot of lentils. The Midrash 
tells us that when he entered into his home he noticed that Yaakov’s 
face was soiled with soot as he was preparing the lentils. Esav asked 
him, “What has happened?” Yaakov answered, “Our grandfather has 
passed away.” Esav’s reaction was, “There is no justice and there is no 
Judge!” Thus, he denied G-d’s relevance to existence. 
Esav understood that Avraham, his grandfather, was meant to live 180 
years. When Avraham passed away at the age of 175, Esav questioned 
G-d’s Justice. The irony is that the answer to Esav’s question is found 
within himself. 
Esav chose to be a rasha (an evil person). In essence, he was the cause of 
his grandfather’s demise. When he chose to commit five cardinal sins 
on the day of Avraham’s passing, G-d was forced to cause Avraham 
to die before his time. Esav became a heretic and denounced G-d 
because he believed his grandfather died prematurely when in fact he 
was the cause of Avraham losing five years of his life. Esav essentially 
brought about his own spiritual demise and turned G-d into the culprit. 
Most people do not understand and appreciate why difficulties and 
complications come upon them. They believe that their suffering and 
setbacks are undeserved. When a person does not accurately 
evaluate himself and believes that he is undeserving of punishment he 
will feel that G-d is being unfair. Ironically, the basis for his 
disillusionment with G-d is only a consequence of his own 
unwillingness/denial to recognize who he really is. One is most often 
the cause of his own negative predicament. This is what actually 
happened to the Jewish people when their lives were “embittered.” 
14. The Privilege of Choice 
The Torah states at the beginning of the Portion of Bo, “Hashem said 
to Moshe, “Come to Pharaoh, for I have made his heart and the 
hearts of his servants stubborn …” When Moshe and Aaron 
approached Pharaoh to ask him to release the Jewish people, the Torah 
states, “Moshe and Aaron came to Pharaoh and said to him, ‘So, 
said Hashem, G-d of the Hebrews: Until when will you refuse to be 
humbled before Me? Send out My people…” The Torah states in one 
verse that G-d hardened Pharaoh’s heart and in the following verse 
Moshe says to Pharaoh – “until when will you refuse to humble 
yourself before G-d’.” The Torah is telling us that the basis for 
Pharaoh’s rejection of all the previous events was because he was not 
willing to acknowledge G-d due to his own lack of humility. Seemingly, 
we are able to understand this within the context of measure for 
measure. Just as he was not willing to soften his heart to G-d, G-d in 
turn hardened his heart. 
Rambam writes in Hilchos Teshuvah (the Laws of Repentance) that 
Pharaoh had forfeited his power of free choice. Rambam states that if 
one believes that the classification of “tzaddik (righteous)” or “rasha 
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(evil)” is predetermined, thus indicating that man has no free choice, 
he is a fool. Every individual is born with the ability to choose 
between good and evil. Thus, there is culpability for one’s choice if 
he has done evil, and is fully deserving if he has chosen to do good. 
Rambam asks if one is only culpable for doing evil because he had the 
choice to refrain from evil, then why was Pharaoh culpable for 
enslaving and withholding the Jewish people if G-d hardened his heart? 
Rambam explains that initially Pharaoh did have the ability to choose 
between right and wrong but because he had become so evil, G-d 
revoked his ability to choose. This is the meaning of “I (G-d) have 
hardened his heart.” Although Pharaoh’s continued perpetration of 
evil was not within his control, he is held fully accountable for that 
behavior because it was his choice not to have choice. 
It is interesting to note that although from the sixth plague onwards 
Pharaoh no longer had free choice because G-d had hardened his heart, 
nevertheless, regarding each consecutive plague the Torah again tells us 
that G-d hardened his heart. If Pharaoh had forfeited his ability to 
choose after this sixth plague, then why was it necessary for the G-
d to continue to revoke his ability to make the proper choice? 
Avraham, our Patriarch, was presented with ten tests by G-d. Each of the 
tests was progressively more difficult and built upon the previous one to 
develop Avraham’s understanding of G-d and give him internal strength 
and resolve. If Avraham was first to be tested with the Akeidah 
(binding of Yitzchak), which was the most difficult of the tests, he 
would have probably failed. It was only after he developed through his 
trials and tribulations a greater understanding of G-d that he was able to 
succeed with the Akeidah. 
Similarly, the plagues that came upon Egypt occurred in a specific 
progression of increasing levels of revelation. They each touched 
upon and affected another aspect of existence. Each one of them 
revealed another dimension of G-d’s ability. Initially the Egyptians 
understood the plagues as being sorcery/witchcraft. However, when 
they experienced the third plague of lice, the sorcerers declared, “It is 
the finger of G-d!” When the seventh plague came upon Egypt, 
Pharaoh was impressed to the point that he declared, “…I have 
sinned; Hashem is the Righteous One…” The plague of hail was 
obviously not rooted in witchcraft or nature since two contradictory 
forces were able to coexist simultaneously. The plague of hail was 
comprised of water and fire. With each of the plagues Pharaoh came 
to a new understanding of G-d. Each plague had the potential to 
bring him to a greater level of clarity and understanding of G-d. Thus, 
with each new level of clarity and understanding, it was necessary 
for G-d to revoke his power of choice at that level. 
The Torah tells us that it was Pharaoh’s refusal to “humble” himself 
before G-d that caused his heart to be hardened. The Gemara tells 
us that regarding a person who is arrogant and haughty, G-d says, 
“The world is not large enough to contain you and I.” In order for 
one to merit a relationship with G-d one must be humble. If one is 
arrogant, G-d withdraws from that individual. The Gemara in Tractate 
Kiddushin tells us that if it were not for G-d’s intervention and 
assistance to deal with one’s evil inclination, it would be impossible to 
survive spiritually. Because of one’s conflicts of interests and natural 
tendencies/drives, one needs Divine assistance in order to triumph over 
one’s inclinations. 
After being exposed to the first five plagues, which are classified as 
“revealed miracles,” one should naturally acknowledge G-d’s power. 
However, because of his arrogance, Pharaoh rejected G-d and 
behaved as if G-d did not exist. Thus, Pharaoh’s rejection of G-d at that 
point was the ultimate display of arrogance. G-d therefore 
disassociated Himself from Pharaoh. Consequently, Pharaoh no longer 
had the power of choice. Therefore, it was not necessary for G-d to 
be proactive in hardening Pharaoh’s heart, but rather it was because of 
his own arrogance that his heart was hardened. 
15. The Importance of the Status of the Jew Before Redemption 
The Torah states, “Hashem said to Moshe,’…Please speak in the ears 
of the people: Let each man request of his fellow and each 
woman from her fellow to borrow silver vessels and gold vessels.’ 
Hashem granted the people favor in the eyes of Egypt; moreover, 
the man Moshe was very great in the land of Egypt, in the eyes of 
the servants of Pharaoh and the eyes of the people.” The Torah tells 
us that G-d communicated to Moshe to “please” speak to the Jewish 
people to borrow the valuables of the Egyptians. The Gemara in 
Tractate Berachos tells us that the Torah uses the term “please” to 
indicate that Moshe needed to beseech the people to do so. 

The Gemara explains that the reason Moshe needed to plead with the 
Jewish people to comply with his request was so that both aspects of 
the promise made by G-d to Avraham, our Patriarch, would be 
fulfilled. The Gemara states, “So that Avraham, the tzaddik, should 
not say that the decree – they shall be enslaved and afflicted for 
400 years - was fulfilled and – afterwards they would go out with 
great wealth - was not fulfilled. The people said to Moshe, “We are 
not interested in wealth. We have been in bondage for 210 years and 
want to leave as soon as possible with our lives. All we want is to be 
released.” Thus, Moshe needed to beseech the Jewish people to borrow 
the precious possession of the Egyptians. 
It is interesting to note that the reason Chazal tell us that Moshe had 
to beseech the Jews to borrow the wealth from the Egyptians was so that 
“Avraham, the tzaddik” should not have a claim against G-d. Chazal 
could have simply said that the reason the Jewish people needed to 
borrow was to fulfill the promise that G-d had made to Avraham – 
that they will leave with great wealth. How do we understand this? 
The Torah tells us that G-d caused the Jewish people “to find favor in the 
eyes” of the Egyptians. In addition, Moshe was made to have special 
status in the eyes of Pharaoh and the Egyptians. It is only after the 
Jewish people and Moshe assumed “favorable” status did they 
borrow. Why was it necessary for G-d to cause them to assume a 
special status as a prerequisite to the borrowing? The Jews could have 
taken the wealth without special status because G-d had already 
devastated and humiliated Egypt through nine of the ten plagues. What 
then is the significance of the Jewish people finding “special 
favor/charm” in the eyes of the Egyptians? 
If the Jewish people had been seen by the nations of the world as 
renegades/fugitives/escapees, who plundered the wealth of their 
masters and fled bondage, it would not have been a Kiddush Hashem 
(Sanctification of G-d’s Name). Avraham, our Patriarch dedicated his 
life to bringing about Kiddush Hashem. The only reason the Jewish 
people needed to be exiled to Egypt was to purge them of the failing 
of Avraham – who had asked G-d an inappropriate question. It was a 
Chilul Hashem (desecration of G-d’s Name) that the Egyptians should 
enslave the Jewish people – the descendents of the man who 
introduced monotheism into existence – and ultimately forfeit their 
heritage/belief in G-d. In order to bring about a proper correction for 
the Chilul Hashem that had transpired because of Avraham’s failing, 
the Jewish people needed to leave Egypt in a manner that would bring 
about the ultimate Kiddush Hashem to reflect Avraham’s lifelong 
commitment to G-d’s Glory. 
It was public knowledge that G-d Himself destroyed Egypt on behalf 
of His people – the Jews. This awareness was a Kiddush Hashem. 
Despite the fact that G-d had destroyed Egypt, the Egyptians willingly 
gave their precious belongings to the Jews because they were 
perceived as special – even though they were the chattel of the 
Egyptians for 210 years. Thus, the world will see the Jews as 
special. 
The Jewish people left Egypt not as a downtrodden band of slaves, but 
rather as a valued people of great status and prestige. This was a 
Kiddush Hashem. Thus, we can understand the reason Moshe needed to 
beseech the Jewish people to borrow the precious belongings of the 
Egyptians. 
16. The Setting for Kiddush Hashem 
The Torah states, “Hashem said to Moshe,’…Please speak in the ears 
of the people: Let each man request of his fellow and each 
woman from her fellow to borrow silver vessels and gold 
vessels…” The Torah tells us that G-d commanded Moshe to “Please” 
speak to the Jewish people to tell them to borrow the silver and gold 
vessels of the Egyptians. Evidently, by needing to say “please” 
Moshe need to beseech the Jewish people to borrow the wealth of the 
Egyptians. Without his beseeching, the Jewish people would not have 
wanted to borrow the wealth. 
Sforno explains that the reason Moshe needed to beseech the Jewish 
people was because, “The Jewish people thought, ‘If we simply leave 
with our own belongings, the Egyptians will not pursue us. However 
if we borrow all of their wealth and leave the Egyptian never to return, 
they will pursue us. Thus it is better not to ask to borrow the wealth.” 
Thus Moshe needed to plead with the Jewish people to borrow the 
wealth of the Egyptians. 
Sforno continues, “G-d said to Moshe, “Please speak to the Jewish 
people to beseech them to borrow the wealth, because it is in only 
through this that the salvation will come about.” Meaning, what 
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seemed to be not in the best interest of the Jewish people was in fact 
what brought about the ultimate salvation. 
The Jewish people borrowed the wealth as per Moshe’s pleading and 
they were pursued by the Egyptians just as they had feared. If they 
had not taken the wealth, Pharaoh would not have been able to 
motivate his people to pursue the Jewish people. G-d had already 
devastated Egypt on their behalf. However, since the Jewish people 
had taken that which was most precious to the Egyptians, they were 
pursued. How did this bring about the ultimate salvation? 
The greatest miracle of the exodus was the splitting of the Sea. Had the 
Jewish people not taken the valuables, the Egyptians would not have 
pursued them and there would not have been a need to split the 
Sea. The revelation at the splitting of the Sea was at such an advanced 
level that even the prophet Yechezkel did not merit to see what the 
maidservant saw at the splitting of the Sea. If the Jewish people had 
not taken the valuables, they would not have been privy to such a level 
of revelation. All of the events of the exodus were in preparation for the 
giving of the Torah at Sinai, which was the ultimate salvation. Every 
experience that the Jewish people had during the exodus was to advance 
their spirituality in order to make them worthy and give them the 
greatest capacity to be taken as G-d’s people at Sinai. 
Chazal tell us that at Sinai when G-d spoke to the Jewish people, 
each person prophesized to the level of his own spiritual capacity. 
Thus, the greater the capacity the more advanced and profound is 
the level of understanding of the transmission of the Torah. If the 
splitting of the Sea had not occurred, the Sinai event would not have 
been at that advanced spiritual level. The Jewish people had experienced 
such a profound level of revelation of G-d’s Presence at the 
splitting of the Sea that they were able to point and say, “This is my 
G-d!” Thus, although the Jewish people were initially terrified by the 
prospect of the Egyptians pursuing them, it was because of their 
borrowing the wealth that they experienced the ultimate salvation at 
Sinai in the most advanced state. 
Chazal tell us that G-d interacts with the world in the manner of 
“measure for measure.” The Egyptians were drowned in the Sea 
because they killed the firstborn Jewish males by drowning them in 
the Nile – measure for measure. The revelation of Divine Justice in the 
world is a Kiddush Hashem (Sanctification of G-d’s Name). The 
measure for measure punishment that was brought upon the Egyptians 
at the Sea was a testament to the world that there is a Judge and 
there is Justice. The world is not a random stream of events but 
rather the Omnipotent Being directs every aspect of existence. 
The splitting of the Sea was not only beneficial for the spiritual 
development of the Jewish people as a preparation for Sinai, but also it 
was a Kiddush Hashem as a testament of G-d’s Justice. Even the most 
advanced civilization in the world was subject to Divine Justice and 
could not outwit G-d. Thus, Moshe needed to beseech the Jewish 
people to borrow the wealth because despite the fact that the pursuit of 
the Egyptians was inevitable, it would bring about the ultimate salvation 
and Kiddush Hashem. 
17. The Innate Difference Between the Jewish People and the Nations 
of the World 
The Torah states, “Hashem said to Moshe, “…I shall harden the heart 
of Pharaoh so that I may multiply My signs and My wonders upon 
Egypt…Pharaoh will not heed you, and I shall put My hand upon 
Egypt.” Rashi cites Chazal who explain, “G-d said, ‘It is known to Me 
that when the nations of the world do teshuvah (repent) they will not do 
so with a whole heart. It is better that I harden their hearts so that I 
should have the opportunity to increase My signs (miracles) so that the 
Jewish people should recognize My strength.’ G-d brings tragedy and 
destruction upon the nations of the world so that the Jewish people 
should take notice and fear Him. As it is written, “I have cut down 
nations and made their corners desolate so that you should take mussar 
(reproach).” 
Sifsei Chachamim explain Rashi, “G-d said, ‘If I do not harden the 
heart of Pharaoh, he and the Egyptians will definitely do teshuvah. 
However, it is revealed before Me that it will not be a complete 
teshuvah with a full heart. If I should bring further plagues and 
tragedies upon them, mankind will say – ‘This is the way of G-d, that 
he brings destruction upon those who do teshuvah.’ They will not 
realize that it is only because they did not do a complete teshuvah. 
Therefore, I will harden the heart of Pharaoh so that he should not do 
teshuvah of any sort, thus avoiding a desecration of My Name.” 
When one does not do a complete teshuvah, G-d will bring upon 
him further punishment to purge him of his spiritual impurity to bring 

him to the realization that his teshuvah was not complete. However 
because the nations of the world do not perceive the possibility of 
punishment in this context, G-d will not allow them to begin the 
teshuvah process. 
Chazal tell us that when King Solomon built the Bais HaMikdash 
(Temple) he prayed to G-d that when the non-Jew comes to pray on 
the Temple mount, his prayers should be received regardless of his 
level of worthiness. This is so he should not accuse G-d of being unfair. 
However, regarding the Jewish people, G-d should only respond to the 
prayers of those who are worthy. It is because the Jew will understand 
that if G-d does not respond to his requests and supplications, it is due 
to his unworthiness. 
The Midrash tells that there is no nation in the history of existence that 
G-d began to punish that was not ultimately destroyed. The reason 
for this is the more G-d inflicts punishment upon them, the more they 
became enraged and defiant with G-d. They believed that they were 
undeserving of punishment. As a result of their increased rejection of G-
d, they ultimately had to be destroyed. The Jew, on the other hand, 
when tragedy and suffering befall him, will ultimately introspect and 
reflect on his past behavior. This is a fundamental and innate 
difference between the way the Jew and the non-Jew process each of 
their own realities. 
It is interesting to note that in the Portion of Haazinu the Torah states, 
“G-d says, ‘My arrows will be expended from My quiver (inferring 
that the Jewish people will not be expended).’” Rashi cites Chazal 
who explain this with an allegory. It is similar to an archer who shoots 
his arrows at a secure beam. Eventually all his arrows will be expended 
but the beam remains standing and intact. So too, despite the 
difficulties and suffering that G-d will bring upon His people (to do 
teshuvah), they will not be destroyed through punishment. Rather, they 
will introspect and bring themselves to a point of reinstatement. This is 
not the case with the non-Jew. 
The Sanctification of G-d’s Name (Kiddush Hashem) in Egypt was as a 
result of the non-Jew not understanding that even if he had done 
teshuvah, it would not have been sufficiently complete. They would 
have not understood that their difficulties were because of their own 
shortcomings. 
When G-d offered the Torah to the nations of the world at Sinai, 
their response to G-d was, “What is written in it?” They were not 
willing to accept its dictates unless they knew in advance that it did 
not conflict with their own interests. When G-d told the Edomites (Esav) 
that the Torah contains the commandment “Thou shall not kill,” they 
responded, “We cannot accept the Torah since it is contrary to the 
blessing that we received from our grandfather Yitzchak- that we are to 
live by the sword.” Thus, they rejected it. 
If G-d had told them that the Torah contained the mitzvah of 
honoring one’s father and mother, which was the commandment Esav 
observed meticulously, the Edomites would have agreed to accept the 
Torah. However, the basis for their acceptance would have been to 
fulfill their own interest rather than submitting to the word of G-d. 
On the other hand, the Jewish people unequivocally declared, “Naaseh 
v’nishma – we will do and we will listen,” when they were offered the 
Torah. The basis for their acceptance of the Torah was that it was the 
Will of G-d. Their needs and conflicts of interest were not relevant at 
that moment. The Jew has the ability to see beyond his own 
circumstances and evaluate the moment correctly even if it means to 
recognize his own shortcoming. 
18. The Eternity of The Jewish People Rooted in G-d 
The Torah tells us in the Portion of Shemos that Hashem instructed 
Moshe to present himself to Pharaoh and request that the Jews be 
released from their bondage. The Torah states, “Afterwards Moshe 
and Aaron came and said to Pharaoh, ‘So said Hashem(YKVK), 
the G-d of Israel, Send out My people that they may celebrate 
for Me in the wilderness.’” Pharaoh replied, “Who is Hashem 
(YKVK) that I should heed His voice to send out Israel? I do not 
know Hashem, nor will I send out Israel!” 
The Midrash tells us that when Pharaoh was told that “Hashem, the 
G-d of Israel” wanted the Jews to be released, he immediately 
consulted his book of deities but did not locate the deity of “YKVK 
(the four letter Name of G-d)-Hashem” listed. Pharaoh thus responded 
to Moshe, “I do not know Hashem.” Moshe then said to Pharaoh, 
“The G-d of the Hebrews (Elokei Ha’Ivrim) happened upon 
us…” 
It is interesting to note the different appellations for G-d used by 
Moshe and their significance. When Moshe initially presented himself 
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to Pharaoh he used the appellation “YKVK – Hashem” in conjunction 
with the Jewish people being referred to as “Yisroel- the Children of 
Israel.” However after Pharaoh’s response, Moshe changed his 
presentation as the agent of the “G-d of the Hebrews Elokei 
Ha’Ivrim” He no longer used the appellation of “YKVK,” and the 
Jewish people were referred to as the “Hebrews” and not “Yisroel.” 
How do we understand this? 
In the Portion of Va’eira before the plague of Blood, the Torah states, 
“Hashem said to Moshe, ‘Go to Pharaoh…You shall say to him, 
Hashem (YKVK), the G-d of the Hebrews (Elokei Ha’Ivrim), has 
sent me to you, saying: Send out My people…So says Hashem, 
Through this shall you know that I am Hashem; behold, with the 
staff that is in my hand I shall strike the waters that are in the 
River, and they shall change to blood. The fish that are in the 
water shall die…” In this context the appellation for G-d is 
“Hashem(YKVK)”; however, regarding His relationship to the Jewish 
people He is identified as “Elokei Ha’Ivrim- G-d of the Hebrews.” 
What is the significance of these changes of reference to G-d? 
Rabbeinu Bachya explains that the title for the monarch of Egypt was 
always “Pharaoh.” This appellation contains the Hebrew letters “ayin, 
pay, raish” which spells the word “aafar – dust/earth.” The Egyptian 
people believed that existence was limited to the physical and the 
powers at hand/ deities were purely to maintain physical existence. 
They rejected the belief of a spiritual realm, which transcends physical 
existence. Thus it is befitting that the king of the Egyptian people, 
who epitomized the essence of his people, is given the title of 
“Pharaoh” which connotes earthiness and physicality. 
The appellation “YKVK-Hashem,” which denotes “I was, I am, and I 
will be,” identifies G-d as the Infinite and Omnipotent Being. The 
concept of an infinite G-d who is not bound by nature and who 
transcends existence was something that was rejected by Pharaoh. 
This is the meaning of his initial response to Moshe, “Who is Hashem 
(YKVK) that I should heed His voice to send out Israel? I do not 
know Hashem (YKVK), nor will I send out Israel!” There is no 
such Being or Power that goes beyond the finite. 
When the Torah refers to the Jewish people as “Yisroel” or “B’nei 
Yisroel” it is using the appellation that was given to Yaakov after he 
had wrestled with and defeated the angel. He had dominated the 
physical and spiritual, thus establishing himself as the one who 
transcends the constraints of physicality. Yaakov was thus given the 
name “Yisroel” which connotes the eternal person, who has relevance to 
the infinite. Thus, the Torah initially refers to the Jewish people as 
“Yisroel” within the context of “Hashem(YKVK)” to indicate that the 
Jewish people have relevance to the Being who is YKVK – the 
Infinite/Eternal Being. The basis for the Jewish people being an eternal 
people is because of their relationship and connection to Hashem 
(YKVK). Just as Hashem cannot be quantified; so too the Jewish 
people cannot be quantified. As G-d had promised Avraham, the Jewish 
people will be as numerous as “the stars in the heaven” and “the 
sands on the seashore.” This quantification of the Jewish people is not 
in a quantitative sense; but rather, in a qualitative sense. This is the 
reason the actual number of the Jewish people has always been 
insignificant (regarding our physical existence) vis-à-vis the nations of 
the world. 
After Pharaoh rejected Moshe’s presentation of his credentials as the 
agent of “YKVK,” he refers to G-d as “Elokei Ha’Ivrim- G-d of the 
Hebrews” because Pharaoh could not accept the reality of the Infinite. 
The appellation “Elokei Ha’Ivrim” simple means “the Power/Deity 
behind the people who came from the other side of the river (Ivrim).” In 
terms of the Jews as a physical people, Moshe refers to their G-d and 
them as “Elokei Ha’Iverim” which was a term and identification that 
Pharaoh would accept and consider. 
In the Portion of Va’eira the Torah uses both appellations for G-d before 
the onset of the plague of Blood- “Hashem (YKVK), the G-d of the 
Hebrews (Elokei Ha’Ivrim)” to indicate that if Pharaoh did not release 
the Jewish people (no different than other physical nations) he would 
be punished by Hashem (YKVK) – the Infinite Being who transcends 
the laws of nature. 
Sforno explains that sorcery and witchcraft can only change the 
appearance of nature. It cannot change its essence. The sorcerers and 
magicians of Egypt were able to change the appearance and texture 
of the water to seem that it had assumed the properties of blood. 
However, its essence remained water. The Torah states that Moshe 
had said, “…I shall strike the waters that are in the River, and 
they shall change to blood. The fish that are in the water shall 

die…” to indicate that when Hashem (YKVK) changed the water to 
blood, its essence was also changed. Sforno explains that the 
additional verse, “The fish that are in the water shall die…” is to 
qualify that the change to blood was not merely visual but an actual 
transformation. 
Moshe initially was communicating to Pharaoh that the Jewish people 
were physical beings only because of their circumstance; however, 
their essence was spiritual with relevance to the Infinite and Omnipotent 
Being – YKVH (Hashem). Despite the fact that Pharaoh could not 
believe in such a Being, he would be compelled to accept this belief 
through the plague of Blood – because it is only the Creator of the 
Universe (the Omnipotent One) who could transform water into blood. 
19. Appreciating G-d’s Mercy 
The Portion of Va’eira begins, “V’yadaber Elokim - G-d spoke to 
Moshe and said to him, “I am Hashem…” Rashi cites Chazal 
who explain, the Portion begins with the appellation of “Elokim” 
because it connotes the Attribute of Justice. At the end of the previous 
Portion, the straw subsidy that was provided by the Egyptian 
government (as one of the materials needed to manufacture bricks) 
was withdrawn from the Jewish people. However the same quota that 
was demanded of them until time was not reduced- despite the fact 
that the Jews themselves needed to gather their own straw for the 
manufacturing of the bricks. Moshe said to Hashem, “My Lord, why 
have You done bad to this people? Why have You sent me?” 
Hashem responded to Moshe, “Now you will see what I shall do to 
Pharaoh…” 
The Midrash tells us that the word “Now” in the verse infers that 
Moshe would only “now” witness the redemption and exodus from 
Egypt but will not merit to bring the Jewish people into the 
Promised Land/ Canaan. Because Moshe had no right to express 
himself in the manner that he had, he forfeited the right to enter into 
the Land. Thus, Moshe is addressed by G-d as “Elokim” to indicate 
he was being judged by the Attribute of Justice. Additionally the 
term “v’yadaber- spoke” is a more formal manner of speech than 
“vayomer-said.” G-d was communicating to Moshe in a most formal 
manner. 
Ohr HaChaim HaKadosh explains that the verse which concludes with 
the words “I am Hashem,” indicates that Hashem is the G-d of 
Mercy. Meaning what Moshe had depicted and understood as having 
done “bad” to the Jewish people, as an expression as His Attribute of 
Justice, was in fact an expression of His Attribute of Mercy. The 
Jewish people were meant to be in Egypt for 400 years as G-d had 
said to Avraham our Patriarch. However, because of the intensity of 
suffering, the bondage was reduced to 210 years. Thus, the 
withdrawal of the straw subsidy was in fact an expression of G-d’s 
Mercy because it shortened their stay in Egypt. Moshe should have 
recognized this as mercy and not questioned G-d as he had done. 
The Midrash Tanchuma explains that Avraham, Yitzchak, and Yaakov 
did not question Hashem although He did not reveal His Name 
(YKVK) to them. However, Hashem did reveal His Name (YKVK) 
to Moshe and he did question Him. Thus because of this failing, Moshe 
would only witness the initial redemption but would not enter into 
the Promised Land. The Midrash concludes, “Moshe was judged with 
the Attribute of Justice – as the verse states, “V’yadaber Elokim - G-d 
spoke to Moshe…” However the Jewish people were judged with 
the Attribute of Mercy as the verse states, “I am Hashem.” Meaning, 
although Moshe was not worthy of the Attribute of Mercy, 
nevertheless, the ultimate redemption would only come through the 
Attribute of Mercy. 
One could think that the Jewish people, although they are 
undeserving, succeed because of their leaders. However, this is not the 
case. It is true that without a person who did not have the qualifications 
of Moshe Rabbeinu, the redemption could not have taken place. 
However, Moshe was only able to evolve into the special person that 
he was only because he was needed to be the one to take the Jews 
out of Egypt. Since Jewish people needed to be redeemed they needed 
a qualified Redeemer. The emphasis is not on the Redeemer – it is 
on the merit and worthiness of those who are to be redeemed. The 
Jewish people themselves have merit because of their Patriarchs 
(Avraham, Yitzchak, and Yaakov) and thus Hashem will always provide 
them with a qualified Redeemer. 
20. The Objective of the Plagues 
The Torah states regarding the Plague of Frogs, “Hashem said to 
Moshe, Say to Aaron, ‘Stretch out your hand with your staff over 
the rivers…and raise up the frogs over the land of Egypt.” The 
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Torah tells us that the frogs had pervaded all of Egypt – the houses, 
the land, and even entered into the innards of the Egyptian people. The 
plague reached an intolerable level. Pharaoh summoned Moshe to 
request of him to remove the plague. Moshe agreed to do so saying, “It 
shall be as you requested – so that you will know that there is none 
like Hashem, our G-d.” Meaning, the purpose of the Plague of 
Frogs and its subsequent removal was so that Pharaoh should 
“know” that there is no Being that is comparable to Hashem. 
The Torah reveals the objective for the Plague of Wild Beasts and its 
subsequent removal. The Torah states, “…I shall incite against 
you…the swarm of wild beasts…so that you will know that I am 
Hashem in the midst of the land…” Additionally the Torah states 
regarding the Plague of Hail, “…For this time I shall send all My 
plagues against your heart…so that you shall know that there is none 
like Me in all the world…” The Torah makes it a point to 
continuously use the phrase “so that you shall know …” It does not 
state, “so that you shall understand that I am G-d...” Evidently there 
is a difference between “knowing” and “understanding.” 
“Understanding” is based on intellectual reasoning and 
comprehension. One can develop an understanding of something 
through a process of reasoning. However if it should be demonstrated 
that one’s understanding or evaluation of something was incorrect, based 
on false reasoning, then it would cause him to change his understanding 
of fact. Because “Understanding” is based on evaluation, it is thus 
subject to conflict of interest. However, the term “knowing” is applied 
and utilized in a situation that is not based on intellectual evaluation 
and reasoning; but rather, on fact. For example, one “knows” that if 
he were to put his hand into fire he would be burned. There is no need 
for the intellectual process to be utilized to come upon this reality. 
Thus, it is not subject to conflict of interest. 
The Torah uses the term “know” and not “understand” regarding the 
objective of the plagues, in order to communicate that G-d’s 
obviousness in each one of these instances was at such a revealed 
level that it was established as fact. Thus, G-d’s Omnipotence could 
not be denied. One did not require any level of intellectualism or 
reasoning to accept this truth. 
Pirkei Avos (Ethics of our Fathers) states, “Rebbe says, “If one 
considers these three things he will never sin. You should know what 
is above you. There is a seeing eye, a listening ear, and all of your 
actions are recorded in a ledger…” It is interesting to note that the 
term used by Rebbe is not “you should understand” but rather “you 
should know.” Meaning, if one “knows” that there is a seeing eye, a 
listening ear, and that all of one’s actions are recorded, it is only then 
that one will not sin. One must live every moment of his life 
“knowing” that G-d and His involvement in creation is fact. If one 
internalizes this as a reality, he will not sin. It is only when one 
believes this on a conceptual level and not as fact/reality, that one’s 
conflicts of interests could allow him to see it differently. Chazal also 
tell us, “You should know before whom you stand.” Here again, the 
term “know” is used rather than understand. 
The objective of the plagues of Egypt was to reveal and present to the 
Jewish people and the Egyptians that G-d is a reality and His 
omnipotence is fact. King David lived every moment of his life 
“knowing” that there is a G-d. G-d was always before his eyes as it is 
stated in Tehillim (Psalms), “Hashem is always before my eyes.” 
Anything that is less than “knowing” is subject to one’s conflict of 
interest. 
21. What is the Meaning of Freedom for a Jew? 
The Men of the High Assembly, who composed the text of all the 
prayer services, chose to refer to the Festival of Passover as “the time of 
our freedom (zman chairuseinu).” It is true that we recount in the Seder 
service that it was during this time that G-d redeemed the Jewish 
people from Egypt. They were enslaved for hundreds of years and had 
suffered during their bondage under their Egyptian taskmasters. The 
Jewish people were the equivalent of the chattel of the Egyptians. 
However, had G-d freed them from their bondage through His infinite 
Kindness. The objective of taking the Jewish people out of Egypt was 
not only to free them from their physical oppressors, but rather it 
was so that they should stand at Sinai and receive the Torah. Every 
aspect of the process of their redemption and progressing towards 
Sinai was essential to qualify them to receive the Torah and become G-
d’s Holy people. The Ten plagues and all the revealed miracles that 
had transpired relating to their redemption caused the Jewish people to 
be weaned from their pagan beliefs and become spiritualized. During 
their enslavement in Egypt they had become pagans to no less a 

degree than their Egyptian masters. However, at Sinai the Jewish 
people chose to accept the Torah with the unequivocal declaration of 
“Naaseh V’nishma (We will do and we will listen).” Thus, the 
objective of redemption from Egypt was achieved. What is the 
meaning of freedom as it pertains to the Jew? 
The Jewish people could have chosen not to accept the Torah. If they 
had done so, they would have perished under the mountain and all 
existence would have come to an end. The creation of the world and 
its ongoing existence was contingent upon the Jewish people accepting 
the Torah at Sinai. However, they agreed to be committed to the 
dictate of G-d without knowing its extent and ramifications. 
Regarding the Ten Commandments that Moshe had received at Sinai, 
the Torah uses the term “charus- engraved.” The words of the Ten 
Commandments were etched through the stone Tablets. The Mishna in 
Pirkei Avos (Ethics of our Fathers) states that the word “charus” 
should not be read with its vowels but rather it should be read as 
“cheirus – freedom.” (Both words are spelled with the same letters; 
however, they are punctuated with different vowels which determine 
their reading). As it states, “There is no free man other than the one who 
engages in Torah study. Why is this so? If one is without a master 
dictating his existence, he should be considered free to do as he 
chooses. However, the Torah, through the world “cheirus” alludes to 
the fact that this is not so. The Torah which is replete with dictates 
and commandments, which guide every aspect of one’s life, 
seemingly woulkd deny one’s freedom rather than making him a free 
man. 
One who is truly free is able to make decisions based on choices that 
are in his best interest. One must establish an objectivity to be able 
to make that evaluation. In order for one to make these choices he 
must have a sense of clarity in order to discern between what is good 
and what is the antithesis of goodness. If one attempts to choose 
what is truly good based on his own sense, intellectualism, and 
experience he will be subject to his own human inclinations and 
desires. These human needs create a conflict of interest that do not 
allow the individual to appreciate all the full ramifications the issues in 
order to make the proper choice. Thus, one is enslaved by his own 
impulses and material needs. He is blinded from what he truly needs 
to advance his spirituality. In contrast, one who engages in Torah 
study is able to extricate himself from the animalistic and material 
drives to utilize the material in order to facilitate spiritual growth. One 
will have an understanding that the material itself has no intrinsic 
value unto itself. Therefore, the one who engages in Torah study is 
truly free, whereas the one who is not involved in that process is 
being driven by the animal that exists within every person. 
We say in the Haggadah that it was G-d Himself who took the 
Jewish people out of Egypt. It was not through an angel or any other 
spiritual entity. Arizal explains that the spiritual impurity of Egypt was 
so intense that not even an angel, who is a spiritual being, would have 
been tainted by the environment. Therefore, only G-d location of 
impurity. At the time of their redemption they were permeated and 
infected with impurity to the point that their spiritual system was 
completely shut down. They did not have the capacity to process and 
relate anything within the spiritual realm. G-d not only freed the 
Jewish people from their physical bondage, He had extricated and 
purged them from the spiritual impurity that they had absorbed during 
the Egyptian bondage. 
The Torah states, “Yisro, the Minister of Midian, the father-in-law 
of Moshe, heard all that G-d had done for Moshe and Israel, His 
People – that Hashem took Israel out of Egypt.” After Yisro heard 
all that G-d had done for the Jewish people, he abandoned his 
position as Minister of Midian and his community to join the Jewish 
people in the desert. Why was Yisro so impressed with all that he had 
heard? 
Yisro was world renowned as a pagan priest of idolatry. He was the 
most proficient person in all forms of idol worship. In the past, he 
had been one of Pharaoh’s personal advisors. He thus understood 
and appreciated the intense impurity that existed in Egypt.. When he 
had heard that G-d had taken the Jewish people out of Egypt and that 
they were able to express themselves at the Splitting of the Sea, as 
they had done as a result of processing the miracles that they had 
witnessed, he was amazed and taken aback. He realized that G-d 
had cleansed and purged them from the impurity that they had 
attained in Egypt. It was not humanly possible for one to be freed 
from the influences of Egypt unless G-d Himself intervened. After 
Yisro had heard what had transpired, he abandoned his position of 



!waaBtu!ITq!– trcdk trcd ihc                                                                27 
honor in order to join the Jewish people in the desert. The spiritual 
freedom that the Jewish people had attained was unequaled in 
existence. G-d gave them an objectivity, which gave them the ability to 
make the proper choice. The process of full spiritual emancipation 
culminated in the receiving of the Torah at Sinai. 
When we mention in our prayers that Passover is the “time of our 
freedom (zman chairuseinu).” we must understand that we are not 
only referring to our physical freedom, but also the spiritual freedom 
to have the clarity to make the proper choices. We are only able to 
function as G-d’s people because of that special level of freedom 
that we had attained at the time of the exodus from Egypt. 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“[Then] expound from ‘an Aramenian destroyed my father’ until the entire 
section is finished.” The Mishnah in P’seachim (116a) tells us that, at the 
Seder, relating the story of our exodus from Egypt should be based on the 
way it is stated by a farmer bringing his first fruits (“Bikurim”) to the 
Temple (D’varim 26:5-8). One of the questions discussed regarding the 
structure of the Haggadah (and suggested to me by Rabbi Yaakov 
Rabinowitz, sh’lita, when I asked him what question(s) he may have on the 
Haggadah) is why the Haggadah uses the verses from Bikurim, rather than 
using the actual narrative of the Torah (in Sh’mos). This topic is covered 
in the “Otzer M’forshay HaHaggadah,” as well as in the back of “The 
Mesivta” on Pesachim; what follows does not necessarily mirror the 
approaches quoted there, although there is some overlap. 
My first thought was that we are commanded “v’higad’ta l’vin’cha” 
(Sh‘mos 13:8), "and you should relate it to your son," and the statement 
made by the farmer also starts with him saying “higad’ti hayom” (D’varim 
26:3), "I have related today," so when our sages, of blessed memory, put 
together the text used as a starting point to "relate," or “tell over” (be 
“magid”) the story, i.e. the “Haggadah,” they chose a relevant text that is 
also described as a “haggadah.” (Rabbi Dovid Cohen, sh’lita, in 
“Haggadas Simchas Yaavitz,” makes a similar suggestion; baruch 
she’kivanti.) Along the same lines, the Or Samayach (on Rambam’s 
Hilchos Chametz/Matzoh 7:4) suggests that since the Talmud (Pesachim 
36a) says that matzoh is referred to as “lechem oni” (D’varim 16:3) 
because we speak out (“onin”) many things (regarding the exodus) over it, 
and the instructions for the farmer to continue his “haggadah” (26:5) are 
“v’anisa v’amarta” (and you shall speak out and say), these are the verses 
chosen to be “spoken out” over the matzoh. Nevertheless, unless it was 
determined that these verses are the optimum way of “relating” and 
“speaking out” how G-d took us out of Egypt, the text of the Haggadah 
would not have been compromised just to accommodate cute wordplay. 
Shibolay Haleket (218) says that the story of our exodus begins with 
Yaakov being saved from Lavan because his exile in Aram was also part 
of the decree made and relayed to Avraham regarding his descendants 
being “strangers in a land that is not theirs” (B’reishis 15:13), and G-d 
saving him from Lavan was also part of the promise made to Avraham. 
Others (e.g. Vilna Gaon) take it a step further, showing how Yaakov’s 
exile in Aram and being saved from Lavan parallels the exile in Egypt and 
exodus from it. Yaakov left Aram with many possessions (B‘reishis 30:43, 
31:1, 31:18), as did the Children of Israel when they left Egypt (Sh‘mos 
12:36, 12:38), fulfilling G-d's promise of “and after that they will leave 
with [a] great [amount of] possessions” (B‘reishis 15:14). Lavan had 
significant monetary loss through Yaakov’s sticks (B‘reishis 30:37-43), 
and the Egyptians were smitten via Moshe’s staff (Sh‘mos 4:20, etc.). 
Yaakov ran away from Lavan (B‘reishis 31:20-22), and the Children of 
Israel were perceived to have run away from Egypt (Sh‘mos 14:5). Lavan 
caught up to Yaakov on the seventh day (B‘reishis 31:23), and the 
Egyptians caught up with the Children of Israel on the seventh day (see 
Rashi on Sh‘mos 14:5). [According to some, the night that G-d appeared to 
Lavan and warned him not to harm Yaakov, which is how/when Yaakov 
was saved, occurred on the night of Pesach.] It has even been suggested 
that when Yaakov wanted to “live in peace” after returning from Aram 
(see B’reishis Rabbah 84:3), he thought (or was hoping) that his stay in 
Aram and successful departure qualified as having fulfilled the mandated 
exile (see Torah Sh’laima, B’reishis 37:1). Since Yaakov’s experiences in 
Aram and his “exodus” from there were also part of the fulfillment of the 
same decree/promise as our exodus from Egypt, we use the verses from 
Bikurim, which reference this aspect as well. 
Piskay Rid (P’sachim 116a) mentions how our retelling the story of our 
exodus must be done in a manner that praises G-d and thanks Him (see 

also Abarbanel’s “Zevach Pesach”); the verses read when bringing 
Bikurim are more conducive to being stated in this manner than reading 
the narrative dedcribing how it unfolded. Some compare the matzoh on our 
table to Bikurim, making reading these verses appropriate. Rav Yitzchok 
Hutner, z”l, is quoted as having compared Bikurim -- the first fruits -- to 
the b’chorah -- the firstborn, which played a major role in the Passover 
story, as evidenced by the tenth plague (etc.). Rabbi Yaakov Glasser, 
sh’lita, in his Shabbos HaGadol d’rasha at the Young Israel of 
Passaic/Clifton last week, suggested that the reason we use the verses from 
Bikurim is because the farmer is not just retelling our history, but 
becoming part of it by moving it forward, acknowledging that his produce 
comes from G-d and all that G-d has done for us, thereby contributing 
towards fulfilling our ultimate destiny. Similarly, our Seder is not 
supposed to be just a retelling of our history, nor just a reliving of our 
history, but an opportunity to become a part of our continuing history and 
move things closer to our ultimate redemption. 
Our retelling of the exodus story does not end with the Haggadah, or at 
least it’s not supposed to. Rather, the Haggadah is meant to be the starting 
point; “the more one speaks about our exodus from Egypt, the more 
praiseworthy it is.” Its text is designed to spur further conversation and 
discovery, not limit it. When our sages standardized the text, they didn’t 
choose just the verses from Bikurim to be the way the story was told; these 
verses were part of a larger “d’rasha” that also included the verses from 
the narrative in Sh’mos. It was this entire “d’rasha,” including the verses 
which are alluded to in the Bikurim verses, that was chosen. Whether the 
exact same “d’rasha” from the Sifre (or another Midrashic source) was 
“copied and pasted” into the text of the Haggadah, or there was an already 
existing “d’rasha” that was incorporated into the Haggadah and, 
independently, into other Midrashic literature, it was the “d’rasha” in its 
entirety that was chosen, not just the verses that were expounded upon. 
This “d’rasha” not only stands on its own as a valid way to tell over the 
exodus story, but it also provides an example of how to further expound on 
existing verses to increase the story-telling. And even though we should 
try to expand things even further than that, when it came to choosing a text 
as a starting point, a “d’rasha” that incorporates the narrative verses from 
Sh’mos when expounding upon the verses said when Bikurim are brought 
was a terrific choice. 
After I sent the above out via email, one of the recipients responded that he 
had heard we use the verses from Bikurim because they are stated in first 
person, relating what happened to “us,” as opposed to the narrative in 
Sh’mos, which describes what happened from the perspective of the 
Narrator. Since we are supposed to consider it as if we ourselves came out 
of Egypt, using the verses that speak from our perspective would be more 
efficient. (He subsequently told me it is in Rav Mirsky’s Haggadah, 
“Hegyonei Halachah.”) Although I think this is a great answer, it is 
undermined by the fact that these verses are introduced to prove that 
Lavan was even worse than Pharaoh, “as it says,” followed by the Bikurim 
verses. Since we are quoting what the farmer says as a proof-text that 
shows that Lavan tried to destroy Yaakov, it no longer retains its first-
person status. Therefore, despite its value as a first-person account, its 
inclusion in the Haggadah is more likely because of the “d’rasha” that is 
based on it. 
 

Rabbi Label Lam 

Dvar Torah 
Pesach  
A Night, Like No Other Night 
Why is this night different than all other nights? (Haggadah) 
This is a question that every Jewish child has learned to recite? Beyond the 
parrot-like recitation, what’s the question really asking? What is it probing 
to find out? Why is that the lead question that drives the Pesach Seder of 
every Jewish home for all time? 
At the time of the exodus the verse tells us, “So G-d led the people around 
[by] way of the desert [to] the Red Sea, and the children of Israel were 
armed when they went up out of Egypt. (Shemos 13:18) The word for 
“armed” - “chamushim” is an unusual term. There is a hint here! Rashi 
explains that according to the most modest estimate, “chamushim” mean 
one fifth- 1/5. Only one fifth of the Jewish People merited the leaving 
Egypt while 4/5th died secretly in the 9th plague, the plague of darkness. 
This is shocking news. The celebrated exodus was actually accompanied 
by a most catastrophic loss. 
The Jewish Nation consisted of 600,000 adults-males between the age of 
20 and 60 as recorded explicitly in the Torah. Counting females, people 
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above 60, and below 20 years, we can guestimate that perhaps there were 3 
million people who left Egypt. If that’s so, then 12 million perished and 
were disappeared during the plague of darkness. What a heartrending 
misfortune numerically and individually! To have travelled so far in an 
exile only to be eliminated in the final moments before the redemption 
reeks of human tragedy. 
Now, even after all that, here comes the tough news. Rabbi Aigdor Miller 
ztl said that not only at that time but in every generation, 80% are lost to 
the particular “plague of darkness” of that generation. That is really scary. 
I appreciate that statistics don’t proscribe behavior in advance but only 
describe behavior ex post facto. Even still there is a frightening trend for 
we who are the children of those who survived this attrition generation 
after generation. How do we make sure that we are not a statistic, and by 
default, go the way of 80% so much at risk of melting into the sidewalk of 
oblivion? 
Here is a modest proposal. Let us call a meeting. We don’t all need to meet 
in the same place. The logistics for that would be too contrived and 
cumbersome. People just won’t participate. We want 100% participation. 
This is about saving a nation. I propose we meet as families. Each family 
should have their own meeting. The main item on the agenda should be 
our survival as a unique family culture with a special historical mission. 
Maybe at the meeting we can ask a compelling question that will spark 
interest and invite participation. I was thinking of a question phrased 
something like this, “What can we do differently or what needs to be done 
differently in this plague of darkness, different from the other plagues of 
darkness?” As they say, “Woe to the general that fights the last battle and 
woe to the batter who swings at the previous pitch!” We have to deal the 
new and ever changing host of challenges that face us now. Sure we can 
draw on historical precedent to find what has classically worked in the 
past, but we must be open to employing a new emphasis on a certain 
Mitzvah perhaps as an emergency measure. The Chofetz Chaim 
campaigned a lifetime against Loshon Hora! It’s still relevant! What is the 
particular emergency of our time? Where is our ship at risk of taking on 
water or most vulnerable to attack? That is a meeting for every family to 
have. 
It would be so awesome and that much more powerful if we could all have 
that family conference on the same night. We would need a comfortable 
setting around a table with plenty of food and some deep references to our 
history and our common destiny Perhaps in that cozy relaxed environment 
we can come up with some innovative and practical approaches ensuring 
all the attitudes and moods in our home feel their voice has been heard. 
“Mah Nishtana Ha Layla HaZeh Mi Kol Ha Laylos” is really asking this 
question. How is this night of exile different from other nights? What can 
we learn (nishtana)? What can we do differently this night from all the 
other nights of exile? That’s the compelling question that drives the 
agenda of our national meeting, each year, at the familial table on a night 
like no other night! 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Pesah- Reward for a Kiddush Hashem 
In the Haggadah, we emphasize the point that the plague of the firstborn 
was wrought by G-d Himself, and not by an angel or other agent. We cite 
the verse in Sefer Shemot (12:12), “Ve’abarti Be’retz Misrayim Ba’layla 
Ha’zeh” (“I shall pass through the land of Egypt on this night”) and 
explain that G-d Himself passed through Egypt to kill the firstborn, rather 
than sending a “Malach,” “Saraf” or “Shali’ach” – various forms of 
messengers. 
The question arises, what is the significance of this point? Why is it 
important to note that G-d killed the firstborn directly, without sending an 
agent to perform this task? 
Rav Levi Yishak of Berditchev (1740-1809) explained that G-d killed the 
firstborn directly as a sort of “reward.” Even when somebody deserves 
punishment for his wrongdoing, there is a certain element of honor in 
having G-d come to him directly to bring this punishment upon him, rather 
than G-d sending an agent. And thus although the firstborn certainly 
deserved to be killed, nevertheless, as wicked as they were, they were also 
deserving of some small amount of reward, and this reward came in the 
form of G-d’s coming to them directly to deliver the punishment. 
Why were the firstborn deserving of reward? 

Rav Levi Yishak noted the Midrash (cited in Tosafot, Shabbat 87b) which 
tells that after Moshe warned Egypt about the impending plague, the 
firstborns approached their parents and Pharaoh to demand the release of 
Beneh Yisrael. Fearing for their lives, and realizing the Moshe had never 
yet been wrong when he predicted calamity, the firstborns insisted that 
Pharaoh heed Moshe’s demand and allow Beneh Yisrael to leave. When 
Pharaoh refused, the firstborns took up arms and launched a civil war, 
which resulted in the deaths of hundreds of thousands of Egyptians.  
What is perhaps most significant about this event is the fact that the 
firstborns were the priests of Egypt. The Egyptians worshipped the 
constellation of Aries, which is the first of all the other constellations. As 
Aries was the “firstborn,” so-to-speak, the firstborn Egyptians were 
appointed as the priests. It was thus remarkable that specifically this group 
rose up against Pharaoh. Specifically the religious figures were the ones 
who believed in Moshe and demanded that his word should be obeyed. 
This civil war, then, marked a very significant Kiddush Hashem, in that 
the pagan priests of Egypt demanded the kingdom’s surrender to Moshe 
and to the G-d of Israel. 
Of course, this did not qualify as complete Teshuva. The firstborn acted to 
protect themselves, and they did not take the appropriate step of outright 
renouncing their religious beliefs. Nevertheless, they were the conduits of 
a significant and meaningful Kiddush Hashem, and G-d rewards even the 
wickedest sinners for the good that they do. He therefore rewarded the 
firstborns by punishing them directly, and not through an agent. 
Two lessons emerge from Rav Levi Yishak’s insight. Firstly, we are 
reminded of just how precious each and every Misva is, and how no good 
deed goes unrewarded. Even though we make mistakes and occasionally 
fail, every good deed we perform and every bit of goodness that we spread 
is inestimably precious, and will be rewarded in full. 
Secondly, we are taught of the great value of being conduits of Kiddush 
Hashem. Being aware of this precept can help us endure even the most 
difficult and harshest crises. When a righteous person faces adversity, he 
sees it as an opportunity for Kiddush Hashem. If he responds calmly, and 
loudly affirms G-d’s justice despite the hardship he endures, he inspires 
people and brings glory to G-d. If even the pagan priests of Egypt were 
rewarded for the Kiddush Hashem they created, then certainly we can all 
earn reward for creating our own Kiddush Hashem by accepting hardship 
and recognizing G-d’s kindness in our lives even when it is not apparent. 
Once we realize the unparalleled importance of Kiddush Hashem, of 
bringing honor and glory to the Almighty, we will respond to all situations 
in life with composure and faith, seizing the opportunity to create a 
Kiddush Hashem. 
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"The Rooftops of Egypt and Yerushalayim" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
Directing the groupings of the B’nai Yisroel in Egypt to acquire their 
Korban Pesach (Paschal lamb), Moshe stated the following: 
“Then Moshe called for all the elders of Yisroel, and said to them, ‘Draw 
out (‘Mishchu’), and take a lamb according to your families, and kill the 
Pesach lamb.’” (Sh’mos 12:21) 
Now then, when HaKadosh Baruch Himself commanded that the Korban 
Pesach be acquired, He stated the following earlier in the Torah: 
“Speak to all the congregation of Yisroel, saying, ‘In the tenth day of this 
month they shall take every man a lamb, according to the house of their 
fathers, a lamb for a house.” (ibid. 12:3) 
As can be clearly seen, nowhere in His statement did HaKadosh Baruch 
Hu make use of the term ‘Mishchu’ (draw out) as did Moshe. Why then, 
did Moshe alter the wording of HaKadosh Baruch Hu? A second question 
confronts us.  
When HaKadosh Baruch Hu commanded the blood of the Korban Pesach 
to be smeared upon the doors of the B’nai Yisroel, He stated: 
“And they shall take of the blood, and strike it on the two side posts and on 
the lintel of the houses, in which they shall eat it.” (Ibid. 12:7) 
Yet, when Moshe issued the same order, he stated the following: 
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“And you shall take a bunch of hyssop, and dip it in the blood that is in the 
basin, and strike the lintel and the two side posts with the blood that is in 
the basin; and none of you shall go out from the door of his house until the 
morning.” (ibid. 12:22) 
Note that Moshe has reversed the order. HaKadosh Baruch Hu stated, “On 
the two side posts, and on the lintel.” Moshe however, reversed the order 
by stating, “The Lintel and the two side posts.” Why would he do such a 
thing? 
Fortunately, we have some very apt answers for these questions, from 
which a good degree of Torah knowledge may be gleamed, from the text 
K’hilas Yitzchak by Rav Yitzchak Voloshin (1749- 1821) of blessed 
memory, who began with the following Gemarah from P’sachim 85b- 86a, 
which speaks of a time when there was a Bais HaMikdash (Temple) in 
Y’rushalayim: 
“Rav said, ‘The roofs and the upper chambers (of Y’rushalayim) were not 
sanctified (for the eating of the Korban Pesach).’ But that is not so, for 
Rav (also) said on the authority of Rabbi Chiya, ‘There was (only) as 
much as an olive of the Korban Pesach (to eat for each person), yet the 
(the recitation of) Hallel split the roofs. Does that not mean that they ate 
on the roof and recited (the Hallel) on the roof….?’” 
The Gemarah answers the question in the following manner: 
“…..No! They ate on the ground floor and recited (Hallel) on the roof…..” 
But, why may one ask, were the roofs and upper chambers of the houses in 
Y’rushalayim not sanctified for the eating of the Korban Pesach? The 
K’hilas Yitzchak offers us a most Lomdish (scholarly) answer. 
We commence with the Maharsha (Rav Shmuel Eidels- 1555- 1631) of 
blessed memory, who explained that the reason they ascended to the roofs 
and upper chambers to recite Hallel after eating the Korban Pesach on 
ground level in Y’rushalayim, was in order to publicize the praise and 
lauding of HaKadosh Baruch Hu in plain sight of everyone. Yet, they still 
ate the Korban Pesach on ground floor. We shall soon see why. 
The K’hilas Yitzchak addresses our first question of why Moshe added the 
expression ‘Mishchu’ (draw out). In other locations in Mikra (Scripture), 
the term M’shicha (drawing out) implies pulling something upwards. 
When Yosef was sold, we read the following: 
“Then there passed by Midianite merchants; and they drew 
(VaYim’sh’chu) and lifted up Yosef out from the pit, and sold Yosef to the 
Ishmaelites for twenty pieces of silver; and they brought Yosef to Egypt.” 
(B’raishis 37:28) 
Clearly, the term M’shicha here means to pull upwards. When Yirmiyahu 
HaNavi (the prophet) was released from his subterranean dungeon, we 
read: 
“And they pulled up (VaYim’sh’chu) Yirmiyahu with ropes, and took him 
up out of the pit; and Yirmiyahu remained in the court of the guard.” 
(Yirmiyahu 38:13)  
Clearly once again, the language of M’shicha means to pull upwards.  
Now then, expounded the K’hilas Yitzchak, it must be understood that 
when the B’nai Yisroel led their purchased lambs and goats, which would 
be their Korban Pesach, through the streets of Egypt, they were in terrible 
danger from the Egyptians who worshipped such livestock. The B’nai 
Yisroel therefore, put their lives out on the line to accomplish this 
Mitzvah.  
Knowing of this danger, when HaKadosh Baruch Hu directed them, “They 
shall take every man a lamb, according to the house of their fathers,” what 
was meant was to keep the animal, slaughter it, and eventually eat it on 
ground level, a lot less hazardous than doing this on the roof in public in 
Egypt.  
Along came Moshe, and suggested ‘Mishchu’, or, pull the animal up to the 
roof and slaughter it there in any event, so that it would be in plain view of 
everyone, unable to be missed. Unfortunately, the B’nai Yisroel were too 
terrified to so publicly slaughter their animals upon their roofs in Egypt, 
let alone to eat them there. 
And, that is why Moshe reversed the order, answered the K’hilas Yitzchak, 
when it came to the application of the blood upon the door. For, HaKadosh 
Baruch Hu commanded, “On the two side posts and on the lintel.” That is, 
if the slaughtering and eating took place on the ground floor, the natural 
progression of applying the blood to the door would have been working 
one’s way up to the lintel. 
Nonetheless, had the B’nai possessed the courage to slaughter the Korban 
on the roof tops, as per the proposition of Moshe, the natural progression 
of applying blood to the door as they descended from upstairs would have 
been downwards, as Moshe stated, “The lintel and the two side posts.” 

And, concluded the K’hilas Yitzchak, because the B’nai Yisroel were not 
as determined as Moshe to slaughter the Korban Pesach high atop their 
houses to publicize this Mitzvah to so large an extent, our Rabbanim of 
blessed memory rendered that the roofs and upper chambers of 
Y’rushalayim were not sanctified for the eating of the Korban Pesach, in 
order to memorialize the mercy and compassion of HaKadosh Baruch Hu, 
Who did not require our ancestors in Egypt to make use of their roofs and 
upper chambers there, as per the intention of Moshe. 
As can plainly be imagined, there is virtually no end to the inconceivable 
repository of knowledge which the Torah is. And, there is no better time to 
discuss such profundities with one’s family and friends than Seder night. 
May we all experience a meaningful Pesach. A Chag Kosher V’Samai’ach. 
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Dvar Torah - Pesach, Shalosh Regalim, 
Shlosha Avos and Our Belief 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 
The Tur (Orach Chaim 417) (The Arba'ah Turim, often called simply the 
Tur, is an important Halakhic code, composed by Rabbi Yaakov the son of 
Rabbi Asher (1270 - c.1340), also referred to as "Ba'al ha-Turim", "Author 
of the Tur"). The four-part structure of the Tur and its division into 
chapters (simanim) were adopted by the later code Shulchan Aruch, 
teaches that the Shalosh Regalim – the three holiday seasons of the year - 
correspond to the Avos, our three forefathers. 
Pesach brings to mind Avraham, Shavuos relates to Yitzchock, and Sukkos 
to Yaakov. He this explains: The pasuk, when recounting the event when 
the three malachim –angels - came to visit Avrohom states that Avraham 
instructed Sarah to bake “cakes” for his celestial guests. (Bereishis 18:6). 
Our sages tell us that these cakes were Matzohs, for this visit took placed 
on Pesach which Avrohom wished to celebrate with the angels. Shavuos 
relates to Yitzchack, for on Shavuos, Hashem gave the Torah accompanied 
by the sound of the Shofar, a ram’s horn. Again Chazal tell us that the 
shofar heard came from the ram sacrificed in on the alter in place of 
Yitzchock at the time of the akeida. Sukkos connotes the persona of 
Yaakov, for the Torah (Bereishis 33:17) says that after many years in 
exile, in the aftermath of his successful encounter with Esav, Yaakov 
“made sukkos for his sheep”.  
It remains for us to understand how the Yomim Tovim – the Shalosh 
Regalim- relate to the distinct personalities of the Avos beyond the fact 
that each of the Avos had an event occurring in their lives that seemingly 
coincided with the holiday seasons in some tangential manner. And what 
message is the Tur conveying to us with his revelation that we might make 
use of in our lives?  
The Mishna (Avos 2:1) teaches that there are three foundations upon 
which the world stands: Torah, avodah (Divine service) and gmilus 
chassadim (kind, charitable acts). The three foundations of the world are 
related to the three Avos, Avraham, Yitzchok and Yaakov, each of whom, 
as a "forefather" is also considered to be a pillar upon which the world 
rests. 
Gemilus chasadim is the unique trait of Avraham, who is well known for 
his hospitality towards guests (see Bereishis 21:33 and Rashi) and other 
deeds of kindness. As the prophet Micha (7:20) tells us "titein emrs 
li’yaakov, vi’chesed li’Avraham- Give [credit for the] truth to Ya'akov and 
[credit for] kindness to Avraham." Avodah is the unique trait of Yitzchock, 
who was prepared to have himself sacrificed on the altar, making him the 
pillar of service to Hashem. (See Midrash Rabbah Vayikra 2:10.) Yaakov 
represents the pillar of Torah, as we know from the verse (Bereishis 25:27) 
"V'Yaakov ish tam, yosheiv ohalim" Yaakov residing in the tents of Torah 
study. The "truth" mentioned in the verse from Micha also refers to Torah 
study. His unique trait was "emes," truth, which we know is the ultimate 
Truth – Toras Emes. 
The Maharal (Rabbi Yehudah Lowey (1512- 1609),) notes that 'Emunah- 
faith' is mentioned three times during the process of yetzias mitzrayim, our 
redemption from Egypt. When Moshe Rabbeinu came to take klal Yisroel 
out of Mitzrayim, the pasuk says (Shemos 4:31) says ויאמן העם וישמעו כי פקד 
 And the people believed, and they heard“ – ה' את בני ישראל וכי ראה את ענים
that Hahsem had remembered the Bnei Yisroel.” At krias yam suf - the 
splitting of the sea - the pasuk raeds, (Shemos 14:31) says ויאמינו בה' ובמשה 
 and they believed in Hashem, and in His servant Moshe.” At Har“ – עבדו
Sinai the pasuk says (Shemos 19:9)הנ ה אנכי בא אליך בעב הענן בעבור ידמע העם 
 Behold, I come to you in a thick cloud, that the people“- וגם בך יאמינו לעולם
may hear when I speak with you, and may also believe in you forever.” 
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The Maharal explains: There are three forms of emunah that were 
elucidated to Klal Yisroel during the time of Yetzios Mitzrayim. These 
three categories of Emunah are the basis and foundation of Judaisim; they 
are the pillars that the entire edifice rests upon. If heaven forbid one of 
them falls, the entire structure collapses.  
The first pillar of emunah is hashgacha, that is, that Hashem observes and 
controls everything in the universe. This belief is totally in opposition to 
those who although might admit that Hashem is indeed the Creator of the 
Universe, nonetheless argue that He was not and is not involved in the 
operation of the terrestrial creatures, nor does He have any interest or 
further say in His Creation. This concept is complete heresy and those who 
accept this belief that the world runs by itself without the guidance of the 
One Above do so in order that they might engage in wicked behavior, 
believing that they will suffer no consequence thereby.  
The second pillar is the belief that everything is in the hands of Hashem 
and there is no other power that can order any event without the express 
authority granted by Hashem.  
The third pillar is the belief that Hashem gave us, the Bnei Yisroel, the 
Torah as the complete expression of His will and purpose. 
Therefore, when Moshe Rabbeinu came to take Klal Yisroel out of 
Mitzrayim and it says that Hashem saw their suffering and Hashem did not 
abandon them, the pasuk says “And the people believed, and they heard 
that Hahsem had remembered the Bnei Yisroel”, signifying emunah faith 
that Hashem is mashgiach on all. At Krias yam suf, when He changed the 
yam suf to dry land, it became clear to klal Yiroel that Hashem is all 
powerful, and therefore it says “and they believed in Hashem, and in His 
servant Moshe”. This corresponds to the second pillar of belief in Hashem. 
And at Maten Torah, where it is written "and may also believe in you 
forever.", it is referring to the third pillar of faith, which is the emunah that 
Hashem gave us His Torah through His servant Moshe., and that the Torah 
is from Hashem.  
At yetzias Mitzrayim, Hashem wanted to implant in us the true faith. This 
was the reason that Hashem made the wonderous and awesome miracles in 
Mitzrayim in order that we should all believe in these three pillar of faith. 
The three yomim tovim - Pesach, Shevuos, and Succos - correspond to 
these three pillars of emunah. Therefore they are approptiately referred to 
as shalosh regalim, three “legs” as it were, because they are the three legs 
on which Judaisim rests upon.  
How is this so?  
On Pesach it became known to all that Hashem is all-powerful through His 
great and mighty miracles. When on the seventh day we crossed the Yam 
Suf, we were left with no doubt that Hashem is in complete control of 
everything. On Shavuos we celebrate the giving of the Torah, this is the 
emunah that the Torah was given to us from Hashem. Sukkos 
commemorates the event that Hashem surrounded and protected us with 
his Ananei HaKavod -clouds of glory, throughout our forty years of 
wandering in the wilderness. This emphasizes the belief that Hashem 
continuously observes and actively guides the events of our world.  
All three of these types of faith are synergistic –working together as a 
whole. They were all clarified to us as a result of Yetzias Mitzrayim: from 
the way that we were redeemed, through our constant protection from 
Hashem, and with the culmination of the ultimate goal our exodus - to 
receive the Torah. 
The Gemarah teaches (Tractate Rosh Hashana 4A) that the first day of 
Nisan is considered the New Year’s Day for the purpose of ordering the 
sequence of the Jewish holidays. The month of Nisan is the month in 
which Pesach falls, and the 1st of Nisan is the anniversary of the founding 
of the Jewish people when they were rescued from Egypt during the 
Pesach exodus.This is the reason why Nissan – Pesach is the Rosh 
Hashana for the Yomim Tovim, it is in the exodus that all three forms of 
faith were validated. 
This can also be used as an insightful understanding of the Tur’s words. 
Pesach which corresponds to Avraham is the basis of our faith for 
Avraham was the one who proclaimed throughout the wotrd that there was 
a Creator. It is through Avraham that we have faith that Hashem has 
created the Universe, that He is Mashgiach over the entire creation and 
that He is in full control of everything. 
Yitzchock fully accepted Avrohom’s teachings that and added the element 
of pachad – fear of Hashem, which is the basis of avodah - to serve 
Hashem through prayer and sacrifices. He is symbolic of the pillar of 
Emunah that there is no other power besides for Hashem and that therefore 
we must fear only Hashem and serve only Him.  Our fear of Hashem is 
demonstrated by our acceptance of the prohibitions and obligations 

imposed upon us as detailed in Hashem’s Torah. This is why we celebrate 
Shavuos and how it is related to Yitzchak.  
Sukkos celebrates the fact that Hashem bequeathed us with our most 
prized possession, His Torah. Because of our acceptance of the Torah, 
Hashem protected us intimately through his clouds of glory. 
On Sukkos we have the Mitzvah of Esrog. The numerical value of 'Esrog' 
(610: Aleph=1, Saf=400, Reish =200, Vav=6, Gimel=3) is equivalent to 
that of Torah (611: Taf=400, Vav=6, Reish=200, Hei=5). The Medrash 
says that the Esrog resembles the heart. The Torah, which serves as our 
guide and teacher, ends with a 'Lamed', and begins with a 'Beis', which 
spells “leiv- heart”. This is how Yaakov is associated with the Sukkos 
festival. 
Our Festivals – which are headed by Pesach – are thus reflective of both 
our heritage and the cornerstones of our faith. 
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The Four Sons 
By Rabbi Moshe Gorelick 

Rabbi Emeritus, Young Israel of North Bellmore, NY 
This Dvar Torah will focus on the religious message implied by the 
Hagadah’s definition of the chacham (wise son). The author of the 
Hagadah contrasts the first two sons by referring to one as the chacham 
and the second as the rashah (wicked son). In the tradition of the Tanach 
style, one would expect the contrasts to be phrased tzadik ─ the righteous 
son, and rashah. Chacham and rashah refer to different and unrelated 
categories of people. Chacham defines the level of intelligence of a person, 
while rashah defines a moral character. 
This seemingly inconsistent formulation was addressed by Rav Moshe 
Avigdor Amiel z”tl, the former Chief Rabbi of Tel Aviv and author of 
classical works on Halachah and Agadah. He added a significant 
dimension to the definition of chacham. The ideal tzadik is both righteous 
and wise. This model personifies the integration of noble attributes of 
righteousness and philosophic curiosity. 
Thus, the two terms tzadik and chacham invoke different categories of 
people. Tzadik implies meticulous religious behavior, moral character, 
devotion to HaShem and ethical obligation to one’s fellow man. On the 
other hand, chacham is a lover of wisdom who raises questions and seeks 
intelligent and logical answers. In the Hagadah, the term chacham acquires 
an additional dimension when it is contrasted with rashah. In other words, 
the chacham is the tzadik whose religious commitment and religious 
experience are grounded in reason and intelligence. Rav Amiel’s definition 
is far-reaching; that is, piety requires intelligence. Religious faith and 
commitment to Torah morality demand understanding and clear thinking. 
If intellectual curiosity is discouraged or disapproved, religious 
observances will fail to convey the richness and depth of their meaning. 
Since it lacks the enriching spiritual quality, rote learning is unexciting and 
non-inspirational. It falls short in igniting the neshama and lighting up 
religious enthusiasm. The Talmud declares that, at the time of judgment, a 
person will be asked a series of questions. The first will be: “have you 
dealt honestly (b’emunah) in business?” 
A Chassidic master pointed to an alternate interpretation. He translated 
emunah as “faith” rather than “honesty.” The complete phrase is thusly 
translated: “have you grappled (i.e. philosophically) with your faith?” One 
must come face-to-face with the spiritual and moral challenges; shying 
away from the issues is not an enduring solution. They will ultimately 
come to haunt us. Thus, the Chassidic master and Rav Amiel apparently 
agree that, to be a tzadik, one must be a chacham. 
Rabbis, communal leaders and educators have recently been coming to 
grips with a growing phenomenon in our educational institutions. A 
number of students, both male and female, are being “turned off” and are 
compromising their religious behavior. One popular Orthodox journal 
devoted an entire issue to the problem. The writers tackled the challenges 
through different lenses ─ including psychological, religious and 
educational perspectives. For a long time, this developing trend was 
recognized but received inadequate attention from the leadership because 
the institutions were immensely successful with the bulk of the student 
body. Some even advised not to “stir up a hornet’s nest” and the hope 
persisted that the hornets would fly away. Not only has the hope not been 
realized, the population of the hornets has increased. 
Several factors have likely contributed to this critical problem. The culture 
of the day is “do your own thing” or “do whatever makes you happy.” 
Also, the media glorify the hedonistic extravaganza of American society. 
It might be unsettling family life that affects the emotional stability of 
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young students, or perhaps an incompetent rebbe has left a negative 
impact. In addition to the forgoing causes, there may be a need to reassess 
the educational philosophy: does the learning relate to the reality of life? 
Does learning stimulate the mind and impassion the heart? Learning and 
knowledge consist of two categories: passive and active. Passive 
knowledge signifies absorption of facts and figures, learning and textual 
skills. However, a student may fail to see the relevance of such knowledge 
to current human conditions, and may equate his years of study to an 
exercise routine in a mental gym. Active knowledge is a pursuit of reason. 
The student is encouraged to delve into the body of our mesorah 
(traditions) with an inquiring mind, and is encouraged to ask questions in 
the spirit of the attitude of the Chassidic master. A hashkafah of Yahadut 
(Jewish philosophy) that is deeply rooted in the bedrock of Torah and does 
not rule out grappling with challenges in current culture will convince the 
student that Torah is an Eitz HaChayim (a Tree of Life). Furthermore, 
such a hashkafah will equip the student with the intellectual ability to 
avoid the pitfalls of contemporary values. Rav Amiel was correct: to be a 
tzadik, one must be a chacham. 
The Chiddushei Harim, commenting on the pasuk, “…understand the 
years of every generation” (Dvarim 32:7), declared the following: “In 
every generation, and in every period, there comes from the Heavens a 
new understanding of the Torah, one that is appropriate for the generation. 
The tzadikim in each generation understand the Torah according to what is 
needed to teach the people of the generation.” 
Rav Amital, Rosh HaYeshiva of Yeshivat Har Etzion, added an 
enlightening footnote to the remarkable statements of the Chiddushei 
Harim. In order for these leaders to struggle and contemplate until they 
arrive at a new understanding, it is imperative for them to be challenged by 
their generation’s problems and questions. It is only questions that will 
give rise to answers. If the generations do not raise questions, the leaders 
will not raise the solutions. 
In light of the above discussion, it is crucial that communal leaders and 
educators possess the courage and determination to assess and re-assess 
the strengths and weaknesses of the educational programs. Are we 
imparting passive knowledge or active knowledge? The Chiddushei Harim 
was very wise. One may not rest on past laurels; we are charged to 
confront the questions of each age and to provide the answers appropriate 
for the generation to achieve the goal. He was right. To be a tzadik, one 
must be a chacham. 
Chag Kasher V’Samayach. 

Chag HaPesach 
By Rabbi Chaim Wasserman 

Young Israel Council of Rabbis in Israel 
The same Torah that mandates that we eat matzah and marror at the Seder, 
and requires us to recount the story of the Exodus from Egypt in the 
Haggadah’s section of Maggid, instructs that on this night of Pesach, we 
address four different Jewish individuals: the chacham, rasha, tam and 
she’eino yodeia lishol (the wise son, the wicked son, the simple son, and 
the son unable to ask). 
If the Haggadah’s dominant section of Maggid is supposed to serve as the 
response to some of our unusual behavior at the Seder table (as we find in 
Mah Nishtanah – the Four Questions), then where in Maggid do we find 
the various responses to each of these types of individuals?  
Clearly, there is no fulfillment of the requisite recounting the details of the 
Exodus from Egypt (sippur yetziat Mitzrayim) until we can discover 
within the very text of our Haggadah an appropriate answer to each of 
these four sons. This we learn at the very beginning of Maggid in the 
passage (also found in Mechilta and Talmud Yerushalmi Pesachim) 
Keneged. arba’ah banim dibrah Torah…(The Torah speaks to four 
sons)…the Torah insists that each one of these very different personalities 
be appropriately addressed on this night. 
One does not need an advanced degree in pedagogy to conclude that to 
motivate any person to internalize something, in order for learning to take 
place the message must be relevant to that individual. Because of his 
learning style, the chacham cannot be satisfied with what is told to the 
rasha; the material that is presented to the tam may not peak the curiosity 
of the disaffected eino yodei’a lishol. 
Indeed, there are four distinct answers in Maggid − each suited for these 
very different personalities. To discover them with me, I suggest that 
before you continue reading, you open a Haggadah and consult its text, 
page by page, as you read on. 
Addressing The Chacham 

Maggid begins with Mah Nishtanah, the four questions trying to 
understand why this night is so different from all others. The first of four 
answers immediately follows. The answer begins with Avadim ha’yinu 
(“We were slaves”) an address to the wise and educated chacham. He is 
told immediately: regardless of your wisdom and sophistication, on the 
night of the Seder, the more one can elaborate on the saga of yetziat 
Mtzrayim, the more praiseworthy he will be. To underscore this point, the 
incident with five great Mishnah sages in Bnei Brak is presented, who 
remained in discourse throughout the entire Seder night. 
The answer to the chacham concludes with the singing of Baruch 
HaMakom (“Blessed is the Ever-Present”), a song of praise unto G-d 
which serves as a pause before the Haggadah presents a second answer. 
However, at this point there is a vital postscript directed at the chacham.  
In the passage that begins with “K’negged arba’ah banim dibrah Torah,” 
the chacham learns that, on the Seder night, he alone is charged with the 
responsibility to include any rasha, tam or she’eino yodei’a lishol in his 
Seder. Insularity at the Seder is simply unacceptable for the Torah. Should 
he, the chacham, want to dispense with this obligation before Pesach, 
conducting a “model Seder” for those inferior in learning, so that his own 
Seder might be conducted among his learned colleagues – doing so will 
not suffice. The responsibility of the chacham towards others in his 
community applies most specifically on the night of the Seder. They, 
together with him at the appointed time, must observe the mitzvot as 
mandated by the Torah. 
Confronting The Rasha   
The Haggadah then moves on to address the rasha beginning with 
Mitechila ovdei avodah zarah. (“Originally our ancestors were idol 
worshipers”). The object of this answer is to show to the cynical rasha that 
the same way Avraham Avinu and his generation were able to make the 
quantum leap of faith to monotheism from the ubiquitous world order of 
polytheism and idol worship, he too, ought to find it within himself to 
abandon his belittling attitude towards the Torah way of life. And the 
Haggadah reminds him that, if he does so, he can instantly be redeemed. 
The rasha is one who can be reasoned with and thus have his sharp teeth 
blunted. Chacham: if you succeed in doing that, you will have a capable 
and worthy partner in Torah study − no longer a rasha. Vehi she-omdah 
(“This is the promise”)…another song of praise, ends the answer to a 
rasha. 
Informing A Tam 
A tam here is not a naïve simpleton. Rather, the Haggadah uses the term as 
it is used in Tehillim (Psalms) and the book of Job, where the term refers 
to one who is pure and straightforward (tam v’yashar). He is open to the 
whole lesson from the beginning to the end about the galut Mitzrayim 
experience. And in only four pesukim (passages) from the beginning of 
Parashat Ki Tavo, the Haggadah will give the tam a complete overview of 
how we arrived in Egypt, our experience there, and the Exodus. 
Each of these four pesukim are then divided, phrase by phrase, and 
explained in detail, just as one would be studying four pesukim of 
Chumash with Rashi’s commentary. Haggadot printed these days, what 
with modern techniques in typesetting and photo-offset, will highlight 
each of the pesukim and also every segment of the passuk that the 
Haggadah is about to expound upon, much like studying Chumash with 
Rashi. 
When the entire story for the tam is complete, once more, we end with a 
shir shevah, a song of praise: Da’yeinu (“It would have been enough”). 
Motivating A She-Eino Yodei’a Lishol 
Finally, the Haggadah speaks to the disaffected Jew, the one who had no 
opportunity to learn about their heritage as the others did. The most 
effective pedagogic manner to motivate understanding on the part of such 
a person, so removed from his subject that he does not even know which 
questions to ask, is Rabban Gamliel’s insistence on the primary symbols 
sitting on the table – Pesach, Matzah, Marror. Explain succinctly to any 
she-eino yodei’a lishol what these are meant to symbolize and you have 
begun to educate him with the message of Pesach the way the Torah 
wanted it to be observed in every generation. 
The Finale 
Once we have finished educating all four segments of our community, 
Maggid concludes with the statement that every individual should imagine 
as if he, personally, was freed from Egypt, and that the redemption 
experience was shared equally by all. When that occurs, we can conclude 
with joining together in praise unto G-d with the beginning of Hallel and a 
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berachah of praise unto Him, Asher G’alanu (“Who has redeemed us”); 
and from there, to two central mitzvot of the evening – matzah and marror. 
Chag Samayach! 

Achron Shel Pesach - Liberty or Freedom 
By Rabbi Bernard Weinberger 

Young Israel of Brooklyn 
There are two separate and distinct miracles: Yetziat Mitzraim (Exodus 
from Egypt) and Kriat Yam Suf (splitting of the Red Sea). In fact, it is 
questionable whether, if one were to recite only the Shirat Hayam (Praise 
of the Sea), he would be satisfying the requirement of Zechirat Yetziat 
Mitzraim (remembering the Exodus from Egypt). These are actually two 
episodes celebrated on two distinct days − the first days of Pesach relating 
to Yetziat Mitzraim, the latter days of Pesach relating to Kriat Yam Suf. 
The question that emerges is why was Kriat Yam Suf necessary at all? The 
Jews left Mitzraim with a healthy head start. Why couldn't HaShem lead 
them in such a way that the Egyptians could not catch them? Why did 
HaShem lead the Jewish nation back towards Mitzraim so they would be 
perceived as being lost, and then allow the Egyptians to catch them which 
necessitated the suspension of the rules of nature inherent in Kriat Yam 
Suf? 
The Midrash tells us that the Angel of the Red Sea argued against 
HaShem's splitting the Sea, saying, “these are both idol-worshippers.” 
Why split the Sea for one and not for the other?" The difficulty inherent in 
this Midrash is why this question was not raised at Yetziat Mitzraim but 
just at Kriat Yam Suf. Most commentators suggest that, at Yetziat 
Mitzraim, Klal Yisrael enjoyed cohesion and Achdut (unity) and when 
they are united as one, there will be no complaints against them. However, 
we are told that at the Sea, they split into four different opinions (see 
commentaries on Exodus 14:13-14) and when Jews are split among 
themselves, they become vulnerable. 
I suggest a deeper response. There is the famous and troublesome question 
asked on the Gemarah (Megillah 10) that says that the Angels in Heaven 
wanted to recite Shirah (praise) at the splitting of the Red Sea and the Al-
Mighty rebuked them with the admonition, “My handiwork is drowning in 
the Sea and you want to recite Shirah!” It is obvious that the question is 
why the Jews were allowed to say Shirah while G-d's handiwork was 
drowning in the Sea. 
To be meaningful, the Exodus had to have two parts − liberty and freedom. 
Liberty is to remove the bondage, to escape the enslavement and to be 
liberated from the burdens of the master. But, and a crucial but it is, the 
master remains and the threat hovers overwhelmingly that the slave may 
be returned to his erstwhile captivity. Freedom entails more than that. 
Freedom means that the threat has been removed and there is no longer the 
danger of being put in that position again. Alas, in our generation we have 
been witness to people who have been liberated from the most horrible 
experience humans have ever been witness to. Yet, not all these people 
have been freed. Too many still have nightmares and worries, even if 
unfounded, that it could happen again. The main ingredient of freedom is 
absent, even though they are totally liberated and even enjoying successful 
lives. Yetziat Mitzraim and Kriat Yam Suf are two sides of the same coin 
of the Exodus. The Jews were liberated from Egypt, but they did not 
become free men until after the splitting of the sea (this could also explain 
the two terms of Yeshuah and Geulah.  
A fascinating Midrash tells us that when the passage says, “…and the Jews 
saw Mitzraim die on the banks of the Sea” (Exodus 15:30), Mitzraim is 
used in the singular, not the plural “Egyptians.” From this, the Midrash 
derives that each Jew saw the death of the very same Egyptian who 
punished and enslaved him. In other words, it was his taskmaster he saw 
perish; which meant he was finally experiencing freedom, not just 
liberation. Little wonder that the Rabbis said only the Angels were not 
allowed to sing the Shirah at the death of the Egyptians. The Jews did 
recite Shirah, not for the death of the Egyptians but for their removal from 
heart and mind. In short, the Jews were celebrating the experience of 
freedom from within and not the death from without. The Torah refers to 
Passover as the Mema Cheret Shabbat − the Morrow of Sabbath (Vayikra 
23:15) in the Mitzvah of Sefirat Haomer. The reason Pesach is called 
Shabbat is because Shabbat represents a G-d-given gift unrelated to human 
endeavor. So, Pesach is called Shabbat because, as the name implies, 
HaShem had to pass over the Jews although they were not ready to be 
redeemed. When the Midrash indicates on the passage in Song of Songs 
(2:9), “My beloved, behold he cometh leaping upon the mountains 

skipping from the hills,” it is saying that HaShem skipped over the Jews 
who were not suited for liberation. The difference between Shabbat and 
Yom Tov (suffice to say within the purview of this message) is that 
Shabbat is a gift − Bebait Ganzi Metanah Tovah Yesh Li − whereas Yom 
Tov is something we need to earn ourselves.  
A gift needs no explanation. I give a gift out of love − no explanations 
necessary. Yetziat Mitzraim was a gift, and therefore, the Angels couldn't 
protest as to why HaShem did what he did for the Jews. But Kriat Yam Suf 
was something that the Jews had to earn by themselves and so needed the 
selflessness of Nachshon Ben Aminadov to save them. Note that the 
Midrash uses the expression Shehau Yisrael Notnem Badin − they had to 
earn their resolve. Hence, we received our liberty as a gift from G-d; but 
when it came to the freedom at Yam Suf, we had to earn it. Note: at 
Yetziat Mitzraim, the killing of the Egyptians was at night but the Exodus 
was not until morning. At Kriat Yam Suf, however, it was the reverse − 
crossing the Sea was by night and the drowning of the Egyptians was by 
day. Night is Din and day is Chesed. The Jews deserved Kriat Yam Suf Al 
Pi Din; therefore, it could be at night. 
It was Kriat Yam Sum that we earned, and that rendered Pesach a Yom 
Tov, redeeming the first days which were originally Shabbat. 
Good Yom Tov. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Passover 5776  
GOOD MORNING! Have you seen the one-minute movie "Google 
Exodus -- What if Moses had Facebook?" See it ... as well as read great 
articles about the Seder and Pesach at Aish.com/Pesach ! 
Now is the time to buy your wine and matzos -- and to prepare the insights 
you wish to share at the Seder! Robert Heinlein once said, "A generation 
which ignores history has no past and no future." Learn, share and help 
create a future! The Seders are Friday night, April 22nd and Saturday 
night, April 23rd. 
Q & A: What is Pesach (Passover) and How is it Celebrated? 
There are five mitzvot (commandments) for the Passover Seder, two from 
the Torah and three from our Sages. The two mitzvot from the Torah are to 
eat matza ("In the evening you shall eat unleavened bread" -- Exodus 
12:18) and to tell the story of our exodus from Egypt ("And you shall 
relate to your son [the story of the Exodus] on this day" -- Exodus 13:9). 
The rabbis added the mitzvot of drinking the four cups of wine, eating 
marror (bitter herbs) and reciting Hallel (Psalms of praise for the 
Almighty). During the times of the Temple in Jerusalem, there were 16 
additional mitzvot associated with the Pesach offering. 
All of these commandments are to help us re-experience the Exodus and to 
feel and strengthen our sense of freedom. The mitzvot are to experience 
either the affliction or the redemption. 
The matza is called "lechem ani" -- the bread of the poor man ... and 
"lechem oni" -- the bread of affliction. It has the dual symbolism of 
representing our affliction (we ate it while slaves) and our redemption (we 
hastily made matza to eat when we left Egypt). 
The four cups of wine represent the four different terms for our redemption 
in the Torah (Exodus 6:6-7). Wine is the drink of free men! Bitter herbs is 
affliction (just look at the faces of those eating horseradish!) And Hallel is 
our thanks to the Almighty for our redemption and freedom. 
Passover is the "Holiday of Freedom" -- spiritual freedom. The Almighty 
brought us out of Egypt to serve Him and to be free. Isn't this a 
contradiction? What is the essence of freedom? 
Is freedom the ability to do what one desires unhampered and without 
consequence? That is license, not freedom. James Bond had a "license to 
kill," not the freedom to kill. Freedom means having the ability to use your 
free will to grow and to develop. 
Our leaving Egypt led us to Mt. Sinai and the acceptance upon ourselves 
the yoke of Torah. This is the centerpiece of our freedom. It sets the 
boundaries of right and wrong, it sets forth the means to perfect ourselves 
and the world we live in, it defines ultimate meaning and satisfaction in 
life. Only with boundaries does one have the ability to grow and develop. 
Otherwise, with unlimited license, life is out of control. 
People think they are free when they throw off the yoke of the Torah. 
However, unless one has the revealed wisdom of the Torah, he is at risk at 
becoming a "slave" to the fads and fashion of his society. Slavery is non-
thinking action, rote behavior, following the impulse desires of the body. 
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Our job on Pesach is to come out of slavery into true freedom and to 
develop a closer relationship with the Almighty! 
During all eight days of Pesach we are forbidden to own or eat chametz 
(leavened bread -- i.e.., virtually any flour product not especially produced 
for Pesach) or have it in our possession (Exodus 13:7). Why the emphasis 
on being chametz-free? Chametz represents arrogance ("puffing up"). The 
only thing that stands between you and God ... is you. To come close to 
the Almighty, which is the ultimate pleasure in life and the opportunity of 
every mitzvah and holiday, one must remove his own personal barriers. 
The external act brings the internal appreciation -- we remove chametz 
from our homes and likewise work on the character trait of humility. 
To understand more about Passover and to have fascinating ideas to share 
at the Seder, go to: Aish.com/Pesach . Check out: "All in the Seder"; "It 
Ain't Over 'til it's Passover"; "The ABC's of Passover"; and "The Passover 
Primer -- An inspiring and thought-provoking compendium of articles." 
I received a note from a young lady. She attended what she called a "Hurry 
up with the Haggadah and can't we eat already" Seder. The host was 
cynical and derisive and she was depressed. During the meal she gathered 
her courage and pulled out her copy of the Shabbat Shalom Fax and read 
the story below (originally from the Passover Survival Kit). She wrote, 
"Rabbi, the whole tone of the evening changed. After I finished there was 
a stunned silence and then burst forth a tremendous discussion on the 
nature of Freedom and what the Torah says about it." Perhaps you'll 
consider reading the following pieces at your Seder! 
Who is Really Free and How Do We Gain Freedom? 
The year is 1978 and the man's name is Yosef Mendelovich. The setting: a 
dank cell, deep within the bowels of the Christopol prison the Soviet 
Union. The date is April 12. On the Jewish calendar it is the 14th of Nisan, 
one day before the start of Passover. 
Yosef is a prisoner. He is a gaunt human shell, and he is about to light a 
candle. Made of hoarded bits of string, pitiful droplets of oil, and stray 
slivers of wax, this is a candle fashioned by Yosef's own hands. The candle 
is lit -- the search for chametz begins. 
Sometime earlier Yosef had complained of back problems. The infirmary 
in hell provided him with mustard to serve as a therapeutic plaster. Unused 
then, this mustard would later reappear as marror -- bitter herbs -- at 
Yosef's Seder table. A long-saved onion bulb in water has produced a 
humble bit of greenery. This would be his karpas. And the wine? Raisins 
were left to soak in an old jelly jar, water occasionally added, and 
fermentation was prayed for. This was wine. The Haggadah which Yosef 
transcribed into a small notebook before being imprisoned had now been 
set to memory. The original was secretly passed on to another "dangerous" 
enemy of the State: Anatoly Sharansky. 
Is Yosef free? He cannot do whatever he wants. He has been denied even 
the liberty to know when the sun shines and the stars twinkle. For Yosef 
the world of free men doesn't even begin to exist. 
Yet, Yosef, perhaps, is more free even than his captors. Clearly self-aware, 
he knows exactly who he is, what he wants, and is prepared to pay any 
price to have it. Today he walks the streets of Israel, studies Torah, and 
buys box after box of matza to serve at his Seder. He is a free man now, 
just as he was even behind those lifeless prison walls. 
Self-awareness means that we are able to stand outside of ourselves; to 
look within and assess our goals, values, priorities, direction and 
truthfulness. Unaware of these things, we remain mired in a dense fog of 
confusion and doubt. Can we ever be fully self-aware? Probably not. But 
aware enough to set ourselves free? Yes, and this is one of life's most 
pivotal challenges. 
Achievement and maintenance of freedom is available only through the 
ongoing struggle for self-awareness. This process of clarification, coupled 
with the conviction to follow wherever it may lead, is the only way to 
achieve a spiritually sensitive, value-driven life of liberty. Ironically, this 
freedom can land you in a prison where you are the captor, while your 
guards are the prisoners. Just ask Yosef Mendelovich -- one of the freest 
people who ever walked the earth. 
Quote of the Week 
Freedom is the responsibility to fill our lives with meaning -- Rabbi 
Shimon Apisdorf  
In Loving Memory of Lily Frisch  
With Tremendous Appreciation to Sam Pearson III 
This article can also be read at: http://www.aish.com/tp/ss/ssw/375986101.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Pesach 
Even The Wicked Son Sits at Our Seder 
Adapted from the Haggadah of Rav Shimshon Dovid Pincus, zt"l. 
The Torah refers to four sons: One wise, one wicked, one simple and one 
who does not know how to ask a question…. 
What does the wicked son say? "What is this service to you?" To you and 
not to him. Since he excludes himself from the community, he has denied 
a basic principle of Judaism. You should blunt his teeth by saying to him: 
"It is for the sake of this that Hashem did for me when I left Egypt. For me 
and not for him. If he was there he would not have been redeemed." 
"And it will come to pass if your children say to you, What is this service 
to you? You shall say, It is a Passover sacrifice to the Lord, for He passed 
over the houses of the children of Israel in Egypt when He smote the 
Egyptians, and He saved our houses. And the people kneeled and 
prostrated themselves." (Shmos 12:26-27) 
Rashi: And the people kneeled and prostrated themselves: [in 
thanksgiving] for the tidings of the redemption, the entry into the land [of 
Israel], and the tidings of the children that they would have. - [from 
Mechilta] 
Moshe Rabbeinu stood in Mitzrayim and described all the laws of the 
Korban Pesach to the Bnei Yisroel. He concluded his shiur by explaining 
to them that if their children should ask them the meaning of this avodah, 
how they should answer. Upon hearing this the entire congregation 
kneeled and prostrated themselves. 
What was so extraordinary in Moshe Rabbeinu's statement that they were 
moved to bow down? Rashi explains that he had informed them that when 
they entered the land they would have children. 
According to the Haggadah recitation of the 4 sons, this statement of Rashi 
is astounding. What sort of children was Moshe Rabbeinu foretelling? The 
Haggadah tells us that this question "What is this service to you," is the 
question of the wicked son. Moreover, the Haggadah tells us that "If he 
were there, he would not have been redeemed." That being the case, why 
were they so overjoyed by the tidings that they would have wicked sons 
who would question and reject the avodah of Pesach? 
We have to reflect upon the deeper significance of the Exodus from 
Mitzrayim. This was not a mere departure of slaves. It was the birth of the 
Jewish People. With Yetzias Mitzrayim the Am Yisroel came into 
existence and Hashem was their G-d. 
"I am the Lord, your G-d, Who took you out of the land of Egypt to be 
your God; I am the Lord, your G d" (Bamidbar 15:41). Why does the 
possuk repeat the statement "I am the Lord, your G-d"? 
Rashi explains: Why is this repeated? So that the Israelites should not say, 
"Why did the Omnipresent say this? Was it not so that we should perform 
[the commandments] and receive reward? We will not perform [them] and 
not receive reward!" [Therefore, God says,] "I am your King, even against 
your will." 
Then Rashi quotes a possuk in Yechezkel: But what enters your mind shall 
not come about, what you say, 'Let us be like the nations, like the families 
of the lands, to serve wood and stone.' As I live, says the Lord God, surely 
with a strong hand and with an outstretched arm and with poured out fury, 
will I reign over you" (20:32-33). 
We find in the prophecy of Yechezkel that the wicked among the Jews 
argued that Hashem had cast them away and was no longer interested in 
them. "A servant whose master has released him, a woman whose husband 
has divorced her, do they have anything more to do with their former 
master and husband?" These wicked people were excusing their actions by 
claiming that the Am Yisroel were no longer obligated to Hakadosh 
Baruch Hu. Hashem's answer to them was, "As I live, says the Lord God, 
surely with a strong hand and with an outstretched arm and with poured 
out fury, will I reign over you." 
Hashem was proclaiming that if we are wicked, He would not cast us 
away. He will chastise us. We are like His children and when we are 
disobedient must be punished to correct our ways. But He will not cast us 
away. He wants us to do teshuva. 
After the Exodus from Mitzrayim as Klal Yisroel settled down to a more 
normal life, there was the possibility of sin, and with it teshuvah. 
However, at the time of that first Pesach, there was no teshuva for the 
Rosha. "If he was there he would not have been redeemed." Only after the 
the Am Yisroel were born and became a nation and their faith was 
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solidified was there hope even for the rosha. Even though you are forced 
to "blunt his teeth," nevertheless he is still part of Klal Yisroel. 
This announcement was a tremendous joy for them. Even a wicked son 
who asks questions full of apikorsus, still he has a place in the Pesach 
Haggadah. He can join us and sit at our seder and we still hope he will 
return. Therefore we blunt the wicked son's teeth. We don't follow the 
doctrine of, "Do not answer a fool according to his folly lest even you 
become like him" (Mishlei 26:3). On this holy night we must relate to him 
as our son and answer his questions until he finally learns to fulfill the 
instructions of our Holy Torah. 
Blunt His Teeth 
Rav Pincus related that he was once traveling in a taxi service from Tel 
Aviv. There was one seat still empty and two men arrived and started 
arguing over who came first and should get this seat. Then for the first 
time in my life I heard how the secular Jews relate to a Ben Torah. 
"Ask him," he said pointing at me. "He's religious, he won't lie." 
I answered that I had not noticed whom came first so I couldn't adjudicate 
their dispute for them. 
Finally somehow or other they settled their argument. One of them got in 
the taxi and took the seat next to me. 
During our trip I asked him, "Are you religious?" 
"No." 
"Is it good to lie?" 
"No." 
"So why don't you choose to become religious?" 
I never received an answer. 
I'll give you another example. 
Many years ago the religious elementary school in Yerucham didn't have a 
building. The students studied in an apartment in a residential 
neighborhood. In the excitement of their learning, the children raised their 
voices to a scream which bothered one of the women in the building. She 
burst into the classroom cursing and ranting against the religious in general 
and the Chareidim in particular. 
I asked her, "I want you to imagine that you are driving one night on a 
dark road between Dimona and Yerucham (two towns in southern Israel), 
and suddenly your car starts sputtering and comes to a halt. It's very late at 
night and you're stranded alone at the side of the road. Who would you 
prefer at that time of night? Two young secular teenagers with earrings 
dangling from their ears? Or a Chareidi like me? From whom would you 
be more frightened?" 
"From them." 
"So why now do you think we are all that bad?" 
Wishing everyone a Gut Yom Tov and 
a Chag Kosher and Same'ach! 
Shvi'i Shel Pesach 
Emunah and Science 
Adapted from the Haggadah of Rav Shimshon Dovid Pincus, zt"l. 
At Krias Yam Suf (the splitting of the Sea) Klal Yisroel pointed their 
fingers and proclaimed, "This is my G-d and I will glorify Him!" 
One of the problems of our generation is that we lack "simple emunah" 
(emunah peshutah) in the existence of Hashem. 
Rav Shimshon Dovid Pincus, zt"l, related that he once devoted an entire 
drasha on this topic. He asked the audience, why is there such a 
widespread impression that science contradicts faith? This is so ingrained 
in the modern psyche that when one sees a frum scientist he is looked upon 
as some sort of anomaly. Perhaps today it is less, but there is a prevailing 
belief that religion and science are contradictory. Why? How is it possible 
that specifically scientists can view all the wonders of the Creation, and 
yet can't recognize the existence of a Creator? 
Scientists are capable of investigating and discovering information only 
through the means of the various tools at their disposal, like the 
microscope, the telescope, radar, x ray machines, etc. Hashem Yisborach, 
however, cannot be detected through the means of any of these tools. 
Therefore, from the standpoint of science it's as if He simply doesn't exist! 
I'll give you an example. Imagine a scientist performing a scientific study 
to reveal the existence of a certain type of fish that is less than 1 millimeter 
long. He takes nets and trawls all the oceans and rivers in the world 
hunting for this fish, but he doesn't find it. He still hasn't proven that this 
fish doesn't exist because maybe he didn't hunt enough. If only he would 
search some more he would find it. 
But imagine he met another scientist who told him that after analyzing the 
nature of fish nets for many years, at the end of his study he concluded that 
it was impossible to produce a net with holes smaller than 1 millimeter. If 

so, it is impossible to find this miniscule fish. This would cause the first 
scientist to cease his search. 
Has he now proven that such a fish doesn't exist? Certainly not! He has 
merely proven that science does not have the proper tools for a proper 
exploration. Another example. You go into a room hunting for your friend. 
You search everywhere, on the table, under the table, every possible nook 
and cranny. 
Afterwards you decide with certainty, your friend is not here. What is the 
basis for this conclusion? It is based on what you saw with your eyes. 
Your eyes are the tools by which you determine millions upon millions of 
facts because naturally that's what you have become used to doing. 
Whatever your eyes see, exists. And what you can't see, doesn't exist. 
But that's a mistake. There are many things in Creation that you can't see 
and yet they exist: sound waves, radio waves, etc. If you judged 
everything by its ability to be seen, whenever you saw someone talking on 
a cellphone, you'd have to conclude he's mentally disturbed, He isn't 
talking to anyone! By your criteria that it has to be visible, radio waves 
don't exist. You have "scientific proof" that they don't exist because they 
are not visible! 
The same is true about Hashem Yisborach. The only tools available to the 
scientists are the microscope and the telescope, etc. But these tools cannot 
detect anything spiritual. 
The way to detect Hashem is only through the tool called Human intellect. 
One has to view things with a realistic outlook at all the marvels and 
miraculous phenomena all around. Just look at the human body. The eye is 
made up of four billion tiny parts, and the brain is made up of three 
hundred billion! And they all have to be synchronized together in order to 
work. And then the scientists conclude that this all came about by itself. 
How wonderful is random choice! How ridiculous. 
No! How wonderful and marvelous is the Creator. There must be a Creator 
Who designed all these marvelous inventions. It's impossible that they just 
came about by themselves. There has to have been a designer. Reason is 
the tool by which we come to see Hashem Yisborach with a remarkable 
clarity. It's as clear as 2+2=4. 
It is so clear to one who wishes to see it, feels that Hashem is actually 
speaking to him, and he can hear Him, and he comes to love the Ribono 
Shel Olam! 
Absolute Emunah With Mesiras Nefesh When the Bnei Yisroel came to 
Yam Suf they were surrounded on all sides. The Egyptians were chasing 
them from behind, the sea was in front of them, and wild animals from the 
desert were running towards them from all sides. Suddenly Hakadosh 
Baruch Hu instructed Moshe, "Why do you cry out to Me? Speak to the 
Children of Israel and they should go!" (Shmos 14:15). 
Nachshon ben Aminadav was the first to follow Hashem's directive. He 
jumped into the water and when the water was about to drown him he 
cried out, "Save me, O G-d, for water has come up to my soul" (Tehillim 
69:2). Suddenly the water split. 
Why, when Moshe was davening, Hashem told him why are you standing 
there davening? Yet afterwards they needed the tefilla of Nachshon ben 
Aminadav to split the Yam? 
Once there was the concept called reisen himlen (rip open the Heavens). 
When, chas v'shalom, a family was faced with a calamity, the entire family 
would rush into the shul, open the aron hakodesh and with tears pouring 
down their cheeks they would scream out in tefilla from the depths of their 
hearts. Rav Pincus relates that one of his rebbes told over how in the Mir 
in Europe, once a bochur fell ill and his mother opened up the Holy Ark 
and cried her heart out. You don't see this today. But at least when tragedy 
strikes we gather together and say tehillim. 
And yet Hashem told Moshe Rabbeinu, why are you crying out to Me! 
What does this mean? 
The holy Zohar tells us that when Klal Yisroel were standing before the 
Yam they needed an extraordinary amount of chesed. Even the most 
fervent tefilla was not sufficient to rescue them from the pending disaster. 
The only possibility to be rescued at that moment was to act with total 
mesiras nefesh. "Speak to the children of Israel and they should go!" They 
had to literally jump into the sea prepared to give their lives. Tefilla alone 
didn't have the power to save them. They had to ACT! 
The essence of Krias Yam Suf was a situation of no other choice, no way 
out. It was clear to everyone that they had to cry out to Hashem. But in 
addition they needed mesiras nefesh. Only with the brute force of pure 
emunah could they be saved. Thus, only after Nachshon ben Aminadav 
jumped into the sea with absolute bitachon that Hashem would save them, 
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only then was their tefilla answered and the sea split. Wishing everyone a 
Gut Yom Tov and 
a Chag Kosher and Same'ach! 
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Gem Of The Week From RSR”H 
Exodus and Sinai- The Cornerstones of Judaism 
“Atem ra’isem asher asisi l’Mitzrayim, v’esa eschem al kanfei nesharim, 
v’avi eschem eilai.” 
The basis for awareness of G-d is not faith. Faith allows for an element of 
doubt. Rather, its basis is the evidence of your own senses, what you 
yourselves have seen with your own eyes. 
The Torah uses exactly the same words to refer to yetzias Mitzrayim as to 
Matan Torah: v’atem ra’isem. The two fundamental truths on which all of 
Judaism rests stand entirely on the basis of actual evidence of the senses. 
Since they were seen, heard, felt and experienced simultaneously by so 
many hundreds of thousands of people, any possibility of deception is 
ruled out. 
Accordingly, these two fundamental truths share the highest degree of 
certainty; they transcend mere opinion and belief. They belong to the 
realm of knowledge and facts, as certain as our own existence and the 
existence of the world we see about us. They should serve as cornerstones 
of all our other knowledge. 
And what is the factual basis for these basic truths? The Torah refers to 
yetzias Mitzrayim, a fundamental event we witnessed with our own eyes. 
More than any other nation, we owe Hashem everything. All Mitzrayim 
had taken from us was returned to us by Hashem Himself: our personal 
individuality, the right to acquire possessions, and the possessions 
themselves. Consequently, He alone rules over our lives and our property, 
and we belong only to Him. 
On this condition, we were liberated and granted independence. Only total 
subservience to Hashem frees us from servitude to man. We left avdus 
Pharaoh, and entered avdus Hashem. In Hallel, our national anthem, we 
sing “Ani avdecha ben amasecha, pitachta l’moseirai”—I am Your servant 
from birth, for You opened the chains of my slavery. 
Therefore, Hashem says, v’heyisem li segulah mikol ha’amim, ki li kol 
ha’aretz, va’atem tihyu li mamleches kohanim v’goy kadosh. 
A segulah is something that has no relationship to anyone except its 
owner. Applied to our relationship with Hashem, it sets a fundamental 
condition: we are completely and exclusively His, in every aspect of our 
nature, in all our aspirations. Our existence is dependent upon Him alone. 
He, and no other force, should shape our way of life. 
Why? Ki li kol ha’aretz. Ours should not be an exceptional relationship, it 
should exist between Me and everyone on earth. All mankind is Mine. All 
nations are Mine. I am educating them to become Mine. 
To achieve this, you must become My mamleches kohanim and goy 
kadosh. Each and every one of you is to be a kohen, by allowing your 
actions to be regulated by Me and by accepting ol malchus shamayim and 
living up to it. Through your living example, you spread knowledge of 
Hashem. The impression made by your community should be a goy 
kadosh, holy to G-d. You must be a unique nation, a people that does not 
seek to achieve its own glory, but the establishment of Hashem’s kingdom 
on earth. 
Chag Kasher V'samech 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s commentary on Chumash, with permission from the publisher. 
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On Our Doors 
“For God will pass through to smite the Egyptians, and when He sees 
the blood upon the lintel and on the two sideposts, God will pass over the 
door and will not allow the destroyer to come in to your houses to smite. 
And you shall observe this thing for an ordinance for you and for your 
sons forever.” Shemos 12:23-24 
The mitzvah of the Korban Pesach was among the very first mitzvos which 
the Jews were commanded as a nation. As such, we should realize that 

within it were embodied fundamental elements and essential steps which 
assisted them along their journey in becoming the newly established 
“chosen nation”. What can we learn from this mitzvah which defines our 
mission and sets forth our destiny? 
In Ateres Mordechai on the Torah, Rabbi Mordechai Rogow cites the 
Midrash which tells us that when Hashem told Moshe (v. 12): “Draw out 
and take for yourselves a lamb according to your families”, Moshe asked 
for a clarification. “Master of the world”, he asked, “it is well-known that 
the Egyptians worship the sheep. I even petitioned to Pharaoh that we not 
remain in Egypt for our holiday of worship, as I pointed out (8:22): ‘Shall 
we sacrifice the idol of Egypt before their eyes, and they will not stone 
us?’ ” Hashem reassured Moshe and said, “Indeed, the Jews will not leave 
until they slaughter the sheep before the eyes of the Egyptians. This will 
demonstrate that the god of the Egyptians is nothing.” By taking the lambs 
and designating them for slaughter, the Jews put themselves in mortal 
danger. Yet, they availed themselves of and were willing to fulfill the 
mitzvah. This gesture demonstrated their commitment to sacrifice to the 
point of disregarding their own apparent safety in order to defend their 
convictions and beliefs. This was a major feature which was thereby 
ingrained into the very soul of the Jewish psyche. The trait of selfless 
devotion - Jpb ,rhxn - was firmly rooted within them from the outset. 
Chazal tell us that Yitzchak Avinu was born on Pesach (Rosh HaShana 
10b). Yitzchak is the paradigm of the attribute of mesiras nefesh. Chazal 
are telling us that we too can acquire this trait which was demonstrated at 
the Akeida by means of the mitzvah of Korban Pesach, which also came 
about due to the devoted and selfless efforts of our ancestors. 
The verse concludes by promising that this observance will be a statute for 
us and for our children for all generations. The blood of the Korban Pesach 
is still recognizable upon our doors. Our homes are stations of holiness and 
decency, and our places of business are examples of honesty and integrity. 
When our doors can testify to these standards and the Shabbos observance 
is being faithfully maintained, in spite of all the difficulties which may be 
involved, then Hashem can promise that He will cause all harm and 
destruction to pass beyond us, and our homes and livelihoods will be 
protected from all evil. 
The New Status Of Freedom 
“And there was not enough time for their dough to rise.” Haggadah 
What can we learn from this particular aspect of the Exodus? What is the 
significance of the moment of redemption being coordinated with the 
Jewish people having provisions which were simple and lowly? 
The Tosefta (Avos 6:4) tells us: “Such is the way of Torah - be prepared to 
eat bread with salt.” Rambam (Hilchos Talmud Torah 3:5) also explains 
that one can merit to acquire the crown of Torah only with a willingness to 
minimize one’s indulgence in physical pursuits. 
The Saba of Kelem explains that when HaKadosh Baruch Hu took the 
Jews out of Egypt, He wanted there to be no mistake on their part in 
believing that they were escaping to freedom in order to now live a 
lifestyle of physical pleasures and luxuries. God intended to integrate the 
redemption process together with the message that true freedom is defined 
in terms of intellectual and spiritual enlightenment. As they shed the 
shackles of slavery, they did so without being allowed to have their dough 
rise, in order to demonstrate that their new status was not one of opulent 
living. 
Timely Lesson 
“Rabban Gamliel would say: ‘Whoever did not discuss these three things 
(at the Seder) on Pesach did not fulfill his requirement; namely, the 
Pesach offering, Matzah, and Maror.’ ” from the Haggadah 
In his Darash Moshe, Rabbi Moshe Feinstein notes that in most places 
no reason is given for a mitzvah, and even when it is given it is incumbent 
upon us to realize that it is not the sole motivation for the mitzvah. For 
example, the Mishnah (Brachos 5:4) says: “If one says, ‘up to the bird’s 
nest Your mercy reaches’, he is to be removed [as Sh’liach Tzibbur]”, 
since he attributes a meaning to the mitzvah of sending the mother bird 
away, when this is not the true motivation for the mitzvah. Still, Rabban 
Gamliel points out that in the case of these three mitzvos, which are the 
central motifs of the Seder, one has not fulfilled one’s obligation unless he 
has drawn appropriate lessons from them. 
The holiday of Pesach reminds us that Hashem’s hashgacha pratis - His 
careful watching and overseeing the needs of each Jew - abides with us the 
entire year. Just as the Pesach offering reminds us that the houses of the 
Jews were skipped over on the night of Pesach in Egypt, so too, it should 
remind us that we are watched over the entire year, especially when life 
seems to go on as usual. We often do not realize that an ordinary day, 
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when nothing untoward happens, is actually an indication of how Hashem 
removes from us many potential difficulties without our knowing of them. 
The matzah reminds us that just as the Jews left so suddenly that their 
dough did not have time to rise, so too, the course of events, particularly 
for the Jewish people, can change in a moment. Finally, the maror reminds 
us that, particularly in the exile, what may be sweet for the moment can 
become very bitter, and within every bitter situation lie the seeds of 
redemption. According to Rabban Gamliel, these timely lessons are not to 
be missed on the night we celebrate the holiday of freedom. 
Chanukah Or Pesach? 
A king and queen of the Chashmonean dynasty were sitting and talking. 
The king said that goat meat is a better food than lamb meat, whereas the 
queen said that lamb meat is better. After debating the issue, they said: 
“Who can prove which one of us is correct? Undoubtedly, the Kohen 
Gadol can, because he offers up sacrifices every day.” So the Kohen 
Gadol, Yissachar from Barkai, came and, gesturing dismissively and 
derisively toward the king with his hand, stated: “If a goat is better, let it 
be offered up as the tamid sacrifice.” -- Gemara Pesachim 57a 
Rashi identifies the king and queen who argued about the meat of the 
sheep and of the goat as being royal members of the Chashmonean 
dynasty. Chasam Sofer points out, though, that if this was the case, they 
were themselves Kohanim, and they should have been experts in the 
various tastes of meats. Why did they have to consult with the Kohen 
Gadol? He suggests, however, that they might have been from the line of 
Hordus, who was not a Kohen, or from Aristobulus, who was not a Kohen 
Gadol. Another Gemara (Kreisos 28b) records this story featuring Yannai 
HaMelech and his wife. 
Ben Yehoyada explains that the argument between the king and the queen 
was not at all a simple thing, for it involved sublime inferences. They were 
actually arguing whether Chanukah or Pesach was a more significant 
holiday in the calendar year. Pesach is in Nisan, with the zodiac sign of a 
sheep – vky. Chanukah is celebrated at the end of Kislev, the month which 
corresponds to the tribe of Gad. The end of Chanukah is in Teves, with the 
zodiac sign of a goat – hsd. The king argued that Chanukah is more 
significant, in that it is celebrated for eight days, not only seven, as is 
Pesach. We also finish the entire Hallel each day, unlike Pesach, and the 
miracle of Chanukah occurred in Eretz Yisrael, unlike those of Pesach, 
which took place outside Israel, in Egypt. 
The queen countered and claimed that Pesach was more meaningful, with 
its sign of the sheep. The Kohel Gadol pointed out that if Chanukah was 
better, then it would be offered constantly (tshn,k vhexb), meaning that 
Chanukah would be featured in the prayers on a daily basis, something we 
do find regarding Pesach (ohrmn ,thmhk rfz). 
Physical And Spiritual Salvation 
Why is there almost no mention in the Haggadah of Moshe and his great 
role in the Exodus from Egypt? Sefer Kli Chemda explains how Chazal 
differentiate between the vhbJU vbIJtr vkUtd - the first and second 
redemption - and the sh,gkJ vkUtd - the redemption that will come in the 
future. The first and second redemptions were accomplished with the help 
of man (the first through Moshe and the second through Ezra), while the 
future redemption will have no human intervention. The redemptions 
which had human intervention did not last forever, since they were done 
through man, who does not live forever. However, the future redemption 
will be everlasting, for it will be through God alone, Who is everlasting. 
Although we find in the Haggadah that the miracle of the Exodus from 
Egypt is described as happening by the hand of Hashem alone, it does not 
contradict the previous Chazal, for the redemption from Egypt was 
characterized by two distinct aspects. There was both a spiritual 
redemption and a physical redemption. The spiritual redemption was 
directly and exclusively provided by Hashem, whereas the physical 
redemption was led by Moshe. Consequently, although the spiritual 
redemption remains forever, the physical redemption was time-limited. 
This also explains the reason we say Hallel for the miracle of the Exodus 
from Egypt. In contrast, we do not say Hallel on Purim as we are still in 
galus. One would think that this should apply to the miracle of Pesach as 
well, and, since we are still in galus, that Hallel would not be appropriate. 
Nevertheless, now that we understand that the Seder night is to remember 
and praise Hashem for the spiritual redemption which remains forever, the 
difference between Purim and Pesach is obvious. Purim was a limited 
redemption and as long as we are in galus we cannot proclaim that we are 
independent and free. However, in order to recite praises on the spiritual 
redemption, which lasted forever, Hallel on Pesach was instituted. This 
also explains the almost total omission of the name of Moshe from the 

Haggadah, for he was a factor mainly in the physical redemption process, 
whereas the Haggadah deals with the spiritual redemption. 
Halachic Corner 
Reminder: Prepare Eruv Tavshilin before the last days of Yom Tov Pesach 
- Thursday, April 28 
On Shabbos, one may not prepare any items for the second Seder even 
though it is work which is not prohibited on Shabbos. In shul, one may not 
prepare the Sefer Torah for the readings of the second day of Yom Tov. 
Even setting the table or preparing wine for the second Seder is prohibited 
until it is definitely night and Shabbos is over. One is, however, permitted 
to make the house tidy in honor of Shabbos. 
It is preferable to daven Mincha before Seudah Shlishis. Many daven 
Mincha a half-hour after midday (vkIsd vjbn) in order to eat Seudah 
Shlishis early and not spoil one’s appetite for matzoh at the second Seder. 
Others daven at the regular time. 
One is permitted to sleep on this Shabbos afternoon with the intent to be 
able to stay awake for the second Seder because it is not unusual for a 
person to nap on Shabbos. However, one should not announce verbally 
that the purpose of the sleep is in order to be awake at the Seder. 
Questions for Thought and Study 
1. Into what type of utensil should one place the dipping drops of the wine 
removed when mentioning each of the ,IFn (plagues)? See Arizal quoted in 
Taamei Minhagim j"ke, 
2. Why was the Korban Pesach specifically from a male animal? See 
Abarbanel Shemos 15:12 
3. What do we eat with the Korban Pesach to symbolize the pain Yaakov 
felt regarding Eisav and Yosef? See Shemos Rabbah 15:12 
4. What convinced Pharaoh that Bnei Yisrael were not coming back? See 
Ramban Shemos 14:5 
5. How can we fulfill the principle of rejoicing on Yom Tov (and even on 
Chol HaMoed) even when the Beis HaMikdash has not been rebuilt? See 
Shulchan Aruch Orach Chaim 529:1 
6. During which meal of Pesach should one do something to recognize 
something that happened on Purim? See Ta’amei Minhagim y"ge, 
Answers: 
1. One should place the drops (either by dipping or pouring) into a broken 
utensil, to symbolize the recipients of the plagues, who are considered 
cursed and broken. 
2. It was a sign that Hashem was going to kill every firstborn male in 
Egypt that night. 
3. We eat marror to recognize the suffering that Yaakov felt. 
4. The way that Bnei Yisrael left, with dancing and singing, indicated that 
they did not intend to come back. Bnei Yisrael had also claimed that they 
would make sacrifices to Hashem, but they still had not done so. 
5. One has a requirement to drink a revi’is (3-4 oz.) of wine each day of 
Yom Tov. (Contemporary poskim argue as to whether one can fulfill his 
obligation with grape juice.) 
6. The Sh’lah says that one should do something special during the meal of 
the second day of Pesach as a remembrance of the feast that Esther made. 
This was the day that Haman was hanged. 
Likutei Peshatim is endowed by Les & Ethel Sutker in loving memory of Max and Mary Sutker and Louis and Lillian Klein, d"r. May their memory 
be for a blessing. Prepared by Naomi Samber under the direction of Rabbi Ben-Zion Rand, Editor To sponsor Likutei Peshatim for a future Shabbos, 
call Naomi Samber, managing editor, 847-982-2500, Fax 847-982-2507, email samber@htc.edu Details listed in the Sponsorship Section are the 
responsibility of the sponsors and not of Hebrew Theological College Please do not read Likutei Peshatim during the Torah reading or during the 
repetition of the Shmoneh Esrei Likutei Peshatim Has Torah Content - Please Treat It Respectfully A partner with the Jewish United Fund in serving 
our community  
 

Rabbi Mordechai Rhine 

Rabbi's Message 
As Only a Child Could 
The primary mitzvah of the night of the Seder is to communicate the story 
of the Exodus to the next generation. But in Jewish tradition it is 
understood that this will not be accomplished by being preachy. Instead a 
dialogue is created in which the "child of the Hagadah," the Jewish child 
of eternity, asks the four questions and receives a response to his 
questions. 
The tone of the Seder is warm and engaging. It is the tone of a father and 
his son discussing a topic of mutual interest. Together the explore life, one 
with the wisdom of life experience, and one with the energy and 
exuberance of youth.  
A highlight of the Hagadah is the presentation of the four sons. On this 
night we are willing to discuss things that we never discussed before. 
Plainly and openly, as only a child could, perspectives are explored with 
remarkable candor.  
The learned child asks about the legalities. The father surely compliments 
him on his knowledge, but reminds him that there is "no dessert after the 
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mitzvah." The implication is that "the mitzvah is the dessert," a welcome 
reminder to not only fulfill the technicalities of the mitzvah but also to 
enjoy and savor the mitzvah. 
The "wicked" son feels like an outsider at the Seder. He came to the Seder 
but feels that he does not belong. His feelings are expressions of self 
fulfilling prophecies. If he views himself as an outsider he will remain an 
outsider. "Blunt his sharpness," the Hagadah advises. Tell him not to view 
himself so harshly. Torah belongs to him too. Let him participate; permit 
and encourage him to bask in the warmth of the Hagadah. 
The "simple" son wonders, "What for?" Why bother with all this. Remind 
him that although today we are not blessed with open miracles, 
nevertheless, the same G-d that took us out in strength years ago, is the 
same G-d of today. Torah is about retaining a relationship with him, even 
if today we are distant and we only see His hand in hidden miracles. 
Ultimately, the goal is to dialogue with even the "child who can't be 
reached". On this night, as only a father can, we reach out in open 
conversation, explaining why Torah is so important to us, and the 
wondrous role that Hashem plays in our lives. Share the legacy; and listen 
as only a parent can. 
On this night the child gets to ask questions. Trust me. There are many 
more that four questions that may need to be asked. And it may be more 
than just the children who have questions. Ask and answer. Answer and 
listen. Listen, and you will heard. On the night of the Seder the door is 
opened wide. 
With best wishes for a wonderful Pesach! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the 
Vaad of Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and 
virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His 
book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2016 by TEACH613TM  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Pesach and the Jewish Task  
(from the Koren-Sacks Machzor) 
1 April 2014 
Pesach is the oldest and most transformative story of hope ever told. It 
tells of how an otherwise undistinguished group of slaves found their way 
to freedom from the greatest and longest-lived empire of their time, indeed 
of any time. It tells the revolutionary story of how the supreme Power 
intervened in history to liberate the supremely powerless. It is a story of 
the defeat of probability by the force of possibility. It defines what it is to 
be a Jew: a living symbol of hope. 
Pesach tells us that the strength of a nation does not lie in horses and 
chariots, armies and arms, or in colossal statues and monumental 
buildings, overt demonstrations of power and wealth. It depends on 
simpler things: humility in the presence of the God of creation, trust in the 
God of redemption and history, and a sense of the non-negotiable sanctity 
of human life, created  by God in His image: even the life of a slave or a 
child too young to ask questions. Pesach is the eternal critique of power 
used by humans to coerce and diminish their fellow humans. 
It is the story more than a hundred generations of our ancestors handed on 
to their children, and they to theirs. As we do likewise, millennia later, we 
know what it is to be the people of history, guardians of a narrative not 
engraved in hieroglyphics on the walls of a monumental building but 
carried in the minds of living, breathing human beings who, for longer 
than any other have kept faith with the future and the past, bearing witness 
to the power of the human spirit when it opens itself to a greater power, 
beckoning us to a world of freedom, responsibility and human dignity. 
Pesach is more than simply one festival among others in the Jewish 
calendar, more even than the anniversary of Israel’s birth as a free people 
setting out on its journey to the Promised Land. In this section, I want to 
show how it emerged, in four ways, as the central event around which 
most of Judaism turns.* 
First, close examination shows us that the Torah narrative of Genesis from 
Abraham to Jacob is a series of anticipations of the exodus, focussing our 
attention on, and heightening our anticipation of, what would eventually 
take place in the days of Moses. 
Second, remembering “that you were once slaves in Egypt” is the single 
most frequently invoked “reason for the commands.” The exodus was not 
just an event in history. It forms an essential part of the logic of Jewish 
law. 
Third, key elements of Jewish law and faith are best understood as a 
protest against and alternative to the Egypt of the pharoahs even where the 
Torah does not state this explicitly. Knowledge of that ancient world gave 
us fresh insights into why Judaism is as it is. 

Fourth, sustained meditation on the contrasts between Egypt and the 
society of the Israelites were called on to create reveals a fundamental 
choice that civililsations  must make, then, now and perhaps for all time. 
There is nothing antiquarian about the issues Pesach raises: slavery, 
freedom, politics, power, state, society, human dignity and responsibility. 
These are as salient today as they were in the days of Moses. Pesach can 
never be obsolete. 
At  the heart  of the festival is a concrete historical experience. The 
Israelites, as described in the Torah, were a fractious  group  of slaves of 
shared ancestry, one of a number of such groups attracted to Egypt from 
the north, drawn by its wealth and power, only to find themselves 
eventually its victims. The Egypt of the Pharaohs was the longest-lived 
empire the world has known, already some eighteen  centuries old by the 
time of the exodus. For more than a thousand years before Moses, its 
landscape had been dominated by the great pyramid  of Giza, the tallest 
man-made structure in the world until the construction of the Eiffel Tower 
in 1889. The discovery in 1922 by the English archaeologist Howard  
Carter  of the tomb of a relatively minor pharaoh, Tutankhamun, revealed 
the astonishing wealth and sophistication of the royal court at that time. If 
historians are correct in identifying Rameses II as the pharaoh of the 
exodus, then Egypt had reached  the very summit  of its power, bestriding 
the narrow world like a colossus. 
At one level it is a story of wonders and miracles. But the enduring 
message of Pesach is deeper  than this, for it opens out into a dramatically 
new vision of what a society  might be like if the only Sovereign is God, 
and every citizen is in His image.It is about  the power of the powerless 
and the powerlessness of power. Politics  has never been  more  radical, 
more ethical or more humane. 
Heinrich Heine said, “Since  the exodus, freedom has spoken with a 
Hebrew accent.” But it is, as Emmanuel Levinas called  it, a “difficult 
freedom,” based  as it is on a demanding code of individual and  
collec-tive responsibility. Pesach makes us taste the choice: on the one 
hand  the bread  of affliction and bitter herbs of slavery; on the other, four 
cups of wine, each marking a stage in the long walk to liberty. As long as 
humans seek to exercise power over one another, the story will continue 
and the choice  will still be ours. 
* A detailed explanation of the following points is included in the sections 
that follow this extract in the introduction to Rabbi Sacks’ Pesach 
machzor. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he 
served as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held 
the position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi Berel Wein 

Pesach 
Aside from the actual lessons and topics regarding freedom from bondage 
and the emergence of the national identity of the Jewish people, Pesach 
conveys to us the wonders of the natural seasons of the year here in Israel. 
The great Song of Songs of King Solomon occupies a place of honor in the 
synagogue service of the holiday and recorded in that most holy work are 
recorded colorful descriptions of the beauty and variety of nature here in 
the Holy Land. 
Pesach always falls in the spring months here in Israel, a natural symbol 
for the constant rebirth and vitality of our ancient and ever young nation. 
For many centuries a significant portion of the Jewish people - especially 
in Eastern and Central Europe - lived in climates and under weather 
conditions that were uncomfortable and even brutal. Frigid winters of 
snow and ice were followed by impassable mud and then dusty and hot 
summers. Even nature in Eastern Europe was not necessarily kind to the 
millions of Jews who lived there. 
In the United States, winter in the Midwest or the Northeast is usually 
quite cold and snowy, so spring is always a welcome arrival. But here in 
Israel it takes on a special meaning, more than just a change in weather. 
The season’s beauty is highlighted by the reappearance of the flowers and 
the blossoming of the fruit trees. Jews search for blossoms in order to 
recite the “blessing on the trees” in this month when Pesach arrives. 
Nature’s revival sparks a renewal within us as well. And that is a key 
ingredient in our Pesach celebration and commemoration, 
Unfortunately in our super-technologically oriented society many are too 
busy texting to notice the natural beauty that surrounds us now. In general, 
our educational systems and life styles do not emphasize the wonders of 
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nature. The Torah and the Talmud are both very nature oriented. The 
prevalent custom here in Israel to take nature hikes is a manifestation of 
our attempt to reintroduce a knowledge and appreciation of the natural 
surroundings into our lives. 
There are entire sections and tractates of Mishna that are simply not 
understandable even to scholarly students of the Oral Law because of our 
ignorance of the botany and topography of Israel. My father told me that 
there were certain fruits that he never tasted or even saw until he came to 
study here in Israel in the middle 1920’s. Except for the ritually required 
citron, citrus fruit was practically an unknown commodity in his native 
Lithuania. In extolling the virtues of the Land of Israel, the Torah dwells 
constantly on its natural beauty and abundant food variety and sustenance. 
The holiday of Pesach subtly carries with it this message of the wonders of 
nature, especially as they relate to the Land of Israel. So, wherever we find 
ourselves on this glorious holiday that falls in this month of such verdant 
natural beauty, we should pause to admire the world of beauty that God 
has placed us in. It will be a delight for the eyes and a blessing for the 
soul. 
Chag kasher v’sameach 
Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated l'refuas Tinok ben Rachel Sarah Bluma, 
b'soch shaar cholei Yisroel. 
Pesach 
Yetzias Mitzrayim was the event that took the numerous individuals who 
were all offspring of Avraham, Yitzchok and Yaakov and forged them into 
a single nation. This process of redemption not only turned us into a 
nation, but also demonstrated our uniqueness. While the water in the 
Egyptian's cup turned into blood, the Jew could drink from the very same 
cup and enjoy crystal clear water. The Egyptians endured extreme 
darkness and at the very same time the Jew enjoyed the radiance of 
daytime. The redemption demonstrated that the Jew was part of a Divine 
nation, and thus he merited a unique level of Divine Providence. 
Chazal tell us (Medrash Tehillim 114) that the creation of the Jewish 
Nation was not a simple process. The Torah describes this event as, 
"taking out one nation from inside another nation." Accordingly, the 
Medrash compares the process to a cow experiencing difficulty giving 
birth to its calf. The shepherd must insert his hand into the womb of the 
cow, grab hold of the calf and pull it out of the mother. In a similar vein, 
Bnei Yisrael were so entrenched in the Egyptian society that they had to 
be yanked "from inside" the womb of the nation which enveloped them. 
Rav Wolbe comments that this might very well be the reason why, as 
stated in the Hagaddah, the redemption was performed, not by an angel or 
any other intermediary, but by Hashem Himself. Had the purpose of the 
midnight revelation merely been to kill the firstborn, an angel certainly 
could have sufficed. However, there was another aspect that had to be 
accomplished: Bnei Yisrael had to be completely severed from their 
previous surroundings and only the Omnipotent One had the ability to 
accomplish this feat. 
The exodus from Mitzrayim was not meant to be a onetime occurrence. 
Chazal tell us (Pesachim 116b), "In each and every generation a person is 
obligated to perceive himself as if he went out of Mitzrayim." Whenever 
and wherever the Jew finds himself, he must make an effort to free himself 
from the non-Jewish culture which has permeated every nook and cranny 
of our planet. This idea is hinted to in the Haggadah, for we declare, 
"Originally our forefathers were idol worshippers and now Hashem has 
brought us close to His service." What do we mean by "now" Hashem 
brought us into His service? Didn't Yetzias Mitzrayim occur more than 
three thousand years ago? Indeed, we left back then, but each and every 
year we must once again disengage ourselves from the nations around us. 
The Seder Night affords us an opportunity to turn off the internet i.e. 
disconnect from the outside world, and spend a good few hours focusing 
on inculcating ourselves and our children with the beauty of being part of 
the Jewish Nation. We are supposed to experience our uniqueness, 
appreciate that we are very different from the nations around us and realize 
that Hashem intended it to be that way. While we live amongst the other 
nations we must ensure that we don't live "inside" of them. May we merit 
ridding ourselves of all non-Jewish trappings, thereby experiencing 
Yetzias Mitzrayim in its truest form! 

Chag Kasher V'Sameiach! 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 57 - The Czars and the Jews 
It is arguable which of the Russian Czars was the worst to the Jews. We'll 
start with Czar Nicholas I (who ruled from 1825 to 1855) as one of the 
prime contenders and work our way down. 
In 1827, Czar Nicholas I introduced what became known as the Cantonist 
Decrees. (The name came from the word "canton," meaning "military 
camp.") These decrees called for the forced conscription of Jewish boys 
into the Russian Army. These boys were between the ages of 12 and 18 
and were forced to serve for 25 years! During their army service, every 
effort was made to convert them to Christianity. 
Due to the horrendous conditions under which they were forced to serve, 
very few of the boys who were conscripted came out alive, and if they did, 
they no longer identified themselves as Jews. As far as the Jewish 
community was concerned, either way was a death sentence. 
Some Jewish parents were so desperate they would actually cut off the 
right index finger of their sons with a butcher's knife -- without an index 
finger you couldn't fire a gun and you were exempt from service. Other 
people would try and bribe their kid's way out. 
The Cantonist Decrees raise the level of pressure on the Jewish community 
to new extremes. 
If that wasn't bad enough, there was the government-sponsored anti-
Semitism. 
Protocols Of The Elders Of Zion 
Around the turn of the century, the Russian secret police began to circulate 
a forgery which became the most famous anti-Semitic "document" in 
history -- The Protocols of the Elders of Zion. These protocols purported to 
be the minutes of a secret meeting of world Jewish leaders, which 
supposedly took place once every hundred years for the purpose of 
plotting how to manipulate and control the world in the next century. 
As ridiculous as this might sound to us today, the Protocols were seized 
upon as "proof" that the world was dominated by Jews who were 
responsible for all of the world's problems. 
Fans and proponents of the Protocols have included such anti-Semites as: 
Henry Ford, the founder of Ford Motor Company; Adolf Hitler, as might 
be expected; Egyptian President Gamal Abdel Nasser; and King Faisal of 
Saudi Arabia, among others. 
Despite the fact that the Protocols are a proven forgery whose allegations 
are completely ridiculous, and that they are considered an expression of 
the worst kind of anti-Semitism, the Protocols continue to sell briskly 
today and are carried by such huge bookstore chains as Barnes and Noble 
and amazon.com in the name of freedom of speech. 
Pogroms 
We spoke of pogroms -- mob violence against Jews -- in Part 49 when we 
covered the murderous attacks of the Ukrainian Cossack Bogdan 
Chmielnicki in 17th century Poland. 
In Czarist Russia, there were so many pogroms against the Jews that it is 
simply impossible to even begin to list them all. (In one four year period 
there was 284 pogroms, for example.) 
These pogroms were seldom spontaneous, though incitement by Christian 
clergy around the Christian holidays could drive the masses into a frenzy. 
However, in Czarist Russia, most of the pogroms were government 
organized. Why would the Czarist government organize mobs to target 
Jews? Because Jews were the classic scapegoats for the economic 
problems of Russia (and many other countries in history). 
Of course, the problems of Russia had nothing to do with the Jews. The 
problems of Russia had to do with a totally backward, feudal, and highly 
corrupt regime. One of the ways of diverting attention from the corruption 
was to blame the Jews and to allow the masses to blow off steam by taking 
it out on the Jews. 
The problems of Russia got worse after Czar Alexander II (who was one of 
the more competent Czars and who was relatively benign to the Jews) was 
assassinated in 1881 by an anarchist who threw a bomb at his carriage. 
And when the problems of Russia got worse, the problems of the Jews got 
worse as well. 
The government of the new Czar, Alexander III (who ruled 1881-1894) 
organized one pogrom after another to keep the anger of the masses 
focused on the Jews. 
In addition to the pogroms, Alexander III promulgated a series of laws 
against the Jews. These laws were called the May Laws and they included 
such prohibitions as: 
1. "It is henceforth forbidden for Jews to settle outside the cities 
and townships." 
2. "The registration of property and mortgages in the names of 
Jews is to be halted temporarily. Jews are also prohibited from 
administering such properties." 
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3. "It is forbidden for Jews to engage in commerce on Sundays and 
Christian holidays." 
Writes Berel Wein in Triumph of Survival (p. 173) of the reign of 
Alexander III: 
"Expulsions, deportations, arrests, and beatings became the daily lot of the 
Jews, not only of their lower class, but even of the middle class and the 
Jewish intelligentsia. The government of Alexander III waged a campaign 
of war against its Jewish inhabitants ... The Jews were driven and hounded, 
and emigration appeared to be the only escape from the terrible tyranny of 
the Romanovs." 
It did not help matters any that during the reign of Alexander III a terrible 
famine struck Russia in which 400,000 peasants died. Those who survived 
were bitter and their resentments grew (which would erupt eventually in an 
aborted revolution in 1905 and the successful Russian Revolution which 
ushered in Communist rule in 1917.) 
The Last Romanov 
When Alexander III died, he was succeeded by Nicholas II, the last of the 
Romanovs. The new Czar had to cope with the mess left behind by his 
father and he did so badly. 
During his reign one of the most famous pogroms took place -- in 
Kishinev, on Easter (April 6-7), 1903. 
The Kishinev pogrom happened when there was a lot of tension in Russia 
(two years before the first, unsuccessful revolution). Wanting to dispel the 
tension, the Czarist government once again organized a pogrom against the 
Jews. 
Strange as it may sound, the Kishinev pogrom received a lot of 
international attention. This was because by this time pogroms were 
something that the "enlightened" Western World no longer found 
acceptable. (If only they knew what they themselves would do to the Jews 
40 years later!) 
Here is an excerpt from a description of the pogrom printed in the New 
York Times: 
"It is impossible to account the amounts of goods destroyed in a few hours. 
The hurrahs of the rioting. The pitiful cries of the victims filled the air. 
Wherever a Jew was met he was savagely beaten into insensibility. One 
Jew was dragged from a streetcar and beaten until the mob thought he was 
dead. The air was filled with feathers and torn bedding. Every Jewish 
household was broken into and the unfortunate Jews in their terror 
endeavored to hide in cellars and under roofs. The mob entered the 
synagogue, desecrated the biggest house of worship and defiled the Scrolls 
of the Law. 
"The conduct of the intelligent Christians was disgraceful. They made no 
attempt to check the rioting. They simply walked around enjoying the 
frightful sport. On Tuesday, the third day, when it became known that the 
troops had received orders to shoot, the rioters ceased." 
After two days of mayhem, the Czar said, "Okay enough -- mission 
accomplished. Now it's time to stop it." And it stopped. 
Until the next time. 
Between 1903 and 1907, times of great internal unrest in Russia, there 
were 284 pogroms with over 50,000 casualties. The level of violence was 
unbelievable. 
There was only so much of this kind of thing that people could take. The 
Jewish community was being devastated and people were looking for a 
way out. Jews were running out of the shtetls and joining all of the 
anarchist, communist, socialist, bundist movements that they could find in 
the hopes that they would be able to change the situation in Russia. Jews 
have been history's great idealists and during this time they were desperate 
to find some way of making things better. (We will cover their activism 
when we discuss the events surrounding World War I.) 
Another thing that was happening in this time period was emigration. We 
see mass emigration of Jews out of Russia. Between 1881 and 1914, some 
50,000 Jews left every year to a total of 2.5 million Jews. 
Despite these migrations, the Jewish population of Russia stayed constant -
- at about 5 million Jews, due the very high birthrate. Had these Jews not 
left Russia there would have been 7-8 million Jews there. 
And it was America which absorbed most of the Jewish immigrants during 
this period of time. 
Golden Land 
We might recall (from Part 23) when the Jews were exile by the 
Babylonians, the exile had happened in two stages. First the Babylonians 
took away 10,000 of the best and the brightest, and that turned out to be a 
blessing in disguise because when the Jews arrive in Babylon, there is a 
Jewish infrastructure in place. Yeshivas had been established, synagogues 
built, there was a kosher butcher and a mikvah. Jewish life could continue 
and as a result we saw hardly any assimilation during the Babylonian 
exile. 
However, when the poor Jews of Russia arrived en masse in America at 
the end of the 19th century -- passing through the famous Ellis Island -- 
they found no Jewish infrastructure in place. 

The Jews who had preceded them in the migration of the 1830s were 
German Jews (about 280,000 of them). These German Jews -- who 
resented the poorer Russian Jews -- were either Reform, (and did not 
believe that the Torah was G-d-given nor in any specific G-d-given law 
that Jews had to keep) or they were secular Jews who totally eschewed 
Jewish tradition. 
Thus, the poor Russian Jews stepped into the Golden Land of Assimilation 
as we shall see in the next installment. 
Next: Jewish Life In America 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
Copyright © 2001 Aish.com - http://www.aish.com Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from 
Vasser College with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical 
ordination from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro 
is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
lecturer and researcher on Aish HaTorah outreach programs.  
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48 Ways to Wisdom 
Way #25 No Pain No Gain 
What is the opposite of pain? 
Nine out of ten people will say, "Pleasure." 
Incorrect. The actual opposite of pain is "no pain" - i.e. comfort. And 
while comfort may be very nice, it is not the ultimate pleasure. A person 
who goes through life chasing comfort will be very disappointed at the end 
- because if you spend your life avoiding pain, you will also avoid the 
deepest pleasures. 
As much as everyone tries to minimize pain in life, the fact remains that 
pain is unavoidable. Everything has its ups and downs. Therefore, if we 
want to succeed in life, the key is not to eliminate pain entirely (for that is 
an impossibility), but rather to learn how to understand and accept the 
pain. 
The 48 Ways says: Pain is the price we pay for pleasure. All of life's 
lasting pleasures - good relationships, successful careers, the pursuit of 
meaning - require a lot of pain and effort to achieve. 
What we call "pain" is frequently a matter of "effort." The effort of 
physical fitness is painful. The effort of thinking through a difficult idea is 
painful. The effort of building a long-term relationship is painful. From 
here we see that although effort may be "painful," the goal of life should 
not be to escape it. 
Anyone looking for a smooth ride will miss out on life's immeasurable 
pleasures. 
A Pain-Pleasure Example 
Real pleasure is inseparable from pain. Here's an example: 
What would you say is your parents' greatest "pleasure?" 
That's right:  You. 
What would you say is your parents' greatest "pain?" 
The same answer: You. 
It's not an accident that your parents' greatest pleasure is also the source of 
their greatest pain. Because the greater the pleasure, the greater the effort 
required. 
To pursue comfort is defined as "decadent." When an entire society makes 
comfort its primary goal, that's dangerous. The Roman Empire collapsed 
because of decadence; they got too comfortable. 
The low birth rate in the Western world is an indication of contemporary 
decadence. I often ask young people how many children they want, and 
they tell me "two." 
"Why so few? 
"Because I love children, and I want to give them every advantage. It'll be 
difficult enough sending two children to university, let alone five. And 
what about clothes? And summer camp? With two children it's feasible, 
but with five?" 
That sounds logical. So I say: "OK, I'll give you one million dollars for 
one of your sisters. You've got five of them, so you won't miss one. She'll 
be given every advantage. No harm will come to her. You just won't see 
her again." 
"Are you crazy? That's my sister you're talking about. I wouldn't take TEN 
million dollars for her!" 
Do you see? If you run from pain or effort, you're really running away 
from pleasure. 
Fear Of Pain 
Often, the fear of pain is worse than the pain itself. An inoculation takes 
all of one second, but anticipation of the pain can last for hours 
beforehand. 
Fear of pain is the greatest restriction there is. If you're afraid of traveling, 
you'll never go anywhere. If you're afraid of physical or emotional 
exertion, you won't achieve, you won't grow, you won't find truth. 
We all have a choice: Either pay in the pain of trying, or in the emotional 
pain of knowing you're too weak to try. For example: If you don't ask for 
the job, you avoid the pain of refusal - but you have the pain of being a 
quitter the rest of your life. And that always comes back to haunt a person. 
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What is at the core of someone's choice of suicide? What is really driving 
the person when he picks up a gun to put an end to it all? 
He wants to avoid pain. He wants to escape. 
In the words of Shakespeare, "To be or not to be, that is the question. 
Whether to withstand the slings and arrows of outrageous fortune, or by 
taking arms against fate ... to end it all." 
That's what he's looking for. He wants to sleep. 
To help you confront tough situations, remember: "Pain is passing, results 
are lasting." In fact, pain is often just a threshold to cross to get to another 
world of pleasure. A good example is the dentist. The drill and filling will 
take an hour, and the pain will subside in two. But the filling will prevent 
further decay, and give you eating enjoyment for years to come. 
Fear Of Reality 
The biggest fear people have of all fears, and the one most important to 
overcome, is the fear of facing up to reality. People would rather live an 
illusion than wake up to reality. 
Why? Because if reality turns out to be something different than what 
we're used to, it means having to change our course in life. And that hurts! 
We all choose to escape, now and then, from the effort that's involved in 
accomplishing the goals and ambitions we have in life. We all want to be 
great; we all want to change the world. It's just that we don't always feel 
like putting forth the effort. So we distract ourselves and escape from who 
we really are and what we want to achieve. 
The 48 Ways says: It hurts a lot more when reality confronts us, especially 
when it may be too late to do anything about it. 
Always ask yourself: "What pain am I avoiding?" Identify exactly what 
you're afraid of. Reason it out: What's the worst that could happen? 
As an exercise, make a list of the goals you'd love to achieve if no pain 
was involved. Then next to each goal, write down the amount of pain you 
anticipate in trying to reach those goals. 
Then, write down what makes the goal so worthwhile. Now compare the 
two columns. If a particular goal is truly worthwhile, then you'll see 
instantly how your fear of pain is holding you back from achieving that 
goal. And it will clarify how you'd even be willing to pay the price of pain 
to achieve it! 
Keep Your Eye On The Ball 
One of the best ways of getting rid of pain is to forget about it and focus 
instead on the pleasure. 
It may seem as if pain and pleasure can't occur simultaneously, and that if 
you're feeling pain there is no pleasure. Wrong! There is pleasure to be 
felt, it's just that in focusing on the pain, you make yourself numb to the 
pleasure. Switch the focus and you switch the feeling. 
Imagine a team of basketball players, running around the court, pushing 
themselves to the limit, just to score a basket. Do they notice the pain 
they're feeling? Barely. The pleasure of playing and scoring overwhelms 
their feeling of pain. 
Now what would happen if you asked them to conduct the following 
experiment: 
Play basketball as you would normally - run, jump, shoot, and defend. But 
this time do all of that without the ball! 
How long do you think they could play for? Maybe five minutes! Because 
without the ball, there is no pleasure to distract them from the pain. Every 
step now seems like a major effort! 
Give them back the ball, and they'll play for another two hours! 
Judaism says: Keep your eye on the ball. If you want the ultimate in living 
- then you'll want to learn all you can about life. This will enable you to 
focus and make any effort a pleasure. 
Focus On The Up-Side 
Imagine a little boy playing ball with his friends. He falls down, scrapes 
his knee and begins to cry. But when his friends call out, "Cry baby!" he 
quickly pulls himself together and goes back in the game. 
An hour later, the child comes home, walks through the door, shows his 
mother his knee - and immediately bursts into tears! 
Our enjoyment of life has a lot to do with how we deal with pain. Many 
people have learned to say, "So what!" and take pain in stride. Others 
focus on their suffering and get stuck in a mode of "complain ... be sad ... 
you owe to yourself." 
Many people make the error of focusing on their failures, rather than on 
their strong points. This causes pointless anguish and pain. Every human 
being has been created with marvelous talents and potential. Therefore, to 
obsess over your shortcomings is as foolish as going to a spectacular 
concert, then fretting the entire time about being overcharged fifty cents 
for your ticket! 
Those who have achieved the most are those who've endured the greatest 
pain. Would you stop the revolution because you have a splinter in your 
finger? Would you hold up wisdom because you have a headache? 

Imagine yourself at a wonderful restaurant - beautiful view, exquisite 
furnishings ... but there's no salt. "NO SALT! How can that be?! This is an 
outrage!" And so, what could have been an enjoyable experience turns into 
a nightmare for you and those around you. 
In fact many relationships sour for the same reason. Rather than focus on 
the positive, people focus on the negative. It causes unnecessary suffering. 
Learn to focus on the goodness amidst the pain, and you'll discover the 
maximum goodness that life can possibly offer. 
According To The Pain Is The Reward 
In one sense there is a positive side to pain: The greater pain we 
experience on the way toward a goal, the greater we enjoy the success of 
reaching it. In other words: The more we pay, the more we treasure. 
Human beings can actually derive pleasure from overcoming pain. People 
will swim in ice-water or walk over hot coals just to conquer the pain of 
doing so. Overcoming pain gives us a sense of our own free will, and how 
much we can shape our lives. 
Learning wisdom is a good example of the value of struggling. Wisdom is 
the most valuable tool for living a meaningful life. If you want to be happy 
- really happy - you need wisdom. Learning wisdom means taking the time 
to research an idea, working to understand it, integrating it, and practicing 
it over and over again. That means taking the pain now to learn some 
eternal ideas. Because when you finally do figure it out, you'll value it all 
the more. 
You know you have what it takes. Now go and get it. 
Pain Of Others 
The rules are different when it comes to the pain of other people. Don't 
ignore their pain. When you go to visit a friend in the hospital, don't start 
preaching about how he should "look at the positive side." Compassion 
and understanding will help alleviate his pain. That's being a good friend, 
spouse, parent, etc. 
Similarly, don't look away from the suffering of humanity. If there's a 
problem in your community (or even in some faraway land), ask yourself: 
"What can I do to alleviate it?" 
A person would need to be blind to be unaware of the plight of humanity 
today: despair, persecution, broken homes ... (Blind, or too involved with 
one's own personal concerns.) Those who have some sense of vision do 
something about the problem. They write a check when there's a knock on 
the door. But even they are "too busy" to get personally involved. 
It is the rare few who go out of their way to seek solutions to the problems. 
Greatness is not found in "upping your donation" from last year. Greatness 
is found in being involved, in making it as much your problem as the one 
who is suffering. That is where a leader will be found, and that's where 
your own greatness will ultimately be expressed. 
Why Did HaShem Make It This Way? 
HaShem could have created us as automated robots. But instead He gave 
each of us a set of challenges - and the potential to overcome them. This is 
how we grow and "repair our souls." 
Utilizing our Free Will is the essence of what it means to be a human 
being. 
Every moment we're alive, we're using our free will to choose between life 
and death, reality or escapism. It's a constant choice. We are either making 
the choice to take the pain in order to grow, or we're quitting. 
Which is not to suggest that we should go out of our way to seek 
difficulties. But if there is a process that we must undergo, then it is 
foolish to avoid it. Too often we busy ourselves with petty distractions, in 
order to escape the confrontation with reality. But it always catches up 
with us eventually. Because it is part and parcel of our reason for being. 
Effort is a process that each of us has to go through. We have crucial life 
lessons to learn, and it is precisely for that reason our souls have come to 
earth in the first place. Our greatness is found in using our free will to 
resolve conflict, fight and accomplish. To bite the bullet and not run away. 
Why Is "Accepting Pain" An Ingredient In Wisdom? 
• "According to the effort is the reward." The more effort you 
expend, the more pleasure you'll get.  
• If you jump ship when the waters get choppy, you'll never make 
it to shore.  
• Accept the pain of confronting reality and finding the truth.  
• Deal with the difficulties of life by focusing on your pleasures; 
learn to find the pleasure within the pain.  
• Don't fear the pain; learn to welcome it as a necessary byproduct 
of growth.  
• Don't escape the suffering of others.  
• It's all part of the Grand Eternal Plan. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Chicago Community Kollel 

Halacha Encounters 
Parshas Metzorah / Measurements iin Halacha 
By Rabbi Pesach Gottesman 
7 Nissan 5776 / April 15, 2016 
A Project Of Chicago Community Kollel 
The seder is surely a highlight of Pesach; finally, we can relax and 
enjoy the results of our intensive preparations. We have carefully 
removed all chametz from our homes; at the seder, we try to be just as 
meticulous when we measure portions for the mitzvos of matzah, 
maror, Korech, and the arba kosos. However, these measurements can 
be a source of confusion. Frequently, people feel obligated to fulfill 
stringencies which may be unnecessary. In fact, “people try to eat a 
peras in the time of a k’zayis instead of a k’zayis in the time of a 
peras.” Although one should consult his own halachic authority for a 
final p’sak, it is very useful to have a basic understanding of the 
various opinions and the rationale behind them. 
Generally, to fulfill any mitzvah involving eating, one must consume 
a k’zayis aguri – the amount equivalent to the volume of an olive. 
Theoretically, one should be able to eat the quantity of matzah or 
maror equal to the volume of one olive. It is apparent from the 
Gemara, however, that this quantity is insufficient. The Gemara 
Krisus 14A states that a person is capable of swallowing the 
equivalent amount of two olives at one time, while the Gemara in 
Yoma 80B writes that a person could swallow one whole egg. From 
this information, Tosafos in Chullin 103B derives that the size of an 
olive is half the size of an egg. This clearly indicates that the size of 
a zayis during the time of the Gemara was much larger than the size 
of a typical present day olive (which is about 1/10 the size of an 
egg). The Taz (Yoreh Deah Siman 44, S.K. 12) quotes the 
Maharshal, who stresses that the olives mentioned in the Gemara are 
from the species which are native to Eretz Yisroel (one of the “Seven 
Species”) and were much larger than the olives commonly grown 
now. (It should be noted that the olives now grown in Israel are in fact 
also from trees that are native to other countries). Therefore, according 
to Tosafos, when measuring a k’zayis one must determine the size of 
an egg and divide that measurement in half. 
The Rambam in Hilchos Eruvin (Perek 1, Halachah 9) rules that the 
size of the two meals for Eiruv Chatzeros is the amount of bread that 
equals six eggs, which is the same as eighteen figs. The Magen 
Avraham (Siman 486, 1) notes that the Gemara (Shabbos 91A) indicates 
that a fig is larger in size than an olive. Consequently, according to 
the Rambam it would appear that an olive is 1/3 the size of an egg 
(still much larger than contemporary olives). The Shulchan Aruch 
(Siman 486) follows the opinion of Tosafos that one must eat an 
amount of matzah equal to half an egg in order to fulfill his 
obligation. The Vilna Gaon, however, reconciles the opinions of the 
Rambam and the Tosafos. The Rambam was referring to eggs in their 
shells, as he was discussing the amount of bread which would equal 
the volume of the eggs, but was not referring to eating the eggs 
themselves, as opposed to Tosafos, who brought a proof concerning an 
egg that a person could swallow at one time, obviously without the shell. 
The Mishnah Berurah, as well as Rav Moshe Feinstein (LaTorah 
VeHorah, vol. I) do not accept the explanation of the Gaon and state 
that one must eat the amount of half an egg with its shell, while the 
Chazon Ish (Kuntros HaShiurim, 17, see Kehillas Yaakov, Pesachim, 
38), seems to follow the opinion of the Rambam that a k’zayis is 1/3 
of an egg in its shell. It should be noted that the Chazon Ish and 
others question the necessity of the ½ egg being measured in its 
shell, because that amount is derived from the swallowing of an egg, 
which is obviously shelled. 
Now that we have reviewed the opinions regarding the size of a 
k’zayis in reference to eggs, we must determine the exact volume of 
an egg. The Gemara Pesachim (107A) states that the size of a vessel 
that holds a rivi'is (which is 1.5 eggs) is 2 fingers (i.e. the width of 
the thumb knuckle) X 2 fingers X 2.7 fingers. The Tzelach (HaRav 
Yechezkel Landau) wrote (approximately  220 years ago) that he 
created a vessel according to the size of his thumb and then 
calculated the volume of displacement of eggs and found that according 
to his calculations, the vessel held double the amount of the volume of 
the eggs. Faced with the dilemma of concluding that people’s fingers 

became larger or that eggs became smaller, the Tzelach decided that it 
was more likely that the eggs shrunk, following the rule that “the 
generations have shrunk”. The Chazon Ish writes that the size of the 
average thumb is .96 in. (2.4 cm.) and calculates accordingly, that an 
egg in the time of Chazal was about 3.4 fl. oz. (100ml.). Rav Moshe 
Feinstein, following the decision of the Tzelach, performed his own 
calculations (O.C. I 136) and records a thumb size of .89 in. (2.2 cm.) 
which when calculated to an egg size is 3 fl. oz.  (90 ml.).  
Accordingly, in order to fulfill the requirement of eating a k’zayis, 
one must eat 1/3 of 3.4 fl. oz. (1.1 fl. oz) according to the Chazon Ish 
and ½ of 3.0 fl. oz. (1.5 fl. oz.) according to Rav Moshe. 
The Mishnah Berurah Siman 271 (S.K. 68) notes that the minhag 
ha’olam (common custom) is to measure the amounts of mitzvos 
according to the eggs of today, unlike the Tzelach who calculates 
according to the eggs of the time of Chazal, which may have been 
bigger. This is commonly known as the opinion of Rabbi Chaim Noeh 
(who wrote extensively defending the minhag ha’olam), who also 
testified that the custom was to never deviate from common eggs. He 
writes that the size of the thumb is only 2.0 cm. To reconcile this 
apparent disagreement of facts, the Minchas Baruch (75, quoted by the 
Chazon Ish in Kuntras HaShiurim) suggests that when measuring 
fingers, one should press against the thumb, causing a decrease in 
size. Rav Chaim Noeh concludes that the size of an egg is 57ml. 
which results in an olive at either 1/3 (according to the Rambam) or 
½ (Tosafos) of that amount (0.7 fl. oz. or .95 fl. oz.). 
The Mishnah Berurah concludes that with regard to mitzvos d’oraisa, 
such as matzah at the first seder and Friday night Kiddush, one 
should follow the stringency of the Tzelach, but does not have to do so 
for all other mitzvos which are d’rabbanan. Keeping in mind that the 
Mishnah Berurah insists on half an egg size for a k’zayis, in order to 
fulfill the mitzvah of matzah, one should use 1.7 fl. oz. according to the 
Chazon Ish’s size egg (even though according to the Chazon Ish 
himself the amount is only 1/3 of an egg), and 1.5 fl. oz. according to 
Rav Moshe. The amount of Rav Chaim Noeh (.95 fl. oz.) would suffice 
for the other mitzvos of the night. (It should be noted that although the 
Kol Dodi Haggadah records the volume of an egg as 2.2 fl. oz. in the 
first edition, in a later edition the amount is written as 1.9 fl. oz., identical 
to Rav Chaim Noeh’s measure.) 
M’deoraisa, the amount of matzah one must eat the night of Pesach is 
just one k’zayis. Because there is a dispute amongst the Rishonim 
regarding whether the berachah is being said over the top or the 
middle matzah. the Shulchan Aruch (475, 1) writes that after making the 
berachah of Motzie Matzah, two k’zeisim should be eaten, one from 
the top matzah and one from the broken, middle matzah, Doing so is 
obligatory only for the person who is actually eating the matza from 
the seder plate.If one is not eating from the matzos of the Ke’ara in any 
case, it is enough to eat just one k’zayis (Hilchos Chag Bichag, 16, 4). 
Rav Moshe Feinstein writes (LaTorah V’Horah vol. I) that one who is 
already eating the stricter amount of matzah does not have to increase 
his consumption in order to eat the two k’zeisim, since for this chumrah 
of eating two k’zeisim (see the Biur Halachah ibid. who questions it), it 
suffices to measure according to contemporary eggs, and at the same time 
to rely on the opinion that a k’zayis is 1/3 of an egg. 
The amount of maror one must eat is also one k’zayis. Since it is a 
d’rabbanan obligation, according to the Mishnah Berurah one may rely 
on the smaller shiur of Rav Chaim Noeh of .95 fl. oz., while according 
to the Chazon Ish and Rav Moshe (who do not differentiate between 
d’eoraisa and d’rabnon), the amounts will be 1.1 fl. oz. and 1.5 fl. oz. 
respectively. 
The amounts of matzah and maror needed for Korech are identical to 
the amounts given for maror (for each one) since it is d’rabbanan as well. 
The afikomen which is eaten at the end of the seder as a remembrance 
of the Korban Pesach is also d’rabbanan and has the same shiur as the 
maror. The Mishnah Berurah writes that lechatchila one should eat two 
k’zeisim at the time of afikomen, one for Korbon Pesach and one for 
the Korbon Chagigah. This too is only a minhag, and one could rely on a 
smaller shiur according to the Mishnah Berurah. 
The amount of wine for the Arba Kosos is 5.1 fl. oz. according to the 
Chazon Ish, 4.42 fl. oz. according to Rav Moshe, and 2.9 fl. oz. 
according to Rav Chaim Noeh. According to the Mishnah Berura, one 
could use the smaller amount, except for Kiddush Friday night. 
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It should be noted that the measurements given in the Kol Dodi 
Haggadah by Rav Dovid Feinstein shlit”a do not seem to follow the 
opinion of Rav Moshe. Rather, he appears to accept the ruling of the 
Mishnah Berurah, who differentiates between d’eoraisa and 
d’rabbanan. Rav Moshe in Orach Chaim implies that the measurements he 
gives (i.e. the 21¼ inch amah) also apply for d’rabbanan (although he 
is maikil for the two k’zeisim of Motzie Matzah since that is not an 
absolute obligation). 
How quickly must the shiurim be consumed in order to fulfill the 
mitzvos? The Gemara Succah 6A extrapolates from a posuk that if 
one would eat either a food which is prohibited or something that he is 
obligated to eat in longer than the amount of time required to eat a 
“peras” (half of a loaf of bread), it is as if he did not eat it and does 
not receive a punishment or discharge his obligation. The length of that 
time period is unclear. The Chasam Sofer (Shu”t Vol. 6, 18) writes that 
the amount of time is at least longer than two minutes but definitely 
not longer than nine minutes. Accordingly, one should eat the matzah 
within two minutes, and one definitely does not fulfill the mitzvah if more 
than nine minutes pass. The Steipler writes that lechatchila one should 
eat the matzah within two minutes and if necessary within four 
minutes. Rav Moshe Feinstein (O.C. IV 41) and the Chazon Ish (quoted 
by Rav Chaim Kanievsky) follow the opinion of the Marcheshes (14) 
who says the time is three minutes. It would seem that when eating the 
two k’zaisim of Korech one has double the amount of time. The 
Steipler is quoted as saying that if a person forces himself to eat an 
enormous amount in two minutes, he is not performing the mitzvah 
properly, derech cheirus. (See Hilchos Chag BiChag 16, note 8.) It is 
permitted for one who is ill or elderly to wet the matzah in cold water, 
or to drink a small amount of water while eating the matzah in order to 
help ease chewing. 
Now that we know the quantities of matzah and maror which must be 
eaten, we must find a practical way to measure the shiurim. Generally, 
the most accurate way to measure the volume of something is to drop 
it into water and calculate the amount of water which is displaced. 
Obviously, it is impossible to do so with matzah because it absorbs 
water. Another idea involves determining the weight of matzah in ratio 
to water and then calculating the weight of matzah per fluid ounce. 
For example, if the weight of matzah is half the weight of water, and 
every fluid ounce of water weighs a little more than 1 ounce, then 1.5 
ounces of matzah would equal 3 fluid ounces of matzah. Tests 
performed with matzah meal resulted in a weight of 70% of the weight of 
the water. This method is not correct, since matzah in its natural state 
has a small amount of air which takes up space, which the Mishnah 
Berurah (486, 3) writes one does not have to deduct. Others have tested 
the density of matzah by spraying it with waterproof spray, and found 
the density to be anywhere between 45% and 57% of water (the 
differences result from the water content and baking time of different 
matzos). If one assumes his matzah to be 57% of the weight of water, 
then to achieve 1.5 fl. oz. (according to Rav Moshe) one should eat the 
weight of .92 oz. of matzah. The Chazon Ish’s shiur of 1.1 oz. (which is 
1/3 of his eggs) would weigh .63 oz. If one is following the Mishnah 
Berurah who distinguishes between d’eoraisa and derabbanan, the weight 
of the first k’zayis of matzah on Pesach night would weigh .92 oz. or .95 
oz., depending on Rav Moshe or Chazon Ish’s fingers and .55 oz. for the 
rest of the mitzvos. Although theoretically one would be allowed to use a 
mechanical scale on Yom Tov to measure a medidah shel mitzvah, a 
simple way to approximate the weight of one’s matzah is to divide it 
according to the amount of matzos in the box. For instance, if there 
are 15 matzos in a two pound (32 oz.) box then each matzah weighs 
2.13 oz. One ounce would be a little less than half a matzah. Obviously 
this would only be accurate if the matzos in the box are generally the same 
size. 
Based on the background material mentioned above, it is clear that one 
must decide his own level of chumrah when it comes to fulfilling the 
mitzvos. We are not necessarily required to eat the largest shiurim 
(which are a combination of three chumros) and we must avoid 
stuffing matzah in our mouths. One who finds it difficult to eat the 
larger shiurim may, after consulting with his own halachic authority, 
comfortably rely on a smaller shiur. The sefer Hilchos Chag Bechag 
quotes a letter written by the Steipler, who responded to an ill person who 
found it difficult to consume large amounts of maror that he may rely 
on eating even one spoonful of horseradish as per the minhag of Rav 
Chaim Volozhin. Although this is definitely only a solution 
bi’di’eved, one may consider it b’sha’as hadchak. 
Rabbi Gottesman learns daily at the Kollel. 
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Metzora 5776- Happily Ever After 
In this week’s parsha the Torah finishes the laws of the Metzora and 
his/her purification process, and then segues into other types of tumah 
namely Zav, Zava, Keree and Niddah. The last two verses of the parsha 
conclude with a wrap-up by saying, “Zos Toras hazav.......ule’ish asher 
yishkav im temaiyah” -” These are the laws of the Zav... and for the man 
who has relations with an impure (Niddah)” (Vayikra, 15:32-33). The 
wording at the end - “temaiyah” is somewhat problematic because it 
violates the protocol (cited by the Mishna Berurah, O.C. 138, S.K. 5) that 
a parsha should always (begin and) end on a positive note or with a 
positive word. Tamaiyah hardly seems to meet any type of positive 
criteria. So why does the Torah say goodbye to the world of physical 
tumah on such a negative note? The plot definitely thickens when we find 
that the end of last week’s parsha too ends off with a similar word of 
negativity - “Letam’o” [referring to classifying a person as a halachicly 
impure Metzora]. But wait, we are not finished yet, the thickening 
increases to a “flies around a sorghum mill” level when we take a look at 
two parshiyos back where, as the Torah wraps-up the laws of the kosher 
and non-kosher species, it mentions the non-kosher animals last. What is 
happening? What is the Torah trying to teach us? 
Perhaps we may suggest that the Torah is teaching us a profound lesson, 
and with its endings to these three parshiyos it is doing so in three 
variations. The lesson is that anything that is inherently Jewish tis good, 
nay, tis perfect. Thus, at the end of the laws of things we may and may not 
eat, the Torah deliberately ends with the lingering reminder of the non-
kosher variety. Yes, a Jew cannot walk into any McDonalds and order a 
burger. Yes, it’s true we cannot eat lobster, shrimp or bacon rashers for 
breakfast (imagine being fleishigs every morning). It sounds like a 
restrictive and negative lifestyle. Says the Torah embrace this lifestyle by 
realizing it is our pedigree as a Chosen Nation that demands these 
restrictions. And each item that is forbidden is in reality a reminder of that 
pedigree and is in essence a most positive concept. Imagine being part of 
an elite sports team that offers fame, glory and wealth. The coach, 
however, demands a restrictive diet. We would feel blessed and special 
each time we could not eat something, because we realize it is that diet 
itself that plays a vital role in being able to be part of the team. 
But how about a metzorah? That is something that Hashem gives a Jew as 
a punishment for the violation of any of several sins. This is our version of 
the Scarlet Letter. Surely there is no way to spin tzara’as into any 
positivity. But the Torah, by using the impurity of the Metzorah at the 
ending of last week’s parsha, is teaching us otherwise. And Rav Moshe 
Alshich in his commentary explains. He tells us (beginning of Tazria, 
paragraph “UVazeh”) that the concept of the impurity of tzara’as is 
unique to Yidden. But not all Yidden. It is only those on an extremely high 
spiritual level who can get afflicted with tzara’as. For their bodies are so 
pure, their infractions cannot fester within such a holy host. Rather they 
immediately come to the body surface - the skin, and make him/her 
impure there. Think of H.C. Andersen’s “The Princess and the Pea”, 
where a young lady’s royal identity is established by a test of her physical 
sensitivity. Her sleepless night thanks to the pea can be labeled negative 
on a micro level, but it positively proved her pedigree. Well, avairos are 
the Peas. Most people of the world are not sensitive to them. It is only the 
Royalty, the tzaddikim, the spiritual fireballs who will toss and turn after 
succumbing to an avaira until their otherwise super pure bodies expel the 
impurity of the sin out and onto the surface, proving their lofty pedigrees. 
So too, the menstruant Niddah. This is a tumah which is not applicable 
just to the righteous, and it would seem that since its roots are in the 
anatomical fabric of every woman, it proves no pedigree. Yet the Torah 
uses the Niddah as the last word in the world of the laws of physically 
induced tumah. The message here is awesome. We may have the same 
biological structure as any other human, but since the whole world was 
created for Bnai Yisrael (see first Rashi in Chumash), every occurrence, 
be it natural or supernatural, be it physical or ethereal is a connective 
experience to Hashem. In other words, whereas a gentile breathes, a Yid 
connects. Whereas a gentile gets the flu, a Yid connects. And the Niddah, 
too, with the plethora of halachos relevant to her, it’s not just a cycle, it is 
once again a connection with Hashem and thus a positive message. 
This lesson can also be seen in the Echad Mi Yodaya song sang near the 
end of the Haggada. Each number has a uniquely Jewish theme. One is G-
d, five are the five books of the Torah etc. But look at number nine. Who 
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knows Nine? I know Nine! Nine Months of Pregnancy. Hold on a minute. 
Why is this Jewish? Every woman has nine months of pregnancy, yet we 
herald it as ours. This is because by the end of the Seder night we are so 
lovingly connected to Hashem we have the ability to look at a real natural 
and physical situation and give it a Yiddishe imprint. 
Have a great Shabbos, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com  
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Parsha Parables  
Parsha Parables- Metzora-5776  
It's "Like" a Negah 
The word, "Like" is defined by the dictionary as possessing the same or 
almost the same characteristics; similar: on this and like occasions. 
There was a time that that was the meaning of the word. Alas, today, kids 
have found a new interpretation for the word. "So I was, like, hello?" "So 
I was on the checkout counter, and the person in front of me had, like, 
some apples." 
I like to (meaning enjoy) interject, "were they like apples? They were 
actually not apples, but rather they were really oranges disguised by a 
shiny red coating?" But just as our parents learned to realize that the word 
cool was no longer a setting on an air-conditioner, or a description of 
current climate conditions, I decided to accept that like has also 
metamorphosed into just another expression. I guess it's, like, a word used 
when you need a filler. 
But maybe there was more than etymological benefit to this exercise in 
social adaptation. I began to adjust my thought process and applying the 
fact that the word like has taken on new meaning. And I applied that 
thinking to this week's parsha. 
The parsha tells us this week that just as the concept of an irregular 
blemish can appear on one's body or hair, it can also appear on the walls 
of his home. And when a negah appears in his home, he goes to the kohen 
and declares, "like a negah appeared to me in my home" (Vaykra 14:35). 
The afflicted sounds like a child of the new millennium. Why does he not 
say I may have a negah? Why use the words "like a negah." After all, if it 
looks like a negah and acts like a negah than it must be a negah! Why then 
does he use the word like in describing it? 
The Story 
Rabbi Paysach Krohn loves to tell the beautifully haunting story of the 
woman who left Rusk Institute with her child who was in a wheelchair. It 
was a wintry day and the chill that pervaded the young boy's fragile bones 
declared its chilling presence with the icy frosting it left on the exposed 
metal of his wheelchair. 
Waiting at the bus stop on the corner of 34th and 2nd Avenue, three large 
city busses whizzed by, unable to accommodate the mother and the child 
and his special chair. It was only after a half-hour wait that the mother 
flagged down a bus and insisted to the driver that he allow them to board. 
As the poor woman struggled to lift the wheelchair into the narrowly 
impatient doors that waited to slam like the jaws of a tiger, the driver 
shouted at her, "Lady you'll have to wait for a bus with a lift! I gotta go!" 
Immediately a few passengers jumped to her defense! "It's freezing out 
there. We will wait!" 
Embarrassed into submission, the driver acquiesced. As the mother and 
child settled in their place on the bus, one said to her, "Your child is not 
handicapped. It only seems that way. In truth it is the driver that has a 
handicapped mind!" 
The Message 
The Torah is telling us an important foundation in negativity. When one 
seemingly has a blemish or sees a blemish in his own home, he has no 
right to declare it as such. He may have a problem but should never 
declare it until seeking spiritual confirmation. One may think it is a 
blemish, it may even appear as a blemish - yet until confirmed by the 
compassionate kohen, it is only like a blemish. However, until confirmed 
with counsel, it is not. If one goes to the kohen and learns to utilize the 
impairing experience to grow, to become more patient, more 
understanding, and perhaps more sensitive to others, then the hindrances 
that he or she experience may be troublesome, they may even be 
disheartening, they may even be like a handicap -- but they are truly not. 
Because the handicap is only in the mind; and what is on the body is only 
like a blemish that can fade away like the whiz of a speeding bus on 34th 
Street. 
.Good Shabbos ©2016 Rabbi Mordechai Kamenetzky  
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This week’s parashah continues discussing the laws of tzara’at, beginning 
with a discussion of the purification process for a metzora (a person with 
tzara’at, a leprosy-like condition). R’ Joseph B. Soloveitchik z”l (1903-
1993) observes that one of the striking laws of tzara’at is the role of the 
kohen in the process of diagnosis. Why is a kohen given this role? 
He explains: In ancient times, and even not so long ago, a person who 
showed any sign of leprosy was shunned. People would not associate with 
him. Sometimes, he was even run out of town. If he was given food at all, 
it was thrown to him from a distance, as if feeding a wild dog. Therefore, 
someone who suspected he might have leprosy would go into hiding. 
What is the Torah’s approach? First thing, call a kohen. A kohen is 
commanded to bless the Nation, a mitzvah that halachah requires to be 
performed “with love.” According to the Zohar, a kohen who feels enmity 
toward any member of the congregation may not recite the Priestly 
Blessing, and it is dangerous if he does. It is that loving kohen who is 
called upon to befriend the suspected metzora. In fact, halachah gives the 
metzora the right to summon even the Kohen Gadol. A Kohen Gadol is 
not permitted to attend the funeral of even his closest relatives, but, if a 
metzora summons him, he must go! 
This, says R’ Soloveitchik, is the message of our parashah: Even someone 
who holds an exalted office must not abandon his fellow Jew. He must 
have compassion for everyone, even a metzora. (Quoted in Chumash 
Mesorat Ha’rav pp. 94-97) 
“This shall be the law of the metzora . . . The kohen shall command; 
and for the person being purified two live, tahor birds shall be taken.” 
(14:2) 
R’ Yehuda Aryeh Leib Alter z”l (1847-1905; Gerrer Rebbe) quotes a 
midrash which says that “metzora” is a contraction of “motzi ra,” literally, 
“takes out bad.” He explains: 
Hashem made the yetzer ha’ra part of our overall makeup. The yetzer 
ha’ra is not inherently opposed to our serving Hashem; to the contrary, the 
yetzer ha’ra itself can and should be used to serve Hashem, as the Gemara 
(Berachot 54a) teaches. [For example, if a person directs his anger toward 
himself, thus motivating himself to improve, he is serving Hashem with 
his yetzer ha’ra.] However, a sinner is “motzi ra,” meaning he takes the 
yetzer ha’ra out of the context in which it should be used (i.e., for good). 
Perhaps, continues the Gerrer Rebbe, this is the message of the two tahor 
birds which the metzora brings as part of his purification process--one 
representing the yetzer ha’tov and the other representing the yetzer ha’ra. 
Both are inherently pure, as we say every morning: “The neshamah which 
you have placed within me is tahor.” Our job is to keep the neshamah 
pure, using all parts only for good. (Sefat Emet 5632) 
Thirty Days Before Pesach . . . 
R’ Shmuel Eliezer Eidels z”l (Maharsha; Poland; 1555–1631) writes that 
the dates of all of the festivals are connected to the letters aleph, heh, vav 
and yud--i.e., the letters found in two of the holiest names of Hashem: Y-
K-V-K and A-K-Y-K (see Shemot 3:14). [We have substituted “K” for 
“heh,” as is customary.] He elaborates: 
Aleph has a gematria of one, representing the first day of Tishrei (Rosh 
Hashanah) and the first day of Nissan (the first Rosh Chodesh in history; 
also, the day on which the Mishkan was erected). 
Yud has a gematria of ten, representing the tenth day of Tishrei (Yom 
Kippur) and the tenth of Nissan (the first Shabbat Ha’gadol in history, 
when lambs were set aside for the first-ever Korban Pesach). 
Heh has a gematria of five, representing Sukkot (the fifth day from Yom 
Kippur) and Pesach (the fifth day from the first Shabbat Ha’gadol). 
Vav has a gematria of six, representing Hoshanah Rabbah (six days after 
the beginning of Sukkot) and the last day of Pesach (which, in Eretz 
Yisrael, is six days after the first day of Pesach). Also, six represents 
Shavuot, which falls on the sixth of the month of Sivan. 
Finally, the sum of these numbers (1+5+6+10) equals 22, the day in 
Tishrei on which Shemini Atzeret falls. (Chiddushei Aggadot: Yoma 2a) 
R’ Michel Zilber shlita (rosh yeshiva of the Zvhil Yeshiva in 
Yerushalayim) observes that, despite the above parallels between the 
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holidays of Tishrei and those of Nissan, there is a fundamental difference 
between them. 
The holidays of Tishrei reflect the aspiration in the verse (Tehilim 27:4, 
recited on the Tishrei holidays), “Would that I could dwell in the house of 
Hashem all the days of my life.” On Rosh Hashanah, we congregate in 
shul to hear the shofar. On Yom Kippur, we spend almost the entire day in 
shul. On Sukkot, we again leave our homes, this time to move into the 
sukkah. 
On Pesach, the opposite is true: the mitzvot focus on our homes. Make 
sure there is no chametz in your home. Eat the Korban Pesach only with a 
pre-arranged group, and only in one home. Do not take any part of the 
Korban Pesach out-of-doors once the Seder has begun. Our task on Pesach 
is to sanctify our homes until they (figuratively) have the same sanctity as 
the Temple courtyard. If we do that, commentaries say, eating matzah will 
be equivalent to offering a Korban Minchah / flour-offering in the Bet 
Hamikdash. 
How is this possible? R’ Zilber explains that, if not for Adam’s sin, there 
would have been no need for a Mishkan, for Hashem would have 
“dwelled” with man. By sanctifying ourselves to the degree that we repair 
the damage from Adam’s sin, we once again make our homes into a 
dwelling place for the Shechinah. (Haggadah Shel Pesach B’yam Derech 
p.10) 
******** 
Our Sages use “chametz” as a metaphor for the yetzer ha’ra, and they 
teach that, along with searching for and destroying leavened bread, one 
should search his soul and eliminate the evil inclination from within 
himself. This idea is expressed in the prayers printed in many haggadot 
and which some people recite in conjunction with bedikat and biur 
chametz. 
How, in fact, is the yetzer ha’ra like chametz? R’ Chaim Stein z”l (1912-
2011; rosh yeshiva of the Telshe Yeshiva in Cleveland) explains: We read 
(Shmot 12:17), “You shall safeguard the matzot.” Literally, this verse is 
the source of the mitzvah to eat shemurah matzah, i.e., matzah that was 
prepared with special safeguards. However, because there are no vowels 
in the Torah, our Sages read this verse to also say, “You shall safeguard 
the mitzvot / commandments.” Based on this reading, our Sages teach: 
“When a mitzvah comes your way, do not let it become chametz,” i.e., do 
not miss your chance to perform the mitzvah. 
R’ Stein continues: We are used to thinking that a mitzvah performed with 
zerizut (loosely translated, “energy and promptness”) gets extra credit, 
while a mitzvah performed lackadaisically is also a mitzvah. That is true 
in a technical sense [for example, a person who davened at the latest 
possible minyan did, in fact, daven with a minyan], but the above verse 
gives us a different perspective. If one delays while baking matzah and his 
dough becomes chametz, he does not have “chametz matzah”; in the eyes 
of halachah, he has no matzah at all. Similarly, a mitzvah performed 
without zerizut is not merely worse than a mitzvah performed with 
zerizut--it is an entirely different creature. 
It follows, that the yetzer ha’ra doesn’t need to stop us from performing 
mitzvot in order to defeat us; the yetzer ha’ra wins when we procrastinate 
and perform mitzvot without zerizut. That, explains R’ Stein, is why 
chametz is a metaphor for the yetzer ha’ra. 
R’ Stein says further: This metaphor is not merely a “nice thought,” it is 
part of the essence of the mitzvah of searching for chametz. Pesach is the 
“Time of our Freedom,” not only because it is the time when the Exodus 
took place, but also because it is a propitious time for a person to be freed 
from his yetzer ha’ra. Of course, the “idea” is no substitute for the 
“action.” One who eradicates his yetzer ha’ra but leaves chametz in his 
house has not performed the mitzvah. At the same time, the complete 
fulfillment of the mitzvah of bedikat chametz requires one to search for 
the yetzer ha’ra within himself. 
R’ Stein illustrates this idea using another mitzvah: Halachic authorities 
from the Rambam to the Mishnah Berurah remind us that withholding 
food from oneself on a fast day is not the main point of fasting; rather, the 
primary avodah / Divine service on a fast day is prayer and repentance. If 
one goes through the physical exercise of fasting but doesn’t engage in the 
day’s spiritual activity, he may have fulfilled the technical mitzvah, but he 
has missed the point. 
Similarly, if one searches for bread in his house and then burns it, he has 
fulfilled the technical mitzvah. But, if doesn’t also search for his yetzer 
ha’ra, he has missed an important part of the mitzvah. (Emunat Chaim 
ch.1) 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Shabbat HaGadol- The Great Message of Springtime 
The Torah commands in the Book of Debarim (16:1), “Shamor Et Hodesh 
Ha’abib Ve’asita Pesah” – “Guard the month of spring, and observe 
Pesah.” Our Sages interpreted this verse as a command to always ensure 
that Pesah is celebrated during the springtime, the season when the 
Exodus occurred. The lunar system upon which the Jewish calendar is 
based could potentially allow the various holidays to fall at different times 
during the year. But since the Torah commands us to ensure that the 15h 
of Nissan – when Pesah begins – falls specifically during the springtime, 
we adjust the calendar through the leap-year system in order to keep our 
calendar in sync with the solar calendar.  
Why is it so important for Pesah to be celebrated specifically in the 
spring? Shouldn’t the critical point be celebrating the day of the Exodus – 
the 15th of Nissan? Why are we required to commemorate the fact that 
Beneh Yisrael left Egypt during the spring? 
One answer that has been suggested relates to the concept of prayer in 
Jewish thought. The Gemara in Masechet Berachot (6b) comments that 
prayer is among the “things which stand at the highest plane of the world, 
but people belittle it.” Prayer is a high and lofty experience, but people 
generally fail to afford it the importance it deserves. The Ba’al Shem Tob 
(founder of Hasidism, 1700-1760) explained that people belittle prayer 
because they don’t see their prayers being answered. People, by nature, 
like to see immediate results, and when we don’t, we are inclined to give 
up on the whole enterprise. So often we pray and do not receive that 
which we prayed for, and this leads us to either give up or to pray without 
any feeling or emotion. The Gemara, the Baal Shem Tob explains, is 
teaching us that in truth, every prayer stands “in the highest plane of the 
world.” G-d loves and cherishes each and every prayer that we recite, and 
each and every word is effective. Often, however, the effects are delayed 
until many generations later. If we pray for an ill patient who, in the end, 
does not recover, this does not mean that our prayers were recited for 
naught. The Ba’al Shem Tob taught that these prayers are stored “in the 
highest plane of the world” and will be used at some later time to cure 
another ill patient. 
This is the meaning of the Mishna’s teaching in Pirkeh Abot that if 
somebody says, “Yagati Ve’lo Masati” – “I have toiled but have not 
achieved,” we should not believe him. If a person prayed sincerely, then 
his prayers were effective; they achieved a great deal. Even if he does not 
see their effect, he can rest assured that at some point, they will have a 
very significant impact. By the same token, the Mishna teaches that if 
somebody says, “Lo Yagati Ve’masati” – “I did not toil, yet I achieved,” 
he, too, should not be believed. If a person who had not been religiously 
observant suddenly finds himself inspired and moved to commit himself 
to intensive Torah study and practice, this is the result of somebody’s 
“toil.” Perhaps his grandfather, or great-grandfather, or great-great-
grandfather, tearfully prayed that his descendants should be faithful 
servants of G-d and Torah scholars, and the prayers were answered 
several generations later. Prayer always works, though not always in the 
manner and at the time we ideally want. 
Prayer in this sense resembles agriculture. The farmer exerts great effort 
cultivating the ground and tending to his crops, but it takes many months, 
and sometimes years, before he sees the results. The same is true of 
prayer, which yields great results, but not always immediately. It can 
sometimes take years, or generations, before the prayers bear fruit. 
This is one of the vital messages of the story of Yesiat Misrayim. During 
the years of suffering and persecution, Beneh Yisrael cried out to G-d for 
help, but the situation only continued to deteriorate. Not only did their 
prayers not yield the result they wanted, but their condition worsened. In 
the end, of course, their prayers were answered, and G-d miraculously 
brought them out of Egypt. The story of the Exodus is one of belief in the 
long-term effects of prayer, and teaches us to remain firm and resolute 
even when our prayers are not immediately answered. 
And so the Torah commands us to ensure that Pesah is always celebrated 
during the springtime, in the season when nature is in full bloom, when we 
see with our own eyes the long-term effects of agricultural efforts. The 
onset of spring reminds us that the product of all our hard work and effort 
can often be seen only long after the work is completed. This is thus the 
season of Pesah, the season when we celebrate Yesiat Misrayim, and 
when we are taught never to despair from prayer, as each and every word 
is precious and will, at some point, have a profound effect. 
 


