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Ki Setze
כי תצא

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:15
Maariv                                                 after mincha 

שבת כי תצא
Light candles                                              7:09 PM
Mincha                                                       7:19 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:00 & 6:55 PM
Maariv                                                        8:05 PM
Shabos Ends                                               8:15 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Teshuvah. R’ Moshe ben Yosef 
Trani z”l (1505-1585; rabbi of Tzefat, 
Eretz Yisrael; known by the acronym 
“Mabit”) writes: Teshuvah consists of 
‘charatah’ / regret over the past and 
‘azivat ha’cheit’ / changing one’s 
ways and refraining from committing 
the sin again in the future. If one has 
regret but doesn’t change his ways, it 
appears that his regret is not sincere. 
Conversely, if he changes his ways 
without expressing regret, it appears 
that he changed his ways only 
because the particular sin no longer 
attracts him, not because he wants to 
obey Hashem’s command. But, if one 
has both of these–charatah and 
azivat ha’cheit–his teshuvah is 
complete. Although Rabbeinu 
Yonah z”l [Spain; died[Spain; died 
1263] has 21 steps in the teshuvah 
process, only the two mentioned here 
are essential; the others make the 
teshuvah more complete and help it 
endure. Mabit continues: The reason 
these two parts of teshuvah are 
necessary is that sin consists of both 
the thought that precedes the sin and 
the act of sinning. Charatah / regret 

addresses the thought that preceded 
the sin, while azivat ha’cheit / 
changing one’s ways addresses the 
sinful act. These two parts of sin and 
two parts of repentance also parallel 
the two parts of a person: his soul 
(thought) and body (action). In this 
light, Mabit continues, we can 
understand Kayin’s plea to Hashem 
after killing Hevel (Bereishit 4:13), “Is 
my sin too great to be borne?” 
Midrash Rabbah comments: “You 
bear the upper realms and the lower 
realms! Can You not bear my sin?” 
[Until here [Until here from the 
midrash.]r realms” refers to the 
source of the soul, while the “lower 
realms” refers to the source of the 
body. “You, Hashem,” said Kayin, 
“created them both. Moreover, 
everything was created for man’s 
sake. Certainly, then, You can forgive 
me.”m(Bet Elokim: Sha’ar 
Ha’teshuvah)

==============================

Best exit
"ובערת הרע מקרבך" - אפיקורס אחד התפאר 
בפני רבי אחד גדול, שכבר עבר על כל העבירות 

שבתורה, מלבד העבירה של איבוד עצמו 
לדעת. אמר לו אותו הרבי: על עבירה זו אינך 

יכול לעבור, כי אם תעשה את זה תקיים דוקא 
מצוה של "ובערת הרע מקרבך"...

[מתוך "עטורי תורה"]

===========================
Charity. There are eight levels of 
charity according to the Rambam, 
each greater than the next. [1] The 
greatest level, above which there is 
no greater, is to support a fellow Jew 
by endowing him with a gift or loan, 
or entering into a partnership with 
him, or finding employment for him, 
in order to strengthen his hand until 
he need no longer be dependent 
upon others . . .[2] A lesser level of 
charity than this is to give to the poor 
without knowing to whom one gives, 
and without the recipient knowing 
from who he received. For this is 
performing a mitzvah solely for the 
sake of Heaven. This is like the 
“anonymous fund” that was in the 
Holy Temple [in Jerusalem]. There 
the righteous gave in secret, and the 
good poor profited in secret. Giving to 
a charity fund is similar to this mode 
of charity, though one should not 
contribute to a charity fund unless 
one knows that the person appointed 
over the fund is trustworthy and wise 
and a proper administrator, like Rabbi 
Chananyah ben Teradyon...  [3] A 
lesser level of charity than this is 
when one knows to whom one gives, 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע נחת  בעושר ואושר ואריכת ימים   
בבריאות בזה ובבא עבגצב"ב 

===============================
but the recipient does not know his 
benefactor. The greatest sages used 
to walk about in secret and put coins 
in the doors of the poor. It is worthy 
and truly good to do this, if those who 
are responsible for distributing charity 
are not trustworthy. [4] A lesser level 
of charity than this is when one does 
not know to whom one gives, but the 
poor person does know his 
benefactor. The greatest sages used 
to tie coins into their robes and throw 
them behind their backs, and the 
poor would come up and pick the 
coins out of their robes, so that they 
would not be ashamed. [5] A lesser 
level than this is when one gives to 
the poor person directly into his hand, 
but gives before being asked.... [6] A 
lesser level than this is when one 
gives to the poor person after being 
asked...[7] A lesser level than this is 
when one gives inadequately, but 
gives gladly and with a smile....[8] A 
lesser level than this is when one 
gives unwillingly. [Chabad.Org}

כי-תצא למלחמה על-איביך ונתנו ה' אלקיך 
בידך ושבית שביו

“When you will go out to war 
against your enemies . . .” (21:10) 
Because our parashah is always read 
during Elul, many chassidic and 
mussar works interpret our verse 
allegorically as referring to one’s 
battle against the yetzer hara. Below 
we present two elaborations in this 
vein: The midrash Sifre comments: 
“Including against the Canaanites.” 
R’ Yehoshua Horowitz z”l 
(1848-1912; the Dzikover Rebbe) 
writes about this: Our Sages teach 
that the more one humbles himself, 
the better. This is alluded to by the 
midrash, as the Hebrew word for 
“Canaanite” shares a root with the 
word “hachna’ah” (humbling oneself). 
In other words, a tool for fighting the 
yetzer hara is to humble oneself. The 
Aramaic translation of our verse is: 
“When you will tepok (tav-peh-vav- 
kuf).” Notably, “tepok” has the same 
gematria as “shofar.” Kabbalists 
teach that the service that we 
perform through the shofar is 
accepted when one humbles oneself. 
Indeed, the angel that carries the 



sounds of the shofar to G-d’s throne, 
so-to-speak, is none other than 
Chanoch, the individual mentioned in 
Bereishit who entered Gan Eden 
alive. In his lifetime, Chanoch was a 
shoemaker, an occupation that deals 
with man’s lowest point. (Ateret 
Yeshuah) All wars in which Bnei 
Yisrael engage fall into one of two 
categories: milchemet mitzvah / an 
obligatory war, i.e., to conquer Eretz 
Yisrael or a war of self-defense, and 
milchemet reshut / a voluntary war. 
The midrash Sifre states that our 
verse is referring to voluntary wars. 
R’ Yerachmiel Eliyahu Botchko z”l 
(1888-1956; founder and rosh 
yeshiva of Yeshivat Etz Chaim in 
Montreux, Switzerland) asks: How 
can the statement that our verse is 
referring to voluntary wars be 
reconciled with the widespread 
interpretation that our verse is also 
an allegory to the battle against the 
yetzer hara? Certainly fighting the 
yetzer hara is not voluntary! R’ 
Botchko explains: In a battle, one 
may fight and win, one may fight and 
lose, or one may flee. Fighting is 
honorable, whether one wins or 
loses, while fleeing generally is not 
honorable. So it is with the battle 
against the yetzer hara. Our task is to 
fight relentlessly. This does not 
necessarily mean we will defeat the 
yetzer hara; indeed, that is not our 
responsibility. When man fights his 
yetzer hara with all his strength, G-d 
finishes the job. 
This is alluded to in our verse: “When 
you will go out to war . . .” Your task 
is to “go out” and fight. What 
happens next is beyond your control. 
Why is this called a “voluntary war”? 
Because the way to fight the yetzer 
hara is to build fences, i.e., to 
voluntarily limit consumption of even 
permitted pleasures, thereby 
sanctifying oneself. (Ohr Ha’yahadut) 
===========================

Fatherly Love
"וכל ישראל ישמעו ויראו" - לפי דעתו של רבי 
שמעון (סנהדרין ע"א, א') לא קרה מעולם ענין 

זה של סורר ומורה, ולא היה ולא יהיה. ויש 
לשאול: ומפני מה הוצרכה התורה לכתוב את 

זה? כדי ללמד אותנו את מדת החיוב של אהבת 
הקב"ה, שהרי אין לך אהבה חזקה יותר 

בעולם כאהבת האב והאם לבן, ואף על פי כן 
לאחר שהוא עובר על מצות ד' כפי שכתוב כאן 
בתורה, חייבים ההורים בעצמם להביאו לבית 

הדין לסקילה.
[עפ"י רבנו בחיי]

===========================
וכי יהיה באיש חטא משפט מות והומת ותלית 

אתו על עץ לא תלין נבלתו על העץ כי קבור 

תקברנו ביום ההוא כי קללת אלקים תלוי ולא 
תטמא את אדמתך אשר ה' א' נתן לך נחלה

“If a man shall have committed a 
sin whose judgment is death, he 
shall be put to death, and you 
shall hang [his corpse] on a 
gallows. You shall not leave his 
body overnight on the gallows, 
rather you shall surely bury him on 
that day, for a hanging person is a 
kelalah / curse of Elokim, and you 
shall not contaminate your Land, 
which Hashem, your Elokim, gives 
you as an inheritance.” (21:22-23) 
In the Mishnah (Sanhedrin 46a), 
Rabbi Meir teaches: When man 
suffers, the Shechinah suffers with 
him. What does the Shechinah say? 
It says: “Kaleni [a play on ‘kelalah’] 
me’roshi / Lighten the burden on My 
head” [as if to say, "My head hurts”]. 
If Hashem is pained, so-to-speak, 
when the wicked suffer [s[such as the 
executed criminal in our verse, from 
which Rabbi Meir derives his 
teaching]how much more so is He 
pained by the suffering of the 
righteous.[Until here from the 
Mishnah.] R’ Moshe Leib Shachor 
z”l (Yerushalayim; 1894-1964) 
observes: From this we should learn 
how much pleasure Hashem 
receives, so-to-speak, when a Jew 
experiences joy. Surely, His pleasure 
at our happiness is unimaginable. 
(Avnei Shoham) [Rabbi Shlomo 
Katz of Hamaayan notes: Of course, 
Hashem experiences neither pain nor 
pleasure in the sense that humans 
do. Rather, commentaries explain, 
we say that Hashem is "happy” when 
the objectives for which He created 
the world are furthered, whereas He 
is "sad” when mankind behaves in a 
way that seems to frustrate His 
objectives. Hashem created the world 
in order to give man a place to serve 
Him and earn reward. Thus, when a 
sinner must be punished, Hashem is 
"sad.” When a tzaddik is rewarded, 
Hashem is "happy.”]

לא-תראה את-שור אחיך או את-שיו נדחים 
והתעלמת מהם השב תשיבם לאחיך ואם-לא 
קרוב אחיך אליך ולא ידעתו ואספתו אל-תוך 

ביתך והיה עמך עד דרש אחיך אתו והשבתו לו
“You shall not see the ox of your 
brother or his sheep or goat cast 
off, and hide yourself from them; 
you shall surely return them to 
your brother.” (22:1) Rashi z”l 
explains: Do not “hide yourself” as if 
you don’t see the lost item. However, 
our Sages also interpret the verse to 

mean: “Hide yourself!” There are 
times when a person may ignore the 
item. [Until her[Until here from 
Rashi.] R’ Ovadiah of Bartenura z”l 
(15th century; Italy and Eretz Yisrael) 
writes: The situations Rashi refers to, 
in which one may ignore the lost 
item, include if he is an elder and it is 
beneath his dignity or if he is a kohen 
and the item is in a cemetery. [The 
defin[The definition of "beneath his 
dignity” is that he would not pick up 
the item in public even if it were his 
own.] This is difficult to understand, 
R’ Ovadiah continues: We read in 
Mishlei (21:30), “There is neither 
wisdom nor understanding nor 
counsel against Hashem.” The 
Gemara (Berachot 19b) learns from 
that verse that a person may not use 
logical arguments to justify refraining 
from performing a mitzvah. Thus, for 
example, if a person realizes that he 
is wearing sha’atnez, he must 
undress immediately even if he is 
standing in the middle of the 
marketplace. Given that, R’ Ovadiah 
asks, why may an elder refrain from 
retrieving a lost item just because it is 
beneath his dignity? For that matter, 
even if he is a kohen and the item is 
in a cemetery, why don’t we apply the 
familiar rule: “A positive 
commandment [here, retur[here, 
returning a lost item]a negative 
commandment [a kohen sho[a kohen 
should not become tamei]> R’ 
Ovadiah answers: The mitzvah to 
return a lost item is different from 
other mitzvot. Because this mitzvah 
involves someone’s property, and a 
person has the power to waive his 
property rights, our Sages deemed it 
more fitting to act as if the owner 
waived his right to have the property 
returned rather than to require an 
elder to demean himself or require a 
kohen to enter a cemetery. (Amar 
Naka to Shmot 23:5)

One of the mitzvot in this week’s 
parashah is the mitzvah of returning 
a lost object. The Torah instructs us: 
“You shall not see the ox of your 
brother or his sheep or goat cast 
off and hide yourself from them; 
you shall surely return them to 
your brother . . . you may not 
[literally: ‘You will be unable’] to 
hide yourself.” (22:1-2)  R’ 
Avraham Shaag z”l (1801-1876; 
Hungary and Eretz Yisrael) asks why 
these verses repeat themselves. 
What is added by the last phrase, 



“You may not hide yourself”? He 
explains: Even a person who was 
born with negative character traits 
can acquire good traits in their place. 
This is done by behaving contrary to 
one’s natural tendencies. For 
example, if one is disposed to hate 
another person, one can conquer 
those feelings by going out of his way 
to do kindness for that person. 
Chazal learn from the phrase, “You 
shall surely return them to your 
brother,” that you must return a lost 
object even if its owner has already 
lost it, and you have already returned 
it, 100 times. If you perform this act 
of kindness repeatedly, says R’ 
Shaag, “You will be unable to hide 
yourself”; it will become natural for 
you to do kindness for the person 
that you once hated. R’ Shaag adds: 
Particularly in this month of Elul, 
when the shofar is blown to awaken 
us to return to Hashem, we must 
remove the hatred of others from our 
hearts, stop lording over others, 
eradicate lashon hara, and cease 
other infractions that we commit 
against our fellows. Maybe, just 
maybe, by the time Yom Kippur has 
passed, the good behavior that we 
adopt during Elul will have become 
second nature. (Derashot Ha’Rash)

כי תבנה בית חדש ועשית מעקה לגגך ולא 
תשים דמים בביתך כי יפל הנפל ממנו

“If you build a new house, you 
shall make a fence for your roof.” 
(22:8)R’ Naphtali Zvi Horowitz z”l 
(1760-1827; Ropshitzer Rebbe) 
writes: “Building a new house” refers 
to rebuilding the Bet Hamikdash 
through the good deeds we do. We 
pray, “Build it speedily b’yameinu,” 
usually translated, “in our days.” 
However, this also can mean, “Build 
it speedily with our days,” i.e., the 
good deeds with which we fill our 
days are the construction materials 
with which the Third Temple is being 
built. The Ropshitzer continues: The 
verse says that when you do the 
good deeds that will become the 
building blocks of the future Bet 
Hamikdash, “You shall make a fence 
for your roof.” This teaches that your 
spiritual ascent should not be public; 
rather, you should conceal your good 
deeds behind a barrier of humility 
and discretion. (Zera Kodesh)

כי תבא בכרם רעך ואכלת ענבים כנפשך שבעך 
ואל כליך לא תתן

“When you come into the vineyard 
of your fellow, you may eat grapes 

as is your desire, to your fill, but 
you may not put into your vessel.” 
(23:25) On the level of pshat, this 
verse is referring to a hired-hand’s to 
eat from the crops of a field while he 
is harvesting them; however, he has 
no right to take produce home. R’ 
Meir Horowitz z”l (1819-1877; 
Dzikover Rebbe) offers an allegorical 
explanation of this pasuk, as follows: 
This verse is teaching that one 
should not become depressed when 
he returns home from visiting a 
tzaddik and realizes that his behavior 
is essentially the same as it was 
before. Indeed, such depression is a 
scheme of the yetzer hara, intended 
to destroy whatever gains the person 
did achieve and to discourage him 
from visiting tzaddikim in the future. 
In reality, even the temporary gains 
that one experiences while he is in 
the presence of the tzaddik are 
worthwhile. Says our verse: A tzaddik 
is called a “vineyard” (see Yeshayah 
5:7). When you come to a tzaddik, 
says the verse, eat your fill, even 
though you know you will not take 
anything home, for even that 
short-term gain is worthwhile. (Imrei 
Noam) 

When you come into the vineyard 
of your fellow, you may eat grapes 
as is your desire, to your fill, but 
you may not put into your vessel. 
(23:25) Rashi explains that the verse 
is referring to a hired harvest- worker. 
While he is harvesting the grapes, he 
may also snack from the vines. 
However, a worker is not permitted to 
take home any of his employer's 
harvest. R' Moshe Avigdor Amiel 
z"l (1883-1945; Chief Rabbi of 
Antwerp and Tel Aviv) applies this 
halachah to life in general. The entire 
world is Hashem's vineyard, and 
everything in it is available for you to 
eat and enjoy as long as you are 
serving the Master of the vineyard. 
However, you can't store it away for 
after your lifetime. It is futile to spend 
your life filling your vessels for 
naught. Another point: If only we 
recognized that we cannot fill our 
vessels, then we would be able to eat 
our fill. As it is, we are never 
satisfied, we never feel full, because 
we are too busy trying to fill our 
vessels with more and more riches. 
R' Amiel continues: The Gemara 
(Avodah Zarah 8a) states that after 
Adam repented from his sin, he 
sacrificed an ox "whose horns 
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preceded its hooves." What does this 
mean? An ox's hooves are used for 
standing on, while its horns can be 
used for self-defense or for 
aggression. A newborn ox has 
hooves but does not have horns; 
similarly, the way of the world should 
be that a person first places his 
existence on a solid and meaningful 
foundation ("hooves") and only later, 
if it becomes necessary to defend his 
lifestyle, he uses his fighting abilities 
("horns"). However, Adam's sin 
corrupted that order and turned 
man's "horns" into instruments of 
combativeness. The Torah informs 
us that after Adam sinned, he saw 
that he was naked and he made 
clothes for himself. Before his sin, all 
the creatures of the world lived in 
harmony; there was no competition. 



After Adam sinned, he became 
competitive; however, since there 
were no people with whom he could 
compete, he competed with animals. 
He saw that he was no different than 
the animals because he, like they, 
had no clothes. Therefore, his first 
act after his sin was to fashion 
clothing for himself. When Adam 
repented, he sacrificed an ox "whose 
horns preceded its hooves," i.e., he 
gave up his competitive nature. We, 
too, are called upon to rectify Adam's 
sin and correct our natures. 
(Derashot El Ami)

השמר בנגע-הצרעת לשמר מאד ולעשות ככל 
אשר-יורו אתכם הכהנים הלוים כאשר צויתם 

תשמרו לעשות
“Beware of the tzara’at infliction . . 
. Remember what Hashem, your 
G-d, did to Miriam on the way, 
when you were leaving Egypt.” 
(24:8-9) “Remember what Amalek 
did to you, on the way when you 
were leaving Egypt . . . you shall 
not forget.” (25:17-19) It is written in 
the name of the Arizal that in reciting 
the prayer Ahavah Rabbah (or 
Ahavat Olam in Nusach Sefard) 
before Shma, when one reaches the 
words “le’shimcha hagadol”/”to Your 
great Name,” one should recall in his 
mind the mitzvah to eradicate 
Amalek. The connection of these 
words to Amalek is that Hashem’s 
Name is said to be incomplete as 
long as Amalek exists. Similarly, 
when one reaches the words, 
“lehodot lecha”/”to thank You,” one 
should recall in his mind how Miriam 
was punished for her lashon hara. 
This is an appropriate place to 
remember Miriam’s punishment in 
order to be reminded that the mouth 
was created for praising Hashem, not 
for speaking lashon hara. (quoted in 
Siddur Yeshuot Yisrael) R’ Chaim 
Yosef David Azulai z”l (the “Chida”) 
writes: In my humble opinion, one 
does not fulfill the mitzvah of 
“remembering” in the above manner. 
The gemara (Megillah 18a) states 
expressly: “I might think that 
‘Remember’ can be fulfilled by 
thought alone; therefore, the Torah 
says, ‘You shall not forget’ [which 
implies thought]. How then does one 
fulfill ‘Remember’? By speech.” 
Rather, the proper way to fulfill the 
mitzvah of remembering Amalek and 
Miriam’s punishment [and eight other 
subjects which we are similarly 
commanded to remember, i.e., the 

Exodus; Shabbat; the giving of the 
Torah; that all power is given by 
Hashem; how we angered Hashem in 
the desert; the mahn; Bilam; and 
Yerushalayim] is by reciting aloud the 
verses which mention these subjects, 
as printed in many siddurim after 
Shacharit. (quoted in Siddur 
Ha’Chida, p.185) R’ Zvi Elimelech of 
Dinov z”l writes: The Arizal was not 
suggesting that one fulfills the 
mitzvah of “remembering” merely by 
thinking about Amalek. In fact, there 
is no obligation to fulfill that mitzvah 
every day, only once a year. 
However, there is a separate mitzvah 
of “not forgetting,” which is a daily 
obligation, and that is the mitzvah 
that the Arizal was referring to. (Bnei 
Yissaschar, Chodesh Adar I:8) What 
does it mean to say that Hashem’s 
Name is incomplete as long as 
Amalek exists? R’ Joseph B. 
Soloveitchik z”l explained that 
“Amalek” does refers not only to the 
ancient nation by that name but to 
any nation which adheres to the 
philosophy of Amalek and attacks 
Jews for no reason other than the 
fact that they are Jews. In our own 
times, R’ Soloveitchik said, Nazi 
Germany was a manifestation of 
Amalek. It is a desecration of G-d’s 
Name when Amalek flourishes at the 
expense of the Jewish people. As 
long as G-d’s Name can be 
desecrated in this manner, it is not 
complete. (From a taped lecture: 
Mitzvat Minui Melech)

R’ Meir of Narbonne z”l (“Ha’meili”) 
born approx. 4950/1190 – died 8 
Marcheshvan 5024/1263 R’ Meir was 
a disciple of his father, R’ Shimon; of 
his uncle, R’ Meshullam of Bezier; 
and of R’ Natan ben Meir of 
Trinquetaille. R’ Meir was a 
contemporary of Ramban, and 
corresponded with him. (R’ Meir, 
known as “Ha’meili,” should not be 
confused with a slightly later sage 
from Provence known as “Ha’meiri.” 
The latter’s name was R’ 
Menachem.) R’ Meir wrote Sefer 
Ha’meorot on several tractates, and 
he also wrote a book of sermons and 
a Torah commentary, both of which 
have been lost. Another work by R’ 
Meir, Milchemet Mitzvah (“An 
Obligatory War”) appears to have 
been a defense against attacks on 
Judaism. Existing excerpts from this 
treatise indicate that it contained a 
letter from R’ Meir to the French King 

(probably Louis IX) discussing the 
king’s unfairness in promulgating 
anti- Jewish legislation. In the letter, 
R’ Meir upbraids the king for his 
ingratitude, pointing out the many 
occasions when the taxes paid by 
Jewish subjects had saved their royal 
masters and that a Jewish soldier 
had risked his own life to save the life 
of the king’s ancestor Charlemagne 
during the latter’s siege of Narbonne. 
R’ Meir further reminded the king that 
he is only human and will have to 
answer for his deeds before the 
Heavenly Tribunal. Another part of 
the work Milchemet Mitzvah records 
a debate held between R’ Meir and a 
representative of the Catholic church. 
It is recorded that this clergyman was 
so impressed with R’ Meir that, when 
that clergyman was subsequently 
made a cardinal, he used his position 
to better the Jews’ lot. (The ArtScroll 
Rishonim)

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

אליהו זאב בן בריינדל
הרב משה יהודה בן שרה

אברהם פנחס בן שרה עטל
ישראל יוסף בן יוכבד

דוד בן טובשין
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
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