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Weekdays
Shachris
Sunday  & legal holidays                  6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             4:30
Maariv          "         "    after mincha,  9:15

שבת תולדת
Light candles                                              4:22 PM
Mincha                                                       4:32 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                    1:45,&  4:15 PM
Maariv                                                        5:25 PM
Shabos Ends                                               5:29 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
Our Sages say that Yitzchak, whose 
adult life is described in last and this  
weeks parashah , established the 
afternoon prayer, minchah  [see 
25:63]. This letter, by Rabbeinu 
Asher ben Yechiel z”l (“Rosh”; 
Germany and Spain; ca.1250-1327), 
discusses one sage’s custom 
regarding that prayer. Regarding the 
practice of R’ Matzliach [perhaps R’ 
Matzliach al Bazak z”l of Sicily, a 
student of R’ Hai Gaon z”l] to recite 
minchah twice a day, perhaps he 
relies on the statement of [the 
Talmudic sage] Rabbi Yochanan 
(Berachot 21a), “Would that a person 
would pray all day long!” However, 
the Tosafist Rabbeinu Yitzchak [z”l] 
explains that Rabbi Yochanan only 
meant that one may pray (again) if he 
is in doubt whether he prayed 
already. Rabbi Yochanan does not 
argue with [another Talmudic sage] 
Rabbi Yehuda, who said in the name 
of the sage Shmuel, that, if one is in 
the middle of shemoneh esrei and he 
remembers that he already recited 
that prayer, he should stop 
immediately [and not recite an extra 
prayer]. This is based on the verse in 

Daniel (6:11), “[Daniel] had a window 
in his attic facing Yerushalayim, and 
three times a day he would kneel on 
his knees and pray and give thanks 
before his G-d.” This teaches that 
one should not pray [shemoneh 
esrei] more than three times a day. . 
.[Rosh continues:] Ha’rav Alfas z”l 
writes that Rabbi Yochanan’s 
statement, “Would that a person 
would pray all day long!” applies only 
in private and only if the person 
recognizes that his extra prayer is 
voluntary. However, in public--or, 
even in private, if one believes there 
is an obligation to pray twice--it is 
forbidden. The reason it is prohibited 
in public is because the prayers 
parallel the sacrificial offerings. Just 
as there is no such thing as a 
voluntary public offering, so there is 
no such thing as a voluntary public 
prayer [i.e., shemoneh esrei]. In 
contrast, an individual may pray a 
voluntary prayer, just as he may bring 
a voluntary offering. . .[Rosh 
concludes:] R’ Hai Gaon [z”l] writes 
that Rabbi Yochanan’s statement 
[about praying all day] was made only 
if a person can add something new in 
each prayer, but merely to recite the 
same words is prohibited. . . 
Therefore, [Rosh concludes,] I say 
that a person should take care not to 
pray a voluntary prayer unless he can 
add something new. Also, he must 
know about himself that he is 
meticulous and has the ability to stay 
focused from the beginning to the 
end of the prayer, with no loss of 
concentration. If only we could focus 
properly during the three [mandatory] 
prayers!  [The letter is printed in 
She’eilot U’teshuvot Ha’ Rosh, 
Section IV, No. 13 - Hamaayan].
=======================

Parental responsibilities
[בראשית רבה ס"ג, י"ד].שפטרני מענשו של זה...י"ג שנה, מכאן ואילך צריך שיאמר: ברוך זרה. אמר ר' אלעזר: צריך אדם לטפל בבנו עד זה הולך לבתי מדרשות, וזה הולך לבתי עבודה ושניהם באים מבית הספר. לאחר י"ג שנה - כך כל י"ג שנה שניהם הולכים לבית הספר, שהגדילו והפריחו, זה נותן ריחו וזה נותן חוחו. ועצבונית שהיו גדלים זה על גבי זה, וכיון ויגדלו הנערים"- ר' לוי אומר: משל להדס 
את יצחקואלה תולדת יצחק בן אברהם אברהם הוליד ===========================

Our parashah opens: “And these are 
the offspring of Yitzchak the son of 
Avraham--Avraham fathered 
Yitzchak.” Many commentaries 
wonder why the Torah mentions that 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם =========================================== 
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===========================================
Avraham was the father of Yitzchak, 
a fact that we surely know. (See 
Rashi, for example.) R’ Menachem 
Mendel Krochmal z”l (17th century 
Poland) offers the following 
explanation: The Midrash Tanchuma 
teaches: Sometimes a son suffers 
degradation because of his father, as 
the righteous King Yoshiyahu 
suffered degradation because of his 
father, the wicked King Amon (see 
Melachim II chapters 21-22), and as 
the righteous King Chizkiyahu 
suffered degradation because of his 
father, the wicked King Achaz (see 
Melachim II chapter 16). On the other 
hand, a father sometimes suffers 
degradation because of his children, 
as the prophet Shmuel did because 
of his sons, and the Kohen Gadol Eli 
did because of his sons (see Shmuel 
I 8:3 and 2:22). However, concludes 
the Midrash, neither Avraham nor 
Yitzchak ever suffered degradation 
on account of the other. To the 
contrary, each one was made more 
distinguished because of his 
association with the other. Perhaps, 
writes R’ Krochmal, this is the 
message of our verse. Yitzchak was 
proud to be Avraham’s son, and 
Avraham was proud to be Yitzchak’s 
father. We find similarly that Yitro and 
Moshe (father-in-law and son-in-law) 
each took pride in his relationship 
with the other. R’ Krochmal adds: It is 
the way of wise men and it is a sign 
of righteousness to always attribute 
one’s accomplishments to others. 
Avraham attributed his 
accomplishments to Yitzchak, and 
Yitzchak, to Avraham. Our parashah 
records also that Yitzchak and Rivka 
prayed for children “opposite” each 
other. This means, similarly, that 
each prayed for children in the 
other’s merit. (Pi Tzaddik)

ויעתר לו ה' ותהר רבקה אשתוויעתר יצחק לה' לנכח אשתו כי עקרה הוא 
“Yitzchak entreated Hashem 
opposite his wife, because she 
was barren. Hashem answered 
him, and his wife Rivka 
conceived.” (25:21) Rashi z”l writes: 
“‘Him’ and not her, because there is 



no comparison between the prayer of 
a righteous person the child of a 
righteous person and the prayer of a 
righteous person the child of a 
wicked person.” Our Sages say that, 
in a place where a ba’al teshuvah 
stands, even a perfect tzaddik cannot 
stand! How is Rashi’s comment 
consistent with Rivka’s lofty status as 
a ba’alat teshuvah? R’ Eliezer David 
Gruenwald z”l (1867-1928; Hungary) 
explains: Rashi is not commenting on 
the relative status of Yitzchak and 
Rivka. Rather, the Gemara (Berachot 
10b) teaches that if one prays in his 
own merit, he will be answered in 
someone else’s merit whereas, if he 
prays in someone else’s merit, he will 
be answered in his own merit. 
Yitzchak, as the son of tzaddikim, 
could pray in his parents’ merit, 
whereas, Rivka, as a ba’alat 
teshuvah, had no choice but to pray 
in her own merit. That is the reason 
his prayer was answered. (Keren 
L’David)

שדה ויעקב איש תם ישב אהליםויגדלו הנערים ויהי עשו איש ידע ציד איש 
“Esav became one who knows 
hunting, a man of the field; but 
Yaakov was a wholesome man, 
dwelling in tents.” (25:27) Why 
doesn’t the Torah say, “Yaakov was 
a wholesome man *who knows 
Torah*,” just as it says that Esav 
“knows hunting”? R’ Shmuel Halevi 
Wosner ztza"l (a leading halachic 
authority in Bnei Brak) explains: A 
Torah student’s future success is 
determined not by what he knows, 
but by his diligence. Yaakov wasn’t 
content to know the Torah. Rather, 
he sat in his tent and toiled to reach 
greater and greater heights. 
(Otztrotaihem Shel Tzaddikim)
“Esav became one who 
understands hunting . . .” (25:27)  
Rashi z”l explains: “Understanding 
how to entrap and deceive his father 
with his mouth. Esav would ask 
Yitzchak, ‘Father how should salt and 
straw be tithed?’ Consequently, 
Yitzchak believed Esav to be very 
punctilious in observing the divine 
ordinances.” R’ Yosef Teomim z”l 
(author of the halachic work Pri 
Megadim; died 1792) notes the irony 
in the fact that Esav inquired about 
straw and salt. Ma’asrot / tithes are 
required to be given only from types 
of produce which are stored for use 
in the future. Straw is not such a 

crop. Thus, the prophet Ovadiah 
(Ovadiah 1:18) states, “The House of 
Yaakov will be a fire and the House 
of Yosef a flame -- and *the House of 
Esav like straw*; they will kindle 
among them and consume them; and 
there will be no survivor of the House 
of Esav, for Hashem has spoken.” 
The House of Esav is called “straw” 
because it has no permanent 
existence. Similarly, salt symbolizes 
Esav’s lack of a future. Land that is 
too salty has no agricultural use. 
[S’dom was destroyed with salt so 
that its destruction would be 
complete and final.] So, too, Esav will 
leave no legacy in the long run. 
(Tevat Gomeh)
============================Child prodigy [נדרים ל"ב, א'].הקב"ה].שהיה בן שלש כשהכיר ושמע בקולו של [וכל שנותיו של אברהם היו קע"ה - משמע החשבון של עק"ב: מאה שבעים ושתים שנה בוראו, שנאמר "עקב אשר שמע בקולי" - בר אבא: בן שלש שנים הכיר אברהם את "עקב אשר שמע אברהם בקולי" אמר ר' אמי
אהבת את-יעקבויאהב יצחק את- עשו כי-ציד בפיו ורבקה ==============================
In this parashah, we read about the 
relationship of Yitzchak to his 
children, Yaakov and Esav. The 
Torah relates (25:28), “Yitzchak 
loved Esav, for game was in his 
mouth.” How could a great tzaddik 
such as Yitzchak, from whom the 
Shechinah did not depart for a 
moment, love a completely wicked 
person such as Esav? R’ Yosef 
Gikatilla z”l (Spain; 1248-1310) 
explains: Yitzchak was a prophet and 
could see the future. He saw that 
Yaakov’s descendants would sin and 
anger G-d. When Yitzchak saw that 
Yaakov’s descendants would be 
exiled in the hands of Esav’s 
descendants [Rome], he rejoiced, for 
exile atones for sin. Yitzchak said, “I 
am pleased with all the suffering that 
Esav’s descendants will cause 
Yaakov’s descendants, so that 
Yaakov’s descendants will be 
cleansed in this world [not in 
Gehinom]. In this light, “game was in 
his mouth” means “he will trap them.” 
From here we see that, although the 
attribute associated with Yitzchak is 
“Pachad” / “Fear” [which is 
associated with Strict Justice], that 
attribute of G-d is intended for the 
good of the Jewish People [for its 
saves us from Gehinom]. Therefore it 
is written (Mishlei 28:14), “Fortunate 

is the man who experiences pachad 
always.” This also explains, R’ 
Gikatilla continues, why Yitzchak 
asked Esav to bring food for him to 
eat before blessing Esav. Usually, 
one eats after praying! However, 
Yitzchak’s intention was to help him 
focus his blessings purely on the 
enjoyments of the material world, so 
that Esav’s descendants would 
inherit this world and persecute 
Yaakov’s descendants, which would 
be for their own benefit in the long 
run. Why then did G-d arrange that 
Yaakov would get the blessings? 
Because, if Esav alone had received 
the blessings, the persecution at his 
hands would have been too much to 
bear. The Strict Justice that Yitzchak 
represents--although for our own 
good--is too strict. This is the idea 
behind Avraham, who represents 
Chessed / Kindness binding (i.e., 
constraining) Yitzchak at the akeidah. 
(Sha’arei Orah)
ויזד יעקב נזיד ויבא עשו מן-השדה והוא עיף
 “Yaakov simmered a stew, and 
Esav came in from the field, and 
he was exhausted.” (25:29)  Rashi 
z”l writes that Esav was exhausted 
from having committed murder that 
day. He writes further that Avraham 
Avinu had died that very day. 
Hashem took him five years early so 
that he would not see his grandson 
Esav turn bad. Midrash Rabbah 
seems to understand the sequence 
of events differently. According to the 
midrash, it was Avraham’s death that 
caused Esav to sin. Esav reasoned 
that the death of someone so 
righteous as Avraham indicated that 
the world has no Judge and no 
justice. R' Isser Zalman Meltzer z”l 
(1870-1953; rosh yeshiva in Slutsk 
and Kletsk, Poland, and later in 
Yerushalayim) explains that there is 
no contradiction. Esav was in any 
case on a path that would lead him 
astray, so Hashem did Avraham a 
kindness by taking him from this 
earth so that he would not see what 
became of his grandson. However, 
people who do bad things generally 
seek a way to rationalize their 
behavior, and Avraham’s death gave 
Esav the excuse he needed. R’ 
Moshe Tzuriel  (former mashgiach 
ruchani of Yeshivat Sha’alvim) uses 
R’ Meltzer’s explanation to resolve a 
seeming conflict between two 
Talmudic statements about the sage 
Rabbi Elisha ben Avuyah, also known 



as “Acher.” The Gemara (Kiddushin 
39b) states that Acher became a 
heretic when he saw a pig defiling the 
corpse of one of the Sages (one of 
the “Ten Martyrs”). Elsewhere, 
however, the Gemara (Chagigah 
15b) states that Acher became a 
heretic because he read heretical 
books. R’ Tzuriel explains: Acher was 
destined to become a heretic 
because of the books he read. But, 
he needed to rationalize his 
departure from loyalty to Torah, and 
seeing the defilement of the corpse 
of one of the Sages was his excuse. 
(Be'urei Aggadot: Kiddushin 39b)
ויקם וילך ויבז עשו את-הבכרהויעקב נתן לעשו לחם ונזיד עדשים ויאכל וישת 
 “Yaakov gave Esav bread and 
lentil stew, and he ate and drank, 
got up and left; thus, Esav 
despised the birthright.” (25:34) R’ 
Naftali Zvi Yehuda Berlin z”l 
(1816-1893; rabbi and rosh yeshiva 
in Volozhin, Russia; known as 
“Netziv”) was called upon to judge the 
following din Torah / court case: A 
person--call him Reuven--was 
considered by his neighbors to be a 
righteous man. Reuven sold half his 
merits and mitzvot to a well-meaning, 
very wealthy, but naive, person--call 
him Shimon--for 20,000 rubles. 
Shimon paid half the purchase price 
up-front. Then he went to a Torah 
scholar, who asked the Heavenly 
Court in a dream whether this was a 
good bargain. The Heavenly Court 
responded that Reuven was not held 
in as high esteem in heaven as he 
was among his neighbors. Therefore, 
Shimon sued for the return of the 
money he had paid, while Reuven 
counter-sued for the second half of 
the purchase price. Netziv 
responded: First, the mere fact that 
Reuven would sell his spiritual reward 
for money shows that he is less than 
upright. He is like Esav, who sold the 
birthright, and about whom the Torah 
says, “Esav despised the birthright.” 
This was not because he sold the 
birthright for a bowl of stew; 
Rashbam z”l (died 1158; Rashi’s 
grandson) writes that Yaakov paid 
Esav a large sum of money, and the 
stew merely sealed the deal. Rather, 
the Torah says that Esav despised 
the birthright because a thinking 
person understands that the spiritual 
world is priceless. No upright person 
would sell his Olam Ha’ba for money, 
which is like a person receiving a 

medallion from the Czar and pawning 
it, writes Netziv. He continues: Do not 
confuse this with a situation in which 
Reuven and Shimon agree that 
Reuven will support Shimon in 
exchange for half the merit of 
Shimon’s Torah study. There, 
Shimon would be unable to study 
without support and Reuven is 
enabling Shimon’s Torah study. As 
such, Reuven deserves half of 
Shimon’s reward. In this case, in 
contrast, Reuven sold his mitzvot 
after the fact. Netziv continues: In 
reality, the reward for mitzvot is 
inherently different from the reward 
for Torah study. The former is like 
receiving a medallion from the Czar, 
while the latter is like being seated in 
the Czar’s cabinet. Someone who 
sits in the Czar’s cabinet but is 
ignorant of matters of state will be 
exposed as a charlatan and a fool. 
When a person supports Torah 
scholars, Hashem gives him the 
wisdom (in Olam Ha’ba) to sit among 
Torah scholars and hold his own in 
their discussion. However, one can’t 
obtain that privilege simply by buying 
someone else’s Torah study after the 
fact. Thus, any attempt by Reuven (in 
our case) to sell the reward for his 
Torah study is worthless. Regarding 
the reward for Reuven’s other 
mitzvot, Netziv continues, Reuven 
can’t sell that either. First, it does not 
yet exist, and halachah doesn’t 
recognize the sale of things that don’t 
yet exist (“davar she’lo ba l’olam”). 
Second, no kinyan/ legal act of 
transfer took place. Halachah does 
not recognize transactions that 
involve words alone; some legal act 
(other than the transfer of money) is 
necessary. Finally, Netziv writes, 
reward and punishment are natural, 
albeit spiritual, consequences of 
performing mitzvot and committing 
sins, respectively--like taking 
medicine or drinking poison. If 
Reuven received a vaccine, can the 
resulting protection be sold to 
Shimon who did not receive the 
vaccine? Of course not. Accordingly, 
the entire sale had no legal effect. 
(Meishiv Davar)

את-השבעה אשר נשבעתי לאברהם אביךולזרעך אתן את-כל-הארצת האל והקמתי גור בארץ הזאת ואהיה עמך ואברכך כי-לך 
“Hashem appeared to him 
[Yitzchak] and said, ‘Do not 
descend to Egypt; dwell in the 
land that I will show you. Live in 
this land . . .’” (26:2-3) R’ Yitzchak 
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Isaac Chaver z”l (1789-1852; rabbi 
of Suvalk, Lithuania) writes: Hashem 
has two ways of relating to the 
world--through the fixed laws of 
nature and through hashgachah pratit 
/ specific intervention in the life of a 
person or nation. The first person 
whose entire life was characterized 
by the latter type of relationship was 
Yitzchak, for he was born 



miraculously to parents who were 
naturally barren. That was possible 
only after Avraham was circumcised, 
for the removal of man’s physical 
orlah / foreskin has the effect of 
removing the barriers in Heaven that 
prevent G-d’s hashgachah pratit from 
being perceived. It was because of 
this unique relationship that Yitzchak 
was prohibited from leaving Eretz 
Yisrael, the place where G-d’s 
hashgachah pratit reigns. (Haggadah 
Shel Pesach Yad Mitzrayim: 
Potei’ach Yad)
מצותי חקותי ותורתיעקב אשר-שמע אברהם בקלי וישמר משמרתי 
“Because Avraham obeyed My 
voice, and observed My safeguards, 
My commandments, My decrees, 
and My Torahs.” (26:5) The Gemara 
(Yoma 28b) comments: Avraham Avinu 
kept all of the commandments, even 
the Rabbinic imperative of Eruv 
Tavshilin. R’ Meir ben Eliyahu z”l 
(great-nephew of the Vilna Gaon z”l; 
died 1842) asks: How is this possible 
when so many of the commandments 
are dependent of the existence of a 
Bet Hamikdash or on the existence of 
kohanim or levi’im or a king? He 
explains: The Torah which we know is 
the outer cloak, a physical 
manifestation, of the inner Torah which 
is known in the “upper worlds.” Of 
course, now that the Torah was given 
on earth, “it is not in the Heavens” 
(Devarim 30:12); thus, man must 
observe the actual mitzvot according to 
the letter of the law. Before that, 
however, each person observed the 
Torah according to his understanding 
of its secrets. For example, Yaakov 
Avinu, who lived before the Torah was 
given, married two sisters because he 
understood that Jewish history required 
him to do so. After the Torah was 
given, one cannot act according to his 
understanding of the Torah’s secrets, 
but only according to halachah. 
(Nachalat Avot p.13)
Letters from Our Sages This letter 
was written by R’ Yosef Chaim z”l of 
Baghdad (1832-1909). Best known as 
the author of “Ben Ish Chai” and “Ben 
Yehoyada,” he authored dozens of 
works covering chumash, halachah, 
mussar and kabbalah. The work from 
which this letter is taken was written 
under the pen-name Yechezkel 
Kachali. Question: When Eliyahu 
Hanavi, zachur la’tov / may he be 
remembered for good, comes to this 
world dressed in human form and he 
sits among Torah scholars and learns 
with them, and he comes and goes like 

any person, does he have the legal 
status of an angel or perhaps the 
status of a human prophet? The 
practical significance of this question is 
whether he is obligated to pray and to 
perform other mitzvot while he is in this 
world, and whether he can be counted 
for a minyan. Please instruct us! 
Answer: Even when he comes to this 
world dressed in human form and he 
sits among Torah scholars and he 
comes and goes like any person, he 
has the status of an angel in all 
respects and is not considered to be a 
person. The proof to this is from the 
Gemara (Pesachim 81b), where it is 
stated expressly: “What is ‘tum’ah / 
impurity of the depths’? It is tum’ah of 
which no one in the world is aware [i.e., 
a long lost grave]. If anyone, anywhere 
in the world, is aware of the tum’ah, it 
is not called ‘tum’ah of the depths’.” 
[Whether tum’ah is “tum’ah of the 
depths” has certain implications for 
kohanim and the Temple service.] This 
law is codified by Rambam in the laws 
of a nazir. Now, Eliyahu Hanavi, zachur 
la’tov presumably is aware of the 
location of all lost graves; thus, if he 
were considered to be a person, there 
would be no such thing as “tum’ah of 
the depths” so long as he is visiting this 
world, for there would be someone on 
earth who was aware of the tum’ah. 
Thus, it must be that he is considered 
to be an angel, and his awareness [of 
any lost grave] has no impact because 
he is not a person, may his merit 
protect us! (Torah Lishmah no. 380 - 
Hamaayan) 
Memories of Yerushalayim 
R’ Moshe Nussbaum/Reisher z”l, 
best known as the author of Mishlei 
Yaakov, a collection of the teachings of 
the Dubno Maggid z”l, grew up in 
Yerushalayim in the mid-1800s. Around 
1868, he traveled to Europe as a 
fundraiser, and there he wrote Sha’arei 
Yerushalayim--a sort of guide book 
combining Talmudic teachings about 
Eretz Yisrael with his own experiences 
in, and observations of, the Holy Land. 
The following is an excerpt: There is a 
beautiful custom in the holy city of 
Yerushalayim to go on Erev Shabbat 
(Friday) to go to the place of our Holy 
Temple, i.e., the Kotel, from which the 
Shechinah never departed, after 
having immersed in the mikvah and 
donned white garments. Upon arriving 
there, they prostrate themselves and 
bow humbly and recite the verse 
(Bereishit 28:17), “How awesome is 
this place! This is none other than the 
abode of G-d and this is the gate of the 
heavens.” Four amot [6-8 feet] away, 

they remove their shoes; then they 
approach the wall, the support for our 
Holy Temple, and kiss the holy stones 
very lovingly, but at the same time 
enveloped in trepidation and awe. They 
recite Shir Ha’shirim, also Tehilim, until 
completion, in order to extricate the 
rose from the thorns [see Shir 
Ha’shirim 2:2]. Then they pray minchah 
with a humble spirit, and each one 
recites a prayer for his relatives in the 
Diaspora. Then they go to shul for 
Kabbalat Shabbat, though some 
remain there to welcome Shabbat with 
song; most of them are Sephardim. 
Some go there every day after their 
prayers to recite supplications. It’s 
customary in Yerushalayim to go on 
every Erev Rosh Chodesh to the burial 
place of our matriarch Rachel--a 
two-hour journey--and to spend the 
night. This is done all year long, as 
well, and especially on her yahrzeit, 11 
Marcheshvan. At night, the entire book 
of Tehilim is recited, word-by-word, in a 
pleasant tune. Everyone prays for 
himself, his household and his family, 
and writes his name on a piece of 
paper and leaves it there. They also 
light many oil lamps. In the morning, 
they pray with a minyan, kiss the 
monument, and go their way in peace. 
The stone which Yaakov Avinu a”h 
placed there as a monument, as is 
written in the Torah (Bereishit 35:20), 
stands there to this day, approximately 
five amot [7.5-10 feet] tall and six amot 
[9-12 feet] long and covered in plaster. 
[Hamaayan]=============== לחולים רפואת הנפש ורפואת הגוף  רפואה שלמה מן השמים ואלקי אבותי שתשלח מהרה יהי רצון מלפניך ה' אלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלרחל בת יעטא מלכהבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
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