
The Power of Teshuvah 
strengthens the power of retribution; great calamities 

can befall the whole world due to one person’s action. 

Not for naught does the Gemara say that one should 

view the world as exactly equal in terms of merits and 

faults; your single action can tilt the scale (Kiddushin 

40b)! 

 On the one hand, this tremendous power allows us to 

accumulate much merit, as the whole universe is served 

via our good deeds. On the other hand, this is a formi-

dable responsibility since every action, no matter how 

minor, can cause such ramifications. In fact, this power 

was withdrawn from the other nations due to their reck-

less behavior (some say after the incident of Migdal 

Bavel) and remains in the sole possession of Klal Yisroel.

  

 We can now comprehend the degree to which one’s 

sins can cause indescribable damage amidst the higher 

spheres, where Hashem wishes to channel His good-

ness. Natural disasters such as typhoons and earth-

quakes around the globe may be attributed to his ac-

tions as well. One might therefore assume that the only 

way to repair the havoc is to travel to the location of the 

damage, to climb to the Heavens or cross the sea. 

However, Hashem in His Mercy gave us the unbelievable 

gift called Teshuva, which allows one to repair all the 

destruction from the comfort of his own home. Through 

sincere regret and changes in behavior, one can rectify 

all the ravages he inflicted on both the physical and spir-

itual planes. 

During the Aseres Yemei Teshuva, Hashem is even more 

accessible than usual, and Teshuva can be done more 

easily. Let us take advantage of this opportunity to use 

the power of Teshuva to benefit ourselves and our 

world! May we all be zoche to a complete Teshuva and a 

Gemar Chasima Tova. 
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E 
very Jew should appreciate that the opportunity to 

do Teshuva is a tremendous gift. Considering the 

nature of a sinner’s actions, the kindness of Ha-

shem in allowing us to rectify our sins is mind-boggling. 

By audaciously ignoring his Benefactor’s (Hashem’s) 

wishes, the sinner demonstrates his ingratitude. Further-

more, while sinning he uses the time and strength he has 

been given to defy the will of the Giver. 

 Rav Chaim Volozhiner zt”l, however, reveals an even 

greater dimension of the consequences of our actions 

and the power of Teshuva. The Posuk states in Parshas 

Nitzavim, “Lo Bashamayim Hee… V’lo Me’ever Layam… Ki 

Karov Eilecha Hadavar Meod.” “It is not in the Heavens or 

across the sea that it is so difficult to attain, rather it is 

extremely near to you.” According to the Ramban’s com-

mentary, the subject of these verses is the mitzvah of 

Teshuva. If so, why would one think it imperative to rise 

to the heavens or cross the sea in order to repent? 

To properly answer this obvious question, a deeper un-

derstanding of the destructive power of sin is essential. 

In the first chapter of Sefer Nefesh HaChaim, the author 

explains how Hashem entrusted man with the tremen-

dous ability to bring forth goodness into our world or, 

Chas V’Sholom, to cause terrible calamities. When Adam 

was first created, the landscape was bleak and desolate, 

as all the vegetation had not yet come to the Earth’s 

fore. Adam’s prayers were the catalyst allowing the land 

to “come to life” and produce its bounty. We can better 

understand this phenomenon by envisioning  Hashem 

“waiting” to pour down His goodness; man’s proper ac-

tions must create the “plumbing” which permits our world 

to receive this goodness. Every mitzva  one does 

strengthens “pipes” or creates new ones. 

In contrast, when one sins, he cracks or even destroys 

those conduits of blessing, and the world’s goodness is 

diminished accordingly. As the Gemora states, fruit has 

diminished  in both size and quality of taste due to our 

sins (Sotah 49). Besides diminishing the good, a sin 
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Buying Your Lulav and 
Esrog 

Rabbi Moshe Revah 

T 
he days in between Yom Kippur and Sukkos are 
considered ‘days of happiness’ (M.B. 624:14).  
There are many reasons offered as to why these 

days deserve this special title.  One explanation is 
that all of Klal Yisrael is involved in the mitzvah of 
purchasing the arbaah minim.  This mitzvah may dif-
fer from the preparation for other mitzvos because of 
the great effort we expend in order to purchase an 

especially beautiful set. 

There is a concept called ‘zrizin makdimin l’mitzvos.’  
This means that one should perform a mitzvah, or the 
preparation for a mitzvah, at the earliest possible 
time. Accordingly, there are those who start the 
search for their four species during the aseres yemei 
teshuvah. It is said that the Steipler Gaon began his 
search on Tu B’Av, while the Chazon Ish started even 
earlier, from Shivah Asar B’Tammuz (Orchos Rabbeinu 
p. 260)!  Additionally, the Mateh Efraim (603:5) says 
that the extra merit of looking for and buying an 
esrog mehudar will benefit us on Yom Kippur.  Ac-
cording to these poskim it is proper to start the 

search before Yom Kippur. 

However, the sefer Alei Shur (2, p. 439) states in the 
name of R. Yisrael Salanter that when people involve 
themselves in other mitzvos when it is not the proper 
time, this is actually the work of the yetzer hara.  
The yetzer hara attempts to focus people’s attention 
on the wrong pastimes and thereby cause them to 
pass up the amazing opportunities of the aseres yemei 
teshuvah.  Of course, you’ll be involved in a mitzvah–
just not the correct mitzvah!  The Chasam Sofer 
(Drashos 1, p. 38), the Mishnah Halachos (13:78) and 
the Shem MiShmuel, among others, also clearly rule 
that one should not purchase the four species before 
Yom Kippur for reasons similar to the one offered by 
the Alei Shur.  Obviously, if instead of buying the 
esrog one would be wasting his time, it’s better to be 

busy with buying the esrog. 

Based on the reasoning of the Mateh Efraim, howev-
er, one can conclude that even according to the Alei 
Shur, if one were to purchase his lulav with the inten-
tion that the mitzvah will help him on Yom Kippur, it 

may be considered as if it were the proper time. 

Certainly, immediately after Yom Kippur would be the 

prime time according to all, if one has not yet ac-
quired the set.  Additionally, by the time yom tov 
arrives, most of the good merchandise has been sold 
and one would be left with less than the perfect 

specimen.   

It is said that the Chazon Ish used to spend many 
hours in search of the perfect arbaah minim.  When 
questioned whether or not he should just settle for 
a basic kosher esrog and learn Torah instead of 
searching for the best esrog, he responded that 
that’s what he’s looking for – a kosher esrog!  R. N. 
Karelitz explains that the Chazon Ish was looking for 
an esrog that was kosher according to all authorities 
and therefore spent so much time looking instead of 
learning.  If the issue was merely one of hiddur, the 
Chazon Ish would have preferred to learn rather 
than prolong the search (Chut Hashani, Sukkos 
17:4).  The sefer Az Nidberu (13:41) also subscribes 
to this view.  In contrast, it is brought from R’ Yaa-
kov Kamenetzky zt”l that he said the hiddur of an 
esrog is equivalent to a mitzvah d’rabbanan and one 
should devote time to search for a nicer esrog 

(Mechitzos Rabbeinu, p. 136).  

There is also a minhag to bring one’s choices to a 
rav who can properly rule on their kashrus and 
beauty.  Since there are numerous tiny defects that 
may not be noticed by the average consumer but 
may actually cause the entire specimen to be pas-
sul, one should not rely on his own judgment. Once 
one rav rules that  the esrog is passul, one should 
not approach a second rav for his opinion because 
there is a halachah that prevents one from doing so.  
Generally, if a rav rules that a piece of meat is for-
bidden then one is prevented from asking another 
rav his advice.  If one does, even a lenient ruling 
will not affect the status of the meat; the meat re-
mains forbidden.  In our case, R. N. Karelitz rules 
that b’dieved if one did ask another rav and re-
ceived a kosher ruling, he may rely on this lenient 

ruling if he has no other esrog (Chut Hashani 17:1). 

Special halachos delineate how much one should 
spend on his purchase of the arbaah minim.  Chazal 
teach us that if one spends a lot of money on his 
esrog, then up to one-third of the base price will be 
paid back in the next world, while the remainder 
will be reimbursed in this world (B.K. 9A, see M.B. 
656:6). The Magen Avraham adds that if everyone 
would suddenly start paying exorbitant amounts for 
esrogim, then the market prices would be inflated.  
Paying more should be avoided if doing so will cause 

inflation (656:1). 
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