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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Noach and Shabbos 
Introduction 
This week the Torah discusses Noach, a person who is depicted as a 
righteous person and who is saved from the Great Flood that destroyed 
the populated world. Noach appears to be a mystery, however, as the 
commentators and even the Medrash struggle to understand what it was 
about Noach that he merited salivation. One Medrash (Bereishis 
Rabbah 29:1) even goes so far to say that Noach himself should have 
been destroyed, but he found favor in HaShem’s eyes and thus he was 
saved. 
Question: 
Why does the Torah elaborate on the sins of the Generation of the 
Flood? 
Let us understand what occurred in the Generation of Noach and then 
we can begin to gain an appreciation for Noach’s salvation. The 
Medrash and the Gemara tell us that the Generation of the Flood was 
corrupt and immoral. Yet, we know that the Torah does not enumerate 
the sins of mankind just for the sake of running a daily blotter. The 
Torah is coming to teach us how to act, so what lesson is there for us to 
learn from the behavior of that generation? 
Answer part 1: 
Rashi in Devarim offers us a brand-new perspective on the 
behavior of the Generation of the Flood. 
There is an interesting Rashi that may pass under the radar screen 
regarding Noach and the people of his generation but it would seem 
that within this Rashi is the key to the whole puzzle. In the parasha of 
shema that we read twice daily, it is said (Devarim 11:16-17) hishamru 
lachem pen yifteh livavchem visartem vaavaditem elohim acheirim 
vihishtachavisem lahem vicharah af HaShem bachem viatzar es 
hashamayim vilo yihyeh matar vihaadama lo sitein es yevulah 
vaavaditem miheira meial haaretz hatovah asher HaShem nosein 
lachem, lest your heart be seduced and you turn astray and serve gods 
of others and prostrate yourselves to them. Then the wrath of HaShem 
will blaze against you; He will restrain the heaven so there will be no 
rain, and the ground will not yield its produce; and you will be swiftly 
banished from the goodly Land that HaShem gives you. 
Rashi comments that from the fact that the Torah states that the Jewish 
People will be swiftly banished, we learn that HaShem will not tolerate 
the iniquity of the people. Why, then, did HaShem tolerate the misdeeds 
of the Generation of the Flood for one hundred and twenty years? Rashi 
answers that the Generation of the Flood did not have who to learn 
from, whereas the Jewish People had who to learn from. 
Answer part 2 
Two questions on Rashi in Devarim 
This Rashi should strike us as puzzling. First, what does it mean that 
the Generation of the Flood did not have who to learn from? Were those 
people created wicked and without any conscience that we could say 
that they were helpless? Furthermore, Rashi tells us in this week’s 
parasha that HaShem instructed Noach to build the Ark for one hundred 
and twenty years so they should see him building it. When they would 
ask Noach regarding the purpose of the Ark, Noach would respond that 

HaShem was bringing a flood to the world and they should repent. How 
can it be said that they did not have who to learn from? 
Answer part 3 
Hashem only made a pact with the Jewish People. 
The answer to this question is that although he Generation of the Flood 
could have learned from Noach how to serve HaShem, it would have 
been futile, because HaShem did not make a pact with that generation. 
In fact, it is noteworthy that it was specifically with Noach that HaShem 
made several pacts to ensure his survival. Regarding the Jewish People, 
however, HaShem had promised the Patriarchs that He would give 
them the Land of Israel, but this pact was conditional on the Jewish 
People observing the Torah. Were the Jewish People to violate this 
agreement, they would immediately be banished from the Land. 
Answer part 4 
Noach was only deserving of a pact for himself and not for his 
generation. 
Rashi points out in the beginning of the parashah several contrasts 
between Noach and Avraham. One difference between them is that 
Noach needed HaShem to help him spiritually whereas Avraham was 
able to walk by himself. One must wonder, though, why there is a need 
to contrast Noach with Avraham. It would seem that the contrast is 
teaching us something regarding the reason that HaShem only saved 
Noach and not his generation. The explanation for this is that while 
Noach was seeking spiritual growth, he did not demonstrate a great 
concern for his generations or even for future generations. This idea is 
highlighted by the fact that the Torah states that he was a righteous and 
perfect man in his generations, i.e. he only was concerned for himself 
and not is generation or for future generations. Avraham, however, 
walked ahead, i.e. he was looking for the future of his generation. It 
was for this reason that Avraham prayed that Sodom and Amorah not 
be destroyed, as Avraham presumed that there would be some potential 
for good that would arise from the inhabitants of those cities. Hashem 
saw that Avraham was concerned for the people of his own generation 
and future generations, and HaShem specifically made a pact with 
Avraham, referred to as The Pact of the Parts. 
Summary of answer 
We have seen that Noach perfected himself but in a sense he abandoned 
his generation and future generations. Hashem will save a righteous 
person for his own merits, but the generation could not possibly be 
saved, as they did not have who to learn from. They could have watched 
Noach build the Ark and then reflect upon their misdeeds, but they 
could not learn from Noach how to save others. Although this may 
sound strange, the truth is that every person has a societal pull, and 
unless he sees people who are attempting to help others, it will be very 
difficult to help himself. Avraham, however, maintained that one has 
to be concerned about others, both in the present and in the future. It 
was for this reason that HaShem made a pact with Avraham only. 
The Shabbos connection 
What does Noach have to do with Shabbos? The Zohar states that 
Noach is in the category of Shabbos. In a simple sense this means that 
the word Noach means menuchah, rest, and Shabbos also means rest. 
On a deeper level, however, perhaps the association between Noach 
and Shabbos is that Shabbos is a part from the rest of the week. One 
must always seek to reach out to others, but at the same time one has to 
be careful not to be influenced by other’s misdeeds. In this regard 
Noach is compared to Shabbos, as it is logical to suppose that Noach 
did not wish to be influenced by their corruption and immorality. 
HaShem should allow us to reach out to our fellow Jews and to observe 
the Shabbos in a state of holiness and purity. 
Shabbos in the Zemiros 
Kel Mistater 
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This mystical Zemer was composed by Avraham Maimin, whose name 
with the addition of chazak, is formed by the acrostic. Avraham was a 
student of Rabbi Moshe Kordevero, a member of the Kabbalistic school 
of the Arizal, and he lived from 5282-5330 (1522-1570 C.E.) 

ָה-וו-ה-ִעַּלת ָהִעּלֹות מּוְכַּתר ְּבֶכֶתר ֶעְליֹון. ֶּכֶתר ִיְּתנּו ְל יְ  , Primary Cause, crowned 
with the most exalted crown – they give You a crown, O HaShem. We 
can interpret this passage in the following manner. The Maharal writes 
that the reason we pray is so that we show our dependence on HaShem. 
When we pray, writes the Baal HaTurim (Devarim) we are crowning 
HaShem, and in the future HaShem will return those crowns to us. 
Thus, HaShem, Who is the Primary Cause and we are dependent on 
Him, is crowned with the most exalted crown, the crown that we give 
Him when we pray. 
Shabbos Stories 
Belief in HaShem 
Rabbi Shimshon Sherer, Rav of Congregation Kehillas Zichron 
Mordechai, tells the following story. In a small town there was a severe 
drought. The community synagogues each prayed separately for rain, 
but to no avail. The tears and prayers failed to unlock the sealed 
heavens, and for months, no rains came. Finally, the town's eldest sage 
held a meeting with prominent community rabbis and lay leaders. 
“There are two items lacking in our approach, faith and unity. Each one 
of you must impress upon his congregation the need to believe. If we 
are united and sincere, our prayers will be answered!” He declared that 
all the synagogues in the city would join together for a day of tefillah. 
Everyone, men women and children would join together for this event. 
“I assure you,” he exclaimed, “that if we meet both criteria - faith and 
unity - no one will leave that prayer service without getting drenched!” 
There was no shul large enough to contain the entire community so the 
date was set to gather and daven in a field! For the next few weeks all 
the rabbis spoke about bitachon and achdus (faith and unity). On the 
designated day the entire town gathered in a large field whose crops 
had long withered from the severe drought. Men, women, and children 
all gathered and anxiously awaited the old sage to begin the service. 
The elderly rabbi walked up to the podium. His eyes scanned the 
tremendous crowd that filled the large field and then they dimmed in 
dismay. The rabbi began shaking his head in dissatisfaction. “This will 
never work,” he moaned dejectedly. “The rain will not come.” Slowly 
he left the podium. The other rabbis on the dais were shocked. 
“But rebbe everyone is here and they are all united! Surely they must 
believe that the rains will fall! Otherwise no one would have bothered 
to come on a working day!” The rabbi shook his head slowly and sadly. 
“No. They don’t really believe,” he stated. “I scanned the entire crowd. 
Nobody even brought a raincoat.” (www.Torah.org) 
Shabbos in Halacha 
Wringing and Laundering 
2. Activities Affected by These Prohibitions 
C. Cleaning a Dirty Surface 
One is prohibited to rub a dirty surface with a wet rag (or any other wet 
material) because, while cleaning, water will be squeezed from the rag. 
However, one may use a damp rag from which the water cannot be 
wrung. 
New Stories - Noach 5777 
A True Jewish Baseball Hero 
Meet the most inspiring player of this World Series season. 
by Ilana Rubenstein 
The Cubs and the Indians may be battling for the World Series title, but 
I know a young man who is this season’s true baseball hero. Meet Josh 
Schwartz *, a regular 6th grader at a local public school in Toronto. 
Only, he’s not so regular: he keeps Shabbat. Which means that even 
though he has a passion for baseball (and quite the throwing arm), he 
can’t join the local league – their games are all on Shabbat. It also 
means that when the school team was slated to play this fall, his parents 
made sure none of their games were on Rosh Hashanah or Yom Kippur. 
First round he pitched five games and his team made it to the 
conference finals. Amazing. Josh pitched a 2-hour game in the rain. 
And pitch he did, leading his team to a 6-0 victory. It’s the stuff baseball 
dreams are made of; they were going to the city tournament. But here’s 
the clincher: the tournament was scheduled for Simchat Torah. And 
suddenly Josh’s dream-come-true turned into a nightmare. How could 

he let his team down? How could he miss this once-in-a-lifetime 
opportunity? 
While the school board had been aware of the “major Jewish holidays,” 
Simchat Torah was deemed a “minor festival”. And just like that, Josh 
was faced with his Sandy Koufax moment. He and his parents talked it 
over. Yes, some of his Jewish team mates would be at that game; he 
would be the only one missing. But observing the holidays was not a 
sometimes kind of commitment. The baseball field was over an hour’s 
drive away; there was no way to get to the game and play while 
observing Simchat Torah. Staying true to his values meant only one 
thing: he could not play. And so with a heavy heart, Josh told his team 
and school. 
I’m not sure how many of us could stand by our convictions with a team 
depending on us and the lure of winning. Would you try to bend the 
rules? Find some wiggle room or make a “just-this-once” exception? 
But Josh stood strong. And then he received a call from the school 
principal: he had taken matters in hand – the tournament date was 
changed to Friday. And not only that, the school board was beginning 
a process where all Jewish holidays would be marked as “the same level 
of significance” on the calendar, ensuring this struggle will hopefully 
never be repeated. 
Josh may have simply been standing by his own values, but he won a 
victory far beyond his 11 years. 
Whichever team wins four games will take the World Champion title. 
Here are four winning lessons we can all take to heart from Josh’s 
victory: 
1. The real winning happens off the field 
Josh might have been focusing on his curve ball, but just like most pro-
athletes, he learned that what happens between games is also crucial. 
Michael Jordan knows this well. He was cut from his high school 
varsity team, wasn’t recruited by his choice college and wasn’t drafted 
by the first two NBA teams that could have chosen him. Jordan 
remarks, “the mental toughness and the heart are a lot stronger than 
some of the physical advantages you might have”. It's easy to look at 
what happens when the world is keeping score, but it's how we navigate 
the in-between challenges that defines our mental toughness. We might 
not be baseball players, but we can all dig deep into our hearts when 
life throws us challenges. 
2. When we do the right thing we inspire others 
There is something truly amazing about someone who stands in their 
truth. No excuses. No apologies. Simply living according to their 
values. It is even more amazing when sticking to those values means 
swimming against the popular current. And that’s exactly what Josh 
did, and why his principal went to bat for him. When we are brave 
enough to do the right thing, we create the possibility for others to do 
so as well. 
3. Sometimes holding the line is the kindest thing 
It was not easy for Josh to make this decision. It was equally 
challenging for his parents. It might have been tempting to compromise 
“just this once”. Like the child who begs for one more cookie, it's harder 
to stick to saying ‘no’ than it is to give in and say ‘yes’. Sticking to the 
lines we draw for ourselves and our relationships is a true act of love. 
When we maintain the perimeters we commit to, we allow those we 
love to rise to the occasion. Had Josh’s parents wobbled on this point, 
he never would have achieved such greatness. 
4. Our greatest victories happen when no one is cheering 
When Josh’s team won, the crowd went wild. Granted, it was mostly 
parents and friends in the stands, but the cheers and applause were 
infectious. Talk about a feel-good moment. We all love validation, 
hearing we’ve done a good job. But no one was cheering when Josh 
was struggling to decide he wouldn’t be playing on Simchat Torah. The 
truth is, most of our life defining moments will happen in the quiet of 
our homes, the privacy of our relationships. No one will do the wave 
when we are patient with a child or give us a round of applause when 
we struggle to take the higher road. But, like Josh, we will know our 
private victories. 
I am watching the World Series but I already know who is the true 
winner this baseball season: a young man who stood up to the world 
and proclaimed, “I am a Jew and that comes before baseball.” Now that 
deserves a standing ovation. 
*The family requested to use a pseudonym. (www.aish.com) 
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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Vegans Need Not Apply 
Meat was forbidden to Adam…When the sons of Noach came along, 
Hashem permitted it to them.(1) 
“And the sun rose for him [Yaakov] as he passed Penu’el.”(2) R. Akiva 
said, I asked Rabban Gamliel and R. Yehoshua in the meat market of 
Ima’um, where they had gone to buy an animal for the wedding celebration 
of Rabban Gamliel’s son: Did the sun rise only for Yaakov? Surely it rose 
for the entire world! R. Yitzchok said, the sun that had set [early] on 
account of him(3) now rose [early] on account of him. 
In recent times, we the rise of a movement of enlightened people, who have 
foresworn the eating of meat. G-d created both Man and animals. Why 
should we assume that it is specifically Man’s spirit that ascends on high? 
Who or what gives Man the right to subjugate all of Creation, and to take 
the life of an animal for his own pleasure? 
Chazal do not disagree! They tell us(4) that it is, in fact, forbidden for the 
genuinely ignorant to eat meat. Their agreement, however, is limited to 
those people whose stature and goals are not very different from that of 
animals. Those people look at themselves and see just another creature who 
can and should be respectfully sharing the biosphere with other creatures. 
The gemara(5) states that Man was created at the end of the six days of 
Creation so that his arrogance could be tempered. When he would attribute 
excessive importance to himself, it could be pointed out that the lowly gnat 
had established itself on earth well before he came into existence. This 
argument can only work for those who see themselves as fellow travelers 
on earth alongside others in the animal kingdom. 
Other people are not as comfortable with sharing the turf – or sharing 
importance. They recognize Hashem’s mission for them – something no 
animal can do. They understand that the world is neither random nor 
without purpose; by submitting to His Will, they help bring about the goal 
of Creation. Those people can look back at the six days of Creation and 
take pride in having been created last. Everything that preceded them was 
meant to assist them in accomplishing their G-d given tasks. Man is the end 
point of Creation; everything else is part of the backdrop, part of the toolbox 
intended for Man’s use. The “natural” world serves the needs of purposes 
that transcend nature. 
How are we to tell to which group a person belongs? We can speculate that 
one way is to determine if the natural world that is meant to support Man 
sometimes must bow to his needs. If the expected order of things changes 
upon occasion to assist or save him, we can assume that he is part of the 
group that is meant to constructively dominate it, to make full use of 
everything around him. 
Perhaps this is the significance of the passage about purchasing an animal 
for the wedding feast of Rabban Gamliel’s son. It dawned upon these great 
talmidei chachamim that their plan to feed their large guest list would 
involve directly taking the life of an animal. They began to question their 
assumptions: Why do we take it for granted that the lives of animals are 
fully available to us to do as we please? Are we not being presumptuous in 
assuming that we belong to the group of perfected individual who stand at 
the top of the pyramid of creation? 
R. Yitzchok offered a litmus test. Can it be that the sun, the engine of the 
natural world, shines for a Yaakov and not for everyone else? Yes, indeed, 
offered R. Yitzchok. Because it was important for Yaakov to abruptly stop 
his travels that evening, the sun set early. Nature changed its course, bent 
itself out of its usual shape, to accommodate Yaakov’s particular 
circumstances. If the sun could set for him, then when it rose and shone, it 
should be seen as working for him in a way that it does not for others. 
We can easily identify the very first person since the sin of Adam and 
Chavah whose needs forced Nature to bend and change. Noach, who found 
favor in the eyes of Hashem, was protected and saved miraculously. It 
should not be surprising, then, that it was Noach’s family that was first 
given the license to eat meat, i.e., to assert its dominance over the animal 
kingdom, and not to look upon animals as roommates in the same residence. 

The same distinction applies to nations. Most conduct themselves 
according to rules that can be considered natural. Significantly, Hashem did 
not enter into a covenant with the nations of the world regarding the Seven 
Noahide Laws. He didn’t have to. Those mitzvos create societal stability, 
and are part of Man’s nature. (Even the exceptions, like the prohibition 
against idolatry, really serve as guarantor’s of Man’s obedience to the basic 
laws of human conduct.) Non-Jews are not commanded in affirmative 
obligations like chesed. As valuable as it is, a stable society is possible 
without it – but not when the prohibitions of the Seven Laws are violated. 
Klal Yisrael, on the other hand, was instructed to live beyond the natural. 
Chazal see a reference to the Jewish nation in the word bereishis, 
understanding it to mean “for the sake of Yisrael, which is called reishis/ 
first.” The giving of the Torah to Klal Yisrael was indeed a first for 
mankind. It was the beginning of the progress of Man beyond the purely 
natural. Klal Yisrael was the first group to view the world illuminated by a 
Divine light; to declare the oneness of G-d; to be devoted to the pursuit of 
Divine truth, rather than the truths of Nature. This focus is not built into 
Man’s nature. It did require a special covenant. 
Jews, then, are left with two roles. Together with all other people, they are 
required to be guardians of human progress, and the maintenance of human 
society. Additionally, they are required to live up to the expectations of 
their special covenant with G-d, taking His goals and purposes into the 
world. 
Two different kinds of Divine punishment are described in Tanach. One 
kind is focused and deliberate: “with anger, with wrath, and with great 
fury.”(6) Another kind speaks of Hashem simply hiding His countenance. 
It would seem that when a Jew ignores only his special obligation to G-d, 
Hashem reacts with hester panim, i.e. He withdraws His special 
providential protection. If, however, the Jew fails not only in his special, 
Jewish role, but violates the expectations placed upon all human beings, 
then Hashem comes after him with great fury. 
When Noach set sail, it was not just to escape the raging floodwaters. He 
began the journey of refusal to be limited to the natural, a journey faithfully 
continued by Klal Yisrael. Thus, our history is replete with dramatic 
interventions by HKBH, no different, really, from what saved Noach. 
1. Sanhedrin 59B 
2. Bereishis 32:32 
3. to induce him to bed down at that location, so that he could have the 
nocturnal vision of the angels ascending and descending the ladder to 
Heaven 
4. Pesachim 49A 
5. Sanhedrin 38 
6. Devarim 29:27 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Noach – Vol. 12, Issue 2 
Dedicated by an anonymous supporter as a merit for ישועות for 
himself, his family, and all of Klal Yisroel 
I will be speaking at the Hakhel Yarchei Kallah program next Friday (November 11 – Veteran’s Day) in Flatbush. It is open to men and women, and there 
is no charge. The flyer with all of the detailed event information is attached for anybody who lives in the area and is interested in attending. This week's 
issue of Parsha Potpourri is dedicated by an anonymous supporter as a merit for Hashem's continued yeshuos for himself, his family, and all of Klal 
Yisroel. Please have him in mind when reading and discussing these issues, and the Torah that is learned should be a merit for him and his entire family. 
At this point most of the remaining issues in Sefer Bereishis are unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, 
and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. As we begin Sefer 
Bereishis, I am selling my sefer Parsha Potpourri (on all 54 parshiyos) at a discounted rate for $15 per copy if it is picked up from me in Brooklyn, or $19 
per copy to be mailed anywhere in the continental US. These copies can be inscribed to you or to anybody to whom you wish to give it as a gift. Please 
email me for further information. Also, while I have been teaching and giving shiurim for many years, I am hoping to do so even more in the upcoming 
year. I have recently had the opportunity to speak in San Diego, Cincinnati, Park Slope, Kansas City, and the Upper West Side of Manhattan, in addition 
to giving shiurim in Flatbush in many different shuls. If you know of a shul, yeshiva, seminary, or high school that would be interested in a guest speaker 
for a Shabbos, Yom Iyun, etc., please let me know. Lastly, as we begin the 12th cycle of Parsha Potpourri, I would also like to invite anyone who has 
suggestions about how it could be improved in the coming year in terms of content, layout, distribution, or in any way to please feel free to share them 
with me. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

 אלה תולדת נח נח איש צדיק תמים היה בדרתיו (6:9)
Parshas Noach begins by relating that Noach was perfectly righteous in his 
generations. The Medrash (Bereishis Rabbah 30:8) makes a fascinating 
observation, pointing out that Noach is one of five people who are 
described in Tanach using the verb היה – he was. The Medrash explains that 
the common thread linking these five individuals is that each of them lived 
to see a new world. Noach witnessed the destruction of the entire world 
through the flood, yet he and his family were spared in the ark and emerged 
to find a new world. The second person about whom the Torah uses the 
word היה was Yosef (Bereishis 37:2):  יוסף ון שוע עשרה שנה היה רעה את אחיו
 .Yosef was 17, and he was a shepherd with his brothers by the flock – וצאן
When Yosef’s brothers sold him into slavery in Egypt, his entire world was 
shattered, until he emerged from jail to experience a new world when he 
was appointed ruler over the entire country. 
Next, the Torah (Shemos 3:1) uses the word היה to describe Moshe:  ומשה
-Moshe was shepherding the sheep of his father – היה רעה את צאן יתרו חתנו
in-law Yisro. Moshe was forced to leave his world behind when he had to 
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flee for his life from Pharaoh, but ultimately, he witnessed the destruction 
of Pharaoh and their Egyptian oppressors, and he brought the people out to 
a new life of freedom. Later in Tanach (Iyov 1:1), the word היה is used in 
conjunction with Iyov: איש היה וארץ עוץ איוו שמו – there was a man in the 
land of Utz whose name was Iyov. Iyov’s entire world was taken away from 
him through the loss of his family and possessions, but he later saw a new 
world when Hashem returned to him even more than he had originally lost. 
Finally, the Megillah (Esther 2:5) describes Mordechai using the word היה: 
 there was a Jewish man in Shushan – איש יהודי היה ושושן הוירה ושמו מרדכי
the capital, and his name was Mordechai. Mordechai lost his wife Esther 
when she was taken away to Achashverosh’s palace, his nation was 
threatened with extermination, and Haman planned to hang him, yet he 
merited seeing Haman hanged on the gallows that were intended for him, 
and he inherited Haman’s estate. While interesting, the point made by the 
Medrash in grouping these five individuals who are all described using a 
common verb, and who all experienced complete turn-arounds in their 
lives, is quite perplexing. What is the deeper common thread linking these 
five people, and what lesson is the Medrash trying to teach us? 
Rav Yissocher Frand explains that unfortunately, many people experience 
terrible tragedies in their lives. However, while some people become 
devastated by their suffering and are unable to move on and continue 
leading productive lives, others manage to persevere and focus on 
rebuilding what they lost, often creating even better lives than what they 
originally had. What is the key that enables a person to overcome his grief 
to rebuild his world, and not become paralyzed in a fixation on the past? 
Rav Frand suggests that the Medrash is teaching us that the key to picking 
oneself up and moving on with life is the word היה, which means, “it was.” 
Although it is impossible to judge somebody who has experienced 
unspeakable tragedies, the key to moving beyond our sorrow and not 
allowing ourselves to be defined by our misfortunes is to view them as 
being in the past. Instead of wallowing in misery and being consumed by 
their pain, these five individuals were successful in rebuilding their lives 
and their worlds because of their attitudes of היה – what happened is in the 
past. 
For example, Noach had every reason to give up and abandon hope. Even 
though he and his family survived the flood, exiting the ark after the entire 
world was obliterated must have been even worse than surveying 
Hiroshima the day after it was bombed. Everything that Noach knew had 
been literally uprooted and destroyed. However, even though Noach had 
every justification to live out his remaining years in perpetual depression, 
he somehow managed to adopt the perspective of היה and left the past in the 
past as he worked to go forward toward a brighter future, a valuable trait 
shared by Yosef, Moshe, Iyov, and Mordechai. 
As a contemporary application of this concept, Rav Frand notes that there 
were people who survived the Holocaust, only to discover that their 
families were decimated, their homes were confiscated, and their 
hometowns were bereft of Jews. After losing everything they knew, many 
of them started over from scratch in Israel or the United States and rebuilt 
new families and new lives for themselves. Similarly, the leaders of the 
great yeshivos in Europe who survived the war found themselves with 
almost no students to teach. Rather than abandon hope, they threw 
themselves into the arduous task of rebuilding the Torah world, teaching 
students who were nowhere near the caliber of their murdered disciples. 
Nevertheless, they knew the secret of היה, and they succeeded in leaving 
the heartbreaking past behind them and in so doing, they merited building 
and creating a new Torah world. 
 וימח את כל היקום אשר על פני האדמה מאדם עד בהמה עד רמש ועד עוף השמים

)7:23( וימחו מן הארץ וישאר אך נח ואשר אתו בתבה  
Noach’s generation sinned so extensively that Hashem had no choice but 
to completely destroy the world and start again. Only Noach and his family, 
along with a small number of each species, were found righteous and 
permitted to survive the flood inside of the ark, and from them the world 
was repopulated after the flood ended. However, although the Torah seems 
to say that all people other than Noach and his family were killed in the 
flood, the Medrash (Pirkei D’Rav Eliezer 23) teaches that Og also survived 
the flood, and Tosefos (Niddah 61a) adds that Og’s brother Sichon did as 
well. 
These two giants lived until Moshe defeated them in battle more than 800 
years later, just before the Jewish people entered the land of Israel 
(Bamidbar 21:21-35). Although more than 30 non-Jewish kings were killed 
in the battle for Eretz Yisroel, there is a particular stress placed on thanking 

Hashem for the defeat of Sichon and Og, as Dovid singled them out in 
Tehillim (136:19-20): ג מלו הושן כי לעולם לסיחון מלו האמרי כי לעולם חסדו ולעו
 for (the death of) Sichon the king of the Amorites, for Hashem’s – חסדו
kindness endures forever; and for (the death of) Og the king of Bashan, for 
Hashem’s kindness is eternal. What was so unique about Sichon and Og 
that warrants this emphasis on thanking Hashem for their defeat? 
Rav Gedaliah Schorr explains that Sichon and Og represented an 
unparalleled force of tumah (spiritual impurity) in the world, and as long 
as they were still alive, it was difficult for Moshe to properly teach the Oral 
Torah. This is alluded to in Parshas Devorim (Devorim 1:4-5), which states, 
“After Moshe had smitten Sichon king of the Amorites, who dwelt in 
Cheshbon, and Og king of Bashan, who dwelt in Ashtaros in Edre’i; on the 
other side of the Jordan River in the land of Moab, Moshe began explaining 
this Torah.” The Torah juxtaposes these two seemingly disparate concepts 
to teach us that only after Sichon and Og had been killed was Moshe able 
to explain the Torah in 70 languages (Rashi). What made their tumah so 
potent and powerful? 
After Noach exited the ark, Hashem promised him that He would never 
again flood the world (9:11), which is difficult to understand. When 
Hashem brought the flood upon Noach’s contemporaries, it was because 
He saw that the world had become so corrupt that it was necessary to start 
over. Although this was negative for those who were killed, it was actually 
beneficial for the world. If so, what was the value of Hashem’s promise to 
never again destroy the world? If the world does not reach such extreme 
levels of immorality, there would be no need to bring a flood even without 
this promise, and if the world does become so corrupted again, it would be 
in its best interest to be decimated and recreated. If the best thing for the 
world is to be destroyed, why would Hashem promise to refrain from doing 
so? 
Rav Yisroel Reisman explains that Hashem’s promise to Noach was that 
He would never again allow humanity to sink to the level of moral decay 
that it reached prior to the flood. Up until that time, people were capable of 
perverting nature and the world around them to such an extent that a flood 
was necessary to restore order. After the flood, Hashem informed Noach 
that the human capacity for both good and evil would be diminished, and it 
would therefore no longer be possible for man to corrupt the world around 
him to the degree that a flood would again be warranted. 
With this insight, Rav Reisman explains that Sichon and Og were unique 
in that after the deaths of Noach and his family, they were the only humans 
in the world who were born prior to the flood. They were able to live for 
more than 800 years after the flood because they were born in the 
antediluvian period when such lifespans were typical. However, as a result, 
they also retained the unparalleled ability to create exceptional moral decay 
that could damage all of nature. This explains why Sichon and Og 
possessed a powerful spiritual impurity that made it difficult to transmit the 
Oral Torah, a tumah which was eternally erased from the earth through their 
deaths. For this reason, it is appropriate to single them out and specifically 
praise Hashem for eliminating them and their destructive potential from the 
world. 
Parsha Points to Ponder (and sources which discuss them): 
1) Hashem swore not to curse the ground or to wipe out living creatures in 
the future due to His recognition that a person’s inclinations are evil from 
his youth (Rashi 8:21). How can this be reconciled with an earlier verse 
(6:5) that states that man’s evil inclination didn’t inspire Divine mercy and 
understanding, but rather was one of Hashem’s reasons for bringing the 
flood which destroyed the entire generation? (Nesivos Rabboseinu, Shiras 
Dovid, K’Motzei Shalal Rav) 
2) Rashi writes (9:22) that Canaan was cursed by Noach (9:25) because he 
saw Noach’s nakedness and told his father Cham about it. As Canaan isn’t 
listed among those who entered or exited the ark, it must be assumed that 
he was born just after the flood. How was he able to walk and talk like an 
adult when he was at most a few months old? (Maharzu Bereishis Rabbah 
36:4) 
3) What is the connection between Parshas Noach and Sefer Yonah? 
(Chizkuni 10:12) 
Answers to Points to Ponder: 
1) The Brisker Rav answers that prior to the flood, people were born with 
a good inclination and over time became corrupt, for which they were 
punished. After the flood, they were already born with an evil inclination, 
which was more difficult to fight and was a reason for Divine mercy. The 
Shiras Dovid suggests that before the flood, man’s intellectual 
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development was more advanced, so when they followed after their evil 
inclinations they were judged more harshly. Post-flood, people are weaker 
and their minds don’t develop as quickly, so they aren’t judged as strictly. 
Rav Asher Weiss notes a few subtle differences between the verses, as the 
first verse stresses that all of man’s thoughts were only bad the entire day, 
while the second verse only says that man’s inclination is evil from his 
youth, not mentioning that they are exclusively and always bad, nor that 
they dominate his thoughts. He explains that Noach was the first person to 
study Torah (Rashi 7:2), which has the power to transform mankind. Prior 
to the flood, man was completely dominated by evil thoughts and Hashem 
doubted the purpose of creating him, but after he began studying Torah, the 
playing field became more even and justified Hashem’s compassion. 
2) As a result of this difficulty, the Maharzu writes that this entire 
episode could not have taken place just after Noach exited the ark as it 
would appear from the simple reading of the narrative, but rather several 
years later, at which time Canaan was able to speak and was cursed by 
Noach for his actions. 
3) In Parshas Noach, the Torah records (10:11) that Ashur built the city of 
Nineveh. Rashi explains that Ashur saw that his children were being 
negatively influenced by Nimrod and were joining his rebellion against 
Hashem, so he left Bavel and built the city of Nineveh. The Chizkuni 
quotes a Medrash which teaches that in the merit that Nineveh was built by 
the righteous Ashur in rejection of Nimrod's evil plot, its inhabitants 
merited that Hashem sent them the prophet Yonah to encourage them to 
repent their sins so that they wouldn’t be destroyed. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Noah 
The sedra tells us the story of the famous flood that came as G-d's response 
to the moral corruption that had filled His world. 
Bereishis 6:13 - And G-d said to Noah 'The end of all flesh is come before 
Me, for the earth is filled with violence through them, and behold I will 
destroy them with the earth." 
Rashi - The end of all flesh: Rashi: Whenever you find lewdness, 
indiscriminate punishment comes to the world killing good and bad alike. 
Can you see what words in this verse are the basis for Rashi's comment. 
What's Bothering Rashi? 
An Answer: The verse says "The end of all flesh is come before Me..." 
So Rashi concludes apparently that "all flesh" means both good and bad 
people.. 
But if you see Rashi's comment on the previous verse (the Lead Words "For 
all flesh have corrupted its way.") you should have a question: 
Questioning Rashi 
An Answer: In the previous verse Rashi says "all flesh" means humans and 
animals, so why doesn't he have the same interpretation on these same 
words in our verse? 
Hint: Look at the context of this verse. 
Understanding Rashi: 
An Answer: This verse is G-d's words to Noah. He is telling him of the 
upcoming disaster & He tells him how he can escape the destruction - by 
building an ark. 
If the flood would only kill the evil people, Noah would have no need to 
build an arc, he would be saved by the mere fact that he is not evil, in fact, 
he is righteous. But we can conclude that being a good, even righteous, 
person would not protect him from the flood, because as Rashi says 
"Whenever you find lewdness, indiscriminate punishment comes to the 
world killing good and bad alike." 
We can ask, why this should be the case, it seems unjust. But Rashi tells us 
this is the reality of things. 
I would ask another question: What does Rashi mean when he says 
"Whenever you find lewdness, ....etc. Where else, besides Noah's 
generation, have we found indiscriminate punishment? I cannot think of a 
place in Tanach where we have such punishment for lewdness. What is 
Rashi referring to when he writes this? 
A Possible Suggestion: 
Will Durant, a historian wrote a voluminous series called "The Story of 
Civilization" in the 50's. In it he writes about the power of the sex drive. 
"The sexual passion is like a fiery river destroying everything in its path." 
So, apparently, history itself has enough examples of this indiscriminate 

punishment - and maybe Rashi was referring to this when he wrote what he 
did. Maybe (?), but he didn't need Durant's history to know this. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Noach – What A Find! 
“Hashem saw that the wickedness of Man was great…And Hashem said, ‘I 
will blot out Man whom I created from the face of the earth’….But Noach 
found favor in the eyes of Hashem” (Bereishis 6, 5-8). 
The Gemara in Sanhedrin (108a) says that Noach would have perished with 
the rest of humanity if not for the fact that he found favor in the eyes of 
Hashem. Although the Torah describes Noach as a righteous man, it was 
the “chein (favor) in Hashem’s eyes” that enabled him to escape the fate of 
his entire generation. 
We find a similar idea regarding Moshe Rabbeinu who beseeched Hashem, 
“And now if indeed I found favor in Your eyes, make Your way known to 
me.” To which Hashem responded, “This thing of which you spoke I will 
do because you have found favor in My eyes” (Shemos 33, 13/17). Here 
too, it was not because of his righteousness but because of his favor in the 
eyes of Hashem. 
What is chein? It is an indescribable phenomenon. You cannot pursue it; 
you just “find” it. How does one find chein in Hashem’s eyes or in the eyes 
of other people? Rav Chaim Shmuelevitz suggests that one critical factor 
is humility, as it says in Mishlei (3,34), “To the humble He grants chein.” 
Indeed, Rashi explains that the word “tamim” used to describe Noach 
means “humble with a meek spirit.” Likewise, the Medrash states that the 
name Noach means pleasant. Thus the double expression of Noach in the 
Torah – “These are the generations of Noach. Noach…” – suggests that he 
was pleasant to Heaven and pleasant to people. 
Rav Avraham Pam cites the Sefer Chareidim that one who does not lose 
his temper finds favor in Hashem’s eyes. This capacity to remain unruffled 
in the face of aggravating people or situations stems from humility. The 
humble person seeks no honor or special treatment from anyone. 
Forbearance is the ultimate expression of humility. Thus it is no wonder 
that Moshe, the humblest of all human beings, found favor in Hashem’s 
eyes. 
Rav Pam asserts that it was Noach’s humility and forbearance which gave 
him the tenacity to endure the stress of a full year in the ark. “For twelve 
months Noach did not sleep for he was preoccupied with feeding all the 
animals.” These exceptional middos were the reason that Noach found 
favor in Hashem’s eyes. 
The nusach of the zichronos recited in the Rosh Hashana Mussaf is based 
on this idea: “You lovingly remembered Noach and recalled him with 
words of salvation and mercy, when You brought the waters of the flood to 
destroy all living flesh because of their evil deeds.” The love referred to 
here is the result of Noach’s chein. 
We say in Bircas Hamazon, “May we find chein and good understanding 
in the eyes of G-d and Man.” The best way to “find” this chein is through 
humility. But how do we become humble? The Ramban in his famous letter 
to his son provides us with the formula to acquire this very special middah. 
“Accustom yourself to speak gently to all people at all times and you will 
be protected from anger which is a terrible middah that causes one to 
sin…Once you have avoided anger the middah of humility will enter your 
heart. This middah is the finest of all the good middos.” Why not try it! 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
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Midei Shabbos 
Vol. 24 No. 2 
This issue is sponsored l'iluy Nishmos Leah Baila bas Aryeh Leib Halevi 
z"l Mendel ben Moshe z"l and Basya bas Mendel z"l t.n.tz.v.h. 
Parshas No'ach: Miracles Galore 
"Make for yourself a box of Gofer-wood, compartments you shall make 
'the box', and you shall overlay it both on the inside and on the outside with 
pitch" (6:14). 
It was the first boat to be built since the Creation of the world; the world 
had never even heard of a boat before, let alone seen one (perhaps that is 
why G-d referred to it as a box, and not a boat). 
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Bearing in mind that No'ach had never before seen a boat, and the fact that 
all he had to work with were the primitive tools that he himself 
manufactured by hand, that he succeeded to build a boat of that size that 
was entirely water-proof, notwithstanding that he took a hundred and 
twenty years to build it, was nothing short of a miracle. 
At first glance, one might think that the gigantic boat that he built 
(300x50x39 Amos - an Amah is well over half a meter -) may have 
appeared adequate to suit the purpose for which it was built. The Ramban 
however, comments that the boat that No'ach built, plus ten boats like it 
would not have sufficed to accommodate all the animals that eventually 
lived in it for an entire year. So that too, was a miracle. 
To understand the Ramban, one needs to remember that the boat 
accommodated two of every species in the world, and seven pairs of the 
Kasher species. Remember too, that every species of animal that exists 
today existed then. In other words, No'ach took into the boat, not just two 
dogs, but two Labradors, two poodles, two terriers, and so on. There were 
also the birds and the insects - the Ramban also points out that there are a 
hundred and twenty species of the bird called 'Ayo' alone- and that there 
exist numerous species of Kasher birds, each of which required fourteen to 
live in the boat. 
And over and above the animals, No'ach also had to bring into the boat a 
year's supply of food and provisions, both for his family of eight and for all 
the animals - imagine how much just a single lion eats in a year! Yet another 
miracle regarding a relatively confined space holding a vast quantity - 
before of animals, now of food! And we can add the miracle of gathering 
all that food and taking so many animals safely into the boat! 
The question is asked, if so many miracles were anyway required regarding 
the salvation of No'ach and his family, why did G-d trouble No'ach to 
'waste' a hundred and twenty years of his life building the boat? Why did 
He not simply save them in a miraculous manner, as he saved Yisrael at the 
Yam-Suf, without them lifting a finger? 
Rashi answers that the time No'ach spent building served as an opportunity 
for the people to do Teshuvah - when No'ach explained to them what he 
was doing and why. The Ramban ascribes it to the principle G-d employs 
in running the world by 'minimizing the miracle in order to increase man's 
freewill and choice' by creating a fa?ade of natural phenomena. 
The G'ro presents an original way of explaining the miracle concerning the 
food space. Based on the fact that the words "the food that can be eaten" 
(in Pasuk 21) used by G-d here are the same words as those used in Shemini 
(11:34) in connection with the Tum'ah of food, he points out that Chazal 
there explain this to mean that an egg-volume, the maximum amount that 
person can swallow at a time, is subject to Tum'as Ochlin. In that case, he 
says, here too, the Torah is telling No'ach to bring into the boat, one egg-
volume of each and every type of food that would be needed to feed all the 
occupants. According to the G'ro therefore, the miracles regarding the 
animals and the food were twofold - 1). The boat accommodated all the 
animals. 2). The small measure of food that No'ach took into the boat 
increased to the point that it was sufficient to turn into the number of meals 
that the animal required for an entire year. 
Parshah Pearls 
The Dog, the Raven & Chom 
When the world is in trouble, says the Gemara, marital relations are 
forbidden, as we find by commenting on the Pasuk in Bereishis (41:50), 
which informs us that Efrayim & Menasheh were born "before the years of 
famine arrived". Rashi explains that 'from here we learn that marital 
relations are prohibited during a time of famine'. 
That is why, for the twelve months that the Flood lasted, all the inhabitants 
of No'ach's boat refrained in marital relations - all that, is except for the 
dog, the raven and Chom, who were unable to control their physical urges. 
Consequently, G-d punished them: the dog is kept on a leash (he is 
controlled by man); the raven mates by spitting into its partner's mouth, and 
Chom's skin turned black - a sign of degradation and shame. 
More about Chom 
"And he said 'Cursed be Cana'an, a slave of slaves shall he be to his 
brothers!' " (9:26). 
There are a number of opinions as to what exactly Chom did to his father; 
according to some, he actually castrated him. Why? Because he did not 
want his father to have any more children - which in turn, would mean less 
inheritance for him. 
This would explain why No'ach cursed Cana'an - his fourth son (measure 
for measure). And if you ask why Cana'an should suffer for the sin of his 

father - Rashi cites an opinion that it was Cana'an who (gleefully) informed 
his father Chom about No'ach's embarrassing predicament, and it is fair to 
assume that the author of the two above-mentioned opinions is one and the 
same. And for his greed, G-d paid him by decreeing upon his descendants 
slavery, as whatever slaves own belongs to their master. 
Much later on, when, in the tribunal that Alexander the Great set up, the 
Cana'anim demanded that Yisrael return the land that Yisrael had stolen 
from them (See Torah Temimah, Bereishis 9, note 23), Gevihah ben 
Pesisah (Yisrael's defense counsel) citing this very Pasuk, replied that 
Ca'anan were slaves, and that consequently, Eretz Cana'an, of which they 
had taken possession, belonged to their masters - Yisrael. 
More about the Raven 
" … he sent the raven, and it went back and forth …" (8:7). 
Rashi explains that the raven flew round and round the boat. It refused to 
fulfil its mission, he says, because it suspected No'ach of intending to have 
an affair with its mate. 
This conforms to the Pasuk in Mishlei (27:19) "As water reflects one's face, 
so too, does one tend to see one's own faults in others". Having seen earlier 
(in the first Pearl) that the raven was exceptionally promiscuous, it is not 
surprising that it perceived the same fault in No'ach, whom it therefore 
suspected of sending him away in order to steal his mate (Sanhedrin, 108b). 
Others in the same Gemara define the raven's (legitimate) complaint to the 
fact that only one single pair of ravens remained in the entire world. 
Constantly, should anything happen to him (the raven) and he failed to 
return, the species would become extinct! 
No'ach accepted his argument, and sent a dove, of which there were 
fourteen still in existence. 
Whatever the case, the Chafetz Chayim points out that a person who lacks 
merit will be prevented from going on a mission that entails a Mitzvah. 
This, he explains, is on account of the principle that G-d brings about good 
things through good 'people' and bad things through bad people. 
Consequently, even if he succeeds in setting on his mission, he will not 
succeed in completing it. Hence the raven was deemed unworthy to bring 
salvation to No'ach and the occupants of the boat, and returned 'empty-
handed'. 
Rashi however, cites a Medrash that although for whatever reason, the 
raven did not carry out the sh'lichus here, it was reserved for another 
sh'lichus many years later - when ravens brought Eliyahu, who was hiding 
from the wicked King Achav, bread and meat. 
Rabeinu Bachye completes the story: When the raven returned from his 
unfulfilled mission, he explains, No'ach refused to take him back 'What use 
are you to the world?' he exclaimed; You are not Kasher to be eaten, nor 
are you eligible to go on the Mizbe'ach!' 
But G-d intervened: 'Take him back!' He ordered, 'until the water dries up' 
(ad yevoshes ha'mayim) - until a certain Tzadik will come and decree a 
drought upon the world, with reference to Eliyahu ha'Navi (as is hinted in 
the word "yevoshes", which contains the same letters as 'Tishbi', as Eliyahu 
is also called). 'Then I will need the raven to bring him bread and meat from 
the kitchens of Achav to sustain Eliyahu. 
For reasons known to G-d, He decided to use ravens to feed Eliyahu (just 
as he used a spider to save David from the clutches of Shaul ha'Melech). 
And that was reason enough to save the raven from extinction. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and other Shema Yisrael Classes, send mail 
to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Noach - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 6, v. 11: "Vatimo'leimore ho'oretz chomos" - And the earth was 
filled with robbery - Our Rabbis say that Noach should have chastised the 
wrongdoers, but didn't. This took place before the giving of the Torah, 
before there was a command of "Hochei'ach tochiach es ami'secho." Once 
this mitzvoh was given is a ben Yisroel responsible to chastise a non-ben 
Yisroel for transgressing any of his seven mitzvos? 
2) Ch. 6, v. 11: "Vatimo'lei ho'oretz chomos" - And the land became 
replete with corruption - The mishnoh B.M. (gemara 44a) says that when 
one verbally agrees to a transaction but has not completed the act that 
transfers ownership, although by the letter of the law he may back out, 
nevertheless, the Rabbis are very displeased with this and they invoke a "mi 
shepora." This is not to be confused with a "mi she'beirach." "Mi shepora" 
are the first words of a stinging reprimand. "He Who punished the 
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generation of the great deluge will punish a person who does not keep his 
word." Although we find in the verses and in the writings of the medrash 
that they committed numerous sins, we do not find that they did not keep 
their word. If so, why does the wording of the "mi shepora" mention the 
generation of the "mabul"? 
3) Ch. 6, v. 17: "Hin'ni meivi es hamabul ma'yim al ho'oretz l'shacheis 
kol bossor" - Behold I am bringing a flood of water to destroy all flesh 
- Why was the great deluge the appropriate form of destroying almost all 
the world? 
4) Ch. 8, v. 2: "Va'yiko'lei ha'geshem" - And the rain ended - We find 
the word "va'yiko'lei" in one other place in the Torah, "va'yiko'lei ho'om 
mei'hovi" (Shmos 36:6), - and the nation ended bringing. What is the 
connection? 
5) Ch. 8, v. 11: "A'lei za'yis" - A leaf of an olive tree - Since plant life 
was also destroyed, why was it that an olive tree survived? 
Answers: 
#1 The Sefer Chasidim #1,124 writes that if a ben Yisroel sees a non-Jew 
transgress one of his commandments he should chastise him if practical. 
This is because when Hashem is angered by wrong-doing there is no "time 
of appeasement" for Him. He cites Hashem's command to Yonoh to tell the 
people of Ninveh to stop their bad actions and to repent. The intention of 
"Hashem is angered by wrong-doing and there is no "time of appeasement" 
for Him," is explained by commentators to mean that the even the 
wrongdoing of non-Jews affects bnei Yisroel negatively because it creates 
an "idan ris'cha," a time of anger (gemara M'nochos 41), and then we are 
punished even for not fulfilling positive commands. 
#2 We do find that there was rampant theft. No doubt when one was robbed 
he would cry out indignantly that he was robbed. He would then go out and 
rob someone else, justifying his act by saying, "Bankruptcy, recovery of 
debts, a 'forced loan,' etc." This is surely a case of not keeping one's word. 
(P'ninim Y'korim) 
#3 The gemara Sanhedrin says that one manner of theft was that when a 
person piled up many bricks to build an edifice, people would come by and 
each would take a single brick, claiming that just one brick was not a 
significant loss for the owner and that its value was negligible. Eventually 
this left the owner with not a single brick. Hashem responded in kind with 
a flood, since each raindrop on its own is not damaging. (n.l.) 
#4 We sometimes see the precursor for an upcoming rain, dark clouds and 
strong winds. Often this is accompanied by rains in short order. However, 
sometimes things clear up and we experience a "false alarm." Why does 
Hashem bring a "false alarm," which causes anguish, either because people 
are hopeful for a much needed rain, or they sometimes needlessly put in 
much effort to cover items, bring them indoors, etc.? If we carefully pay 
attention to the wording "va'yiko'lei ho'om MEI'hovi" we see that the literal 
translation is "and the nation ended FROM bringing." This means that 
people pledge a donation for charity and they "end FROM bringing," they 
stop even before they give, i.e. they don't honour their pledge. By pledging 
they indicate that a donation will be given, but they are not true to their 
word. In kind Hashem sends a sign of precipitation in the near offing, but 
doesn't send it. (Divrei Yoseif) 
#5 The generation of the great deluge sinned by crossbreeding species. This 
included grafting different tree species as well. The gemara Yerushalmi 
Kila'yim 1:7 says that an olive tree does not accept grafting from another 
species, so they were free of this wrongdoing, and in turn survived. (Pardes 
Yoseif) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Noach From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 6, v. 9: "B'dorosov" - Rashi first mentions a complimentary insight 
and then a pejorative one. Why indeed does Rashi mention the negative 
interpretation at all? A great service has been done by mentioning that there 
are those who look upon the tzadik negatively. This teaches us that in future 
generations, one can be a true tzadik just as the Torah testifies regarding 
Noach, even though he is criticized by some. This in no way diminishes the 
fact that he is a true tzadik. (Shpoler Zeida in Tiferes Mahara"l) 
Ch. 6, v. 11: "Vatishocheis ho'oretz lifnei ho'Elokim" - And the earth 
was destroyed, "vatishocheis," because the people gave priority to physical 

matters over Elokim, "ho'oretz lifnei ho'Elokim." (The Holy Admor of 
Kotzk) 
Ch. 6, v. 11: "Chomos" - There was great impurity generated by the sins 
of the "dor hamabul." This strengthened the powers of the "sitroh acharoh" 
(the negative side). It is represented by the name of its angels, S-a-m-o-e-l, 
and N-o-ch-o-sh, Samach-Mem-Aleph-Lamed-Nun-Ches-SHin. This had 
to be countered by Noach's building the ark. Its dimensions were 300 long, 
50 wide, 30 tall, and 1 flat on top. These four dimensions negate four letters 
of the names of the "sitroh acharoh," as 300 = Shin, 50 = Nun, 30 = Lamed, 
and 1 = Aleph. However, we are still left with the letters Ches-Mem-
Samach, which spell "CHoMoS" which have not been neutralized. (Reb 
Leib Soroh's) 
Ch. 6, v. 13: "Ki moloh ho'oretz chomos" - The word "HeChoChoM," 
spelled Hei-Ches-Chof-Mem, should represent the embodiment of the 
verse "Chilu Milfonov Kol Ho'oretz" (Divrei Hayomim 1:16:30), whose 
first letters spell out "HeChoChoM." But the generation of the great deluge 
acted as if "HeChoChoM" stood for the first letters of "Ki Moloh Ho'oretz 
Chomos." (Rabbi Chaim of Krasna, a student of the Holy Baal Shem Tov) 
Ch. 7, v. 17: "Vatorom mei'al ho'oretz" - Once Noach and his family 
were safely in the ark and Hashem destroyed the inhabitants of the earth 
with 40 days and nights of rain, the ark was elevated and separated from 
earthiness. (Rabbi Osher of Stolin in Beis Aharon) 
Ch. 7, v. 19: "V'hamayim govru m'ode m'ode al ho'oretz " - Just as a 
person is purified through totally immersing in a mikveh, so too, the earth 
was cleansed of the impurity of sin brought on by its inhabitants through 
being totally immersed in the waters of the great deluge. (Rabbi Dov Ber of 
Lubavitch) 
Ch. 7, v. 23: "Va'yimach es" - Just as the world was created through the 
22 letters of the Alef-Beif, from Alef through Tof, alluded to in the first 
verse of the Torah, "Breishis borro Elokim EiS," so too, when the world 
needed a complete make-over, "va'yimach ES," all was erased, from Alef 
through Tof. (Rabbi Zvi Elimelech of Dinov in Agra D'kaloh) 
Ch. 8, v. 8: "Va'yishlach es ha'yonoh" - This alludes to the bnei Yisroel's 
future. The bnei Yisroel are equated to a dove (see gemara Shabbos 49a). 
They will be sent into exile. (Rabbi Moshe of Pshevorsk in Ohr Pnei 
Moshe) A Gutten Shabbos Kodesh. 
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Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Noach Bs"D 
Ch. 7, v. 3: "Gam mei'ofe hashomayim shivoh shivoh" - Rashi says that 
these words refer to the kosher species of birds only. Even though the verse 
does not spell this out, we can infer this from the ruling by animals, where 
seven were to be taken from the kosher species only. The Meshech 
Chochmoh explains that the Torah does not explicitly state that from the 
non-kosher bird species pairs should be brought because the majority of 
bird species are kosher (gemara Chulin 63b), but by animals where the 
majority of species is non-kosher (ibid.) the Torah does specify. 
MVRHRH'G R' Yaakov Kamenecki zt"l goes a step further. He notes that 
the Targum Yonoson ben Uziel translates the word GAM of our verse as 
"b'ram" - however, a deviation from his regular translation "ofe" - also. 
Horav Kamenecki derives from this that Targum Yonoson tells us that by 
animals the Torah differentiates between kosher and non-kosher species, 
but by birds, seven are to be brought even from the non-kosher species. 
(This would explain why our verse says "l'chayos zera," to sustain the 
species, even though by those from which seven were brought the Torah 
does not use this expression, as the majority of the seven were to brought 
as sacrifices. (Another answer to this question is offered by the Meshech 
Chochmoh. See the next offering.) I have difficulty in understanding the 
words of Horav Kamenecki from 6:20. The verse says, "Mei'ho'ofe 
l'mi'neihu u'min habheimoh l'minoh shnayim mikole." We see that the 
Torah clearly states that from the birds pairs will come to the ark. This is 
well understood according to the Rashi on our verse. This also presents no 
difficulty for the Meshech Chochmoh, as he explains why the verse says 
"u'min habheimoh asher lo t'horoh hee shnayim, and is not as explicit by 
the birds. The Meshech Chochmoh is still in agreement with Rashi that of 
the non-kosher species only pairs entered the ark. In any case, it seems clear 
that the Torah says pairs of birds in 6:20, referring to the non-kosher 
species, and sevens in our verse, referring to the kosher species. 
Ch. 7, v. 3: "L'chayos zera" - As mentioned in the previous offering, if 
sevens are to be brought from kosher species of birds only, why does the 
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Torah say "l'chayos zera" since the majority of the seven will be sacrifices? 
According to MVHRH'G R' Yaakov Kamenecki's zt"l interpretation of the 
Targum Yonoson ben Uziel mentioned in the previous offering this is easily 
understood since sevens were brought from non-kosher species as well. The 
Meshech Chochmoh offers a different answer. Tosfos on the gemara Nidoh 
50b d.h. "tarngolta" says that there is a species of bird called "tarngolta 
d'agmo" whose male is non-kosher and female is kosher. The Meshech 
Chochmoh says that from this species seven males are also brought. The 
purpose is to propagate the species, as the males will not be brought as 
sacrifices. 
Ch. 8, v. 20: "Va'yikach mikole ha'b'heimoh" - The Meshech Chochmoh 
points out that even though the M.R. Vayikroh 27:6 says that Hashem did 
not request that exotic kosher animals be captured and brought as sacrifices, 
so as to not stress people to hunt and capture these animals which reside in 
the wild, as this entails much effort and risk, here however, Noach brought 
sacrifices from all species of kosher animals since they were already within 
his control, being confined to the ark. However, Pirkei d'Rebbi Eliezer 
chapter #23 says that Noach only sacrificed from the species that would be 
brought as sacrifices in the future. It remains to be explained according to 
the Pirkei d'Rebbi Eliezer why Hashem commanded to bring "seven seven" 
of EACH kosher species if not all species would be used as sacrifices. One 
answer might be that Hashem wanted the world to have a majority of kosher 
animals, as mentioned in the medrash. A second answer can be gleaned 
from the words of the Kli Yokor who says that Noach was allowed to 
slaughter and eat meat after the great deluge, and since he would only 
consume that which would be kosher in the future, Hashem commanded 
him to bring "seven seven" of all kosher species. Although one might 
wonder how the Meshech Chochmoh could disagree with the words of the 
Pirkei d'Rebbi Eliezer, I found that the Moshav Z'keinim says that Noach 
sacrificed from ALL kosher species. Although the Moshav Z'keinim is a 
Rishon and Rabbi Eliezer a Tannoh, nevertheless, the Moshav Z'keinim no 
doubt must base his words on an earlier commentator. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Noach Bs"D 
Ch. 6, v. 9: "Tomim hoyoh b'dorosov es hoElokim his'ha'lech Noach" 
- He was complete with his generation with Elokim Noach went - Noach 
was complete, lived on peaceful terms, WITH his generations, translating 
the prefix letter Beis as "with." Noach went with Elokim, meaning that he 
lived a life in consonance with Hashem's wishes. Although the masses 
arrogantly went against Hashem, Noach still got along with them because 
he did his own thing and did not reprimand them. Their attitude was one of 
tolerating him as long as he left them alone. (Ksav Sofer) 
Perhaps we can add that although Noach created no friction, at the same 
time by not castigating his generation he was not able to influence them 
positively. Note that he built the ark over a span of 120 years, people asked 
what he was doing, he explained that Hashem was greatly displeased with 
their actions and would flood the world, and in spite of all of this he 
influenced no one to better his ways. 
Ch. 6, v. 11: "Vatimo'lei ho'oretz chomos" - And the land became 
replete with corruption - The mishnoh B.M. (gemara 44a) says that when 
one verbally agrees to a transaction but has not completed the act that 
transfers ownership, although by the letter of the law may back out, 
nevertheless, the Rabbis are very displeased with this and they invoke a "mi 
shepora." This is not to be confused with a "mi she'beirach." "Mi shepora" 
are the first words of a stinging reprimand. "He Who punished the 
generation of the great deluge will punish a person who does not keep his 
word." Although we find in the verses and in the writings of the medrash 
that they committed numerous sins, we do not find that they did not keep 
their word. If so, why does the wording of the "mi shepora" mention the 
generation of the "mabul"? We do find that there was rampant theft. No 
doubt when one was robbed he would cry out indignantly that he was 
robbed. He would then go out and rob someone else, justifying his act by 
saying, "Bankrupcy, recovery of debts, a 'forced loan,' etc." This is surely 
a case of not keeping one's word. (P'ninim Y'korim) 
Ch. 6, v. 13: "V'hin'ni mash'chisom" - And behold I am destroying 
them - Usually Hashem sends a warning by way of a limited punishment 
to a person to better his ways, often in the form of monetary loss, as we find 
by Elimelech and Noami (Megilas Rus 1:5 Rashi d.h. "gam"). However, 
here this was not possible because everyone stole from his fellow-man, thus 

their property was not their own to consider the loss thereof a punishment. 
(Rabbi Aryeh Leib Tzintz in M'lo Ho'omer) 
Ch. 7, v. 8: "Umin ha'b'heimoh asher einenoh t'horoh" - And from the 
species of animal that is not pure - The gemara P'sochim 3a derives from 
the lengthy "asher einenoh t'horoh" rather than saying "ha't'mei'oh" that one 
should speak in a refined manner. This is most puzzling, as the Torah says 
"to'mei" numerous times when it warns against eating a defiled item or 
contacting spiritual contamination. The Dubner Magid says that when 
relating a story, such as here, we should speak in a refined manner. When 
it comes to delineating between that which is acceptable and that which is 
defiled and prohibited, the Torah has to express itself clearly and 
succinctly. 
A halachic authority should be reluctant to immediately say "treifoh" when 
he has a question of kashrus brought to him. Only after being totally 
convinced that the item is "treifoh" may he emit this word from his mouth. 
The same is true when a "safrus" question is being answered and the ruling 
is that the item is not valid, "posul" should not be said until the halachic 
authority is positive that this is so (Kol Sofrim) 
It was the custom of MVRHRH"G R' Yaakov Kamenecki zt"l when he had 
to rule that a food item was not kosher, to not say "treifoh" or the like, but 
rather, "es toig nit," - it cannot be used. 
Ch. 8, v. 2: "Va'yiko'lei ha'geshem" - And the rain ended - We find the 
word "va'yiko'lei" in one other place in the Torah, "va'yiko'lei ho'om 
mei'hovi" (Shmos 36:6), - and the nation ended bringing. What is the 
connection? We sometimes see the precursor for an upcoming rain, dark 
clouds and strong winds. Often this is accompanied by rains in short order. 
However, sometimes things clear up and we experience a "false alarm." 
Why does Hashem bring a "false alarm," which causes anguish, either 
because people are hopeful for a much needed rain, or they sometimes 
needlessly put in much effort to cover items, bring them indoors, etc.? If 
we carefully pay attention to the wording "va'yiko'lei ho'om MEI'hovi" we 
see that the literal translation is "and the nation ended FROM bringing." 
This means that people pledge a donation for charity and they "end FROM 
bringing," they stop even before they give, i.e. they don't honour their 
pledge. By pledging they indicate that a donation will be given, but they 
are not true to their word. In kind Hashem sends a sign of precipitation in 
the near offing, but doesn't send it. (Divrei Yoseif) 
Ch. 8, v. 11: "V'hi'nei a'lei zayis torof" - And behold an olive leaf that 
it ripped - Rashi brings a medrash that says that the dove indicated through 
the olive leaf that it preferred food from Hashem even if it would be as 
bitter as an olive, rather than sweet food from the hands of a flesh and blood 
person. We similarly say in "birkas hamozone," "V'noh al tatzricheinu 
Hashem Elokeinu lo li'dei mantas bosor vodom .. shelo neivosh l'olom 
vo'ed," - please Hashem, do not make us needy for a present from a flesh 
and blood .. so that we will not be ashamed forever." If we accept a present 
from someone, why should we be ashamed forever? Surely in the world-
to-come there will be no shame. However, if we receive charity and the 
donour gives it to us because he assumes that we are upright righteous 
people who will use the donation properly, and instead we don't live up to 
this reasonable expectation, we will even be embarrassed in the world-to-
come. (Rabbi M.M. Rivlin) 
We also say "v'lo li'dei halvo'osOM," and not to THEIR loans." Why when 
mentioning receiving charity do we express it in the singular, and by 
receiving a loan, in the plural? We hope to never need charity, but almost 
everyone requires a loan, i.e. when purchasing a big-ticket item, like a 
house. Our prayer is to not require numerous loans, one to cover the other 
that we are unable to pay back. (Sichas Chachomim) 
The Holy Admor Rabbi Chaim of Sanz had an adherent who helped support 
the Rebbe and his holy work most generously. When spending a Yom Tov 
with the Rebbe he noted that the Rebbe said the words "lo li'dei mantas 
bosor vodom" with much emotion and conviction. Feeling a bit slighted, as 
if the Rebbe was unappreciative of his donations, he asked the Rebbe in 
private quarters why he said these words with so much conviction and at 
the same time readily and happily he accepted support from him. The 
Rebbe responded that the intention of the words "lo li'dei mantas bosor 
vodom" are not in the slightest a negation of receiving support from one's 
adherents. "Lo li'dei mantas bosor vodom" is a prayer that means to not 
receive a donation from someone who feels that he is giving away his flesh 
and blood, i.e. one who gives because he feels compelled to do so, but is 
very unhappy about giving. He concluded that he had no such 
compunctions about any of his chasidim and surely not about this person. 
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A Gutten Shabbos Kodesh. 
Feel Free To Distribute By Copy Or Electronically. Feedback Is Appreciated. To Subscribe, Kindly Send Request To: Sholom613@Rogers.Com This article is provided 
as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel  
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Noach 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: #960 – Geshem Reigns – Mashiv Haruach U’moreed Hageshem? Good Shabbos! 
The Alter of Navarodok’s Take On “Noach Was Righteous In His 
Generation“ 
Over the years, we offered various interpretations for what is quite likely 
one of the most famous comments of Rashi in all of Chumash. On the 
phrase, “…Noach was a perfectly righteous man in his generations” 
[Bereshis 6:9], Rashi remarks: “There are those among our Rabbis who 
expound this as praise – all the more so if he had been in a generation of 
righteous people, he would have been even more righteous. And there are 
those who expound it as deprecation of Noach – according to the standards 
of his generation, he was righteous, but if he had been in the generation of 
Avraham, he would not have been considered anything of significance.” 
The problem with this Rashi (which is based on Sanhedrin 108a) is — why 
would anyone try to find fault with Noach? Why expound the explicit praise 
of the Torah (“he was righteous in his generation”) in a derogatory fashion? 
I recently saw an observation in the name of the Alter of Navarodok. This 
insight is in not p’shat [the simple interpretation]. It does not fit smoothly 
into the words of Chazal. It is in the context of “ayn meshivin al ha’drush” 
[one should not question homiletic interpretation of Scripture]. Regardless, 
the message is certainly correct even though it does not fit precisely into 
the words. 
The Alter of Navarodok interprets as follows: The reason Noach was a 
righteous person (Tzadik) was because he saw what happened to the rest of 
his generations. Sometimes a person finds himself in a situation where the 
world around him is so corrupt and so immersed in immorality that the 
person is motivated to say, “I cannot be part of this generation because if I 
am going to be part of this society I will wind up like the rest of them!” The 
fact that the society around him was so depraved was his inspiration to rise 
above the entire society. He was afraid of becoming like everyone else; so 
he isolated himself from them. 
Those who expound the phrase “a perfectly righteous man in his 
generation” negatively are saying that had Noach lived in a generation like 
that of Avraham Avinu where society was not so corrupt, Noach would not 
have had sufficient motivation to separate himself from the average 
behavior of society. Noach would have said to himself, “What is so bad 
about the way everyone else is living? I am happy to be just like my 
neighbor – no better, no worse.” 
Sometimes we read stories about someone who was a successful Wall 
Street investment banker making 200 million dollars a year and purchasing 
a new car every six months. Suddenly the person says, “I don’t want this.” 
He goes off to Montana with his fishing pole or to Alaska with his hunting 
gun and is never heard from again.” He becomes fed up with the society he 
finds himself in and says, “I’m sick of the rat race; I’m sick of the 
competition; I’m sick of the one-ups-man-ship; I’m sick of it all!” He 
moves miles away from the nearest neighbor; he lives off the land; he hunts 
and he fishes; and he is happy as a clam. He might become a poet or an 
artist and make $10,000 a year and barely exist; but he is now the happiest 
guy in the world because he hated the society that he was in. 
L’Havdil, this is what the Alter from Navarodok says about Noach. If he 
were living in Avraham’s generation, he would have been considered 
spiritually inferior – because he would not have had the motivation – of 
revulsion to the society around him – which inspired Noach to live a moral 
and righteous life. 
The Root Cause of The Sickness Was ‘Rabbah‘ 
The narration of the Flood begins with the words “In the six hundredth year 
of Noach’s life, in the second month, on the seventeenth day of the month, 
on that day all the fountains of the great deep burst forth; and the windows 
of the heavens were opened.” [Berseshis 7:11]. Rashi quotes a Gemara 
[Sanhedrin 108a] that G-d is punishing measure for measure; their sin was 
“the wickedness of man was great (Rabbah)” [Bereshis 6:5] and they were 
stricken by “the great (Rabbah) deep” [Bereshis 7:11]. 
In other words, the use of the term Rabbah as an adjective to “the great 
deep” waters is a code word recalling the word Rabbah at the end of Parshas 
Bereshis, which describes G-d seeing that the wickedness of man was great 
(Rabbah) and deserving of punishment. 

What exactly is this sin called ‘Rabbah‘? Chazal say that the decree of the 
generation of the flood was sealed for their crime of wanton theft (gezel). 
Chazal also say that the sin of the generation of the flood was of a sexual 
nature (arayos) – incest and so forth. However, it seems that Chazal here 
are alluding to another factor in sealing the fate of this evil generation – the 
factor of “Rabbah“. What is the nature of this factor? 
The Sefer Toldos Yitzchak (a Dayan in the City of Vilna) explains as 
follows. When a disease is diagnosed, doctors often distinguish between 
the symptoms and the underlying cause of the disease. The symptoms of 
the generation of the flood – in other words how the ‘disease’ manifested 
itself – were theft and incest, monetary corruption and arayos. Those were 
the symptoms of the sickness. But the root cause of the sickness was 
‘Rabbah‘. 
The sin of Rabbah (meaning great or excessive) was that they could not 
satiate their desires. The problem was that they did too much. Their 
passions, their lusts, their desires overcame them to such an extent that they 
became a hedonistic society. They could not get enough of the pleasures of 
this world. The sin of Rabbah is one of going overboard, of not being 
satisfied, of wanting more and more and more. This is the underlying illness 
which manifested itself in looking for extraordinary ways to satisfy their 
desires. Someone who is not satisfied with his own wife, might go out 
looking for other women; someone who is not satisfied with normal 
pleasures, might look for perverted pleasures. They began to engage in 
immoral behavior – gezel and arayos. However the underlying sin was that 
of insatiable desire, ‘Rabbah’. 
The Toldos Yitzchak explains that this is why the appropriate punishment 
for them was that “the great depths (Tehom Rabbah) opened up.” Rain is a 
good thing. It is wonderful. The world cannot exist without rain. However, 
what happens when there is too much rain? That is not good either. That is 
destructive. Therefore, the “measure for measure punishment” was a flood. 
They sinned with Rabbah – a sin of excess. Yes, people need to have 
pleasures in this world. This is part of humanity, part of being a person. But 
it must be controlled, it must be within reason. Therefore, Hashem punished 
them with Tehom Rabbah. The Almighty is sending a message. Rain is a 
good thing, but too much rain can destroy the world. You sought too much 
of a good thing and you were therefore punished with too much of a good 
thing. 
Rav Avraham Hurwitz says that with this idea we can understand another 
Medrash. The pasuk says, “The dove came back to him in the evening – 
and behold! An olive leaf it had plucked with its mouth. And Noach knew 
that the waters had subsided from upon the earth.” [Bereshis 8:11] The 
Medrash asks, “From where did the dove bring this branch?” “Rav Bibi 
says the gates of the Garden of Eden open up and she brought it from there.” 
Why was that necessary? Any olive branch would have sufficed. The 
answer is that the Almighty is sending us a message. You are starting the 
world over again. You must know that the olive must have the taste of the 
Garden of Eden, the taste of spirituality – because spirituality can provide 
as much pleasure as a person needs. It needed to come from Gan Eden 
because it needed to have the taam ruchniyus [the flavor of spirituality]. 
Their problem was unbridled gashmiyus [physicality] – pleasure for 
pleasure’s sake. If someone infuses those pleasures with a spirit of 
ruchniyus, that is also a pleasure. That is a pleasure that can satiate the soul 
as well. The pleasures of ruchniyus are so much more satisfying than the 
pleasures of gashmiyus. The branch of the olive had to come from Gan 
Eden because it had to have the taste of Gan Eden – to introduce them to 
the pleasures of spirituality, which is the only way to prevent another flood 
from occurring. 
I read a story recently in Rav Matisyahu Solomon’s sefer. He tells of a 
contemporary Rosh Yeshiva in Eretz Yisrael who is a big marbitz Torah 
[disseminator of Torah knowledge] and a successful Head of Yeshiva. He 
has hundreds of students who are themselves disseminators of Torah. 
However, this Rosh Yeshiva started out as a Baal Teshuvah [a repentant]. 
It is more accurate to say that he did not start out as a Baal Teshuvah, but 
as an Avaryan [a sinner]. In his early days, he made it his life’s goal to taste 
all the physical pleasures of the world, the pleasures of the body. One day, 
he was approaching a House of Ill Repute in Haifa, an institution with bold 
signs on the outside of the building advertising the nature of the activities 
that went on within. He was about to enter the building and he saw a 
Charedi Jew walking by the building. As the Charedi Jew walked by, he 
covered his eyes to shield himself from the risqué advertising on the outside 
of the structure. 
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Suddenly this “Avaryan” asked himself, “What pleasure in the world does 
this man have that he is willing to give up the kind of pleasure I am about 
to take advantage of? He is overtly shunning this pleasure, so obviously 
there must be something in his life that exceeds the pleasure offered here. I 
need to find out exactly what that pleasure is.” 
This, Rav Matisyahu Solomon says, was the beginning of this person’s 
odyssey that took him to a Yeshiva from which he developed into an Adam 
Gadol [great man] and a Rosh Yeshiva. He sensed that there was a 
ruchniyus-dik pleasure that he lacked and he was right! This is the 
interpretation of “an olive leaf it had plucked with its mouth” about which 
the Medrash says it had to come from Gan Eden. The world is beginning 
anew. Do not fall back into the trap of “the pleasures of this world”. There 
are other pleasures to be had. There are the pleasures of learning and the 
pleasures of being close to the Ribono shel Olam. These trump all the 
pleasures of this world. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. To Support Project Genesis- Torah.org Rav Frand &copy 2016 by Torah.org. Questions or comments? Email 
feedback@torah.org. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org 
or email learn@torah.org to get your own free copy of this mailing. Need to change or stop your subscription? Please visit our subscription center, 
http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. 
Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith 
Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
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“And I, I now bring the flood of water on the land to destroy all 
flesh.”(Genesis 6:17) 
Despite having received warnings for 120 years, including the time Noach 
built his conspicuous ark and explained why he was doing it, Mankind 
continued down its road to ruin, with the people becoming little more than 
glorified animals, indulging their desires at the expense of others. Though 
they were idolatrous and licentious, it was theft and extortion that finally 
sealed the fate of the world. 
It is interesting that HaShem said, “I am bringing, ‘ha-mabul,’ “the” flood 
of water.” Usually the letter ‘hai’ shows that we are referring to a specific, 
previously-known item, but the flood had not been mentioned before now. 
Why then does the Torah refer to it with this terminology? 
Rashi explains that G-d’s objective here in announcing His intentions in 
such a fashion was to say that HaShem agreed with the urging of those 
angels who had previously tried to convince Him to abandon any hopes that 
man would eventually become anything worthwhile. While HaShem didn’t 
give up on Man entirely, He did decide to shake things up and clean house. 
Rashi explains the word ‘mabul,’ meaning deluge, to convey words of 
similar root which mean to destroy (bila), to confuse (bilbail), and to 
transport the high to the low (hobil). At this point, HaShem had decided 
that this needed to happen. What was not determined was how it would 
happen. At this point, HaShem referred to the necessary destruction, “the 
mabul” and said it would consist of water, washing away everything on 
Earth. 
We learn a very important lesson from this. As Chazal put it, “Heaven has 
many messengers.” HaShem didn’t decide to bring a flood to the world. He 
decided to clean up the world as it was necessary. That destruction took the 
form of a flood because the water symbolized the three sins which were the 
basis of the collapse of society: idolatry, immorality and theft. 
Building a boat or a tower would not have saved people because they 
weren’t subject to a flood, but rather to HaShem’s decree. When Pharaoh 
and his people decided to drown the Jewish children because they knew G-
d had promised not to bring another flood, their foolish mistake was 
thinking that He had no other way to punish them. In their case it was not 
a flood but drowning them in the sea. 
The lesson is that HaShem’s will always prevails and the best way to ensure 
our safety is to stand with Him and follow his ways. 
In Radin, there was a widow who lived in a rented house with her young 
children. When she couldn’t pay her rent, the landlord told her to leave. 
Winter was approaching and she had nowhere else to go so she pleaded 
with him to let her stay. The heartless man removed the roof of the shack 
and she had no choice but to leave. 
The townspeople were aghast and went to the Chofetz Chaim. He said one 
word: “Wait.” 

Years later, this landlord’s son died of a very contagious disease. The 
Chevra Kadisha was afraid to touch the dead body for fear of 
contamination. In the freezing cold, the man had to dig a grave and bury 
his son with his own hands. 
“HaShem does not just let things go,” said the Chofetz Chaim. “He is very 
methodical but gives people time to repent. Eventually, though, if he does 
not make amends for his sins, a person will be punished as he deserves.” 
Now You Know 
Noach was righteous in his generations. The sages have two views of this 
statement. There are those who judge it as praise, saying that if Noach had 
lived surrounded by righteous people he would have been even greater. 
Others view this as a criticism and say that if Noach existed in the 
generation of Avraham he wouldn’t have been counted as anything. 
It’s possible these are two sides of the same coin. On the positive side, we 
are greatly influenced by those around us and when we surround ourselves 
with good people, it helps us to improve. 
On the flip side, one who ignores this opportunity and stubbornly chooses 
to remain petty and small is to be that much more censured. 
If Noach the righteous man had had a cadre of other righteous people, he 
would have been greater. 
However, if he had remained the same Noach, even in the time of Avraham 
Avinu who was a prince among men and showed the world the greatness 
of the Creator, then even the righteousness he did have is not worthy of 
mention because he gave up the chance to become greater. 
Thought of the week 
I tremble for my country when I reflect that G-d is just; that His justice 
cannot sleep forever. -Thomas Jefferson 
(Remember to pray before you vote!) 
This week’s issue dedicated HwM ÂRH IB AQLEMw LAWMw N‰EL Mr. Samuel 
Kizelnik z”l Upon his first Yahrtzeit IWwXRM ÂW You are still our sunshine.  
One person can build the world. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail 
Subscribe to info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
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Khal Machzikei Torah 
Noach 5777- The 
In this week’s parsha we learn about the unfortunate episode when Noach 
gets inebriated and ends up on the floor of his tent in an unclothed state. 
Upon hearing this, two of his son’s Shaym & Yefes enter the tent and with 
great sensitivity cover their father, When the passuk describes this it says 
as follows “Vayikach Shaym veYefes es hasimlah……vayechasu es ervas 
avihem” –“Shaym & Yefes took the garment……..and covered their 
father’s nakedness” (Beraishis, 9:23) The question is what does the Torah 
mean when it says “hasimlah” –“the garment”? The “the” infers it is 
referring to either a famous article of clothing or to a garment that had been 
recently mentioned. But neither of these options are apparent. So, shouldn’t 
it just say that Shaym & Yefes took “a” garment? 
Perhaps we can suggest the following. Imagine a kingdom where the King 
is loved by one and all. One day one of his faithful subjects is sitting at 
home minding his own business, when suddenly there’s a knock at his door. 
Upon opening he is surprised, shocked and thrilled to see none other than 
His Royal Highness standing there. The King is invited inside and after 
getting himself comfortable on the couch he spends half an hour or so 
shmoozing with his host before leaving. From that point on, that couch 
which until that occasion was just an unremarkable piece of furniture, that 
couch which had more lumps than a badly made porridge, that couch whose 
springs were poking through the fabric, that couch will be known as “The” 
couch, yes, the one upon which His Majesty sat. 
The purpose of all creation is to merit serving G-d in some capacity. Not 
only mankind, but even in-animate objects such as articles of clothing, they 
too have the same purpose. In the type of world that is important to Yidden, 
claim to fame is not defined by whether one has waltzed down a red carpet 
or one has been spotted on the Forbes 500 list, rather whether the world is 
a better place due to having played a role in a mitzva or good deed. So, even 
the most expensive or exclusive garment will remain in obscurity if it has 
not increased G-d’s honor. And thus, there once was a simlah living a 
nondescript existence until one day Shaym & Yefes picked it up for a 
higher calling, to give kavod-honor- to their father who was having a bad 
day. It was at that very moment that that simlah became the most beautiful 
thing that exists, a cheftza shel mitzva - an object with which to perform a 
mitzva. It was at that moment it had fulfilled its purpose in life and the 
Torah can now truly call it hasimlah -“The” garment. 
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Noach 5777- Apropros 
This week’s parsha begins with the words “Aileh toldos Noach” - These 
are the children of Noach” (Beraishis, 6:9). Each weekly portion of the 
Torah has traditionally been given its name using the first distinct word 
found (usually) in its first sentence. The question has been asked why is 
this week’s parsha called Noach and not Toldos? We know that toldos is a 
distinct enough word to use as a title for a parsha because it is used in a 
month from now as a title of the 6th parsha. So why not consider it here as 
the title of this week’s parsha, since it is the first distinct word available 
(and we could have called the later one “Yitzchak”)? 
Perhaps the answer is that the word toldos-children- is something we 
associate with life, joy, continuity, dreams, legacy, and vibrancy. Being so, 
in a parsha describing a mabul, an episode of extreme death, sadness, 
interruption, dashed dreams and lifelessness, it seems hardly appropriate to 
entitle it “Toldos”. Rather, “Noach”, a name that conjures up nechama-
consolation (as Lemech, Noach’s father prophetically said that he is calling 
his son Noach because, “zeh yenachamainu” -” this [child] will console 
us” (Beraishis, 5:29), something the world bitterly needed after the Mabul, 
yes, “Noach” makes for a way better title. 
Oh, by the way and for what it’s worth, the first parsha that does not have 
any death in it whatsoever is Toldos! 
L’chaim! 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com 
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Noah: Two Generations, One Story 
November 3, 2016 
Summary 
We are expected to study the history of the world to ensure that we do not 
fall into the same pattern of transgression and punishment as earlier 
generations. The freedom of man to choose between good and evil comes 
with the consequence of reward and punishment. This pattern of 
transgression and consequence applies to nations as well as to individuals. 
Besides continuing and further developing idol worship, the ten generations 
from Adam to Noah fell further and further into immorality and dishonesty. 
They even made official marriages between humans and animals. The 
“corruption of all flesh” is really referring to the destruction and wasting of 
the seminal fluids. For three hundred years Noah warned his fellow human 
beings that eventually their transgressions would bring about their 
destruction. He criticized the young women for their immodest clothing. It 
is most distressing to see the many similarities between the low moral and 
ethical standards of the generations prior to the Great Flood and 
contemporary society. Natural catastrophes reiterate the words of Moses, 
who in his final speech warned us to remember the transgressions of earlier 
generations and the consequent punishments. We owe it to ourselves not to 
follow the decline in decency of the secular world, but to stand up as a 
bastion of faith to show the world the high moral and ethical standards of 
the Torah. 
Learn From Other’s Mistakes 
In Parashas Haazinu (Devarim 32:7) it says: “Remember the days [of the 
past] of the world. Analyze the years of generation after generation.” Rashi 
quotes our sages in the Sifri (310), who explain the meaning of “generation 
after generation”. They explain that Moses instructed the Jewish people to 
look back at the two generations of Enosh and Noah. In the time of Enosh, 
Adam’s grandson, G’d punished the people and let the waters of the great 
ocean flood them. A few generations later, in the time of Noah, the Big 
Flood wiped out all existence. Obviously, Moses was not just referring to 
the punishments of these generations, but also to the transgressions that 
brought about these punishments. He told the Jewish people that they were 
expected to study the history of the world in order to learn from the 
mistakes of earlier generations. In this way they could watch out and make 
sure not to fall into the same pattern of transgression and punishment. 
Consequence Of Reward And Punishment 
Right from the beginning of Creation, G’d showed that the freedom of man 
to choose between good and evil comes with the consequence of reward 
and punishment. When Adam and Eve sinned, they, and all subsequent 
generations after them, suffered the consequences of their sin. Similarly, 
when Cain killed his brother Abel, he was told by G’d that eventually he 

would suffer the consequence. In His great mercy, G’d waits with the 
punishment or metes it out in small installments (see Shemos 34:6-7); 
however, eventually the consequence will come. 
First Flood 
This pattern of transgression and consequence applies to nations, as well as 
to individuals. The Torah (Bereishis 4:26) relates that at the time of Enosh 
the population of the world started to serve idols and profane the name of 
G’d. G’d punished them with the first flood which destroyed one-third of 
the populated world (see Rashi Bereishis 6:4). The subsequent seven 
generations from Enosh to Noah did not learn their lesson and continued to 
sin. G’d showed his great patience with these generations. As it says in 
Pirkei Avos (5:2): “There were ten generations from Adam to Noah. This 
is to let us know the extent of G’d’s slowness to anger. For all these 
generations continued to anger Him, till He brought upon them the waters 
of the Great Flood.” 
Corrupt Behaviour 
Besides continuing to further develop idol worship, these ten generations 
fell further and further into immorality and dishonesty. There was neither 
respect for other people’s wives or for their possessions. As it says in the 
beginning of this week’s parasha (Bereishis 6:11): “And the Earth had 
become corrupt before G’d and the Earth became full of robbery.” Earlier 
it says, (Bereishis 6:2): “And the sons of the rulers saw the daughters of 
man that they were good [looking], and they took for themselves wives 
from whoever they chose.” Rashi quotes from the Midrash Rabba (26:5) 
that this refers to the conduct of the sons of the princes and the judges who 
abused their power and snatched away young brides when they were all 
dressed up on the way to their weddings. Rashi further explains that their 
level of indecent behaviour was to such an extent that they would not 
refrain from taking other people’s wives as partners. The Midrash (ibid 
26:9) says that they even made official marriages between the same gender, 
and between humans and animals. In similar ways, they would steal and 
rob from each other, thus undermining the whole basis of a lawful society. 
At this point, G’d decided that mankind had lost its right to exist. As it says, 
(Bereishis 6:12-13): “And G’d saw the Earth, and behold it had become 
corrupted, for all flesh had corrupted its way upon the Earth. And G’d said 
to Noah, ‘The end of all flesh has come before Me, for the Earth has become 
filled with robbery …’” 
Seminal Waste 
However, this verse seems to be redundant. Why does it say “And G’d saw 
the Earth had become corrupted because it was corrupted, for all flesh had 
corrupted its way”? The Zohar (Noah 61a) explains that the Hebrew word 
for corruption, “hashchasah”, has two meanings: (1) corruption and (2) 
destruction. Says the Zohar, the “corruption of all flesh” is really referring 
to the destruction and wasting of the seminal fluids. This teaches us that the 
root of the corruption, and the lack of respect for other people, started with 
the lack of respect for their own ability to reproduce. In their egocentric 
lifestyle and indulgence of physical self-gratification, they had no interest 
in having large families. (see Midrash Hagadol 10:5). Rashi (Bereishis 
4:19) quotes the Midrash Rabbah (ibid 23:2) that relates how they would 
marry two wives: one for childbearing who was despised and would be 
living on her own as if she was a widow; the other one would be a beautiful 
woman who they would marry just for pleasure and enjoyment, and they 
would therefore medically make her barren to preserve her attractive 
appearance. This lack of respect for the potential of future life eventually 
brought about bloodshed as well (see Jerusalem Talmud, Bava Metzia 4:2). 
Immodest Clothing 
Only one individual remained righteous in that era of spiritual decline. As 
it says, (Bereishis 6:9): “Noah was a perfect righteous man in his 
generations.” The Zohar (ibid 62b) explains that for three hundred years 
Noah warned his fellow human beings that eventually their transgressions 
would bring about their destruction. The Zohar continues to explain how 
Noah would criticize the immodest clothing of the young women who 
paraded almost naked in public. This, says the Zohar, was a major cause of 
the rampant immorality of those days, as it enticed the men in power to 
snatch them away. 
Instructions For All Generations 
When Moses in his final speech instructed the Jewish people to look back 
into previous generations, this instruction did not only apply to the 
generation that was about to enter the Holy Land. As everything else 
recorded in the Torah, this speech was meant for all future generations, and 
as such relates directly to us as well. It is most distressing to see the many 
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similarities between the low moral and ethical standards of the generations 
prior to the Great Flood and those of contemporary society. 
Recent Catastrophes 
A description of the moral and ethical standards of the Western world today 
with its permissiveness and lack of modesty has an uncanny similarity to 
the description used by our sages to describe the generations of the Great 
Flood. The various natural catastrophes our world has experienced in recent 
years also bear resemblance to the generations of Enosh and Noah. We have 
no prophets who are able to give us clear guidance concerning the meaning 
of these Divine messages. However, these catastrophes appear to be 
reiterating the words of Moses, who in his final speech warned us to 
remember the transgressions of earlier generations and the consequent 
punishments. 
G’d’s Protection 
We owe it to ourselves not to follow the decline in decency of the secular 
world. On the contrary, we must stand up as a bastion of faith and show the 
world the high moral and ethical standards of the Torah. Only in this way 
can we be assured that G’d will look after us and protect us, as he looked 
after and protected Noah in the time of the Great Flood. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. The Underlying Distinction Between Noach and Avraham 
The Torah states, “G’d said, ‘I will blot out Man…for I have 
reconsidered My having made them…But Noach found special favor 
in the eyes of Hashem.’” Sforno explains, “Because Noach found favor in 
the eyes of G’d, he and his family were saved from the Great Flood. It was 
not because of his own personal worthiness that his family was saved, but 
rather it was as a result of G’d’s Graciousness. As Chazal tell us, ‘There 
were three individuals Noach, Daniel, and Eyov who had sufficient 
personal merit to save themselves. Their families were saved due to G’d’s 
Graciousness. They did not have sufficient merit because they did not teach 
their generation to know G’d and follow in His ways as Avraham, Moshe, 
and Shmuel had (and the like).’ As the Gemara in Tractate Pesachim states, 
‘Daniel and his colleagues merited to study Torah, but they did not teach 
others.’ Similarly, although Noach rebuked his generation for their 
behavior (to adhere to the Seven Noahide Laws), he did not instruct them 
about G’d and to follow in His ways. A devoutly righteous person (tzaddik) 
whose primary focus is to perfect his own spirituality has sufficient merit 
to save himself from destruction (and not others). However, one who has 
an interest in advancing others in their spirituality will have sufficient merit 
to save others from destruction. G’d allows others to be saved in the merit 
of this tzaddik, because as a result of his interest they may repent and return 
to the path of goodness. As Chazal tell us, ‘If one had seen a Torah scholar 
spiritually sin during the day, he would have surely corrected his ways by 
nightfall (Because his interest is bringing about perfection within himself 
and others).” 
Avraham dedicated his life to teach mankind about G’d’s existence. His 
focus and interest was continuously on his fellow in order to refute and 
dispel paganism and bring the world to monotheistic belief. This was the 
basis for Avraham’s success in his objective. Noach, unlike Avraham, did 
not focus on teaching his generation about G’d or His ways. Rather he 
rebuked them for not living within the context of the Seven Noahide Laws. 
Noach’s perspective was not to have his generation aspire to spiritual 
growth, but rather it was to persuade them not to violate G’d’s 
commandments which dictate basic civilized behavior. He did not impress 
upon his generation that physical existence was only a means to be utilized 
for a spiritual end. Avraham our Patriarch’s thrust was to allow humanity 
to come upon an understanding that there is an Omnipotent Power that must 
be served. 
If one were to only focus on teaching the basic principles of civilized 
behavior to mankind, he will ultimately fail because the teachings will not 
spiritualize the individual. Since the teachings are not of a spiritual 
perspective to serve the Master of the Universe. If societal behavior is not 
intermingled with spirituality, it will not endure because the individual 
retains all of his physical inclinations and drives. The behavior of the 
human being cannot be controlled and tempered without spiritualization. 

Avraham inspired tens of thousands of his generation to live for a higher 
purpose, which is dedicating one’s life to serve the Supreme Being, G’d. 
2. The Ark as a Refuge 
The Torah states, “When Noach was five hundred years old, Noach 
begot Shem, Cham, and Yefes.” Rashi cites Chazal, “Reb Yehudah asks, 
‘What is the reason that all the generations prior to Noach fathered children 
after one hundred years and Noach fathered his children only after he was 
five hundred years old?’ G’d said, ‘If his children should become evil then 
they will perish in the Great Flood. This will bring great pain and anguish 
to the tzaddik (Noach). If they should become devoutly righteous then I 
will burden Noach to build multiple arks. (Just as Noach needed to build an 
ark for himself, he would need to build one for each of his children). 
Therefore, G’d suppressed his ability to have children until the age of five 
hundred. This was so that his children should be less than one hundred years 
old before the coming of the Great Flood. As it is written, (before the Flood) 
one who is less than one hundred year was not held accountable for his 
deeds (he is considered a minor).” If Noach’s children would become 
devoutly righteous, one would think that they would build their own arks 
as their father, had done. Why would Noach need to build their arks in 
addition to his own? If in fact Noach’s children were tzaddikim, why could 
they have not been included in his ark? 
The Gemara in Tractate Sanhedrin tells us that when the Attribute of Justice 
is meted out, it does not differentiate between the devoutly righteous and 
the evil. There is no individual who is perfect enough to survive the 
prosecution of the Attribute of Justice. As King Solomon states in 
Ecclesiastes, “There is no righteous person who does good in the land who 
does not sin.” If this is so, the Gemara asks, “Why did Noach survive the 
Great Flood?” The Gemara answers that the reason Noach was spared was 
he found special favor in G’d’s eyes. Being a tzaddik alone would not have 
been sufficient to spare Noach from the Flood. 
Although Noach’s children would have been devoutly righteous, building 
their own arks would not have been sufficient to spare them from 
destruction. This is because being righteous alone was not sufficient from 
being protected from the Attribute of Justice. The ark needed to be formed 
by their father Noach because he was seen by G’d as special. Thus, they 
would be protected as a result of what he had created. Since his children 
were under the age of accountability, which was one hundred year, they 
were able to be spared because of their father’s merit and favor, regardless 
of their classification of devoutly righteous or evil. This is the reason G’d 
suppressed Noach’s ability to father children until the age of five hundred. 
If Noach’s sons had been of the age of accountability and were classified 
as “tzaddikim,” why could they not have been spared simply by being in 
their father’s ark? Why would Noach need to build for them individual 
arks? Noach would need to build an ark for each child to acknowledge each 
of them as a tzaddik, who deserved to be spared in his own right; however, 
it would not have been considered adequate and sufficient without the merit 
of their father finding special favor in G’d’s Eyes. 
Although it is the ark itself that would provided protection for Noach’s 
children from destruction, it needed to be built by Noach who had another 
dimension of worthiness. It is not the entity alone that provides protection 
but rather it is the one who is associated with the creation of that entity. We 
find a similar concept regarding Moshe. Chazal tell us that anything with 
which Moshe was associated assumed a permanent status. Since Moshe 
was associated with the building of the Mishkan, it assumed an eternal 
status. Unlike the First and Second Temple, it was never destroyed nor did 
it fall into the hands of the enemy. Ohr HaChaim HaKadosh writes that 
although the Torah tells us that after Moshe had been instructed by G’d to 
build the Mishkan he delegated the actual building to the Jewish people. 
However, based on the principle that an agent is the equivalent of the one 
who established the agency, the participation of the Jewish people in the 
construction and development of the Mishkan were considered to be the 
equivalent of Moshe himself building it. 
The Gemara tells us that Hillel the Elder had eighty students. The greatest 
of them all was Reb Yonason Ben Uziel and the least of them was Reb 
Yochanon Ben Zakai. The Gemara states regarding Torah knowledge, there 
was no difference between Hillel’s greatest student and his smallest 
student. The Gemara asks, if this is so, what is the difference between them? 
The Gemara answers that when birds would fly over the head of Reb 
Yonason Ben Uziel when he studied Torah, they would be consumed by 
fire; this was not the case with Reb Yochanon Ben Zakai, although he 
possessed no less Torah knowledge than Reb Yonason Ben Uziel. Ramchal 
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explains that the determining factor that differentiates is one’s dimension 
of spirituality. Two individuals may possess the same degree of knowledge, 
yet the affect and impact upon existence is determined by one’s spiritual 
dimension. 
3. Appreciating the Negative as a Positive 
The Torah tells us in the Portion of Emor that the ox, the sheep, and the 
goat are the only species that qualify to be brought as offerings. The 
Midrash explains the reason G'd chose only these particular species is based 
on a verse from Ecclesiastes, "King Solomon writes, 'G'd favors the 
pursued.'… Where do we find this in the Torah? We find Abel was pursued 
by Cain. As a result of being the pursued, G'd favored the offering of Abel 
and rejected the offering that was brought by Cain.” From the narrative it 
seems that G’d embraced the offering of Abel because it was of the choicest 
quality and He rejected Cain’s offering because it was from the dregs of the 
earth. However, we see from the Midrash that it was only because Abel was 
pursued by Cain that his offering was considered more favorable then that 
of his brother. 
The Midrash continues, “Noach was pursued by the members of his 
generation. As a result of this, Noach was favored by G'd as it states, 
'Noach found favor in the eyes of G'd.' (Because of this special 
distinction, Noach survived the Great Flood).” Noach was pursued by his 
generation because he rebuked them in an attempt to cause them to repent. 
He was thus despised and pursued. “Avraham was pursued by Nimrod (The 
King who decreed that Avraham should be cast into the fiery kiln). 
Avraham was favored by G'd as it states, 'You are Hashem, G'd who has 
chosen Avraham and has taken him out of the fiery kiln…' Yitzchak 
was pursued by the Philistines…, Yaakov was pursued by Esav, as it states, 
‘Yaakov was chosen by G’d.’ Yaakov had special favor in G’d’s eyes not 
because he was ‘the perfect man who dwelt in the tent (of Torah)’ alone 
but in addition because he was pursued by his brother. “Yosef was pursued 
by his brothers, Moshe was pursued by Pharaoh…” Moshe was chosen by 
G’d and was able to defuse His anger against the Jewish people after they 
had sinned. “The Jewish people are pursued by the nations of the world. 
Therefore, G’d chose the Jewish people to be His.” These are examples 
throughout history in which the pursued was favored by G’d. Why does the 
pursued assume a special status in the Eyes of G’d because of his 
unfortunate predicament. 
When one is in a pursued state one is unceasingly and relentlessly hounded 
by his pursuer. He has no means of escape or manner to disassociate himself 
from his predicament. The pursued exhausts all of his ways of escape and 
has no place to seek refuge. The pursued has only one recourse, which is to 
turn to G’d for salvation from his plight. When one realizes that there is no 
one other than G’d that he can rely upon., he turns to Him with a depth of 
understanding that only He can help. The internalization of this fact 
establishes a special bond and intimacy between the individual and G'd. 
One’s circumstance causes one to understand that every aspect and 
predicament in existence is determined by G’d Himself. This is the basis 
for G'd favoring the pursued, regardless of his initial spiritual classification. 
As King David writes in Psalms, "They (rely) upon chariots and they rely 
upon horses, but we (rely upon and) invoke the Name of Hashem, our G'd." 
It is not simply being in the role of the pursued that will cause one to find 
special favor in G’d’s Eyes. It is only the consequence of the realization 
that is brought about though being pursued. One needs to internalize the 
meaning of being pursued and that He is the only One that can assist him. 
Seeing one’s circumstance, as negative (as it may seem in this context), will 
turn something that seems to be ominous into something secure and 
permanent. This level of internalization will give sufficient merit to the 
Jewish people to bring about the ultimate redemption and the coming of 
Moshiach speedily in our day. 
4. Noach’s Role as Caretaker of Existence 
The Torah states, “Noach, the man of the earth, debased himself and 
planted a vineyard.” How did Noach debase himself? Rashi cites Chazal 
who explain, “Noach debased himself because he should have chosen to 
plant something other than a vineyard.” The Midrash Tanchumah, which is 
not cited by Rashi explains that a man of Noach’s dimension, whose 
classification was devoutly righteous, should have not chosen to become a 
“the man of the earth” by devoting his time to agricultural pursuits and not 
spiritual matters, thus debasing himself. 
Sforno explains, “How did Noach become debased? He began with an 
inappropriate initiative (choosing to become an agriculturist) and from 
there he continued to regress. Initially when one decides to take an 

inappropriate initiative, it will ultimately lead one to greater levels of 
spiritual failure. As it is known in the teachings of philosophy, if one begins 
with a false premise, it will lead to a conclusion that is further away from 
truth.” Noach initially chose to become an agriculturalist, not necessarily 
interested in planting a vineyard; however his final choice was to plant the 
vineyard. This led him to drink from its wine, which further lead him to the 
ultimate level of disgrace. If existence had been destroyed by G’d because 
of its lack of spirituality and extreme level of depravity, why did Noach 
choose to pursue agriculture (a mundane pursuit), and not spirituality? One 
would think that he should have assumed the role of being the spiritual 
leader of the new existence after personally witnessing the destruction of 
the world and being the beneficiary of revealed miracles that saved him and 
his family. 
The Torah tells us that when Adam was initially created he was placed in 
the Garden of Eden “to work it and care for it.” When Noach immerged 
from the ark after the Great Flood he had entered into a new existence. 
Since Adam, who was the handiwork of G’d, had been the caretaker of the 
Garden at the beginning of Creation, Noach believed that he too should 
assume an identical role to be responsible for the physicality of existence. 
This decision was incorrect because it was based on a false premise. When 
Adam was created he entered into a world in which physicality was 
indiscernible from the spiritual. It was a physical existence that possessed 
a spiritual dimension. Thus, Adam’s role as the caretaker of the Garden of 
Eden was not that of a farmer tilling the earth. After Adam sinned by eating 
of the Tree of Knowledge he putrefied himself and existence, thus 
separating it from the spiritual. As a consequence of his sin, existence 
became physical and mundane and was no longer infused with spirituality. 
. Therefore, when Noach came into the new existence after the Great Flood, 
it assumed the same level of physicality that it had after the sin of Adam. 
By pursuing the role of caretaker of the earth, he became quantified as “the 
man of the earth,” thus leading him to disgrace and debasement. 
5. Man’s Initiative 
The Torah tells us that G’d instructed Noach to build an Ark. G'd said to 
Noach, "A 'tzohar' shall you make for the Ark…" Rashi cites the 
Midrash, which offer two interpretations of the word 'tzohar.' One 
interpretation is that the tzohar was a window. Another interpretation is that 
'tzohar' was a precious stone that cast a light that illuminate the Ark. The 
function of a window is to allow light to enter from the outside. The Gemara 
tells us that the luminaries in the heavens did not function for a year, during 
the period of the Great Flood. There was no light whatsoever over the face 
of the Earth. The world was engulfed in total darkness. If this was so, then 
what was the purpose and value of the window that existed in the Ark? 
Sifsei Chachumim (a commentary on Rashi) points out that even if one 
were to interpret the word “tzohar” to mean “precious stone” we read later 
in the Portion, “Noach opened the window of the Ark, which he had 
made. He sent out the raven…” Noach had sent out the raven and later 
the dove, through the window, in order to investigate if the floodwaters had 
receded. Regardless of one’s understanding of the word “tzohar,” factually 
the Ark had a window. 
The Torah tells us that Noach was not permitted to leave the Ark until G’d 
allowed him to do so. If this is so, then what is the value of Noach’s 
initiative of sending out the birds to determine if the floodwaters had 
receded? The Torah tells us that forty days after Noach had seen the peaks 
of the mountain, he sent out the raven to determine if the world was 
inhabitable. The raven returned to the Ark, indicating that the water was 
still present on the face of the earth. Noach then chose to send out the dove 
and it also returned, indicating that the land was not yet dry. Subsequently, 
the dove was sent out again and it returned with an olive leaf in its mouth, 
indicating that the world had been restored to an inhabitable state. Noach 
chose again to send out the dove and it did not return. At that time, Noach 
realized that the world was fully inhabitable. If Noach was not permitted to 
leave the Ark without G'd's directive, what was the value of sending out the 
raven and the dove? Was Noach simply curious to know if the floodwaters 
had receded and the world was ready for reentry? The Midrash states, “For 
the twelve months that Noach was in the Ark, sleep did not meet his eyes.” 
Noach was fully engaged, day and night, in feeding all of the various 
species in the Ark and thus was not able to sleep. Was his interest in leaving 
the Ark motivated by his personal predicament? 
The Torah tells us that when the daughter of Pharaoh noticed a box floating 
in the Nile, in which Moshe had been placed, she sent “her maidservant 
(amasah)” to retrieve the box. Rashi cites the Gemara in Tractate Sotah, 
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which interprets the word “amasah” not to mean “maidservant,” but rather 
“her hand.” The length of the arm is a cubit, which is an amah. Rather than 
her hand being limited to its own length, a miracle occurred and she was 
able to extend it many cubits in order to retrieve the box. 
Maharal of Prague in his work Givuras Hashem explains that the human 
hand was created with the capacity to retrieve and extend itself. When one 
has an intense desire to retrieve something, and it is beyond his reach, he is 
able, through his desire, to extend its function beyond its limits. G’d created 
the world in a context in which man, through his initiative can cause G’d 
to alter nature on his behalf. 
The Gemara in Tractate Makos states, "On the path that one chooses to 
walk in, he is led (by G'd)." If one takes an initiative, whether it is good or 
evil, G’d will present a setting to facilitate the interest of that person. 
Although Noach understood that he could not leave the Ark until G’d 
allowed him to do so, nevertheless, he was able to extrapolate from the fact 
that G’d had instructed him to build a window in the Ark that it was for a 
specific purpose. It could not be for the purpose of allowing light to filter 
through because during the period of the Great Flood the luminaries did not 
function. If this is so, the window was meant to be used to determine, when 
the world would again be inhabitable. If Noach were to take the initiative 
and demonstrate his desire and interest to reestablish existence, in its own 
setting, G’d would accelerate the process of re-creation of existence to 
allow Noach to exit the Ark. It was within Noach’s ability to bring about 
the reformation of the world. 
G’d will respond to one’s desire regarding whatever path one chooses. If 
this is so, then if one would choose to live a life in accordance with His 
Will and engage in His service, how much more so will he be the 
beneficiary of G’d’s Assistance. Regardless of impediments and obstacles, 
if one is sincerely committed to take sufficient initiative to advance his 
spirituality, he will be assisted to overcome the most formidable challenges. 
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father, Yaakov Azriel ben Aharon David a”h 
The Gemara (Berachot 29a) asks: “Why are there seven aliyot in the 
Shabbat Torah reading?” It answers: “They parallel the seven times that 
King David referred to a ‘kol’ / ‘voice’ in connection with water [in Tehilim 
ch.29].” R’ Avraham Yitzchak Hakohen Kook z”l (1865-1935; Ashkenazic 
Chief Rabbi of Eretz Yisrael) explains: At first glance, attaining shleimut 
(“perfection” / “completeness”) seems to be the result of work and action, 
while rest seems to be unproductive and lacking value. In reality, though, 
the shleimut that is attained through action is possible due to the rest that 
preceded the action. Being at ease mentally enables the actions that one 
takes to be focused and productive. 
R’ Kook continues: Similarly, in the world at large, shleimut seems to result 
from actions such as building, while there seems to be no wisdom or value 
in destruction. But, when we observe the shleimut that results from 
destruction, we recognize that everything is guided by the wisdom and 
counsel of the Great Counselor (paraphrasing Yirmiyah 33:19). Regarding 
this, King David said (Tehilim 46:9), “Go and see the works of Hashem, 
Who has wrought devastation in the land.” 
In this vein, King David refers to seven ‘kolot’ / ‘voices’ in connection with 
water. Water is the opposite of an inhabited settlement, which is a 
manifestation of man’s intelligence and represents the pinnacle of creation. 
Yet, it is in seas that we see the Hand of Hashem and hear the Voice of 
Hashem [Tehilim 29:3–“The Voice of Hashem is upon the water”], just as 
we see His Hand and Voice in destruction, as in (Tehilim 29:5), “The Voice 
of Hashem shatters the cedars of Lebanon”–a reference to the Bet 
Hamikdash, which was constructed of that wood. Within that destruction, 
says the verse (29:10), “Hashem sat enthroned at the Flood; Hashem sits 
enthroned as King forever.” Through the destruction of the Flood, the world 
was cleansed of evildoers who were not fit to accomplish the purpose of 
creation, which is bringing about the revelation of Hashem. (Ein Ayah: 
Berachot, Ch.4 No.43) 
“Noach was a righteous man . . .” (6:9) 
What is the defining characteristic of a righteous man? R’ Yosef 
Kahaneman z”l (1886-1969; the “Ponovezher Rav”) would regularly say: 
A tzaddik is good-hearted. This is illustrated in our parashah, where Noach 

is described as a tzaddik. What do we know about Noach? That he cared 
for thousands of living things. (Quoted in Otzrotaihem Shel Tzaddikim) 
“Kush fathered Nimrod. He was the first to be a gibbor / mighty man on 
earth.” (10:8) 
Rashi z”l writes: He was mighty in encouraging others to rebel against 
Hashem by building the Tower. 
Ramban z”l writes: He was the first person who used his might to rule over 
other people. Before Nimrod’s time, there were no wars and no kings. 
R’ Yerucham Levovitz z”l (mashgiach ruchani of the Mir Yeshiva; died 
1936) asks: Why is any of this information important? What is it teaching 
us? He explains: 
We read that an angel said to Yaakov Avinu (Bereishit 32:29), “You have 
wrestled with the Divine and with man and have overcome.” We see from 
these words that there is a parallel between wrestling with Divine forces 
and wrestling with man. Just this is true in the case of holiness (i.e., where 
Yaakov is involved), so it true in the case of the impure (i.e., where Nimrod 
is involved). The traits that make a person a warrior against other men are 
the same traits that make him a warrior against Hashem. As Ramban writes, 
Nimrod was the first person to rule over other people and to start a war. 
That, writes R’ Levovitz, followed naturally from being the Nimrod that 
Rashi describes: He was a leader and innovator when it came to rebelling 
against G-d. Indeed, our Sages say that Nimrod “knew his Master and 
intended to rebel.” And, that rebelliousness against G-d made him fight 
against people also. 
R’ Levovitz continues: The work Chovot Ha’levavot [by R’ Bachya ibn 
Pakudah z”l (Spain: 11th century)] tells of a pious man who met soldiers 
returning from war and said to them, “You have returned from the small 
war. Now prepare for the big war!” When they inquired what he meant, he 
explained, “The big war is the war against the Yetzer Ha’ra and its 
soldiers.” At first glance, this requires explanation, R’ Levovitz writes. 
What parallel is there between physical wars and spiritual battles? The 
answer is as explained above: Not only do the two wars involve the same 
traits, one–i.e., physical war–is the result of man’s failure to win the other–
i.e., the war against the Yetzer Ha’ra. (Da’at Torah) 
“When Terach had lived seventy years, he fathered Avram, Nachor, and 
Haran.” (11:26) 
R’ Yosef Gikatilla z”l (1248-1310; Spain; author of the kabbalistic work 
Sha’arei Orah) writes: Terach’s name signifies that he caused G-d’s anger 
“to boil.” Why was it G-d’s Will that a great tzaddik such as Avraham be 
born from such a wicked person? He explains: 
G-d did man a favor by giving him free will, for otherwise man could not 
be rewarded for his good deeds. Likewise, if man did not have free will, G-
d could not have a “Chosen People,” for that would cause the other nations 
to complain, “Why did you force that nation to do Your Will? It’s Your 
fault that we are distant from You!” 
To highlight the impact of man’s free will and the fact that G-d chose the 
nation whose ancestor chose Him voluntarily, Hashem arranged for 
Avraham to be fathered by Terach, someone who could not have been a 
positive influence on his son. (Haggadah Shel Pesach Tzofnat Paneach) 
“Sarai was barren, ‘ain la’ / she had no child.” (11:30) 
Rabbi Levi said: Wherever a verse says, “Ain la” / “She did not have,” she 
eventually did have. Regarding Sarai, it says, “Sarai was barren, she had no 
child,” and eventually she did have, as is written (Bereishit 21:1), “Hashem 
remembered Sarah.” It says (Shmuel I 1:2), “Peninah had children, but 
Chana had no children,” and eventually she did have, as is written (Shmuel 
I 2:21), “For Hashem had remembered Chana.” It says (Yirmiyah 30:17), 
“She is Zion – she has no one who seeks her,” and eventually she will have, 
as is written (Yeshayah 59:20), “A redeemer will come to Zion.” [The 
midrash concludes by quoting Yeshayah 54:1, the opening verse of today’s 
haftarah:] “Sing out, barren one, who has not given birth, break out into 
glad song and be jubilant.” (Midrash Bereishit Rabbah) 
R’ Shlomo Kluger z”l (1783-1869; rabbi of Brody, Galicia) writes: Based 
on the above midrash, we can understand the verse (Yirmiyah 31:14), “So 
said Hashem: A voice was heard on high — wailing, bitter weeping — 
Rachel weeps for her children; she refuses to be consoled for her children, 
for ‘ainenu’ / they are absent.” Why does Rachel refuse to be consoled? 
Because her children are only “ainenu” / “absent.” (“Ainenu” is a form of 
the word “ain,” which the midrash indicates is a temporary condition.) As 
Rashi z”l writes regarding Yaakov’s refusal to be consoled over Yosef’s 
absence, the heart does not accept consolation if the missing person is still 
alive. Likewise, writes R’ Kluger, the fact that the Jewish People have 
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never reconciled themselves to the exile is the clearest proof that there will 
be a redemption. (Kohelet Yaakov: Aseret Yemei Teshuvah p.275) 
A Torah Tour of the Holy Land 
The Mishnah (Keilim 1:6-9) teaches: “What is the Kedushah / holiness of 
Eretz Yisrael? That the Omer, the Bikkurim and the Two Loaves offered 
on Shavuot must come from the produce of Eretz Yisrael, not from the 
produce of other lands.” [Until here from the Mishnah] 
Many commentaries ask: Why did the Mishnah mention only the Omer, the 
Bikkurim and the Two Loaves offered on Shavuot, and not agricultural 
Mitzvot such as Terumah (giving part of the crop to a Kohen), Ma’aser 
(giving a tenth of the crop to a Levi), Pe’ah (leaving part of the unharvested 
crop for the poor), etc.? 
R’ Michoel David Kritzler shlita (Bnei Brak, Israel) suggests the following 
answer: There are two different aspects to the holiness of Eretz Yisrael. 
One is the holiness of the “place.” Eretz Yisrael is the place that G-d has 
chosen to rest His Shechinah and, as a result, He commanded that certain 
Mitzvot (i.e., those listed in our Mishnah) be performed with the produce 
that originated in that place. The second aspect is the holiness of the “earth” 
of Eretz Yisrael, which requires that produce that grew in that earth be 
subject to certain laws–for example, Terumah, Ma’aser, Pe’ah, etc. Thus, 
those Mitzvot are not in the same category as those listed in our Mishnah. 
R’ Kritzler continues: This seemingly subtle distinction between the 
holiness of the “place” of Eretz Yisrael and the holiness of the “earth” of 
Eretz Yisrael could have important Halachic ramifications. The Gemara 
(Gittin 7b) discusses whether the rivers of Eretz Yisrael are part of the Holy 
Land. For example, is produce that grows on a barge floating in a river 
within the borders of Eretz Yisrael subject to Terumah, Ma’aser and other 
agricultural laws? The two sides of this question could depend on the 
distinction described above–i.e., whether the agricultural laws apply 
whenever the produce is from the “place” of Eretz Yisrael (which includes 
the rivers), or only when the produce is from the “earth” of Eretz Yisrael. 
(Sefer Esser Kedushot Vol.I p.166) 
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Bircas HaTorah Parsha Sheet 
Making Faith Real 
Hashem told Noach to build an ark in advance of the flood He would bring 
upon the world. When the time to bring the flood finally arrived, the 
Torah’s description of Noach’s entry into the ark adds a statement whose 
depth Rashi reveals to us in surprising terms. The Torah states (Bereishis 
7:7): “Noach entered the ark … because of the waters of the flood.” 
To us it sounds obvious. Of course Noach entered the ark because of the 
floodwaters. Why else would he go in? 
Only, Rashi explains that these words reveal that “Noach had little faith. 
He ‘believed’ but did not believe (i.e., he believed that the flood would 
come, but was not convinced of this entirely), and therefore he did not go 
into the ark until the waters actually pushed him in.” 
Noach had “little faith?” How can Rashi say that? We know that for the 
past 120 years he had been building an ark so that people would inquire and 
he would tell them of the flood that would come if people did not do teshuva 
(Rashi Bereishis 6:14). If Noach was busy warning others about the flood, 
then he surely believed that it would happen! 
Moreover, in Bereishis (7:4) Hashem makes it clear that “in another seven 
days I will bring the flood.” Noach was surely anticipating the flood that 
Hashem promised to bring. 
More puzzling is how Rashi knew to attribute Noach’s delaying entering 
the ark to lack of faith that the flood would come. Rashi himself states 
(Bereishis 7:12) that Hashem initially brought the floodwaters in a mild 
manner, so that if people would do teshuva, He would change the flood to 
blessed rainfall. Only later did the waters become boiling hot and destroy 
all animal and plant life. Perhaps Noach as well was waiting to see if people 
would do teshuva and make the flood unnecessary? Why attribute Noach’s 
slow entry to lack of faith in Hashem’s word? 
Rav Simcha Zissel Broideh answers that of course, Noach believed fully 
that the flood would come. When the Torah testifies that what made Noach 
enter the ark were the waters of the flood themselves, the criticism is that 
had Noach’s belief in Hashem’s word been just a bit stronger, he would not 
have waited for the scalding waters to actually come. His faith would have 
made the oncoming danger real to him even before he felt it. 

When Noach waited to see if people would do teshuva, this did not indicate 
lack of faith. Once it was clear that this was not blessed rainfall, however, 
the fear of Hashem’s word should have immediately caused Noach to seek 
cover inside the ark. Evidently, there was at least a moment in which 
Hashem’s word alone was not enough to cause him to do this. Although he 
felt the flood was beginning, he did not enter the ark until the scorching 
waters pushed him in. In real time, this may only have been a split-second, 
but for a tzaddik such as Noach, it is viewed as a lack of faith. 
Harav Yechezkel Levinstein notes that just as Noach, at his very high 
spiritual level, lacked sufficient faith to make the flood real to him, so too 
we must always work to strengthen our level of emuna. 
Rav Levinstein gives three reasons why faith needs even more efforts than 
other important areas of life: 
1–Since emuna is so basic and important, the yetzer hara works especially 
to weaken it. 
2-In Bamidbar (15:39) we are commanded “not to stray after our hearts,” 
meaning that within our heart is an element of heresy that we must not give 
in to. Evidently, an enemy of faith lurks within our heart and we must 
remove it. 
3-The greatness of a person depends on his level of faith. This is the first 
question a soul must answer when it ascends to its final judgment (Shabbos 
31a). Therefore a person has to strive to reach the highest level he can in 
faith. 
As for how we can strengthen our faith, Rav Levinstein would suggest: 
“Try to make your faith more real and vivid. When speaking about the 
Exodus from Egypt, imagine the slavery, work hard to get a clear mental 
picture of each of the Makos and envision the actual splitting of the Red 
Sea. As for Matan Torah, imagine the fire, the sound of the shofar, of 
Hashem’s voice emanating from heaven. Do this regularly and faith will 
become more real and more a part of you.” 
If at times we have question in faith or feel that our faith is weak, two 
mistakes can arise: 1) We panic, or 2) We view this as a green light to lower 
our level of observance. Both ways are wrong. Rather, we should view this 
as a sign that we have to strengthen our emuna. Instead of trying to address 
the specific question, or overall sense of apathy, work at getting a clear 
mental picture of the Exodus from Egypt and the Giving of the Torah. 
The Chovos Halevavos’ Shaar Habechina suggests studying the wonders 
of Creation as another way of strengthening our faith. Harav Avigdor 
Miller would work on this constantly, finding ever new ways to marvel 
over the plan and design inherent in creation and make it real to him and 
his listeners. 
“Look at the fruit and then look at the tree it came from! The wood of the 
tree has no flavor to it. Where did this fruit come from? And look inside it! 
It has seeds that provide another fruit! Let’s say you would find a coin 
hidden deep inside an apple, wouldn’t you be taken aback? But put the coin 
in the ground and it’s a dead object. Put a seed in the ground and it becomes 
a tree! Can you do that? Can DuPont Chemical do that? Can anyone do that 
besides the Creator?” Rav Miller would ask. 
“Look at a leaf. Did you know that every leaf is a factory that takes in 
sunlight and converts it to sugar? How does it do that? Each leaf is designed 
to absorb the maximum amount of sunlight, and therefore it has two sides, 
a ‘glossy’ side to absorb sunlight, and a duller side that stores the sugar. 
And the glossy side always faces up, and the dull side always faces down. 
Look at any leaf and you’re looking at the unequaled planning of the 
Creator!” 
May we be zoche to strengthen our faith in Hashem always. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Noah: The Dove and Repentance 
After the flood, the world remained uninhabitable for many months, as it 
was covered by water. The floodwaters gradually subsided, and eventually 
Noah decided it was time to determine whether or not the world was again 
ready for human habitation. He sent a dove from the ark, and the dove 
returned to him, having found no dry land on which to rest. A week later, 
Noah sent the dove again, and this time the dove returned in the evening 
with an olive branch which it had ripped off a tree. Noah then realized that 
the waters had receded enough for vegetation to be available. 
The current Bobover Rebbe offers a beautiful insight into the deeper 
message of this story of Noah and the dove. In many sources, the Jewish 
Nation is compared to the dove. Our Sages teach us that a dove mates with 
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only one fellow dove, unlike other birds and animals, and thus we, who 
remain steadfastly loyal to G-d, and refuse to worship or serve any other 
being, are likened to the dove. And the olive, the Rebbe suggests, is 
symbolic of repentance. Just as an olive initially tastes bitter but its taste 
gradually sweetens, similarly, the process of repentance is at first very 
difficult and grueling, but becomes easier with time and offers great 
rewards. Moreover, our Sages teach that just as an olive must be crushed to 
produce oil, G-d must similarly subject us at times to harsh conditions and 
difficulties in order for us to grow and improve. The process of Teshuba 
resembles that of producing oil, as we grow by overcoming difficult 
challenges and withstanding adversity. 
Accordingly, the Rebbe explains, the dove’s return to Noah with an olive 
branch in its mouth symbolizes our return to the Almighty with words of 
Teshuba on our lips. Just as the dove arrived at the ark in the evening, we, 
too, must return to G-d in repentance each night. Our Rabbis teach that each 
night, just before we go to sleep, we are to recite Vidui (confession) and 
ask G-d for forgiveness. Just as marriage counselors advise married couples 
never to go to sleep after an argument without first resolving it, similarly, 
we should not go to sleep in a state of “conflict” with G-d, and must ask 
forgiveness each night before we retire. 
The Torah says that when Noah saw the dove with the olive branch in its 
mouth, he knew that the floodwaters had subsided. Similarly, the Rebbe 
explains, if we return to G-d each night with words of Teshuba, we can rest 
assured that any potential calamity will be averted. By repenting each night, 
rather than waiting and delaying the process, we help ensure our protection 
from the consequences of sin. Sins leave a stain on our beings much like a 
stain on a garment. When we stain our clothes, our best chance of 
completely removing it is to wash it off immediately. Likewise, if we want 
to permanently and completely remove the spiritual stain of sin, we are best 
advised to start “washing it” immediately, and for this reason it is 
customary to recite “Vidui” each night before we go to sleep. 
This is a very relevant message for us specifically during this period, having 
just concluded the month of Tishri and the holidays. Many people 
mistakenly assume that we can now leave our thoughts of Teshuba aside 
for a while, and “take it easy” until next Elul. This is incorrect. Teshuba is 
something we must do each day. Of course, the period of Elul and the High 
Holidays is a time for special focus and heightened awareness, but this does 
not mean that we can ignore repentance and self-improvement the rest of 
the year. Our best chance of keeping ourselves spiritually “clean” is to work 
regularly to remove the “stain” of our sins, each and every day of our lives. 
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What's In A Name? 
By Rabbi Fabian Schonfeld 
Rabbi Emeritus, Young Israel of Kew Gardens Hills 
Most times, when the Torah announces the birth of biblical personalities, 
we are also given the reasons their specific names were given by their 
parents. One of the exceptions to this practice is Noach. While the portion 
of the week is called Noach, his name has already been mentioned at the 
end of Bereishit. In Chapter 5, Verse 29, we read: "And he called his name 
Noach saying, 'this one will bring us rest from our work and from the toil 
of our hands, from the ground which HaShem has cursed'." 
According to Rashi, this was said in reference to the invention of the 
plowshare that was attributed to Noach. Until his time, in consequence of 
the curse decreed upon Adam, the earth produced thorns and thistles when 
one planted wheat; but in Noach's day, this ceased (ArtScroll translation). 
In other words, the word Noach which means "to rest" was meant to 
indicate that farmers would now be able to rest more easily from their hard 
work because of the plow Noach invented. 
What does a plow really accomplish? When plowing the soil, the seeds may 
be completely dispersed by the wind, or they could produce weeds and 
thorns. Seeds are not able to penetrate beyond the top soil and the surface 
of the land. To enable the wheat to grow, the seeds must first penetrate the 
hard crust of the earth and begin to gestate. Only then would they eventually 
find their way through the hard core of earth and grow towards heaven. 
What is symbolically suggested here is that Noach removed superficiality 
from the life of the farmers – a concept that not only applies to the farming 

community but, in the Torah’s view, also applies to every moment in the 
area of life. Judaism rejects superficiality in our thoughts and in our actions. 
For instance, when we are engaged in a prayer and merely recite the words 
without feeling, that is said to be “lip service” When we study a text of 
Torah, we are not supposed to read it simply and to just glance at the words 
− it is not meant to be studied superficially. Rather, we are required to go 
beyond the surface. When we perform a mitzvah of chesed, (kindness), our 
feelings towards our fellow human beings should not be conveyed in a 
superficial manner, but should come across as sincere. It was this concept 
of going beyond the surface that the plowshare Noach invented was 
designed to accomplish. 
So the name given to him was “Noach” – as explained by Rashi cited above. 
Noach conveyed to the Jewish people the need to not do things purely 
mechanically but to probe beneath the surface. This is the meaning of 
Noach's name and the reason the Torah bestowed that name upon him.. 
In our commitment to the study of Torah, we must make sure to have the 
proper attitude and to not perform the mitzvot towards our fellow man in a 
superficial and indifferent manner. Rather, like Noach, we must use the 
“plowshare” to reach the inner depth of our soul and of our life. Shabbat 
Shalom. 
The Weekly Sidra “An Unrighteous Unity” 
By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
No one need lecture the Jewish nation about the concept of Achdus 
(oneness), which, concerning HaKadosh Baruch Hu, is the very foundation 
of our very faith, as can be seen by our several recitations per day of ‘Sh’ma 
Yisroel,’ or, “Hear Yisroel, HaShem our G-d, HaShem is one!” (D’varim 
6:4) 
Of course, the entire corner stone of the Torah is monotheism to the point 
where HaKadosh Baruch Hu has no rivals, G-d forbid, and no relatives. 
Daily in the poetic of Yigdal do we recite: 
“He is One, and there is no oneness like unto His oneness; inconceivable is 
He, and unending is His oneness.” 
Now, this theme of Achdus extends itself as well to Yisroel in order to 
display its uniqueness among the other nations: 
“And what one nation in the earth is like Your people, like Yisroel….?” 
(Sh’muel II 7:23) 
“And I will make them (Yisroel) one nation in the land upon the mountains 
of Yisroel…..” (Y’chezkel 37:22) 
“And who is like Your people Yisroel, one nation on earth whom G-d went 
to redeem to be His own people…..?” (Divrei HaYamim I 17:21) 
And, so powerful a force is Achdus, that even though Yisroel sins, G-d 
forbid, their collective unity makes them successful, as we see from the 
Midrash Vayikra Rabbah 26-2, Bamidbar Rabbah 19-2, and D’varim 
Rabbah 5-10: 
“A proof for this is the statement of Rav Samuel Bar Nachman: ‘The 
generation of Achav (Ahab) were idolaters, and yet when they went out to 
war they were victorious. And why? Because there were no informers 
amongst them; therefore, when they went out to war they were victorious.’” 
Yet, as we shall soon surprisingly see, even Achdus at times, has a harmful 
side to it when misused. A mere three hundred and forty years after the 
cataclysmic universal punishment of the Mabul (deluge), the generation 
that built the Migdal Bavel (Tower of Babel) received their punishment as 
well. In this week’s Sidra we find: 
“And it came to pass that the whole earth was of one language, and of one 
speech.” (B’raishis 11:1) 
“And HaShem came down to see the city and the tower which the sons of 
men built.” (ibid. 11:5) 
“And HaShem said, ‘Behold, the people are one, and they have all one 
language; and this they begin to do; and now nothing will be restrained 
from them, which they have schemed to do.’” (ibid. 11:6) 
On this thread of P’sukim (verses), we find the following fascinating 
observations from the text Imrei Shefer (Rav Sh’muel Frankel 1815- 1881 
of blessed memory). 
Rav Frankel began by telling us that in general, mankind is made up of two 
very duplicitous tongues, or, the hypocrisy of saying one thing while having 
something else in mind. Basically then, speech is divided into what is 
actually stated, and what one is fearful to state. 
But, taught Rav Frankel, the generation of Migdal Bavel were not like this 
at all. For in truth, they were very strongly unified in their love for each 
other, and in their ultimate purpose. This is why the Torah most specifically 
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states, “That the whole earth was of one language, and of one speech.” This 
generation fully trusted that their complete Achdus would act as their 
eternal shield and safeguard from any more punishment (since the Mabul) 
from HaKadosh Baruch Hu. Of this, they were convinced. And, as a result 
of such thinking, they were not afraid to erect the Migdal Bavel to Avodah 
Zara (idolatry). 
In truth, instructed Rav Frankel, their thoughts of Achdus as an ultimate 
protection in fact, were quite true. This can be seen from the following 
Passuk (verse): 
“Ephrayim is joined to idols; let him alone!” (HoShai’ah 4:17) 
That is, even though the tribe of Ephrayim is ensnared in idolatry, leave 
them be, for through their Achdus, HaKadosh Baruch Hu has forgiven 
them. On this Passuk, the Midrash Bamidbar Rabbah 11-7 has this to say: 
“…..Rabbi Elazar son of Rabbi Eliezer HaKaPar says that even if Yisroel 
serve idols and peace reigns among them, HaKadosh Baruch Hu as it were, 
says, “The Satan shall not touch them,” as it says, “Ephrayim is joined to 
idols; let him alone!”’” 
Therefore, posed Rav Frankel, why did the Achdus that was so powerfully 
shared by the generation of the Migdal Bavel not defend them from the 
punishment of ‘scattering them abroad from there upon the face of all the 
earth?’ (B’raishis 11:8) What went wrong with their plan? The Imrei Shefer 
of Rav Frankel answers as follows. 
In truth, Achdus only acts as a protection from punishment when the 
purpose of sinning has nothing whatsoever to do with the Achdus. The 
generation of Achav, though they were strongly united, sinned while never 
even considering their Achdus, which in the end always protected them. To 
the generation of Achav, his kingdom’s Achdus was never a thought of 
which they were even aware. 
Yet, when it comes to the generation of the Migdal Bavel, the Torah tells 
us, “The whole earth was of one language, and of one speech.” For, it was 
their initial strategy to rely upon their Achdus in order to escape punishment 
after they would sin. And, under such circumstances, concluded Rav 
Frankel, even Achdus has no value in the scheme of things. 
That is why the Torah states, “And HaShem came down to see,” That is, 
said Rav Frankel, HaKadosh Baruch Hu metaphorically descended to see 
the true thoughts of mankind, an ability that even Malachim (celestial 
emissaries) are incapable of doing. 
“And HaShem said, ‘Behold, the people are one, and they have all one 
language’” signifies that while it was true that the generation of Migdal 
Bavel did have Achdus among each one, nevertheless, “And this they begin 
to do” tells us that they initially utilized their Achdus as the shield for them 
committing sin. 
“And now nothing will be restrained from them, which they have schemed 
to do” instructs us of their punishment for their scheme. So conclude the 
words of the Imrei Shefer. 
In summation, as wily and crafty as some may be, there is no way possible 
G-d forbid, to outsmart HaKadosh Baruch Hu, no way. This is not to say 
that such attempts have not been made throughout history. But, their results 
were always catastrophic. May we in this generation utilize whatever 
Achdus we possess for the greater glory of HaKadosh Baruch Hu and the 
Torah HaK’dosha. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of 
Congregation Children of Israel of Youngstown, Ohio, and delivers a 
Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com 
or at belmar.rabbi@yahoo.com 
Leaving The Ark 
By Rabbi Noach Rabovsky 
Graduate, NCYI Rabbinic Training Program 
The physical actions we do are often given meaning by the feelings or 
thoughts that generated those deeds. A simple act of kindness can be 
transformed into an act of chesed solely by the thought that goes into it. 
From Parshat Noach we gain an insight into the importance and value of 
every Mitzvah we perform and how that value is affected by our feelings 
that inspired that Mitzvah. 
After the flood waters had subsided and Noach left the Taivah (Ark), he 
proceeded to plant a vineyard and consume some of the wine he had 
produced. Noach then became intoxicated and uncovered himself in a way 
that was unbecoming a man of his stature. His son, Cham, discovered this 

and told his other brothers, Shem and Yefet. The Torah then describes what 
these two sons of Noach did to restore the honor of their father (9:23): 

ְׁשֶכם ְׁשֵניֶהם ַוֵּיְלכּו ֲאחוַרִּנית ַוְיַכּסּו ֵאת ֶערְַות אֲִויֶהם-ַהִּׂשְמָלה ַוָּיִׂשימּו ַעל-ַּקח ֵׁשם ָוֶיֶפת ֶאתכג ַוּיִ   
 :ּוְפֵניֶהם ֲאחוַרִּנית ְוֶערְַות אֲִויֶהם לוא ָראּו
And Shem and Yefet took a garment, laid it upon both of their shoulders, 
and they walked backwards, and covered their father’s nakedness; their 
faces were turned backward, and they saw not their father’s nakedness. 
Rashi points out that the first word of the above posuk is written in singular 
form, when it should have been written in plural form since it is referring 
to the two people who performed the act. He explains that, even though 
physically both Shem and Yefet performed the act together, Shem was 
 or exerted more effort than Yefet and was therefore ,נתאמץ ומצווה יותר מיפת
rewarded even more. Shem was rewarded with the mitzvah of Tzitzit which 
was given to his descendants and Yefet was rewarded by the fact that his 
descendents would be buried in Eretz Yisrael. 
The Baalei Mussar extrapolate from this Rashi the value of every added 
small mitzvah. If both Shem and Yefet were doing the same physical action, 
the difference between the two of them could not have been that substantial. 
Yet, the Torah writes it as if only Shem had done it, to show us the 
importance and reward for every added effort or feeling. If this is the reward 
for exerting extra effort in our mitzvah performance, imagine the difference 
in reward between performing the mitzvah and passing up the opportunity. 
This is a powerful lesson in the value of every good deed and the potential 
reward that is available for every capitalized opportunity. 
If one analyzes this Rashi even further, there is another lesson to be learned. 
What does נתאמץ ומצווה יותר really mean? Does it mean that Shem acted 
with zrizus? We often think zrizus means acting quickly or energetically, 
and if so, did Shem run to cover his father while Yefet walked at a leisurely 
pace? 
The Maharal, in his Gur Aryeh commentary on Rashi, explains that the 
difference between their two actions was that Yefet did not perform the 
deed with a “Kavanas Nafshoh” (internal intention) but rather with his body 
alone. The reward for having the physical bodies of his descendents buried 
in Eretz Yisrael reflected the idea that the act was purely physical in nature. 
On the other hand, Shem was rewarded with the spiritual holiness of a 
mitzvah which represented that his act was much more than just physical. 
What has emerged from this Maharal is that, ultimately, our thoughts or 
feelings are what can give value to the physical actions we perform. If Yefet 
would have performed the act with the lofty intention of helping his father 
and with heartfelt feeling, then his reward would have matched that of his 
brother’s. 
Many of the Mitzvot or good deeds we do are often performed out of habit 
and without much feeling. The lesson of this Rashi is that, if we can 
somehow pause to contemplate our actions and really appreciate their 
value, it will infuse our deeds with new meaning. A charitable gift or a 
helping hand can be elevated to a different spiritual level if we perform the 
action with intent and feeling. Our davening and mitzvah performance will 
be completely different if approached with “Kavanas Nafshoh” and will 
naturally lead to an enthusiasm and energy as we perform that mitzvah. 
True zrizus is when an action is the product of a deliberate and calculated 
thought or feeling to perform a mitzvah. If we can muster these feelings 
and permeate mitzvot with purpose and intent, our actions will have more 
value and HaShem will reward us with the blessings we seek. Shabbat 
Shalom. 
“And the Waters Abated” 
By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 
"And the Dove returned to him at the time of evening, and behold in her 
mouth was a freshly plucked Olive leave, and Noach knew that the waters 
were abated from upon the earth"(Breisheis 8:11). Now the question arises, 
how did Noach have proof that the waters of the flood had receded? Perhaps 
all the dove found was a lone leaf floating on the water? 
One of the zemiros we sing on Shabbos is the zemer of יום שותון אין לשכוח 
- yom shabbason ein lishkoach. The author of this beautiful zemer was 
rabbi Yehuda Halevi (1075-1141, the author of sefer Kuzari) who is also 
considered one of the greatest Jewish poets. At the end of every stanza we 
say the words Yonah matzah Bo manoach. The great rabbi, Rabbi Yaakov 
of Emden (1697-1776) also known as of the Yaavitz writes in his siddur, 
Bais Yaakov, that the Yonah - the dove, finds rest on Shabbos and it will 
not rip out grass nor will it eat from leaves that were ripped on Shabbos. So 



!{aaBtu!Io!– trcdk trcd ihc                                                                    19 
to the Jews who are compared to doves (see tractate Shabbos 49a) also rest 
on Shabbos. 
In this Zemer We also say ושם ינוחו יגיעי כח - Vesham yanuchu yigiai koach" 
which means that since the gehenom- hell shuts down on Shabbos the souls 
that are unfortunately there also find rest on Shabbos. Rabbi Yosef Shaul 
Nathansohn (1808-1875) who was the rabbi of Lemberg-Lvov writes in his 
work Divrei Shaul that now we can understand how Noach had proof that 
the waters had receded, considering that doves do not rip out leaves on 
Shabbos, the dove certainly had to wait until after Shabbos to rip off a leaf 
from the Olive tree. Seeing that the dove didn't return until nightfall Noach 
was certain that the dove couldn't find any leaves and this she had to wait 
until nightfall in order to be able to rip off the leaf of an olive tree, this then 
served Noach as ample proof that the waters decreased. 
Please feel free to forward this Torah thought to anyone you feel will take 
pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com 
for any questions and comments. Good Shabbos, Rabbi Dovid Sochet. 
Parshas Noah: Noah v. Abraham: Two Different Approaches In 
Serving The Creator 
Parshas Ноя: Ной v Авраам:. Два разных подхода в обслуживании 
Творца 
By Rabbi Yisroel Yitzchok Silberberg 
Mara D’asra, Young Israel of Mapleton Park, Brooklyn NY 
Пророк Исаия в относится к наводнения этого недели главе, как 
"потопа". Мидраш рассказывает нам, что Пророк, намекая на 
завуалированной критики Ноя. Хотя Ной описывается как цадика, 
благочестивой человека, и Аль-Могучего выбрали, чтобы 
восстановить мир через Ноя и его потомков, есть небольшое упрек в 
сторону Ноя до такой степени, что наводнение называют его именем. 
Что может сделать Ной уже больше? Он строить ковчег на 120 лет, и 
он заботился о всех диких животных в ковчеге с такой преданностью? 
Реб Хаим Shmuelevitz, Глава ешивы в Мир, постулируется, что Ной 
критикуют за не молиться Аль-сильный, чтобы избавить нечестивых 
е своего поколения. Авраам, напротив, молился с таким рвением к 
Творцу, что люди Содома и Гоморры не будет уничтожен. Ной на его 
защиту чувствовал, что его молитвы не будет успешным, так как было 
только восемь человек из его семьи она заслуживает, чтобы быть 
сохранены. Существует как минимум десять требуется для Аль-
сильный, чтобы сохранить остальных людей. Тем не менее, тем не 
менее, когда другие люди будут страдать он должен был чувствовать 
свою потерю и боль. Остальные молчали является признаком 
безразличия, и это не подходит даже против самых нечестивых. 
Возможно, мы могли бы предложить иной подход. Ной был прав, что 
его молитвы не помогут спасти мир. Тем не менее, Аль-Могучий 
хотел Ноя активно дотянуться до людей и помочь им исправить свои 
пути. Раши говорит нам, что Аль-Могучий мог бы спасти Ноя без 
такого трудного усилий с Ною построить ковчег. Тем не менее, он 
хотел, чтобы люди наблюдать Ной строит ковчег 120 лет, чтобы дать 
им открытие покаяться. Как вся цель жизни Авраама было привести 
людей ближе к Аль-Могучего, выполняя благотворительностью по 
отношению к ним, а затем показать им красоту веры в Аль-Могучего. 
Существует продолжается дискуссия в еврейском мире, должен ли 
человек быть активным в пропагандистской и попытаться изменить 
мир, как Авраам. Или мы должны остановиться в наших собственных 
границ безопасных религиозной святыни в страхе, что внешние силы 
будут влиять наши убеждения. Возможно, сообщение пророк Исаия 
посылает нас с критикой Ноя, что обе идеологии являются 
необходимыми. Человек должен иметь ковчег и быть заняты 
строительством убежищем для себя и своей семьи и друзей, но в то же 
время мы должны активно пытается привести других, которые не так 
благочестивый по вкусу и, в конечном счете присоединиться к нам в 
нашей святилища. 
Охват является важным и должно быть выполнено всеми нами, но мы 
должны быть осторожны, чтобы выполнить охвата в близких 
пределах нашего святилища. Аль-Могучий не хочет с нами 
путешествовать по миру и искать потерянные души, которые отошли, 
а созданные такой укрепленный ковчег в наших границ, которые 
будут магнит, свет для народов, и влиять на других людей из нашего 
крепости. 
На этой неделе мне довелось быть из моего регулярного элемента в 
офисном здании в Нью-Джерси. Как я шел в офис ищете для 
ассоциированной компании, леди помогла мне с направлениях. Когда 

я уезжал ее присутствие, она позвонила мне и спросил меня, если я 
мог бы дать ей благословение, чтобы найти ее Basshert, что означает 
ее матч. Я сразу же дал ей искреннюю благословение, как я ушел. В 
ретроспективе, может быть, я сделал ту же ошибку, как Ной. Может 
быть, она была в поисках некоторых слов охвата и хотел поощрение, 
чтобы прийти к к религии. Или, возможно, это был всего лишь 
хорошая возможность, чтобы произвести впечатление на нее, что ее 
матч придет, если она принимает малые шаги, чтобы стать более 
наблюдательным, таких как освещение свечи Шаббат или 
наблюдения Шаббат. 
Май мы все продолжаем укреплять наши святыни изнутри и 
воспользоваться возможностью, чтобы активно обращаться к другим 
или, по крайней мере реагировать на них, когда они обращаются к 
нам. Можем ли мы быть привилегированным, чтобы освятить имя Аль 
могучей и вдохновлять других, вдохновляя себя. Хорошие Шаббат 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Noach 5777 
GOOD MORNING! This week's Torah portion is about Noah who built a 
life raft for humanity and the world. My father recently told me an 
apocryphal story about another life raft containing Hillary Clinton and 
Donald Trump -- which was sinking. My father asks, "You know who was 
saved? America!" 
When the Almighty created the world, He had a plan for the creation of the 
Jewish people and their acceptance to fulfill all of the commandments of 
the Torah -- to be a light unto the nations. The Jewish people were both 
chosen and chose to accept this role. 
What about the rest of humanity? The plan set forth 7 commandments 
called the 7 Noahide Commandments, also known as the 7 Universal 
Commandments as the pathway for all of humanity to live harmoniously 
and in peace and to reach their spiritual potential having a close relationship 
with the Almighty. 
The Talmud teaches that the laws were actually given to Adam and Chava 
(Eve) the first day (Maimonides, Mishneh Torah, Laws of Idolatry, chapter 
9, law 1). They were reaffirmed after the flood to Noah ("As for Me, behold, 
I establish My covenant with you and with your seed after you" -- Genesis 
9:8) and were an intrinsic part of the Divine Revelation on Mt. Sinai. The 
reason they are called the 7 Laws of the Children of Noah or 7 Noahide 
Commandments --- because after the flood EVERYONE is a descendant of 
Noah. 
Jewish history is filled with other nations telling us to convert to their 
religion and all will be well ... however, there was usually a caveat "or else" 
that followed the "offer" to convert us. The Jewish people, however, always 
maintained that you don't have to be Jewish to have a portion in the World 
to Come. 
If a non-Jew recognizes that there is a God Who commands all non-Jews 
to keep the 7 Noahide Commandments (which are categories for additional 
commandments) ... and he observes the commandments, he is guaranteed a 
place in the World to Come, Heaven. What are the 7 Noahide 
Commandments? 
Do not murder. (Human life is sacred; it can only be taken with legal 
sanction) 
Do not steal. (Respect the rights and property of others) 
Do not worship false gods. (Only the Almighty is the Creator, Sustainer, 
Supervisor and can answer prayers) 
Do not be sexually immoral. (wife of another man, male homosexuality, 
incest and bestial relations are out) 
Do not eat the limb of an animal before it is killed. (Do not be cruel to 
animals) 
Do not curse God. (Speech is unique to humans, using it to express 
ingratitude is wrong. Gossip, obscenity and lies are also forbidden under 
this commandment) 
Set up courts and bring offenders to justice. (Society cannot exist in 
anarchy; due process is required). 
There is a growing movement of Noahides. One can learn more via the 
internet. For a list of sites: http://www.rb.org.il/links.htm .Two good books: 
The Path of the Righteous Gentile: Introduction to the 7 Laws of the 
Children of Noah by Chaim Clorfene and Rabbi Yakov Rogalsky and The 
Seven Colors of the Rainbow: Torah Ethics for Non-Jews by Rabbi 
Yirmeyahu Bindman (there is an illusion that the 7 colors of the rainbow 
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refer to 7 Noahide Laws in verse "And God said, '... My bow I am placing 
in the cloud and it shall be for a sign of the covenant between Me and the 
earth'" [Gen. 9:12,13]. Both available at JudaicaEnterprises.com or 877-
758-3242 or your local Jewish bookstore). 
If the United States has hopes of "making America great again" and 
"standing together," the 7 Noahide Commandments are definitely the best 
campaign platform -- and the best standard to judge those who aspire to 
lead! 
Torah Portion of the week: Noah 
The story of one righteous man in an evil generation. The Almighty 
commands Noah to build the ark on a hill far from the water. He built it 
over a period of 120 years. People deride Noah and ask him, "Why are you 
building a boat on a hill?" Noah explains that there will be a flood if people 
do not correct their ways. We see from this the patience of the Almighty 
for people to correct their ways and the genius of arousing people's 
curiosity so that they will ask a question and, hopefully, hear the answer. 
The generation does not do Teshuva, returning from their evil ways, and 
God brings a flood for 40 days. They leave the ark 365 days later when the 
earth has once again become habitable. The Almighty makes a covenant 
and makes the rainbow the sign of the covenant that He will never destroy 
all of life again by water (hence, James Baldwin's book, The Fire Next 
Time). When one sees a rainbow it is an omen to do Teshuva -- to recognize 
the mistakes you are making in life, regret them, correct them/make 
restitution, and ask for forgiveness from anyone you have wronged as well 
as from the Almighty. 
Noah plants a vineyard, gets drunk and then occurs the mysterious incident 
in the tent after which Noah curses his grandson Canaan. The Torah portion 
concludes with the story of the Tower of Babel and then a genealogy from 
Noah's son, Shem, to Abram (Abraham). 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And Noah, man of the earth, profaned himself and planted a vineyard" 
(Genesis 9:20). Previously the Torah called Noah "a righteous man." 
What happened? 
Rabbi Yeruchem Levovitz comments that by planting the vineyard first, 
Noah revealed his essence. He should have planted more essential produce 
first. His choice of priorities lowered his previous spiritual level. 
Whenever you have a number of things to choose from, note what you 
choose first. This is a powerful tool to gain greater self-awareness. 
Regardless of your present level, strive to build up such a love for doing 
good that it will be first on your list of things to do! 
Quote of the Week 
The smallest good deed is better than the grandest intention 
In Memory of Louis Reinstein. Love, Joel 
Dali ,Happy 30th Anniversary, Jose 
This article can also be read at: http://www.aish.com/tp/ss/ssw/399223161.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Noach: Noach & Avraham - A Matter Of Resolve 
Adapted from Ora Shel Torah, by Mori v'Rabi Rav Zeidel Epstein, zt"l. 
"These are the descendants of Noach, Noach was a pure righteous man 
in his generations, Hashem walked with Noach." 
"In his generation." Rashi cites a dispute among Chazal. Some darshan 
this possuk positively - if in a generation of decadence he remained a 
tzaddik, even more so if he would have been surrounded by tzaddikim. 
Others, however, darshan this negatively - he was only a tzaddik when 
compared to reshoim. If he would have been in Avraham's generation 
he would have been a nobody. 
We see that Chazal used Avraham Avinu as the measuring stick to 
gauge Noach's righteousness. In what way was Avraham different from 
Noach? Chazal focus on the language used by the Torah to describe 
each of them. Concerning Noach the Torah states, "Hashem walked 
with Noach," whereas by Avraham the possuk uses a different 
phraseology: "Hashem in front of whom I walked." Chazal call 
attention to the variance of the tenor of these p'sukim: Noach needed 
Hashem to support him, while Avraham cultivated his inner strength 
and built himself up into becoming a tzaddik. 
This sounds strange. Doesn't the Torah testify that Noach was not only 
a tzaddik, but pure and perfect as well? That is all very true. However, 

in one aspect he showed weakness. He needed Hashem to help him 
retain his righteousness. He needed Hashem's support. Without Divine 
encouragement, he could not maintain his Avodas Hashem. 
Not Avraham. He walked in front of Hashem. He pushed himself, and 
encouraged himself. He found the courage and support within himself 
to gain his spiritual pinnacle. 
If Hakadosh Baruch Hu would have withheld His support from Noach, 
his avodas Hashem would have collapsed. This is the wonderful 
chessed Hashem does for all of us. He accompanies a person wherever 
he goes and protects him from falling into the snares of his Yetzer. Even 
a rosha like Bilaam was sent an angel of mercy to prevent him from 
sinning. Nevertheless, the real goal is that a person should find within 
himself the strength to achieve his path in Avodas Hashem and not to 
wait for the Divine inspiration or encouragement. 
"Why was Avraham called the Ivri (meaning on the other side)? 
Because the entire world was on one side, and he was on the other." He 
refused to think or believe as they did. As a young child Avraham was 
already fighting against the conventions of the world, the prevalent 
lifestyle, and popular beliefs. He was born into a generation of 
decadence and idol worship. The entire generation denied the existence 
of Hashem. (Sound familiar? Read the New York Times.) Avraham 
went from place to place declaring that Hashem is the Creator. For 
many years he searched for the "Owner of the Palace." It wasn't until 
finally at the age of 70 that Hashem peered out to him and said, "Here 
I am." This was his first prophetic revelation. But even prior to this, 
Avraham was willing to throw himself into a fiery furnace for his 
beliefs, in spite of the fact that the "Owner of the Palace" had not 
revealed Himself to him nor given him any measure of support or 
encouragement. His lifelong service flowed from his own personal 
recognition and conviction that there must be a Creator. Having 
emanated from within himself, his avodah had the strength to stand 
ground against the entire world. 
Noach's biography shows us a person of different fiber. "Noach was 
600 years old and the flood waters covered the earth." Noach left the 
Ark and faced utter destruction and desolation. There was no life 
anywhere, and no vestige of mankind's former preeminence. Upon 
leaving the Ark, Noach came face-to-face with a cold new reality that 
was shockingly and profoundly different from anything he had ever 
known. We read about the generation before the flood: "There was no 
end to all the people" (Koheles 4:16). Rashi explains that the pre-Flood 
generation had multiplied immeasurably and filled up the earth. A 
woman would conceive and give birth three days later. And then again 
after three more days! There were probably millions, if not billions, of 
people populating the earth. Now, everything Noach had known, 
everything he had been familiar with was gone. In its place there was 
nothing - absolutely nothing. Just pure desolation. Only he and his 
family. At this instant, he was faced with new momentous test: was he 
going to despair and mourn over a past that was forever lost? Or would 
he forge ahead, confident that the Almighty would help him rebuild a 
new and better world? 
Noach made his decision. One can't give up. He realized the futility of 
grieving over the past and understood the necessity of looking to the 
future and starting over. He chose the path of life. However, he felt he 
needed moral support. In order to insure that he not fall into the depths 
of despondency and that he could conjure up the inner strength to start 
anew with joy, he planted a vineyard. This would put him in a good 
mood and enable him to engage in the task of rebuilding, thereby 
bringing joy to Hashem. Thus Noach's first step was to make wine. By 
drinking wine, he hoped to fortify his resolve and blunt his 
discouragement over the terrible destruction that faced him and the 
daunting task of rebuilding the lost world. Indeed, Scripture itself 
informs us that wine has the power to "gladden man's heart" (Tehillim 
104:15). Noach had good reason for his course of action, and these 
words from Tehillim would seem to support his choice. Is he, then, to 
be faulted for his decision? 
The Torah tells us that indeed this was his fatal error. He fell from his 
exalted position. We read: "And Noach became profaned" (Bereishis 
9:20). It was definitely proper for him to engage in farming. But he 
should have first planted a more beneficial and productive type of crop. 
It's true that Noach had done something very important and essential. 
Scripture itself testifies to the value of wine, both in its power to lighten 



!{aaBtu!Io!– trcdk trcd ihc                                                                    21 
one's heart, and regarding the role it plays in the sanctification of the 
Almighty (e.g., making kiddush). Ultimately, wine has a vital and 
necessary function in the world. However, at this early stage, when the 
entire world was waiting to be rebuilt, producing wine was somewhat 
of an extravagance that paled before the pressing tasks awaiting him. 
In short, with such monumental and important work facing him, despair 
was a luxury not to be indulged in at this point. If he gave any thought 
to the matter at all, he should have concluded that if the Almighty had 
kept him alive until now, He would not abandon him in the future. His 
certainty that Hashem would aid him in rebuilding the world should 
have been absolute and unwavering, and that alone should have served 
as his source of comfort. But that was not the case. And even if it was 
only to some slight degree, it revealed a deficiency in Noach's power 
of determination. He was lacking in his fortitude to carry out the task 
before him. 
Avraham, on the other hand was the paradigm of resolve. The Chofetz 
Chaim (Al Hatorah) makes a point of Avraham's willpower. The 
possuk states, "And Avram took… and he went to the Land of Canaan 
and he came to the Land of Canaan" (Bereishis 12:5). Avraham Avinu, 
once he made up his mind to go to the Land of Canaan, he made sure 
that he got to the Land of Canaan. 
Regarding his father, however, we find a different phraseology. "And 
Terach took Avram his son and Lot the son of Haran, his grandson, and 
Sarai his daughter in law, the wife of Avram his son, and they went 
forth with them from Ur Casdim to go to the land of Canaan, and they 
came as far as Haran and settled there" (11: 31). Terach started out to 
go to Canaan, but never made it there. 
This teaches us that a person should strive to follow the footsteps of 
Avraham Avinu. If he takes upon himself to go to Eretz Canaan, he 
must go there. He mustn't change his plans at all, or stop off in the 
middle of the journey. Once you have made up your mind on a certain 
good path, follow through and don't give up. 
Never Give Up! 
Poalei Agudas Yisroel had recently yielded on the issue of Sherut 
Leumi (National Service for women). This was a very disconcerting 
decision, because in the opinion of the Moetzes Gedolei Hatorah, 
Sherut Leumi was absolutely prohibited. Moreover, as the new 
elections approached, the Moetzes Gedolei Hatorah decided to run for 
the Knesset together with Poalei Agudas Yisroel against the opinions 
of Rav Shach and the Steipler Rav. Rav Shach was absolutely 
devastated and beside himself. 
At that time, Rav Lorincz visited the Steipler. The Rav asked him how 
Rav Shach was faring. "He's very broken and beside himself. He has 
been so tremendously disappointed he says he doesn't have the strength 
to go on." 
The Steipler felt Rav Shach's pain. He then turned to Rav Lorincz and 
said, "I want you to go to Rav Shach and in my name tell him the 
following: "The Torah describes at length how Avraham Avinu 
davened over and over again trying to save S'dom. It takes up a whole 
parsha of the Torah. Avraham started to appeal that perhaps there are 
fifty tzaddikim in the city. Then he went down to forty, thirty, twenty. 
But there weren't even ten. Being there were not enough tzaddikim, the 
decree was sealed. 'And the Lord went his way, as soon as He had left 
talking with Avraham; and Avraham returned to his place.' (Bereishis 
18:33). What is the import of these words, 'Avraham returned to his 
place'? It seems unnecessary and extraneous. 
"The answer is," explained the Steipler, "that the Torah is coming to 
teach Rav Shach that after doing everything in his power to save the 
situation, and yet failing to reach the goal, he has to be like Avraham 
and "return to his place." He has to go back and continue executing his 
obligations as if nothing had happened. Lack of accomplishment never 
justifies, under any circumstances, that the person become broken and 
unable to continue his holy work. Give this over to him word-for-word 
in my name. He did everything he could; he left nothing out. Therefore 
he must now fulfill 'and Avraham returned to his place' and continue 
leading the people as before." 
Rav Lorincz performed his task and gave over the message to Rav 
Shach, word-for-word. Rav Shach breathed deeply and said, "Go, this 
time in my name, and tell the Steipler I accept his words and I will 
continue, with Hashem's help, in my service to Klal Yisroel." 
Wishing Everyone A Gut Shabbos! 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Hashem’s Neighbor 
 ""יפת אלוקים ליפת, וישכון ואהלי שם
“Hashem will open emotions to Yefes, but he will dwell (veyishkon) in the 
tents of Sheim 
One of the central ideas of Judaism is the concept of Shechina, the presence 
of Hashem. Other religions teach what human beings need to do to be close 
to G-d in the next world; Judaism teaches what we must do for G-d to be 
near us in this one. 
Hashem says, “V’asu li mikdash, veshachanti besocham—let them make 
their lives a sanctuary to Me, and I will dwell among them.” The mission 
of klal Yisrael and the purpose of the Torah is to perfect the world through 
the reign of the Hashem, not only in the heavens, but on the earth. That is 
why all the Torah's promises can come true in this world. Any charlatan 
can sign checks payable in heaven, but only Hashem can make promises 
that are fulfilled on earth. 
The Torah's ideal is Shechina. The word shachein means "to dwell," but it 
also means "to be a neighbor." When a person chooses a home, he allows 
another person space to dwell alongside him. This is true of Hashem as 
well. Hashem comes close to man, but He allows us to develop in 
accordance with our own free will. Hashem becomes man’s shachein, and 
vice versa, but they do not merge. Ikar shechina b’tachtonim, and yet 
mei’olam lo yarda shechina l’mata. 
Klal Yisrael does not produce spiritualists who lose their grip on reality and 
sanity. We yearn for G-d's closeness, but Judaism requires clarity and a 
composed and sober mind. Mystics who think they merge with the divine 
lack freedom of choice; they imagine that they themselves do nothing, 
while Hashem acts through them. 
This is not the way to serve G-d. Our task is to make use of the intellect and 
freedom Hashem has given us, in the earthly world He has given us. We 
must serve Him faithfully, conscientiously, with a clear mind. This is the 
only way we can attain the highest perfection; it is the only way our actions 
will be sanctified, making us truly worthy of closeness to Him. 
Have a wonderful Shabbos, Moshe Pogrow 
Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s commentary on Chumash, with permission from the publisher.  
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Noach And His Generation 
“These are the offspring of Noach; Noach was a righteous man, perfect 
in his generations. Noach walked with God.” Bereshis 6:9 
Sefer Pachad Dovid elaborates on the character of Noach. He points out 
that Noach is an example. Even though the Torah testifies that he was “a 
righteous man and perfect in his generations”, some sages judge him 
unfavorably. Why did they interpret this verse negatively? It is because at 
the end of the section (Bereshis 9:20), it is simply said of Noach that he 
was “a man of the earth”. This is because he was concerned only about 
saving himself, not others. His very name, Noach, indicates rest - vjUbn§ . 
Noach was troubled only for himself. It is possible that this is the reason 
why it is written that “Noach walked with God”, for he went only with God 
in his observance of the commandments, without concerning himself with 
others. This wasn’t the case with Avraham, who thought not only of 
himself, but also came to the aid of others, whom he instructed in the fear 
of God. It is written (ibid. 12:5) “And the souls that they made in Charan”, 
which our sages explain as follows: “Avraham converted the men and 
Sarah the women, and the Torah considers this as if they themselves had 
created them.” 
The sages ask (Zohar I:183a, III:159b-160a): “With what do the righteous 
occupy themselves in the next world?” They answer that in the next world 
they occupy themselves with the same things that they did in this world. 
This means that if they were occupied only with Torah, they will continue 
to study Torah, and if they also helped others - praying for and having a 
positive influence on the lives of their contemporaries - then in the next 
world they will continue to do so. 
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This is why “the righteous rest neither in this world nor the next”. (See 
Maharsha, Brachos 64a). In the next world, “they sit and rejoice in the 
Divine Splendor” (Brachos 17a; Avos D’Rabbi Nosson 1:8). Because of 
this, if we make mention of their merit in our prayers, we will disturb them 
in their rest, and what’s more, we will connect them to the material world, 
which for them constitutes a great disruption. It is extremely difficult for 
them to leave their rest, up there, to take note of the concerns in this lower 
world and to pray for us. Yet despite this, when we expose them to the 
problems of the material world, they remember that they too were once part 
of it. They recall how difficult it is to live in this world, and so they pray 
for us in order that we may be granted an abundance of blessings and 
success. 
It is therefore natural that certain people mistakenly come to think that men 
and women known for their piety don’t deserve the honors that they 
receive, or that they attained their position without effort or pain. This is 
simply not true. These righteous people greatly suffered before becoming 
known, struggling day and night to become one of the “righteous for whom 
God executes the decree”. (Shabbos 59a) Nothing is gotten without effort 
and without pain, even less so the fear of God, of which it is said (Brachos 
33b; Zohar I:59a): “Everything is in the hands of God except the fear of 
God.” It is certain that they worked very hard before attaining their position. 
Without a doubt, the righteous after their death continue to work for their 
people and they progress and their powers grow due to those who follow 
them and who give them merit. When we recall the Patriarchs in our 
prayers, God is favorable to us because of their merit, as it is said (Vayikra 
26:42): And I will remember My covenant with Yaakov, and also My 
covenant with Yitzchak, and also My covenant with Avraham will I 
remember.” 
Exacting Judgement 
“And God said to Noach: ‘The end of all flesh has come before Me, for 
the earth is filled with robbery through them; and, behold, I am about to 
destroy them from the earth.’ ” Bereshis 6:13 
Their sentence was not sealed except on account of robbery. – Rashi 
One of the outstanding students at the yeshiva of Volozhin took ill. He 
needed to be under the care of a physician, so he packed his bags and 
headed home. He was accompanied by one of his friends from the yeshiva, 
and they soon arrived at an inn where they would stay that night. The next 
morning the student counted his money, and he was short 7 zlotys which 
he owed for the room. The innkeeper trusted him, and let the two young 
men go on their way with the promise that they would pay him as soon as 
they could. When they arrived at the home of the sick boy, the friend was 
given the money to pay the innkeeper on the way back to the yeshiva. The 
stricken young man unfortunately succumbed to his illness, and he died. 
A few nights later, Rav Chaim of Volozhin, the Rosh Yeshiva, was in the 
beis midrash by himself when he was shocked to see the young man who 
had just died coming towards him to greet him. “Shalom Aleichem!” the 
boy called out. Rav Chaim understood that this was not a simple visit. 
“How did you fare in your judgement?” he asked. The boy honestly 
explained that he was judged to be pure and free of all sin. In this case, the 
few marks against his soul had been atoned for with his illness, his 
acceptance of his judgement, and his teshuva. The only thing outstanding 
before he would be allowed into Gan Eden was the 7 zlotys which, although 
he had given the money to his friend, had not yet been given to the 
innkeeper. Rav Chaim assured him that he would see to it that the mission 
would be completed, and with that the soul of the young man did not have 
to return to earth again, as it was allowed to enter to its eternal peace. 
The authenticity of this story is verified in that it was told by Rabbi 
Eliyahu Lopian, k"mz, who heard it directly from his rebbe, Rabbi Zvi 
Brody, who heard it directly from the Alter of Kelem. He, in turn, received 
it directly from Rabbi Yisroel Salanter, who heard it directly from Rabbi 
Zundal of Salant, who was told about it directly from Rabbi Chaim 
Volozhiner. 
Ready And Willing 
“And as for Me - Behold, I am about to bring the flood-waters upon the 
earth.” Bereshis 6:17 
Sefer Tiferes Tzion cites the Midrash (Bereshis Rabba 31:15) which 
interprets: “Hineni” - Behold I agree with the words of the angels who said 
(Tehilim 8:5), “What is mankind that You should remember him?” This 
Midrash refers to an earlier Midrash which relates that the angels 
encouraged Hashem not to create man because he would be sinful. Rav 
Yitzchak Ze’ev Yadler k"z (late 19th century rabbi in Yerushalayim) 

writes: Surely the Midrash does not mean that the angels were proven right 
and God was wrong! Rather, the Midrash means the following: The word 
“Hineni” always means “Here I am! - I stand ready!” (see Rashi on 
Bereshis 22:1) Hashem, too, said, “Hineni! I have always stood ready to 
heed the words of the angels and to destroy mankind if its deeds warranted 
this. I, too, knew that man would sin, but I did not heed the angels in the 
first place because man’s free will and his ability to sin are necessary for 
his mission on earth. Now, however, I will destroy this generation, as I have 
always stood ready to do so if it became appropriate.” 
Man Has An Elevated Status 
“Every moving thing that lives shall be yours for food; like herbal 
greenery I have given you everything.” Bereshis 9:3 
Many reasons have been given to explain why man was given permission 
to eat the flesh of other creatures. In Oznayim LaTorah, Rabbi Zalman 
Sorotzkin notes that there is a significant educational concept which is 
inherent in this ruling, and that is that man should understand his superior 
role and the distinct advantage which he has over the animal kingdom. 
When the people of the generation of the flood sinned by committing acts 
of theft and licentiousness, they showed that they did not appreciate the 
elevated status of man. They conducted themselves as animals would, with 
the law of the jungle reigning. The flood came to obliterate the sinners as 
retribution for their despicable actions. In addition, the members of the 
family of Noach, as well as the people for all generations, were to learn a 
powerful message. Man is the center of Creation. When he sinned, he was 
destroyed together with the world which was given to serve him, for if there 
is no man, there is no need for the planet which was created solely for his 
sake. 
In order for man to realize that he is not just another animal, and that he is 
in fact superior to them, Noach, his family, and all subsequent generations 
were given permission to eat the flesh of other living creatures. The animals 
are to submit themselves to man to serve his needs and purposes. 
Guard Your Tongue 
“And Cham, the father of Canaan, saw his father naked, and he told it to 
his two brothers outside.” Bereshis 9:22 
In the first two parashiyos of the Torah the damaging effect of leshon hara 
can clearly be seen. The first sin of man, the eating of the fruit from the 
Tree of Knowledge, came about through leshon hara. The snake claimed 
that Hashem didn’t want Adam and Chava to eat from the fruit because 
then they would be able to create worlds and would be like Hashem. 
Actually, throughout every book of the Torah the damaging aspects of 
leshon hara can be seen. In fact, in his sefer Shmiras HaLashon, the 
Chofetz Chaim lists all the different parshiyos of the Torah that have some 
aspect of forbidden speech. Parashas Noach is no exception. After Cham 
sinned against his father Noach, he went and told his brothers “outside”. 
The Targum explains “outside” to mean in the marketplace. In other words, 
Cham spoke his leshon hara in a public setting, which increased the 
embarrassment of Noach. After Noach found out what had happened to 
him, he cursed Canaan, Cham’s son, and said that Canaan would be a slave 
to his brothers. Canaan had sinned by telling his father that Noach was lying 
naked in his tent. It is interesting to note that slaves were sold in the 
marketplace at a very public setting, which undoubtedly added to their 
embarrassment. 
The snake was punished for its leshon hara, Cham and Canaan for their 
leshon hara and all the other incidents of leshon hara in the Torah brought 
about punishment. Let us learn from these stories and dedicate ourselves to 
guarding our speech so that we can receive great reward. 
Hunting - Not A Jewish Sport 
“He was a mighty hunter before God; therefore it is said: ‘Like Nimrod, 
a mighty hunter before God.’ ” Bereshis 10:9 
Rabbi Yechezkel Landau of Prague, the famed author of the Noda 
B’Yehuda, was once approached by a wealthy man, the owner of several 
forests, as to whether it was permissible for him to hunt animals for sport 
on his property. 
The Noda B’Yehuda was taken aback by the question. He commented that 
there is no mention in the Chumash of any hunters other than Nimrod and 
Eisav. No descendants of Avraham, Yitzchak and Yaakov pursued this 
endeavor, and it would not be appropriate for a member of the Jewish 
people, who are renowned for their compassion, to be involved in such 
activity. 
The Rema states (Orach Chaim #223) that when a person buys a new 
garment it is customary for people to wish him: “May you be able to wear 



!{aaBtu!Io!– trcdk trcd ihc                                                                    23 
it and get another one.” The Rema then cites an opinion (u‰hrvn), however, 
that it is inappropriate to offer this greeting to someone who buys new 
leather apparel, for obtaining another leather garment would entail the 
killing of another animal, and we are sensitive to the fact that “God’s mercy 
is upon all of His creations”. This being the case, Rabbi Landau concluded 
that it would be prohibited for a Jew to take a weapon in his hands and to 
kill living creatures merely for recreation purposes. This is indicative of a 
cruel nature and should be condemned. This is what the verse refers to when 
it says: “Regarding this it was said - This is the manner of Nimrod, who 
was a hunter”. 
Halachic Corner 
When wine, or another intoxicating liquid is drunk, it is customary for each 
person to bless his fellow with the bracha “l’chayim”. One reason for this 
is that when Noach became intoxicated from wine (Bereshis 9:21), he 
brought a curse upon the world, for he then cursed his grandson Canaan 
(ibid. 9:25). We therefore offer a prayer that this wine will generate only 
bracha and not a curse. According to Rabbi Yehudah bar Ilai (Bereshis 
Rabba 15:8), the tree from which Adam ate was a grapevine, and that was 
the fruit that caused curse and death to the world (Bereshis 3:19). This is 
why when we drink the fruit of the vine, we proclaim the blessing 
“l’chayim” in the hope that this wine will induce blessing. 
The Gemara (Eruvin 65a) states that Rav Chanina said that wine was 
created only to console mourners and for retribution for the wicked, as we 
learn in Mishlei (31:6), “Give intoxicating drink to those destined to perish, 
and wine to the bitter souls.” Accordingly, we express our blessing to one 
another that the wine we are now drinking should be for the needs of life 
rather than for consoling mourners. The Gemara (Sanhedrin 43a) also states 
that one who is sentenced to death by the Beis Din is first given a quantity 
of levanah in a cup of wine as a tranquilizer. Thus, when we drink wine, 
we add a blessing in the hope that it may be for life - l’chayim. Additionally, 
the Gemara (Shabbos 16b) relates that Rabbi Akiva made a feast for his 
son. On each cup that he brought to the table he said: “Wine and life for the 
mouths of the Sages and for the mouths of their disciples.” This led to the 
custom of drinking “l’chayim”. 
Questions for Thought and Study 
1, Why does the Torah need to repeat the names of Noach’s sons when they 
are already mentioned in Parashas Bereshis? See Radak 6:10 
2. What is the difference between when Hashem said that “wickedness of 
man was great upon the earth” - ".rtC ostv ,gr vCr" (6:5) - and when 
Hashem says in our parasha (6:11) that “the earth had become corrupt” - 
".rtv ,jJTu"? See Rabbeinu Bachya 6:12 
3. What provisions did Noach not need to take on the vcT (Ark) as some 
animals changed their eating habits after the flood? See Radak 6:21 
4. Why did Noach need seven animals of those that he was going to bring 
as sacrifices? See Chizkuni 7:2 
5. Noach sent out the dove forty-seven days after the tops of the mountains 
became visible (8:5). Why couldn’t the dove find a resting place on top of 
a mountain? See Ramban 8:9 
6. Why was Canaan cursed as part of Noach’s curse to Cham? See Ramban, 
Rashi, and Ibn Ezra to 9:18 
Answers: 
1. This was to show that Noach and his wife raised their sons to be 
righteous. That is why they merited to be saved from the flood. 
2. In Parashas Bereshis there was more evil than good in the world. 
Through Hashem’s kindness and bypassing “strict justice” (ihsv ,sn), the 
world could survive. Once Hashem saw that the world was totally 
“corrupted”, it needed to be destroyed. 
3. Noach did not need to take meat for the animals of prey. Just as humans 
were not allowed to eat meat until after the flood, animals had the same 
restrictions. All the animals survived on fruits, seeds and grains. 
4. Noach needed one animal each for himself, his wife, and his three sons. 
The last two were for survival of the species, like all other animals. 
5. Birds do not rest on high mountaintops where there are no trees. It was 
only when the trees became visible that the dove found a suitable resting 
place. 
6. Ibn Ezra says that Canaan participated in disgracing Noach after he heard 
from his father about Noach’s drunkenness. Rashi says that he was cursed 
only because of his connection to Cham. Ramban agrees with Rashi, but 
says that Canaan was the only son of Cham who was cursed, as none of 
Cham’s other sons were born yet. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Watering the Eternal Ark 
Noach built a Teiva and he used it well. For just over a year he, his family, 
and the animals of the world stayed on this Ark, and through it were 
protected from the flood. Once the Ark had served its purpose, however, it 
was discarded. Let us take a few moments to contrast the Ark with the 
Mishkan, the sanctuary that the Jews built in the desert. 
The dimensions of the Teiva were 300 x 50 amos. The dimensions of the 
Mishkan were 100 x 50 amos. The Teiva was three floors, while the 
Mishkan was just one floor. In terms of dimensions the Teiva was 
considerably bigger. Nevertheless, the Mishkan was infinitely greater 
because the Mishkan was eternal. 
Often in life, our goal is to get from point A to point B. The things we do 
and the experiences we have are purely functional. This can be well 
understood by considering a particular course that a student might take as 
pass/fail simply because it fits into his or her schedule. They will be glad 
to get the credits that they do get, but have every intent on discarding the 
text-books once they are done. 
Sometimes, however, a person encounters a teacher, a topic, or classmates 
that make an impact on them forever. 
I recall on one occasion meeting a senior doctor in a Medical Center in New 
York who told me that when he was a young boy in Israel his father insisted 
that he study Talmud, and he did so for about four years in preparation for 
his Bar Mitzva. He shared with me that, to this day, the thought process of 
the Talmud continues to help him when he is confronted with a situation 
that requires a difficult diagnosis. At such times he taps into that style of 
thinking: If this… If that… His childhood studies made an impact that 
affected him for decades. 
One of our goals in life is to make sure that we are investing in eternity, 
and not just getting from point A to point B. This, by the way, is one of the 
major themes of Shabbos. All week we are very functional; we are goal 
oriented, going from point A to point B. On Shabbos, however, it is not 
about where you are going in your career goals, but rather about who you 
are. Wherever you are, it is your job to make it sacred. That is one of the 
reasons that family and friends are so important especially on Shabbos. 
Relationships can be forever. 
One of a Jew's greatest goals in life is to build a Jewish home, which is 
described as a mini-sanctuary. To do so effectively requires Shalom Bayis, 
harmony between husband and wife. A Jewish home is not merely a place 
of functionality to raise a new generation, then to be discarded. Through 
Shalom Bayis, a Jewish home- like the Mishkan- has the power to be 
eternal. 
I once heard a story of a couple that were really having a rough time with 
each other. They consulted a Rabbi to find out if their marriage had hope 
and he explained that there was one way to find out for sure. It was by 
getting a Shalom Bayis plant. The Rabbi explained that he would bring one 
over the next evening. They should plant in their yard. If it grew, that would 
mean that there was hope for their marriage. If, however, it would wither 
and die their marriage would be the same. 
Indeed, the Rabbi brought over the plant the next evening, they planted it, 
and within a few days the plant withered and died. The husband and wife 
were a bit sad about the prognosis for their marriage, and were quite 
surprised to see the Rabbi rushing up to their home breathlessly a few days 
later. He said, "I am so, so sorry. I just found out that the Shalom Bayis 
plant that I gave you was defective." Noticing the incredulous look on the 
faces of husband and wife, he affirmed, "It is really defective. They have a 
recall on it. As soon as I found out I got a new one for you to plant." 
They took it and planted it in their yard just as they had planted the first 
one. The following night the woman slipped out of the house with a 
watering can. But as she approached the Shalom Bayis plant she noticed a 
figure was already standing by the plant and watering it. It was a tender 
moment when she recognized that the figure was her husband. 
Many aspects of our lives are merely functional. They serve a purpose and 
are then discarded. There are, however, certain very special dimensions of 
our lives which have the potential to be eternal. With the proper "watering" 
we have the ability to transform people, precious moments, and 
relationships into eternal ones. A good question to ask ourselves every day 
is, "Today, have I watered G-d's garden?" 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Noach 5777 
Do We Fulfill The Mitzvos Of Hashem With A Full Heart? 
Copyright 2016 
"And Noach went into [the ark], and his sons, and his wife..because of the 
waters of the flood. (Bereishis 7:7)" 
Rashi explains that even Noach was of those who had little faith; he believed 
and he did not believe that the flood would come, and he did not enter the 
Ark until the waters forced him to do so. 
Rashi is in essence saying that although Hashem explicitly told Noach that He 
would bring the flood, Noach; nevertheless, did not fully believe that Hashem 
would actually execute this decree. Deeply buried within his heart was doubt 
that Hashem would indeed bring His intention to fruition and obliterate and 
destroy the world which He had created. 
This is mystifying. Noach was a Tzaddik. He possessed many zchusim. In his 
merit the entire world was saved. The Torah itself testifies to Noach's tzidkus 
-"Noach Ish Tzaddik."(1) If so, how could such a tremendous Tzaddik not 
fully believe what Hashem had explicitly told him, namely that He would 
bring a flood to destroy the world? 
Moreover, Noach actively built the Ark with his bare hands, day in and day 
out, not for a few weeks, not for a few months, not for a few years, but for one 
hundred and twenty years. Thus, Noach's very hands were a living 
testimony of faith that Hashem would bring the flood. While building the Ark, 
he preached to the people of his generation of their impending doom. Noach 
warned them that unless they would repent, Hashem would bring the flood. 
Thus, Noach's mouth and lips were also living testimony of his full-fledged 
faith and conviction that Hashem would bring the flood. If so, with such faith 
reflected by Noach's hands and lips indicating that Hashem would bring the 
flood, How could Noach's heart not fully believe that Hashem would bring it? 
Furthermore, Chazal (Bereishis Rabbah 30:7) state that the people of his 
generation ridiculed him, laughed at him, and embarrassed him. They called 
him a "foolish old man." Clearly, Noach suffered much abuse, humiliation and 
degradation for conveying this message that Hashem would indeed bring 
about the flood. Surely, the strength and fortitude necessary to endure their 
remarks revealed incredible faith and conviction. 
Furthermore, how could Noach possibly not fully believe that Hashem would 
bring the flood? Upon seeing the reality of this drama beginning to unfold 
when "All the wellsprings of the great deep burst forth and the floodgates of 
the Heavens were opened"(2) this surly was living proof of Hashem’s 
intentions that He would bring the flood! How is it possible that even the stark 
reality that the flood was coming, did not weaken the doubts that were deeply 
buried within the heart of Noach? How is it possible that, despite this reality, 
Noach did not enter the Ark until the waters rose so high that he was forced to 
enter? 
How deep and complex is the psyche of the human being! A great man, even 
one of the caliber of Noach HaTzaddik, could preach an ideal for one hundred 
and twenty years with his "hands" and his mouth, and even suffer abuse for 
the sake of promulgating this ideal, yet he himself does not fully believe in the 
truth of this ideal. Even upon seeing with his own eyes the flood beginning to 
unfold, he still did not fully believe that it would ever come to fruition. While, 
most certainly, Noach's lack of faith was infinitesimally minute and virtually 
undetectable, nevertheless, its very existence is significant. 
We learn from here a very powerful and frightening insight. A person could 
be sincere, and know what he has to do, amidst much personal self-sacrifice, 
yet his heart might still not be with him entirely. We must learn from Noach 
that even the best of us may have internal conflicts deep down in our soul that 
may not harmonize with our actions. 
May we be zoche to develop fully the feelings of our heart, through reflection 
and thought in Torah and Mussar. May we be privileged to do the will of 
Hashem and the Mitzvos of Hashem with a full heart. 
May Hashem help us to purify our hearts so that we can serve him with truth, 
VeTaher Libeinu LeAvdecho BeEmes, Amen. 
1. Bereishis 6-9 
2. Bereishis 7-11 
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Covenant & Conversation 
Individual and Collective Responsibility (Noach 5777) 
31 October 2016 
I once had the opportunity to ask the Catholic writer Paul Johnson what 
had struck him most about Judaism during the long period he spent 
researching it for his masterly A History of the Jews? He replied in 
roughly these words: “There have been, in the course of history, 
societies that emphasised the individual – like the secular West today. 
And there have been others that placed weight on the collective – 
communist Russia or China, for example.” 
Judaism, he continued, was the most successful example he knew of 
that managed the delicate balance between both – giving equal weight 
to individual and collective responsibility. Judaism was a religion of 
strong individuals and strong communities. This, he said, was very rare 
and difficult, and constituted one of our greatest achievements. 
It was a wise and subtle observation. Without knowing it, he had in 
effect paraphrased Hillel’s aphorism: “If I am not for myself, who will 
be (individual responsibility)? But if I am only for myself, what am I 
(collective responsibility)?” This insight allows us to see the argument 
of Parshat Noach in a way that might not have been obvious otherwise. 
The parsha begins and ends with two great events, the Flood on the one 
hand, Babel and its tower on the other. On the face of it they have 
nothing in common. The failings of the generation of the Flood are 
explicit. “The world was corrupt before God, and the land was filled 
with violence. God saw the world, and it was corrupted. All flesh had 
perverted its way on the earth” (Gen. 6:11-12). Wickedness, violence, 
corruption, perversion: this is the language of systemic moral failure. 
Babel by contrast seems almost idyllic. “The entire earth had one 
language and a common speech” (11:1). The builders are bent on 
construction, not destruction. It is far from clear what their sin was. Yet 
from the Torah’s point of view Babel represents another serious wrong 
turn, because immediately thereafter God summons Abraham to begin 
an entirely new chapter in the religious story of humankind. There is 
no Flood – God had, in any case, sworn that He would never again 
punish humanity in such a way (“Never again will I curse the soil 
because of man, for the inclination of man’s heart is evil from his youth. 
I will never again strike down all life as I have just done”, 8:21). But it 
is clear that after Babel, God comes to the conclusion that there must 
be another and different way for humans to live. 
Both the Flood and the Tower of Babel are rooted in actual historical 
events, even if the narrative is not couched in the language of 
descriptive history. Mesopotamia had many flood myths, all of which 
testify to the memory of disastrous inundations, especially on the flat 
lands of the Tigris-Euphrates valley (See Commentary of R. David Zvi 
Hoffman to Genesis 6 [Hebrew, 140] who suggests that the Flood may 
have been limited to centres of human habitation, rather than covering 
the whole earth). Excavations at Shurrupak, Kish, Uruk and Ur – 
Abraham’s birthplace – reveal evidence of clay flood deposits. 
Likewise the Tower of Babel was a historical reality. Herodotus tells of 
the sacred enclosure of Babylon, at the centre of which was a ziqqurat 
or tower of seven stories, 300 feet high. The remains of more than thirty 
such towers have been discovered, mainly in lower Mesopotamia, and 
many references have been found in the literature of the time that speak 
of such towers “reaching heaven”. 
However, the stories of the Flood and Babel are not merely historical, 
because the Torah is not history but “teaching, instruction.” They are 
there because they represent a profound moral-social-political-spiritual 
truth about the human situation as the Torah sees it. They represent, 
respectively, precisely the failures intimated by Paul Johnson. The 
Flood tells us what happens to civilisation when individuals rule and 
there is no collective. Babel tells us what happens when the collective 
rules and individuals are sacrificed to it. 
It was Thomas Hobbes (1588-1679), the thinker who laid the 
foundations of modern politics in his classic Leviathan (1651), who – 
without referring to the Flood – gave it its best interpretation. Before 
there were political institutions, said Hobbes, human beings were in a 
“state of nature”. They were individuals, packs, bands. Lacking a stable 
ruler, an effective government and enforceable laws, people would be 
in a state of permanent and violent chaos – “a war of every man against 



!{aaBtu!Io!– trcdk trcd ihc                                                                    25 
every man” – as they competed for scarce resources. There would be 
“continual fear, and danger of violent death; and the life of man, 
solitary, poor, nasty, brutish, and short.” Such situations exist today in 
a whole series of failed or failing states. That is precisely the Torah’s 
description of life before the Flood. When there is no rule of law to 
constrain individuals, the world is filled with violence. 
Babel is the opposite, and we now have important historical evidence 
as to exactly what was meant by the sentence, “The entire land had one 
language and a common speech.” This may not refer to primal 
humanity before the division of languages. In fact in the previous 
chapter the Torah has already stated, “From these the maritime peoples 
spread out into their lands in their clans within their nations, each with 
its own language” (Gen. 10:5. The Talmud Yerushalmi, Megillah 1:11, 
71b, records a dispute between R. Eliezer and R. Johanan, one of whom 
holds that the division of humanity into seventy languages occurred 
before the Flood). 
The reference seems to be to the imperial practice of the neo-Assyrians, 
of imposing their own language on the peoples they conquered. One 
inscription of the time records that Ashurbanipal II “made the totality 
of all peoples speak one speech.” A cylinder inscription of Sargon II 
says, “Populations of the four quarters of the world with strange 
tongues and incompatible speech . . . whom I had taken as booty at the 
command of Ashur my lord by the might of my sceptre, I caused to 
accept a single voice.” The neo-Assyrians asserted their supremacy by 
insisting that their language was the only one to be used by the nations 
and populations they had defeated. On this reading, Babel is a critique 
of imperialism. 
There is even a hint of this in the parallelism of language between the 
builders of Babel and the Egyptian Pharaoh who enslaved the Israelites. 
In Babel they said, “Come, [hava] let us build ourselves a city and a 
tower . . . lest [pen] we be scattered over the face of the earth” (Gen. 
11:4). In Egypt Pharaoh said, “Come, [hava] let us deal wisely with 
them, lest [pen] they increase so much . . .” (Ex. 1:10). The repeated 
“Come, let us … lest” is too pronounced to be accidental. Babel, like 
Egypt, represents an empire that subjugates entire populations, riding 
roughshod over their identities and freedoms. 
If this is so, we will have to re-read the entire Babel story in a way that 
makes it much more convincing. The sequence is this: Genesis 10 
describes the division of humanity into seventy nations and seventy 
languages. Genesis 11 tells of how one imperial power conquered 
smaller nations and imposed its language and culture on them, thus 
directly contravening God’s wish that humans should respect the 
integrity of each nation and each individual. When at the end of the 
Babel story God “confuses the language” of the builders, He is not 
creating a new state of affairs but restoring the old. 
Interpreted thus, the story of Babel is a critique of the power of the 
collective when it crushes individuality – the individuality of the 
seventy cultures described in Genesis 10. (A personal note: I had the 
privilege of addressing 2,000 leaders from all the world’s faiths at the 
Millennium Peace Summit in the United Nations in August 2000. It 
turned out that there were exactly 70 traditions – each with their 
subdivisions and sects – represented. So it seems there still are seventy 
basic cultures). When the rule of law is used to suppress individuals 
and their distinctive languages and traditions, this too is wrong. The 
miracle of monotheism is that Unity in Heaven creates diversity on 
earth, and God asks us (with obvious conditions) to respect that 
diversity. 
So the Flood and the Tower of Babel, though polar opposites, are 
linked, and the entire parsha of Noach is a brilliant study in the human 
condition. There are individualistic cultures and there are collectivist 
ones, and both fail, the former because they lead to anarchy and 
violence, the latter because they lead to oppression and tyranny. 
So Paul Johnson’s insight turns out to be both deep and true. After the 
two great failures of the Flood and Babel, Abraham was called on to 
create a new form of social order that would give equal honour to the 
individual and the collective, personal responsibility and the common 
good. That remains the special gift of Jews and Judaism to the world. 
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Peninim on the Torah 
Parashas Noach 
These are the offspring of Noach - Noach was a righteous man, perfect 
in his generations. (6:9) 
The phrase b'dorosav, "in his generations," has given rise to much 
commentary. One is either righteous, or he is not. What does "his 
generations" have to do with it? Rashi cites a dispute among Chazal as to 
the nature of this phrase: Is it an accolade, meant to praise Noach? Or a 
deficiency, considering Noach to be righteous only in contrast to his 
generation? Some see Noach as a very righteous person who was able to 
withstand the extreme evil of his generation. Indeed, had he lived in the era 
of Avraham Avinu, Noach would have been even greater. Others view his 
righteousness through the lens of contraposition. He was a tzaddik, 
righteous man, only in contrast to the people of his time. Reading this Rashi 
begs elucidation. The Torah attests to Noach's exemplary character, his 
ethical devoutness and unique moral compass. Why not leave well enough 
alone? He was a "good guy" - leave it at that. Why search for a way to paint 
his impeccable character in a deficient manner? 
The Alter, zl, m'Novoradok explains that, indeed, both perspectives on 
Noach advanced by Chazal depict him as a tzaddik. The dispute is not 
concerning his level of tzidkus, but rather, concerning what motivated his 
righteousness. Some say that Noach wanted to grow spiritually, to grow 
closer to Hashem. He was self-motivated, because he understood the 
importance of a life of holiness and purity, a life of spiritual value in which 
morality is Heavenly-defined, not one based on human subjectivity. 
The other position taken by our sages sees Noach choosing a life of piety 
because he was morally outraged by the behavior of his compatriots. When 
he saw how the members of his generation were steeped in licentiousness, 
moral corruption and avarice, he knew that he must distance himself from 
them as much as possible. Thus, both positions taken by Chazal applaud 
Noach as a tzaddik. Their opinions are contrasted only with regard to 
Noach's motivation: Was it positive growth? Or a reaction to society's 
revolting behavior? 
The very fact that one who lives in a corrupt society, in an environment 
whose moral compass is maleficent, yet retains his distance from the 
common way of life, is in and of itself a commendable accolade. People are 
influenced by their environments. If one can fight against the negative 
pressure, he is deserving of praise and positive recognition. One's good 
deeds are measured by the barometer of the challenges and obstacles over 
which he must triumph in order to maintain his spiritual status quo. The 
nature of man is to follow, to succumb to the allure of the society in which 
he lives. To confront and rise above the evil is meritorious. To suggest that 
he would be even greater under more conducive circumstances does not 
negate his present righteous status. It merely reinforces his present 
distinction. 
Horav Yaakov Yitzchak Ruderman, zl, augments this idea with a 
vignette cited from the Sifrei Kabbalah concerning a dialogue which 
ensued between Horav Chaim Vital, zl, and his Rebbe, the holy Arizal. 
Rav Chaim asked a compelling question: How does Heaven view the 
avodas hakodesh, the holy endeavor/service, of the righteous Jews of 
that generation (sixteenth century) in contrast to the service performed 
by the holy Tanaaim and Amoraim, the Gaonim followed by the 
Rabbanan Svurai? Our avodah must pale by comparison to theirs. What 
value does our service have? 
The Arizal replied with a story. The king of Egypt received a special 
gift from an admirer who was visiting his country: a parrot. This was at 
a time when it was absolutely unheard of to find anything that was not 
a member of the human species that spoke. People were amazed, as it 
was truly a unique gift. The Arizal questioned this phenomenon. What 
was so astonishing about a parrot speaking, more so than the ability of 
a human being to speak? The answer is simple: all humans speak. We 
take it for granted - despite the fact that it is a miracle. A bird, however, 
does not speak. To discover a bird that talks like a man is amazing! 
The Arizal continued, "Herein lies the answer to your question. It is 
certainly true that our generation in no way compares to the previous 
generations. They were giants in a world inhabited with giants. Our 
generation is morally corrupt. The entire world has lost its spiritual and 
moral compass. Nonetheless, we go about our business serving 
Hashem, learning Torah as much as possible under the circumstances. 
True, our service and that of Noach are/were deficient in comparison 
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to that of Avraham Avinu. The mere fact, however, that we are trying 
to make the effort to serve Hashem to the best of our abilities is every 
reason for praise. 
Our generation has its challenges. Society from without has had a 
deleterious effect on society within, but we must overcome the 
challenges and obstacles. Hashem does not judge us in comparison to 
the generation of Tannaim, but according to our own individual 
potential, in our own unique environment, in our own particular 
circumstances. Indeed, every little bit that we do is as significant to - 
and valued by - Hashem, as if it were performed by the Tannaim. 
Noach was a righteous man, perfect in his generations. (6:9) 
The Talmud Avodah Zarah (6a) distinguishes between the appellations 
tzaddik, righteous man, and tamim, perfect, in that tamim is applied to 
derachav, ways/demeanor, while tzaddik is used to describe maasav, 
deeds. Rashi supplements this, explaining that tamim b'derachav means 
that one is anav u'shefal ruach, low, meek, humble, while tzaddik 
b'maasav means that he distances himself from any form of chamas, 
theft. 
From Rashi, we derive that tzaddik is a term used to describe one who 
takes great pains to be careful with other people's money. Heaven 
forbid that he make use of another person's money without his 
permission or with inappropriate intentions. 
The Kav HaYashar writes: "One who refuses to benefit from someone 
else's money or possessions - and certainly (it goes without saying) that 
he refuses to deal with stolen goods - and all his business dealings are 
carried out with the height of integrity - he is a tzaddik v'yashar, 
righteous and upright… for the primary definition of yiraah and 
tzidkus, fear of Heaven and righteousness, are applied to areas of 
money; and any person who remains on his spiritual plateau with 
regards to areas of money is a tzaddik gamur, complete and perfect 
tzaddik" (free translation). The Kav HaYashar goes on to note that the 
term rasha, wicked, is used to describe one who acts inappropriately 
with regard to other people's money. 
The Meshech Chochmah observes that the Torah uses the word 
dorosav, generations, in the plural. This implies that Noach was a 
tzaddik tamim in more than one generation. Thus, he suggests that this 
appellation applies to the span of Noach's life which extended two 
generations: prior to the Flood; and after the Flood. During the 
generation before the Flood, a generation that was steeped in chamas 
and moral depravity, Noach excelled in the area of tzidkus, 
righteousness. He did not touch another person's money, and he 
distanced himself from anything immoral. He remained the paragon of 
moral rectitude. The generation following the Flood was different. 
Noach was alone, as he was practically the sole survivor of the 
destruction of the world's population, charged with the mission of 
rebuilding the world. He had much on his mind, and no one with whom 
to share his feelings. On the other hand, he was "it"; he was the "man," 
the one in charge, the one to whom everyone would be indebted. He 
had every reason to allow this to go to his head. It was during this 
generation that the term tamim, which describes Noach's humility and 
lowly spirit, applies. 
Thus tzaddik/tamim is divided between two generations: in the first, 
Noach was a tzaddik; in the second, he was a tamim. 
In summation, we derive a powerful lesson from the Torah's depiction 
of Noach as righteous and perfect, terms which address his ability to 
rise above the basic desire to acquire material possessions - regardless 
of the "obstacles" in the way - and his capacity for maintaining his 
humility, despite every reason to be arrogant. One would expect such 
appellations to describe someone who exemplifies a specific area of 
spirituality, who goes beyond the call of duty. Not to be a thief and to 
be humble, are simple acts of human decency. Otherwise, one is not a 
mentch, human being! Why should one be called a tzaddik just because 
he is not a ganov, thief? 
Apparently, human nature is such and the drive toward materialism is 
so strong that inappropriate use/manipulation of another person's 
money/possessions is not viewed as earth-shattering. Indeed, if one 
maintains integrity with regard to another person's money, he is called 
a tzaddik, righteous person! 
Whatever happened to simple human mentchlichkeit? Does decency no 
longer play a role in our lives? Apparently, the prohibitive commands 
of Lo sigzol, Lo signov, "Do not steal," are crucial in order to prevent 

an individual from being a thief. Sadly, these commands are not always 
a sufficient deterrent to prevent one from taking advantage of his 
fellow. I guess this is why someone who exerts the effort to act 
appropriately is considered to be a tzaddik! 
Hashem said to Noach come… into the Ark. (7:1) 
The Baal Shem Tov, zl, notes that the Hebrew word for "word" is teivah. 
Hashem's instruction to Noach to come into the Teivah can be interpreted 
as: "Come into the word"; enter within the words of Torah and tefillah, 
Torah study and prayer. In the words, you will find refuge; you will find 
sanctuary within the wisdom of Torah, comfort and solace within the words 
of prayer. Here you will be protected from the raging floodwaters of life. 
An important lesson may be derived from this exposition. When Noach 
entered the Ark, it enveloped him. He was ensconced within the Teivah. 
Likewise, when we daven or learn, the words of prayer and Torah must 
encompass us; they must embrace us. We become a part of the words, as 
they superimpose upon our entire being. How does this happen? When 
tefillah is heartfelt and sincere, when the words of prayer are much more 
than articulated by rote, when they emanate from within us, then we are 
one with the "words." 
I believe that there is a famous story that does justice to this idea. There are 
a number of versions to this story, but I am choosing the most simple and 
direct. A young shepherd boy passed by a synagogue where he heard people 
praying. He, too, wanted to pray, so he entered the shul and took a seat in 
the back. One problem: everyone was reading from a siddur, which he 
could not read, as he was illiterate. He did, however, know how to verbalize 
the letters of the Hebrew alphabet. Not knowing what else to do, he stood 
in the back of the shul and yelled out, "Aleph! Bais! Gimmel! until he 
completed the entire Aleph Bais." 
A few of the worshippers were offended by this lack of decorum. (Imagine 
this happening today in any of our shuls!) They went over to the boy and 
were about to escort him from the shul, when the Rav came over (the story 
goes that it was Horav Levi Yitzchak Berditchever) and told them, "Stop! 
That boy's shouting is more precious than any other prayers recited here 
today. His prayer ascended right up to Heaven!" 
When prayer emanates from the heart, it counts. This boy's letters went up 
to Heaven, where Hashem formed them into teivos, words. 
And the rain was upon the earth forty days and forty nights. (7:12) 
When something happens in Thailand, does it have anything to do with us? 
We hear about an earthquake across the globe, does it impact us? Can we 
learn something from this tragedy? A Jewish businessman who lived in 
China took a business trip to Poland. One could not be in Poland and not 
take a day off to visit with the saintly Chafetz Chaim. The man rearranged 
his schedule so that he could detour to Radin. Perhaps he would be fortunate 
to receive a blessing from this saintly leader of world Jewry. 
The man arrived in Radin and immediately proceeded to the home of the 
Rebbe of the Jewish People. He presented himself before the Chafetz 
Chaim, who, upon inquiring his place of origin, asked, "What is new in 
China?" The man replied, describing life in China, "There are a few Jews 
and even less opportunity for them to earn a living. There is no rav or 
shochet, ritual slaughter." The Chafetz Chaim agreed with his visitor, "It is 
the same all over the world. I have had vignettes from all corners of the 
globe - each with the same sad story. This is why I wrote a short sefer, 
book, entitled Netzach Yisrael, the eternity of Yisrael. It will strengthen the 
hearts and minds of Jews all over." 
"Tell me more about China," the Chafetz Chaim asked. The man related 
that a large dam had burst, flooding a large valley and destroying 
everything it its wake. Thousands of people had perished, thousands of 
homes had been destroyed. It was a cataclysmic disaster. 
Hearing this, the Chafetz Chaim began to tremble. He wanted to hear more 
about it. He asked the man to tell him every detail about the disaster that 
had befallen China. After a few moments of relating the events in China, 
the guest became perturbed and gathered up his courage (or chutzpah) and 
asked, "Rebbe, what does this have to do with us? How is world Jewry 
affected by what takes place in China?" 
The Chafetz Chaim calmly responded, "If a man were to build a stage in 
the town square of Warsaw and proceed to make a proclamation in Yiddish, 
who would you say was his intended audience?" "Clearly, he was speaking 
to Warsaw's Jews," the man replied. "Why do you say that?" asked the 
Chafetz Chaim. "The majority of the city's residents are gentiles. Do we not 
always follow the majority?" 
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"True," countered the traveler, "but only the Jews understand the man's 
language." 
"It is exactly as you say!" the Chafetz Chaim replied with a slightly raised 
voice. "All of these disasters are signs from Heaven. They are Heavenly 
messages sent to the world - for whom? For those who understand the 
language! What do the Chinese comprehend about middas HaDin, the 
attribute of Heavenly Justice? The messages are directed towards those 
who learn, who study the Torah and are able to understand that Hashem 
wants us to repent. He is talking to us: See what happened in China - it 
could be you next! How do Jews in Poland become aware of these 
messages? Hashem catalyzes a Jew from China to travel to Poland. While 
he is there, he relates the catastrophe that took place in China. Now the 
Jews in Poland have a Heavenly imperative to repent." Heavenly messages 
are dispatched all of the time; unfortunately, we are not always tuned in to 
listen. 
The believing Jew is acutely aware that there are no coincidences in life 
and that things do not just happen. There is a rhyme and reason for 
everything. Nothing can affect us unless it is so decreed from Heaven, and, 
likewise, we cannot escape Heavenly retribution. Last, we must remember 
that punishment is not an end in its own, but only a medium from which we 
are to derive a lesson, a window into Hashem's demands of us. 
In his Hahe'erah Sheb'nistar, Horav Eliav Aderi, Shlita, focuses on the 
forty-day punishment of the Mabul, Flood. Veritably, that generation had 
sinned so egregiously that the Heavenly decree against them had been total 
annihilation. That entire generation, except for Noach and his family, were 
to be wiped out from the face of the earth. Nothing would be left of them. 
Could this punishment not have been executed through the medium of a 
giant tsunami? Why did Hashem send a torrential rain that lasted 
specifically forty days? 
Rashi states that the number forty was by design. The yimei yetziras 
ha'velad, gestation period of a child, is forty days. Thus, Hashem punished 
them, for, through their immoral behavior and illicit relationships, they had 
caused Him to create many illegitimate children. Forty days of destruction 
for the forty days of their destroying the many potential neshamos, souls, 
which they compelled Hashem to bring into the world. Alternatively, Horav 
S. R. Hirsch, zl, writes that the number forty implies creation (forty-day 
gestation period). The Mabul lasted for forty-days, alluding to it setting the 
tone and foundation for the re-creation of the world. With the decimation 
of that society, the world as we had known it then, the world that was left 
was actually the beginning of the creation of a new world. 
We find this idea in Hilchos Shabbos. Destroying an edifice is considered 
kilkul, destruction, and, thus, not under the halachic purview of meleches 
machasheves, calculated labor, the criterion for determining the validity of 
an act of labor. Accordingly, one who destroys on Shabbos is not chayov, 
liable. Shabbos labor must be constructive. If, however, the destruction is 
for the purpose of building - ie, knocking down a building in order to lay a 
new foundation to build another edifice - one is liable. Destruction for the 
purpose of construction is actually a constructive labor. Ridding the world 
of evil, so that good can be planted, is constructive. It is a good thing. 
Hashem repays us middah k'neged middah, measure for measure, gives out 
retributive justice. This is a tremendous kindness, because, when we 
receive a punishment and we engage our minds, we are able to identify the 
area of our life in which we are deficient. This, says Horav Yechezkel, zl, 
m'Radomsk, is what David Hamelech alludes to in Tehillim 62:13, U'lecha 
Hashem ha'chesed ki atah teshalem l'ish k'ma'aseihu, "And yours, my Lord, 
is kindness, for You reward each man in accordance with his deeds." 
Teshalem means to pay back - reward and punishment. What act of 
kindness is there in punishment? The Radomsker explains that, when 
Hashem punishes k'ma'aseihu, according to the individual's actions, 
measure for measure, he allows the offender the opportunity to introspect 
and peer into his deficiencies, to see where he went wrong - and correct the 
area in which he has strayed. The greatest blessing is to point out one's 
failings discreetly, so that he can repair them. Hashem does not punish; 
Hashem instructs. 
The Talmud Berachos 5a states that a person who has yissurim, troubles, 
suffering, should introspect and investigate his actions. In other words, 
nothing "just happens." Chazal are teaching us that the correct response to 
suffering is to study one's actions, to delve into his motives and intentions: 
Are they pure? Are they worthy? Ostensibly, one will figure out what has 
catalyzed his present predicament, and he will do something about it, like 
correcting his lapse. 

There is a story that occurred concerning Horav Isser Zalmen Meltzer, zl, 
that underscores this idea. A man came to visit Rav Isser Zalmen. While 
the two men were talking, they heard a noise from the kitchen. Quiet, 
followed by the Rebbetzin's crying out. Rav Isser Zalmen ran to the kitchen. 
Quiet, followed by hushed voices, as the Rosh Yeshivah and his Rebbetzin 
discussed something. Then, they both left the house, leaving the man 
waiting and wondering. When Rav Isser Zalmen returned, he went right 
back to his discussion with the man as if nothing had occurred. "Where 
were we?" he asked. The man, of course, was not prepared to return to the 
conversation until he became privy to what had just taken place. A noise in 
the kitchen; the Rebbetzin cried out; the hushed discussion; both leaving 
and returning a while later. The man felt that he deserved an explanation. 
Obviously, he must have been close to the Rosh Yeshivah to make such a 
request. 
Rav Isser Zalmen began to explain what had happened. A pot of milk in the 
kitchen had boiled over and spilled. He and his wife had a discussion to 
figure out how such a thing could have happened. The Rebbetzin suddenly 
realized that she had forgotten to pay the milkman for the milk. They both 
left immediately to search for the milkman and pay him. When he received 
the money, the milkman remarked that he did not know how he would have 
purchased food for dinner that night. 
If things do not go smoothly, one should stop and ask himself: What did I 
do, what am I doing wrong? Whether one calls it retributive justice, tit for 
tat, what goes around comes around, or middah k'neged middah, measure 
for measure, it is something very real in our lives, something that, if we 
were only to open our eyes, might change the course of our lives. 
On that very day Noach came… into the Ark. (7:13) 
Can you imagine being too lazy to repent - even when you see clearly in 
black and white that the punishment for your sins is imminent? This is 
exactly what took place when Noach entered the Teivah, Ark. Rashi quotes 
the Sifri (Ha'azinu, Bereishis Rabbah) that Hashem made a point to have 
Noach enter the Ark b'etzem hayom, in midday, in full view of everyone. 
Apparently, Noach's compatriats were determined to prevent him from 
entering the Ark and saving himself. They declared that they would destroy 
the Ark and kill Noach. Hashem showed them that man is powerless before 
G-d. 
Now, let us analyze these people. Clearly, they believed that there would 
be a flood. For one hundred and twenty years, they listened to Noach 
announce the end was coming. Hashem was going to wipe everyone out. 
They believed it enough to threaten Noach's welfare. Even when it began 
to rain, they did nothing but attempt to kill Noach. Why did they not get 
with the program and repent? Horav Yaakov Kamenetzky, zl, explains that 
they were lazy. Indolence can be devastating. Not only is it a human 
deficiency, but we see here that it ultimately cost the people of Noach's 
generation their lives. They could have repented. They should have 
repented, but they did not, because repentance demands effort. They were 
not willing to go that far. 
I just came across an interesting quote: "Tomorrow is the only day of the 
year that appeals to a lazy man." Machar, tomorrow, is more than laziness; 
it is the word which identifies and defines Amalek, who always pushes it 
off until the next day. We hear a great, inspirational shmuess, lecture; we 
are enthusiastic and inclined to change, to accept positive resolutions in our 
life. The Amalek/yetzer hora, evil inclination, within us says: "Great idea, 
but why not wait until the morning. Tomorrow is as good as today; what is 
the rush?" Tomorrow we are no longer in the mood. Amalek has won. 
Va'ani Tefillah 
Atah kadosh v'Shimchah kadosh. You are holy and Your name is holy.  
We use the word holy arbitrarily, often without thinking of its meaning. We 
say Atah kadosh - "You (alone) are holy." Hashem alone is holy. The 
appellation "holy" applies only to Hashem, because only He is truly holy. 
Horav Avigdor Miller, zl, translates kadosh as perfect. Holy is perfect. Holy 
is the quality of true perfection. Thus, only Hashem can have the title holy, 
because only He is perfect. Men and objects and certain character traits and 
practices are called "holy." This is due to their close relationship with 
Hashem, the source of all kedushah. You alone are perfect. The closer one 
moves to Hashem, by following in His ways, the greater is the degree of 
"holiness," but perfection is achieved only by Hashem. Hashem's Name is 
perfect, since He is perfect. Name can refer to the Name, which we utter 
with our lips, or it may refer to the report and knowledge of His deeds and 
ways. Thus, the word name, refers to more than just the Name we call 
Hashem. It refers to everything, which we perceive of Him, which is 
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essentially endless. We believe that everything concerning Hashem is 
perfection. This behooves us to delve into and understand His ways and 
deeds, because that is the way in which we develop a deeper cognition of 
His greatness. 
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Haftorah 
Parshas Noach: Yeshaya 54 
This week's haftorah projects the glorious future of the Jewish people and 
describes the splendor of Jerusalem in breath-taking dimensions. In the 
midst of this indescribable vision the prophet Yeshaya draws a striking 
comparison between our present exile and the flood in the time of Noach. 
Yeshaya says in the name of Hashem, "For a brief moment of anger I 
concealed My countenance from you but with everlasting kindness I will 
show My compassion. As with the waters of Noach about which I swore 
that they will never again flood the world so have I sworn never again to 
become angry with Israel." (54: 8, 9) The prophet assures the Jewish people 
that their painful years of exile will soon draw to a close never to be 
repeated. Drawing attention to the flood, he guarantees that, "As the world 
has never experienced a second flood so will the Jewish people never 
experience another exile." This peculiar equation between the flood and the 
Jewish people's exile suggests a strong association between the two. It 
appears that Hashem's unconditional guarantee to withhold a flood from 
this world serves as sound evidence to the eternal redemption of the Jewish 
people. 
In order to appreciate this association, let us analyze Noach's role during 
the flood and Hashem's response to it. The Torah tells us in the beginning 
of our Sidra that the flood was sent because humanity turned totally 
inwards. The Torah states, "And the land was corrupt before Hashem and 
the land was full of robbery." (Breishis 6:11) All of mankind became 
focused on themselves--satisfying all of their personal pursuits without 
taking anyone else's privileges and rights into consideration. They regarded 
everyone and their possessions permissible to themselves in order to satisfy 
their personal interests and desires. Humanity was literally destroying itself 
with every person concerned only for himself, showing no care or respect 
for anyone else. During the months of the flood it became Noach's sole 
responsibility to restore morality to the world. The prevalent principles and 
policies in the Ark, Noach's world, had to be kindness and compassion. 
Every moment spent there ha d to be filled with caring and sharing. Hashem 
therefore charged Noach with the overwhelming responsibility of 
providing and tending to the needs of every living being in the Ark. The 
Talmud (Sanhedrin 108B see Maharsha ad loc.) relates a conversation 
between Noach's son, Shem, and Eliezer wherein Shem stated that he never 
formally went to sleep throughout the twelve months he was in the Ark. 
Noach's family was totally preoccupied with their magnanimous chore of 
continuously following the varied feeding schedules of each living being. 
In this way, the family was totally involved in acts of kindness, providing 
for others every moment of their stay. This total reversal of priorities, 
placing their entire focus on the needs of others, reestablished the world. In 
fact, our Chazal in the Midrash (Breishis Rabba 33:4) understand this to be 
the single merit through which the floodwaters ended and Noach's family 
was permitted to leave the Ark and reenter the world. 
Upon reentry, Noach immediately approached Hashem through sacrificial 
offerings and pleaded with Hashem never to repeat the devastating 
floodwaters. In this week's haftorah we discover that Hashem responded 
with an oath that a flood of those dimensions would never reoccur. 
Apparently, Noach's total dedication to kindness bore everlasting fruits and 
in response to Noach's kindness Hashem promised to shower His boundless 
kindness on the world. The Malbim (see commentary on Yeshaya 54:10) 
reflects that the nature of kindness distinguishes itself in regards to the 
recipient's worthiness. Unlike compassion and mercy which are governed 
by and fashioned according to the worthiness of the individual in need, 
kindness knows no bounds. In essence, one need not be worthy in order to 
qualify for Hashem's kindness. In view of this, the Malbim explains that a 
pledge of Hashem's kindness is, by definition, an eternal commitment. 
Throughout the era of the flood, Noach totally preoccupied himself with 
kindness and, in response, Hashem promised that throughout the era of this 
world He will preoccupy Himself with the world's kindness. This kindness 

translated into the unconditional guarantee that regardless how undeserving 
the world becomes it will never experience total destruction. 
In view of this, Yeshaya draws our attention to this guarantee and states in 
the name of Hashem, "For the mountains may jar and the hills may shift, 
but My kindness will never leave you and My covenant of peace will never 
falter." (54:10) As we have seen regarding Noach's kindness, Hashem 
promises to respond to our kindness with a similar unconditional 
guarantee.This kindness means that Hashem will never respond to our 
shortcomings with expressions of anger. Irrespective of our behavior, never 
again will the Jewish people experience exile and other similar 
manifestations of Hashem's wrath. Once the Jewish people return to Eretz 
Yisroel, never again will Hashem remove His sacred presence from their 
midst. Hashem's kindness is eternal and after the Jewish people will receive 
His promise of kindness, it will be an unconditional and everlasting one. 
This insight reveals to us the hidden message of Chazal and profoundly 
reflects upon the affluence of our generation. Chazal (see Rashi, Breishis 
12:2) inform us of the character of the generation preceding Mashiach. 
They explain Hashem's introductory Bracha to Avrohom Avinu stated in 
the beginning of Lech Lecha in the following manner. There will be certain 
generations wherein Hashem's influence will be realized through our acts 
of kindness, others through our acts of devotion and sacrifice, and others 
through our commitment to Torah and truth. But in the era which precedes 
Mashiach the prevalent virtue will be kindness. (based on the reflections of 
HoRav HaGaon Rav Shimon Shkop zt"l) This particular era distinguishes 
itself by being the launching pad for the era of Mashiach. This preceding 
era and its merits must secure the coming of Mashiach and all associated 
blessings. Amongst the blessings of Mashiach's times is Hashem's promise 
to shower us with His everlasting kin dness, guaranteeing our eternal stay 
in Eretz Yisroel. But this commitment of everlasting kindness will only 
come in response to our selfless and personal commitment to unconditional 
kindness. This explains why never before has the opportunity of kindness 
availed itself to the Jewish people in such extraordinary proportions as in 
our days. Yes, with our generation accepting its responsibility and 
displaying of loving kindness we will deserve Hashem's unconditional 
response of His everlasting kindness. Yeshaya therefore points us to the 
flood and assures us that, as Hashem responded to Noach's kindness with 
His unconditional guarantee we should realize wholeheartedly that Hashem 
will also respond to our kindness with that same unconditional guarantee 
and shower His blessing upon His people for eternity. 
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Ohr Somayach – Torah Weekly 
Overview 
It is ten generations since the creation of the first human. Adams 
descendants have corrupted the world with immorality, idolatry and 
robbery, and G-d resolves to bring a flood which will destroy all the earths 
inhabitants except for the righteous Noach, his family and sufficient 
animals to repopulate the earth. G-d instructs Noach to build an ark. After 
forty days and nights, the flood covers even the tops of the highest 
mountains. After 150 days the water starts to recede. On the 17th day of the 
7th month, the ark comes to rest on Mount Ararat. Noach sends out a raven 
and then a dove to ascertain if the waters have abated. The dove returns. A 
week later Noach again sends the dove, which returns the same evening 
with an olive leaf in its beak. After another seven days Noach sends the 
dove once more; the dove does not return. G-d tells Noach and his family 
to leave the ark. Noach brings offerings to G-d from the animals which 
were carried in the ark for this purpose. G-d vows never again to flood the 
entire world and designates the rainbow as a sign of this covenant. Noach 
and his descendants are now permitted to slaughter and eat meat, unlike 
Adam. G-d commands the Seven Universal Laws: The prohibitions against 
idolatry, adultery, theft, blasphemy, murder, eating meat torn from a live 
animal, and the obligation to set up a legal system. The worlds climate is 
established as we know it today. Noach plants a vineyard and becomes 
intoxicated from its produce. Cham, one of Noachs sons, delights in seeing 
his father drunk and uncovered. Shem and Yafet, however, manage to cover 
their father without looking at his nakedness, by walking backwards. For 
this incident, Canaan is cursed to be a slave. The Torah lists the offspring 
of Noachs three sons from whom the seventy nations of the world are 
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descended. The Torah records the incident of the Tower of Bavel, which 
results in G-d fragmenting communication into many languages and the 
dispersal of the nations throughout the world. The Parsha concludes with 
the genealogy of Noach to Avram. 
Insights 
Saved From the Flood 
“A window you will make for the Ark...” (6:16) 
The Mishna says the word in Hebrew for "ark" — teva — can also mean 
"a word." The word for "window" — tzohar — can also mean "to shine." 
In other words, you can read this verse as follows: "Make your word shine!" 
Each one of us has the power and responsibility to illuminate our words, to 
make them words of positive force, of prayer, of encouragement, and of 
Torah. When we do this we raise the world around us above the deluge of 
physicality and selfishness that looms. 
Even one word of prayer or Torah can save us from the "flood." 
Source: based on the Sefat Emet 
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Torah MiTzion 
Noach 
The Midrash relates that Avraham met Shem, the son of Noach, and asked 
him in what merit were he and his family privileged to go out of the Ark 
and were saved from the Flood. He answered, "In the merit of the charity 
which we performed there." Avraham asked him, "What charity were you 
able to perform there? There were no poor people there, just Noah and his 
children." Shem answered, "We performed charity with the wildlife. We 
couldn't sleep all night long; we were busy feeding everything according to 
its eating schedule. Once we were a bit late and the Lion wounded my father 
in protest." 
Avraham then concluded, "If the kindness that they showed to animals is 
so great that in that merit they were saved from the Flood, imagine how 
much greater a mitzvah it will be if I perform loving kindness with human 
beings who are created in the liking of their Creator." 
From this realization, Avraham became the great pillar of chessed upon 
which the world stood. And even until today, the Children of Avraham, the 
Jewish People, are outstanding in the characteristic of charity and goodwill 
to others. 
But we must realize that it is not enough to be kind to those whom we love. 
The biggest mitzvah is to be kind to those with whom we are in a dispute. 
The following moving story from the Midrash (Vayikra Rabbah 34:14) 
delivers a very powerful message to all of us. 
In the days of Rabbi Tanchuma, the Jews needed rain. They came before 
him and said, "Our Rabbi, declare a fast day so that it should rain." He 
decreed a fast day once and twice but it did not rain. The third time he got 
up and preached that everyone should take upon himself to perform a 
mitzvah. One man got up and took whatever money he had in his house and 
went out to distribute it. 
On the way, he met his divorcee who said to him, "By my life, I assure you 
that since I left your house I haven't had a good day." Seeing her in her 
miserable plight, he had mercy on her and gave her funds as it says 
(Yesha'ayahu 58:7), "Do not neglect your own flesh." 
Someone noticed this incident and came and reported it to Rabbi Tanchuma 
saying, "Rabbi, you are here, and improper behavior is there." The Rabbi 
asked him what he saw and he said, "I witnessed this man chatting with his 
divorcee and not only that but he even gave her money. If he weren't guilty 
of something immoral with her, he surely would not have given her 
money!" 
Rabbi Tanchuma sent for the man and said to him, "My son, you know that 
the world is in pain and the people are suffering and yet you went and 
chatted with your divorcee and even gave her money! Surely if you weren't 
guilty of something immoral with her, you would not have given her 
money." 
The man answered, "Rabbi, didn't you yourself teach us that one should not 
neglect his own flesh? Didn't you tell us to go out and perform a mitzvah? 
I went to do a mitzvah and I bumped into my divorcee. She said to me, 'By 
my life, I assure you that since I left your house I haven't had a good day.' 
Seeing her in her miserable plight, I had mercy on her and gave her funds 
as it says, 'Do not neglect your own flesh.'" 
At that moment, Rabbi Tanchuma picked up his face to Heaven and said, 
"Master of the Universe, if this mortal man who is merely flesh and blood 

and is usually cruel, and did not have to support her, had compassion for 
her and gave her nevertheless; we, who are Your children's children, 
offspring of Avraham, Yitzchak and Ya'akov, and You are supposed to 
support us, certainly, how much more so, should you be compassionate to 
us." 
At that instant, rain descended and the world was relieved! 
May we always do good deeds and bring salvation to the world and to 
ourselves. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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Between the Fish and the Soup 
Parashat Noach 5777 - D'var Torah 
Within the narrative of the Tower of Babel: 
G-d came down to look at the city and the tower that the sons of man had 
built (11:5) 
The S'forno considers the city-building initiative and where the tower came 
in. 
He views the tower as the symbol of the city's outlook. G-d's "coming 
down" represents His investigating the motives for the whole project. It was 
rooted in selfishness: 'making ourselves a name'. It was a communal self-
centered ego-trip. The urban agenda contained nothing on care for the 
weaker members of the community or other good works. 
S'forno implies that there is nothing wrong with a city, just as there is 
nothing wrong with food and drink. It is what you do with what you have 
that counts. He cites the case of the wayward and rebellious son (Devarim 
21:18-21), whereby a youngster who is entirely out of the control of his 
parents is, as last resort, judicially executed. The Gemara qualifies the 
'wayward and rebellious' elements with the son's consuming huge 
quantities of meat and wine, and will ultimately find himself robbing and 
killing others to support his addictions. Better to die innocent than guilty. 
This, explains the S'forno, is what G-d saw when He descended. He saw 
that the entire project was based on self-interest and showing-off, as well 
as the creation of a city deity above all deities. Like gluttony and alcohol, 
they all bring out the worst in people, and the worst in a community. Better 
that the city should be broken up here and now than develop into a negative 
communal force. 
The Kli Yakar examines why the Tower of Babel was indeed a negative 
communal force. He frames his explanation within the Rabbinic saying: 
"The gathering of the wicked is bad for them and bad for the world; the 
scattering of the wicked benefits them and benefits the world" (Sanhedrin 
71b). At first, those participating in the tower project were 'of one language 
and of common purpose' (11:1). They lived in peace. But as they grew in 
numbers, they feared they would have to split up, and scatter into different 
communities. Inevitably that would lead to conflicts over resources in the 
region. As the Kli Yakar explains "wars are a regular occurrence between 
the inhabitants of one region and those living in another". For that reason, 
the participants wished to transform their community into an urban culture 
so that they could prosper, stay together, and live in peace with one another. 
That was very well. The Kli Yakar observes that people are attracted to 
cities that are successful and well-run. Large communities offer specialized 
work opportunities, and providing a range of goods and services not found 
outside. So "Come, let us build a city with a tower reaching to heaven" was 
a plan to turn a rural society into an urban community. It was a win-win 
situation; everyone would gain. They would be one nation, rather than a 
people forced to divide according to the available primary resources. 
But as the Kli Yakar explains, the words "each person said to his neighbor" 
(11:3) implied that there was something very different at the individuals' 
level that overrode the community concerns. It was that each person had an 
agenda of his own. That was to "make a name" for himself (11:4). G-d 
penetrated the recesses of the individual minds of the participants in that 
gathering, He saw that these personal agendas conflicted. Each person 
would only be able to achieve the power and fame that he inwardly craved 
if he would dominate the other people. Indeed, "let us make ourselves a 
name" indicates that each participant saw the involvement in the tower 
project in terms of "how can my involvement make me powerful and 
famous?" Strife would not decrease, but greatly increase if they stayed 
together. With such a mindframe, it would be best for them to be 
immediately separated and scattered. The Kli Yakar wryly concludes by 
observing: "There is never peace among people whose agendas are solely 
to make a name for themselves. This has been shown by behavior among 
our own people". 
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As R. Yochanan HaSandlar declared: "Every gathering that meets with the 
right intentions (literally, 'for the sake of Heaven') will have an enduring 
effect. But one that is not with the right intentions will not have an enduring 
effect" (Ethics of the Fathers 4:14). Thus the tower project ended with "and 
from there G-d dispersed them all over the face of the land" (11:9). 
Parashat Noach 5777 
Sing out, O barren one, who has not given birth! 
Break out into happy song, and be jubilant! 
For southward and northwards you shall spread out mightily. 
Your children shall drive out nations, 
And settle desolate cities. (Isaiah 54:1,3) 
For like the waters of Noah… 
As I have sworn never again never again to pass the water of Noah over the 
Earth, 
So have I sworn neither to be wrathful with you, nor to reject you. 
For the mountains may be moved. 
And the hills may waver. 
But my kindness shall not depart from you and my covenant of peace shall 
not falter, 
Says G-d, the One Who shows you mercy. (ibid, 9-10) 
By way of introduction… 
Rashi and many other commentators regard the 'barren one' as referring to 
the city of Jerusalem. This week's Haftara carries a powerful message 
describing how the world of Israel will ultimately be rebuilt: securely and 
safely in Jerusalem. 
Like the previous week, the Haftara is taken from later chapters of the Book 
of Isaiah. Isaiah was a navi: an individual who personally received the word 
of G-d and conveyed it to the people. Isaiah himself lived at around 720 
BCE. That was when both the kingdoms of Israel and Judah were going 
through spiritual and moral decline. In consequence, his earlier prophesies 
- messages directly from G-d - foresaw the exiles of both the northern 
Kingdom of Israel (which took place in his lifetime), and ultimately the 
southern Kingdom of Judah. 
The Book of Isaiah also contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses, 
as most notably in this Haftara, that the Israelite exiles and Divine 
punishments suffered will be temporary, and that G-d will eventually 
redeem His people and settle them permanently in His land. Many of the 
prophecies - including the ones in this Haftara - have been understood by 
commentators to refer to events that even today are in the future. The cycle 
of sin and punishment will be broken and the Israelites will realize the 
promise of, 'all your children will be students of G-d and abundant will be 
your children's peace' (Isaiah 54:13). So the Book of Isaiah is speaking as 
directly to us as to those in his own day. 
D'var Torah 
As stated above, the Haftara carries a powerful message describing how the 
world of Israel will ultimately be rebuilt: securely and safely in Jerusalem. 
The previous familiar cycle - so well known from the Book of Judges 
onwards - will be broken. That vicious circle is: the Israelites sin / they 
suffer defeat and afflictions from their enemies or from other source / their 
agonies make them turn to G-d in prayer and in repentance / G-d sends 
them better times / and later on they return to their bad old ways and the 
cycle repeats itself. The prophecy in this chapter implies that this cycle will 
cease and give way to everlasting stability. 
The spiritual product of this change, says the Prophet, is the learning of 
Torah: 'All your children will be students of G-d, and abundant will be your 
children's peace.' 
What is special about the learning of Torah? Surely the Torah has been 
learnt throughout the ages? What is new about the Torah studied in this 
period? And what is the link between learning Torah and peace? Sadly, 
history shows many unpleasant controversies and communal divisions 
made in the name of the Torah - in some cases, by less than wholesome 
personalities. 
The clue to understanding these issues may be found in the opening words 
of the above verse, 'All your children will be students of G-d'. 
A person can learn Torah and promote Torah, without being a student of 
G-d. The classic expression of this would be studying Talmud Shabbat - on 
the day of Shabbat - and at the same time, lighting up a cigarette. He learns 
Torah to give him a link with his past and/or as an intellectual exercise. 
More subtly, a Yeshiva student may deliver a brilliant pilpul (Talmudic 
discourse questioning and reconciling far flung casuistic sources) in the 

hope that it will earn him a few extra brownie points on the shidduch 
market. And in Diaspora, a parent may send his child to Hebrew Classes 
on Sunday classes primarily to get him out of the way to do some informal 
business over a round of golf. 
These Jews are all students - yes! But do their studies bring them nearer to 
G-d? 
Our daily prayers outline true Torah study. We pray to G-d before the 
Shema, to give us the desire not only to learn Torah, but to understand it in 
the right spirit and apply it to the very center of our lives: to live by it. We 
do not ask Him to help us concoct a series of public mental gymnastics to 
dazzle the public. 
An incident that took place a day before writing this item illustrated that 
point: 
The glass cover to the face of my watch broke as it fell on the floor. I took 
it in to an elderly Ben-Torah Jerusalem watch repairer, with a small shop 
in the center of the city. He told me that the repair would cost thirty shekels, 
a sum I happily agreed to pay. It turned out that the watch was of a non- 
standard design and it took a long time for a glass face to be suitably 
adapted. In the process, a tiny fragment of glass got into the mechanism 
and it took much skill and time to extract it - to the last particle. The battery 
seemed a little weak - so it had to be tested, and it turned out to be just fine. 
Then he then noticed that the watch may have lost its waterproof 
characteristics in his fashioning the new cover, so he took another ten 
minutes painstakingly gluing the face to bring the watch up to standard for 
swimming. Thanking him, I offered to pay him more money - after all I had 
taken a great deal of his time and skills. He refused, saying that thirty 
shekels was the sum agreed on, and he would not take a penny more. As I 
left the shop, I felt that I had indeed been privileged to meet a 'student of 
G-d'. 
That perhaps gives us a glimpse of the Jerusalem of the future… when 
learning Torah will produce many personalities of such a caliber that 
whatever field they chose to go in, they will be 'the students of G-d'. 
That can apply even today, and it is an ideal to work towards. However, 
commentators suggest that G-d will aid that process in the Messianic age 
by coming closer to us as well… through communicating His word more 
directly through prophets, who by then will be addressing a public who will 
be ready to listen to them. 
I heard someone remarking he would rather be a Navi than a Rav. As a Rav, 
he has to agonize whether he is giving the right decision - especially in 
personal matters involving family status. As a Navi, he gets his instructions 
from his hot line with G-d, so whatever the public say he at least knows he 
is saying the right thing… 
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Stam Torah 
Parshas Noach 5777 - “What You Do With It(1)” 
The owner of one of the largest kosher American confectioners was 
also a major supporter of the famed Bais Medrash Govoha in 
Lakewood, NJ. On one occasion, at a large function, he had the 
privilege to introduce Rabbi Shneur Kotler zt’l, the then Rosh Yeshiva 
of Bais Medrash Govoha. 
The businessman began by explaining that he and the Rosh Yeshiva 
had a great deal in common: “Both of us went to cheder in Europe, 
survived the war, and now run major institutions. Both of us provide 
the public with an excellent product that is sweet and enjoyable. Many 
people stand in line to speak with me, and many people stand in line to 
speak with the Rosh Yeshiva. We are both well-known and try to help 
others.” 
Then he paused and smiled, “However, there is one fundamental 
difference between us. You see, I produce lollipops; the Rosh Yeshiva 
produces men!” 
“And all the days of Noach were nine hundred fifty years.(2)” 
Rabbi Shlomo Wolbe zt’l(3) notes: In our day and age one who lives to 
the age of one hundred has been blessed with longevity. In fact, the 
Mishna(4) states, “At one hundred years old one is as if he had died, 
passed on, and become irrelevant to the world.” Yet during the first 
twenty generations from creation people lived many hundreds of years. 
Before the flood, most of the personages mentioned in the Torah lived 
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past 900 years old. After the flood their life expectancy was ‘reduced’ 
to 200-400 years (with the exception of Noach)(5). 
The great Rambam(6), with all his writings and the incredible legacy 
he left behind, lived a mere seventy years. We can only imagine how 
much more he could have accomplished if he lived as long as Noach. 
In fact, he would still be alive today and we would be able to personally 
ask him the myriad questions that have been asked about his teachings 
throughout the centuries. 
Thus, we must understand what were the original generations doing 
throughout their elongated lives? 
The Ramchal(7) explains that the generations living before the flood 
(and the first few generations after the flood as well) possessed 
tremendous insight and wisdom into the esoteric secrets of creation and 
the workings of G-d, as it were. The older they became the more privy 
they were to deeper and more penetrating secrets of the world. G-d 
granted them added years to allow them that wisdom so they could 
utilize it to raise the world to its ultimate rectification and 
sanctification. 
Ironically however, the more wisdom they attained the more corrupt 
and morally depraved they became. The sardonic truth was that their 
greatness in wisdom was in direct proportion with their spiritual 
decline. 
After the flood, as each generation continued in the iniquitous path of 
its forbearers, G-d began to shorten their years so they would not have 
the opportunity to cause as much malice and wrongdoing. After twenty 
generations, with the birth of Avrohom and a far shorter life 
expectancy, there was a tremendous shift in the ‘content of life’. From 
that point onwards no one was privy to those secrets of life and of the 
Ways of G-d unless he toiled and invested unyielding effort to achieve 
it. The first to utilize that approach to life was Avrohom Avinu, and 
that is why he was worthy to become the first patriarch. The later 
patriarchs, and consequently all of his descendants, followed the 
precedent that Avrohom had begun of searching and seeking G-d in 
every facet of life and creation. 
The lesson that emerges from the discrepancy between the life of 
Avrohom and his predecessors is that it does not matter how much one 
knows, but rather what one does with that knowledge. What truly 
counts is how much one internalizes the wisdom he attains and 
consequently seeks to inculcate that knowledge into his soul and 
essence. 
This is a concept that appears on numerous other occasions as well. 
Most notably, the infamous prophet Bila’am merited an incredible level 
of prophecy and tremendous levels of divine revelation. Yet instead of 
becoming a person of noble character he became the total opposite. 
“Those who have an evil eye, an arrogant spirit, and a greedy soul, are 
disciples of the wicked Bila’am.(8)” His knowledge and prophetic 
sagacity did not make him into a greater person, but rather caused him 
to become nefarious, arrogant, and self-centered. 
Bila’am’s foil was Moshe Rabbeinu who, despite his lofty level of 
direct prophecy, remained the most humble person on the face of the 
earth(9). The difference lay in the fact that Moshe saw his knowledge 
and prophecy as a responsibility that he had to live up to. Bila’am on 
the other hand saw his virtues as proof to his own greatness and, 
therefore, it led him to become hedonistic and relentlessly demanding 
honor and aggrandizement. 
In the Military chapel at the United States Military Academy at West 
Point, the soldiers recite the “Cadet Prayer”: 
“Make us to choose the harder right instead of the easier wrong, and 
never to be content with a half truth when the whole truth can be won. 
Endow us with the courage that is born of loyalty to all that is noble 
and worthy, that scorns to compromise with vice and injustice and 
knows no fear when truth and right are in jeopardy.” 
Greatness does not come from material possessions, vapid praise, or 
even great breadth of knowledge. Rather it comes from inner pondering 
and soul-searching, and a passionate drive for truth. Avrohom 
‘discovered G-d’ because he earnestly pined to know the truth and he 
was unsatisfied with the mendacity that the world had accepted. He 
infused that search into his progeny. 
Avrohom became a great man during the 175 years of his life, while his 
predecessors became increasingly wicked, despite staggering 
knowledge, during their lifetimes of hundreds of years. The legacy he 

taught us is that the hallmark of a Jew is not how many pages he has 
studied, but how much of his learning he has internalized. That is the 
way one produces a nation of great people. 
“Look to Avrohom your father and Sarah your birth mother(10)” 
“A good eye, a humble spirit, and a meek soul(11)” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1.The following essay is based on the lecture given at Kehillat New 
Hempstead, parshas Noach 5770, on the occasion of the Bar Mitzvah 
of Binyamin Pomerantz. 
2. Bereishis 9:29 
3. Shiurei Chumash (Bereishis) 
4. Avos 5:21 
5. With them living for so long, we can only imagine how big the dais 
was at their children’s Bar Mitzvos. With so many generations still 
living they must have needed to add so many extra aliyos… 
6. 1135-1204 
7. Rabbi Moshe Chaim Luzzato, 1707-1746; Adir Bamarom 
8. Avos 5:22 
9. Bamidbar 12:3 
10. Yeshaya 51:2 
11. Avos ibid 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Noach 
3 MarCheshvan 5777/ November 4, 2016 
One of the most exciting aspects of Yom Tov is the preparation during 
the days beforehand. Don’t get me wrong - I don’t like schlepping, 
shopping, and cleaning. But I love the atmosphere, the frenzied feeling 
that Yom Tov is in the air. 
Conversely, the cleanup after Yom Tov is always sad. Dismantling and 
putting the succah back into the garage where it will remain for the next 
eleven months is a tremendous letdown. The same holds true for putting 
away the Pesach dishes after Pesach. Sure, everyone is excited to eat 
that first bit of chometz, but it is with a tinge of sadness that the 
beautiful holiday of Pesach is over. There are even many women who 
admit that, despite the fact that they are relieved not to have cook again, 
they miss the ambiance and festive atmosphere of Yom Tov. 
I always feel that the end of Succos is harder than the end of Pesach, 
because when Pesach ends spring is only beginning, and Sefiras 
Haomer is well underway, in our journey towards Mattan Torah. The 
conclusion of Succos however, marks the onset of the colder part of the 
year. It will also be another six months before we have the opportunity 
to recite the uplifting Yom Tov Shemoneh Esrei, beginning “You have 
chosen us from all of the other nations, You have loved us, and found 
favor in us…” 
To subdue some of that sadness, as I am putting the Yom Tov materials 
away I like to think that I am essentially preparing for next year. As 
each succah board is piled upon the other, I try to imagine the 
excitement of taking the succah boards out again just a few weeks 
before next Succos, just like I felt a few weeks ago when I took out the 
succah for this year. 
It is always amazing to think how about how much has changed 
between when I put the succah away last year to this year. 
This type of thought process is probably most acutely felt during Kol 
Nidrei, when the chazzan states that he is seeking to annul all vows - 
“From last Yom Kippur to this Yom Kippur, and from this Yom Kippur 
to next Yom Kippur.” [There are differing opinions about the text, but 
that is the generally accepted text.] The night of Yom Kippur is 
inherently a time of nostalgia and deep emotions, so mentioning the 
past and the future evokes even stronger emotions. It forces us to think 
about those who were here last year but are no longer with us, as well 
as those who were not here last year but are now. On a personal level, 
last Yom Kippur/Succos, we would never have even dreamed that this 
year we would have twin boys, b’h. 
More important than all the physical succos that we construct and 
dismantle each year, are the spiritual structures that we construct. The 
memories we create, the mitzvos we perform, the elevated feeling of 
closeness we have to G-d - those are never dismantled. They remain in 
our hearts and minds and infuse us with vivacity throughout the year. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
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Vayigdal Moshe 
 אנכי ממטיר על הארץ (ז:ד)
Why is it that Chazal call rain gevuros geshamim, and why is it put together 
with techiyas ha’meisim? The Gra (in Aderes Eliyahu, parshas V’zos 
Ha’bracha) explains that rain does not function according to the parameters 
of nature. The sheim Elokim indicates the function of nature; it is well 
known that the gematria of Elokim is equivalent to that of ha’tevah. Nature 
is the chok nasan lo yaavor, the ratzon of Hashem that was engraved into 
creation and is permanent. (Hashem is mechadeish b’tuvo b’chol yom 
maaseh breishis, just that His ratzon is that it should be the same every day). 
The Gaon emphasizes that this is why throughout Maaseh Breishis, the 
sheim used is Elokim. It was during that time that the laws of nature were 
set up. 
Nature functions with a precise exactitude such that it is perfectly 
predictable. Scientists who master the “chochma ba’umos taamin” can tell 
you exactly when an eclipse took place 1,000 years ago – down to the 
second – and they can accurately predict when the next one will take place, 
and so on. Rain, though, is unpredictable. Sometimes there are dry spells, 
sometimes there are wet spells. Even when you know for sure that it is 
going to rain, no-one can tell you exactly where and when the first drop 
will hit. 
That is why, continues the Gra, it is called gevuros because it manifests 
gevuras Hashem. In the context of the dependent, predictable system of 
nature it is possible to sometimes forget that there is a Baal Ha’Birah. But 
rain, which functions outside of the normal laws of nature, reminds you of 
Who is running the system. For the same reason, concludes the Gaon, 
gevuros geshamim was put together with techiyas ha’meisim. Techiyas 
ha’meisim is also something which cannot occur on the basis of natural 
law. Natural law does not allow for dead people to come back to life. 
Understanding how techiyas ha’meisim will take place is completely out of 
the realm of scientific pursuit. 
The Gemara in Shabbos (75a) says that “chochmaschem u’binaschem l’eini 
ha’amim” is a reference to astronomical calculations. Rashi explains that 
one who masters this field can accurately predict whether the upcoming 
year will be dry or rainy, etc. and that impresses the Goyim because they 
can see that the chochma is authentic. This may seem like a kashya on what 
the Gaon says – insofar as it seems pretty clear from Rashi that rain does 
function according to the laws of nature – but, really it isn’t. Rashi is talking 
about predicting whether the year overall will be dry or rainy, but the Gaon 
was talking about the lack of being able to predict what is going to be on a 
daily and hourly basis. When it comes to the latter subset, we really do not 
have any handle on accurate predictions. 
One more piece of information which is necessary for rounding off this 
topic is that which Rabbeinu Bachayei and other Rishonim distinguish 
between two types of rain (some explain that this is indicated by the two 
different words that we find for rain in the Torah: geshem and matar). There 
is a type of rain that functions as part of the laws of chukos Shamayim 
va’Aretz, and there is another type that functions outside of that system as 
in va’nasati gishmeichem b’itam. Chazal explain that Ha’Kadosh Baruch 
Hu sometimes makes the rain come down in a specific time which brings 
about tremendous blessing. Whereas the first type of rain functions 
primarily within the cause-and-effect of natural law, the latter is totally a 
function of spiritual cause-and-effect. 
Once, in the middle of a shiur, Rebbi asked for a certain seifer, and someone 
mistakenly brought a very similar seifer, but it wasn’t quite the right one. 
Rebbi said, “I meant such-and-such other seifer, but there is a great thing 
to learn from the seifer you brought,” and he proceeded to relate an idea 
from the seifer that the bachur had brought. On a another occasion that this 
happened, Rebbi shared a comment of the Netziv regarding Noach’s dove: 
Even though it at first didn’t quite carry out its mission, Noach still accepted 
it back with love. (Reb Matis Feld) 
Before they installed drains on our Arzei Ha’Birah street, my kids would 
jokingly call it Nahar Yakim instead of Rechov Yakim because it would 
become like a river during the rainy season. All the rain from the Beis 
Yisrael neighborhood would flow down to our street. One time, on 
Shabbos, it was just pouring and the water was streaming down the street 
in rushing rivulets. 
I daven at the Mir Yeshiva on Shabbos, and they start at 7:00 am. I like to 
get there a bit early, so I was walking out of my home and up Rechov Yakim 
around 6:40 am. It was raining hard. I noticed Rav Twersky standing 

perfectly still in the middle of the street getting absolutely soaked. He was 
simply frozen to his spot. Had it been anyone else, I certainly would have 
inquired as to why the person is standing there like that, and offered 
assistance. But with Rav Twersky, it was so plainly obvious that his socks 
must have gotten soaked through and he was concerned that walking would 
constitute the forbidden act of squeezing water out of a garment according 
to some opinions. Had I said anything it would have been just totally out of 
place and completely awkward. So I continued along my way. 
I learn for a bit after davening on Shabbos, so I didn’t get back home until 
about 10:45 am. There I saw, to my shock and bewilderment, that Rav 
Twersky was still rooted to his spot. I don’t recall for sure if he was still 
there when I left my home once again around 1:00 pm for the mid-day 
Mincha. Thankfully, when I passed there in the late afternoon, I saw that 
he had somehow managed to extricate himself from that predicament and 
was no longer there. (Reb Chanoch Teller) 
 

Rabbi Berel Wein 

A Tale Of Two Seats 
I recently flew to the United States from Israel. For various undoubtedly 
good and sundry reasons that I was unaware of – though many of my fellow 
passengers who “know” everything about everything had various and 
conflicting stories as to the cause – El Al was flying a Portuguese airplane 
and crew on this flight. The airplane was not the one I was familiar with 
and my seat though being in business class, no longer a luxury for me at 
my age, felt less than the usual comfort level that I was accustomed to. 
It was undoubtedly me and my mood that made for my feelings of 
discontent rather than the dimensions of the seat itself, of which I am 
certain, were no different than the business class seat on El Al to which I 
was accustomed. Nevertheless, beginning a twelve-hour flight sitting in a 
seat that one feels vaguely uncomfortable about is not a harbinger of joy 
about the forthcoming flight itself. 
But I convinced myself that I should stop kvetching about nonsensical 
matters such as my seat on a Portuguese airline’s airplane and just get on 
with it. As I finally adjusted myself, my hat, my jacket and my carry-on to 
my situation on the plane, a young man, a former student of mine in my 
yeshiva in Monsey – he is now the head of a very successful “American” 
yeshiva in Jerusalem, appeared before my eyes. We exchanged warm 
greetings and he informed me that somehow he had a seat in the first class 
section of the airplane due to his many frequent flyer miles and he insisted 
that I exchange seats with him. 
I at first demurred – it is not my nature to sit in seats that I have not paid 
for one way or another – but he was persistent. He pointed out to me that 
he was younger, thinner and more agile than I am currently and so I agreed 
and ended up in a much more comfortable seat in the first class section of 
the airplane. 
There are a number of important life lessons that I have learned from this 
seemingly innocuous and mundane incident. Firstly, first class is distinctly 
better than business class. Whether it is worth the extra fare is debatable, 
according to an individual’s wallet and travel tastes, but when offered a free 
upgrade to first class one should take advantage of it. I imagine that there 
is a first class seating section in the immortal world as well. We should all 
try to earn that upgrade. 
I visited with my benefactor while he was languishing in my old business 
class seat and he assured that he was perfectly comfortable with his seat 
and situation. Secondly, I was reminded how careful and positive one 
should be with one’s students, especially in the formative high school years. 
I don’t know how many of his family and peers would have predicted when 
he was in ninth grade that someday he would head a yeshiva in Jerusalem, 
or that he would help his old teacher with a gesture of generosity that 
surpasses any material gift. Because of him, I spent a long and otherwise 
very boring flight in pleasant reminiscences and with the feeling of 
accomplishment that often is so rarely present in our lives. 
A third lesson that I learned is that one has to feel that one really belongs 
in first class in order to truly enjoy being seated in that section of the 
airplane. The stewardess had to get special permission from the purser in 
order to serve me the first class meal instead of the business class meal 
ordered for me. She did so in a loud enough voice so that the other 
passengers in the first class section all realized that I was an interloper, 
sitting where I really did not belong. I was comforted with the realization 
that some of my companions in the first class section of the airplane were 
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there only because of upgrades and not because they actually paid the 
outrageous fare for the seat. 
I have never in my life neither been a social climber nor attempted to project 
myself unto a stage where I was not invited and did not belong. So my joy 
at being seated in first class was certainly tempered by my realization of 
how I had gotten to sit there. Anyway, I will be happy when El Al stops 
flying Portuguese airplanes on its routes. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Noach 
It is understandably easy to become disgusted with human beings, with 
society and with the behavior of individuals. Over the many millennia, from 
the days of Noach until today, human history is a litany of violence, war, 
massacres of innocents, corruption, false idols, bankrupt ideals and 
constant strife. Europe has not known a war-free time for many centuries. 
The very agencies created by human efforts to right wrongs, adjudicate 
disputes and promote harmony among peoples have themselves proven to 
be as corrupt and biased as to have become practically irrelevant in the 
practical world where we all reside. Apparently such was the state of the 
world at the time of Noach as well. And then and there, somehow God 
despaired of the human race almost completely. 
The Torah speaks to us in a metaphoric fashion of God’s “regrets,” so to 
speak, in having created humankind and investing it with free will, because 
of the evil it perpetrated. And yet, in the narrative regarding the covenant 
of the rainbow, God somehow “regrets” having destroyed the world and 
commits Himself, so to speak, to never doing so again. The lesson here is 
that disgust and despair, no matter how seemingly justified, are not godly 
traits. 
Giving in to the weaknesses of human nature that surround us and that we 
are constantly made aware of by the media and other story mongers, is a 
sign of human foolishness and not wisdom. King Solomon, in Kohelet 
which we have just recently heard read in our synagogues, points out all of 
the negativities of human life. He also is tempted to despair of human life. 
But at the last instant he catches himself and ends on a note of quiet faith. 
Noach rebuilds the world after its destruction. The world is not rebuilt in a 
perfect fashion. Almost all of the evils of human society that existed before 
the great flood reappear once again in human society. But the Torah now 
concentrates its narrative on certain individuals who will influence all later 
human life for good and benefit. 
Abraham could not apparently save or even influence Sodom but the story 
of humanity will now focus on the good people, even if they be few in 
number and apparently weak in power. This shift of emphasis in the biblical 
narrative is itself the key to understanding the message of Judaism and 
Jewish history throughout the ages. We should never despair because of the 
presence of so much negative evil in the world. 
If the great and righteous Noach gave in to despair about the human 
condition, which is the source of all of the negative commentary about him 
that appears in rabbinic literature, we are not to emulate him in this regard. 
The world is rebuilt through goodness and beneficence not through carping 
and cynicism. In a dangerous world such as the one we live in, realism and 
practicality are essential for survival. However, despair and disappointment 
are not. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Noach: Connecting the Dots 
Only a few of the games that I played during my childhood are still popular 
today. One of them is “connect the dots.” Nowadays, it comes in some very 
sophisticated and complex versions. But I remember it from the days in 
which we were given coloring books and instructed to connect several 
dozen numbered dots in sequence. We were delighted to discover that what 
initially appeared to be just randomly scattered spots on the page eventually 
emerged as coherent images. 
Although the game was simple enough for even the very young, the idea 
behind it is a very profound one. The ability to make order out of chaos is 

by no means child’s play. It is a necessary feature of life and, as I hope to 
demonstrate in this week’s column, it is an important aspect of Torah study. 
I first learned of the power of the metaphor of “connecting the dots” from 
a gentleman who has since become one of my dearest friends. He was a 
newcomer to my synagogue. I soon noticed that he regularly sat in one of 
the front pews and listened very attentively to my sermons. Eventually, he 
approached me and gave me one of the most cherished compliments I have 
ever received. He said, “Many rabbis give excellent sermons and fill their 
presentations with dazzling and inspiring ideas. But they fail to connect the 
dots between those ideas. They rarely explain how those ideas relate to each 
other and to real life. You, however, connect the dots. Yasher koach.“ 
I am thankful to that gentleman to this day, for now when I prepare a 
sermon, I ask myself one question before I deliver it: “Did you connect the 
dots?” 
One of the ways in which I personally continue to play “connect the dots” 
to this day is by attempting to connect some of the words and thoughts we 
have during the sacred day of Yom Kippur to events that occur during the 
ensuing calendar year. For example, on Yom Kippur we recite a prayer in 
which we wonder aloud, “Who will live, and who will die… Who will have 
a tranquil year, and who will have a year of suffering?” As the year 
progresses, we indeed discover for whom death was destined, and for 
whom a year of suffering lays in store. By the year’s conclusion, we learn 
who lived and who experienced good fortune. But seldom do we “connect 
the dots” between the words we uttered somberly on Yom Kippur and the 
events which occurred months, sometimes many months, later. 
Permit me to present a different sort of “dot” upon which I pondered this 
past Yom Kippur, when we read the book of Jonah in the late afternoon of 
that day. My question was one which has been asked even by casual readers 
of the fascinating story of this Jewish prophet who was sent by the Lord to 
prophesize to the city of Nineveh, the capital of Ashur, or Assyria. Jonah, 
to say the least, does everything he can to resist the Lord’s command that 
he grant prophecy to a city populated by a nation that is a historic enemy 
of the Jewish people. Jonah eventually delivers his message to Nineveh, 
informing them that their great city will be overturned unless they repent. 
Jonah’s worst fear comes true—they do indeed repent, sincerely and 
totally. 
Who were these people of Nineveh that they took a stranger’s word as a 
signal to change their entire society and reform their system of justice? This 
audience, to Jonah’s chagrin, was exceptionally and immediately obedient. 
What was it in their history and background that readied them to hear 
Jonah’s message and to take it seriously? 
The answer lies in a brief phrase in this week’s Torah portion, Parshat 
Noach(Genesis, 6:9-11:32), as explicated by Rashi. The verse occurs 
toward the end of the parsha, where the Torah enumerates the progeny of 
Noah. We learn that he had a grandson named Cush, and that “Cush also 
begot Nimrod, who was the first man of might on earth. He was a mighty 
hunter… The mainstays of his kingdom were Babylon… and Calneh in the 
land of Shinar. From that land Ashur, went forth, and built Nineveh…” 
(Genesis10:8-11). 
It is fair to assume that most readers of these verses pass them over and 
consider them mere chronological details. But Rashi characteristically 
teaches us to read each verse very carefully, however trivial it may seem. 
He wonders not only about why the Torah mentions Ashur’s departure from 
mighty Nimrod’s territory, but also about the motive Ashur had for doing 
so. 
Mindful of the fact that our Sages viewed Nimrod as the quintessential 
tyrant who instigated the construction of the Tower of Babel (of which we 
read in chapter 11 of this week’s Torah portion), Rashi writes, “Ashur 
noticed that his children were listening to Nimrod’s teachings and were 
ready to join the rebellion against God which the Tower of Babel signified.” 
When Ashur realized that his children were falling sway to the malicious 
influence of the first tyrant in history, he decided to swiftly flee to another 
land. 
One must admire Ashur’s courage. He was ready to abandon his family and 
his society because he discerned the direction in which they were heading. 
We know how difficult it would be for any of us to uproot ourselves from 
our community just because we fear the negative influence that community 
would have upon our children. Ashur did so and remains a hero, albeit a 
relatively unsung hero. 
Now, let us “connect the dots.” Many centuries after Ashur courageously 
escaped Nimrod’s evil empire and laid the foundations of his own city of 
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Nineveh, that city degenerated into corruption. Over the generations, they 
forgot the lesson of their founder and ancestor Ashur. 
But our tradition teaches us that the noble teachings of ancestors are never 
totally forgotten. Even when we intentionally try to suppress the lessons of 
our forebears, they lie dormant within us, just beneath the surface. 
One can presume that the Almighty had Ashur’s heroic precedent in mind 
when, as He observed the moral deterioration of the Nineveh of Jonah’s 
time, He decided to grant them the favor of Jonah’s prophecy and to give 
them the opportunity to mend their ways. 
One can further presume that it was Ashur’s lesson to his descendants that 
endured for centuries (which eventually resurfaced in their consciences) 
and that motivated them to repent so rapidly and with such ease. 
There are many lessons to be learned from Ashur’s behavior and from the 
impact it had upon his children’s children. One is the need to remove 
oneself, however possible, from the negative influences which surround 
him. Another lesson is to appreciate the power that the actions one performs 
in his lifetime has upon his offspring. 
There is a lesson also to be learned about the “dots” that are scattered, 
mostly unnoticed, all over our holy Torah. We have just connected the 
“dot” in this week’s Torah portion in the book of Genesis with the “dot” in 
the much later biblical book of Jonah. We connected a Torah portion read 
early in the month of November with a text we read about a month prior on 
Yom Kippur. It is incumbent upon us to be such careful students of the 
entire Torah that we can learn to connect many other such “dots.” 
As the Talmud says, “The words of the Torah are ‘poor’ in one place but 
‘rich’ in another.” It is by connecting the “poor” dots to the “rich” ones that 
we can begin to fully appreciate the perfection of our tradition. 
 
Rabbi Pinchas Winston 

Perceptions 
Let's Get This Straight 
These are the generations of Noach, Noach was a righteous man he was 
perfect in his generations . . . (Bereishis 6:9) 
One might have thought that the words “yesharim,” which means “straight 
ones,” and “tzaddikim,” or “righteous people,” are just two terms for the 
same thing. Righteous people have integrity, and those with integrity tend 
to be righteous people. The Talmud begs to differ: 
Rav Nachman bar Yitzchak said: “I also say that not everyone will have 
light, nor will all have joy. Light will be for the tzaddikim and joy for the 
Yesharim.” (Ta’anis 15a) 
Even more insightful is Rashi’s comment: 
Yesharim will have joy because they are greater than Tzaddikim. (Rashi, 
Ta’anis 15a) 
This is easier to understand based upon this week’s parshah, as the verse 
says and Rashi explains: 
These are the generations of Noach, Noach was a righteous man, he was 
perfect in his generations; Noach walked with God. (Bereishis 6:9) 
In his generations: Some of our rabbis interpret this favorably: How much 
more so if he had lived in a generation of righteous people, he would have 
been even more righteous. Others interpret it derogatorily: In comparison 
with his generation he was righteous, but if he had been in Avraham’s 
generation, he would not have been considered of any importance. (Rashi) 
From the verse we learn that Noach was a righteous man. From the Talmud 
quoted by Rashi, we learn that righteousness can be a relative trait. A 
person can be righteous relative to something else, and therefore less 
righteous, or not even righteous at all compared to someone much greater 
than him. 
In fact, the Talmud defines righteousness in a couple of ways. This is one 
implied by the Talmud and explained by the Rambam: 
A person should always see himself as though he is half guilty and half 
meritorious. If he performs one mitzvah, he is fortunate, for he has tilted 
himself to the side of merit. If he commits one transgression, woe unto him, 
because he has tilted himself to the side of guilt. (Kiddushin 40b) 
Each and every person has merits and sins. A person whose merits exceed 
his sins is deemed righteous. A person whose sins exceed his merits is 
deemed wicked. (Yad, Hilchos Teshuvah 3:1) 
One might have thought that a righteous person is someone whose merits 
FAR exceed his demerits. Apparently, it only takes one merit more than 
one’s total amount of demerits to earn that accolade. There may be many 
more righteous people walking around than we know. Alternatively, people 
may have more demerits than they think they have. 

Another definition of righteousness appears elsewhere in Mishlei. It says 
there: 
For a righteous man falls seven times, and rises again, but the wicked 
stumble in time of calamity. (Mishlei 24:16) 
According to this verse, the difference between a righteous person and an 
evil person is not whether or not they sin. As Shlomo HaMelech said, even 
righteous people sin (Koheles 7:20). The fundamental difference is what 
each does once he has sinned. According to Mishlei, the righteous person 
does teshuvah and continues working on being righteous. The evil person 
sins and gives up, instead continuing down a slippery path to spiritual self-
destruction. 
This is why Noach could be considered righteous relative to his generation. 
This is also why Yosef HaTzaddik could almost err and sin with his 
master’s wife: 
Rebi Yochanan said: This teaches that both [Yosef and Potiphar’s wife] 
had the intention of acting immorally . . . Rav and Shmuel [differ in their 
interpretation]. One said that it really means [that Yosef went] to do his 
work, but the other said that he went to satisfy his desires. (Sotah 36b) 
In the end, Yosef did not sin, but only because of some assistance: 
At that moment his father’s image came and appeared to him through the 
window and said: “Yosef, your brothers will have their names inscribed 
upon the stones of the ephod and yours will be among theirs. Do you wish 
to have your name removed from among theirs and be called an associate 
of harlots instead?” (Sotah 36b) 
Tzaddikim may get up again, but it is only because they have fallen. They 
do teshuvah, but only because they have sinned. Only God can determine 
the test of a person and how well he has coped with it, whether he is to be 
called “tzaddik” or “rasha.” Had we met Noach, we might not have called 
him “tzaddik.” God, however, does (which is why, perhaps, the Torah adds 
the words: Noach walked with God). 
Who are the Yesharim? The Talmud states the following: 
What is Sefer HaYashar? Rebi Chiya bar Abba said in the name of Rebi 
Yochanan: It is the book of Avraham, Yitzchak and Ya’akov, who are 
called “Yesharim” . . . (Avodah Zarah 25a) 
Straight, in this context, means only thing: integrity. Integrity, in this 
context, means only one thing: sticking to the truth no matter what. It means 
doing the obviously right thing, no matter how many rationalizations come 
to mind to do differently. It means doing the mitzvah even though every 
fiber of one’s being argues that it does apply here. 
For example, everyone knew that Eisav was bad news, including Yitzchak. 
Everyone knew that there was no hope for him as far as being the leader of 
the future Jewish people. It was clear to all that he didn’t deserve the 
blessing of the first born, to Yitzchak as well. 
Nevertheless, Yitzchak had a mitzvah to bless the first born, and God had 
not told him otherwise. He sent Eisav hunting to try and improve the 
situation, but either way he was going to give the blessing to Eisav, his first 
born son. If the blessing was meant for Ya’akov, it was God’s business, not 
Yitzchak’s, to arrange it. 
Anyone who thinks that Ya’akov Avinu did not want to avenge the 
violation of his daughter by wiping out Shechem, as Shimon and Levi did, 
does not understand Ya’akov Avinu. Tzaddikim do such things. Yesharim 
do not, so he didn’t. 
Countless times did people put Avraham Avinu into positions that would 
have caused others to compromise their values. How many times could 
Avraham have rationalized that the mitzvah was not as it seems, but as he 
sees it? For example, would it not have been a bigger Kiddush Hashem to 
NOT have sacrificed Yitzchak to God in a society that was pining to 
sacrifice THEIR children to their gods? 
A tzaddik can make that mistake albeit for good reasons. A Yashar cannot, 
because he doesn’t even entertain other possibilities other than the one God 
told him about. Avraham, Yitzchak, and Ya’akov could never have found 
themselves in the kind of situation that Yosef did with his master’s wife. 
It’s just not possible for Yesharim. 
Had Adam HaRishon been yashar, as opposed to only righteous, he would 
never have allowed himself to eat from the Aitz HaDa’as Tov v’Ra. Had 
Chava been more yashar, she would have ignored the snake and his 
ridiculous rationalizations. She had a commandment from God, and what 
was stronger that that? 
When tzidkus—righteousness—is emphasized in place of yashrus—
straightness—assumed that the former includes the latter, there is a good 
chance that neither will be achieved. When yashrus is taught as a priority, 
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there is a good chance that both will be achieved because a person will 
develop a sense of right and wrong that leaves little room for faulty 
rationalizations. 
In the end, it is not always tzidkus that keeps children in the fold. It is 
yashrus. As history has proven countless times tzidkus is not always the 
best defense against the wiles of the yetzer hara, especially in a fast-paced, 
supercharged world. There are plenty of people around the earth who are 
doing less-than-decent things and STILL consider themselves to be 
somewhat “righteous.” 
Yashrus, on the other, interferes with self-deception. Once built in, bells go 
off and keep going off every time a person knows he is doing something 
with which God disagrees. Yashrus can carry a person through the difficult 
and tempting years, until he or she is old enough to understand why it was 
truly yashar to stay a morally-straight course. 
The upcoming American Presidential election is a good case in point. 
Neither candidate can be considered a tzaddik in any generation, though 
they both think highly of themselves, as do their supporters. All this 
election can come down to, therefore, is which candidate has the most 
integrity, or at least, the least amount of yashrus. The one with the least 
yashrus will be the one who will rationalize behavior in the name of the 
greater good that, in the end, is really wrong, perhaps even evil. 
Stepping back and looking at the bigger picture, there is something very 
important to point out. As one person told me recently, “History always 
repeats itself, but in a different way.” Mark Twain said the same thing, but 
differently: History doesn’t repeat itself, but it does rhyme. 
Let me give you an analogy. Imagine a person being run over by a 
Volkswagen, only to be hit by a truck while looking for a Volkswagen that 
might hit him a second time. Jews are not concerned about the situation 
today because they don’t see any Brownshirts coming after them. It’s a 
mistake. 
An article was recently published that claimed that College students 
support Bernie Sanders and Leftist policies because they are dumb (his 
words, not mine). Western society today is one in which rock stars and 
Hollywood actors are moral authorities, deciding right and wrong on 
national levels while God is elbowed into oblivion. 
In 1938, Kristallnacht resulted in broken windows and a message about the 
future of European Jewry. In previous exiles, it looked differently just as it 
will in our time. Too many Jews are looking for that second “Volkswagen,” 
but oblivious to the oncoming “truck.” The world is changing, and not in a 
positive way. Is it any wonder therefore, that so much anti-Israel sentiment 
is building up? This upcoming election is a message about the future of 
world Jewry. Is anyone listening. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Noach נח 
Dvar Torah # 549 
This week's Dvar Torah was sponsored in honor of Harav Erlanger Shlit"a, 
by the Cabasso family 
In describing the flood, the Torah tells us, "And the rain was upon the earth 
for forty days and forty nights" (Bereishis 7:12). Rashi explains that the 
pasuk refers to the deluge as mere rain, because when the flood began, 
Hashem in his abundant kindness let the rain fall pleasantly. He was 
offering yet another opportunity for the wayward generation to mend their 
ways, and thereby cause the rain to continue as a sun shower instead of 
changing into a deadly torrential downpour. 
Rav Wolbe comments that this idea is mentioned in the tefillah of 
U'Nisaneh Tokef recited on Rosh Hashana and Yom Kippur. "Until the day 
he dies, You wait for him; if he repents you accept him immediately." In 
Hashem's eyes, late, is never too late. He warned the generation for a 
hundred and twenty years, and then added another seven days before 
initiating the flood. After all that, when the water had already started falling 
from the heavens, Hashem still waited; maybe, just maybe, they would 
repent and be spared from destruction. 
Elul is over. The Yomim Noraim are behind us, and we have already passed 
Hoshana Rabba too. Very possibly, some look back and think, "We could 
have done more." Many will push off any thoughts of further repentance 
until next year. The Torah is informing us that it's never too late. Hashem 

is always waiting for us, not just during the High Holidays. As the saying 
goes, "Beat the Elul rush and do teshuva now." 
After Noach left the teivah, he offered korbanos to Hashem: "And Hashem 
smelled the pleasing aroma and Hashem said in His heart I will not continue 
to curse the ground..." (ibid. 8:21). The Ramban writes that when Hashem 
instructed Noach to gather into the teivah seven from each of the kosher 
animals, He told him that it was for the purpose of offering korbanos after 
he leaves the teivah. The sacrifices would be the necessary merit and an 
impetus for Hashem to make a covenant not to bring another flood upon 
the world. 
Rav Wolbe comments that we can deduce from here the power of man's 
actions. Hashem instructs us, and then waits for us to follow His 
instructions. When His commandment is fulfilled He accepts it as a 
pleasant aroma, and creates a covenant for our benefit! 
This idea holds true not just with regard to korbanos, but also for all 
mitzvos. Hashem longs to bestow infinite bounty upon us. He commands 
us, and then waits for us to fulfill His commandments - so that He can 
reward us! The mitzvah is the trigger which sets Hashem's abundant 
kindness into motion. It's not enough to be a Jew in one's heart. The mitzvos 
are imperative, and the bounty is generated in proportion to the purity and 
perfection in the way they are performed. Does an added dose of 
meticulousness in the performance of a mitzvah really matter? Yes it does; 
and it is you, due to the tremendous kindness of Hashem, who stands to 
gain from such an investment! 
 

Rabbi Benjamin Yudin 

TorahWeb 
The Animals Within and Without 
Reb Chaim Volozhiner in his Nefesh Hachaim (chapter 5) extols the 
potential of man. He cites the verse (Devarim 32:9) "for Hashem's 
portion is His people, Jacob is the measure of His inheritance". The 
noun in the verse is chevel which literally means a rope. Rashi 
understands the rope to consist of three strands, namely the merits of 
the three patriarchs. Nefesh Hachaim understands the rope to be 
suspended from heaven to Earth. When man tugs and pulls the rope in 
this world, it has consequences in the upper realms. 
This is demonstrated in where Reb Chanina bar Pada's teaching 
(Brachos 35b) that if one eats without reciting the proper bracha he is 
stealing from Hashem and from the Jewish people. That he is stealing 
from Hashem is understood, as he is failing to proclaim His sovereignty 
over the world. In addition, he is stealing from the people of Israel 
because, Rashi explains, when man sins (as in the case of eating without 
a blessing) the fruit, its taste, and nutritional value become diminished. 
Such is the powerful impact of man on his natural environment. 
It is most fascinating to note the relationship between man and his 
natural world. Interestingly, when man eats from the forbidden fruit, 
and then realizes he is naked, he covers himself with fig leaves. Rashi 
(Breishis 3:7 citing Brachos 40a) teaches that the fig tree is the tree 
from which he ate and from the very object of his sin came the remedy, 
i.e. his clothing. However, the other trees refused to allow him to take 
their leaves. Prior to his sin all of nature, man and the natural world 
around him, were in perfect sync and harmony, proudly unified in 
bringing honor and glory to Hashem. When man sinned it was an 
affront to all of nature, not just to man. His sinning brought about a 
negative change in the environment. 
When Cain killed Hevel and was punished to be a wanderer, Cain 
protests to Hashem and cries out, (Breishis 4:14) "whoever meets me 
will kill me". Who is Cain afraid of being killed by? The only other 
humans around are his parents, and although they will be angry at him 
it is most unlikely that they will kill him! The Ramban therefore 
answers that Cain feared being killed by the animals, since he broke the 
peaceful nature of the natural world, he understood that now the 
animals would also turn violent and kill him. There is an ideal balance 
in the natural world with man. 
One may suggest it all started when Hashem declared on the sixth day 
of creation (Breishis 1:28), "na'aseh adam - let us make man." Rashi 
explains the challenging "us" as referring to the angels with whom 
Hashem consulted prior to making man. The Zohar (Pinchas 219) 
understands this to mean that Hashem was addressing all of creation 
and said, "I will take something from everything, from all the animals, 
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all the different characteristics and together form man as a composite 
of all of nature." 
I believe this can help us understand Yehuda ben Teima's statement 
(Avos 5:23), "be bold as a leopard, light as an eagle, swift as a deer, 
and brave as a lion, to perform the will of your Father in Heaven". Why 
does he need to associate each trait with an animal? Why not simply 
say be swift, bold, and strong? Perhaps he is reminding us that we can 
do it, since part of the strength of the animals is in each of us 
In the beginning of Parshas Noach (Breishis 6:12) mankind is given a 
humiliating blow by being referred to as "meat" when Hashem 
announces, "for all flesh has corrupted its way upon the earth". This 
most demeaning referral is repeated again in (6:17). Rashi, citing 
(Sanhedrin 108a) teaches that even the beasts, animals and birds were 
acting in an immoral way, mating outside their own species. How can 
this be? After all, the animals have their own natural order and do not 
have a yetzer harah - evil inclination! 
The Beis Halevi in his opening discourse on Parshas Noach teaches that 
man's actions have global consequences. His actions not only effect 
himself, his neighbors, and his immediate environment, but have a 
ripple effect upon the entire world. This is further substantiated by the 
NefeshHachaim (chapter 3) who cites several teachings of our Rabbis 
including the Talmud's (Brachos 64a) famous comment, "'and all your 
children will be students of Hashem, and your children will have 
peace'(Isaiah 54:13) Do not understand only 'your children', but as 'your 
builders'". Reb Chaim understands this to mean that man's actions 
either build or destroy the world. Since all of creation is centered within 
man, when man degrades himself it is reflected by, and has 
reverberations in, the natural world. 
As we said earlier, in Parshas Noach man is referred to as basar-meat. 
The greatness of Avraham is the, "nefesh Asher asu B'Charan - the 
souls they made in Charan" (Bereshis 12:5.) Rashi (citing Sanhedrin 
99b) explains that Avraham converted the men and Sarah the women. 
We don't find anywhere, however, these "converts" acceptance of 
Torah and mitzvos, so what type of conversion was this? Perhaps, as 
Rav Amiel z"li> in his Hegyonos el Ami suggests, Avraham and Sarah 
taught mankind that man is not to be viewed as basar-meat, but as 
nefesh - a spiritual being. He has the ability, by uniting his body and 
soul, to bring about harmony in nature. Marriage is, as Avraham said 
to Sarah, "and that my soul may live on account of you" (Bereishis 
12:13), i.e. the uniting of two individuals in sanctity, bringing harmony 
in the home and thus by extension to the rest of creation. 
Much of our woes are attributed to global warming. I believe if man 
would only look inward and take responsibility for the immorality of 
our society, for the breakdown of the sacred family structure, it would 
do more to restore the balance of nature and man. We all yearn for the 
days of (Isaiah 11:6), "a wolf will dwell with a sheep". The Torah 
provides us with a path to reach that state: restore the harmony and 
balance in nature, and be moral. 
Copyright © 2016 by TorahWeb.org. All rights reserved 
 

Rabbi Dr. Ari Zivotofsky 

Tzarich Iyun: Mar Cheshvan 
Misconception:The complete and correct name for the month 
following Tishrei is Cheshvan, and it is a quaint tradition to call it Mar 
Cheshvan because it is bitter (Hebrew: mar) due to its lack of holidays. 
Fact: The correct name for this fall month is the one word 
Marcheshvan/M’rachsh’van(1) (Aruch ashulchan, Even Ha’ezer 
126:17). 
Background: The Bible usually refers to the months by their ordinal 
numbers, although occasional ancient Israelite names are also used.(2) 
The currently used Jewish names for the months were imported from 
Bavel (Babylonia),(3) and many of them appear in post-exilic books of 
the Bible.(4) Some of these are derived from the names of ancient gods, 
such as Tammuz which is thought to come from the Assyrian Du-mu-
zu, an Egyptian god, and is mentioned as the name of an idol in Ezekiel 
(8:14).(5) 
Marcheshvan is probably derived from its location in the calendar. In 
Akkadian (Babylonian/Assyrian), “w” (vav) and “m” (mem) sounds 
can interchange. As a result, Marcheshvan which is from the two words 
“m’rach” and “shvan,” would have been “warh” and “shman,” in 
Akkadian, corresponding to the Hebrew “yerech shmini,” thus “eighth 

month.”(6) In the Yemenite tradition, the name of the month is 
pronounced Marachsha’wan, not Mar-cheshvan as in the Ashkenazic 
tradition, and this would seem to preserve a greater fidelity to the 
original.(7) 
Older sources attest to the name as being the longer name 
Marcheshvan/M’rachshwan (as opposed to just Cheshvan). When the 
eighth month is mentioned in the Mishnah and Talmud, it is referred to 
as Marcheshvan. A few examples include: Taanit 1:3,4; Pesachim94b; 
and Rosh Hashanah7a; 11b. Throughout all of Rashi’s Biblical and 
Talmudic commentary, he also refers to the month as Marcheshvan. A 
few examples are: Rosh Hashanah11b, s.v. v’azda l’tamahu; 16a s.v. 
D’miz’daran; Beitzah 40a, s.v. bir’vi’ah. The Rambam(8) and Ibn Ezra 
(commentary to Leviticus 25:9) also use the complete name. 
This misconception has halachic implications. Since the mistaken 
practice of simply calling the month Cheshvan is so widespread, either 
Cheshvan or the two-word Mar Cheshvan is now acceptable, post facto, 
if erroneously used in a legal document such as a get (Aruch 
Hashulchan, Even Ha’ezer 126:17). The Ramah (Even Ha’ezer 126:7) 
lists only Marcheshvan as the month’s name and does not give the 
halachah if one wrote either just Cheshvan or the two-word Mar 
Cheshvan. Others even accept post-facto the Biblical name of the 
month, “Bul,” if it was used in a document. The Aruch Hashulchan 
states that the halachah is the same for the imprecise “Menachem Av” 
(Even Ha’ezer 126:16).(9) 
Surprisingly, there are even customs that developed around the error. 
The assumption is that it is called Mar Cheshvan (the bitter Cheshvan) 
either due to its lack of holidays or because it is when Sarah the 
Matriarch died.(10) Because of those negative associations, there are 
those who refrain from getting married in Marcheshvan (Shut Lev 
Chaim 2:26). The Sdei Chemed (Ma’arechet Chaton v’Kallah:23) 
claims that this was the minhag in Jerusalem. Shulchan Ha’ezer (4:5:8) 
writes that in his locale people are not concerned with this and get 
married in Cheshvan [sic!].(11) 
The Pri Chadash (Even Ha’ezer 126:7) offers the only explanation that 
I have found for calling this month by the two-word name Mar 
Cheshvan. He suggests that the name Mar Cheshvan is based on the 
fact that it is the beginning of the rainy season. The Targum translated 
mar as tipah, a drop, in the verse “Hen goyim k’mar midli — Behold, 
the nations are as a drop of [water from] a bucket” (Isaiah 40:15). As 
such, the name means the “rainy Cheshvan,” and far from mar meaning 
bitter, it connotes a month of blessed rain.(12) 
The Bnei Yissaschar (2:56-57) relates a beautiful midrash about the 
future of Marcheshvan indicating that the dedication of the Third 
Temple will occur in Marcheshvan, removing any doubt about it being 
a bitter month. 
Notes: 
1. Despite the fact that the second pronunciation is probably more 
authentic, the first will be used most of the time in this article since it 
is the more common and familiar version. 
2. For example: Aviv (first month – Nissan) appears six times in the 
Pentateuch (Ex. 13:4, 34:18 [x2], Deut. 16:1 [x2]); Ziv (the second 
month – Iyar) is found in I Kings 6:1 and 6:37; Yerech Etanim (seventh 
month – Tishrei) is used in I Kings8:2; and Bul (eighth month – 
Marcheshvan) is used in I Kings 6:38. There are homiletical Talmudic 
(e.g. Rosh Hashanah 11a) and Midrashic (Yalkut Shimonito I Kings, 
Chapter 6, remez 184) explanations of these names (See also Radak and 
Rashi to I Kings 6:38 on Bul.) It may be that aviv is not a proper name, 
but simply a reference to the “spring month,” hence it is always chodesh 
he-aviv not chodesh Aviv. 
3. According to the Jerusalem Talmud (Rosh Hashanah1:2), three 
things were imported with the Jews who returned from Babylonia: the 
names of the months, the names of the angels, and the currently used 
script (Ktav Ashuri as opposed to the ancient Ktav Ivri). 
4. Nissan (Esther 3:7; Nechemiah2:1), Sivan (Esther 8:9), Elul 
(Nechemiah6:5), Kislev (Zechariah 7:1, Nechemiah 1:1), Tevet (Esther 
2:16), Shevat (Zechariah 1:7), Adar (Esther3:7). Each of these 
occurrences gives not only the name of the month, but its number, and 
every one corresponds to our current use of the name. Iyar, Tammuz, 
Av, Tishrei, and Marcheshvan are not found in the Bible. Some of these 
names are also found in the apocrypha and Megillat Ta’anit. 
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5. This is the only place in the Bible where the pagan deity Tammuz is 
mentioned. See Rashi and Radak on Ezekiel 8:14 for a discussion of 
the name and its meaning. 
6. Similarly, in the Julian calendar, October means eighth month, which 
it was in the original calendar in which the first month of spring, March, 
was the first month. 
7. Many in the Yemenite community lost the original meaning and have 
ascribed new meaning to it. They note that marachsha’wan means 
spreading or smoothing the grain. This is the final agricultural process 
before the grain is stored. It is done in the eighth month before the rains 
start. 
8. Zev Vilnay, Matzeivot Kodesh B’Eretz Yisrael, 3rd edition, 1985, 
cites from the letters of the Rambam about his trip to Israel in which he 
refers to Marcheshvan several times. 
9. There are those who write just “Menachem” as the name of the 
month, even on legal documents. I have not seen a discussion of the 
validity of that custom. 
10. Esther Rabbah7:13 states that Sarah died in Marcheshvan, but no 
specific date within the month is given. Commenting on this midrash, 
the Anaf Yosefnotes that there are many conflicting sources that give 
alternate dates for Sarah’s death, one of which is in Nissan, 
immediately following the akeidah (binding of Isaac). 
11. See also Shut B’tzel Hachochmah 2:60 and Binyamin Adler, 
Ha’nisuin K’hilchatum, 5:56. 
12. Rashi says it means a “bitter drop” in this verse. 
Reprinted from JEWISH ACTION Magazine, Fall 5761/2000 issue 
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Jewish History Crash Course 
Crash Course in Jewish History Part 16 - King Shaul 
In his farewell address to his people, Moshe warns: 
"When you come into the land which the L-rd your G-d is giving you 
and inherit it and live in it, and you say, ‘Let us appoint over me a king 
like all the nation around me,' [then] you will appoint over yourself a 
king whom the L-rd your G-d shall choose. From among your brothers 
are you to appoint over yourself a king, you may not appoint over 
yourself a foreigner who is not your bother. However, he must not 
acquire too many horses for himself ... And he is not to acquire too 
many wives ... neither shall he acquire too much silver and gold. And 
it shall be that when he sits upon the throne of his kingdom that he shall 
write for himself a copy of the Torah..." (Devarim 17:14-19) 
This time has come to pass now. 
The Jewish people have been living for close to four centuries without 
strong central leadership and they miss it. So they ask the prophet 
Shmuel to appoint a king. 
Like All The Rest 
Shmuel is not happy over this request but HaShem tells him to go 
ahead. Still it is clear that HaShem is not happy with it either: 
"Listen to the voice of the people according to all that they say to you 
for they have not rejected you but they have rejected Me from reigning 
over them." (1 Shmuel 8:7) 
Why are Shmuel and HaShem displeased, especially since Moshe had 
predicted this turn of events and there is even a Torah commandment 
to do so? 
The answer lies in the way the people asked for a king: 
And they the people said [to Shmuel] "... Now set up for us a king to 
judge us like all the nations ..." (1 Shmuel, 8:6) 
A Jewish king was not supposed to be a king "like all the nations" had. 
A Jewish king was supposed to be a model of what an ideal Jew is all 
about -- a figurehead for the rest of the nation to emulate. 
To ask for a king "like all the nations" suggests that the Jews wanted a 
big strong guy so that they could sit back and throw off that heavy 
burden of responsibility that they've had to deal with on a day-to-day 
basis. It's much easier in many respects to have someone decide for 
you, which is why the Talmud says that "a slave is happier being a 
slave" -- a slave who is well treated will give up his freedom to know 
that he is being taken care of and decisions are being made for him. 
In the year 836 BCE Shaul is anointed as king by the prophet Shmuel 
in accordance with the wishes of the people. 
The Choice 
How was Shaul chosen king? 

The story of Shaul's anointing tells us much about the functioning of 
Jewish society in this time period. 
For one thing, there are many prophets around. So many in fact -- the 
Talmud says that from the time of Moshe to the destruction of the First 
Temple there were over a million prophets -- that the people turn to 
them for everything. You have a profound question about Jewish law? 
Ask a prophet. You need advice on marriage? Ask a prophet. You've 
lost your donkey? Ask a prophet. 
Indeed this is how Shaul and the Prophet Shmuel meet. Shaul comes to 
Shmuel for help in locating some lost donkeys. 
It's an odd story. A man goes to the greatest prophet alive and asks, 
"Where's my donkey?" The prophet answers, "Oh, your donkey is 
behind the shed, and by the way, you're king of Israel." 
When Shmuel tells him that he will be king, Shaul hides. This is where 
we first see the weakness of his character. 
A Fatal Weakness 
The Talmud is very clear that Shaul is not only head and shoulders 
above everyone physically, he's head and shoulders above everyone 
morally and ethically. He's an exemplary human being, but he has one 
weakness -- he suffers from misplaced modesty. A really humble 
person recognizes his or her true strengths and weaknesses; he also 
knows the difference between honor due him and the honor due his 
position. 
But Shaul is not really strong enough to be a leader of the Jewish 
people. To lead the Jewish people requires a unique combination of iron 
will and diplomacy -- as we saw in the difficulties Moshe faced leading 
the Israelites in the wilderness (Part 13). If the leader is not strong 
enough the Jewish people will walk all over him, but if he's too strong 
they'll rebel. The problem of weak leadership -- which begins with 
Shaul -- is something that will plague the Jewish people throughout 
history as will become glaringly apparent. 
Shaul reigns from 879 to 877 BCE. He's king for only two years and he 
dies a tragic death. Indeed, his brief reign in itself is tragic, and it has 
to do with a fatal mistake he makes early on. He disobeys the 
commandment of HaShem to wipe out the nation of Amalek. 
One of the key commandments that the Jewish people are given upon 
entering the Land of Israel is "to wipe out Amalek." 
Amalek is the ultimate enemy of the Jewish people in history. This is 
the people that symbolize evil, and there is a commandment in the 
Torah to wipe them off the face of the earth, because their pathological 
hatred for Jews is so great, if they have a chance they will wipe the Jews 
off the face of the earth. 
Amalek's major ambition is to rid the world of the Jews and their moral 
influence and return the planet to idolatry, paganism, and barbarism. 
Since this is a cosmic war between good and evil which cannot be 
settled with treaties, HaShem commands the Jews to destroy Amalek -
- the entire nation, down to the last cow. 
Shaul has the opportunity to do so. He wages war against Amalek as 
commanded and wins, but when it comes to fulfilling the decree he 
falters. The cows are spared, and Agag, the king of the Amalekites, is 
spared also. 
Ideology Of Amalek 
To this day, history continues to struggle with the consequences of 
Shaul's mistake. 
Agag fathers a child before he is killed by the Prophet Shmuel, and then 
the nation of Amalek goes underground. 
Today, we have no way of identifying the descendants of Amalek, but 
we do know that the Amalekite ideology lives on. There has been more 
than one occasion when people have arisen bent on exterminating the 
Jews. 
One such example was Haman, the Persian minister who tried to 
annihilate the Jews in the time of Queen Esther (355 BCE). And Hitler 
certainly espoused Amalekite ideology: 
Yes, we are barbarians! We want to be barbarians. It is an honorable 
title to us ... Providence has ordained that I should be the greatest 
liberator of humanity. I free man from ... the degrading self-
mortification of a false vision called conscience and morality ... 
Conscience is a Jewish invention. (Hitler Speaks, pp. 87, 220-222.) 
And looking at Hitler and the Holocaust we can understand that such 
intense hatred as the Torah ascribes to Amalek can exist in the world. 
The Nazis wanted to kill every Jew. A Jew could have been assimilated, 
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intermarried with Christians for three generations but that didn't matter; 
the Nazis were bent on killing anyone with the slightest bit of Jewish 
heritage -- they were bent on wiping out any trace of the Jewish people 
and Jewish influence. 
The End Of Saul 
Meanwhile, the Prophet Shmuel tells Shaul: 
"I shall not return to you for you have rejected the word of the L-rd and 
the L-rd has rejected you from being King over Israel." 
And Shmuel turned to go and he [Shaul] seized the hem of his robe and 
it tore. And Shmuel said to him, "The L-rd has torn the kingdom of 
Israel from you today and has given it your fellow who is better than 
you.'" (1 Shmuel 15:26-28) 
With this critical mistake, Shaul is finished. He doesn't get a second 
chance. HaShem doesn't mess around when it comes to the King of 
Israel. 
If this seems harsh, we must keep in mind the guiding principles of the 
relationship between HaShem and the Jewish people. 
1. According to your level of knowledge is your level of 
responsibility. The mistakes of people in positions of power have huge 
consequences. 
2. According to your level of responsibility is your level of 
accountability. The greater you are, the bigger the impact of your 
decisions, therefore you must be held to an extremely high standard. 
Therefore even the smallest mistakes of Jewish leaders are severely 
punished. 
Although Shaul is finished, this doesn't mean he gets deposed on the 
spot, but it means that his line will not carry on the monarchy. 
Indeed, following this declaration to Shaul, Shmuel goes looking for 
another king to anoint and he finds him in the most unlikely place. 
Next - David: The Shepherd, The Warrior 
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48 Ways to Wisdom 
Way #1 Be Aware Of Every Moment 
Imagine you're stuck in traffic, and another driver is taking dollar bills 
and throwing them out the window. You can't believe it. The guy is 
whacko. Every five minutes, another dollar flies out the window! 
You probably never saw this. But you have seen someone throwing five 
minutes out the window. 
Maybe you even did it yourself. The bus takes off and you're really 
enjoying the scenery: "Oh, a hill ... look at that store ... and there's a 
park!" 
It's not so bad for the first few minutes. But then the cash register starts 
ringing up wasted time. Ding! Ding! Ding! 
We all know that "time is money." But which is more important: five 
minutes or a dollar? Time is the greatest opportunity of your life and 
you should not waste a minute of it. 
Bi'talmud literally means "through study." This refers to the study of 
life. To become a great human being requires applying your mind 
constantly, until it pervades every fiber of your being. 
It all begins with a decision, a commitment. Try saying aloud: "Life is 
an opportunity. I want to use my mind, I want to grow, I don't want to 
waste one minute of the day." 
You may notice some resistance as a little voice protests inside: "No 
way! All work and no play will make Jack a dull boy... No fun, no 
pleasure, just servitude and sacrifice. C'mon, let's space out and watch 
TV!" 
The 48 Ways has tools to fight against this. It's called the "Five-C's": 
• Constant - at every moment. 
• Continuous - without interruption. 
• Consistent - according to schedule. 
• Cyclical - with repetition and review. 
• Comprehensive - as a "student of life." 
(1) "Constant": At Every Moment 
Pursuit of any meaningful goal must be constant, 24 hours a day. Don't 
divide between "striving" and "non-striving" periods of time. 
Does this mean being an obsessive workaholic? Of course not -- you 
still need to sleep! 

Let's understand. "Constant striving" means that when you sleep in 
order to be more productive, then the sleep becomes part of the work. 
It's the same with eating or exercise -- if done for the right purpose, it 
contributes to your overall growth and accomplishment. 
So what about relaxing? 
Of course it's okay to relax. But in Jewish terms, relaxing means 
"changing gears." It's not quitting. It's growth. Your relaxation should 
be purposeful and directed. But don't space out. 
Sounds difficult? Remember the first time you tried to ride a bike, and 
thought you'd never get the hang of it? You said, "Hey, this is crazy -- 
how can you balance this thing and move forward on two skinny 
wheels?" You tried, fell off, and just about gave up ... until you saw the 
kid next door riding his bike with ease. So off you went to try again, 
and before you knew it, riding a bike had become second nature. 
It's the same with "Constant Awareness" and any of the 48 Ways. It 
takes some time to master. But once you're on, you're on. And 
eventually, you even learn to ride without hands. 
If you feel yourself reaching a limit and need a break, simply switch 
your field of concentration. Think of something else that's not as 
exerting, but is still meaningful. For example, shift your focus to nature, 
music or art. Sometimes, even a simple change of scenery, a cold drink, 
or a breathe of fresh air is enough to recharge your batteries. 
Just don't let your mind shut down. Because the longer you turn off the 
motor, the harder it is to get the engines running again. And that means 
valuable moments of your life ... slipping by... 
Killing Time 
At one time or another, each of us has checked out of life. Not 
committing suicide, mind you, but quitting in a minor way. A "little 
suicide," as in: "Let's kill a few hours here," followed by some mindless 
activity that requires zero awareness. Just bzzzz... 
We do this, because it is painful to be constantly aware, to be constantly 
"on." 
To break through that pain, focus instead on the pay-off. When you are 
constantly aware, every experience becomes a lesson in life. For 
example, if you are in a dentist's office, you could use that time to reach 
any number of crucial insights: 
"I'm lucky to have teeth. A toothless life would be much less 
pleasurable." 
"If there is such a thing as dental hygiene, there must be a concept of 
spiritual hygiene, too. I wonder what it is." 
"Without the pain of the drill, my teeth would fall out. Perhaps some 
other difficulties in life also help me accomplish good things." 
"The human body is so intricate. The integration of teeth, gums, tongue 
and saliva is an incredible feat of anatomical and physiological design. 
How did it all come about?" 
Whatever you are doing at any given moment -- watching the news, 
working on a business deal, talking to a friend, reading this article -- 
give it your full attention. Decide that you are willing to take the pain 
of thinking, of being aware, all day long. 
(2) "Continuous": Without Interruption 
Whenever you pursue a specific goal, it should be without interruption. 
It's actually better to study for one hour straight, than for two hours with 
interruptions. Interruptions break our train of thought and limit our 
ability to retain information. They take the power out of learning. 
Set aside a certain time when you block everything else out, where you 
will not budge from the activity you're focusing on. Don't sit down and 
then get up to open the window. Then get up to fetch a Coke. And get 
up again to close the window. And get up to turn on the radio. 
Make up your mind: "I am going to do 'X' for one hour straight. No 
bouncing up and down!" For an entire 15 minutes, don't stop. Not to 
change your seat, not to get a drink, not for anything that isn't life-
threatening! 
You can practice this while riding on the bus, or waiting at the dentist's 
office. Set yourself a goal of 15 minutes to focus exclusively on one 
subject. It may be a problem you're having at work, a personal goal, or 
an issue in a relationship. For example, you might say to yourself, "The 
next 15 minutes I am going to devote to thinking about my family, how 
I can help them, why I love them, my pleasure in them." 
Or try devoting 15 minutes a day to be aware of every aspect of life 
around you -- from the blood coursing through your veins to keep every 
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cell alive, to the ant crawling across the ground under your feet. For 
that 15 minutes, you are totally attuned to the miracle of being alive. 
Then, at the end of these 15 minutes, appreciate how the time was well 
spent. Time that otherwise would have been wasted... 
Little by little, increase your time. First 15 minutes, then 30 minutes, 
then one hour, then two hours. Once you hit four hours, you're sailing. 
The Vilna Gaon, the great 18th century Jewish scholar, said that the 
first three hours and 59 minutes is stoking the furnace. By the fourth 
hour, the pot is boiling. 
And don't stop. Because if you take the pot off the fire -- even for a few 
minutes -- you have to reboil it all over again. 
(3) "Consistent:" According To Schedule 
To really get into gear, you need to find your rhythm. 
The human body loves patterns. Even the most daunting tasks become 
fluid when set into a schedule. This means doing the activity in the 
same place, at the same time, and in the same way (as much as 
reasonably possible). 
That's why Judaism has certain pre-set activities every day. When 
waking up, for example, we say: "Thank G-d I'm alive." It's a moment 
of conscious appreciation for getting another chance, another day. This 
awareness gets us up on the right side of the bed, starting our day on a 
high note. 
When it comes to any goal, make a certain time of the day "holy." For 
however much or little time, make a commitment and be consistent 
every day. There is power in that commitment. You know you are going 
to change. Your life will be different. 
Try it. Commit yourself 365 days a year, for the rest of your life: When 
you wake up in the morning, appreciate being alive. 
(4) "Cyclical": Repetition And Review 
Life is not one-dimensional. It must be studied from every side and 
turned upside down. 
Study the same subject for a long period of time. Don't bounce around 
superficially from one topic to the next. Choose a topic you love and 
become an expert in at least one aspect of life. Become engrossed. 
Whatever subject you choose, there is always more to learn. Even as 
you move to other areas of knowledge, be alert to pick up information 
pertinent to previous topics. This allows for cross-referencing, and 
ultimately, a deeper understanding. 
Whatever you learn, make sure you don't forget. How many times has 
an insight struck you with astonishing clarity -- and then slipped out of 
your mind the next day? The insight is fleeting if you don't capture it in 
some way. It has to sink into your bones and permeate your mind. 
This means constant review of one's learning in some form or another. 
Verbal repetition is powerful. It clarifies an idea and brings it into 
reality. That's why we repeat the Shema twice a day, and why we 
review the Torah year after year. The Sages of the Talmud would repeat 
any new insight 40 times -- and repeat an especially vital idea 101 
times. 
It's kind of like "Remember the Alamo!" Of course, you may forget the 
Alamo, but you can remember this article in a catch-phrase like "Make 
Every Second Count" or "Live to the Max." Whatever moves you and 
gets you energized, repeat it again, again and again. Make it your 
refrain, your background music. When you wear out one phrase, get 
yourself another. Whatever works has power. 
(5) "Comprehensive:" Be A Student Of Life 
Imagine someone asking you, "What do you do?" You answer, "I'm a 
lawyer," or "I'm an engineer," or "I'm an accountant." 
Wrong! Wrong! Wrong! 
Suppose you see someone going to sleep, and you say to him, "What 
do you do?" 
He says, "I'm a sleeper." 
"You're a sleeper? How do you make a living doing that? Who pays 
you to sleep?!" 
That's my point exactly. When you add up the hours over a lifetime, 
you spend more time sleeping than being a lawyer. 
The essential you is not the lawyer. It is the thinker, the seeker, the 
living, breathing human being who loves, who is continually growing, 

who desires greatness, who hungers to know more. Identify with this. 
It is who you really are. 
Ask a woman with four children: "Who are you?" She answers: "A 
mother." But that's only one aspect of who she is (albeit an important 
one). She's also a friend, a community volunteer, an educator, a chef, a 
nurse, a child psychologist, a thinker, an information gatherer, a pursuer 
of truth, and more. 
Unfortunately, we develop this identity problem early in life. Every 
child is asked: "What do you want to be when you grow up?" This 
question has subtle implications that can damage a developing 
personality. The child is thinking: "What's wrong with being 'me?' Is 
'me' so terrible that I have to 'become' something different when I grow 
up?" 
The Sages say: "Make the study of life your main occupation, and your 
profession secondary." The question is not "what are you doing for a 
living," but rather "what do you do for life?" If you see yourself as a 
"thinker," then thinking becomes a priority. So update your self-
definition. Learn your whole reason for living and live it fully. 
Is Life Good? 
The bottom line is you have to decide: Is life good or not? 
This comes down to a more basic question: Does life have purpose? If 
it doesn't, then there's no reason not to waste time, because nothing 
really matters anyway. But if you believe there is a purpose to life, why 
would you want to waste any bit of it? You'll want to understand every 
aspect of life, to do the most with the limited time you have. 
Jewish consciousness says that the worst crime is murder. 
-- The worst murder is premeditated. 
-- The worst premeditated is of family. 
-- Even worse is murder of self -- i.e. 
-- Spiritual suicide is worse than physical suicide. 
-- Killing time is spiritual suicide. 
Human beings were created for pleasure. Adam and Eve were placed 
in the Garden of Eden. In Hebrew, Eden means "pleasure." 
When you commit yourself to what a human being was destined for -- 
a life of pleasure -- you will go out searching for the highest pleasures. 
Along the way, you'll make distinctions between pleasure and comfort, 
between necessary pain and needless suffering. And through the 
process, you'll discover the true meaning of life. 
The Torah says: "Avraham was old and he came with his days." Many 
people can become old without their days, because they may only 
experience growth over a year. But Avraham and Sarah had daily 
growth spurts. They got as much out of living as possible. 
Make the commitment to discover life's deeper pleasures. It could be 
the difference between a useful life and a wasted one. 
Ten Tools For Constant Awareness 
1. Plan out what you want to accomplish. If you know what you're after, 
you'll pursue it with more vitality. 
2. Plan in the evening how you'll get up in the morning. Don't let the 
snooze button control your life. 
3. To start off on the right foot, get up 10 minutes early and say the 
Shema. 
4. Review your day. See what the obstacles were. Strategize how to 
avoid them in the future. Review what you learned in the past 24 hours. 
5. Become a student of life. Study wherever you are. Have books, 
thoughts, etc. ready to keep your mind growing. (No staring out the 
window like a zombie.) 
6. Memorize pieces of wisdom. It will give you something to learn as 
you walk down the street or wait in line at the supermarket. 
7. Pick appealing catch-phrases, to inspire yourself on the spot, and to 
wake yourself up when you feel like drifting off. 
8. Frequently ponder the question: What is the purpose of life? What 
am I doing on this planet? 
9. Plan ahead now. What do you want to study? What do you need to 
realize your ambitions? How do you want to grow? 
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IMPORTANCE OF ....   
The Mishna (Berachos 40a) states that if one recited a SheHakol 
over fruits or vegetables, he need not correct the brocho. The 
Gemara (40b) adds that this rule does not apply to bread or wine, 
over which one must recite the proper brocho, and Rashi explains 
that this is because wine, and often bread, bring about many 
berachos for themselves in situations where one did not 
necessarily wish to consume them, such as the obligations to 
recite Kiddush, Havdalah and Birchas Chasanim over wine. The 
Siach Yitzchok (249) notes that Rashi left out several other 
examples of rituals requiring that a brocho be recited over wine, 
such as Bris Milah, Pidyon HaBen, Birchas Aveilim and others, 
suggesting that perhaps Rashi was utilizing the Talmudic 
approach of rhhau tb, where some examples are mentioned and 
others are left out. As such, why does the Midrash (quoted by 
Rashi) criticize Noach for planting grapes before anything else  
(ihkuj unmg vag - kjhu) ? Wouldn’t the need for grapes and wine 
seem to be much greater than any other planting, in light of its 
many applications ? Plus, as the Gemara (Berachos 35a) states: 
ihhv kg tkt vrha ohrnut iht, and presumably, Noach was 
interested in giving thanks to Hashem, over wine. The Mishna 
(Kilayim 4:6) defines a orf (vineyard) as two vines opposite two 
other vines, with a fifth on the side, like a tail. The Avnei Shoham 
suggests that the criticism of Noach was based on the Posuk using 
the words orf gyhu – he planted a vineyard consisting of five 
vines, rather than ipd gyhu which would have indicated a single 
vine, sufficient for Noach’s purposes.  As such, since he did not 
engage in other plantings to begin rebuilding the world, focusing 
instead on additional vines, the Midrash saw fit to disapprove.   

QUESTION OF THE WEEK:  
When would someone answer int to a brocho before the brocho 
ends ?  

ANSWER TO LAST WEEK:  
(When would forgetting Shacharis Yaaleh V’Yavo not require repetition ? )  
The Mishna Berurah (422:11) cites Shulchan Aruch (j”ut 126:3) 
as stating that if the Shliach Tzibur leaves out Yaaleh V’Yavo 
during Shacharis on Rosh Chodesh, he need not repeat the 
Shemona Esrei as it would be a burden for the Tzibur, and he may 
rely on Musaf, where Rosh Chodesh is mentioned.   

DIN'S CORNER:  
If three people have completed a meal and have begun to bentsch 
with Zimun, if another person who did not eat or drink with them 
suddenly shows up, he must also join in with their Zimun as it 
would not be proper to remain silent while others are praising 
Hashem in his presence. However, since he did not eat with them, 
he cannot say the words: ‘ufu ukan ubkfta lurc. Instead, when the 
leader says: ukan ubkfta lrcb the newcomer should respond by 
saying: sgu okugk shn, una lrucnu lurc. If there were ten men 
present already responding to the Zimun, then the newcomer must 
say: sgu okugk shn, una lrucnu ubeukt lurc. (MB 195) 

DID YOU KNOW THAT ....   
The Gemara (Yoma 85a) states that if someone was buried under 
rubble on Shabbos, it is permitted to clear away some of the 
rubble in order to determine if he is still alive. The Gemara states 
that the rubble should be removed up to his nose, so as to check if 
he is breathing; a second opinion holds it should be cleared to his 
heart to check for a heartbeat. R’ Papa explains that the 2 
opinions disagree only where the rubble is being removed first 
from the body’s lower half, and the heart is uncovered first. If 
there is no discernible heartbeat, one opinion holds that no further 
test need be done while the other opinion holds that one must still 
check the nose for breathing. However, if the upper half is 
uncovered first, once the nose has been checked, both opinions 
would agree that nothing further need be done, as the Posuk 
states: uhptc ohhj jur ,nab rat kf – the spirit of life is in the 
breath of his nose. For practical purposes, the Poskim have 
concluded that even after the lungs have stopped working, life can 
continue for several more minutes, since technology has provided 
machinery capable of registering brain and heart activity not 
detectable manually. What would be the status of someone during 
those several minutes ? The Mishna (Uktzin 3:8) asks when fish 
can become Tomay. Beis Shammai says when they are caught, 
since they can’t survive out of water. Beis Hillel says when they 
actually die. R’ Akiva says that as long as they can still survive, 
such as if they are thrown back into water, they are still 
considered alive. If they have reached the point where they will 
die even if thrown back, they become Tomay, even if alive. The 
Halacha accords with Beis Hillel, so that even if death is 
imminent, as long as they are technically alive, they are deemed 
alive, and the Dinim of Pikuach Nefesh and lhgr os kg sung, tk 
would apply. Still, such a person would probably be deemed a 
Treifah, absolving anyone who harms him during this time.  

A Lesson Can Be Learned From:  
As the 19th century turned into the 20th, R’ Yosef Chaim Sonnenfeld led 
the battle to preserve the sanctity and integrity of Yerushalayim. One 
morning in November, R’ Yosef Chaim came to Shul and before donning 
his Talis and Tefillin, asked if anyone knew who had won the Presidential 
election in the U.S. the day before. No one seemed to know and some 
wondered why R’ Yosef Chaim deemed it so important that he needed 
this information before davening. R’ Yosef Chaim explained that when 
he said Birchos HaShachar every morning and he came to the brocho of 
hud hbag tka where he thanked Hashem for not making him a non-Jew, 
rather than think of a simple non-Jew from the street, he preferred to 
have in mind at that moment the most important, the most dignified 
non-Jew in the world, and to bless Hashem for making him a Jew 
instead of that very important non-Jew. “For this reason I am trying to 
find out who will be the new president of the United States so that I can 
have him in mind when I say the brocho, as he is undoubtedly the most 
Choshuv’a goy I can think of”.    
P.S. Sholosh Seudos is sponsored by the Weinstock family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 
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