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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Three In Doubt(1) 
Yisrael loved Yosef more than all his sons, since he was a son of his old 
age….His brothers saw that it was he whom their father loved most of all 
his brothers. (2) 
Had Reuven known that the Torah would write about him that he heard 
Yosef’s cry, and attempted to save him, he would have carried him off on 
his shoulders. Had Aharon known that the Torah would write about him 
that he would see Moshe and rejoice in his heart, he would have gone out 
to meet him with instruments and dancing. Had Boaz known that the Torah 
would write about him that he handed Rus enough grain that she ate and 
had left over, he would have fed her fattened calves. In the past, the navi 
would write of the mitzvos of men. Today who writes? Eliyahu and 
Moshiach – and Hashem adds His seal. (3) 
Communications failure, we would call it. The brothers misread everything 
to do with Yosef. 
Their jealously led to hatred, which meant that they looked at him with a 
jaundiced gaze, and saw evil where none was intended. 
It began with their misunderstanding the relationship between Yaakov and 
Yosef. Parents can show favoritism in two ways. Sometimes, a child born 
in a particular place in the birth order will elicit more closeness than that 
shown to his siblings. This happens often with first children – and last 
children, like Yosef. Jealousy born of such feelings, while not pleasant, is 
not generally so severe. The other children understand that the specialness 
has nothing to do with the essential character of any child, but is simply an 
accident of birth. It doesn’t say anything about them. Such closeness is 
called choosing a son among the other sons. It is a product of when the 
child became a son relative to his siblings. 
Sometimes, though, parents show special closeness because one child 
demonstrates talent, promise or accomplishment in excess of his brothers. 
This is called choosing from among the brothers, not from among the sons. 
The brothers perceived Yaakov’s choice as reflecting the latter process, 
while in Yaakov’s mind it was really the former. (Note the choice of words 
in our pesukim. “Yisrael loved Yosef more than all his sons;” the brothers 
stress his choice from among “all his brothers.”) Because the brothers 
believed that Yaakov saw Yosef as somehow better than the rest of them, 
it was especially hurtful. Their jealousy turned to hatred, and they viewed 
everything Yosef did with suspicion. They were certain that their father 
believed the “evil reports” about them that Yosef brought to his father, 
while in truth, Yaakov dismissed the stories as youthful excess on the part 
of Yosef. 
All these tensions came to a head on the fateful day that Yosef sought out 
his brothers as they grazed the sheep some distance from their home base. 
Tragically misunderstanding his intentions, the brothers judged Yosef to be 
a threat, and determined to kill him. 
Reuven saw things differently, and endeavored to save Yosef, with an eye 
on returning him to safety. His proposal to cast Yosef into a pit (one 
populated, according to Chazal, by dangerous snakes and scorpions, at 
that!) and avoid having to actively spill his blood seems a bit strange. It is 
true that Yosef had a better chance of surviving in a snake-pit than if they 
killed him on the spot, but why was Reuven satisfied with half-measures? 
If he was not convinced that Yosef posed a threat to his brothers, why did 
he not go much further in protecting him? 

It is possible that Reuven himself was not sure that he read Yosef properly. 
He was certain that he should not be certain! That was enough to take a 
principled stand against actively shedding his blood. But his uncertainty 
about Yosef’s true intentions militated against fully sparing him. Reuven 
was caught between opposing possibilities, and therefore saw himself 
governed by the principle of שב ואל תעשה עדיף/ when in doubt, remaining 
passive is preferred to being active. Had Reuven known that the Torah 
would write approvingly of his efforts to save his brother, i.e. that the Torah 
itself found Yosef blameless and innocent, he would have carried Yosef off 
on his shoulders, as the midrash says. 
Aharon found himself in similar circumstances when his brother Moshe 
rejoined his people after a long separation. Aharon was overjoyed to see his 
younger brother, and hastened to greet him. His thoughts were genuine – 
but private. He saw no need to display his emotion – to let the world and, 
most importantly, his brother witness his joy through an effusive display of 
pleasure. Such a display is sometimes called for when we wish to reassure 
another party of our delight in their presence. We show them how much we 
value their presence by loud proclamations of our delight. Aharon was 
confident in the lofty spiritual plane of his brother. He would need no 
confidence-building. It was perfectly okay to keep his inner joy under 
wraps. 
Aharon did not realize that Moshe very much needed to hear words of 
reassurance from Aharon. Everything the Aharon thought about Moshe’s 
righteousness was correct – and then some. Aharon did not, and could not, 
have known about Moshe’s reluctance to assume the mantle of leadership, 
for fear that he would be trampling on the feelings of his older brother. 
We have still not adequately explained Aharon’s quiet reception for his 
brother. Standard procedure calls for turning the spigot of honor wide open 
when we receive an important person. What harm could there be in 
receiving Moshe with a dramatic welcome ceremony? 
Indeed, harm was possible. In the same way that we are told to act shelo 
lishmah because it can lead to the more perfect lishmah, we must be wary 
of travelling the reverse route. People who are praised for their work that is 
entirely lishmah sometimes grow into the role of public hero. The lishmah 
gradually erodes into the shelo lishmah of acting in order to receive the 
public accolades. Honor, reasoned Aharon, has to be given judiciously. Not 
knowing whether or not it would be helpful to Moshe, he too applied the 
passivity principle of שב ואל תעשה עדיף and met Moshe with pure joy in 
his heart – but not on his lips. Had he been able to resolve his doubt – had 
he known that the Torah would record the meeting as one of brotherly love 
– he would have shouted his enthusiasm from the tent-tops. 
Boaz completes our set. He had heard of the great sacrifice that Rus made 
by not abandoning her mother-in-law, and in converting to Yiddishkeit. He 
was impressed enough to single her out for special treatment in the field in 
which she was gleaning. He gave her extra grain. 
But why not go all the way, and sit her down to a sumptuous meal, and then 
supplying the needs of Rus and Naomi? What would be wrong with a show 
of appreciation for her acts of chesed? 
Boaz faced a similar predicament. Acting with unbridled emotion in 
welcoming the convert from Moav might be appreciated by Rus – but it 
might also erode the purity of her decision. She might, in time, come to 
enjoy the limelight, and become less of a tzadeikes for it. Boaz decided, as 
did his two predecessors, to take the safe route of passivity. 
We moderns seem to face many more questions that cry out for answers 
that are not forthcoming. We have long ago lost the navi who could answer 
the questions of how to act when in doubt. What happens today? 
Today, there is only one way of ascertain which approach, which ideology, 
with political party to follow when multiple paths open in front of us. 
Eliyahu and Moshiach make the determination. In other words, we see the 
effect that our decisions and actions have on the unfolding of history. 
Which group made the greater contribution in the work that must be done 
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prior to the arrival of our redeemer. History is what determines who was 
right, and who was wrong. 
When we can recognize a path that has been blazed through time, we can 
also see how Hashem adds His seal to the process. We see how He aids 
some decisions through magnificent Divine providence that furthers His 
agenda for mankind. Studying history, with an eye on Hashem’s 
providential role in it, allows us to finally resolve our doubts. 
1. Based on HaMedrash V’Ha-Maaseh, Vayeishev, by R. Yechezkel 
Libshitz 
2. Bereishis 37:3-4 
3. Vayikra Rabbah 34:8 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayeishev – Vol. 12, Issue 9 

ל"ז זאב יקותיאל בן שלום מנחם נ"לז  
ל"ז יהודה דוד בן שלום מנחם נ"לז  
איטה פעסל בן שמעיה דב יהודה ש"לרפו  

This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Menachem Sholom ben Yekusiel Zev z”l and Menachem Sholom ben Dovid Yehuda z”l, and as a 
zechus for a refuah shleimah for Yehuda Dov Shmayah ben Pessel Ittah. Please have them in mind when reading and discussing these issues, and the Torah that is 
learned should be a merit for them and their entire families.     At this point several of the remaining issues in Sefer Bereishis are still unsponsored. Each issue of Parsha 
Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send 
me an email.     Wishing you all a Good Shabbos and a Freilichin Chanuka, and I hope that you enjoy the Divrei Torah and Points to Ponder!    

ויאמר יהודה אל אחיו מה בצע כי נהרג את אחינו וכסינו את דמו לכו ונמכרנו 
יו ויעברו אנשים מדינים לישמעאלים וידנו אל תהי בו כי אחינו בשרנו הוא וישמעו אח

סחרים וימשכו ויעלו את יוסף מן הבור וימכרו את יוסף לישמעאלים בעשרים כסף 
)28-37:26ויביאו את יוסף מצרימה (  

The Gemora in Shabbos (10b) teaches that the preferential treatment that 
Yosef received from Yaakov caused his brothers to became jealous of him, 
which led them to sell Yosef into slavery, which eventually resulted in the 
Jewish people descending to Egypt and becoming enslaved there. Rabbeinu 
Bechaye writes that although Hashem had already promised Avrohom that 
his descendants would be slaves in a foreign land, it was only at the time of 
Yosef’s sale that it was established where and how painful the servitude 
would be as a punishment for the brothers’ hatred of Yosef. 
Rashi writes (Shemos 6:16) that although the lifespans of Yaakov’s other 
children are not mentioned, the Torah records that Levi lived 137 years to 
teach us the duration of the enslavement in Egypt, which did not begin until 
the last of Yaakov’s sons – Levi – died. The Gur Aryeh (Shemos 13:16) 
elucidates the calculation as follows: Yaakov was 84 when he married Leah 
(Rashi Bereishis 29:21), and two years later, she gave birth to Levi when 
Yaakov was 86 (as the Seder Olam writes that each of his sons was born in 
the seventh month of pregnancy). The Torah records (Bereishis 47:9) that 
Yaakov was 130 when he descended to Egypt, in which case Levi was 44. 
Since Levi died when he was 137, he lived in Egypt for 93 years. As Rashi 
writes (Shemos 12:40) that the Jewish people spent 210 years in Egypt, we 
find that the enslavement in Egypt, which began when Levi died, spanned 
a period of 117 years. Why were they specifically punished with 117 years 
of bondage and servitude for the sin of selling Yosef? 
The Ostrovtzer Rebbe points out that only nine of Yosef’s 11 brothers 
participated in the sin of selling him into slavery, as Binyomin and Reuven 
were not present at the time of the sale. Yosef was 17 when he was sold 
(Bereishis 37:2), and he was 30 when he was freed from jail and appointed 
viceroy (41:46), in which case his brothers’ decision to sell him caused 
Yosef to be enslaved for 13 years. Multiplying this by the nine brothers 
who sold him yields 117 years, which is the precise duration of the bitter 
enslavement with which their descendants were punished for their actions. 
Rabbi Ronen Shaharabany adds that when Reuven returned and saw that 
Yosef was no longer in the pit where he had left him, he remarked (37:30) 
 The boy is gone, and I, where can I go? The – הילד איננו ואני אנה אני בא
numerical value of the word איננו is 117, as Reuven was hinting to his 
brothers that as a result of their actions that caused Yosef to be missing, 
their descendants would be punished with 117 years of bondage and 
servitude. 
וישלח יהודה את גדי העזים ביד רעהו העדלמי לקחת הערבון מיד האשה ולא מצאה 

)38:20(  
Before having relations with Tamar, Yehuda promised to send her a young 
goat from his flock as payment. Tamar insisted that he leave three valuable 
personal items with her as collateral, which she would return upon receipt 
of the goat. Yehuda then sent a goat with his friend the Adullamite, whose 
name was Chirah, to pay her as promised, and to retrieve his deposit. 
However, Chirah was unable to locate Tamar, and after asking around 
unsuccessfully, he returned to Yehuda, who decided that it would be 

preferable to allow her to keep his items than to risk humiliation if his 
actions became publicized through further inquiries. 
Although none of us would ever find ourselves in Yehuda’s situation, if we 
try to put ourselves in his shoes, we would clearly expect him to go present 
the payment himself, rather than approaching a friend for assistance, which 
would necessitate explaining to him the indelicate circumstances 
underlying the request. No matter how close a person feels to his friend, he 
will not feel comfortable informing him that he had consorted with a harlot 
and now needed help paying for her services and recovering his pledge. 
Why wasn’t Yehuda afraid to tell his friend what he had done? 
Rav Yissocher Frand notes that in recording Yehuda’s actions, the Torah 
stresses that he sent the goat with רעהו העדלמי – his friend the Adullamite. 
He explains that the Torah is revealing to us that the definition of a true 
friend is somebody to whom one can confess his most embarrassing 
moments and greatest mistakes – even immoral conduct with a harlot – 
without fear of being judged and condemned. The Mishnah in Pirkei Avos 
(1:6) advises, “Acquire a friend for yourself.” In his commentary on this 
Mishnah, the Rambam writes that a person should seek a friend whom he 
can completely trust, and from whom he does not need to hide any part of 
himself. He should feel comfortable sharing his entire life with his friend, 
both the good and the bad, without worrying that his friend will divulge his 
secrets to others or stop being his friend. 
Applying this idea to marriage, Rav Frand notes that the fifth blessing 
recited during Sheva Berachos (the seven blessings said in honor of the 
bride and groom) begins: שמח תשמח רעים האהובים כשמחך יצירך בגן מקדם – 
Grant abundant joy to the beloved companions, as You gladdened Your 
creation (Adam) in the Garden of Eden of old. Why do we specifically 
describe the bride and groom as רעים האהובים – beloved friends? We are 
giving them a blessing that they should become true friends, in the sense 
that they can tell each other their foibles and shortcomings like Yehuda and 
Chirah, knowing that through thick and thin, they will still be accepted and 
respected, as true friends do for one another. 

)39:10ויהי כדברה אל יוסף יום יום ולא שמע אליה (  
Rashi writes (Bereishis 1:4) that when Hashem created the universe, He 
initially created an extremely powerful and holy light, but He subsequently 
realized that it would be inappropriate for wicked people to benefit from 
this light, so He decided to hide it away for the righteous to enjoy in the 
World to Come. Nevertheless, there are still a few places in this world 
where this light is hidden and we can tap into its special holiness and 
sanctity. The Rokeach (Hilchos Chanuka 225) writes that before it was 
concealed, this light burned during Creation for 36 hours, which correspond 
to the 36 candles that we light on Chanuka. This light is also hidden in the 
36 tractates of the Babylonian Talmud, and in the 36 hidden tzaddikim 
(righteous people) in every generation in whose merit the world is 
sustained. 
My dear cousin Shaya Gross z”l of Baltimore points out that Chazal (Yoma 
35b) describe Yosef as the epitome of moral fortitude and hidden 
righteousness, and he is discussed at length in the Torah portions that we 
read on Chanuka. Not surprisingly, the Talmudic discussion of the episode 
in which his master Potiphar’s wife unsuccessfully attempted to entice him 
to sin is found in the Gemora in Sotah on daf (page) 36, and the Imrei Noam 
writes that this incident occurred on Zos Chanuka, the last day of Chanuka. 
Additionally, Yosef is mystically associated with the middah (attribute) of 
yesod (foundation), which is the sixth of the seven kabbalistic middos. The 
day of Sefiras HaOmer that corresponds to yesod sheb’yesod, of which 
Yosef was the embodiment, is the 36th day. 
With this introduction, Shaya notes that Chanuka offers an unparalleled 
opportunity to tap into multiple sources of this hidden light. This unique 
possibility is alluded to by the fact that the name of this month – Kislev – 
is comprised of two words: כס, which means concealed, and לו, which has 
a numerical value of 36, hinting that this is the month in which the hidden 
holiness of 36 is uniquely accessible. Precisely in the cold winter with its 
long dark nights, when the Greeks unsuccessfully attempted to contaminate 
and defile us, we have the ability to tap into an unparalleled confluence of 
holiness. Let us all try, each on our own levels, to imbibe the special 
Chanuka kedusha that permeates the air. 
Parsha Points to Ponder (and sources which discuss them): 
1) After Yosef saw that relating his first dream, in which their sheaves 
bowed down to his, to his brothers increased their hatred toward him (37:8), 
why did he proceed to tell them his second dream, in which they again 
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bowed down to him, instead of keeping it to himself? (Moshav Z’keinim, 
Ohr HaChaim HaKadosh) 
2) The Torah records (38:5) that after Yehuda’s wife gave birth to two sons, 
Er and Onan, she conceived a third time. She bore a son and named him 
Sheilah, while Yehuda was in Cheziv at the time of his birth. Why was it 
necessary for the Torah to relate this seemingly insignificant information 
about Yehuda’s whereabouts during Sheilah’s birth? (Daas Z’keinim) 
3) Did Yehuda betroth Tamar prior to having relations with her (38:18), 
and if so, through what means did he do so? (Bereishis Rabbah 85:8, 
Moshav Z’keinim, Rav Eliyahu Mizrachi, Maharsha Sotah 10a, Chavos 
Daas Yoreh Deah 192, Chavatzeles HaSharon) 
Answers to Points to Ponder: 
1) The Moshav Z'keinim maintains that Yosef's dreams were a form of 
prophecy, and the Mishnah rules (Sanhedrin 11:5) that a person who 
represses his prophecy and refuses to share it with others is liable to be 
killed at the hands of Heaven. Yosef reasoned that it was better to share his 
prophecies with his brothers and risk the uncertain repercussions of their 
jealousy and hatred than to quash his prophecies and render himself liable 
to guaranteed Heavenly punishment. The Ohr HaChaim HaKadosh 
answers that Yosef hoped that relating his dreams to his brothers would 
show them that they would eventually need his assistance and cause them 
to stop hating him so that he wouldn't take revenge on them at that time. It 
would also show them that his superiority over them was decreed in 
Heaven, in which case they shouldn't resent Yaakov's preferential treatment 
of him. Alternatively, the Gemora (Berachos 55b) teaches that the meaning 
of a dream is determined by the interpretation given by those who hear it. 
The Gemora advises a person to relate his dreams to his friends so that he 
will receive positive explanations, so Yosef told his dreams to his brothers 
as a way of demonstrating that he loved them and trusted them. 
2) The Daas Z’keinim explains that the custom at that time was that the 
father chose the name for the first child and the mother for the second, and 
they alternated with each successive child. This is hinted to by the fact that 
the Torah states regarding the first child, “and he called his name Er,” but 
with the second child, the Torah says, “and she named him Onan.” In light 
of this explanation, it is difficult to understand why in relating the birth and 
naming of the third child, the Torah says, “and she called his name 
Sheilah,” indicating that Yehuda’s wife deviated from the custom of 
alternating the selection of names and gave a second consecutive name. To 
address this anomaly, the Torah explains that Yehuda wasn’t present at the 
time and was unable to give a name, leaving his wife with no choice but to 
choose the name herself. 
3) The Moshav Z’keinim writes that the signet ring that Yehuda gave to 
Tamar was given for betrothal, and two witnesses were present because an 
important person like Yehuda would never travel alone. The Maharsha 
questions this, as Yehuda expressed concern (38:23) that he would be 
humiliated if the incident became known, which shouldn’t be the case if he 
first married her. Rather, this was permissible before the giving of the Torah 
(Rambam Hilchos Ishus 1:4). Rav Eliyahu Mizrachi agrees that Yehuda 
wouldn’t have transgressed the prohibition against having relations with a 
harlot, but he argues that the betrothal couldn’t have been performed 
through the ring because the Gemora in Kiddushin (8a) rules that an item 
given as collateral for a debt that a man owes a woman cannot effect 
betrothal. Instead, he suggests that the goat that he promised her and the 
ring that he gave as collateral were not given as payment, but simply to 
appease her, and the betrothal was effected by other money that he gave her 
for this purpose which isn’t mentioned in the Torah. He concludes by citing 
the Medrash which teaches that Yehuda did not want to have relations with 
Tamar but was forced by an angel, which indicates that he did not betroth 
her, which is also the opinion of the Chavos Daas. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayeishev – The Smell Of Success 
“And [Yosef’s brothers] raised their eyes and they saw a caravan of 
Yishm’eilim that was coming from Gilad; their camels bearing spices, 
balsam and lotus…. And they sold Yosef to the Yishm’eilim for twenty 
silver pieces” (Bereishis 37:25-28). Rashi comments that although these 
caravans usually carried foul smelling cargo such as naphtha and tar, 
Hashem arranged that this caravan was carrying fragrant spices. This was 

to spare Yosef the discomfort of having to endure the offensive odors of 
naphtha and tar. 
Many Meforshim wonder why the type of odor would make such a 
difference in a situation where Yosef’s very existence was on the line. Rav 
Yosef Sorotzkin suggests that even in the most dire of circumstances, one 
should conduct himself with a modicum of dignity. Only when one feels 
some sense of control and self-esteem can he weather the storm as well as 
humanly possible. The measure of calmness that the fragrant spices would 
afford Yosef would give him some degree of inner strength under the most 
unbearable of circumstances. 
Rav Chaim Shmuelevitz also propounds this idea citing some other 
examples. When Sha’ul Hamelech was informed by Shmuel that the 
monarchy was being taken away from him, he pleaded with Shmuel to at 
least honor him by accompanying him to face the people. This was literally 
a face-saving gesture since Shaul was afraid that his tragic loss would 
plunge him into depression and all that it could lead to. 
Chazal state that originally Shlomo Hamelech ruled over the entire world 
and he lost it all, “and in the end he ruled on his staff” (Sanhedrin 20b). 
This means that Shlomo maintained a posture of kingship even after losing 
everything but his staff. This attitude buoyed his self-esteem to prevent a 
total implosion. 
Rav Sorotzkin cites Rav Mordechai Gifter who offers a different approach 
to this question of the spices. Often when a person is faced with a 
catastrophic ordeal he feels that Hashem has abandoned him. His prayers 
have been ignored and his worst fears have been realized. However, 
sometimes Hashem will provide him with some glimmer of relief. This is 
meant to serve as a reminder that Hashem is really with the person. Hashem 
will stand by him and save him even in times of great travail. By Hashem 
miraculously arranging for the caravan to be carrying fragrant spices, He 
was sending Yosef a message that He will help him survive and even 
prevail. 
In whatever situation we find ourselves, these two strategies can lift our 
spirit, reinforce our determination and give us hope. First, we should seek 
to maintain our composure by finding something positive to focus on and 
appreciate. Second, we must look for any messages from Hashem that will 
remind us that He is indeed with us. As Dovid Hamelech avered in Tehillim 
(23:4), “Though I walk in the valley of the shadow of death, I will fear no 
evil for You are with me.” 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 9 
This issue is sponsored l'iluy Nishmas R' Leibush ben Yaakov Shimon z"l 
whose Yohrzeit will fall on 3 Teves t.n.tz.v.h. 
Parshas Vayeishev 
Connecting Vayishlach and Vayeishev 
After the Torah describes briefly Eisav's descendants and how Eisav settled 
- since they were not worthy of a lengthier description - and how they 
fought to drive out the Chori, it goes on to describe in detail how Ya'akov 
and his descendants established themselves, and all the intricate events that 
happened to them. This is because they were sufficiently important in the 
eyes of G-d to deal with them at length. 
This is the way of the Torah, to deal with the less important people first, to 
get them out of the way as it were, before dealing at length with those it 
deems important. That is what the Torah did at the end of Parshas Bereishis, 
when it dealt briefly with the ten generations between Odom and No'ach, 
before going on to explain at length what happened to No'ach and his 
children. The Torah repeats this process at the end of No'ach, where it 
dwells briefly with the ten generations between No'ach and Avraham, 
before dealing at length with Avraham and his descendants. 
Rashi compares this to a man who is searching for a lost jewel in the sand. 
He brings a sieve and begins to sift the sand in the area where he lost the 
jewel. 
Although he is sifting the sand, he is not interested in it per se. It is the jewel 
he wants. The moment he locates the jewel, he will discard the sand and 
take the jewel. 
The Ba'al ha'Turim explains how produce only reaches its perfection after 
one has removed the straw and the stubble. Consequently, the Torah 
records at the end of Vayishlach how Eisav (the straw) moved out of Eretz 
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Cana'an. And Vayeishev begins by telling us how, now that Eisav had gone, 
Ya'akov (the produce) was able to establish himself there. 
Rashi points out how Ya'akov wished to settle down (after many troubled 
years), and how immediately he was presented with the calamity of Yosef. 
('The word "Vayeishev" always denotes trouble' - Sanhedrin 106a.) 
Tzadikim wish to settle down in this world, but G-d reminds them that that 
is what Olom ha'Ba is for. In this world, they must be prepared to accept 
'nisyonos', should that be what G-d has in store for them. 
Eisav ha'Rasha had no trouble in settling down, as we see from the end of 
last week's Parshah. That is because resha'im have no Olom ha'Ba to look 
forward to. They are entitled to enjoy to the full the fruits of their meagre 
labors in this world. 
"And Ya'akov dwelt in the land of his father's sojournings, in the (Holy 
land) of Canan'an." Ya'akov was careful to go in the ways of his righteous 
father Yitzchak. He, like his father before him, followed the path of G-
dliness and holiness. 
Not so Eisav; he left Eretz Cana'an to go his own way. That is why the 
Torah concludes the Parshah of Vayishlach by telling us that his 
descendants went in the ways of their legacy, the legacy that they had 
inherited from their father Eisav - the father of Edom (the red, the 
bloodthirsty). He had long relinquished the ways of his father Yitzchak. 
What he bequeathed to his children was his own personal legacy, a legacy 
of lust, murder and G-dlessness. 
The Story of Yosef - Divine Providence 
"And Par'oh said to Yosef 'Now that G-d has informed you of all this, there 
is nobody as intelligent and as wise as you ... You will be in charge of my 
house and on your command will all my people be fed; only the throne will 
I place over you' " (41:39 & 41) 
The likelihood of Yosef becoming Viceroy of Egypt was remote enough in 
itself (little wonder that his brothers could not conceive that "the stranger" 
to whom they were speaking could indeed be their brother). But when one 
considers the unusual and extremely diverse situations that Yosef 
encountered on the way, his ultimate appointment becomes even more 
astonishing. Each situation was fraught with its own brand of dangers, with 
death and disgrace staring Yosef in the face at every step along the way. 
That he not only survived each danger, but even seemed to thrive on them, 
passing from one success to another, each time turning a situation of 
extreme despair into one of extreme comfort and even triumph, can only 
point to the incredible workings of the Divine Providence. 
Consider then, that Yosef was thrown into a pit containing snakes and 
scorpions, yet no harm befell him. Eventually, instead of killing him or 
allowing him to die, the brothers sold him to some passing Arab merchants, 
who "happened" to be transporting spices to Egypt in lieu of the customary 
"foul-smelling" paraffin. So this handsome young seventeen-year old slave 
actually enjoyed the respect of his buyers (imagine how different it might 
have been) and travelled to Egypt in relative style and comfort. 
In Egypt, after rising to the position of manager of the powerful and 
influential Potifera's estates, Yosef's good looks attracted the attention of 
Potifera's wife, who took offence at his persistent refusal and proceeded to 
frame him. Potifera, his master, placed him in a prison reserved for the elite 
of the land - (is that the sort of treatment normally reserved for a slave who 
had an alleged affair with his master's wife?). 
As a foreigner, jailed for the attempted rape of his mistress, one might have 
expected Yosef to be brutally treated and abused, yet there he was, in 
charge of all the other prisoners, favourite of the chief prison warden. 
Chazal have already informed us that Hashem evoked the king (Par'oh)'s 
anger over his courtiers (the butler and the baker), in order to instigate 
Yosef's freedom through them. Otherwise, how would we account for the 
many coincidences and strange reactions towards Yosef on the part of the 
various characters involved; their respective dreams dreamt on the same 
night; Yosef's discovery of their predicament and subsequent volunteering 
to alleviate their misery; their acceptance of this "busybody's" offer and of 
his interpretation; the king's dream, which none of the wise men were able 
to interpret; the butler's conveyance of Yosef's unique mastery of this art, 
conveyed as it was, in most derogatory terms, and the king's willingness to 
consult a prisoner and a slave. And finally, how do we explain the 
appointment itself, of a slave straight from prison, to a position second only 
to the king, when the constitution of Egypt clearly stated that a slave was 
not eligible to rule? 

There is only one way to explain these strange circumstances - Divine 
Providence - "When Hashem accepts the ways of a man, then even his 
enemies will make peace with him!" (Mishlei 13:7). 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and other Shema Yisrael Classes, send mail 
to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yissocher Frand 

RavFrand 
The Danger Of Not Realizing When One Is A "Nogeah B'Davar" 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: #967 – Public Humiliation – Can An Older Brother Object to the Younger Brother’s 
Engagement? Good Shabbos! 
The story of Yosef and his brothers is one of the most troubling stories in 
all of Chumash. The pasuk records: 
And one man said to his brother, “Look! That dreamer is coming! So now, 
come and let us kill him, and let us throw him into one of the pits; and we 
will say ‘A wild beast devoured him.’ And we shall see what will become 
of his dreams.” [Bereshis 37:19-20] 
Reuven heard and he rescued him from their hand; he said, “We will not 
strike him mortally!” And Reuven said to them: “Do not shed blood! Throw 
him into this pit in the wilderness, but send no hand against him.” [Bereshis 
37:21-22] 
(Rashi explains that Reuven’s intention was to come back and save Yosef, 
but as circumstances would have it Yosef was sold into slavery before 
Reuven had a chance to rescue his brother.) 
As the well-known story develops, in Reuven’s absence… 
Yehudah said to his brothers, “What gain will there be if we will kill our 
brother and cover up his blood? Come let us sell him to the Ishmaelites – 
but let our hand not be upon him, for he is our brother, our own flesh.” 
[Bereshis 37:26-27] 
Reuven returned to the pit (intending to rescue Yosef and return him to his 
father, as Rashi explains) and tore his clothes in anguish at the thought of 
facing his father Yaakov’s grief over the loss of his beloved son. 
Rashi fills in an additional detail regarding the whereabouts of Reuven 
when the fateful removal of Yosef from the pit and subsequent sale to the 
Ishmaelites took place: He actually offers two interpretations. His first 
interpretation is “He was not there at Yosef’s selling for his day had come 
to go and serve his father.” Alternatively Rashi suggests “he had been busy 
with his sackcloth and with his fasting (in repentance) for having 
rearranged his father’s couches.” 
In last week’s parsha, we learned that after Rochel (who was Yaakov’s 
favorite and prime wife) died, Yaakov moved his bed, which had been in 
Rachel’s tent into the tent of Rachel’s maidservant, Bilhah. Reuven, 
offended at the insult to his mother Leah, moved his father’s bed from 
Bilhah’s tent into Leah’s tent. “It is bad enough that my mother should have 
been treated as a second class wife compared to her sister Rachel, but that 
she should also be treated as a second class wife even in comparison to 
Rachel’s maid servant is intolerable!” 
Chazal say that this was a serious sin on Reuven’s part. In fact, Moshe 
Rabbeinu alludes to this fact in his blessing given to the Tribe of Reuven 
before he died. It is for this sin, Rashi says, that Reuven was doing Teshuva, 
and hence was not present when the other brothers pulled Yosef from the 
pit and sold him into slavery. 
I saw an interesting observation in a sefer called Avir Yaakov: When did 
this incident with the switching of the beds happen? It happened when 
Rachel died, which was when Yosef was eight years old. Yosef was sold 
when he was 17 years old. In other words, the incident for which Reuven 
is now suddenly doing Teshuva occurred 9 years earlier. We must ask the 
question – what was Reuven doing for the last nine years that he suddenly 
wakes up and runs off to do Teshuva (fasting and wearing sackcloth 
according to Rashi) for that prior sin, in the middle of this major family 
crisis? Why now? 
The Avir Yaakov says that we see from here that Reuven had a sudden 
epiphany of sorts. The realization that the brothers want to kill Yosef, their 
own brother had a major effect on him. He realized that they had 
rationalized this act because they were jealous of Yosef. Their jealousy 
blinded them to the extent that they did not see themselves as being 
involved in fratricide (killing a brother). Rather, they thought they were 
actually doing a mitzvah by killing him because they considered Yosef a 
rodef [pursuer], so they believed were actually doing it in self-defense. 
They convened a Beis Din (Court) against him and ruled that he was 
deserving of death. How did that happen? Reuven suddenly realized that it 
happened because their jealousy blinded them. In Hebrew, there is a term 
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called “noge’ah b’davar” [personal bias]. Through the blinding effect of 
being “nogeah b’davar,” a person can mistake an act that is the equivalent 
of murder for a mitzvah. 
One of the greatest challenges in life is that a person must be able to look 
at himself, overcome his biases, and ask himself “am I doing this for the 
right reason or do I have some kind of personal agenda?” One of the most 
common expressions we hear is “I know I am nogeah b’davar BUT 
NEVERTHELESS…” That expression and that phenomenon reeks of self-
deception and denial. If someone is “nogeah” he cannot see straight. If 
someone has an agenda, he cannot judge accurately. 
Once it dawned on Reuven that the brothers were so blinded by their 
jealousy that they could make a mitzvah out of potential murder, he thought 
about his action in Bilhah’s tent nine years prior. He realized that he was 
not as “pure of heart” as he thought he was at the time. He was finally able 
to recognize that perhaps there was also a personal agenda involved. He 
began to think, “Maybe I was just sticking up for my mother; and I did not 
see the incident accurately.” 
When he saw the extent to which jealousy and hatred can affect a person, 
the light went on vis a vis his impudent movement of his father’s bed nine 
years earlier. He now looks back at the earlier incident and says “You know 
what? I may be guilty of the same thing.” That is why he was now doing 
Teshuva. 
The truth of the matter is that we see a similar concept elsewhere in this 
week’s parsha. When the incident of Yehudah and Tamar occurred and 
unbeknownst to him he fathered a child (actually a set of twins) with his 
daughter-in-law, Tamar presented him with the evidence. She does not 
publicly humiliate him but she says “The man who owns these items is the 
man who fathered the child(ren) with whom I am now pregnant.” What 
does Yehuda do? He says, “She was more righteous than I.” [Bereshis 
38:26] 
Put yourself in Yehuda’s shoes. He is the most prestigious amongst the 
brothers. His father has gone through a very difficult life. Now, Yaakov 
needs this additional family scandal that his most prominent son has this 
relationship with Tamar?” It is easy for someone who wants to sweep this 
indiscretion under the rug to find half a dozen or more rationalizations why 
Yehuda should have kept quiet at the very least: It is a Chilul Hashem; my 
father will have a heart attack; he will not be able to take this; I will be 
humiliated; father will be humiliated. 
However, would Yehuda allow an innocent woman to be executed for his 
action? No. He could have done what every leader does in such situations. 
He could have “called for an investigation”. “We will convene a ‘Blue 
Ribbon Panel’ to determine what really happened here.” Nine months later, 
when everyone has almost forgotten the story, the panel will issue an 
inconclusive report that there was some DNA evidence that was somehow 
lost and close the case. Excuses could have been found to avoid confessing. 
The LAST thing most people would do is to say “She is right and I am 
wrong”. Every personal “negius” [bias] would cause a person to say, “I 
cannot admit this in public”. The Targum Yonasan ben Uziel says that this 
is why Yehuda was eventually chosen to be the house of royalty (Malchus) 
in Israel. The Targum comments on the pasuk in Parshas VaYechi: 
“Yehuda – you your brothers will acknowledge…” [Bereshis 49:8] as 
folows: “Yehuda, do you know why you are going to be the head of Klal 
Yisrael? Do you know why Jews are going to be called Yehudim (from the 
name Yehuda)? You merited all this because of the fact that you admitted 
the incident with Tamar. You were able to say that she was right and you 
were wrong. That is the marking of true leadership – the ability of a person 
to overcome his own personal agenda, to stare the truth in the face and say, 
“I was wrong.” This type of person can be the Jewish King. 
In Judaism, the king is empowered with powers that in the hands of the 
wrong person could be disastrous. The king can order the execution of 
someone he senses is rebelling against him. There is no requirement for 
witnesses or Beis Din. He may usurp property. He has absolute power. How 
can a monarch be entrusted with that kind of power? How do we know he 
will not use his powers for his own aggrandizement and personal agenda? 
The answer is the king needs to be a special person, who can overcome his 
own negius. This is what Yehuda demonstrated in the incident with Tamar. 
This is one of the great challenges of life and in my opinion this is what 
separates the rest of us from true Gedolei Yisrael. For me, the mark of 
leadership and the mark of a true Gadol is this ability to raise himself above 
his own agenda. True Gedolei Yisrael cannot be bought for anything – not 

for money, not for power, not for personal pride, not for family reasons, not 
for anything. They need to be above it all. 
The rest of us should struggle to meet this challenge as well. 
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“And his brothers said, “Will you truly rule over us willingly? Or 
forcibly? And they hated him even more because of his dream and his 
words.”(Genesis 37:8) 
Yosef had dreams of his brothers bowing to him. He repeated them and the 
brothers grew to hate him more than they had for being the “chosen” son 
of their father. The Torah tells us that their hatred increased because of his 
dreams and his words. To what words are we referring? 
Some commentaries, like the Ramban, say that worse than having those 
dreams, Yosef verbalized them and shared them. Not only that, he did it in 
a way that seemed haughty. Rashi, however, suggests that the words 
referred to were the negative reports Yosef brought back to their father 
previously. This seems strange because the posuk is worded in a way that 
implies they hated first because of the dreams and THEN because of his 
words. 
In his youth, Yosef had a rocky relationship with his brothers. When he saw 
them doing something he perceived as bad, he ran to his father so he might 
help them correct their ways. At least, that’s what the brothers told 
themselves. They still didn’t appreciate it, and Yosef should likely have 
bitten his tongue, but he meant well. 
When he had the dreams that he would rule over them, however, the 
brothers revisited the evil reports he had brought to their father. They now 
viewed them as coming not from a place of spirituality and altruism, but 
from a need to degrade those around him so that he might look better. He 
was trying to badmouth them so he could usurp the leadership role of their 
family! In fact, it worked, as Yaakov had told them as much, that Yosef 
would be the leader of the children of Israel. 
For someone to hurt others for his own benefit was unthinkable to them, 
and one who did so was proof that he was not fit to be part of Klal Yisrael. 
Therefore, they hated him not only for the dreams he related to them now, 
but because of the earlier words which they now perceived to have been 
misleading and self-serving. 
We learn from here how careful one must be that not only must he do things 
for the right reasons, but he must act in a way that is above reproach, so 
that people don’t think the wrong things about him. Developing this 
sensitivity can avoid hard feelings and possibly much worse. 
After delivering a shiur at Yeshivas Kol Torah, R’ Shlomo Zalman 
Auerbach z”l went to visit a child in the hospital. On the way, he asked the 
driver to stop at a kiosk, where he wanted to buy a candy bar for the boy. 
Picking one up, the sage turned the snack this way and that, scanning the 
label. Seeing this, the driver commented, “I know that candy bar. It has a 
very good hechsher (Kosher certification.)” 
“Thank you, but I wasn’t looking for the hechsher,” said the Rav with a 
smile, “I want the boy to enjoy it, so I was looking to see if it tastes good.” 
On Motzei Shabbos of Chanuka, the Terumas Hadeshen writes that one 
should delay havdala until after lighting the Menorah since one should try 
to delay the end of Shabbos. Many poskim agree, especially, as the Rema 
points out, since Havdala was recited in shul. 
The Magen Avraham rules, however, that one who forgot to recite ‘atah 
chonantanu’ in Shemona Esrai should make havdala first. The Elya Rabba 
disagrees since this will result in an apparent change in custom from one 
year to the next. Instead he advises saying ‘Baruch ha’mavdil bein kodesh 
l’chol’ thereby permitting him to do minor activities. 
The Taz, however, takes issue with the entire concept of pushing off the 
end of Shabbos. Further, since lighting a Menorah is a direct contradiction 
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to the kedusha of Shabbos, delaying havdala doesn’t constitute delaying its 
end. The Poskim write that in shul, one should not deviate from Shulchan 
Aruch and light Menorah first. At home, either practice is valid. 
It seems that the prevalent custom in chutz la’aretz follows the opinion of 
the Taz and havdala is made first. In Eretz Yisrael, however, many follow 
the custom of the Gra and therefore light Ner Chanuka first. 
– Courtesy of Rabbi D. Lewin, TorahKollel.com 
Now You Know 
On Chanuka, there were two different miracles: The private miracle of the 
oil lasting for eight days, and the public miracle of the small armies beating 
the larger ones; the ones who were spiritual defeating those who focused 
on physical warfare. Why both? 
The war that was fought was not an open miracle. One could have thought 
their guerrilla tactics and strategy won the day. That is normal for public 
miracles because HaShem doesn’t want to take away free will. However, 
the private miracle had to be spectacular to balance it out and remind those 
who look for the yad HaShem that it was miraculous. 
While they could have simply “found” more oil, enough to last until the 
supply could be replenished, HaShem made the miracle this way, to “shed 
light” on the war and everyday life – when you make your efforts, and you 
start, HaShem will step in and carry you on. 
Yaakov gave Yosef a special garment. It was called ‘pasim.’ These four 
letters refer to the four sales of Yosef: to Potiphar, the Socharim, the 
Yishmaelim and Midanim. 
Even when we don’t know the future, HaShem is planning to take care of 
us in it through our actions. 
Thought Of The Week: 
It is better to light a candle than to curse the darkness. 
This issue sponsored L‰CZ ÂYBWU HwM ÂR IB RYAM ÂR N‰EL Mr. Meier Grabie zt”l 
By his loving family who are carrying on the torch of yahadus that he 
ignited by his example. H‰EwT WLSK Z‰K RUPN 
E-mail Subscribe to info@JewishSpeechWriter.com Spread the light of Torah! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ 
to info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
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Torah Attitude 
Parashas Vayeishev / Hanukkah: The obligation and privilege of 
showing appreciation 
December 22, 2016 
Summary 
Reuben tried to save Joseph from the brothers’ plot. Joseph’s dream 
motivated Reuben to save him. Reuben’s obligation towards Joseph 
overrode any other considerations. Showing appreciation is not just an 
obligation, it is a privilege. Giving others an opportunity to pay back a 
kindness allows them not to feel embarrassed by being only a recipient. In 
order for goodness to be complete and enjoyed to its fullest, it must come 
as a reward that has been earned. Allowing someone to reciprocate an act 
of kindness can be just as important as the original gift. The lights of 
Hanukkah express our gratitude to G’d for all the goodness and kindness 
He has bestowed upon us. 
Kill Joseph 
In this week’s parasha (Bereishis 37) the Torah describes how Joseph 
already at a young age, slandered his brothers to their father, Jacob. The 
real trouble began when Jacob favoured Joseph and treated him differently 
than the other brothers. Later Joseph told his brothers of his dreams. In his 
first dream, they were all binding sheaves and the brothers’ sheaves bowed 
down to his. In the second dream, the sun, the moon and eleven stars bowed 
down to him. The brothers understood that Joseph anticipated that one day 
they would bow down to him. All this led the brothers to believe that Joseph 
was trying to bring them down for his own glory. The brothers formed a 
court and they came to the conclusion that Joseph had committed such 
serious offences that they condemned him to capital punishment. When 
Reuben heard of this, he tried to save Joseph and suggested that they should 
rather throw Joseph into a pit. His intention was to rescue and return Joseph 
to their father. However, Reuben had to leave, and when he came back to 
take Joseph out of the pit, the brothers had already sold him to a caravan 
bound for Egypt. 
Reuben’s Motive 
The Midrash Rabba (84:15) explains why Reuben was more motivated to 
save Joseph than the other brothers. Reuben reflected on Joseph’s dreams 
with the eleven sheaves and stars bowing down to him. Reuben realized 
that in these dreams he was considered equal with the rest of his brothers. 

Ever since Reuben made the mistake of improperly interfering with his 
father’s wife, Bilhah (see Bereishis 35:22), he was worried that his lineage 
would not be part of the tribes of Israel. In truth, when Jacob blessed his 
sons before his death, he told Reuben that his interference caused him to 
lose his special rights as the first born (see Bereishis 49:3-4). If not for this 
unfortunate mistake, the kings and kohanim would have been from his 
tribe. However, the dream of Joseph comforted Reuben, as it provided him 
with an assurance that his descendants would remain one of the tribes. This 
was an enormous relief. That, says the Midrash, is why Reuben was so 
eager to save Joseph from the fate that the other brothers wanted to inflict 
upon him. 
Overriding Appreciation 
Rav Chaim Schmulevitz explains that Reuben understood that his feelings 
of gratitude towards Joseph had to override all other considerations. 
Reuben participated when all the brothers formed a court to judge Joseph. 
Nevertheless, his feelings of appreciation prevented him from carrying out 
the judgment. 
Showing Appreciation Is A Privilege 
Showing appreciation is not just an obligation, it is also a privilege. The 
Midrash Rabba (Bamidbar 15:5) relates that when the Jewish people was 
given the commandment to kindle the Menorah in the Temple (Bamidbar 
8:2), they asked G’d why He told them to light for Him, Who is the Light 
of the whole world. G’d answered, “You are right. I do not need your light. 
But I want to give you an opportunity to light for Me, like I have lit for 
you.” G’d led the Jewish people through the wilderness with a cloud of 
glory and a pillar of fire. This is why He told them to kindle the lights when 
the Tabernacle was erected. “This will elevate your position amongst the 
nations. They will say, look how the Jewish nation lights for the One Who 
lights up the whole world.” 
The Seeing And The Blind Person 
The Midrash explains that this can be compared to a seeing person who 
leads someone blind along the road. When they come to their destination, 
the seeing person says to the blind one, “Please go and light a candle for 
me.” The blind person replies, “I do not understand. As long as we were 
travelling, you supported and guided me. Why do you now ask me to light 
a candle for you?” Says the seeing person, “I want to give you an 
opportunity to pay me back so that you should not feel embarrassed that 
you only received”. 
Goodness As A Reward 
This is how G’d conducts the world in general and the Jewish people in 
particular. Rav Moshe Chaim Luzatto explains (Da’as Tevunos 18) that 
G’d only created the world to bestow His goodness upon mankind. 
However, says Rabbi Luzatto (Path of the Just 1), the main place where we 
will receive this goodness is in the World to Come. We may ask, in that 
case, why did G’d not put us directly in the World to Come? Why do we 
have to go through hardships in this world and wait for the goodness till 
later on? Rabbi Luzatto answers that in order for the goodness to be 
complete and enjoyed to its fullest, it must come as a reward that has been 
earned. 
The Young Orphan 
This is comparable to a young orphan who has been left on his own and is 
found by a kind couple. They take him into their home and pamper him in 
every possible way. They put him through school with the best education, 
and they shower him with their love and care and take him on trips and 
vacations. Every time the child wants to reciprocate, they tell him not to 
worry. They do not want him to feel obligated in any way. Although they 
mean well, they do not realize that each time they tell him not to worry, the 
child’s feeling of obligation is intensified. If they gave him an opportunity 
to do something for them, he would feel much better. By denying an outlet 
for his feelings of gratitude, the couple is actually hurting the orphan. 
Allowing someone to reciprocate can be just as important as the original 
gift. 
The Lights Of Hanukkah 
In the beginning of Parasha Beha’aloscha (Bamidbar 8:2), the Ramban 
writes that the Torah commandment to kindle the lights of the Menorah in 
the Temple also includes a hint to our kindling of the Hanukkah lights. 
When we light our Hanukkah Menorah, it is a continuation of the kindling 
of the lights in the Temple. With the lights of Hanukkah, we express our 
gratitude to G’d for the miracles at the time of the Chashmonaim, as well 
as all the goodness He constantly bestows upon us. By giving us this 
opportunity to express our gratitude, G’d gives us the greatest gift of all, 
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the gift of giving and showing appreciation. Despite all our hardships and 
difficulties throughout our long and bitter exile, we are aware that through 
it all G’d guides us and prepares the Jewish nation for our glorious and 
bright future, when we again will kindle the lights in the Temple. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Yaakov’s Error, Setting Future Events into Motion 
The Torah states, “Yaakov settled in the land of his father’s sojournings, 
in the land of Canaan.” Rashi cites Chazal who explain this verse to mean 
that Yaakov wanted dwell in a state of tranquility. Until this point, Yaakov 
endured many challenges and tragedies. He fled his father’s home because 
his brother Esav wished to kill him. Yaakov spent twenty years in the home 
of his fatherin- law Lavan and exposed to an environment that threatened 
his physicality and spirituality. Before meeting his brother Esav, he 
encountered Esav’s archangel who attempted to kill him. Subsequently, he 
met Esav and miraculously escaped unscathed. Yaakov’s most beloved 
wife Rachel passed away in childbirth. His daughter Dinah was raped by a 
heathen. Shimon and Levi, Yaakov’s sons, destroyed the community of 
Shechem for not prosecuting their prince for committing this tragedy. As a 
result of Shimon and Levi’s action, Yaakov’s family was in a state of 
danger from being destroyed by the surrounding nations. After 
experiencing all of these hardships, Chazal tell us that Yaakov wanted to 
have a respite from suffering and live a life of tranquility. 
Rashi cites Chazal that tell us that because Yaakov desired tranquility, G’d 
caused that there should be strife between Yosef and his brothers. Their 
hatred for him was as a result of the dreams that Yosef shared with them. 
Yosef had dreamt that his brothers and father bowed down to him in 
subservience. He would be their benefactor to provide them with 
sustenance in order to maintain their existence. As a result of these 
provocations, Yosef’s brothers sold him into slavery. They had told their 
father that he had been mauled to death by a beast. Consequently, Yaakov 
was denied his beloved son Yosef’s presence for twenty-two years. As a 
result, Yaakov went into a state of grieving because his beloved son Yosef 
had died. These tragic events were a direct consequence of Yaakov’s 
wanting to dwell in tranquility. 
In the Portion of Veyeitzei, the Torah tells us that Rachel, who was barren 
at the time, approached Yaakov and said to him, “Give me children - 
otherwise I am dead.” Yaakov became angry and responded strongly to 
her, “Am I instead of G’d who has withheld from you fruit of the 
womb?” At this point Leah had already given birth to six sons. The 
Midrash tells us that Yaakov’s response to Rachel’s request was 
inappropriate and would thus have severe consequences. The Midrash 
states, “Is this the way one speaks to an afflicted woman? I (G’d) swear on 
your life that your children will bow down to her (Rachel’s) son.” Thus, 
Yaakov was responsible for the prophetic dreams that Yosef had dreamt. 
In addition, had Yaakov been sensitive to Rachel’s pain, it would not have 
led to the strife and ultimate hatred between Yosef and his brothers. 
The Torah states, “Yisroel (Yaakov) loved Yosef more than all of his 
sons since he was a child of his old age (ben zikunim), and he made him 
a fine woolen tunic”. Rashi explains the words “ben zikunim” to mean 
that Yosef was born at a time of Yaakov’s old age. Targum Onkelos 
explains “ben zikunim” to mean that Yosef was the wisest of all of 
Yaakov’s children therefore all that Yaakov had learned from Shem and 
Aver he gave over to him. Alternatively, Yosef is quantified as “ben 
zikunim” because his facial features were identical to those of his father. If 
Yosef was the most gifted of all of Yaakov’s children, why would he have 
not been naturally chosen to be the leader over his brother? Why was their 
bowing before him as Viceroy of Egypt considered to be a punishment for 
Yaakov’s insensitivity to Rachel? 
When one receives the blessing of G’d through an intermediary, one cannot 
be fully appreciative of G’d’s beneficence because there is a degree of 
being beholden to the human benefactor. Because of Yaakov’s insensitivity 
to Rachel’s pain, his sons were destined to receive the blessing of G’d 
through Yosef. Thus, they would not have a sense of indebtedness to G’d 
as they would have had if the blessing had come directly from Him. 
Yaakov’s punishment was measure for measure. Just as his behavior was a 
result of not sensing Rachel’s pain, although he should have, his sons would 

be denied the clarity that their blessing was from G’d and not from Yosef, 
their benefactor. 
2. Perceiving Life Through a Discerning Eye 
The Torah tells us that before Yosef was sold into slavery by his brothers 
they cast him into a pit to die. They had believed that the purpose of his tale 
bearing to their father was to discredit them in his eyes and ultimately 
destroy them. The Torah states, “They took him and cast him into the 
pit; the pit was empty, no water was in it.” The Gemara in Tractate 
Shabbos asks, “If the Torah tells us that the pit was empty, is it not obvious 
that it did not contain water?” The Gemara answers, “Although the pit had 
no water, it did contain snakes and scorpions.” Despite the snakes and 
scorpions in the pit, Yosef emerged unharmed because G’d had performed 
a miracle on his behalf. One would think that after witnessing their brother 
immerge intact from a snake pit, it should have been a confirmation that 
Yosef was indeed righteous. His dreams were in fact prophetic and not 
delusions of grandeur. However, Yosef’s brothers seemed not to have been 
impacted by his survival. They thus sold him into slavery the moment the 
opportunity presented itself. Why did they not recognize that Yosef was 
indeed a tzaddik who had merited to be saved by G’d? 
The Midrash explains that Yosef’s brothers were unaware that the pit in 
which they had placed him contained snakes and scorpions because they 
were hidden in the walls of the pit. Only Yosef himself was able to see 
them. They were therefore unaware of of the miracle that had transpired on 
Yosef’s behalf. 
After Yosef was taken out of the pit, he was sold into slavery. The Torah 
describes the unusual merchandise and wares that were being transported 
by the merchants who had bought Yosef as a slave. The verse states, “A 
caravan of Ishmaelites from Gilead, and their camels were bearing 
spices, and balsam, and birthwort…” Rashi in his commentary cites the 
Midrash which asks, “Why did the Torah make known the nature of the 
merchandise that was being transported - To make known the reward of the 
righteous. For it is not the way of Arabs to carry anything but naphtha and 
foul smelling resins. But because Yosef was a tzaddik, the cargo that was 
being transported was spices which emitted a (pleasant) fragrance, so that 
he should not be harmed by the noxious odor.” Yosef was being transported 
at that moment to live his life as a slave in a foreign land. How is 
experiencing pleasant aromas at this bleak moment considered to be a 
“reward” for him? 
Initially Yosef believed that his dreams were prophetic visions which he 
needed to share with his brothers. He believed that ultimately he would be 
the provider for his family and they would bow down to him because he 
would assume the role of benefactor. However, when Yosef was cast into 
the pit to die, he began to question the efficacy of his visions. Perhaps he 
was mistaken – maybe they were in fact delusions of grandeur. G’d wanted 
to dispel this consideration from his mind and to communicate to him that 
he was not mistaken. His dreams would come to fruition. Consequently, 
G’d brought about a miracle for Yosef to understand that he should not 
despair. The miracle was not for his brothers to appreciate the fact that he 
was a tzaddik, but rather it was to confirm to Yosef that his dreams were 
not delusions of grandeur and G’d was with him 
When Yosef was taken out of the pit by the Arab merchants and put onto 
the caravan, he immediately noticed that there were no foul smelling fuels, 
which would have been expected. Rather, there were pleasant smelling 
spices. Yosef again understood that this was another communication from 
G’d that He was with him. The “reward of the righteous” that is mentioned 
by Chazal is not the pleasure of smelling something that is sweet; but rather, 
informing the tzaddik that he should not despair. Thus, despite the 
bleakness of the moment and with no understanding of the direction in 
which he was going, Yosef believed that ultimately this would lead to a 
positive outcome. 
Ramchal writes in his work, The Way of G’d, that a Jew must “believe and 
know that G’d exists.” It is not sufficient to believe in an abstract sense that 
the Omnipotent Being Wills existence at every moment, but rather, one 
must know it as a fact. If the Jew internalizes this truth, he will not despair 
because he will realize that G’d is with him. Yosef had been raised by his 
father Yaakov, our Patriarch, who instilled in him a deep understanding of 
G’d’s Presence. When Yosef experienced the incident of the pit, he did not 
gloss over its details, and thus saw it in a special light. Rather than seeing 
the situation to be hopeless, he had perceived what was not obvious to 
others, that despite being exposed to the danger of snakes and scorpions, 
G’d was with him. When he was taken out of the pit and placed upon the 
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caravan to be sold into slavery, he experienced a pleasant fragrance of 
perfumes, rather than a foul odor. This a confirmation to him that G’d was 
with him and that he should not despair. Yosef knew that nothing in life is 
coincidental or arbitrary. 
Yosef maintained his belief in G’d throughout his imprisonment in Egypt. 
He was thus able to survive those painful years and rise to become the 
Viceroy of the most advanced civilization in the world. Had he not 
internalized the fact that G’d was with him and that his dreams were 
destined to be fulfilled, he would not have been able to survive the 
hardships. 
G’d continuously communicates to us through our daily experiences in life. 
We must be cognizant and sensitive to them. As the Gemara in Tractate 
Chullin states, “One does not stub his finger below (in this world) unless it 
has been pronounced from above.” If one has a discerning eye, one is able 
to see, that everything that comes upon him is G’d’s Will. By understanding 
that the events of one’s life are not happenstance but rather predicaments 
that are caused by G’d, then one will be able to utilize them in a manner to 
advance himself spiritually and continually come upon new horizons of 
growth. Ultimately, he will be able to meet his own potential and purpose 
in life. 
3. G’d Orchestrating the Events of History 
The Midrash cites the verse from Psalms, “ ‘Hashem; exceedingly profound 
are Your thoughts…’ Reb Yochanon says, ‘The profound thought (of G’d) 
was initiated and set in motion at the time of the Covenant Between the 
Parts with Avraham. G’d had given the decree, ‘You shall know that your 
offspring will be strangers in a land that is not their own. There, they 
will be enslaved and afflicted for 400 years.’ Reb Yehudah bar Shalom 
says, ‘In truth, Yaakov and the Jewish people, should have descended to 
Egypt in shackles, but this did not occur. G’d wanted them to go to Egypt 
with a sense of dignity and honor. In order to accomplish this, G’d devised 
a strategy to cause this to come about. He caused Yaakov to display his 
affection towards his beloved son Yosef in the presence of his other 
children. This display of love created a jealousy between Yosef and his 
brothers and caused them to hate him. Ultimately, this caused them to sell 
Yosef into slavery at the hands of the Ishmaelites. He was then taken to 
Egypt. Yaakov had not seen his beloved son for twenty-two years. When 
he became aware that Yosef was alive and had ascended to the position of 
Viceroy, he chose to take his family to Egypt to be with his beloved son. 
Thus, Yaakov did not go to Egypt in shackles, but rather he did so with 
honor.” G’d had set in motion a plan at the time of the Covenant Between 
the Parts so that Yaakov should not be taken to Egypt in a disgraceful state. 
In order to facilitate G’d’s plan, Yosef’s brothers sold him into slavery. 
Chazal tell us that the Ten Martyrs, who were the ten most special Torah 
sages who had lived in the same generation, were murdered in the most 
cruel manner by the Romans to atone for the sin of the selling of Yosef into 
slavery. The death of the Ten Martyrs was an atonement for each of the ten 
sons of Yaakov who participated in the sale of Yosef. The sale of Yosef 
caused the Jewish people to be denied untold levels of spirituality. Because 
Yaakov was in a state of grieving for twenty-two years, he was denied 
prophecy. As a result of this, the Jewish people were also denied the benefit 
of his special influence for twenty-two years. All this came about because 
G’d did not want Yaakov to descend to Egypt in shackles. 
It is inferred from the text that had Moshe spoken to the rock in order for it 
to bring forth its water rather than striking it, he would have been allowed 
to enter into the Land of Israel. The Gemara tells us that anything in which 
Moshe was directly involved assumed an eternal status. As we see 
regarding the Mishkan that Moshe had built. It was hidden away forever 
rather than falling into the hands of the enemy. Had he entered into the 
Land and built the Temple, it would not have ever been destroyed. 
However, because Moshe struck the rock, the Temple that was ultimately 
built in Jerusalem was subject to destruction if the Jewish people would 
fail. 
The Gemara tells us that after the Jewish people had brought the Wrath of 
G’d upon them, the temple was destroyed. As it states, “He expended His 
Wrath upon the stone and wood….” Rather than destroying the Jewish 
people, G’d punished them through the destruction of the Temple. Ohr 
HaCHaim HaKadosh explains that if Moshe had entered into the Land and 
built the Temple, it would have assumed an eternal status. G’d would not 
have been able to destroy, thus causing His Wrath to be expended upon the 
Jewish People. Consequently, they would have been annihilated. 
Therefore, G’d created a setting in which Moshe would chose to strike the 

rock, thus denying him entry in to the Land. By bringing this about, G’d 
allowed the Jewish people to be spared in the future. It is not that G’d 
removes the power of choice from any individual, but rather, He in His 
Infinite Wisdom sets events in motion based on knowing what man will 
choose at that particular moment. 
G’d presents man with tests that he can either choose to pass or fail, based 
on the principle of free choice. However, G’d presents the individual with 
a particular predicament in order to bring about His desired result. This is 
not contrary to the principle of free choice. Despite the fact that the cruel 
and tragic death of the Ten Martyrs was one of the most bleak moments in 
Jewish history, which was caused by the failing of Yaakov’s children, it 
was nevertheless necessary to come about because in order to bring Yaakov 
Egypt with honor rather than in disgrace. Based on G’d’s Divine Wisdom 
Yaakov’s honor had greater value than the lives of the ten most advanced 
Torah sages of the generation. This was because Yaakov was the most 
special Patriarch. He was the one who fathered the twelve tribes of Israel. 
Because of his dimension of being, Yaakov’s honor could not be 
compromised as much as an iota. 
The Gemara in Tractate Sanhedrin tells us that the ultimate Redemption 
will occur whether the Jewish people are worthy/meritorious (self-
motivated to repent), or unworthy (have no interest in repenting). The 
Gemara states, “If the Jewish people are unworthy, G’d will install a king 
over them whose decrees will be more severe than those of Haman, the evil 
one (so that they should repent).” Ultimately G’d wants the Jewish people 
to be restored and reinstated to be His spiritual people who will bring about 
His Glory. In order to accomplish this, based on the choice of the Jewish 
people, He will create a setting that will compel the Jew to repent, thus 
allowing redemption to come about. 
4. Forgetting, A Blessing 
The Torah tells us that Yosef was sold into slavery by his brothers. Yosef 
became the slave of Potifar who was one of Pharaoh’s ministers. Yosef, by 
gaining the trust of Potifar, was appointed to manage his master’s entire 
household. Potifar recognized that all of the blessing that had come upon 
him was due to Yosef’s unique dimension of spirituality. Although Potifar 
was a pagan, he had said about Yosef, “G’d is with him.” 
The Midrash states, “When Yosef had assumed this position he began to 
eat and drink He groomed his hair and said, ‘Blessed is G’d that I have 
forgotten my father’s household.’ G’d said to him, ‘Your father is covered 
in ash and dressed in sackcloth and is grieving for his son, and you eat, 
drink and groom yourself?…’” Why was Yosef thankful that G’d had 
caused him to forget his father’s household? 
The Torah states in the Portion of Mikeitz, regarding the birth of Yosef’s 
son Menasha, “Yosef called the name of the firstborn Menasha for ‘G’d 
has made me forget all my hardship and all my father’s household.’” 
Yosef was the most beloved son of Yaakov, who was the most special of 
the Patriarchs. He had had taught him all the Torah that he had learned in 
Shem and Aver. Yosef was nevertheless thankful that he had forgotten his 
father’s household. Why was this so? 
Yosef understood that his objective in life was to prepare Egypt for the 
Jewish people to be able to withstand their long exile and ultimately be 
worthy of receiving the Torah at Sinai. The Torah tells us that after Yosef 
revealed himself to his brothers he had said to them, “Tell my father, ‘G’d 
has made me master of all Egypt. Come down to me…” Yosef wanted 
to communicate to his father Yaakov, that he had the ability to create an 
insular environment in which he and the Jewish people could be able to 
maintain their spiritual standard in Egypt. He had successfully prepared a 
location for them in the material and spiritual sense. If Yosef would not 
have been able to provide a proper setting for his father Yaakov and his 
brothers, Yaakov would have not come to Egypt and put his family in 
jeopardy. The entire future of the Jewish people was dependant on Yosef’s 
ability and interest to succeed in preparing Egypt for their long exile. 
Yosef’s brothers had thrown him into a pit to die. When he was removed 
from the pit, he was sold into slavery despite his pleading with them not to 
be sold. When they had gone down to Egypt and were accused of being 
spies and were in a difficult predicament, they had said, “Indeed we are 
guilty concerning our brother inasmuch as we saw his heartfelt 
anguish when he pleaded with us and we paid no heed; that is why this 
anguish has come upon us.” After being treated in such a cruel manner by 
his brothers, how could Yosef have the interest or the will to sacrifice and 
provide for them selflessly when they would eventually come to Egypt? 



  10                                                                {aBtu!ctzw – trcdk trcd ihc!

 

How could he forget or ignore the unusual level of pain that they had 
inflicted upon him and become their proper benefactor? 
When Yosef rose to a position of power, he noticed that his involvement 
caused him to start forgetting the past (what his family had done to him). 
He was thankful to G’d when he realized that all the strife and 
unpleasantness began to fade because he would now be qualified to be the 
one to prepare for the coming exile of his family. Now he would be able to 
secure the material and spiritual future of the Jewish people. Although it 
was true that he could not be the proper provider for his family had he not 
forgotten his past, G’d was displeased that Yosef had focused on his own 
physicality while his father was immersed in grief. If in fact he had sensed 
his father’s pain, this would have been impossible. The Midrash states, 
“G’d said to Yosef, Because you were insensitive to your father’s pain, I 
will set your master’s wife upon you.” It was because of Yosef’s 
unacceptable behavior that he was toppled from his position of power and 
sent to the dungeon. 
5. G’d’s Protection Over His Children 
The Torah relates to us the tragic incident of the defilement of Dinah, the 
daughter of Yaakov, by Shechem (Prince of Canaan). The Torah states, 
“Shechem, son of Chamor…saw her (Dinah); he took her, lay with her, 
and violated her. He became deeply attached to Dinah, (bas Yaakov) 
the daughter of Yaakov…” The Torah could have simply referred to 
Dinah as “Dinah.” Why does it identify her in this context as “the daughter 
of Yaakov?” The Torah continues to say, “Now Yaakov heard that he 
(Shechem) had defiled his daughter Dinah…” The Torah could have 
stated that Yaakov heard that Shechem had defiled “Dinah.” Why does it 
refer to her as “his daughter, Dinah?” After Yaakov’s sons returned from 
the field, they had heard that their sister had been defiled, the Torah states, 
“…the men were distressed, and were fired deeply with indignation, 
for he had committed an outrage/disgrace in Israel by lying with the 
daughter of Yaakov…” Once again the Torah identifies Dinah as “the 
daughter of Yaakov.” It does not identify her as “Dinah” but only as “the 
daughter of Yaakov.” What is the Torah communicating to us by 
continuously reiterating this fact – that Dinah was “bas Yaakov- the 
daughter of Yaakov?” 
Dinah, the daughter of Yaakov, is a representation of holiness because she 
was his daughter. As “bas Yaakov” she possessed a semblance of the 
sanctity and holiness of her father Yaakov, our Patriarch. It is precisely for 
this reason that Shechem, who was a Canaanite, was drawn to her. Shechem 
was attracted to Dinah, the daughter of Yaakov not because of her 
exceptional beauty (the Torah does not identify her in this context) but 
rather because of her innate holiness. Because his essence was cursed, as a 
Canaanite, he was attracted to her essence that was blessed – to attach itself 
to it and subsume it. As Ohr HaChaim HaKadosh explains, every living 
entity draws its life force from holiness. Even the nether forces which are 
evil and contaminate seek to attach themselves to something holy in order 
to be nourished and sustained. 
The Midrash teaches us the principle of, “Maasei avos simon l’bonim – the 
actions/experiences of the forefathers is a sign/indicator for their children.” 
The events experienced by the Patriarchs forecast what would be 
experienced by the Jewish people in the future. It continues, “Because 
Avraham went to Egypt, Yaakov and his family (seventy individuals) 
would later go to Egypt. Because Avraham left Egypt with great wealth; 
the Jewish people left Egypt with great wealth. Because Sarah, our 
Matriarch was not defiled by Pharaoh the Egyptian king, no Jewish woman 
during 210-year period of bondage (with the exception of one) was 
defiled.” Although Sarah, our Matriarch, had been taken by the leader of 
the most advanced and powerful civilization of the world, she did not 
succumb to becoming his wife. It is in this merit that the Jewish women 
were protected from being defile by their masters during their long bondage 
in Egypt. 
In the Portion of Pinchas, the Torah enumerates the names of the tribes as 
part of a new census that was taken after the plague that followed the 
incident of Baal Peor. The Torah states, “The sons of Reuvain: of 
Chanoch, the Chanochite family, of Pallu, the Palluite family…” When 
the verse lists the families of the tribes, the Torah adds the Hebrew letters 
“hey” and “yud” to their names. Rashi cites Chazal who explain, “The 
nations of the world were questioning the pedigree of the Jewish people. 
They had said, ‘Why are they presenting their pedigree when it is obviously 
false. Do you think for one moment that their mothers were not defiled by 
the Egyptians? If the Egyptians controlled, persecuted and dominated the 

bodies of the Jewish males in bondage, is it not logical to say that they 
defiled their women? Therefore G’d associated His Name “Yud and Hey” 
with the tribes to indicate that He personally attests that the Jewish people 
are in fact legitimate and their pedigree is truly pure.” 
Despite all of the merits of Sarah, our Matriarch, Dinah, the daughter of the 
most special of the Patriarchs was defiled by Shechem. Why was this so? 
Chazal tell us that it was because she had made a grave mistake by going 
out alone among the people. In addition, her defilement was a punishment 
for Yaakov not allowing her to marry his brother Esav. If she were allowed 
to marry him, she could have influenced him to become righteous. 
However, because Yaakov truly hated his brother who was evil, he would 
not allow this to come to be. 
We see that the non-Jew is naturally attracted to the Jew. It is because 
everything in existence needs to be nurtured by a source of holiness. The 
non-Jew senses that there is something different and unique that is 
possessed by the Jew. Chazal tell us that the soul of the Jew possesses a 
dimension of holiness that even the greatest angel cannot fathom. The only 
reason the Jewish people have not been subsumed by the nations of the 
world is because they have G’d’s Protection. However, if one does not 
merit Divine Protection, he will become assimilated. Shechem was 
attracted to Dinah because she was the daughter of Yaakov, who was 
especially holy and the most special of the Patriarchs. 
 

Rabbi Shlomo Katz 

HaMaayan 
The Lost Jewel 
Volume 31, No. 9 
24 Kislev 5777 
December 24, 2016 
Last week’s Parashah ended with a list of Esav’s descendants and their 
family groupings. Our Parashah opens (37:1): “Yaakov settled in the land 
of his father’s sojournings, in the land of Canaan.” Rashi z”l writes: “After 
the Torah has described the settlements of Esav and his descendants in a 
brief manner . . . it explains clearly and at length the settlements made by 
Yaakov and his descendants and all the events which brought these about, 
because these are regarded by the Omnipresent as of sufficient importance 
to speak of them at length. Thus, too, you will find that in the case of the 
ten generations from Adam to Noach it states, ‘So and so fathered so and 
so,’ but when it reaches Noach it deals with him at length; Similarly, of the 
ten generations from Noach to Avraham it gives but a brief account, but 
when it comes to Avraham it speaks of him more fully. This may be 
compared to the case of a jewel that falls into the sand; a man searches in 
the sand, sifts it in a sieve until he finds the jewel; when he has found the 
jewel, he throws away the pebbles and keeps the jewel.” 
What is Rashi adding with the parable about the lost jewel? Moreover, 
couldn’t the Torah have told us the history of Yaakov’s family without 
telling us the history of Esav’s family? 
R’ Tzaddok Hakohen z”l (1823-1900; Rebbe in Lublin) explains: Yaakov’s 
family is discussed alongside Esav’s family to allude to the Jew who is lost 
among the gentiles – the jewel lost in the sand. Even that “jewel” still 
sparkles with the glow leftover from the revelation at Har Sinai, Rashi is 
telling us. Even that Jew is not really lost, for he will someday return to us. 
(Quoted in Mi’gedolei Ha’chassidut Vol. VII, p.61) 
“Now Yisrael loved Yosef more than all his sons since he was a child of 
his old age, and he made him a Ketonet Pasim / fine woolen tunic.” (37:3) 
Rabbeinu Machir z”l Hy”d (14th century) writes: “Pasim” prophetically 
foretells the four individuals or groups that persecuted Yosef: Potiphar, the 
Socharim/ merchants, the Yishmaelim, and the Midyanim. (Avkat Rocheil) 
“Reuven heard, and he saved him [Yosef] from their hand; he said, ‘Let 
us not strike him mortally . . . Throw him into the pit in the wilderness . . 
.’.” (37:21-22) 
The Gemara (Shabbat 24a) states that this pit was home to snakes and 
scorpions. The halachah is that if a man falls into a pit full of snakes and 
scorpions, he is deemed dead and his widow may remarry. Yet, the Torah 
refers to Reuven’s act as saving Yosef! 
In contrast, Yehuda convinced his brothers to remove Yosef from the pit 
and to sell him into slavery. Yet, the Gemara (Sanhedrin 6a) says that 
whomever praises Yehuda for this angers Hashem. Why? 
R’ Chaim of Volozhin z”l (1749-1821) explains: Reuven caused Yosef to 
be lowered into a pit full of snakes and scorpions, but the pit was in Eretz 
Yisrael. Yehuda saved Yosef’s physical life, but he caused Yosef to be 
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taken out of Eretz Yisrael. It is far better, said R’ Chaim, to remain in Eretz 
Yisrael surrounded by snakes and scorpions than to live outside of Eretz 
Yisrael. (Quoted in the journal Yeshurun Vol. VI, p. 200) 
“All his sons and all his daughters arose to comfort him, but he refused 
to be comforted.” (37:35) 
Rashi z”l explains: “A person does not accept consolation for a living 
person whom he believes to be dead, for only with regard to the dead did 
G-d decree that the loss be forgotten by the heart, but it is not so decreed 
with regard to the living.” 
R’ Shlomo Kluger z”l (1785-1869; rabbi of Brody, Galicia) writes: 
Similarly, the fact that we, the Jewish People, have never reconciled 
ourselves to our exile is a sign that it is not our true state and that we will 
eventually return from the exile. This is indicated as well by Midrash 
Rabbah, which teaches: Rabbi Levi said: Wherever a verse says, “Ain la” / 
“She did not have,” she eventually did have. Regarding Sarai, it says, “Sarai 
was barren, she had no child,” and eventually she did have, as is written 
(Bereishit 21:1), “Hashem remembered Sarah.” It says (Shmuel I 1:2), 
“Peninah had children, but Chana had no children,” and eventually she did 
have, as is written (Shmuel I 2:21), “For Hashem had remembered Chana.” 
Similarly, it says (Yirmiyah 30:17), “She is Zion – Doreish ain la / she has 
no one who seeks her,” and eventually she will have, as is written 
(Yeshayah 59:20), “A redeemer will come to Zion.” (Kohelet Yaakov: 
Aseret Yemei Teshuvah p.275) 
Shabbat Candles & Chanukah Candles 
The Gemara (Shabbat 23b) states: Rav Huna said, “One who regularly 
lights candles will have sons who are Torah scholars.” 
Rashi z”l explains: Since it is written (Mishlei 6:23), “For a Mitzvah is a 
lamp, and Torah is light,” therefore, through the Mitzvah lamp–i.e., 
Shabbat candles and Chanukah candles–the light of Torah comes. 
R’ Avraham Yitzchak Hakohen Kook z”l (1865-1935; Ashkenazic Chief 
Rabbi of Eretz Yisrael) explains this connection further. He writes: The 
parallels that our imagination draws between our observed experiences and 
esoteric spiritual concepts should not be readily dismissed. G-d created man 
with all the powers that he needs to grow spiritually, and the powers of 
imagination and illustration also have a role in accordance with G-d’s 
goodness and wisdom. Since we instinctively feel a connection between 
physical light and the wisdom of Torah, that instinct must be something 
that can direct us to the correct path in life, to follow in G-d’s ways. [Ed. 
note: In English, too, we speak of someone who is educated as 
“enlightened,” while the period in history when there was relatively less 
education or scholarship is called the “Dark Ages.”] 
R’ Kook continues: One who regularly lights candles will develop an 
appreciation for the benefits of light and will realize how unpleasant it is to 
dwell in darkness. Such a person will not think of light as a luxury. 
Moreover, the more light that a person is used to, the more he will 
appreciate each additional lamp that is lit, even if it does not add to the 
amount of observed light. This should help a person understand that the 
same thing is true of Torah study–the more that one studies Torah regularly, 
the more he will appreciate additional study. And, the more that one has 
enjoyed his initial Torah studies, the more he will recognize the necessity 
of additional study. It is this personal growth that makes it more likely that 
one will have children who are Torah scholars. (Ein Ayah: Shabbat ch.2 
no. 28) 
R’ Chaim Shorin z”l (mid-1800s; rabbi of Khaslavitch, Belarus) comments 
on the above verse, “For a Mitzvah is a lamp, and Torah is light,” as 
follows: The Zohar teaches, “A lamp without a light is worthless.” This is 
teaching the importance of studying the parts of the Torah relating to a 
Mitzvah (the light) before performing the Mitzvah (the lamp). This refers 
both to practical study (i.e., Halachah) and more esoteric study. Knowing 
the laws of the Mitzvah better before performing it makes it a “stronger” 
Mitzvah. Knowing something about the Mitzvah’s esoteric aspects 
strengthens the impact that performing the Mitzvah has on one’s faith. 
(Divrei Chaim: Parashat Chayei Sarah) 
A Torah Tour of the Holy Land 
“Yosef’s bones, which Bnei Yisrael had brought up from Egypt, were 
buried in Shechem, in the parcel of land that Yaakov bought from the sons 
of Chamor, father of Shechem, for a hundred Kesitah / pieces of silver, and 
it became a heritage for the children of Yosef.” (Yehoshua 24:32) 
Rashi z”l comments: “From Shechem they stole him [as described in our 
Parashah]; to Shechem they returned him.” 

R’ Moshe Nussbaum/Reisher z”l, best known as the author of Mishlei 
Yaakov, a collection of the teachings of the Dubno Maggid z”l, grew up in 
Yerushalayim in the mid-1800s. Around 1868, he traveled to Europe as a 
fund-raiser, and there he wrote Sha’arei Yerushalayim–a guide book 
combining Talmudic teachings about Eretz Yisrael with his own 
experiences in, and observations of, the Holy Land. He writes: 
Approximately the distance of the Techum Shabbat away from Shechem 
[i.e., 2,000 Amot, the distance a person may walk outside of a city on 
Shabbat], is the field that Yaakov bought for 100 Kesitah. It is level ground, 
pleasing to look at, and very large–it takes approximately three hours to 
walk across it. In it are fields that yield all types grain in abundance, and, 
in the center, Yosef is buried. Above the tomb is a building with no roof, 
just four walls of quarried stone. In the center, there is a handsome 
monument. Flanking it are two pillars, each one-and-a-half Amot tall, and 
it is said that they mark the tombs of Yosef’s sons, Menashe and Ephraim. 
Next to this structure is a wondrous cave called “Be’er Yaakov” / “The well 
of Yaakov.” 
R’ Reisher continues: The gate [to the tomb] of Yosef Ha’tzaddik is locked 
and a certain Arab guards it. When he sees Jews approaching, he opens the 
gate for them and collects ten paras [an Ottoman coin] per person. When I 
traveled from Yerushalayim to Tzefat via Shechem with ten men, we came 
to this parcel of land, and the Arab immediately came toward us and opened 
the gate. We bowed down at the grave and recited prayers and 
supplications. The Arab stood at the gate so that we should not depart 
without paying ten paras per person. (Sha’arei Yerushalayim ch.8) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
When Haughtiness is a Mitzvah 
Yosef was now a slave in Egypt, and Eishes Potifar, his master’s wife, was 
attempting to seduce him. Yosef refused her in no uncertain terms, but then 
added an explanation that warrants study: 
“See, my master does not know what is with me in the house, and he has 
put all that he has into my hands. There is no one greater than me in this 
house, nor has he withheld anything from me except you, because you are 
his wife. How could I do this great wickedness, and sin against G-d?” 
(Bereishis 39: 8,9) 
For himself, Yosef needed no explanations. His refusal was unequivocal. 
Nevertheless, Yosef wanted to make sure that Eishes Potifar realized that 
she had no chance of ever getting him to sin with her. He therefore 
explained that such an act would show ingratitude. Yosef thought that she 
could understand this. However, why did Yosef add that such an act would 
be a sin to G-d? Eishes Potifar was eager to sin. Why should these words 
have had any effect on her? 
Rav Moshe Sternbuch answers that Yosef meant: Sinning to Hashem for 
me is impossible. I am not capable of committing such an act. Look, can’t 
you see that I’m shaking? For me, such a thing is like touching a poisonous 
snake. Even if I would want to, I couldn’t do such a thing. 
The proof that Yosef meant what he said is that when Eishes Potifar tried 
to force him to sin, he fled for his life. Like one fleeing from a house on 
fire, Yosef even left his clothes behind. Had he had even a moment to think, 
he would have realized that his clothes would be used as evidence against 
him. Leaving them behind showed that Yosef was concerned only with 
fleeing from sin. 
This is a lesson for all of us: See how severe sin is! We too should consider 
sin as we would a fire, or the deadliest poison. If we know that we have a 
weakness for a certain sin, the remedy is: Run away from it! An alcoholic 
knows that if he comes within reach of liquor, his life is in danger. So too, 
we have to keep far away from whatever weaknesses we have for sin. If the 
company of certain people may bring you to improper behavior, any 
contact with them must be avoided at all costs. To us, they are fire. 
A Midrash adds details to the exchange between Yosef and Eishes Potifar: 
“Hashem reveals Himself to the beloved ones of my father’s house. He 
appeared to Avraham … Yitzchak … Yaakov … and perhaps will reveal 
Himself to me, but will find me impure [if I sin]. Reuven lost his birthright 
and it was given to me, but if I follow you, I will lose my birthright” 
(Bereishis Rabba 87:5). 
What did Yosef think this would accomplish? Did Eishes Potifar care if 
Hashem did not reveal himself to Yosef, or if he lost his birthright? 
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Rav Chaim Shmuelevitz explains that this was in fact a message Eishes 
Potifar could understand. “I come from a very important family,” Yosef 
was saying. “If I commit this sin it will ruin everything. I will lose my entire 
status.” 
If Yosef thought that the wife of a leading Egyptian minister was capable 
of relating to this outlook on life, then we surely should relate to it. We too 
stem from the noble lineage of the Patriarchs and Matriarchs. And to the 
extent that we are fulfilling Hashem’s will, we are that much more beloved 
to Him. All the more so a ben Torah — he should live every moment 
imbued with the awareness that he is an elevated being, a rare personage 
making an inimitable contribution to the entire world. The thought of losing 
this elite status should be enough to repel him from coming even close to a 
sin. 
For example, if we are confronted by a rude person who uses foul language, 
will we stoop to his level and start speaking the same way? Or, if an 
observant Jew is stranded in an airport, hungry and with no food of his own, 
will he eat from questionable hech’sherim? Not if he is aware of his 
importance as an elite member of the Jewish People. How can he even think 
to risk his precious status? 
Where is our sense of pride? Do we understand what great people we really 
are? 
Usually, vanity is a corrupt trait of character, but Chovos HaLevavos (Shaar 
HaKniya 9) writes that when a Jew takes pride in his avodas Hashem, this 
sort of vanity is good, because it inspires him to further heights in Torah 
and mitzvos. 
The Sages declare, “do not consider yourself wicked” (Avos 2:13). The 
Rambam (Peirush Hamishnayos, ibid.) explains that a Jew should not 
lessen his importance. One who makes this mistake and fails to appreciate 
the greatness of his avodas Hashem will end up doing less than he could. 
Recognizing one’s greatness, by contrast, will spur him to ever greater 
heights, as it states about King Yehoshafat (Divrei Hayamim II 17:6), “his 
heart became haughty with the knowledge of Hashem.” We are all 
encouraged to acquire this type of haughtiness. 
Once, a yeshiva student claimed that he was having trouble overcoming his 
yetzer hara, and was advised to go to one of the great Torah scholars of the 
generation. The bachur planned to describe to the Rav his temptations, how 
he tries to deal with them and fails. Perhaps the Rav would have some 
advice for him. 
Instead, when the bachur entered the Rav’s room, the Rav stood up for him, 
coming over to him and greeting him with a friendly hug, and a kiss on the 
forehead. 
“I don’t believe we’ve ever met,” said the Rav, “but I can see right away 
that you are a very important person. I’m not sure you realize just how 
important you are. I see this in the wisdom reflected in your eyes. In fact, 
everything about you expresses this. Tell me, for what do I have the honor 
of your visit to me today?” 
The bachur was taken aback. After such a complimentary greeting, he 
couldn’t possibly share with the Rav any description of his struggles and 
temptations. Groping for words, he said that he had simply come for a 
bracha that he succeed in his learning. The Rav blessed him warmly, 
shaking his hand and continuing to hold it as he escorted him out of his 
house. 
Years later, the bachur would point to this meeting as the turning point in 
his life, adding: “No one ever told me before how important I was. And the 
hug and kiss? This changed my whole way of thinking!” 
May we recognize our importance and act accordingly! 
 

Rabbi Label Lam 

Dvar Torah 
A Great First Move 
Yaakov settled in the land of his father’s sojourning, in the land of Canaan. 
These are the generations of Yaakov; when Yosef was seventeen years old, 
being a shepherd, he was with his brothers with the flocks, and he was a 
lad, [and was] with the sons of Bilhah and with the sons of Zilpah, his 
father’s wives; and Yosef brought evil tales about them to their father. 
(Breishis 37: 1-2) 
These are the generations of Yaakov: When Yaakov sought to dwell in 
tranquility the troubles of Yosef sprang upon him. The righteous seek to 
dwell in tranquility. Said the Holy One, blessed be He, “What is prepared 
for the righteous in the world to come is not sufficient for them, but they 
seek [also] to dwell in tranquility in this world!”- Rashi 

Rashi is telling us that all the many events that unfolded are all a result of 
a single choice by Yaakov. He felt it was time to settle down and learn in 
tranquility after decades of tribulation and The Almighty had a different 
plan. Avraham was promised his children would be strangers in a strange 
land for 400 years… and therefore, jealousy between the brothers erupted, 
and because of Yosef’s prophetic dreams he was sold to Egypt. With a 
world famine about to happen Pharaoh had a troubling dream and since 
Yosef had shown his expertise as a dream interpret… The rest is history. 
This is all beyond astonishing! King David tells us, “Many thoughts are in 
the heart of a man but the plan of Hashem, it will be established!” 
Life is like a chess game! How so? Almost nothing looks more orderly than 
chess pieces before a match starts. The first move, however, begins a spiral 
into chaos. After both players move, 400 possible board setups exist. After 
the second pair of turns there are 197,742 possible games, and after three 
moves, 121 million. At every turn, players chart a progressively more 
distinctive path, and each game evolves into one that has probably never 
been played before. According to Jonathan Schaeffer, “The possible 
number of chess games is so huge that no one will invest the effort to 
calculate the exact number.” 
Some have estimated it at around 10 to the power of 100,000. There are 
only 10 to the power of 15 total hairs on all the human heads in the world, 
10 to the power of 23 grains of sand on Earth, and about 10 to the power of 
81 atoms in the universe. The number of typical chess games is many times 
as great as all those numbers multiplied together—this is a wondrous feat 
for 32 pieces lined up on a board. 
If there are so many possibilities with just 64 squares and 32 piece moving 
one at a time, taking turns alternately at a snail’s pace on a flat two-
dimensional board- Then how much more so when you have free willed 
human beings, hundreds and thousands making millions of simultaneous 
decisions on various plains of existence. It’s staggering how organized and 
predictable so much of life is when we understand how complex and unique 
each day really is. 
I tell my wife too often, when she asks how my day went, “Every day is 
like chasing a bouncing football!” Sometimes it’s running away from you 
and then it jumps back into your face unexpectedly. We cannot predict with 
specificity what will happen, when there are so many moving parts, such 
unpredictability, and limitless possibilities. No matter what happens one 
day, the next day the pieces are lined up for another contest with and against 
the choices of a thousand players. 
Thomas Henry Huxley had cleverly noted, “The chess-board is the world; 
the pieces are the phenomena of the universe; the rules of the game are what 
we call the laws of Nature. The player on the other side is hidden from us. 
We know that His play is always fair, and patient. But also we know, to our 
cost, that He never overlooks a mistake, or makes the smallest allowance 
for ignorance.” 
Consider how many myriad pieces had to be moved for HASHEM’s plan 
to come to fruition so that Yaakov chose to go down to Egypt, to fulfill a 
Divine promise, and now how lighting a Menorah is a great first move! 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Hanukah and the Story of Yosef 
Every year, without exception, the story of Yosef and his brothers is 
read during or just before the celebration of Hanukah. It is always at 
this time of year that we read about the very first instance of Sinat 
Hinam (baseless hatred) among the Jewish People – the hatred shown 
to Yosef by his brothers, who ended up selling him into slavery, 
banishing him from their family. Is this just a coincidence, or might 
there be some connection between the story of Yosef’s being sold as a 
slave, and the festive celebration of Hanukah? 
In truth, we have proof that a connection exists between the story of 
Yosef and the story of Hanukah. The Kabbalistic work Megaleh 
Amukot (by Rav Natan Shapiro, Poland, 1584-1633) noted that the 
Gematria (numerical value) of the name “Yosef” equals that of the 
name “Antiochus” – the Greek king who enacted the edicts against the 
Jews. Moreover, the Midrash writes that the Greeks forced the Jews to 
write upon the horns of their oxen a formal declaration that they 
renounced their allegiance to their G-d. Some Rabbis noted that this 
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edict was intentionally associated with Yosef, who is compared to an 
ox (“Bechor Shoro Hadar Lo” – Debarim 33:17). 
The question, then, becomes, what is the point of connection between 
Yosef and Antiochus; between the story of the cruelty suffered by 
Yosef at the hands of his brothers, and the story of the cruelty suffered 
by the Jews at the hands of the Greeks? 
The answer is that the Greek persecution came because the Jews of the 
time repeated the mistake of Sinat Hinam which was first made by 
Yosef’s brothers. The entire story of Hanukah was all about strife 
among the Jews and the decision to cure this ill through unity and 
peace. Indeed, the war against the Greeks was led by the Hashmonaim, 
a family of Kohanim. The Kohanim, the descendants of Aharon, carried 
his unique legacy of “Oheb Shalom Ve’rodef Shalom” – living as a 
“lover” and “pursuer” of peace. They embodied the ideal of peaceful 
relations among people, and thus it was specifically they who led the 
campaign to restore peace and harmony in Am Yisrael and thereby put 
an end to the Greek persecution. 
Additionally, the Mishna (Middot 2:3) teaches that when the Greeks 
stormed the Bet Ha’mikdash, they made thirteen breaches in one of the 
walls surrounding the structure. Thirteen is the numerical value of the 
word “Ehad” (“one”), and thus represents Jewish unity, the ideal of 
Jews working and living harmoniously together as one. The thirteen 
breaches symbolize the breach in unity that wrought the campaign of 
oppression launched by the Greeks against the Jews. 
For good reason, then, “Antiochus” has the same Gematria as “Yosef.” 
If we repeat the mistake made by the brothers in their mistreatment of 
Yosef, then we suffer the oppression of Antiochus. 
This is why we always read the story of the sale of Yosef around the 
time of Hanukah – because Hanukah is the time for us to focus our 
attention on eliminating Sinat Hinam from our midst, to correct the 
mistake made by Yosef’s brothers, the mistake which, unfortunately, 
we continue to make even today. We read this story as a somber 
reminder of the devastating consequences of strife among Jews, and the 
need to work towards peace and harmony – especially during the time 
of Hanukah. It is perhaps for this reason, we might add, that people 
customarily make special parties with relatives, friends and neighbors 
during the Hanukah holiday. Celebrating together with our fellow Jews 
in joy and camaraderie is an effective way of strengthening the bonds 
between us and thereby combating strife and fighting. 
Please G-d, we will succeed during the upcoming Hanukah celebration 
to strengthen our love for all our fellow Jews, eliminate hatred and 
contention from our homes, from our communities, and from our 
hearts, and increase the level of peace and unity in our nation, so we 
will earn the merit of witnessing and experiencing miracles like those 
which were performed for the Hashmonaim, Amen. 
 

National Council of Young Israel 

Weekly Dvar Torah 
Parshat Vayeishev 
24 Kislev 5777 / December 24 , 2016 Daf Yomi: Bava Metzia 89 
Mevorchim Chodesh Tevet, Erev Chanukah 
A project of the National Council Of Young Israel Sponsored By The Henry, Bertha And Edward Rothman 
Foundation Rochester, NY,Cleveland, Ohio, Circleville, Ohio 

Weekly Dvar Torah: A Rabbi’s Letter 
By Rabbi Chaim Wasserman 

President, Young Israel Council of Rabbis in Israel 
Here Comes That Dreamer 
Decoding dreams for their meaning, were dealt with from ancient times in 
many civilizations even without have known, as modern science has now 
taught us, that a person dreams about every 90 minutes throughout sleep. 
Talmudic, rabbinic tradition and even in Zohar we find a wealth of 
interpretations. Today’s and next week’s parshiyot offer much material for 
study concerning dreams, but let’s start with the effect that Yoseph’s 
dreams had on the entire family. 
Two expressions characterize the effects of Yoseph’s dreams for himself 
and his brothers. First, when they saw him from the distance coming 
towards them they exclaimed that “ba’al ha-chalomot ha-lazeh” was 
approaching “Here comes that obsessed dreamer”. (37:19) Then, the Torah 
describes the brothers’ behavior towards Yoseph by the term “va-yitnakru”, 
deep alienation set in.(The causes and effects of familial and social 
alienation will not be able to be discussed in these shared lines.) 

Yoseph repeatedly shared his dreams with his brothers, as a result they 
came to genuinely hate him for his obsession. (Rashi 37:4) Realizing the 
familial friction that Yoseph’s dreams caused, Yaakov reprimands him for 
sharing his dreams because of what they implied, not necessarily because 
he felt that Yoseph was a “ba’al hachalomot”, a dreamer of fantasies, but 
what resulted in the family’s dynamics. 
Yiddish has a magnificent description for one whose entire waking 
moments are spent in a dream world, it’s a “luftmensch”, one whose 
thoughts are always up in the air, one who is obsessed with fantastic ideas 
with little relationship to reality. 
A similar English equivalent is “quixotic”, connoting a “foolishly 
impractical idea in the pursuit of an ideal, marked by rash lofty romantic 
ideas.” 
Every society and generation of mankind had their seemingly useless 
luftmenschen. Some were geniuses (Galileo and Einstein to cite just two) 
whose dreams ultimately came true; others were “lo yutzlachnikes”, again 
a well-known Yiddishism, total failures who never would succeed at 
anything they’d try. 
Yoseph’s legacy we will read about in the four concluding parshiyot of 
Bereishis. And the Torah, for all times, let it be known that Yoseph was 
never a quixotic luftmensch. He had divinely inspired dreams with a 
specific mission. 
Dreams in rabbinic literature were categorized. The highest, most reliable 
dreamlike message was considered a prophetic message. But even with 
prophecy there were stages. RaMBaM categorizes 11 gradations of 
prophecy, there were dreams and visions that prophets experienced. (Moreh 
Nevochim II:45). In fact, the relationship of dreams to prophetic vision was 
clearly implied when the g’mara stated that each dream contains a one-
sixteenth smattering of prophecy. (Berachot 57b) 
Based on one of Yoseph’s dreams, where not every detail came to fruition 
, Rav Berechiya, the amora, taught that not all deciphered details of a dream 
have to come to fruition (TB Berachot 55a) He deduces this from the time 
Yoseph dreamt that the sun (Yaakov) and the moon (his mother, Rachel) 
would one day bow to him. That would be impossible, however, because 
Rachel had already died when the brothers and Yaakov eventually come 
before him acknowledging Yoseph’s status as regent in Egypt. 
As for dreams experienced by ordinary individuals where all sorts of 
symbolism and omens are envisioned - birds and animals, various colors, 
omens to help the sick to recuperate, idols visualized, even images of 
various talmidei chachamim and more - in Berachot (56a ff. see there) we 
find pages upon pages of interesting and quite unusual attempts at 
deciphering these nocturnal messages. 
Rav Mordechai Yaffe (1530-1612), best known for his ten volumes all 
entitled the Levushim, commenting on Parashat Ve-yeishev writes as 
follows: ‘It is well known and all clearly realize that most of what appears 
in dreams are nonsense and are not true. This applies even with true 
prophetic dreams which inevitably will contain some small elements to be 
ignored.” (Levush Orah, Parashat VaYeishev) Here, the Levush echoes 
what already the g’mara stated that there is no dream without insignificant 
elements. (Berachot 55a) 
Talking about dreams and dreamers, I should like, in these shared lines, to 
call your attention to two 20th century dreamers, members of our holy tribe, 
whose lives were entirely focused on their dreams. I mention these two 
specifically because both of their yahrzeits happen to fall out on the second 
day of Chanukah. 
First, Eliezer Perlman, in his youth a fine observant Litvish yeshivah 
bochur, was raised in a very frum Russian family. Upon maturity, he started 
to dream of a way to revive the downtrodden state of the Jewish nation as 
he saw them, especially in Russia. In 1881 he with his wife made aliyah to 
Jerusalem, he with a beard and payot in the back of his ears and his first 
wife wearing a sheitel. His dream soon caused him immense pain when he 
started to become an outspoken and determined activist to revive Hebrew 
as a spoken language which in turn would unify the various sectors of Jews 
around a commonly spoken Hebrew. His better known moniker is Eliezer 
ben Yehuda, father of the rebirth of the Hebrew language. 
They cursed him, derided him, threw stones through the windows where he 
was teaching in Hebrew, and much more. (An English biography of his life, 
Tongue of the Prophets, is available through Amazon. And Hebrew 
language biographies also exist.) 
His life’s work was a 17-volume encyclopedic dictionary of the Hebrew 
language with translations into five languages and quotations for each word 
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from the entire spectrum of our glorious literary heritage – without 
computers and internet. 
Those Yiddish-speaking and Sephardic tormenters who threw stones at him 
in his lifetime on a daily basis are talking the language of his dreams in 
addition to their Yiddish and other dialects since shortly after his demise. 
His last day was spent in a long conversation with Rav Kook, a neighbor, 
on nuances of the words he was working on at the time. He passed away 
the night of the second Chanukah candle, 1922. 
Then there was a world-class talmid chacham, Rav Meshulom Roth, who 
from his earliest years in Europe was renowned for the mission he dedicated 
himself - the Mizrachi movement and Shivat Tziyon. So much so, that when 
he was offered the position of chief rabbi of the Galician Jewish metropolis 
of Lemberg-Levov the community leaders insisted on one condition only 
for employment: no talk or work on behalf of the Zionist movement. He 
flatly refused the offer and went elsewhere to smaller communities where, 
as a result, with the onslaught of the Nazi occupation, he miraculously 
escaped secretly and arrived safely with his family in Eretz Yisrael. 
His reputation as a world class talmid chacham in Europe was such that 
upon coming to Eretz Yisrael he was immediately recruited to become a 
consulting halachic resource person to Rav Isaac Herzog, chief rabbi of 
Israel, himself a top ranking talmid chacham, and he was intimate with Rav 
Yehuda Leib Maimon, first minister of religion in the new state of Israel, 
who also was a magnificent talmid chacham. 
Rav Roth was asked by Rav Maimon for a halachic analysis and ruling 
concerning the recitation of Shehecheyanu on Yom haAtzmaut and the 
recitation of Hallel. In 1953 he penned one of the first major halachic 
presentations concerning the religious nature of Yom haAtzmaut. 
In his collection of responsa, Kol Mevaser, he wrote: “There can be no 
doubt that 5 Iyyar, was established by the government and most of the 
rabbinic gedolim throughout the entire land as a day to celebratre and recall 
our miraculous deliverance and redemption. Unquestionably this is a day 
that ought to be fixed as a yom tov with the recitation of Shecheyanu….” 
His dream, too, was realized in his lifetime in Eretz Yisrael where he lived 
out his days as one of the gedolim of his time - until the second day of 
Chanukah 1962. 
Yoseph, Eliezer ben Yehuda, Rav Meshulem Roth, all dreamers, but not 
for a moment in their lives could they be called “ba’al ha-chalomot”, 
luftmenschen or a lo yutzlachnik. Shabbat shalom. 
The Weekly Sidra- "A Matter of Compassion" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

So important is it to avoid jealousy and envy, that we are taught the 
following in Pirkei Avos 4-21: 
“Rabbi Elazar HaKappar stated, ‘Jealousy, lust, and the desire for honor 
put a man out of the world (prior to his time).’” 
And, when it comes to the divine attribute of compassion, the Torah tells 
us the following: 
“And nothing of that which was devoted to destruction shall remain in your 
hand; that HaShem may turn from the fierceness of His anger, and show 
you mercy, and have compassion upon you, and multiply you, as He has 
sworn to your fathers.” (D’varim 13:18) 
On this Passuk (verse) the Gemarah in Shabbos 151b has this to say: 
“It was taught Rabban Gamaliel B’Rabbi said, ‘And shall show you mercy, 
and have compassion upon you, and multiply you. He Who is merciful to 
others, mercy is shown to him by Heaven, while he who is not merciful to 
others, mercy is not shown to him by Heaven.’” 
Emulating HaKadosh Baruch Hu, there is a great Mitzvah to show 
compassion to one who is himself a compassionate person, and not to show 
compassion to one who is himself uncompassionate. 
Momentarily stepping out of the Gemarah in Shabbos, it should be 
understood that we in these times are certainly incapable of judging others 
in a totally equitable and true manner. And, this rule of Rabban Gamliel of 
not showing compassion to the uncompassionate is strictly reserved for 
individuals such as Yosef, who must have had some degree of Ruach 
HaKodesh (holy spirit). We however, have an obligation to be 
compassionate to all. That having been said, how does this principle of 
compassion for the compassionate and non for the uncompassionate relate 
to this week’s Sidra? 
The following perspectives from the text Nachalei D’vash (Rav Shmuel 
Friedman of L’vuv of blessed memory, published 1929) are presented. 

When the imprisoned chief vintner and chief baker of Pharaoh awaken, 
they are troubled by dreams they had: 
“And Yosef came to them in the morning, and looked upon them, and, 
behold, they were sad.” (B’raishis 40:6) 
The following questions are posed by the Nachalei D’vash: 
1. Based on their dreams which were certainly not nightmares, why were 
they both sad prior to hearing the interpretations from Yosef? 
2. In the Gemarah of B’rachos 55a, we are told: 
“Rav Chisda also said, ‘A dream which is not interpreted is like a letter 
which is not read.’” 
On this, Rashi learns: 
“….. All dreams follow the interpretations.” 
Therefore, if the true meanings of dreams follow their interpretations, we 
can understand why Yosef told the vintner that in three days’ time he would 
be restored to his office in order to relieve him of any anxiety. But, why did 
he tell the baker that in three days’ time he would be hanged on the gallows, 
and his flesh would be consumed by the birds? Why would Yosef have 
given the baker this interpretation of doom which would certainly distress 
him? 
Concerning our first question of why both internees were sad, the Nachalei 
D’vash cites from the Gemarah of B’rachos 55b: 
“’When the chief baker saw that the interpretation was good.’ (B’raishis 
40:16) How did he know this? Rabbi Elazar says, ‘This tells us that each of 
them was shown his own dream and the interpretation of the other one's 
dream.’” 
That is, the vintner was shown his own dream, and that his friend the baker 
would be hanged, which made him very sad. However, the baker was 
shown his own dream, and the fact that his friend the vintner would be 
restored to office, which made the baker sad as well due to the jealousy of 
his friend’s good fortune. 
That is, explained the Nachalei D’vash, the vintner, who was a 
compassionate man by nature, felt sad for his friend the baker who would 
be hanged. And so, Yosef showed the vintner compassion by eventually 
interpreting his dream to mean that he would be restored to his office. 
However, the baker, who due to his own nature was not a compassionate 
man, was eventually given an uncompassionate interpretation since “While 
he who is not merciful to others, mercy is not shown to him by Heaven.” 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and delivers a 
Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel  

Got The Message 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
When Yosef’s brothers conspired to kill Him, the brothers said "ועתה 
 לכו ונהרגהו ונשלכהו באחד הברות ואמרנו חיה רעה אכלתהו ונראה מה יהיו חלומתיו
- Let us kill him and throw him into one of the pits and say, 'a wild 
animal killed him'. Then we shall see what will come of his dreams." 
Rashi on the Pasuk explains that the words “Then we will see what will 
come of his dreams" was not the brothers own words, but rather it was 
an interjection of a Bas-Kol (heavenly voice) implying, "You [the 
brothers] will see whose plans come true, yours or those of Hashem". 
The next pasuk reads, וישמע ראובן ויצלהו מידם - "And Reuvein heard, and 
he rescued him [Yosef] from their hand." If both pesukim are read 
continuously this can be teaching us that what Reuvein heard was the 
bas-kol, and that only he and not his brothers was privy to it. 
This can be better understood with a passage in Talmud that recounts a 
chapter in the life of Ilfa and Reb Yochanan who were both Torah 
scholars who were extremely poor. Their financial situation became so 
difficult that they decided to leave the Beis Medrash and go earn a 
livelihood. On their way to find work Reb Yochanan overheard two 
heavenly angels conversing with each other. They said, "These two 
people deserve to be killed for leaving a life of eternal Torah study and 
pursuing a material livelihood". The angels continued saying that the 
only reason they did not kill them was because they overheard that the 
fate of one of them would soon take a favorable turn. Reb Yochanan 
overheard this discussion and Ilfa did not. Reb Yochanan said to 
himself, "Since I heard this discussion it is obvious that the angels 
meant that I would be the fortunate one." He therefore returned to the 
Beis Medrash and continued studying. Ilfa who did not hear the words 
of the angels continued on his way and went to work. 
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The Gemarah continues that by the time Ilfa returned from conducting 
his business Reb Yochanan was inaugurated as the Rosh Yeshiva, an 
extremely prestigious position. 
The Baal Shem Tov Hakadosh instructed that whatever any person sees 
or hears is meant to tell him something meaningful in regards to the 
service of his Creator. This lesson is true for every individual, not just 
the likes of Tzadikim. The problem is that most of the time the layman 
has not disciplined himself and his senses to attend only to which is 
pertinent to him and the Almighty’s service. Because detrimental 
influences and distraction have a free pass into our field of awareness, 
the significance of those divine messages becomes obscured. Unless 
we sense that something is extraordinarily peculiar, it is difficult to 
discern that which is important from the mundane cacophony of 
dissonance that suffuse our everyday life. The extent to which we 
commit ourselves and our “inbox” exclusively to our heavenly mission 
is the extent to which what we see or hear will contain a meaningful 
lesson for us. 
The Master of the Universe converses with us on a regular basis, but 
one needs to be in sync with the Messenger in order to perceive His 
message. Ruach hakodesh (divine perception) was not only existent in 
Talmudic times; it is attainable even in our era, but it is reserved for 
those who believe in and are faithful to its Source. 
Returning to our parsha, Reuvein likewise realized that since only he 
heard the bas kol and not his brothers he was the one who was destined 
to save Yosef. (Alternatively, we can understand it with an introduction 
from Tosafos. Tosafos states that the reason the divine oracle is referred 
to as a "Bas-Kol", literally the daughter of a voice, rather than Kol, a 
simple voice, is because it is not a direct voice from heaven but rather 
the 'echo' of a celestial call. It is fraught with ambiguity and it can be 
interpreted correctly only by he for whom the message was intended. 
We might therefore understand that although all the brothers "heard" 
the Bas-kol, Reuvein was the only one who understood its message.) 
This coming week will IY"H be the Yom Tov of Chanukah. We have 
already mentioned a couple of times a teaching from Reb Ahron of 
Karlin. He frequently stated that, based on the words of the Zohar 
Hakadosh (2:88A ), “All the blessings (of the week) present above 
(implying spirituality) and below (implying those blessings which 
relate to material needs) are resultant from the prior Shabbos". That this 
concept is the intent of the words we say during Kiddush every Friday 
night: ושבת קדשו באהבה וברצון הנחילנו, זכרון למעשה בראשית, תחילה למקראי 
 His holy Shabbos, with love and favor he bequeathed us, as a" –קודש
remembrance of creation, the prologue to the holy convocations". The 
entire holiday that falls on a weekday gains its holiness from the 
previous Shabbos. The Shabbos is therefore the beginning of the 
holiday that falls during the succeeding week. Many years Chanukah 
actually falls on Parshas Vayeishev, although this year it does not. 
Therefore it is even more fitting to seek an indication of the Yom Tov 
Chanukah in this week’s Torah reading. 
There is an oft-quoted Medrash that connects this week’s parsha and 
Chanukah: הדודאים נתנו ריח, ועל פתחינו כל מגדים, חדשים גם ישנים, דודי, צפנתי 
 The mandrakes have yielded fragrance, and upon our doorsteps‘” - לך
are allprecious fruits. Both new and old have I stored away for you, my 
Beloved." Fragrance— this refers to Reuvein,F[reads the Medrash] as 
it is written, ‘And Reuvein heard, and he rescued him [Yosef] from 
their hand.’ Andupon our doorsteps are all precious fruits—this refers 
to the Chanukah lights.” 
The Medrash contrasts Reuvein's saving Yosef and the Chanukah 
candles. What is the connection between these two seemingly unrelated 
themes? 
I would like to propose the following explanation: The Chanuka 
celebration commemorates a series of miraculous events among which 
includes the discovery of an uncontaminated flask of pure olive oil 
which still bore the unbroken seal of the Kohen Gadol (High Priest). 
According to some interpretations those who were preparing the 
Menorah knew that it would take eight days until new oil can be 
procured. They therefore divided that oil into eight parts so that they 
should be able to light the Menorah for each of those eight days. It 
seems that the Kohanim were confident that divine intervention would 
ensure that the meager quantity of oil would miraculously be sufficient 
for its sacred task. 

Why were they so certain? It must be that they understood that finding 
that single pristine container of oil among the appalling defilement of 
the Temple was an event of extraordinary import. The priests reasoned 
correctly that Hashem was instructing them to rely upon His 
Providence; that He would perform another miracle and have the oil 
last continuously for eight days of illumination. This is similar to 
Reuvein who concluded from the fact that he was the only one to hear 
the bas-kol, that he must act upon this and rescue his brother Yosef. 
Good Shabbos, Rabbi Dovid Sochet 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  

Parshas Vayeishev: Coming To Terms With Our Past 
Мошиаха Vayeishev: примириться с нашим прошлым 

By Rabbi Yisroel Yitzchok Silberberg 
Mara D'atra, Young Israel of Mapleton Park 

Паршу начинается с "Vayeishev Яаков в земельной Отца в Эрец-
Исраэль». Яаков после стольких лет лишений, наконец, достиг своей 
пенсионного этап. Он был готов, чтобы расслабиться и насладиться 
его семью в спокойствии.Мидраш говорит: Яков желал 
останавливаться мирно и трудности Иосифа перед ним. Всевышний 
сказал, что это достаточно того, что праведники будут вознаграждены 
удовлетворенности в мире грядущем, в этом мире, они должны 
переносить трудности. Что не так с Яаков наслаждаясь GoldenYears? 
Не следует все заслуживают мирного выхода на пенсию? Мы 
ежедневно молиться, что мы не должны испытывать испытания и 
трудности, чтобы мы могли служить Всевышнему с радостью и 
хорошим состоянием ума. 
Если мы посмотрим на точном языке Мидраш "кризис Иосифа 
прыгнул на Яаков", кажется, предположить, что трудности Яакова в 
связи с Иосифа был сам нанес. Как это было так ??Стих гласит, что 
братья ненавидели Иосифа, потому что Яков показал фаворитизм по 
отношению к Иосифу. Было ли это неправильно для них ревновать и 
ненависть к Иосифу? Выросший в качестве ребенка ребенок, мои 
братья и сестры чувствовал, что я был по-разному. Но почему братья 
Иосифа ненавижу его так много, до такой степени, что в конце концов 
они проигнорировали его просьбы о пощаде и продал его в рабство? 
Даже Эйсав нечестивых помиловал Яакова, когда они противостояли 
друг другу !! 
Корень Яакова, показывая фаворитизм с Иосифом было связано с его 
являясь старейшим из сыновей Рахили. Яаков действительно 
намеревался жениться на Рахили и, как следствие, он не мог помочь, 
но относиться к Иосифа, как его верно первенца.Аль-могучий 
ожидается Яаков, чтобы понять, что, поскольку он был 
непреднамеренно дал Лии, как и его первой жены, он должен был 
принять постановление и просматривать Реувен (и более поздних 
Иегуда) как равный с Иосифом. Братья, следовательно, были 
чувствительны к этому, как они чувствовали, Иосиф был укрепления 
позиций Яакова, что Иосиф был бы единственным наследником 
Царства Израиля. Они по праву считали, что Яаков был игнорируя 
права Иегуда, царя из рода Лии и конечной Moshich Бен Давида. 
Таким образом, действия братьев не были жестоки акт мести, не 
хватало сострадания. Скорее всего, реакция на то, что они считаются 
попыткой Яакова и Иосифа отрицать свои права. как сыны Лии, чтобы 
участвовать в руководстве Израиля. 
Яаков был наказан терпеть потери Иосифа, не потому, что Аль-
могучий не хотел Яаков, чтобы насладиться его выхода на пенсию лет, 
изучая Тору и цепляясь к Всевышнему. Скорее всего, он был наказан, 
потому что Яаков sdidn't полностью прийти к соглашению, что это 
было для его лучшее, что Лия была его первая жена и равна 
Рэйчел.Человек должен смотреть все вхождения, которые не в его 
контролем, как в его пользу, хотя поначалу он не появляется, чтобы 
быть так. Если мы живем в отрицании и отмахнуться от события, 
которые не идут, как ожидалось простым совпадением, мы только 
усугубит наше трудности и продления трудности. Каждое действие 
мы принимаем, чтобы попытаться чрезмерному тяготы, только 
усиливает нашу первоначальную ошибку что мы не признаем, что 
Всевышний является контроль и это все к лучшему. 
Иосиф тоже был вынужден быть выслан из отца и терпеть такие 
испытания и невзгоды, чтобы узнать, что большинство событий в 
нашей жизни не являются истинно под нашим контролем, и что по 
большому счету они находятся в нашу пользу. Как показывает опыт 
Джозеф период его в тюрьме, поначалу казалось несправедливым, что 
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он был отправлен в тюрьму, так как он должен был вознагражден 
Всевышним для выдерживать искушения жены Potifar-х годов. 
Вместо этого он страдал в тюрьме, так как он был ошибочно обвинен 
в то, что он не совершал. Тем не менее, позднее он понял, что на самом 
деле это было благом, так как это в конечном итоге стало причиной 
его становится правителем над Египтом. 
Иегуда также был наказан за продажу Иосифа, когда он был смущен 
и унижен, когда он смело признался, что он был отцом сына Тамар ". 
Он ошибся, думая, что Иосиф стремился контролировать братьев и 
быть единоличным правителем. Как он узнал от его отношений с 
Тамар, что кажется очевидным и проявляется в поверхностном 
понимании, часто просто упрощение более сложной и сложной 
ситуации. Иегуда чувствовал, что был уверен, что Тамар был виновен 
в прелюбодеянии, но, наоборот, оказалась здоровой акт с ее стороны, 
в котором она хотела объединиться с Yehudah и подготовить 
происхождение Мессии. Иегуда должны судить Иосифа более 
благоприятно, как понять, что Иосиф был просто выполняя волю отца 
и не пытается узурпировать полномочия, его брата. Мы тоже должны 
научиться давать другим презумпцию невиновности и Всевышний 
сделает то же самое с нами. 
Тора этой главе показывает нам, что даже три великих людей, Яаков, 
Иосифа и Иегуда, в то время как они были святые и праведные 
намерения, они не в состоянии признать очевидное. Они должны 
сделали шаг назад и взглянуть на ситуацию с более объективности и 
справедливости. Можем ли мы научиться из этих гигантов, чтобы 
быть более терпеливыми и понимающими, когда мы взаимодействуем 
с другими людьми. 
Хорошие Шаббат  
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Vayeshev 5777 
GOOD MORNING! Hanukah is coming soon, Saturday night, 
December 24th. It's a wonderful family holiday. After we light the 
candles, we sing Maoz Tzur, eat jelly donuts, tell stories, have quizzes 
about Hanukah -- all in the light of the Hanukah candles. Memories are 
made up of a collection of precious moments. Hanukah can provide you 
with many wonderful memories! To enjoy the Hanukah story via a 
medley of 8 rock song parodies, view Aish.com's "Hanukah Rock of 
Ages" video -- Aish.com/rock. 
Q & A: What Is Hanukah And How Do We Celebrate It? 
There are two ways which our enemies have historically sought to 
destroy us. The first is by physical annihilation; the most recent attempt 
being the Holocaust. The second is through cultural assimilation. Purim 
is the annual celebration of our physical survival. Hanukah is the annual 
celebration of our spiritual survival over the many who would have 
liked to destroy us through cultural assimilation. 
In 140 BCE the Syrian-Greek emperor, Antiochus, set out to destroy 
Judaism by imposing a ban on three mitzvot: The Shabbat, The 
Sanctifying of the New Month (establishing the first day of the month 
by testimony of witnesses who saw the new moon) and Brit Mila 
(entering the Covenant of Abraham through Torah-ordained 
circumcision). The Shabbat signifies that God is the Creator and 
Sustainer of the Universe and that His Torah is the blueprint of creation, 
meaning and values. Sanctifying the New Month determines the day of 
the Jewish holidays. Without it there would be chaos. For example, if 
Succot is the 15th of Tishrei, the day it occurs depends upon which day 
is declared the first of Tishrei. Brit (or Bris) Mila is a sign of our special 
covenant with the Almighty. All three maintain our cultural integrity 
and were thus threats to the Greek culture. 
Matityahu and his 5 sons, known as the Maccabees, started a revolt and 
three years later succeeded in evicting the oppressors. The victory was 
a miracle -- on the scale of Israel defeating the combined super-powers 
of today. Having regained control of the Temple in Jerusalem, they 
wanted to immediately rededicate it. They needed ritually pure olive oil 
to re-light the Menorah in the Temple. Only a single cruse of oil was 
found; enough to burn for just one day. However, they needed oil for 
eight days until new ritually pure olive oil could be produced. A miracle 
occurred and the oil burned for eight days. 
Therefore, we light Hanukah candles (or better yet, lamps with olive 
oil) for eight days. One the first day, two the second and so forth. The 

first candle is placed to the far right of the menorah with each additional 
night's candle being placed to the immediate left. One says three 
blessings the first night (two blessings each subsequent night) and then 
lights the candles, starting with the furthermost candle to the left. The 
menorah should have all candles in a straight line and at the same 
height. Ashkenazi tradition has each person of the household lighting 
his own menorah. Sefardi tradition has just one menorah lit per family. 
The blessings can be found on the back of the Hanukah candle box or 
in a Siddur, prayer book. The candles may be lit inside the home. It is 
preferable to light where passersby in the street can see them -- to 
publicize the miracle of Hanukah. In Israel, people light outside in 
special glass boxes built for a menorah or little glasses with olive oil 
and wicks. 
The tradition to eat latkes, potato pancakes, is in memory of the miracle 
of the oil (latkes are fried in oil). In Israel, the tradition is to eat 
sufganiot, deep-fried jelly donuts. The traditional game of Hanukah 
uses a dreidel, a four-sided top with the Hebrew letters Nun, Gimmel, 
Hey, Shin (the first letters of "Nes Gadol Haya Sham -- A Great Miracle 
Happened There." In Israel, the last letter is a Pay -- for "here.") In times 
of persecution when learning Torah was forbidden, Jews would learn 
anyway. When the soldiers would investigate, they would pull out the 
dreidel and pretend that they were gambling. The rules for playing 
dreidel: Nun -- no one wins; Gimmel -- spinner takes the pot; Hey -- 
spinner get half the pot; Shin/Pay -- spinner matches the pot! 
If enough oil was found to burn in the Temple menorah for one day and 
the oil lasted for eight days, then the miracle was really only for the 
seven additional days of lighting. Why then do we celebrate Hanukah 
for eight days and not seven? The Rema, Rav Moshe Isserlis, answers 
that in these 8 days we can celebrate a Bris, Rosh Chodesh (the new 
month which occurs during Hanukah) and a Shabbat -- thus countering 
the Greek ban! 
Torah Portion Of The Week - Vayeshev 
This week's portion includes four stories: 1) The selling of Yosef 
(Joseph) as a slave by his brothers -- which eventually positioned Yosef 
to be second in command in Egypt and enabled him to save the known 
world from famine 2) The indiscretion of Yehuda (Judah) with Tamar 
(Tamar) ... 3) The attempted seduction of Yosef by Potifar's wife, 
which ends with her framing Yosef and having him imprisoned 4) 
Yosef interprets the dreams of his fellow prisoners, the wine steward 
(who was reinstated and forgot to put in a good word for Yosef) and 
the baker (who was hanged). 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
Rabbi Avraham Pam, of blessed memory asked, "What was so special 
about the miracle of the oil burning for eight days? The Talmud tells us 
that there were ten miracles that regularly occurred in the Temple (Pirke 
Avos, Ethics of the Fathers 5:7). None of these are commemorated. 
Rabbi Pam cites the halachah (Jewish law) that for communal rituals, 
the prohibition against tumah (ritual impurity) may be waived. Many 
commentaries, therefore, ask why was there a need for a miracle at all? 
It was permissible to light the Menorah even with ritually impure oil. 
The P'nei Yehoshua answers that precisely because it was permissible 
to use impure oil that the only purpose of the miracle was to show God's 
intense love for Israel -- especially towards those who had defected to 
Hellenism, but returned to Torah observance with the triumph of the 
Macabees. 
This is the message of Joseph and his brothers. Joseph did not simply 
forgive his brothers and suppress his resentment for their abuse of him. 
Rather, he loved them and cared for them as if nothing had happened, 
telling them that he feels toward them as he does to Benjamin, who was 
not involved in his kidnapping (Rashi, Gen. 45:12). 
The celebration of Hanukah is, therefore, more than the 
commemoration of a miracle. We are to emulate the Divine attributes 
(Talmud Bavli, Shabbos 133b). Just as when God forgives, His love for 
us is completely restored, so must we be able to restore the love for one 
another when we mend our differences. 
As we watch the Hanukah candles, let us think about the light they 
represent: the bright light of a love that is completely restored. 
Quote of the Week 
Seek joy in what you give, not in what you get 
With Deep Appreciation to Dr. Norman & Lee Block 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parashas Vayeishev 
A Flash of Lightning To Tell You That You're Not Alone 
Hashem's Chesed, Even At The Hardest Times 
And behold! A caravan of Yishmaelites passed... carrying spices, balsam, 
and lotus...?(Bereishis 37:25) 
Why did the verse mention the merchandise the caravan was carrying? To 
inform about the reward of the righteous. Arab caravans normally carried 
only foul-smelling goods, such as kerosene and tar, but this caravan carried 
fragrant spices so that Yosef would be spared from having to endure 
offensive odors.?(Rashi) 
(From Hegyonei Mussar) 
Is it possible to imagine the tremendous fear and despair that gripped Yosef 
at this time? He was being taken away from his father's home; the house of 
Ya'akov Avinu, the pillar of the Patriarchs. The most beloved of Ya'akov's 
sons, Yosef was essential to his father's dream for the future. Until now, he 
had led a pampered and sheltered existence, secure in his father's 
unbounded love. But now, in a nightmare come true, he was being led to 
Egypt, a land awash in idolatry and incest that endangered body and soul! 
The Torah later made a point to record the brothers' statement: "We saw 
the anguish of his soul when he pleaded with us" (Bereishis 42:21). He 
wasn't even granted a tranquil passage into slavery - the Sefer Ha-Yashar 
says that the Yishmaelites beat him mercilessly during the journey to 
Egypt. 
In the midst of this wrenching scene, the Torah relates: "And behold! A 
caravan of Yishmaelites passed... carrying spices, balsam, and lotus..." 
(Bereishis 37:25). Rashi explains the sudden insertion of this odd 
description of the Yishmaelites' merchandise: "To inform us about the 
reward of the righteous, for Arab caravans normally carried only foul-
smelling goods, such as kerosene and tar, but this caravan carried fragrant 
spices, so that Yosef would be spared from having to endure offensive 
odors." Rashi is telling us that even at this dark moment, the Almighty had 
not abandoned Yosef, and had performed this seemingly small act of 
kindness for him. The Yalkut Shimoni (Bereishis 142) states similarly: 
"Yishmaelites generally carry only leather and tar. This verse shows us 
what the Almighty prepared for that tzaddik [Yosef] at that time: bags full 
of fragrant spices to mask the odor of the Arabs' other goods." 
Incredible! In the midst of his horrific suffering, Yosef was given some 
pleasant spices to smell, so that he would not have to endure the offensive 
odor of his Arab masters' merchandise. We see from here how precise and 
exacting Divine Providence is. When it is decreed that a person must 
experience a specific amount of suffering, he is not subjected to even a 
hair's-breadth more. 
(The following is adapted from a lecture given by Mori v'Rabi, R. Zeidel 
Epstein, zt"l, Mashgiach of Yeshivah Torah Ore) 
On a simple level, we understand that the spices were there merely to spare 
Yosef from having to endure disagreeable odors. But perhaps there is a 
deeper meaning to this occurrence as well. In those bleak moments when 
he was being sold, and he felt that he would never see his family again, 
Yosef was given a sign by the Almighty to remind him that he was not 
alone. 
Often, when we find ourselves in difficult situations, everything seems dark 
and bleak, with no way out. Then, we suddenly see a brilliant flash of light, 
which lasts for only an instant. This unexpected flash reminds us that the 
Almighty is with us and that somehow things will eventually work out. 
When the Shidduch Falls Through 
When young people begin the search to find a marriage partner, the process 
often seems fraught with difficulties. You invest so much time and energy, 
yet nothing works out the way you want it to. After numerous false alarms, 
you finally think you've found the "right one" - and then, as if fate were 
mocking you, the shidduch you put your heart and soul into falls through. 
You had invested so much effort into it, and everything just collapses. Your 
world turns black, and it seems like the bleakest time of your life. Then, 
from out of the blue, someone approaches you and proposes a new match, 
and - bingo! - everything falls into place. "Baruch Hashem the last one 
didn't work out," you think. "It would have been a disastrous marriage. But 
this time everything's perfect. A hundred times better than the other one!" 

The Almighty has many ways to help us, some of which don't always seem 
so pleasant. To understand why this is so, it is instructive to consider a visit 
to the dentist. You go to the dentist and ask him to relieve a toothache. As 
you recline defenselessly in the infamous chair, he takes out some ominous-
looking instruments and starts poking and picking around inside your 
mouth - and it hurts! But that's not all - soon you hear a high-pitched whine, 
and before you know it, he's merrily drilling away. Would it ever occur to 
you to scream out, "Hey! Stop! I asked you to fix my teeth, not ruin them!"? 
Of course not. That's how a dentist takes care of a cavity. First he drills a 
hole and cleans out all the decay. Only then does he fill it and smooth 
everything out - and as uncomfortable as this process may be, it is the way 
things have to be done to insure optimal oral health. This is a parable for 
all of life. Before anything else, the Almighty has to clean things up - even 
if it is painful to us. Whatever His reason, this must be done first. Only after 
this has been accomplished will everything work out. Hashem knows much 
better than we do what is good for us. Trust Him! 
I remember my dear friend from the Grodno Yeshivah, R. Ephraim Tzvi 
Bilastotzki zt"l (murdered in the Holocaust - may Hashem avenge his 
blood). When he was a young man, R. Tzvi contracted a mild case of 
tuberculosis. Today this disease is treatable with medication and is not so 
serious. In those times, however, there was basically no cure and it could 
be quite dangerous. Tzvi went to Warsaw, where specialists did what they 
could for him. The doctors recommended that he slow down his pace and 
rest for the entire winter, and so he went to Lautvutzk, a Polish health resort. 
And baruch Hashem, he slowly began to recuperate. However, he realized 
that he had to watch his health very carefully in order to recover completely 
and remain healthy. 
It so happened that in the Grodno Yeshivah there was a custom that, at the 
end of every summer, those students of means traveled to the nearby city 
of Luna for a relaxing change of scenery. If there was a student who 
couldn't afford the trip, the yeshivah endeavored to assist him. This was 
especially true regarding those young men who were outstanding in their 
studies but were physically frail and in delicate health. The yeshivah felt it 
was vital that these boys have a vacation so that they could renew their 
flagging energies and return to their studies refreshed and invigorated. 
Sometimes, however, funds were simply not available, and these young 
men were forced to remain in the yeshivah during the vacation at the end 
of the summer. 
R. Shraga Feivel Hindes zt"l, (the son-in-law of R. Shimon Schkop zt"l, the 
Rosh Yeshivah) served as the yeshivah's administrative director. He was 
responsible for running the institution on a day-to-day basis, and was in 
charge of the yeshivah's finances. That year, several students approached 
R. Hindes on Tzvi's behalf. They explained that the young man would 
really benefit from a trip to Luna, but that he just couldn't afford to go; 
perhaps the yeshivah could help out with his expenses, so that he would 
have a better chance for a full recovery. R. Feivel answered that 
unfortunately the yeshivah's financial situation was very bad that year, and 
subsidizing a trip for Tzvi was out of the question. 
The students were not so easily deterred by his refusal. "How can you say 
there's no money?" they argued. "This is a case of pikuach nefesh! Tzvi has 
to rest so that he won't suffer a relapse, and the yeshivah has an obligation 
to help him even if there is no money. Isn't he one of the best students in 
the yeshivah?" 
R. Feivel, however, was not to be dissuaded. "I'm sorry boys, but the 
yeshivah is over its head in debt, and there's just no extra money! We don't 
even have enough to cover our operating expenses, like food and salaries 
and other various bills. I've already borrowed as much as possible, and I've 
even managed to defer payment on some of our outstanding loans. There's 
simply nothing else I can do. How do you expect me to come up with the 
funds? By stealing?" 
Although it was hard for the students to accept the situation, there was 
nothing more they could do to help their friend, and Tzvi remained in the 
yeshivah that summer. 
This scene repeated itself the next year as well. The students tried to 
convince R. Feivel to help pay for Tzvi's trip to Luna, but the harried 
administrator refused to budge. Again, Tzvi was forced to remain in the 
yeshivah over the summer break. 
That same year, Tzvi was suggested as a potential match for a very special 
girl: a niece of R. Chaim Ozer Grodzinski zt"l. Investigating the young 
man's background, the girl's family heard suitably impressive reports and 
were very interested in pursuing the shidduch. However, when they found 
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out that Tzvi had contracted tuberculosis several years earlier, they began 
having doubts about the whole idea, even though he seemed to have 
recuperated. They decided to consult R. Chaim Ozer, and he advised them 
to find out what had happened since the boy's ostensible recovery, and to 
see if he displayed any signs of weakness due to the illness. 
They made inquiries of some of Tzvi's fellow students and heard that he 
had indeed experienced a full recovery. When they asked if he had gone to 
a rest resort, they were told that he hadn't been to one for the last two years. 
With this information, the family's doubts were laid to rest and the shidduch 
was soon finalized. Tzvi became a member of one of the most distinguished 
rabbinical families, and eventually he became the Rosh Yeshivah of 
Ramailles in Vilna. (See also He'aros, Shemos, p. 45.) 
This was the story of Yosef. He dreamt that he was going to be king - and 
then he was sold into slavery. What did he think of his dreams during this 
dark period? There is no question that he continued to believe they would 
come true. And this alone was a remarkable feat. Yosef was in Egypt, a 
land from which no slave had ever managed to escape. He was held as a 
slave by Potiphar and then, even worse, was thrown into prison. For thirteen 
years he suffered under the ignoble bonds of servitude. Did he have any 
realistic hope of becoming a king?! How can anyone hold onto one's dream, 
much less one's sanity, under such harsh and despairing conditions? And 
yet Yosef never lost his unswerving faith in the Almighty. (See Midrash 
Rabbah 82:9.) And he was right! After suffering for thirteen years, he was 
suddenly and unexpectedly catapulted into greatness. Overnight, within a 
split second, the slave became a king - like a flash of lightning! 
Wishing Everyone A Gut Shabbos! 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
ABC of Raising Children Chanoch l'naar al pi darko 
“Chanoch l’naar al pi darko.” The goal of child-rearing is the same 
in every case—for the child to grow up to lead a life approved by 
G-d. But the means we use are not the same in every case; they are 
as different as the children themselves. One shoe cannot fit every 
foot. The goal of education is to raise children as different as the twelve 
shevatim—or as different as Yaakov and Esav!—to a life of pure 
devotion to duty. 
Accordingly, we should study our children to see which character traits 
are strongest, and evaluate how each trait can be channeled onto paths 
of goodness for the happiness of the world and the approval of G-d. 
This does not imply that any individual is naturally better than another. 
What is difficult for one person may be simple for another—each 
individual is assigned a different task in life. No one middah is evil, per 
se, just as no trait is inherently good. Character traits become good or 
evil depending on how they are used and the goals they are used for. 
Fortunate the child whose special character traits have early 
attracted the attention of his parents, who then, by quiet but series 
and constant practice, divert these qualities away from evil and 
guide them into the path of goodness. If we do this, they will continue 
to practice that same self-control and devotion to duty when they are 
grown men and women—gam ki yazkin, lo yasur mimena. They will 
harvest in secure happiness the seeds we planted in their childhood. 
When the sons of Yaakov gathered to receive his blessing, they were 
not only kohanim and teachers of Torah. Standing around Yaakov 
were Levi'im, kings, merchants, farmers, warriors—the nation in 
all its diversity. And he blessed all of them, ish k’birkaso, that each 
should find his blessing and happiness, remaining true to his 
individual personality. 
The bris between G-d and Avraham was intended to build a healthy, 
whole nation for one great task: lishmor derech Hashem laasos tzedaka 
u’mishpat. All people, in all callings, fulfill one common mission. For 
this reason, each child must be brought up al pi darko, on the path 
that suits his personality, and be educated both as a man and as a 
Jew. There is only one Jewish mission, to reveal G-d's power to the 
nations, but the ways of its fulfillment are as diverse as humanity. 
As a model nation, we must represent everyone, so it becomes clear 
that a life of service to G-d does not depend on a particular 
lifestyle—all of mankind is called upon to accept G-d. From the 
diversity of humanity can emerge one united kingdom of G-d. By 

faithfully upholding our spiritual and moral heritage, we can be a light 
unto the nations. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: This week’s email, as well as every past “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s commentary 
on Chumash, with permission from the publisher.  
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Path To Peace 
“And Yaakov settled in the land of his father’s sojournings, in the land 
of Canaan.” Bereshis 37:1 
Rashi informs us that it was Yosef who possessed the trait necessary to 
combat Eisav, in contrast to Yaakov who was unable to confront his brother 
prior to Yosef’s birth. Why is this so? 
As is known, the fundamental middah personified by Yaakov is the middah 
of Emes – truth, while Eisav, on the other hand, is characterized as “the 
falsehood of the world” (Ricanti). As a result, Yaakov and Eisav were 
perpetually at odds with each other by dint of their natures, irrespective of 
the great conflict over the brachos. However, Yosef personified the middah 
of shalom - peace. In his early youth, he was seen befriending and 
empathizing with the sons of Bilhah and Zilpah, who were disdained by the 
sons of Leah. Furthermore, Yosef even risked his life in attempting to make 
peace with his brothers. This occurred when Yaakov sent Yosef to inquire 
about his brothers’ welfare. Yosef agreed to go without hesitating, despite 
the fact that, as Rashi informs us, he knew that his brothers harbored 
significant animosity towards him, and that he’d therefore be endangering 
himself by going. Subsequently, when asked whom he seeks, Yosef replied, 
“It is my brothers for whom I am searching.” Rashi on this verse implies 
that Yosef was seeking to mend the damaged bonds of brotherhood 
between himself and them. When the angel (see Rashi 37:15) then informed 
him that they were plotting to harm him, he nevertheless continued, 
determined to fulfill that quest. To Yosef, peace was paramount. 
The peculiar thing about peace is that it is usually borne of a synthesis of 
opposing forces. Achieving peace often requires some combination of truth 
and concealment of the truth; on the road to peace, the traveler must 
sometimes depart from the straight and narrow path of absolute fact to a 
wider road of inexact accounts. Chazal (Bava Metzia 86b) teach us: oIkJv 
hbpn ihbJn§ – one may and should (though as slightly as possible) conceal 
the precise truth in the interest of peace. Exemplifying this, Aharon 
HaKohen was known to quietly inform each party of a dispute that the other 
expressed desire to make amends but was ashamed to do so. This resulted 
in the two parties eventually making up. Aharon did this despite the fact 
that, in truth, neither party had said anything of the sort. He knew that his 
words were not inaccurate because, deep in their hearts, the members of 
any feud would much rather get along. Peace may entail subtle elements of 
extrapolation accompanying the honest truth. 
Since Yosef personified the middah of shalom, it was he who was equipped 
to ‘combat’ Eisav. Yaakov’s full allegiance to strict truth prevented him 
from being able to appease his crooked brother. Yosef’s presence lent 
Yaakov the ability to confront Eisav in an effective way. The gift/bribes 
Yaakov sent to Eisav manifested this approach, synthesizing unyielding 
honesty and permissive falsehood. In a further measure of pacifism 
unbounded by hard facts, Yaakov and his entire family bowed down in a 
show of submission to Eisav. This they did despite the fact that, per the 
brachos, it was actually Eisav who was slated to serve Yaakov. Yaakov did 
not truly believe himself and his family to be subservient to Eisav, but 
recognized the wisdom in giving Eisav that impression. Yosef’s presence 
in Yaakov’s camp contributed the vital component of peace to Yaakov’s 
arsenal of tactics. 
Yosef’s example of peaceful appeasement of the enemy, in contrast to one 
of combative opposition, has been the approach of the Jewish people facing 
enemies throughout the ages, and has proven to be the most potent solution 
to problems posed by Eisav and his descendants. 
Cultivating Our Roots In Torah 
Why is it important for the verse to specify that it was a land where his 
father lived? The Netziv explains that a land which has been established 
and designated as a nurturing ground for ethical and refined moral behavior 
is superior to a place where such conduct has not been practiced. Even 
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though any place where Yaakov would live would surely become a land of 
Torah and avodas Hashem, nevertheless, it could not be compared to a 
place which already was established with kedusha. 
The Gemara (Kesubos 111a) tells us that when choosing a burial site there 
are two places that are more desirable than others - Eretz Yisrael and Bavel. 
Just as Eretz Yisrael is more beautiful than any other land, so too was Bavel 
more beautiful because it had more Torah than any other place. 
Sefer Imrei Aharon notes that if such a concept can apply for the burial of 
a body, how much more so does it apply for someone who is alive. It is 
certainly better to be in a place in which Torah and service of God are a 
way of life than to settle in a place where this is not the case. 
Later in the parasha (37:24), we read that "ohn IC iht ehr rICvu" - “And the 
pit was empty; there was no water in it.” Rashi explains that while there 
was no water in the pit, "IC ah ohcregu ohJjb kct" - there were snakes and 
scorpions in it. The t"rd explains this as an allegory. “Water” refers to 
Torah, while the “pit” can refer to one’s body, which can be a receptacle to 
receive and fill with Torah. The “snakes and scorpions” are all of the 
negative aspects of society and life. When someone has no Torah it is 
inevitable that he will incorporate within himself all of these negative 
aspects of society, and they will become a part of him. 
We must recognize the importance of Torah and must strive to fill ourselves 
with it. We must always attempt to keep ourselves in a place where the 
Torah is rooted and continue to plant more roots for our future generations 
because, as we can see, true beauty is defined by kedusha which evolves 
around Torah and service of God. 
The Ordeal Of Yosef - The Destiny Of Our People 
“These are the offspring of Yaakov: Yosef, at the age of seventeen years, 
was a shepherd with his brothers by the flock.” Bereshis 37:2 
Chofetz Chaim on the Torah explains how within this episode is 
encapsulated the entire history of the Jewish people. Yosef was the most 
cherished of the sons of Yaakov. He was forced to leave his home, and he 
was cast away from his family. He suffered through an exile as a foreigner 
among hostile forces which sought to destroy him and to obliterate any 
memory of him. As things soon became evident, every incident was 
actually for his best interests, as he was promoted to the highest ranks of 
the government, and through Yosef the entire region was spared despite a 
severe famine. Finally, his brothers, who had previously condemned him 
and judged him to be guilty, themselves came to bow to him and thereby 
acknowledge his superiority. 
This same destiny is set for our people. We have endured a grueling and 
torturous ordeal as we have been tossed about throughout the exile among 
nations that are set to devour us. When the moment comes and Hashem will 
no longer conceal His presence, we will clearly see how all the events in 
the history of the world were designed to promote the glory of the Jews. 
We will appreciate the testimony of Yeshayahu the prophet who said 
(12:1): “You will say on that day, ‘Thank you, God, for You were angry 
with me, and now Your wrath has subsided and You have comforted me.’ 
” Even that which we currently interpret to be due to Hashem’s anger will 
then be understood to be part of the master plan, and as necessary as 
Hashem’s plan for our best. 
A Flicker Of Hope 
“And they sat to eat food, and they raised their eyes and they saw; and 
behold, a caravan of Yishmaelites was coming from Gilead, and their 
camels were bearing spices and balsam and birthwort on their way to 
bring them down to Egypt.” Bereshis 37:25 
Why did the pasuk publicize what the Yishmaelites were bringing down to 
Egypt? It was to make known the reward of the righteous, for it is not the 
way of Arabs to carry anything but petroleum and resin, whose odor is foul. 
Yet, for Yosef, it happened that spices were the cargo of the caravan, so 
that he should not be harmed by the foul odor. – Rashi 
HaRav Mordechai Pogermanski illustrates a point through a parable. 
There was a seriously ill person who had to undergo an extensive surgical 
procedure. The recovery was slow and he was heavily medicated for many 
hours and taken to a room where his family sat by his side, anxiously 
awaiting any sign of consciousness, which would indicate that their relative 
had survived his dangerous ordeal. Many hours passed until the patient 
finally moved his eyes and some faint color returned to his face. The family 
stirred with excitement and, in an almost festive mood, they embraced one 
another in celebration of the signs of life shown by their beloved family 
member. 

This scenario illustrates a premature, yet realistic, reaction of a hopeful 
family responding to the initial hints of recovery of a loved one. The ailing 
patient is not yet alert, and he is unaware of those around him. He barely 
moves his eyes, yet the feelings of joy on the part of the family are tangible 
in the air. The reason, however, is quite understandable. The slightest, even 
faintest, sign of life is an indication that recovery is in progress and that the 
healing process is continuing. 
The moment Yosef was sold as a slave represented the darkest and most 
dismal hour in the annals of the sons of Yaakov. The pain and anguish of 
the treachery and utter tragedy of the event were devastating. Did it really 
make any difference to Yosef whether the camels carried fragrant spices or 
foul smelling resins? At this time of personal distress, would Yosef even 
notice the merchandise with which he was to travel? 
The fact was, however, that it was known that these caravans only 
transported repugnant oils and resins. It was obvious and highly noticeable 
that this caravan was exceptional. This small indication served as a signal 
that Hashem was watching over Yosef and this spark of hope provided the 
uplifting encouragement that would accompany him throughout his 
ordeals. He was now assured that his salvation and ultimate redemption 
were being monitored and guarded. 
Sinister Intentions vs. God’s Plan 
“Come, let us sell him to the Yishma’elim - but let our hand not be upon 
him, for he is our brother, our own flesh. And his brothers listened.” 
Bereshis 37:27 
Parashas Vayeshev is the first of four parshiyos that deal with one of 
Tanach’s most protracted scandals: the selling of Yosef by his brothers into 
slavery. That single topic is at the very heart of these chapters. At root, 
perhaps one question towers above the rest. If Yosef’s brothers’ deed ranks 
as egregious as it appears, then why doesn’t the Torah record their 
punishment? Can there be grave sin without grave consequence? 
One need look no further than Sefer Bereshis to determine that, in fact, each 
time someone sins, the Torah publicly proclaims his punishment. For 
example, when Adam and Chava ate forbidden fruit in Gan Eden, exile 
followed. Another example would be that as a result of Kayin’s murder of 
his brother Hevel, he was forced to become a homeless wanderer until his 
dying day. 
Yet, here, that familiar pattern seems to get disrupted. Or maybe something 
else is at play. We need to reassess and refine our definition of sin in order 
to better understand the brothers’ behavior. 
The Torah distinguishes between a man’s intent to transgress versus his 
actual performance of a transgression. To illustrate, take a case of a man 
shoving another man into a pit. As the victim dusts himself off, he notices 
a treasure chest – an abandoned treasure trove worth millions. That 
“victim” would have a difficult time in court proving damages. Oddly, it 
appears that the tussle enriched him. 
Returning to the case of Yosef being sold by his brothers, though the matter 
is infinitely more complex than the example cited above, there is some 
commonality. Did Yosef not rise to become viceroy to Egypt? Had Yosef’s 
political connections not thrown a lifeline to the family experiencing 
famine in Canaan? 
Quoting from Yosef’s own words, after he reveals himself to his brothers, 
he says and reiterates this sentiment to them: “You thought to do evil 
towards me but God intended it for good.” Getting to the heart of the matter, 
the fact is that Yosef’s brothers intended to do Yosef harm. However, 
outside factors (Divine Providence) foiled and frustrated their will – as 
sinister as it was. 
Zev Bar Eitan cites Abravanel, who suggests that the reason why the 
Torah does not proclaim the brothers’ punishment is that intent to 
transgress is not so egregious as the performance of transgression, which 
leads directly to palpable or concrete damages. 
The Error Of Potiphar’s Wife 
“And how can I perpetrate this great evil, and I will have sinned against 
God?” Bereshis 39:9 
Rashi explains that it would be a transgression for Yosef to sin with the 
wife of Potiphar because Bnei Noach are commanded regarding the 
prohibition of adultery. 
Why didn't Rashi simply write that Jews are prohibited from committing 
adultery? The Mizrachi answers that Yosef was talking to Potiphar’s wife, 
who did not know about Jewish law. Therefore, he made mention only of 
the law pertaining to Bnei Noach. 
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Sefer Shiras Dovid suggests another explanation of Rashi. Rabbi Chaim 
Volozhin, k"mz, in ohhjv Jpb, explains that although our forefathers 
accepted upon themselves the fulfillment of Torah law, as long as the Torah 
was not yet given to Bnei Yisrael at Har Sinai, one could violate the Torah 
if he had a compelling reason that he felt would aid the goal of sanctifying 
the name of God. However, after the Torah was given, we became bound 
by its laws regardless of any circumstances or calculations that would seem 
to be good reasons to transgress these laws. 
Rashi explains that the wife of Potiphar acted with good intentions when 
she tried to seduce Yosef. She saw in her astrological horoscope that either 
she or her daughter was destined to be the mother of the children of Yosef 
(as her daughter did, indeed, become). The wife of Potiphar was claiming 
that before the Torah was formally given, one could transgress its laws in 
certain situations. Yosef replied that Bnei Noach are forbidden to commit 
adultery. This is to say that this prohibition has nothing to do with the 
giving of the Torah. Rather, the mitzvos of Bnei Noach were from the 
beginning of Creation completely binding and not subject to calculations. 
Halachic Corner 
Rosh Chodesh Teves will take place Friday - Yom Shishi 
In his sefer, Hilchos Chanukah, Rabbi Shimon Eider writes that one should 
obtain a beautiful menorah to the best of his ability. If one can afford a 
silver menorah he should obtain it. Although a menorah made of metal is 
preferred, one may use a menorah made of other materials, for example, 
glass, wood, or china. The candles should be set up in a straight row and 
not in a circle, for it would then appear as a torch. If they are separated 
properly, it is not considered as a torch and it is permissible. However, 
many poskim hold that although it is permissible, having the candles stand 
in a straight line is preferable. Therefore it is preferable not to use a 
menorah where the candles are set up in a semi-circular position. Similarly, 
it is preferable for the candles to be placed in a straight row and not where 
some are towards the front and others are towards the back. Additionally, 
candles should not be placed too close to each other (so that they appear 
like one) or too far from each other (so that they appear as if two people lit 
them). 
One should be careful not to speak between the brachos and the beginning 
of the lighting of the candles. If one did speak, if the conversation 
concerned the lighting itself, he is not required to repeat the brachos. If the 
conversation did not concern the lighting, he is required to repeat the 
brachos. Preferably, one should not speak until he has completed lighting 
all the candles. However, if he spoke after lighting at least one candle, the 
brachos are not repeated. 
Questions for Thought and Study 
1. Why does the Torah say that Yosef was a shepherd “with his brothers by 
the flock” - "itmC uhjt ,t vgr"? Shouldn’t it say "itmv" - “the flock”? See 
Radak and Lekach Tov 37:2 
2. What is the difference between the hatred ("vtbG") that the brothers felt 
for Yosef stated in Pasuk 37:4 and the jealousy ("vtbe") that they felt for 
him mentioned in Pasuk 37:11? See Rabbeinu Bachya 37:11 
3. Why did Yaakov have to tell Yosef to bring back the status of the welfare 
of his brothers? Isn’t it obvious that Yosef should report back to Yaakov? 
See Ohr Hachaim 37:14 
4. What connection is there between the sale of Yosef and the oUCh (levirate 
marriage) of Yehuda and his sons? See Rabbeinu Bachya 38:1 
5. What is the origin of the word used for a prison ("rvxv ,hC") in our 
parasha? See Ibn Ezra and Ramban 39:20 
6. What was the "vgrP ,t ,skv oIh" - “the day Pharaoh was born”? See 
Rashi and Radak to 40:20 
Answers: 
1. According to Radak, Yosef was too young to actually tend the flock. He 
watched with his older brothers, who trained him. Lekach Tov says that 
Yosef was scrutinizing his brothers’ actions, so he watched the flock and 
saw how his brothers behaved. 
2. Originally, the brothers were not jealous, for they still felt superior to 
him, as Yosef was the youngest. They hated him, but were not jealous. 
Once they saw Yosef’s ability to interpret dreams, they didn’t just hate him, 
but they now had a reason to be jealous as well. 
3. Yaakov made Yosef into a vumn jhkJ§ - a messenger to fulfill Hashem’s 
command, so he knew that he would not be harmed (as we say, "iheIzhb ibht 
vumn hjUkJ"). Yaakov was concerned about the way back (as discussed in 
Pesachim 8). By commanding him to come back, he was making him a vumn 
jhkJ§ for the return trip as well, to prevent Yosef from being harmed. 

4. The premise of oUCh is one soul replacing another (having children for 
the deceased). Similarly, the ",Ufkn hdUrv vrGg" - the Ten Martyrs” - were 
a kUdkd (replacement soul) as atonement for the sale of Yosef by the ten 
brothers. 
5. Ibn Ezra says that this was a specific type of Egyptian prison used for 
prisoners of the king. Ramban says that the Torah would not use an 
Egyptian word, but the "rvxv ,hC" is a prison that was a hole that only 
allowed a small amount of light in. "rvx" is a term indicating limited light. 
6. Rashi (and many others) say that it was Pharaoh’s birthday. Radak says 
that it was a day of celebration as a son was born to Pharaoh. 
Likutei Peshatim is endowed by Les & Ethel Sutker in loving memory of Max and Mary Sutker and Louis and Lillian Klein, d"r. May their memory be for a blessing. 
Prepared by Rabbi Ben-Zion Rand, Editor, and Mrs. Naomi Samber, Managing Editor To sponsor Likutei Peshatim for a future Shabbos, call Naomi Samber, 847-982-
2500, Fax 847-982-2507, email samber@htc.edu Details listed in the Sponsorship Section are the responsibility of the sponsors and not of Hebrew Theological College 
Please do not read Likutei Peshatim during the Torah reading or during the repetition of the Shmoneh Esrei Likutei Peshatim Has Torah Content - Please Treat It 
Respectfully A partner with the Jewish United Fund in serving our community  
 

Rabbi Mordechai Rhine 

Rabbi's Message 
Chanukah: The Message of the Dreidel 
Chanukah is the celebration of Jewish continuity. The events that we 
commemorate took place while the Jews were in the Land of Israel, during 
the time of the Second Temple (c.165 BCE). The Syrian-Greeks outlawed 
mitzvah observance and threatened to destroy Judaism. It was through the 
heroic stance of the Maccabees that the threat of assimilation was averted. 
Thus, Chanukah commemorates the idea that, despite challenge, the Jewish 
people will persevere. 
Interestingly, the game of dreidel has become deeply associated with 
Chanukah. As the lights of the Menorah burn brightly, Jewish children and 
adults settle down together to play this traditional game. “Nes Gadol Haya 
Shom- A great miracle happened there,” the dreidel declares. The dreidel 
seems to play an important role in the story of Chanukah. What exactly 
does the dreidel represent? 
When the Syrian-Greeks banned mitzvah observance, the traditional forum 
for Torah study was lost. Yeshivos were closed down; even parents were 
forbidden to teach their children their heritage. Yet, the Jews’ devotion was 
so great that they did not stop learning Torah. Together, children and adults 
would go to the forests to study. When soldiers would come to investigate, 
the Jews would play with their “tops.” In this way, they pretended that they 
were merely playing in the fields. By disguising Torah study as a game they 
were able to ensure Jewish continuity. 
The idea of linking profound goals with games and joy has application for 
all generations. Judaism recognizes that education, for example, should be 
seen as a joyous experience. Thus, in the Middle Ages, a Jewish child was 
taught the Alef-Bais with a page in one hand, and honey in the other. 
Similarly, in the same month as the High Holidays we also have the 
celebration of Simchas Torah. 
The message of the dreidel is twofold. Firstly, it is the declaration that even 
when mitzvah observance is challenged, Jewish ingenuity can enable 
proper observance. Also, just as the game of dreidel ensured continuity in 
their generation, it is joyous and invigorated observance that will ensure 
continuity in all times. 
As we experience the holiday of Chanukah, let us keep in mind that joy and 
spiritual growth must go hand in hand. Each mitzvah has its spark- its 
magic- waiting to be discovered. It is up to us to spin the dreidel of life 
joyously, and to be winners, no matter where the dreidel falls. 
With best wishes for a wonderful Shabbos, and a Happy Chanukah, 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He also serves on the Executive Board of the Vaad of 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
What is the Theme of the Stories of Genesis? (Vayeshev 5777) 
19 December 2016 
One of the most fundamental questions about the Torah turns out to be one 
of the hardest to answer. What, from the call of God to Abraham in Genesis 
12 to the death of Joseph in Genesis 50, is the basic religious principle being 
taught? What does the entire set of stories about Abraham, Isaac and Jacob 
and their wives, together with Jacob’s sons and daughter, actually tell us? 
Abraham brought monotheism to a world that had forgotten it, but where 
do we see this in the actual text of the Torah itself? 
Here is the problem. The first eleven chapters of Genesis teach us many 
fundamentals of faith: that God brought the universe into being and 
declared it good; that God made the human person in His image; that God 
gave us freedom and thus the ability to do not only good but also bad; that 
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the good is rewarded, the bad punished and that we are morally responsible 
for our actions. Chapters 8 and 9 also tell us that God made a covenant with 
Noah and through him with all humanity. 
It is equally easy to say what the rest of the Torah, from Exodus to 
Deuteronomy, teach us: that God rescued the Israelites from slavery, setting 
them on the road to freedom and the Promised Land; that God made a 
covenant with the people as a whole on Mount Sinai, with its 613 
commands and its purpose, to establish Israel as a kingdom of priests and 
a holy nation. In short, Genesis 1-11 is about creation. Exodus to 
Deuteronomy is about revelation and redemption. But what are Genesis 12-
50 about? 
Abraham, Isaac and Jacob all recognise God. But so do non-Jews like 
Malkizedek, Abraham’s contemporary, described as “priest of God most 
high” (14:18). So even does the Pharaoh of Joseph’s day, who says about 
him, ‘Can there be another person who has God’s spirit in him as this man 
does?’ (41:38). God speaks to Abraham, Isaac and Jacob, but He does 
likewise to Avimelech king of Gerar (Gen. 20:3-7), and to Laban (31:24). 
So what is special about the patriarchs? 
They seem to teach no new principle of faith. Other than childbirth and 
rescue from danger, God performs no world-transforming miracles through 
them. They deliver no prophecies to the people of their generation. Other 
than an ambiguous hint when the Torah says that Abraham took with him 
on his journey “the souls they had gathered” (12:5), which may refer to 
converts they had made, but may equally merely refer to their servants, they 
attracted no disciples. There is nothing explicit in the text that says they 
sought to persuade people of the truth of monotheism or that they did battle 
against idolatry. At most there is a story about how Rachel stole her father’s 
teraphim (31:19) which may or may not have been idols. 
To be sure, a persistent theme of the patriarchal stories is the two promises 
God made to each of them, [1] that they would have many descendants and 
[2] they would inherit the land of Canaan. But God also makes promises to 
Ishmael and Esau, and the Torah seems to go out of its way to tell us that 
these promises were fulfilled for them before they were fulfilled for the 
children of the covenant (see Gen. 25:12-18 for the account of Ishmael’s 
children, and Gen. 36 for those of Esau). About Esau’s children, for 
example, it says, “These are the kings who ruled in the land of Edom before 
any king reigned over the Israelites” (36:31). 
So the question is real and puzzling. What was different about the 
patriarchs? What new did they bring to the world? What difference did 
monotheism make in their day? 
There is an answer but it is an unexpected one. One theme appears no less 
than six (possibly even seven) times. Whenever a member of the covenantal 
family leaves his or her own space and enters the wider world of their 
contemporaries, they encounter a world of sexual free-for-all. 
Three times, Abraham (Gen. 12 and 20) and Isaac (Gen. 26) are forced to 
leave home because of famine. Twice they go to Gerar. Once Abraham 
goes to Egypt. On all three occasions the husband fears he will be killed so 
that the local ruler can take his wife into his harem. All three times they put 
forward the story that their wife is actually their sister. At worst this is a lie, 
at best a half-truth. In all three cases the local ruler (Pharaoh, Avimelekh), 
protests at their behaviour when the truth becomes known. Clearly the fear 
of death was real or the patriarchs would not have been party to deception. 
In the fourth case, Lot in Sodom (Gen. 19), the people cluster round Lot’s 
house demanding that he bring out his two visitors so that they can be raped. 
Lot offers them his virgin daughters instead. Only swift action by the 
visitors – angels – who smite the people with blindness, saves Lot and his 
family from violence. 
In the fifth case (Gen. 34), Shechem, a local prince, rapes and abducts Dina 
when she “went out to visit some of the local girls.” He holds her hostage, 
causing Shimon and Levi to practise deception and bloodshed in the course 
of rescuing her. 
Then comes a marginal case (Gen. 38), the story of Judah and Tamar, more 
complex than the others and not part of the overall pattern. Finally there is 
the sixth episode, in this week’s parsha, when Potiphar’s wife attempts to 
seduce Joseph. Failing, she accuses him of rape and has him imprisoned. 
In other words, there is a continuing theme in Genesis 12-50, a contrast 
between the people of the Abrahamic covenant and their neighbours, but it 
is not about idolatry, but rather about adultery, promiscuity, sexual license, 
seduction, rape and sexually motivated violence. 
The patriarchal narrative is surprisingly close to the view of Freud, that eros 
is one of the two primal drives governing human behaviour (the other is 

thanatos, the death instinct), and the view of at least one evolutionary 
psychologist (David Buss, in his books The Evolution of Desire and The 
Murderer Next Door) that sex is the main cause of violence amongst 
humans. 
This gives us an entirely new way of thinking about Abrahamic faith. 
Emunah, the Hebrew word normally translated as faith, does not mean what 
it is taken to mean in English: a body of dogma, a set of principles, or a 
cluster of beliefs often held on non-rational grounds. Emunah means 
faithfulness, loyalty, fidelity, honouring your commitments, doing what 
you said you would do and acting in such a way as to inspire trust. It has to 
do with relationships, first and foremost with marriage. 
Sex belongs, for the Torah, within the context of marriage, and it is 
marriage that comes closest to the deep resonances of the biblical idea of 
covenant. A covenant is a mutual act of commitment in which two persons, 
honouring their differences, each respecting the dignity of the other, come 
together in a bond of love to join their destinies and chart a future together. 
When the prophets want to speak of the covenantal relationship between 
God and His people, they constantly use the metaphor of marriage. 
The God of Abraham is the God of love and trust who does not impose His 
will by force or violence, but speaks gently to us, inviting an answering 
response of love and trust. Genesis’ argument against idolatry – all the more 
impressive for being told obliquely, through a series of stories and vignettes 
– is that it leads to a world in which the combination of unchecked sexual 
desire, the absence of a code of moral self-restraint, and the worship of 
power, leads eventually to violence and abuse. 
That domestic violence and abuse still exist today, even among religious 
Jews, is a disgrace and source of shame. Against this stands the testimony 
of Genesis that faithfulness to God means and demands faithfulness to our 
marriage partners. Faith – whether between us and God or between us and 
our fellow humans – means love, loyalty and the circumcision of desire. 
What the stories of the patriarchs and matriarchs tell us is that faith is not 
proto- or pseudo-science, an explanation of why the natural universe is as 
it is. It is the language of relationships and the choreography of love. It is 
about the importance of the moral bond, in particular as it affects our most 
intimate relations. Sexuality matters to Judaism, not because it is 
puritanical but because it represents the love that brings new life into the 
world. 
When a society loses faith, eventually it loses the very idea of a sexual 
ethic, and the result in the long term is violence and the exploitation of the 
powerless by the powerful. Women suffer. Children suffer. There is a 
breakdown of trust where it matters most. So it was in the days of the 
patriarchs. Sadly, so it is today. Judaism, by contrast, is the sanctification 
of relationship, the love between husband and wife which is as close as we 
will ever get to understanding God’s love for us. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayeishev 
Now Yisrael loved Yosef more than all of his sons…His brothers saw that 
it was he whom their father loved most of all his brothers so they hated 
him…So his brothers were jealous of him. (37:3,4,11) 
Clearly the story of Yosef and his brothers is one of the most difficult 
passages in the Torah to understand. One must view everything which 
occurs in the Torah and the Torah's description of these events through a 
spiritual lens, understanding full well that the actions of our ancestors are 
beyond our understanding, and completely inexplicable from a simplistic, 
secular perspective. Do we even have an idea concerning the spiritual 
persona of Yosef HaTzaddik - or his brothers, the Shivtei Kah? In a passage 
of the Midrash (Midrash Eileh Ezkerah), Chazal say the following: "Rabbi 
Yishmael said, 'When I returned (from Heaven - when the Roman beast 
sought to condemn the Ten Martyred Tannaim for the sale of Yosef, the 
Tannaim asked Rabbi Yishmael to ascend to Heaven and inquire if this 
decree is for real: Was it specifically decreed by Heaven, or just another act 
of anti-Semitism?) and relayed that the decree was, indeed, from Heaven, 
all of my colleagues celebrated.' Rabbi Yishmael and Rabbi Shimon ben 
Gamliel simultaneously mourned and celebrated. On the one hand, they 
mourned because they would have to die in a most cruel and brutal manner. 
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On the other hand, they celebrated, since Hashem had intimated to Rabbi 
Yishmael that the Tannaim were compared to the sons of Yaakov (whose 
place they were taking, because the evil Roman King felt that they should 
be executed for their ancestor's sale of Yosef). The Tannaim were far from 
simple Jews. Each and every one of them was capable of resurrecting the 
dead. Yet, when they heard that in Heaven they were being compared to 
the Shivtei Kah, they rejoiced." We now have some faint idea of the 
spiritual plateau achieved by the Shevatim. 
The image of Yosef HaTzaddik (either as an ox or keruv/young child, 
which is debated in the Talmud) is engraved on the Kisei HaKavod, Holy 
Throne. We are acutely aware that Yosef and his brothers who "play" the 
role of adversaries were holy beyond description. Thus, we realize that 
what is written in the Torah concerning this tragedy is all relative. This 
means that, according to their lofty plateau, their actions hinted at jealousy 
and hatred. Yosef's speaking lashon hora, slanderous speech, against his 
brothers is to be understood in a similar vein. Everything that Yosef did 
was al pi halachah, according to the strictest concerns of Jewish law. For 
Yosef to relate to his father what he felt were his brothers' spiritual 
shortcomings was no different than putting on Tefillin. He saw it as a 
mitzvah. He was not doing anything wrong. It certainly was not personal. 
What about Yosef's combing his hair while in the home of Potifar? This 
was surely not the behavior that would be expected of a tzaddik. Horav 
Shmuel Truvitz, zl, comments that Yosef attempted to conceal his spiritual 
persona, the fact that he was a ben Chakim, wise son. Thus, he behaved like 
any teenager obsessed with the physical would act: eating, drinking, 
addressing his physical appearance. This is why his brothers thought little 
of him. When he came to Egypt, he continued playing with his long, 
beautiful hair. Horav Yosef Salant, zl, cites the Talmud Shabbos 139a that 
says Yosef was a nazir who was not permitted to cut his hair. He figured 
that as long as he took care of his locks and maintained a respectful 
appearance, Potifar would not compel him to take a haircut. 
Horav Reuven Karlinstein, Shlita, sums it up in the following way: 
Regardless of the various interpretations and explanations rendered in order 
to make sense of the actions of our ancestors, we must remember that, after 
all is said and done, we have no clue as to the spiritual eminence of the 
Shevatim. He says (and I paraphrase), "The spiritual plateau achieved by 
an observant Jew, a ben Torah during Neilah (closing prayer of Yom 
Kippur, which is the spiritual apex of the entire year, and the supreme level 
that a Jew reaches), when he cries out, 'Shema Yisrael,' followed by, 
'Hashem Hu Ha'Elokim,' seven times, becomes higher and higher each time 
until he reaches the climax of the holiest day of the year. At this moment 
(his most elevated), he has not achieved even one millionth of the holiness 
and purity which Yosef HaTzaddik was imbued with when he combed his 
hair!" 
The Maggid concludes with an incident that occurred concerning Horav 
Chaim Soloveitchik/Brisker, zl. He once paused during his shiur to scan a 
sefer. While he was peering into the sefer, two students who were at the 
shiur began to whisper to one another, unaware that Rav Chaim could hear 
their conversation. "What would happen if David Hamelech would 
suddenly appear in our bais hamedrash? What would be the reaction?" one 
student asked his study partner. Rav Chaim lifted up his eyes from the sefer 
and said, "What are you asking, 'What would be if David Hamelech visited 
our bais hamedrash?' Let me tell you what would take place. Mir valten ale 
farbrent givaren fun zein kedushah! We would all be burnt up from his 
holiness!" 
Do we have any idea of the caliber of sanctity evinced by those who have 
preceded us? We maintain a cavalier attitude regarding them, as if they 
were one of us - or, rather, we were one of them. We cannot even begin to 
imagine the spiritual plane upon which they stood - let alone speak about 
them as equals. It is this aura of awe and respect that we must transmit to 
students and children. First and foremost is that we learn to accept and 
demonstrate this level of respect ourselves. 
For she saw that Sheilah had grown, and she had not been given to him 
as a wife. (38:14) 
Tamar waited - and waited. Tamar was determined to have children from 
Yehudah. When she noticed that Sheilah had not been given to her, she 
decided to take undignified steps to realize her dream. If her children could 
not emanate from Yehudah's sons, they would emanate from Yehudah 
himself. She was going to be the progenitress of the Davidic /Messianic 
dynasty. The Baal HaTurim adds to the above (Rashi's) p'shat, explanation. 
When Tamar saw that she was not being given to Sheilah, she became 

anxious, filled with pain at the thought that she would not play a role in 
carrying the seed of Moshiach Tzidkeinu. This troubled her greatly. In the 
merit of her angst over not being able to marry into Yehudah's family, she 
warranted that Malchus Bais David, the Davidic monarchy, would descend 
from her. 
Horav Shraga Grossbard, zl, suggests that the Baal HaTurim is teaching us 
a profound chiddush, original thought. We are accustomed to think that the 
reason Tamar was selected to be the mother of Davidic Royalty was her 
mesiras nefesh, self-sacrifice, in being prepared to die rather than humiliate 
Yehudah by telling the people that he was the father of her unborn twins. 
Her willingness to die a fiery death - in order not to embarrass Yehudah - 
earned her this special accolade. 
From Baal HaTurim (and Rashi), we derive that the reason for Tamar's 
worthiness was the pain she experienced from the knowledge that she 
would not bear a child from the Shevet, tribe, of Yehudah. This was the 
most eminent tribe from which would descend David Hamelech and 
eventually Moshiach Tzidkeinu. When she saw that it was not going to 
happen, she was miserable. This misery was her merit. 
The Mashgiach suggests that in these words lie the secret to raising children 
successfully. When a parent or a rebbe/morah experiences pain because 
his/her student/child is not succeeding, is floundering and possibly swaying 
towards leaving the path of observance, this parent or mentor manifests the 
correct and, quite possibly, most important ingredient in child rearing. Rav 
Grossbard adds that this does not refer to pain of embarrassment: i.e. "My 
child swings left, so I am ashamed. I am perceived as a failure." It is 
embarrassing to have a child who has left the derech, path of observance. 
This is not the pain that makes the difference. This is personal pain, 
egotistical pain: "What are the neighbors going to say? How can I walk into 
shul? How can I hold my head up in public?" While it is not to be ignored, 
this pain does not engender merit. 
We are talking about pain that one sustains over the loss of a child from 
Judaism; the pain that one experiences when a boy or girl goes off the 
derech, when he/she could have been saved, but no one seemed to care: 
maybe there was not enough money to save him; there was no "honor" in 
working in the trenches; it is not as if I am saying a shiur, teaching Torah 
on a high level. People toil when they get attention, receive accolades. 
Sadly, in this field, all one receives is an occasional "thank you," often 
accompanied by abuse. 
Rebbetzin Karelitz, wife of Horav Nissim Karelitz, Shlita, was the 
granddaughter of Rav Hirsch Kupshitz, an individual who exemplified 
greatness in Torah, as well as chesed and yiraas Shomayim. He merited that 
all of his sons became respected Roshei Yeshivos or dayanim. Rebbetzin 
Karelitz was often asked what special ingredient in their home catalyzed 
such an incredible nachas, Torah satisfaction, from their children? She 
attributed it to her father's attitude when one of her brothers, for whatever 
reason, missed a day of cheder/school. He fasted the entire day! Imagine, 
fasting because your son missed school! This indicates the pain he 
experienced when his son did not learn Torah. How many can say that? 
Furthermore, love of Torah resonated in their home; the unique feeling of 
ahavas, love, of Torah, was palpable, evident throughout the household. 
Following their marriage, the Karelitzes lived in Bnei Brak. One of the 
Rebbetzin's relatives passed away, and her mother (Rebbetzin Karelitz's 
mother) was sitting shivah. Rav Nissim remained home to supervise the 
young children while the Rebbetzin traveled to Yerushalayim to comfort 
her mother. 
When the Rebbetzin arrived at her parent's home, her father asked her 
where her husband was. She replied that he was taking care of the children. 
Her father's response characterized his approach to, and love for, Torah: 
"Your husband is a talmid chacham, Torah scholar, to whom every minute 
of Torah study is valuable. He should be in the bais hamedrash learning - 
not babysitting. Do not do this again. Your husband's learning takes 
priority!" When a child grows up in such a home that grants Torah the 
primacy that it deserves, it is no wonder that he ultimately will carry those 
values through his educational process and achieve remarkable success in 
Torah. 
"By the man to whom these belong I am with child." And she said, 
"Identify, if you please, whose are this signet, this wrap and this staff." 
(38:25) 
What is the definition of yiraas Shomayim, fear of Heaven? A G-d-fearing 
Jew is one who is acutely aware of Hashem's Presence, who understands 
that he stands before G-d at all times and that all of his actions and designs 
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are under Heavenly scrutiny. A G-d-fearing person never loses his 
perspective of Hashem. This may sound like a given, almost a simple 
understatement, but, if one thinks about it, most of us act as if we do not 
think Hashem is "looking." If one were to ask the average person how to 
develop recognition, a profound realization of Hashem, the response would 
probably be, "By studying such scholarly works of Jewish philosophy as 
Moreh Nevuchim, Sefer HaIkarim, Kuzari, etc." One would never suggest 
that, by making the appropriate decision when confronted with a nisayon, 
a challenging test, he would indicate that he realizes and recognizes that 
there is a G-d Who is in control. When we do the right thing and overcome 
a personal proclivity to follow the yetzer hora, evil inclination, when we 
are confronted with the choice of doing right or wrong - and we act 
correctly - we have just demonstrated our recognition and fear of Hashem. 
One cannot claim to be G-d-fearing unless he shows that he is aware of 
Hashem's Presence - at all times. 
Horav Shlomo Wolbe, zl, derives this idea from Rashi's commentary to the 
words haker na, "Recognize, if you please." Rashi writes: "The word na, in 
this context, expresses nothing but request. Tamar implied, 'Please, 
recognize your Creator and do not destroy three souls.'" The Mashgiach 
explains that Tamar was intimating to Yehudah: "If you have the courage 
to stand up in public and take responsibility for your actions, by confessing 
to your paternity, thus not allowing the destruction of three lives, then you 
have demonstrated that you recognize the Creator." 
Rav Wolbe explains that hakoras haBorei is determined by one's ability to 
withstand a nisayon, a challenge. If he is able to break his middos, character 
traits, in order to act truthfully, then he has shown that he is aware of 
Hashem's presence in his life. Vayaker Yehudah - Yehudah overcame his 
middos (Confession would quite possibly incur embarrassment. Many a 
person would lie his way out of the predicament, but not Yehudah, who 
was aware that Hashem was "watching" the events unfold.) and deferred to 
the emes, truth, thus demonstrating that he recognized Hashem. 
While it is true that yiraas Shomayim is a quality that one develops over 
time, it is certainly important that a feeling for yiraas Shomayim, an 
understanding of its overriding significance, and comprehending its 
meaning, are all imbued in a child as he/she develops. From the earliest 
age, a child must be taught that Hashem is everywhere, He is all-knowing 
and all-seeing. This sets the stage for understanding the meaning of fear. 
One learns to internalize the fact that Hashem's Presence is with him at all 
times. 
A father once brought his young son to the Brisker Rav, zl, with a request 
that the Rav bless him that he grow to be a true talmid chacham and yarei 
Shomayim. The Rav responded with sound advice: "If you learn with your 
son, he will become a true talmid chacham, and if your wife davens and 
implores Hashem that her son grow up to be a yarei Shomayim, he will 
become a yarei Shomayim." The Brisker Rav was of the opinion that the 
tefillos of a mother for the future of her young child are of utmost 
importance. Furthermore, he considered a mother's tefillos to carry greater 
weight than that of the father. A mother is closer to a young child than the 
father. Therefore, her tefillos are expressed with greater keenness and 
maximum sincerity. Also, women are more emotional and closer to tears 
than men. As a result, a mother's tefillos have a greater likelihood of being 
expressed with accompanying emotion, with a lev nishbar, broken heart, 
which are the most beloved of all tefillos. 
If he would not listen to her to lie beside her, to be with her. (39:10) 
Yosef HaTzaddik suffered greatly from the attempt of Potifar's wife to 
seduce him. Chazal (Yuma 35b) describe her machinations in order to take 
Yosef down: "Every day, she would attempt to seduce him with words. The 
clothes she wore for him in the morning, she would not wear for him in the 
evening. The clothes she wore for him in the evening, she would not wear 
for him in the morning. After varying her wardrobe in order to arouse him, 
she said, 'Surrender yourself to me.' He responded, 'No!' She threatened to 
have him put in jail. He responded, 'Hashem frees the imprisoned.' 'I shall 
bend your proud stature.' 'Hashem straightens those who are bent.' She 
threatened to blind him. This, too, did not move him. She offered him a 
large sum of money - to no avail. Last, she asked him to lay beside her. He 
refused everything." 
As a result of this incredible willpower, Chazal teach that Yosef mechayev 
es ha'rashaim, "Yosef obligates the wicked." For if we ask a wicked man, 
"Why did you not engage in Torah study?" and if he responds, 'I was 
handsome and entangled with my evil inclination," we ask him, "are you 
any more handsome than Yosef?" In other words, Yosef had every reason 

to defer to his yetzer hora, evil inclination. He did not, because he had 
tremendous willpower and self-control. Horav Yitzchak Blazer, zl, notes 
that the wicked man's excuse, "I was entangled with my evil inclination," 
is a weak response. In fact, it is utterly foolish. Imagine if the Mashgiach, 
ethical supervisor of a yeshivah, were to approach a student and question 
his whereabouts the day before. "Why did you not attend seder, study 
period?" "Rebbe," the student would reply, "I would have come, but I was 
very busy," "What were you doing that had greater importance than 
attending the study period?" "I was spending time at the local bar with a 
group of hooligans." The excuse (where he was) is certainly much worse 
than not attending seder - or is it? 
In order to underscore the foolishness of the excuse, Rav Blazer cites 
another analogy from the Ben Ish Chai. One erev Yom Kippur, a man came 
before the Rav of the city with a request for assistance in performing 
teshuvah, repenting for a sin that he had recently committed. "What 
aveirah, sin, did you commit?" the Rav asked. "I did not wash mayim 
achronim," wash hands after a meal prior to bentching. 
"Why did you not wash mayim achronim?" True, it is not right, but it is not 
the worst of sins. "I did not wash mayim achronim, because I did not wash 
mayim rishonim." (In other words, he did not wash prior to eating.) He 
figured that if he did not wash before the meal, why should he bother 
washing after the meal? 
The truth was slowly emerging. "Why did you not wash before the meal?" 
the Rav asked. "The truth is that I felt uncomfortable washing, since I was 
about to eat unkosher food," the sinner replied. "I do not understand," the 
Rav asked. "Out of all the restaurants in the city, why did you select an 
unkosher restaurant?" "I had no alternative," the man replied. "It was 
Shabbos, and all of the kosher establishments were closed." 
Yet, this man came to perform teshuvah for not washing mayim achronim. 
Is it different than the wicked person who claims that he did not learn Torah 
because he was entangled with his yetzer hora? It is like trading one aveirah 
for another, which, quite possibly, is worse than the first. Imagine a person 
saying, "I could not learn Torah, because I was busy committing various 
sins." 
Rav Blazer explains that the sin of bitul Torah, wasting time from learning 
Torah, is worse. "Entangled with my yetzer hora" is a sin, but it does not 
come close in gravity to the sin of not learning Torah. The wicked person 
is willing to accept the punishment for the sin of deferring to his evil 
inclination -as long he does not have to answer for wasting time from 
learning Torah. 
The Ben Ish Chai underscores the aveirah of bitul Torah with the following 
observations. Whenever we have reason to identify a person by name, it 
always includes his father's name. Hence, Yosef ben Shimon. This occurs 
when we call someone up to the Torah, an inscription on a tombstone, and 
signing one's name as a witness. When we pray for someone who is ill, we 
always use his mother's name. Why is this? 
The Ben Ish Chai explains that the father also might carry the weight of the 
sin of bitul Torah. Therefore, when a person is ill and one wants to 
circumvent the possibility of a negative merit, he does not use the father's 
name. A woman does not have the mitzvah of limud haTorah. Thus, she 
does not transgress the sin of bitul Torah. 
What about neglecting Torah study is so condemning? Chazal say in 
Kiddushin 30b, Barasi yetzer hora barasi Torah tavlin, "I created the evil 
inclination; I created the Torah as a cure/antidote (to save one from the 
effects of the yetzer hora)." In other words, when the rasha asserts that he 
could not learn, because he was entangled with deferring to his passions, 
we say to him, "Had you studied Torah, it would have refined you, so that 
the yetzer hora would have no effect on you." 
When one learns Torah, he establishes a relationship with its Divine 
Author, Hashem. Chazal (Berachos 8a) teach that, since the Bais 
HaMikdash has been destroyed, Hashem has only one place in the world 
where His Presence is to be found - the four amos shel halachah - in the 
bais hamedrash where people are learning. Each of our batei medrash is a 
mini Bais Hamikdash, as Hashem is to be found therein. Thus, when a 
person learns Torah, he is establishing a relationship with the Almighty. 
The yetzer hora cannot influence an individual who is in direct contact with 
Hashem. 
Va'ani Tefillah 
V'chaneinu meitcha de'ah, binah v'haskel. Grant us from You de'ah, 
binah and haskel. 
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Horav Shimon Schwab, zl, interprets these three qualities which comprise 
wisdom. De'ah, knowledge, is the knowledge about Hashem which is 
derived from the Torah; binah, understanding, meivin davar mitoch davar, 
understanding one thing from another, the understanding of the Torah that 
results from daas Hashem. As a result of the recognition of Hashem (de'ah), 
one proceeds to study His Torah. Haskel, seichel, is applied/practical 
wisdom. Theoretic wisdom is the wisdom which one has in theory, but does 
not apply it to his practical life, behavior and character; this wisdom is not 
called haskeil. One who knows halachah, but does not apply it in practice, 
of what value is his knowledge? He is not possessed of haskeil. In this 
prayer, we entreat Hashem to grant us not only de'ah and binah, but also 
haskeil, the intelligence to apply these levels of wisdom to our everyday 
lives successfully. Furthermore, we ask for the ability to apply the age-old 
halachah to the new problems which emerge with each ensuing generation. 
The halachic arbiters of each ensuing generation must access all of the 
halachos that were given thousands of years ago, and apply them to life 
today. This is done by employing our G-d-given talents of binah and de'ah. 
This is what is meant by haskeil, applied wisdom. 
Sponsored l'zechar nishmas R' Noach ben R' Yehuda Aryeh z'"L niftar 22 
Kislev 5726 by his family 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vayeishev: Amos 2:6 - 3:8 
This week's haftorah sensitizes us to the severity of injustice. The 
prophet Amos begins by informing us of the limits of Hashem's 
tolerance. Hashem says, "I can be patient over the three offenses of the 
Jewish people, but the fourth is inexcusable. Namely, the sale of the 
righteous for silver and the pauper for shoes. They anticipate the dirt 
placed on the head of the impoverished." (2:6, 7) Amos admonishes the 
Jewish people here for their insensitivity towards injustice. He 
complains about the judges who would bend the law for nominal sums 
and exchange justice for an inexpensive pair of shoes. They would 
discriminate against the poor and even drag the impoverished through 
the dirt when they refused to comply with their unjustified sentence. 
Over these Hashem expresses serious disturbance and declares them 
unforgivable. 
The Radak, in explanation of the above passages, magnifies this 
disturbance and interprets the three offenses mentioned here to be the 
three cardinal sins - idolatry, incest and murder. Hashem explains that 
the most cardinal sins do not receive an immediate response from 
Above. For these Hashem is somewhat patient and allows the offender 
the opportunity to repent and correct his outrageous behavior. But the 
injustice shown to the poor evokes Hashem's immediate response. 
Rabbeinu Bachya (see introduction to our Parsha) explains the basis for 
this and reminds us that the poor place their total trust in Hashem. Their 
financial resources do not command any respect or assistance from 
others which forces them to place their total trust in Hashem. Therefore, 
Hashem pledges to come immediately to their defense and responds 
harshly to any injustice done to them. 
The Pirkei D'Reb Eliezer (Chapter 38) sees in the above passages a 
reference to the infamous sale of Yoseif Hatzaddik by his brothers, the 
tribes of Israel. Chazal explain that the brothers sold Yoseif for the 
equivalent of twenty silver dollars and that each brother purchased a 
pair of shoes with his portion of the money, two silver dollars. 
According to R' Eliezer, this is the incident Amos refers to when 
reprimanding the Jewish people for selling the righteous for silver and 
the pauper for shoes. The prophet tells us that this sin was unforgivable 
and was viewed with greater severity than every cardinal offense. With 
this statement the prophet alludes to the fact that the greatest scholars 
of Israel, the ten holy martyrs would be brutally murdered in atonement 
for this sin. Hashem said that the sale of Yoseif, unlike all other sins, 
could never be overlooked and that one day the greatest Tannaim 
(Mishnaic authors) would suffer inhuman torture and be taken from us 
in at onement for this sin. No offense of the Jewish people ever evoked 
a response so harsh as this one and the torturous death of the ten martyrs 
remains the most tragic personal event in all of Jewish history. 
This week's haftorah shares with us an important perspective regarding 
the offense of Yoseif's sale by focusing on a particular aspect of the 

offense. As we glean from the prophet's words it was not the actual sale 
that aroused Hashem's wrath, rather the condition of the sale. Amos 
refers to the indignity shown to Yoseif and the insensitivity towards his 
feelings, being sold for an inexpensive pair of shoes. When lamenting 
the ten martyrs during the liturgy in the Yom Kippur service we accent 
this dimension and recount that the wicked Roman ruler filled the entire 
courtroom with shoes. This was his fiendish way of reminding the 
martyrs about their indignant behavior and insensitivity towards their 
brother. 
The upshot of this is that there was some room to justify the actual sale 
of Yoseif. The Sforno (37:18) explains that the brothers truly perceived 
that their life was in serious danger as long as Yoseif remained in their 
surroundings. After closely following his actions and anticipating the 
outcome of his inexcusable attitude and behavior the brothers found it 
necessary to protect themselves from his inevitable attack of them. 
Although they totally misread the entire situation from the start it can 
be argued that their precautionary measures were somewhat justified 
and permissible. However, Sforno draws our attention to their 
insensitivity during these trying moments. The brothers are quoted to 
have reflected on their decision and said, "But we are guilty for 
observing his pain when he pleaded with us and we turned a dear ear to 
it." (Breishis 42:21 ) Even they faulted themselves for their insensitivity 
towards their brother. When he pleaded for his life they should have 
reconsidered and adjusted their harsh decision. It is this insensitivity 
that the prophet refers to when focusing upon the sale for shoes. 
Apparently, they purchased these shoes in exchange for Yoseif to 
indicate that he deserved to be reduced to dirt. Their statement reflected 
that whoever challenged their authority deserved to be leveled and 
reduced to nothing. (see Radal to Pirkei D'R'Eliezer) 
This expression of indignation was inexcusable and required the most 
severe of responses. Hashem chose the illustrious era of the Tannaim 
to respond to this offense. During those times a quorum of prominent 
scholars presided over Israel which personified the lessons of 
brotherhood and sensitivity. An elite group was chosen for the task, 
including: the Prince of Israel, the High Priest and Rabbi Akiva who 
authored the statement,"'Love your friend as yourself' is the 
fundamental principle of the Torah." In atonement for the inexcusable 
sale Hashem decreed upon these martyrs the most insensitive torturous 
death ever to be experienced. The Tzor Hamor(see Seder Hadoros year 
3880 explains that the lesson this taught the Jewish people was eternal. 
After this horrifying experience the Jewish people were finally 
cleansed from all effects of the infamous offense done to Yoseif. From 
hereafter they could be authentically identified as a caring and sensitive 
people. 
From this we learn how sensitive we must be and even when our harsh 
actions are justified we must exercise them with proper sensitivities. As 
difficult as the balance may be we must always feel for our Jewish 
brethren and show them the proper dignity and compassion they truly 
deserve. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Yaakov settles in the land of Canaan. His favorite son, Yosef, brings him 
critical reports about his brothers. Yaakov makes Yosef a fine tunic of 
multi-colored woolen strips. Yosef exacerbates his brothers’ hatred by 
recounting prophetic dreams of sheaves of wheat bowing to his sheaf, and 
of the sun, moon and stars bowing to him, signifying that all his family will 
appoint him king. The brothers indict Yosef and resolve to execute him. 
When Yosef comes to Shechem, the brothers relent and decide, at Reuven’s 
instigation, to throw him into a pit instead. Reuven’s intent was to save 
Yosef. Yehuda persuades the brothers to take Yosef out of the pit and sell 
him to a caravan of passing Ishmaelites. Reuven returns to find the pit 
empty and rends his clothes. The brothers soak Yosef’s tunic in goat’s 
blood and show it to Yaakov, who assumes that Yosef has been devoured 
by a wild beast. Yaakov is inconsolable. Meanwhile, in Egypt, Yosef has 
been sold to Potiphar, Pharaoh’s Chamberlain of the Butchers. In the 
Parsha’s sub-plot, Yehuda’s son Er dies as punishment for preventing his 
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wife Tamar from becoming pregnant. Onan, Yehuda’s second son, then 
weds Tamar by levirate marriage. He too is punished in similar 
circumstances. When Yehuda’s wife dies, Tamar resolves to have children 
through Yehuda, as this union will found the Davidic line culminating in 
the Mashiach. Meanwhile, Yosef rises to power in the house of his Egyptian 
master. His exceptional beauty attracts the unwanted advances of his 
master’s wife. Enraged by his rejection, she accuses Yosef of attempting to 
seduce her, and he is imprisoned. In prison, Yosef successfully predicts the 
outcome of the dream of Pharaoh’s wine steward, who is reinstated, and 
the dream of Pharaoh’s baker, who is hanged. In spite of his promise, the 
wine steward forgets to help Yosef, and Yosef languishes in prison. 
Insights 
A Problem of Peace 
“And Yaakov dwelled...” (37:1) 
The Midrash explains that Yaakov wanted to “dwell” in tranquility, and so 
G-d sprang upon him the troubles of Yosef. 
What was this tranquility that Yaakov wanted, and why was he prevented 
from having it? 
The Talmud (Berachot 64a) describes the different expressions appropriate 
for taking leave from the living and the dead. When one leaves a dead 
person, one should say "Go with peace!", but one should say to a living 
person, "Go to peace!" 
The English translation of the word for “peace” — “shalom” — doesn't 
capture the nuance of one of shalom's most important meanings, which is 
“completion” or “perfection”. 
The blessing that we give a living person is that they should “go to shalom”. 
Because their life is still storm-tossed with the challenges of this world; 
challenges that are necessary for them to achieve their shleimut, their 
perfection, we bless them they should achieve this. That they should go 
“to” peace. 
A person who has left this world has already garnered up as much 
perfection as he was able, and thus our blessing is that he should take that 
perfection with him: "Go with shalom!" Go with the peace that you have 
already achieved in this world. 
Yaakov Avinu thought that after all the stress and problems of his life, G-
d would not challenge him further, and he looked forwarded to dwelling in 
tranquility with the fruits of his efforts in this world. 
The troubles of Yosef were sprung upon him to teach him that he had still 
more to achieve here in this world. He was still going "to peace" and not 
"with peace." 
Sources: Rabbi Yehoshua Malko on the Rambam as seen in "Shollal Rav" 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Vayeshev 5777 - “Holy Lights” 
Yosef Begun, the noted Russian refusenik, wrote of his experiences: 
“It was in the grim Russian winter of 1971 that I celebrated my first 
real Hanukkah, in prison. 
“I was confined in the notorious Moscow prison, Matroska Tichina, in 
the company of a rather large number of fellow Jews. Needless to say, 
a Moscow prison is not the most auspicious place to celebrate a Jewish 
holiday… 
“Hanukkah was approaching. Getting into the spirit, we 
enthusiastically discussed battles and the ultimate triumph of the 
Maccabees. One of our more Judaically advanced cellmates gave us 
insightful lessons about the laws and customs of the Festival of Lights. 
It goes without saying that we had no prayer books or other items with 
which to celebrate a Jewish holiday. Hanukkah is supposed to be a 
holiday of gift-giving, family gatherings, dreidels and songs. We had 
no practical means of celebration, and that saddened us deeply. 
“Fortunately, we had among us a man who was a wizard at handicraft. 
Valery Krijzak - now an engineer living in Jerusalem - had truly golden 
hands…. 
“For Hanukkah, Krijzak made a wonderful dreidel out of bread, 
engraving the four Hebrew initials for ness gadol haya sham ("a great 
miracle happened there"). But it was the day before Hanukkah and we 
still didn't have any candles with which to fulfill the mitzvah of the 
Festival of Lights to commemorate the Jewish victory of over two 
thousand years ago. And without those lights, Hanukkah is not 
Hanukkah. 

“But then the miracle of Hanukkah took place in our days in our cell. 
“Without saying a word to us, Krijzak began to bang on the cell door, 
calling for the guard. When the small aperture was opened, he began to 
wail, "Call the doctor. I'm in terrible pain." Within ten minutes, the 
prison medic arrived. Krijzak moaned, "Doctor, I am having a terrible 
hemorrhoid attack. Please give me some suppositories." 
“Fifteen minutes later, Krijzak received several suppositories. Now we 
had the material from which to make candles. The rest was purely 
technical. We pulled out threads from our prison garb and rolled them 
together to make wicks. Then we placed the wax-based suppositories 
on our aluminum spoons and lit them with matches (prisoners were 
permitted to have cigarettes and matches) and melted them down. We 
placed the makeshift wicks into the wax, which we then shaped into 
candles. We stuck the candles on a plate, which we then placed on the 
table. 
“Filled with pride, we sat around our glowing table and sang Maoz 
Tzur. We sang more Hanukkah songs, talked about the Maccabees' 
revolt and spun the dreidel. We all had an immense feeling of closeness 
to each other and a strong sense of unity with our fellow Jews. 
“We may have been cut off from the rest of the world, enclosed behind 
thick steel doors, but we were still with our people.” 
The story of Yosef and the brothers is from the most captivating in the 
entire Torah. The dispute between these most righteous of men is 
almost incomprehensible. The explanations of the great commentaries 
notwithstanding, we still are left with a vague understanding of what 
occurred. 
It is not only the Torah’s narrative of the story of Yosef which is 
difficult to understand, but also the story of Yehuda. The Torah 
interrupts its detailed account of the story of Yosef to relate what 
occurred with Yehuda. 
The brothers were aware that the future monarchy was destined to 
emerge from Yehuda and they granted him a certain level of leadership. 
It was Yehuda’s suggestion that they sell Yosef to passing merchants. 
When the brothers saw Yaakov’s unmitigated grief and refusal to be 
consoled they challenged Yehuda’s leadership. “Had you told us to 
bring Yosef home we would have listened to you.” As a result of their 
disenchantment with Yehuda he departed from the brothers and settled 
in Abdulam. 
The Torah relates that Yehuda married and had three sons. His oldest 
son Er married the righteous Tamar and died, then his second son Onan 
married Tamar and died. Yehuda feared for his third son Shaylah’s life 
and sent Tamar home. 
Tamar was a righteous woman and knew, through Divine Prophecy, 
that the Davidic monarchy was destined to descend from her. She 
understood that Satan was doing his utmost to prevent that union from 
occurring. Tamar decided that she had to utilize an unconventional 
means to lure Yehuda into being with her. She posed as a woman of ill 
repute and sat at the fork of the road as Yehuda approached. 
The Medrash(1) relates that under normal circumstances the righteous 
Yehuda would never have succumbed to such a ruse. “Rabbi Yochanan 
said, ‘Yehuda sought to pass by Tamar. The Holy One, blessed is He, 
dispatched the angel of desire to entrap him. The angel said to Yehuda, 
‘Where are you going? From where will kings arise? From where will 
great men arise?’ Yehuda then detoured to her by the road. He was 
coerced, against his good sense.” 
After that encounter Yehuda could not locate the woman he was with. 
“He inquired of the people of her place, ‘Where is the kedasha, the one 
at the crossroads by the road’? And they said, ‘there was no kedasha 
here’.(2)” 
It is intriguing that the Torah uses the word ‘kedasha’(3) to refer to ‘the 
woman of ill-repute’, as the word is strikingly similar to the word 
‘kedusha – holiness’(4). What is the essence of the concept of kedusha? 
Rabbi Shlomo Freifeld zt’l(5) noted that, in his opinion, the greatest 
challenge our generation faces is ‘desacrilization’. In his words, 
“desacrilization is the violation and disintegration of the boundaries of 
sanctity”. 
The Hebrew word for sacred is ‘kodesh’. The opposite of kodesh is 
chol, which means ordinary, mundane, and commonplace. Shabbos is 
a day of kedusha, while the rest of the week or days of chol. To 
understand the depth of that distinction we must understand the 
etymology of the words. 
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Chol also refers to sand. What is the connection between the days of 
the week and sand? The most prominent feature of sand is its 
particularity. Sand is composed of innumerable miniscule particles, 
each being its own separate entity. If one takes a handful of sand and 
allows it to run between his fingertips, there is nothing to hinder the 
flow of the sand as it drains from inside his hand. Each grain is on its 
own. 
The word kodesh symbolizes the opposite. Although the word kodesh 
is most notably used to refer to holiness and sanctity, it has other 
meanings as well. When the Torah states the prohibition of planting 
kilayim – mixtures of different seeds that take root together it uses the 
word tikdash. “You shall not sow your vineyard with a mixture, pen 
tikdash - lest it become forbidden - the growth of the seed that you plant 
and the produce of your vineyard(6).” The verb tikdash connotes 
gathering two diverse things together, albeit in a forbidden fashion. 
The concept of kedusha is to connect and unite disparate elements. In 
that sense, planting two seeds in the ground and merging them is an 
abused form of kedusha. On the other hand, the commandment that we 
sanctify ourselves also utilizes the word kidshu, because in doing so we 
are connecting and binding ourselves with G-d, the source of all 
sanctity. 
That is why the days of the week are called chol while Shabbos is 
kodesh. During the first six days of creation, every element of creation 
throughout the cosmos was disparate. There was no harmony of 
synchronous harmony between them. The world was in a state of 
chaotic agitated turmoil, like free-flowing sand. But with the arrival of 
Shabbos G-d ‘rested’, i.e. He infused into the world the energy and 
ability to revitalize and regenerate itself. Suddenly the world had 
meaning and purpose. The entire cosmos was suddenly transformed 
into a catalyst suited for the sanctification of G-d’s Name. The world 
became united and integrated, an organic whole. That is the meaning 
of kedusha; cohesion and perfect integration(7). 
A woman of ill repute causes a malevolent and detrimental connection 
between two disparate components. Through her luring, she fosters an 
egregious misuse of kedusha, but it is kedusha nonetheless. 
The moments when we light the Chanukah candles are undoubtedly 
special and almost mystical. After lovingly kindling the hallowed lights 
we recite the ancient declaration ‘Haneiros hallalu’. In that paragraph, 
we declare, “These candles are kodesh – holy, and we have no 
permission to use them; only to see them alone, so that we will thank, 
praise, Your great Name, for Your miracles, for Your wonders, and for 
Your salvations.” 
The Chanukah candles are not merely to commemorate a past miracle. 
In a deeper sense those miniscule lights are great unifiers, creating an 
invisible bond between every Jew in the world, in all four corners of 
the globe. At the moment that we hold our candle to the wick atop our 
menorah wherever we may be, we are binding ourselves to our 
brethren, as well as our ancestors throughout the millennia of exile, 
dating back to the Hasmonean Maccabes themselves. 
Every Jew who lights the Chanukah candles merges his light with the 
lights of the Menorah of the Maccabes, of Rashi, Rambam, Maharal, 
Ba’al Shem Tov, Vilna Gaon, Chofetz Chaim, to our own ancestors – 
from Babylonia to Crusade-ridden Europe, from Spain to Poland, from 
Bergen-Belsen and Auschwitz to the gulag in Siberia, to the Israeli 
soldiers who light the candles at their army bases far from home. 
Chanukah always coincides with the Christian holidays which also 
include displays of light. Their lights may be bigger and even prettier, 
but their lights are chol, they are all separate. But the Chanukah candles 
are kodesh, for they connect us to an internal spark within each of us. 
It is the spark that our foes could not extinguish and will never 
extinguish. 
“Cut off from the rest of the world, but still with our people” 
“These candles are kodesh “ 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. Bereishis Rabbah 85:8 
2. 38:21-22 
3. As opposed to the more common word ‘zonah’, as used in verse 15 

4. Rashi explains that, as opposed to a holy person who designates 
themselves to spiritual matters, such a woman is ‘mikudeshes – 
designated’ and prepared for licentiousness. 
5. Rabbi Freifeld Speaks, p. 140 
6. Devorim 22:9 
7. See the remainder of Rabbi Freifeld’s essay entitled “A Higher Kind 
of Fear” where he eloquently and magnificently explains how our 
world has lost its sense of synchronism and cohesion, which has caused 
rampant ‘desacrilization’. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayeshev 
Shabbos Mevorchim Chodesh Teves - Erev Chanukah 
23 Kislev 5777/ December 23, 2016 
I want to tell you a little about Fishel. 
Everybody admired Fishel. 
It’s safe to say that most people were envious of Fishel, and the life he 
lived. 
What an amazing and perfect life it was! 
He and his wife drove very expensive cars, and lived in a stunning home. 
Fishel was always posting pictures of his family and their exotic vacations 
on Facebook and Instagram. He was the consummate father and husband, 
always smiling with his children. He was always tweeting about the gifts 
he bought his wife and kids, and about their next exciting trip. He 
constantly posted videos on You Tube of himself at corporate dinners, and 
meeting with celebrities and other famous personalities. His tallis in shul 
had a stunning atarah (crown) and his tefillin bag was gorgeous. He 
davened with such kavanah, and was always talking about the numerous 
shiurim and chavrusos that he had. 
Simply put, Fishel was the life of the party, and everyone wanted to be 
around him. He had an aura of perfection around him – a super person to 
say the least. 
In fact, that’s what everyone called him: 
Super-Fishel. 
They could never know how apt that name really was. You see, Fishel’s 
whole persona was a farce. Fishel was in heavier debt than anyone could 
imagine. His posts were mostly lies, and his videos were photo-shopped. 
His shalom bayis was in shambles, and he had no relationship with his 
children. At home his only interactions with his children was when 
screaming or barking orders at them. He had a beautiful tefillin bag, but the 
parshios inside – the part that no one saw, but are the main part of the tefillin 
– were barely kosher, if at all. When no one was around to see him, he 
barely davened, and he did so while he was checking his phone, and 
updating his social media. He didn’t learn a word, and surely had no 
chavrusos. 
Super-Fishel. A hero in our time.[1] 
It’s amazing how some people make such an impression in your life, that 
you never forget them. My second grade rebbe, Rabbi Chaim Trenk, was 
one of those people. I cannot forget his smile, warmth, humor, and love for 
his talmidim. 
I also remember that before every Yom Tov we had to bring from home 
glue and glitter. On a piece of construction paper, we would write the name 
of the Yom Tov with glue. Then we would pour the glitter over the paper, 
and after a few minutes we would spill off the excess glitter. That would 
leave behind the name of the Yom Tov written in glitter. 
I loved the sparkle and it always excited me. In fact, I kept those booklets 
for some time. To my chagrin, a year or two later, virtually all the glitter 
was gone. All that was left was the faint outline of where the letters written 
out of glue had been. 
I was reminded of that recently after we hosted a family Bas Mitzvah 
seudah for our daughter Aviva. As part of the display, Chani bought 
wooden letters of Aviva’s name. Our children coated it and then covered it 
with glitter. It’s now almost a month later, and I still find glitter around the 
house, sometimes on my clothing, and on the faces of some of our younger 
children. The only place where I am not going to find much glitter, is on 
the letters where they once were. 
In a certain way, my experience in second grade wasn’t so juvenile. 
Unfortunately, many people experience it all the time. They enjoy the 
“trappings” of the holidays, including the unique customary foods, and the 
beautiful customs endemic to each holiday, but fail to appreciate and 
internalize the real essence and meaning of the holiday. They fail to 
comprehend the eternal and vital message which the Yom Tov comes to 
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embed within our souls. Such people enjoy the sparkling glitter of the 
holiday, but do not see beyond that. The problem is that the glitter doesn’t 
last, and within a short time all that’s left is the faint imprint of the memory 
of what was once there (and the calories…). 
This tragic holiday-neglection is most prominent on Chanukah. The 
holiday of spiritual light is often misunderstood as the celebration of 
physical liberty and triumph over tyranny. 
The Maharal notes that every object in this world has two components: its 
chomer – physical properties which compose the object, and its tzurah – 
the completed object, i.e. its essence. For example, four wooden legs 
connected with a wooden board on top are the chomer; seeing it as a table 
is its tzurah. 
There are two ways in which we experience the world. We understand the 
chomer of something by feeling it with our hands and noting its 
components. We recognize the tzurah of that object with our eyes and 
intellect. 
When one views the world only based on his physical senses, he does not 
grasp the spiritual essence of it. On a global level, he sees the world and all 
its details, but fails to grasp that its essence is to be a conduit for spirituality 
and holiness. 
Greek culture espoused viewing the world for its details – what can the 
world offer me? What pleasures can I derive from the vast wisdom 
contained in this world? The great Greek philosophers recognized the 
wisdom of this world, but did not see it as part of a greater purpose. They 
used their wisdom to advance their epicurean desires, and that became their 
pursuit. 
The Torah encourages us to view the world for its tzurah – as a place where 
one can foster divinity. All the details of the world are viewed within that 
weltanschauung. 
The Syrian-Greeks sought to eradicate our dedication to the tzurah of this 
world. They sought to contaminate us by polluting our philosophy, through 
encouraging us to live for the moment. Thus we accuse them of 
campaigning to cause us to “forget Your Torah”, because a life lived 
selfishly and only for the moment, runs counter to how the Torah expects 
us to live our lives. 
Chanukah reminds us to see past the glitter of this world – fancy homes, 
cars, vacations, etc. It encourages us not to be caught up and duped by the 
false persona of social media. 
Chanukah reminds us to see the world as a place where we – little 
insignificant we – can light up the world and pave the way for G-d’s 
presence to reside. 
It seems we aren’t so insignificant after all. 
Shabbat Shalom & Good Shabbos 
Chag Urim Sameiach & Lichtigeh Chanukah, 
R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
Kavsah Ein Zakuk Lah - If the Chanukah Candles Go Out 
There is a machlokes in the Gemara (Shabbos 21a-b) if one is obligated to 
relight the Chanukah candles in the event that they go out before having 
burned for the requisite amount of time. Rav Huna holds that you do have 
to relight them, whereas Rav holds that you don’t; and we pasken like Rav. 
Kavsah eino zakuk lah. 
The Rashba (in teshuvos 1:539) says that if someone was trying to fix the 
candles and accidentally put them out, he does not have to relight. The 
implication is that if he had done it purposely, he would have to relight. 
The Ba’eir Heiteiv in fact quotes this chiddush from the Gan Ha’Melech 
explicitly: that the halacha that one does not have to relight if the candles 
went out, is only so long as the candles went out by accident. However, if 
one purposely doused them, he is obligated to relight them. 
The obvious question is, what is the basis for this chiddush? Why should 
there be a difference between the candles going out by accident or on 
purpose? 
Rabi Akiva Eiger says (in teshuvos, Tinyana siman 13) that the mitzvah of 
Ner Chanukah is a mitzvah nimsheches, a mitzvah that has duration. As 
opposed to mitzvos - such as eating matzah - where the fulfillment of the 
mitzvah is limited to the moments during which one is actually performing 
the action of the mitzvah, Ner Chanukah is a mitzvah whose fulfillment has 
continuity to it, like the mitzvos of tallis and teffilin. 

In other words, there are two components to the mitzvah of Ner Chanukah: 
the maaseh ha’mitzvah which is the act of lighting the candles, and the 
continued fulfillment of the mitzvah in that which the candles burn for the 
requisite amount of time. It’s a double kiyum. A kiyum of hadlakah, and a 
kiyum of kol zman sheh’ha’neiros dolkin. 
Even according to Rav, who holds that the candles blowing out does not 
obligate one to relight them, this is so. The second component of the kiyum 
ha’mitzvah is in fact missing if the candles blew out prematurely; but, 
nevertheless, the Chachamim did not obligate him to relight them for this. 
Whereas Rav Huna holds that the continuous component of kiyum 
ha’mitzvah in the burning of the candles is l’ikuvah (integral), Rav holds 
that it is not l’ikuvah. A kiyum it is, but not l’ikuvah. 
Now we can well understand the chiddush that one is not obligated to 
relight only so long as it was accidental that the candles went out. If one 
purposely doused them, he has actively negated the continued fulfillment 
of the mitzvah. He is therefore obligated to relight in order to restore the 
component of kiyum ha’mitzvah that he removed. 
This also explains that which we find in the Poskim that, although one is 
not obligated to do so, if one sees that the Ner Chanukah went out 
prematurely (even accidentally), he certainly ought to relight it. Because by 
so doing he is restoring that component of the kiyum ha’mitzvah. 
The Maharil says it is not less than the concept of mehadrin. This statement 
definitely needs a pshat. Perhaps what he means is that Chanukah gives us 
the opportunity to do things that we are not strictly obligated to do. Just like 
you can enhance the mitzvah by adding candles for each member of the 
household and each night – even though the basic fulfillment of the mitzvah 
does not require it – so too is it considered a fulfillment of the mitzvah of 
Ner Chanukah if you relight it when it went out, despite not being obligated 
to do so. 
Girsah D’yankusa 
The Gemara (Shabbos 21b) says that Rav holds that (strictly speaking) one 
is allowed to use inferior oils and wicks for Ner Chanukah whether during 
the weekdays or Shabbos (meaning late Friday afternoon which will 
continue burning leil Shabbos); even those that are not acceptable for Ner 
Shabbos. 
It was said in the name of Rabi Yirmiyah that the reasoning behind Rav’s 
psak is: a) kavsah ein zakuk lah, if the Ner Chanukah goes out you are not 
obligated to relight it, and b) assur l’hishtameish l’orah, it is forbidden to 
derive benefit from the light of the Ner Chanukah. 
Abayei was not willing to accept Rabi Yirmiyah’s statement as 100% 
authentic, authoritative, and reliable. However, when Ravin later reported 
the same statement in the name of Rabi Yochanan, Abayei accepted it. 
Abayei exclaimed, “If I would have merited, I would have accepted and 
memorized it as authentic Torah teaching from the outset.” The Gemara 
asks, of what significance is that; he knows it now?! The Gemara answers 
that the difference is girsa d’yankusah, the Torah learning which one is 
goreis in one’s youth. Rashi explains that what one learns and is goreis in 
one’s youth stays with you stronger than that which is learned in older age. 
There is a basic question on this shakla v’tarya. If Abayei initially rejected 
Rabi Yirmiyah’s statement, that would imply that he would have assumed 
that one is allowed to benefit from the light of the Chanukah candles. So 
why does the Gemara say that the only nafkah minah (of when he 
assimilated this psak into his Torah databank) is girsa d’yankusah? Wasn’t 
he accidentally violating an issur d’Rabbanan of making use of the light of 
the neiros all the Chanukahs in the interim? Isn’t that enough of a 
justification for him to say, “If I would have merited it, I would have 
learned it right from the outset”?! 
Girsa d’yankusah doesn’t necessarily mean forty years later. It could very 
well be that Abayei heard the statement in the name of Rabi Yirmiyah on 
Rosh Chodesh Cheshvan and in the name of Rabi Yochanan on Rosh 
Chodesh Kislev, and that there was never a point that he went through a 
Chanukah thinking that it is mutar to use the light of the Chanukah candles. 
The truth is, even one day makes a difference. This is a tremendous mussar 
haskel. Every day that goes by, there is a little bit less koach of girsa 
d’yankusah! 19 years old 5 months and 13 days is not the same as 19 years 
old 5 months and 14 days. It is kaveh v’holeich; that’s for sure. When does 
it go out completely? I don’t know. I hope I never get there. 
And why is it that this tremendous mussar haskel of girsa d’yankusah was 
taught by Chazal specifically in the sugyos of Chanukah? Because, as is 
well known, Chanukah is the Yomtov of Torah sheh’b’al peh, and for Torah 
sheh’b’al peh you need girsa d’yankusah. 
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At What Point is the Flame No Longer a Flame? 
Rav Huna says (Shabbos 21a) that one is not allowed to light the Chanukah 
candles with inferior wicks or oil. Why? Rava explains: “because he holds 
kavsah zakuk lah.” 
On this, Rashi writes, “zakuk lah – l’taknah”. This seems peculiar. The 
word l’taknah means to fix it. Why didn’t Rashi just say l’hadlikah, to 
relight it? Furthermore, Rashi adds there, “therefore he must initially make 
the candle properly, because, if not, we are concerned that he will be 
negligent and not fix it.” On this both the Pnei Yehoshua and the Beis 
Ha’Levi ask: are we talking about reshaim who don’t care about the 
mitzvah?! And if we are, then they won’t light Chanukah candles to begin 
with?! 
The Beis Ha’Levi’s approach to this is based on a Rashi on daf 44a where 
he says that the word kavsah does not necessarily mean that the flame is 
totally out, but that it is in the process of going out. 
That pshat is practically a must from the Gemara itself over there which 
discusses whether or not one violates the prohibition of mechabeh on 
Shabbos by putting out a flame which is kavsah. Obviously, if the flame is 
completely out, there is nothing to talk about. 
In any event, the Beis Ha’Levi says a tremendous chiddush based on that 
Rashi: once the flame is dark and is going out, it is already as if it is totally 
doused and there is no more mitzvah even though there is still a flame there; 
the reason being that such a flame has no beauty and is not at all 
recognizable as being for the mitzvah. (What this is most probably referring 
to is when there is only a blue light coming out of the candle, without any 
yellow or orange). 
Therefore, concludes the Beis Ha’Levi, Rashi says l’taknah – that one is 
obligated to fix the candle (according to Rav Huna), because even though 
there is still a flame there, it is a worthless flame and must be fixed. And 
that is why we are concerned that he may be negligent, because he may 
mistakenly think that this dark little flame is sufficient. 
Perhaps we can utilize the Beis Ha’Levi’s inference from Rashi on 44a to 
posit another approach to understanding Rashi here on 21a, without being 
forced to be mechadeish that the mitzvah is already gone when the flame is 
very small and on the way out. Many take issue with that assertion. 
There are two components to the mitzvah: a) the act of lighting and b) the 
flames burning for the requisite time. Even Rav – who holds that one is not 
obligated to relight the candles if they went out – agrees to this, just that he 
holds that the second component is not integral, it is not l’ikuvah. Rav Huna 
– who says that one must relight if the flames went out – holds that even 
the second component of the mitzvah is critical, it is l’ikuvah. 
As such – according to Rav Huna – what would we say about a situation 
where the flame went out and it took a minute until he managed to relight 
it? Yes, he took immediate action and he did what he was supposed to do, 
but what of those few moments that the flames were not burning? Those 
moments of the shiur ad sheh’tichleh regel min ha’shuk (which, according 
to the Rif, is half an hour) are gone. Lost. It is a meuvas lo yuchol liskon. 
Therefore, according to Rav Huna, one is obligated to fix the flames as soon 
as he sees that they are getting low and going out. Not because such flames 
are tantamount to no flames, but rather because if he waits until they 
actually go out, he will lose those few moments of mitzvah-fulfillment. 
Therefore, according to Rav Huna, he is not allowed to use inferior wicks 
and oil since we are concerned that he may be negligent regarding this 
obligation to fix an on-the-way-out flame. 
Defining the Obligation of Ner Chanukah 
Two people share a house, and one of them unilaterally puts up a mezuzah. 
If the second wants to put up another mezuzah - he cannot do that, and if 
he does it is probably a violation of bal tosif. Very likely, he also does not 
have a fulfillment of the mitzvah, but he becomes patur from the mitzvah 
by dint of the fact that there is a mezuzah already on the house. Mezuzah is 
a mitzvah of accomplishing a particular objective, and the objective was 
already accomplished. 
Ner Chanukah, though, is not like that. When the baal ha’bayis lights, 
everyone gets their fulfillment of the mitzvah through his lighting. 
How do we know that this is the case? The halacha of a guest. 
A guest is obligated to pay the baal ha’bayis a bit of money to get a 
partnership in the candles, and if he does not do so, he does not fulfill his 
mitzvah. 
So we see, even though the house has a Ner Chanukah, he is not patur from 
the mitzvah. He has to somehow get a part in it. 

We see, then, that everyone in the home has an obligation of lighting Ner 
Chanukah. The permanent household members are automatically 
subsumed in the lighting of the homeowner, and a guest needs to 
proactively do something (pay money) in order to get his part in that 
lighting. 
The Rishonim ask why we say l’hadlik in the bracha of Ner Chanukah, 
since al mitzvas is the appropriate nusach when it is something that can be 
done by someone other than oneself. The Ramban answers that the 
homeowner’s lighting is considered that the guest is lighting. It is his 
hadlakah. This underscores the above point; that – although it is not 
necessary to employ any specific mechanism such as shomeiah k’oneh or 
appointing a shaliach – the lighting of the homeowner is considered that all 
the household members lit. That is the takanah of ner ish u’beiso. 
The word bayis does not necessarily mean house, but can mean household, 
as in vayishma beis Paroh. It means that the people of Paroh’s household 
heard; it doesn’t mean yeish aznayim la’kir. 
A homeless person does not light Ner Chanukah. We don’t find such an 
obligation anywhere in hilchos Chanukah. 
We can ask the following: is it that he is not at all obligated to light, or is it 
that he is obligated, just he happens to be lacking the means (i.e. the 
requisite place) to fulfill the mitzvah? 
Tosafos asks why Chazal only enacted a bracha for someone who sees Ner 
Chanukah (under certain circumstances), whereas there is no birchas 
ha’roeh for other mitzvos. One of the answers Tosafos suggests is that there 
are many people who do not have a home and therefore cannot fulfill the 
mitzvah of Ner Chanukah. Tosafos, though, rejects this answer because 
what about mezuzah? Why didn’t Chazal enact a birchas ha’roeh for 
homeless people when they see a mezuzah? 
This comparison of Tosafos makes it clear that they hold that just like by 
mezuzah, one who does not have a home is not at all obligated in the 
mitzvah, so too with Ner Chanukah, one who does not have a home is not 
at all obligated in the mitzvah. Otherwise, they could have given a very 
simple answer: Chazal only enacted birchas ha’roeh for Ner Chanukah 
because the homeless person is essentially obligated in it, whereas by 
mezuzah he has no obligation whatsoever. The fact that Tosafos did not say 
such an answer makes it clear that they hold that Ner Chanukah is just like 
mezuzah in that, without a house, there is no obligation whatsoever. 
The Rambam, though, seems to hold differently. The Rambam writes that 
one is not obligated to live in a house in order to fulfill the mitzvos of 
mezuzah and maakeh, unlike mitzvos such as teffilin and lulav regarding 
which it is an absolute obligation to fulfill them. The Rambam then extends 
this distinction of absolutes vs. non-absolutes to mitzvos d’Rabbanan as 
well. Washing, the Rambam gives as an example, is not absolute, because 
you don’t have to eat bread (most days) in order to obligate yourself to 
wash. In the list of examples of absolutes in mitzvos d’Rabbanan, the 
Rambam includes Ner Chanukah. 
You see, then, that the Rambam holds that a homeless person is obligated 
to see to it that he finds a home to live in during Chanukah in order to fulfill 
the mitzvah of Ner Chanukah. The other option, if you are perhaps so 
inclined, is to say that the Rambam would hold that he has to light wherever 
he happens to find himself, even on a park bench. 
But we do not find such an option anywhere in hilchos Chanukah. 
The Ran also seems to imply that Ner Chanukah is inextricably bound up 
with a home. He says that the chiddush of the obligation of a guest in Ner 
Chanukah is that you should not think that it is like mezuzah. If one lives 
in a Jewish-owned home for a few days, he is not obligated in mezuzah 
unless he is a renter. When it comes to Ner Chanukah, though, even though 
he is only a guest, he is obligated. 
The most straightforward understanding of what the Ran means is this: we 
may have thought that just being in a home does not automatically obligate 
one in the mitzvah of Ner Chanukah, that just like mezuzah he is only 
obligated if he is a renter; kah mashmah lan the Gemara that when it comes 
to Ner Chanukah, just being in a home makes him obligated. 
This implies that without a home, one cannot light Ner Chanukah. 
Preparing the Candles 
“We were learning Maseches Pesachim,” related a talmid, “and Rav 
Twersky excitedly brought our attention to the fact that from the pirush of 
Rabbeinu Dovid on daf zayin it is clear that setting up the neiros oneself is 
a part of the mitzvah. Someone figured that Rav Twersky would thus 
disapprove of the recent innovation of pre-prepared oil neiros that you can 
just snap off the top and they’re ready to go. He said, “So Rebbi is saying 
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that the new ready-made neiros are not good?” Rav Twersky quickly 
responded, “I didn’t say that, I didn’t say that!” Suddenly, the bachur sitting 
right next to Rav Twersky burst out laughing. We later found out the 
reason. Immediately after he emphatically insisted “I didn’t say that!”, he 
added under his breath, “at least not today.” He was so careful to not say 
anything that could even be misconstrued as untrue.” 
(Related by Reb Avrohom Rudner) 
In later years, Rav Twersky did explicitly discourage usage of the ready-
made neiros, telling his talmidim that setting up the neiros yourself is an 
important part of the mitzvah. 
(Related by the editor) 
The Scent of Mashiach... 
Rav Twersky would often mention the concept discussed by the masters of 
Chassidus that during the days of Chanukah, great tzaddikim can detect the 
scent of Mashiach. One time his youngest son, Reb Avrohom, posed on 
innocent question to his father about this on a Friday night after Rav 
Twersky had returned from Shul and enthusiastically reminded everyone 
about this idea before commencing with shalom aleichem. Avrohom was a 
very little boy at the time. Precocious enough to have caught the gist of 
what his father had said and uninhibited enough to voice his thoughts, he 
piped up: “Tatty, can Zeide (referring to Rav Abba Berman zt"l) smell the 
scent of Mashiach?" To which Rav Twersky responded, "Could be." Then 
Avrohom asked: "Tatty, can you smell the scent of Mashiach on 
Chanukah?” Rav Twersky declined to answer the question and instead 
immediately commenced with singing shalom aleichem. 
(Related by Reb Yecheskel Lang) 
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Rabbi Berel Wein 

Consistency 
Consistency, like many other character traits in life that are primarily 
positive, can turn into a negative trait if carried to an extreme. We are all 
aware that consistency is essential to good parenting, meaningful 
education, business and commercial success, as well as to political and 
governmental stability. 
Consistency is not necessarily doing things by rote. It is rather the 
reinforcement of good habits and wise policies, by repetition and 
emulation. Judaism, by the nature of its commandments, ordinances and 
customs, champions this trait of consistency. Daily prayer, constant 
attention to detail in all facets of life, the rhythm of the Sabbath and the 
holy days of the Jewish calendar, all combine to create a lifetime and a 
community of consistency and stability. 
Jewish consistency spans millennia and the entire geographical space of 
our earth. Even when in doubt, for instance, if one is alone on a desert island 
without a sense of calendar and time, one should revert to consistency and 
establish for one's self a seven-day week with either the first day or the 
seventh day being the day of Sabbath. The lesson here is clear – when in 
doubt, at least be consistent. 
All psychologists and educators agree that children in their formative years 
crave discipline and consistency no matter how much they may apparently 
disdain those traits. Life, to be meaningful, must have a rhythm. That 
rhythm can only be provided by consistent behavior and the creation of 
good and healthy habits and characteristics. 
However, consistency can be overdone. Many have defined insanity as 
repeating the same behavior over and over again even though it has been 
proven to be ineffective in the past. To be consistently wrong is not a virtue 
nor is it something that we should admire and adhere to. If it were not for 
innovation, creativity and the search for something new and different as 
part of human nature, civilization would have remained in the Stone Age. 
It is only when one breaks the chains of consistency and experiments with 
the new and the unknown that human progress develops and expands. 
Judaism and Jewish life recognize this necessary truth and we have proven 
to be resilient and adaptive to all of the events – both good and better – that 
have occurred to us over the many millennia of our existence as a people. 
We have achieved the paradoxical situation of being both consistent and 
creative at one and the same time, which is apparently the secret of our 
survival and success over the long years of our bitter exile. Constant change 
leads only to uncertainty and chaos, losing generations yet unborn in terms 
of Jewish life and practice. Being only consistent and not allowing for new 
tactics and adjustments as times and circumstances dictate, only dooms our 
society to becoming old and weathered and eventually irrelevant and weak. 

There naturally is a great balancing act necessary to navigate the paradox 
of consistency and innovative creativity. Here lies the challenge of Jewish 
life for every generation and every location. 
Both politically and religiously our generation is trapped in the midst of 
this paradoxical situation. Those that advocate radical change, whether in 
politics, diplomacy, commerce and other realms, have been proven to be 
not only overly optimistic but also very wrong in their policies and agenda. 
Repeating these mistakes and policies seems to be a clear indication of 
wrong thinking and blind expectations. 
Yet there are many amongst us who still maintain that somehow these 
policies regarding the future of the State of Israel and/or “improvements” 
and reform to Judaism and Jewish values should be consistently followed 
and implemented. The fact that none of this works in the real world is of no 
consequence, because the ideologue is always trapped in the realm of 
unchanging and unbending consistency. 
This is true of those who are on the other end of the political and religious 
spectrum, who are also consistent to the end and to a fault. Without 
tempering consistency with necessary adaptability and creativity to meet 
the different requirements of each and every generation, atrophy in Jewish 
political and religious life will certainly set in. 
Holding on and preserving the baby while allowing the bathwater to drain 
away is really the great talent necessary in today's Jewish life. This requires 
wisdom and fortitude, courage and foresight. Even though these are rare 
and difficult commodities to acquire, we have no choice but to try to be 
certain that they exist within us and that they govern the direction of our 
future. Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayeishev 
Modern writers and commentators have found the biblical narratives of the 
book of Bereshith irresistible in their penchant for psychoanalyzing people 
described there in terms of modern understanding and current correctness. 
In so doing they do a great disservice to Jewish tradition and present a 
distorted picture of the message that the Bible is attempting to convey. 
The narrative regarding Joseph and his brothers has engaged mankind for 
millennia. In it is represented all of the personality characteristics of 
nobility, self-justification, blindness and deception throughout history. The 
narrative stands by itself and needs no “deeper” exposition or analysis. It is 
what it is and that is how Jewish tradition has always viewed it. 
The tendency to “understand” the characters of the people presented in the 
Torah narrative leads to all sorts of weird ideas that serve to undermine 
Jewish values and traditions instead of strengthening them. In all of the 
narratives that appear in this holy book the unseen hand of Heaven, so to 
speak, is present and active. And that part of the story is not subject to any 
psychological or personal analysis or perspective. 
Rashi points this out in his opening comment to this week's Torah reading. 
The plan of Yaakov is to enjoy a leisurely retirement in his later stage of 
life but Heaven interferes as the story of Yosef and his brothers unfolds. 
No matter how you will analyze the motivations of the characters in this 
biblical narrative, we still will not know the entire story. It is always the 
inscrutable hand of Heaven that governs the story and mocks our 
pretensions. 
One of the great differences between the traditional commentators and the 
more modern versions of this genre is this God factor. Midrash, Talmud 
and the great medieval and later commentators that created the framework 
for understanding the narrative of the Torah, also delved deeply into the 
personalities and motives of the people represented in the Torah narrative. 
However, they were always careful not only to include but also to 
emphasize that ultimately it was the will of Heaven that was guiding events 
towards Divine purposes. 
The Bible is not a psychodrama or rebuke of history and psychology. It is 
a book of fire and holiness and one has to be careful in handling it. But 
modern commentators – even those who are observant and scholarly – 
many times insert currently faddish values and interpretations into its 
eternal words. Keeping this in mind in dealing with the great narrative 
regarding Joseph and his brothers, one of the key narratives in the entire 
Torah, we should do so with caution and tradition. 
To do otherwise, is a great disservice to the text of the story itself and to 
the value system that Jewish tradition has assigned to it. The dispute 
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between Joseph and his brothers has heavenly and historic consequences 
and still hovers over Jewish life today. To treat it as a matter of sibling 
rivalry is a misunderstanding of the entire purpose of the Torah narrative. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Vayeishev: Fostering Resilience 
It helped him through the horrors of the Holocaust. It helped his children 
adapt to life in the newly established State of Israel and gave them the 
courage to fight heroically in its War of Independence. His grandchildren 
used it in their struggle to retain a religious lifestyle in the face of the 
challenges of modernity. His great-grandchild had anticipated using it at 
his bar mitzvah. 
“It” was a pair of tefilin, of phylacteries. The original owner was able to 
take the tefilin with him when he fled the ghetto of the small town in Poland 
in which he was raised. He held fast to the tefilin wherever he found refuge 
and clung desperately to them in a series of Nazi labor camps. He even 
found a hiding place for them in Auschwitz and guarded them until he was 
finally liberated. 
He bequeathed them to his sons, and his sons to their sons. He passed away 
a few short years ago, but on his deathbed, he charged his then nine-year-
old great-grandson with the mission of putting on these tefilin at his bar 
mitzvah. The little boy promised that he would do so. But it was not to be. 
Several weeks ago, a frightening outburst of wildfires decimated many 
forests and destroyed many homes in Israel. Some were attributable to the 
dire dry spell that Israel had been experiencing just then. Some were 
attributable to arson, fires kindled by our enemies. The home of the little 
boy’s parents, in which the tefilin were placed for safekeeping, was 
destroyed in one of those fires. Lost along with the other contents of that 
humble home were the tefilin. 
Tefilin are sacred objects, and like all such objects, the destruction is cause 
for sadness and even mourning. But this particular pair of tefilin served 
more than just a ritual function. They were the means by which a Holocaust 
survivor was able to survive. They enabled him to retain a measure of 
resilience in the face of unbelievable torture and the constant threat of 
instant death. When he passed them down to subsequent generations, he 
was providing them with more than a religious heirloom. He left them a 
heritage more valuable than gemstones. He left them a symbol that could 
serve them as a key to one of life’s most precious treasures: the ability to 
remain resilient in the face of adversity. 
In this sad instance, the symbol that helped foster resilience was a sacred 
object. Other objects that can and have served as such symbols are books, 
photographs, and coins. A measure of resilience can also be achieved 
through intangible symbols. Thus, anecdotes abound about melodies, 
prayers, poems, and even memories of acts of kindness that preserved the 
power of resilience in the face of trials and tribulations. 
In this week’s Torah portion, Parshat Vayeishev (Genesis 37:1-40:23), we 
read the story of Joseph. Joseph is an example of a person who was subject 
to horrific trauma. Joseph was snatched from his position as a favorite son 
of a prestigious family and sold into slavery. He was delivered to an alien 
environment and imprisoned there. How did he remain sane, let alone 
resilient? What enabled him to remain hopeful? What was the secret of his 
capacity for resilience? 
An answer to this question has been suggested by one of the past 
generation’s most insightful spiritual masters, Rabbi Chaim Shmuelevitz, 
of blessed memory. 
Reb Chaim began one of his famous discourses by focusing on a text that 
does not seem to provide the basis for a homiletic masterpiece. After 
Joseph’s brothers cast him into the pit, we read, “Then they sat down to a 
meal. Looking up, they saw a caravan of Ishmaelites coming from Gilead, 
their camels bearing gum, balm, and ladanum to be taken to Egypt.” 
(Genesis 37:25) The Midrash wonders about this cargo of fragrant spices 
and perfumes: “Desert Bedouins generally carry cargoes of hides, tar, and 
naphtha. Observe the favor that The Holy One, Blessed Be He did for 
Joseph. He made sure that in his journey into captivity, Joseph would be 
accompanied by fine fragrance and not by foul odor.” (Yalkut Shimoni, 
142) 
Reb Chaim expresses astonishment. Here is a very young man about to 
descend into the depths of a decadent society. What lies ahead for him, at 

best, is a life of servitude, if not outright slavery. Could it possibly matter 
to him whether he was exposed to tar and naphtha or to delightful 
perfumes? 
Reb Chaim answers that in moments of great darkness and despair, one 
requires some ray of hope, some small reminder of Divine Providence, 
some indication that all is not lost. For Joseph, that ray of hope came in the 
form of his memory of the pleasant fragrances that escorted him to his 
desperate circumstances. Isolated, wrongly accused of adultery, flung into 
a dungeon with criminals for company, he could yet take solace in the 
recollection of the fragrant spices. He could contemplate that the good Lord 
did not abandon him even in his journey into captivity, but rather sent him 
a sign of His grace in the form of “gum, balm, and ladanum.” 
This is all he needed to remain resilient. He could anticipate the words of 
one heroic Holocaust survivor who, when taunted by a Nazi guard who told 
him that God had abandoned him, responded: “Not totally, and not 
forever.” 
Reb Chaim helps us understand what fosters resilience. It is the ability to 
retain hope by feeling connected to either a significant object, such as the 
pair of tefilin, or a significant memory, akin to Joseph’s recollection of the 
fragrances that surrounded him during the earliest days of his captivity. 
There are two lessons here. One is to learn to cope with despair by recalling 
objects or memories to serve as links to a lost past and a hopeful future. 
The other lesson is to learn to give others symbols they may one day need 
in difficult times: gifts of a pair of tefilin, a photograph, an ornament, an 
encouraging smile, an embrace, a farewell kiss. 
The weekly portion of Vayeishev usually precedes the holiday of 
Hanukkah. Hanukkah celebrates a military victory of the few against the 
mighty. While we express our gratitude to the Almighty for this victory 
with appropriate prayers, hallel vehoda’ah, the central symbol of Hanukkah 
is the Menorah. 
In no way does the Menorah symbolize the wondrous military victory that 
restored our religious freedom. Rather, it recalls the miraculous event of a 
lamp with oil sufficient to burn for only one night, which lasted for eight. 
Whereas the victory over our persecutors was the plot, the miracle of the 
oil was but a subplot. 
If the victory was high drama, the oil was the Almighty’s way of giving us 
a warm embrace, an encouraging smile, a loving kiss. 
It was His way of providing us with a simple but unforgettable image to 
foster our resilience. 
We pray that during this Hanukkah, we will all be able to illuminate our 
private, communal, and national darkness by remembering the symbol of 
the Menorah, which is nothing less than a call to resilience in the face of 
challenge. 
Shabbat Shalom, and Happy Chanukkah. 
 
Rabbi Pinchas Winston 

Perceptions 
Beyond The Hints 
Ya’akov dwelt in the land of his father’s sojournings, in the land of Canaan. 
(Bereishis 37:1) 
When Bag Bag said that everything is in the Torah, he wasn’t exaggerating. 
He was just reiterating what the Midrash says, that God used the Torah as 
a blueprint for Creation. All potential history, by definition, must be in the 
Torah somewhere and on some level. 
This may be difficult to see on the simple level of the words and stories 
themselves. How many times do the words “Purim” or “Chanukah” appear 
anywhere in the Torah, at least in any obvious way? Zero. Fortunately, 
Pshat is only the entry level of Torah. There are three more far deeper levels 
of Torah learning once inside. 
For example, it says later in the Torah: 
“I will become very angry at them on that day, and I will abandon them 
and—Anochi haster astir—hide My face from them. They will be 
devoured, and plagued by many evils that will distress them, and will say, 
‘Do we not suffer because God has left us?’ ” (Devarim 31:17) 
The end letters [Anochi haster astir] have the gematria of “Haman.” This is 
what the rabbis learn in Chullin (139b), that “Anochi haster astir” hints to 
Esther. 
There are many other hints to the holiday of Purim in the Torah. In fact, 
one has to do with the story of Yosef and his brothers, as the Talmud 
explains: 
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“To all of them he gave to each man changes of clothing, but to Binyomin 
he gave five changes of clothing” (Bereishis 44:22). Is it possible that this 
righteous person could commit the very mistake from which he himself had 
suffered? . . . Rebi Binyomin bar Yafes said: “He hinted to him that a 
descendant would come from him who would go before a king in five royal 
garments, as it says, ‘Mordecai went out from the presence of the king in 
royal apparel of blue . . .’ (Esther 8:15).” (Megillah 16a) 
Assuming that this was Yosef’s intention in giving his younger brother the 
extra clothing, the question becomes, why? What point was Yosef making 
in doing this, and why then? What connection was there between that 
moment in history and the one that resulted in Mordechai’s rise to power 
thousands of years later? 
It’s a good question—for Purim. What about Chanukah? To begin with, 
there are the numbers 25 and 36, and both are Chanukah numbers. 
Chanukah is the only Jewish holiday to begin on the 25th day of a month, 
a number associated with the special light—Ohr HaGanuz—with which 
God made Creation. We light 36 candles over the course of the eight days 
that follow, a number also associated with the Ohr HaGanuz, and rectifying 
mankind: 
God called out to the man and said to him, “Ayekah—Where are you?” 
(Bereishis 3:9) 
The word “ayekah” is meant only as a gematria equalling [Aleph-Yud-
Chof-Heh, or, 1+10+20+5, which totals] 36. (Eichah Zuta 1:1) 
Not only this, but Ya’akov was away from home for a total of 36 years. 
Rachel died in last week’s parsha at the age of 36, and the gematria of 
“Leah” is also 36. After fighting with the angel, it says: 
God said to Ya’akov, “For endangering yourself for a small container, I 
Myself will repay your children with a small container to the 
Chashmonaim!” (Midrash Tzeidah LaDerech, Maharil) 
There are many, some more remarkable than others. For example, at the 
end of next week’s parsha, after the brothers have returned to Egypt for 
more food, Yosef commands: 
“Slay an animal and prepare it, because these men shall dine with me at 
noon.” (Bereishis 43:16) 
There is nothing special about these English words, at least in terms of a 
hint to Chanukah. The Hebrew, “utevo’ach tevach vehachein,” is different. 
The words “utevo’ach tevach” have the numerical value of 44, the number 
of candles, including the shamashim, kindled throughout the eight days of 
Chanukah. Also, the last five letters, beginning with the Ches of “tevach” 
and ending with the Nun of “vehachein” are the same letters as “Chanukah” 
(Tanna d’Bei Eliyahu). 
The truth is, the hints to Chanukah are all over the Torah, even going back 
to Adam HaRishon when God asked him, “Ayekah.” If you want to see all 
of of them and what they mean, read my book, “The Light of 36,” or, 
“Chanukah Lite” (orderable online). The latter is also in audio format. The 
question for now is, what’s the point? What is the reason the Torah alludes 
to holidays that didn’t even make it into the Torah, making them 
rabbinically established holidays only? 
The answer is that, unlike the rest of the Torah holidays, Purim and 
Chanukah were works in progress until they actually entered history in an 
obvious way. The Rabbis may have established them, but their roots go 
back to Creation and are the undercurrent for all of history. 
It’s like life in general. All of our lives are works in progress. We have 
plans to be something from an early age, but don’t really know what that 
“something” will end up being by the time we’re “finished.” It might be 
true in some cases that what a person is at the age of 70 is what he planned 
to be at the age of seven. To assume that this will be the case while still 
seven however would be ridiculous and in most cases, a futile attempt at 
controlling the future. 
Part of the problem is that we just don’t know who we are at the age of 
seven, seventeen, or even seventy. We get to know ourselves better as we 
go along, hopefully. But we have potential that we don’t know about until 
life circumstances reveal it, and that is rarely something we can predict or 
control. Marriage alone can radically change the course of one’s life. 
How many times though do people think to themselves, “This is the real 
me . . .” or, “this is my ideal life,” only to find out years later that it wasn’t. 
It just seemed that way at the time. Or life itself just did not permit us to 
remain doing the same thing or living the same way. War is one of the most 
intense examples of this. 
Both Purim and Chanukah represent something in history that had to 
happen. Ever since God first spoke Creation into existence, their 

contributions to the development of history and mankind were inevitable. 
Not right way though, and not even by the time of the close of the Torah. 
At the right time, after a certain passage of time and historical events, they 
were destined to make their way from the realm of the hidden to that of the 
revealed. 
It’s not that they could not have been holidays earlier. The Talmud teaches 
that there are two possible times for redemption: early and at the last 
possible moment (Sanhedrin 98a). It will all depend upon the state of 
mankind at the potential moment, and specifically that of the Jewish people. 
An early redemption takes a special merit. A last-moment redemption takes 
history to run out of time. Then, redemption comes with a bang, and not 
one that usually starts out in favor of the Jewish people. 
The allusions to Purim and Chanukah in the Torah are not only that. They 
were potential “early” times for Purim to become a holiday, or Chanukah. 
When Yosef gave the five pieces of clothing to Binyomin, he was not just 
hinting to a future event. He was hoping that perhaps, at that time, 
everything was in place to make Purim a reality in his time, without having 
to go through all the tzuris caused by Haman and Achashveros. 
The same is true of all the Chanukah hints. They are also not just allusions 
to future events, but actual Chanukah moments, times in history during 
which something Chanukah-related happened, or could have happened. 
Had all the conditions been fulfilled at that time, the Chanukah contribution 
to history would have occurred then. 
If these rabbinical holidays had come early, would they have still resulted 
in specially held days? Not necessarily, the same way that an early 
redemption would be smooth and historically seamless. When it comes to 
“Achishenah,” a hastened redemption, everything is spiritually the way it 
has to be already. There is no need for a dramatic conclusion to history. 
When it comes to “B’ittah,” on the other hand, the last-minute redemption, 
the world will not be the way it is ultimately supposed to be, and neither 
will the Jewish people. Subsequently history will require a dramatic end to 
right all the wrongs, and to rid the world of evil, and false understandings. 
Both Purim and Chanukah, in the end, were “B’ittah” types of events. They 
did not come early, but at their last possible moment. As a result, they 
occurred in dramatic fashions, salvations from the clutches of impending 
destruction. As such they became national Jewish holidays to mark the 
moment for future celebration, and to reveal the spiritual energy in the 
world at that time. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 556 
Vayeishev - Chanukah 

חנוכה -וישב   
The Dvar Torah is dedicated l'refuas Tamar Adina bas Kayna Shulamis, 
b'soch sha'ar cholei Yisroel. 
When Yosef related his dreams to his father and brothers, the Torah tells 
us that they had reacted differently. "His brothers were jealous of him and 
his father 'shamar es ha'davar (lit. kept the matter in mind)" (Bereishis 
37:11). Rashi translates "shamar es ha'davar" to mean that Yaakov "was 
waiting and looking forward to the time [that the dreams would be 
fulfilled]." 
Accordingly, Rav Wolbe explains a seemingly questionable declaration 
made by Yaakov in last week's parasha: "Im Lavan garti v'taryag mitzvos 
shamarti - I lived with Lavan and I fulfilled all 613 mitzvos." How could 
Yaakov make such a declaration if, as the Ramban points out, he married 
sisters and thus did not keep all 613 mitzvos when he was outside of Eretz 
Yisrael? However, if the correct translation of shamar is "waiting and 
looking forward" then Yaakov certainly was "shamar" all 613 mitzvos 
since he was yearning for the time that he would enter Eretz Yisrael and be 
able to properly keep them all. 
Shemira is the desire to put one's knowledge into practice. Rav Wolbe 
describes a scenario where someone it sitting and learning the Gemara in 
Yevamos 63a about lending money to a poor person in his time of need. 
Suddenly, he hears knocking at the door and he opens it to find a poor 
person standing in the doorway. "Maybe you can lend me a hundred 
dollars?" asks the impoverished fellow. The host hems and haws about how 
it's not a good time for him and that he should try when he's in his office. 
He then closes the door and sits back down and continues learning the 
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Gemara about lending money to a poor person at the time of his need! This 
man was learning, but without shemira - the intention of integrating his 
knowledge into practice. 
On Chanukah we celebrate the liberation of the Jewish People from the 
clutches of Greek culture. Similar to the Jews, the Greeks were also keen 
on becoming scholarly and amassing knowledge. Yet, there was a 
fundamental difference between the Greeks and the Jews. The Greeks never 
intended to integrate their knowledge into practice, while the Jewish People 
"wait and look forward" for such opportunities. The Ramban wrote in his 
famous letter (and it should be our guide for life): "When you stand up from 
a studying a sefer, search to see if there is anything that you have learned 
that you could put into practice." 
* * * 
Yaakov sent Yosef to inquire after the welfare of his brothers. The Torah 
notes that his quest for his brothers brought him to the city of Shechem. 
Rashi comments that the Torah emphasizes that the sale of Yosef began in 
Shechem, as it is "a place prone to disaster." 
Rav Wolbe explains that just as we find that there are auspicious and 
inauspicious times of the year such as the month of Adar and the month of 
Av respectively, so too, there are auspicious and inauspicious places. 
Shechem was one such inauspicious place. 
As Chanukah approaches, we should bear in mind that like all of the 
Yomim Tovim, the days of Chanukah are an auspicious time for growing 
in our connection to Hashem. These days are designated l'hodos u'l'halel - 
as a time to thank Hashem and praise Him for all that He has done for us. 
Seize the opportunity; fill the days with thanks and praise, and you will 
leave Chanukah a different person than you went in! 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 23 - Babylonian Exile 
By the rivers of Babylon, there we sat down, we also wept, when we 
remembered Zion. 
We hung our lyres on the willows in its midst. For there those who carried 
us away captive required of us a song; and those who tormented us 
required of us mirth, saying, Sing us one of the songs of Zion. 
How shall we sing the L-rd's song in a foreign land? If I forget you, O 
Jerusalem, let my right hand forget her cunning. 
If I do not remember you, let my tongue cleave to the roof of my mouth; if I 
do not set Jerusalem above my highest joy. (Tehillim/Psalms 137:1-6) 
The destruction of the Temple and the exile to Babylon represents a 
tremendous shock to the Jewish people. It may be hard to imagine today 
what it must have meant back then, because we really have no basis of 
comparison. 
In those days normative Judaism meant living with the constant presence 
of HaShem, which was always accessible at the Temple. Miracles occurred 
there daily and could be witnessed by anyone. For example, whichever way 
the wind was blowing, the smoke of the sacrifices always went straight to 
heaven. Feeling spiritual today is nothing compared what it was like to feel 
spiritual in the Temple. HaShem was with the Jewish people. 
The same thing could be said for the land. One miracle that the land 
exhibited was that every six years there was a bumper crop so that the Jews 
could take the seventh year -- the sabbatical year -- off from labor. It was 
amazing. 
Now all of that is gone. The land, the Temple, HaShem's presence. No 
wonder they wept by the rivers of Babylon. However, even in exile 
HaShem is looking after the Jewish people, even if His presence now is 
concealed. We see this with the preparation HaShem lays for the exile. In 
the last installment we noted that when the Babylonians first attacked 
Israel, they took away 10,000 of the best and the brightest with them. That 
seemed like a disaster at the time, but now that all the Jews are coming to 
Babylon it turns out to be a blessing. Why? Because when the Jews arrive 
in Babylon, there is a Jewish infrastructure in place. Yeshivas have been 
established, synagogues built, there is a kosher butcher and a mikvah. 
Jewish life can continue and as a result we see hardly any assimilation 
during the Babylonian exile. 
If we jump ahead in time 2,500 years to the Jewish migration to America. 
How different was that? Starting at around 1880, Jews fleeing from 
persecution in Czarist Russia start coming to the New World. But they don't 
find yeshivas and synagogues there. And what's the consequence? We get 
the single greatest mass assimilation of Jews in Jewish history. 

Therefore, this turn of events in Babylon turns out to be a tremendously 
positive thing. It's a great example of HaShem putting the cure before the 
disease, which we see over and over in Jewish history. 
Surviving Exile 
HaShem has made a promise to the Jewish people at the time of Mount 
Sinai that they will be an "eternal nation" and He is going to keep it: 
"Thus, even while they [the Jewish people] are in the land of their enemies, 
I will not reject or obliterate them, lest I break my covenant with them by 
destroying them. For I am the L-rd their G-d; I will remember them because 
of the covenant I made with their original ancestors whom I brought out 
from the land of Egypt, in the sight of the nations, so that I might be their 
G-d."(Vayikra/Leviticus 26:44) 
In all of human history, exiles of an entire people out of their country have 
been very rare. It's a highly unusual phenomenon to take a whole people 
and throw them out of their country. Multiple exiles are unheard of, since, 
after the first one, the people generally disappear -- they simply become 
assimilated among other peoples. As a matter of fact, in human history, 
multiple exiles and dispersions are unique only to the Jewish people. 
And yet the Jews survive despite exile, because HaShem has promised that 
they will be an "eternal nation." 
Life In Exile 
The Babylonian attitude toward the Jews is "live and let live." And life in 
Babylonian turns out not to be too awful. 
They even appoint a community leader who is the representative to the 
Babylonian authorities for the Jewish community, beginning with the 
exiled King of Yehudah, Yehoyachin (Jehoiachin) (2 Melachim/Kings 
25:27). He is given the title of Reish Galusa in Aramaic. 
(Aramaic was the international language of the ancient Near East. It is a 
Semitic language, and it is closely related to Hebrew. It is the language in 
which most of the Talmud is written. The Jews of Babylon speak Aramaic 
and even when they return to the land of Israel, they continue to speak 
Aramaic.) 
This word Reish Galusa means in Hebrew Rosh Galus, and in English, 
"Head of the Diaspora." (Diaspora, incidentally, is a Greek word, meaning 
"dispersion.") The Reish Galusa is a person who is a direct descendant of 
the House of King David. Even though he's not a king in the land of Israel, 
he's recognized as not only being the representative of the Jewish 
community in Babylon but also having noble status. As we shall see, over 
the next 1,500 years, approximately 40 people will hold that title. They will 
all trace their ancestry back to King David. This is a noble line that's always 
preserved in Jewish history. 
The oldest Diaspora community in the world is the Babylonian community. 
There's no question that Jews have lived in Babylon way before the Iraqis. 
And when the Jews came back to the land of Israel in the late 1940s and 
early 1950s, there were many so-called "Bavli" Jews coming in from Iraq 
who could trace their ancestry all the way back to this time of the 
Babylonian exile. 
Why they stayed there so long is because the Babylonians and later the 
Persians and the Ottomans made life in that part of the world relatively 
easy. (For example, when the Jews were expelled from Spain, Sultan 
Bajazet welcomed them with open arms.) 
This is not to say, however, that all was peaches and cream. The Book of 
Daniel tells the story of Jewish young men who refuse to eat non-kosher 
food or to bow to idols, and who are thrown into a fiery furnace by 
Nevuchadnetzar. They miraculously survive, causing Nevuchadnetzar to 
issue an edict forbidding anyone to blaspheme the G-d of Israel. 
Writing On The Wall 
The last king of Babylon is Belshatzar (Belshazzar). Like many of the other 
neighboring kings, Belshatzar is well versed in Jewish prophecy. Why? 
Because, in the polytheistic world, the G-d of Israel had a reputation. He 
had to be reckoned with and therefore the rulers kept up with Jewish beliefs. 
Belshatzar is aware of what the prophet Yirmiyahu had prophesied at the 
time when Nevuchadnetzar conquered Israel: 
"And this whole land [of Israel] shall be a ruin, and a waste, and these 
nations [the tribes of Israel] shall serve the king of Babylon seventy years. 
And it shall come to pass, when the seventy years are fulfilled, that I will 
punish the king of Babylon ..." (Yirmiah/Jeremiah 25:11-12) 
Naturally, this is something Belshatzar is worried about and so he keeps a 
count. But he miscalculates by one year. When the year 371 BCE arrives, 
Belshatzar thinks the prophecy will not come through – HaShem has 



!{aaBtu!ctzw – trcdk trcd ihc                                                              33 

 

abandoned the Jews and will not restore them to Israel as promised in 
Yirmiyahu’s prophecy: 
For thus said the L-rd, "After seventy years for Babylonia have been 
completed, I will attend to you, and I will fulfill for you My favorable 
promise -- to return you to this place." (Jeremiah/Jeremiah 29:10) 
In celebration, Belshatzar throws a huge feast and brings out for all to see 
the Temple vessels that Nevuchadnetzar had stolen from Jerusalem. He 
orders his consorts and concubines to drink from Temple cups and to praise 
"the gods of gold and silver, copper, iron, wood and stone." (Daniel 5:1-5) 
At that moment, a large unattached hand appears and starts to write on the 
wall. Belshatzar is shaken to the core, but no one can tell him what the 
strange message on the wall means. 
Finally, the queen recommends that a man be sent for who has a reputation 
for "extraordinary spirit, intelligence and understanding." This man, of 
whom it is said that "the spirit of HaShem is in him," is named Daniel. 
Daniel has no trouble reading the writing on the wall. It says: 
"HaShem has numbered the days of your kingdom and brought it to an end 
... your kingdom has been divided and given to the Medes and Persians." 
(Daniel 5:25-28) 
That very night invading hoards of Persians and Medes attack. The king 
and all his party are killed. Only Nevuchadnetzar’s grand-daughter, Vashti, 
survives. She will come to marry the King of Persia, Achashveirosh, and 
unwittingly start in motion one of the great sagas of Jewish history which 
happens in the days of the Persian Empire. 
Next: Purim In Persia 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
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48 Ways to Wisdom 
Way #8 Constant Joy 
Joy makes you feel great about yourself. When you have joy you have the 
power; energy, motivation and confidence to achieve all kinds of things 
that otherwise may seem too difficult to even attempt. 
Everyone knows that joy is power. A salesman sells more, a baseball player 
runs faster when he's full of joy. Use this power and master it. 
Joy is a tool. This means that you can approach it like any other technical 
ability that can be taught and studied. Then you have to master it so you 
can accomplish a lot of things in your life. 
Use joy in whatever you do. Whether you're studying, touring, working or 
relaxing, first put yourself into a state joy. You'll do everything a lot better. 
Make Yourself A "Joy List" 
List all the times you "danced with joy." Then study your "joy list" and try 
to identify the common denominator. You'll gain insight into what causes 
joy to happen in your life. Isolating the "cause" unlocks the secret of how 
to snap yourself out of a negative mood and tap into the joy of life. 
Notice when joy happens. It will most often occur when you buy something 
new, pass a difficult exam, or experience a moment of clarity. 
Don't just stop at your own list of joy "causers." Go after people and ask 
them what provides them with their greatest joys in life, and why. This will 
help you better grasp the essence of joy in life, and clue you into methods 
for creating of joy. 
Internal, External 
Judaism has a principle called "Chitzonis mi'orrer pi'nimius" - "The 
external awakens the internal." This means it is possible to develop an 
emotion within you by acting as if you already were in that emotional state. 
We see examples of this in everyday life. Psychological studies have shown 
that smiling when you're feeling "sad" can improve your mood. There is a 
correlation between activating the physical muscles and affecting your 
emotional state. 
Do things that require joy, and you will become more joyful. For 
example: 
• Eat delicious food on Shabbos and holidays. 
• Spend time with friends and nice people. 
• Wear nice clothes. 
• Sing. 
• Think positive thoughts. 
• Learn Torah. 
• Help others. 
• Call your parents and thank them for giving you life. 
• Take a long walk on the beach. 

• Always remember it is great to be a Jew. 
The Joy Of Potential Pleasure 
Judaism says that joy is "the feeling when we anticipate pleasure 
coming our way." 
What this means is that, if you could constantly anticipate potential 
pleasure, then you would constantly be in a state of joy. Of course, 
when pleasures come, we feel good. But why not feel good in advance 
of that pleasure? 
Appreciate and anticipate your pleasures. Tell yourself: "Today, I am 
going to have a nice day." Start with this excitement. Use joy as your 
energizer. 
Examine your life to see where pleasure might be on its way. 
What are you doing today? Going to work? Rather than focus on the 
negatives of working, ask yourself, what do I gain by going? Write it 
down. 
Are you going to a museum today? Why? What do you expect to gain? 
Write it down and think about the benefit and pleasure of going. This 
will help you to feel joy long before you even get there. 
Don't Take Life For Granted 
Many people don't experience joy in life because they take life for 
granted. (That is, until they almost die.) 
What is there to enjoy every day of your life? Your hands! Your feet! 
Your eyes! Your mind! 
There is joy in the mere fact of being alive! Isn't it good to be alive? 
Ask yourself: "What's the pleasure in being alive?" Learn to feel that 
pleasure. (It'll be with you always, wherever you are!) If you don't feel 
that life itself is good, then you have nothing. Appreciate the joy of just 
being alive. "Alive" is potential, and potential is eternity. 
The person who survives a car crash never lives the same way again. 
He walks around cheering people and telling them, "Things aren't so 
bad, are they? You're alive! Do you know how wonderful that is?!" 
People think he's crazy. No one should be that happy about life unless 
they win a million dollars. But the truth is, near death experiences 
reveal to us how valuable life truly is. And that knowledge is a 
tremendous source of joy. 
Learn From Children 
Ever notice how children seem to live in a natural state of joy? Free of 
concerns (outside of their natural needs), they simply enjoy life in its 
simplest form. Adults - burdened with the responsibilities of day-to-
day living - seem to lose the magic touch of constant joy. 
It's not that the joy of life has disappeared. It's more that the concerns 
of daily life make it difficult to focus on what gives us pleasure in life. 
Mastering joy also means mastering the ability to see through the issues 
of daily life and uncover the joy behind them. 
It is natural to feel joy in life; it is human to overlook it. 
Apply The Joy 
If you feel joy, take advantage of the situation. Don't just sit back and 
bathe in the joy. You have energy now! Go out and do something 
fantastic. Help someone. Pick up their spirits. Tackle a job you couldn't 
face. Channel your joy in a productive direction. 
We can use joy to overcome problems. Joy provides perspective in life. 
If you're feeling joy, make notes about the things that get you down. 
The joy perspective will allow you to overcome many of the issues that 
normally bog you down. 
More principles of joy: 
1. You'll have more joy if you help others have joy. For example, 
celebrate with a bride or groom, empathize with a widow or an orphan, 
or help out a neighbor. 
2. Joy isn't playing jokes on or making fun of people. 
3. Joy isn't silly drunkenness. It's the deep happiness that comes with 
being connected to HaShem and doing what is right. 
Take Things In Stride 
Life, by definition, has its challenges. Are those challenges going to 
raise your level of joy, or diminish it? If you let little things get to you, 
your joy will be diminished. The choice is yours. 
The Orchos Tzaddikim (15th century) states: "Joy dwells in a person's 
heart when he does not focus on troubles." 
Even though there are sad or painful times, accept them as reality. Even 
in the hardest times, count your blessings. A person who has inner joy 
will be able to handle difficult times more effectively. 
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Even if you can't solve your problems, don't walk around miserable and 
make everybody miserable with you. Don't give up until you find 
something positive to focus on. 
Remember, there is a difference between being concerned and worried. A 
worried person lets his problems consume him until they're over, even 
when they can't do anything to solve them. But a concerned person pays 
attention to problems and looks for solutions. But he never becomes overly 
emotionally attached to them. 
"Meaning" As A Source Of Joy 
What makes a human being happiest? When we feel significant. The 
more significant we perceive ourselves, the happier we feel. 
(Significance is measured by the impact we have on our world.) Do 
significant things and you will add to your joy. 
King David said: "Serve HaShem with joy." This teaches us that 
serving HaShem is a primary cause of joy. The ultimate joy is the 
ultimate meaning. Do the will of HaShem and you're connected to 
eternity. This is accomplished by performing HaShem's Mitzvos 
(commandments). 

When we are joyous, then HaShem is joyous (so to speak) and He 
showers us with blessings. 
Judaism says that Torah is the greatest joy, the essence of all joy. Torah 
teaches us the meaning of life. And if you can uncover the essence of 
life, it's yours ... for the rest of your life. 
Why Is "Constant Joy" An Ingredient In Wisdom? 
• Wisdom is joy because it allows us to know what life is about, and 
gives us insights for maximizing our abilities and energies. The more 
wisdom you gain, the happier your life will be. 
• The great kabbalist, the Arizal (16th century Israel) said that "joy 
opens the doors to great heights of wisdom." 
• Joy is power. Joy is energy. 
• If you have joy in wisdom, you'll retain the wisdom because you'll 
appreciate what it's worth. 
• Appreciate what you have. HaShem created us for pleasure. If we 
take pleasure in what He gave us, He'll give us more. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Vayishlach - Dollars and Sense 
By Rabbi Aaron Rokach 
16 Kisleiv 5777 / Dec. 16, 2016 
A Project Of Chicago Community Kollel 
“Yaakov remained alone and a man fought with him until sunrise.” 
Bereishis 32:25. Ya’akov was alone because he traveled back to retrieve 
some small pots that had been left behind (Chullin 91). The Gemorah 
teaches us that this incident illustrates the tremendous importance that 
the righteous ascribe to their monetary possessions. 
Rabbi Mattisyahu Solomon points out that at first glance this Gemorah 
is somewhat puzzling. We are accustomed to thinking of righteous 
people as those who value spiritual, rather than monetary goals. Why 
does the Gemorah consider fondness of monetary possessions to be an 
attribute of the righteous? 
Rabbi Solomon explains that the Gemorah does not mean that Yaakov 
Avinu loved his money. Rather, he appreciated the importance of 
utilizing money for its proper purpose. Righteous people realize that the 
money they earn is really a direct gift from Hashem. It is entrusted to 
them to use for purposes that forward their Avodas Hashem. Therefore, 
they are careful not to waste it or use it for improper purposes. Even 
though Ya’akov Avinu was very wealthy, he understood that everything 
Hashem had given him was for a purpose. For this reason he didn’t want 
to let anything, even a few inexpensive pots, go to waste. 
This important perspective is also illustrated by Ya’akov Avinu’s 
comments later on in this week’s Parsha. When Ya’akov offered Eisav 
some of his livestock as a gift, Eisav responded, “I have enormous 
wealth my brother, keep what is yours.” (Bereishis 33:9). Ya’akov 
replied, “Please accept my gift for Hashem has blessed me and I have 
everything” (Bereishis 33:11). Rashi notes the difference between the 
expressions used by Eisav and Ya’akov. Eisav said “I have enormous 
wealth” – more than I can even use; Ya’akov said “I have everything” 
– all that I need. The Kli Yakar points out another difference. Eisav said 
“I have enormous wealth” – but I still haven’t reached my limit. 
Ya’akov said “I have everything” – I consider what I have to be exactly 
the amount that I need. 
These statements highlight the different perception that Ya’akov and 
Eisav had of their money. Eisav saw his money as a means of fulfilling 
his own desires. He had more than he knew what to do with, but still 
wasn’t satisfied. Ya’akov, on the other hand, saw his money as a gift 
from Hashem that was entrusted to him for a specific purpose. He knew 
that everything he had was given to him for a reason and felt no need 
for more than that. 

Rabbi Rokach learns daily at the at the Kollel. 
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Halacha Encounters 
Zman Kiddush Levanah – 
Time-sensitive issues relating to Kiddush Levanah 
– Part I 
By Rabbi Shaoul Hamaoui 
Reciting the berachah on the moon on a monthly basis is a very special 
mitzvah. Chazal compare this mitzvah to greeting the Shechinah. 
Therefore, one should say the berachah with simchah. Some are careful 
to wear Shabbos clothing or at least nice clothing when reciting the 
berachah. The Maggid Meisharim (on Shir Hashirim) writes that one 
who is able to say Kiddush Levanah on Motzaei Shabbos will have 
hatzlachah that month, but if chas v’shalom he isn’t able to say it 
because the moon is covered, he will not have hatzlachah that month. 
Why women don’t recite Kiddush Levanah 
It is not the custom for women to recite this berachah. First of all, 
presumably, it is a time-bound mitzvah since there are specific times 
during the month that the berachah may be recited. Second of all, even 
though Ashkenazic women are permitted to recite the berachah on a 
mitzvah that they are exempt from doing, the custom is that women 
don’t say Kiddush Levanah at all (see Mishnah Berurah 426:1). 
Rav Shlomo Kluger argued that Kiddush Levanah is really inherently 
not time-bound. One could say the berachah at any time; it is just that 
the moon is only fit for the berachah during a particular time of the 
month (Chochmas Shlomo 61, see also H’Elef Le’cha Shlomo 193). Rav 
Moshe Feinstein (Igros CM 2:47:2) held that it is nonetheless 
considered time-bound. The consensus of the poskim seems to be that 
women are exempt and that they do not recite the nusach even without 
the berachah. 
Earliest time in the evening that one may say the berachah 
The Rema (426:1) in the name of the Agur writes that one should be 
mekadesh the chodesh only at night, at the time that the moon shines 
and one can benefit from its light. The Mishnah Berurah (426:2) 
understood the Rema to mean that one should not say the berachah 
during bein hashemashos when only a little of the moon can be seen 
and it is still day; rather one must wait for tzeis hakochavim. 
The Mogen Avraham explains that the light of the moon should be 
recognizable on the ground. The Aruch Hashulchan (426:5) and the Or 
Letzion, Chacham Ben Tzion Abba Shaul, further explain that this 
means that it is dark enough that the moon’s light creates a shadow on 
the ground. If a shadow is seen, then one could say Kiddush Levanah 
even before tzeis. But if due to the presence of other artificial lights one 
cannot see the shadow, one should wait for tzeis hakochavim. Rav 
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Ovadia Yosef permits a congregation to say the berachah before tzeis 
if they fear that they might miss the zman altogether. If there is ample 
time left in the month one should wait for tzeis (Halichot Olam vol. 5, 
p. 30). 
Latest time during the night that one may say the berachah 
One may say Kiddush Levanah the whole night until alos hashachar as 
long as the moon is visible. After alos hashachar (there are a variety of 
opinions as to how to calculate this zman), the Hisorerus L’Teshuvah 
holds that one may say the berachah since the moon is still visible and 
one can receive benefit from its light. The Yaskil Avdi holds that one 
should not recite the berachah after alos. R’ Nissim Karelitz paskened 
that as long as it is dark and the moon can be seen very well, one can 
make the berachah. 
Reciting the berachah on Shabbos or Yom Tov 
The poskim say that lechatchilah one should not recite Kiddush 
Levanah on Shabbos or Yom Tov. There are a variety of reasons why 
lechatchilah one should not say this berachah then. Perhaps one might 
end up dancing; although dancing for a dvar mitzvah would be 
permitted, like on Simchas Torah, in this case the mitzvah really could 
have been done before or after Shabbos. Some say not to say it on 
Shabbos or Yom Tov because we don’t want to mix two simchos 
together (the simchah of Shabbos and the simchah of greeting the 
Shechinah.) Others maintain that the reason is because there is an issue 
of Techumin higher than 10 tefachim off the ground. There is also a 
reason al pi kabbalah. Since all of these reasons are not very strong 
ones, if it is the last night of Kiddush Levanah, one can recite the 
berachah on Shabbos or Yom Tov. Rav Ovadia Yosef writes that in the 
winter when there are a lot of clouds one could even say the berachah 
on the 13th or the 14th. 
If one does say Kiddush Levanah on Shabbos he should only say the 
berachah and not the accompanying tefillos (Aruch HaShulchan 
426:10). 
If the sky is cloudy 
The Mishnah Berurah distinguishes between thin clouds and thick 
clouds. If the clouds are thin such that one can see that the moon is 
behind the clouds, and one can benefit from the moon’s light, then one 
may recite the berachah. However, if the clouds are thick then one 
should not recite the berachah 
According to the Ben Ish Chai (Parshas Vaikra 2nd year: Halachah 23) 
even if the moon is covered by the thinnest cloud one should not make 
the berachah. 
If one started the berachah and then the clouds covered the moon, one 
should continue the berachah. 
However, if one sees that even if he starts the berachah right away the 
moon will be covered before he finishes the berachah, then he should 
not start the berachah. 
R’ Hamaoui is Rav of the Persian Hebrew Congregation and learns 
daily at the kollel. 
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Parshas Vayishlach - No Reasosn to Hate Ya'ako 
"He commanded them saying 'So you shall say to my master Eisav' 'so 
says your servant Ya'akov, I sojourned with Lavan (im Lavan garti) and 
I delayed until now' " (32:5). 
Rashi offers two explanations to the word "garti". 
1. I did not become a prince or an important man, only a sojourner (a 
temporary resident, without even a permanent home). Consequently, 
you have no reason to hate me for the b'rachah which your father blessed 
me, "Be a master over your brother," since it has simply not 
materialized. 
2. "Garti" contains the same letters as "Taryag" (613). Ya'akov was 
dropping a hint here. "I may have sojourned with the wicked Lavan, yet 
I still kept all of the taryag mitzvos, and I did not learn from his wicked 
ways." 
The Oznayim la'Torah questions Rashi's second explanation. 'What did 
Ya'akov hope to achieve with this boast? Did he really expect to impress 

his brother with his frumkeit? Surely that way of life was something 
that Eisav scorned?' 
What Ya'akov wanted, he replies, was to foil Eisav's plan. He knew 
exactly that, should Eisav discover that he could not defeat his brother 
physically, he would switch tactics and attack him spiritually. He would 
befriend Ya'akov, using his friendship to influence him into changing 
his Torah life-style, in the way that people are influenced by their 
neighbours and close associates. Indeed, that is how the Meforshim 
explain Eisav's attempt to accompany Ya'akov back to their father 
(33:122). 
But Ya'akov had anticipated these tactics. In his prayer to G-d, he had 
implored G-d to "save me from my brother, from Eisav". "From my 
brother" - meaning from the dangers of his brotherly love, should his 
attack take the form of brotherly overtures, and "from Eisav" - should 
he behave like Eisav ha'Rasha and attack physically. And he had also 
warned Eisav in no uncertain terms: "I sojourned with the wicked 
Lavan, yet I kept all the mitzvos". He was making it clear to his brother 
that he was not easily influenced by his environment, however attractive 
it might be, and that Eisav was therefore wasting his time. When Eisav 
nevertheless persisted in his attempts to ensnare Ya'akov spiritually, 
Ya'akov decided not to take the risk, and politely declined. Or perhaps 
it was because he did not want to put the spiritual integrity of his wives 
and children to the test. 
We can also perceive Rashi's two explanations as complementing each 
other. There are after all, two reasons as to why the gentiles hate us: 
they are jealous of us when our material wealth exceeds theirs, as we 
find with Yitzchak and Avimelech (Bereishis 26:11 and 27), and, as 
happened with Avimelech, that jealousy quickly turns into hatred. And 
they hate us by Divine decree, when we degenerate spiritually, as the 
Torah warns in the Tochochoh. 
The commentaries also explain a contradiction between two pesukim in 
this way. The Torah first writes (Vayikro 20:25) "And you shall make 
a distinction between which animals are kosher and which are not", etc. 
Then in the following pasuk it writes "And I will divide you from the 
nations to be mine". They explain that initially, it is up to us to 
distinguish between kosher and non-kosher, what is right and what is 
wrong. The distinction between us and the gentiles will then be 
automatic. If however, we fail to make this division, then G-d will be 
forced to intervene and make it for us. The gentiles will reject us and 
hate us, and we will have to suffer the consequences. 
Ya'akov was therefore informing Eisav that he had no reason to hate 
him, since neither of the above reasons was currently applicable. He 
was neither the wealthy man that his father had intimated in his 
blessings, nor was he guilty of the spiritual decline that would have 
turned G-d against him and enabled Eisav to vanquish him. "I am only 
a sojourner on the one hand, and I have kept the whole Torah on the 
other. Your hatred," he was telling Eisav, "is therefore unjustified and 
your intention to destroy me is doomed to failure". 
Parshah Pearls 
The Chofetz Chayim's Prophecy 
"And Ya'akov said, '(Should) Eisav come to the one camp and smite it, 
then the other camp will escape.' " (32:9) 
In the year 5693 (1933), when Hitler (Y.S.) came to power, the Chofetz 
Chayim was asked by one his Roshei Yeshivah in Radin what would be 
the lot of the Jews of Germany and Poland, seeing as that rosho had 
spelt out his intentions of annihilating all Jews (C.V.). 
The Chofetz Chayim replied that that goal was unattainable. It was 
simply not possible to wipe out all Jews, since G-d had promised 
Ya'akov that even if Eisav succeeded in destroying the one camp, then 
the second camp would escape. 
The Rosh Yeshivah understood from the Chofetz Chayim's words the 
terrible danger that faced European Jewry - that the rosho would indeed 
"come to the one camp and smite it", so he asked further where the 
fugitives would find refuge. 
The Chofetz Chayim replied with a pasuk from the Haftarah (Ovadyah 
1:7) - "And Har Tziyon will be the place of refuge, and they will be 
holy" etc. The Rosh Yeshivah went out trembling at the implications of 
the Chofetz Chayim's prophecy, but with the sure knowledge that Eretz 
Yisrael would be saved. Sure enough, as soon as the Nazis (Y.S.) 
attempted to attack Eretz Yisrael, the tide turned against them. The 
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Chofetz Chayim's prophecy, uttered close to ten years before the event, 
came true. 
Flattering the Wicked 
"And you shall say," Ya'akov instructed his messengers to tell Eisav, 
"Your servant Ya'akov is also behind us." (32:21) 
The Chofetz Chayim writes that when G-d took Ya'akov to task for 
lowering his sanctity by referring to himself as "Eisav's servant", he 
replied that he was flattering the rosho so that he should not kill him. 
And it is from Ya'akov that we learn to flatter the wicked in this world 
because of Darkei Sholom. Chazal take Ya'akov to task for subjugating 
himself before Eisav, especially when G-d had specifically told his 
mother Rifkah "And the older one will serve the younger one" 
(Bereishis 25:23). And for the eight times that he referred to himself as 
Eisav's servant, Eisav merited eight kings before Sha'ul was crowned 
King of Yisrael. 
"The deeds of the fathers are a sign for the children," say Chazal. If 
Ya'akov had not chosen to belittle himself before Eisav, then it seems, 
we would have always been Eisav's superiors. It was because Ya'akov 
did choose to do so (if he had had no choices why did G-d take him to 
task for that?) that we must now follow in his footsteps and flatter the 
resho'im in this world. 
And His Eleven Children 
"And Ya'akov took his two wives etc. and his eleven children, and he 
crossed the River Yabok" (32:23). 
'And where was Dinah?' Rashi quotes a Chazal. He put her in a box to 
hide her from Eisav's view. 
Now, how do Chazal know that it was Dinah who was excluded, asks 
the G'ro? Maybe Dinah was included in the eleven children, and it was 
one of the sons who was not counted. 
The G'ro discounts this contention by pointing to a Chazal. Chazal say 
that the Beis ha'Mikdash was built in Binyamin's portion of land 
because he was the only one of the sons not to have bowed down to any 
human being. All the other brothers bowed down to Eisav when he met 
up with Ya'akov in this parshah. Binyamin of course, was not yet born. 
Had any of the brothers not bowed down to Eisav, we would still need 
to justify the building of the Beis ha'Mikdash in Binyamin's portion of 
land - but that is not necessary if Dinah was the one to be excluded, 
since as a woman, she did not receive a portion in Eretz Yisrael. 
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Weekly Chizuk 
Parshas Vayishlach 
Who Is Rich? He Who Is Content 
Eisav said, I have much... And Ya'akov said... I have everything. 
(Bereishis 33:9,11) 
(Derech Emunah u'Bitachon, vol. 2, by Moreinu R. Chaim Pinchas 
Scheinberg ztzuk"l ) 
The Kli Yakar explains that this dialogue between Ya'akov and Eisav 
highlights an important difference between the righteous and the 
wicked. Eisav said to Ya'akov, "I have much" (Bereishis 33:9). The 
implication of his statement is "a lot, but not everything." On the other 
hand, Ya'akov replied, "For G-d has graced me and I have everything." 
Even when the wicked have all the gold and silver in the world, they 
still feel they are lacking something. True, they have a lot - but not 
everything that they want. The righteous, however, are just the opposite. 
Even when they have only a little, they are content with whatever they 
have and happy with their lot. No matter how many or few their 
possessions, they always feel as if they have everything. 
Curiously, another verse seems to negate the idea that Ya'akov was 
indeed content with what he had. In Bereishis 32:25 we read: "And 
Ya'akov was left alone." Quoting Chazal, Rashi comments: "He forgot 
some small jars and went back to retrieve them." Strange indeed! We 
can understand Eisav acting in such a manner. His entire life centered 
around the pursuit of physical pleasures, and such a person is never 
satisfied - as Chazal inform us: "One who has a hundred wants two 
hundred" (Koheles Rabbah 1:32). It's not too difficult to imagine Eisav 
as a penny-pinching miser who was reluctant to forgo even the most 
trivial of possessions. But Ya'akov!? He was not supposed to be 
interested in the material world at all! Why did he feel compelled to go 
and retrieve a few jars that weren't worth more than a few pennies? 

Based on Ya'akov's behavior, the Sages explain that the righteous 
cherish every one of their possessions, because they are concerned 
about even the minutest possibility of theft (Chullin 91a). This idea, of 
course, needs to be studied, but even without probing further into the 
meaning of this statement, we can see that the greatness of tzaddikim 
lies in their ability to be content and happy with whatever they own. 
They consider everything the Almighty gives them as precious. 
However, with the wicked, it is just the opposite. When one's sole 
interest is the pursuit of more and more gold and silver, he cares 
precious little about the loss of a few worthless jars. 
Contentment - The Basis of Torah 
What is the definition of "contentment"? In Even Sheleimah (3:4), the 
Vilna Gaon explains that when one has more than he needs, there is no 
question that he feels content. However, true contentment means being 
completely satisfied with what one has with no desire for anything 
more. People fool themselves into thinking they need so many things. 
To be content means to be satisfied with the physical possessions one 
has. One who wants more than he has is suffering from "desire." The 
Gaon comments: "All transgression stems from 'desire'... Its opposite, 
'contentment,' is the basis of the whole Torah" (ibid. 3:2). It is important 
to understand that when the Torah instructs us to be content with what 
we have, it doesn't mean that the Almighty wishes to withhold His 
munificence from us. Rather, it is telling us that this is the path to 
growth. The Talmud (Gittin 59a, Sanhedrin 36a) relates that R. 
Yehudah Ha-Nasi embodied the greatness of Torah and wealth together, 
and gives numerous examples of his incredible fortune. Yet at the time 
of his death, he raised his ten fingers heavenward and exclaimed, 
"Master of the universe! You know that I toiled with my ten fingers for 
Torah, and that I didn't take any enjoyment for myself [from the 
pleasures of this world] - not even an amount the equivalent of my 
smallest finger" (Kesubos 104a). R. Yehudah Ha-Nasi didn't pursue 
money as an end in itself - he was happy with whatever the Almighty 
deigned to give him. When Hashem put him in a position of great 
wealth, he didn't use it to satisfy his desires; he used it in the service of 
G d. 
Of course, it is natural and completely acceptable to pursue what one 
needs to live. However, more than this is "desire," and this is the 
opposite of what the Torah expects of us. When a Jew understands this 
principle, he will be spared much heartache and disillusionment. It is 
impossible for a person to grow when he wants everything. There is no 
limit to the pleasures this world has to offer, and their unbridled pursuit 
is far from the path of Torah. Ya'akov Avinu wanted only bread to eat 
and a garment to wear, and when he attained this he said, "I have 
everything." A millionaire doesn't bother with "small jars" because he's 
always running after the next million. There is no limit to the hunt for 
more wealth, and therefore a few small jars are a joke to him. His 
corrupt attitude is based on a lust for money. But Ya'akov Avinu 
(himself fabulously wealthy) needed little to be satisfied, and he 
considered all he possessed as the "holy of holies," for he saw the 
spiritual value that is inherent in everything. 
R' Zusha and the Rav 
In the town of Anipoli there were two Rabbis, Rebbe Zusha the Chassid, 
and the town Rav, a Misnagged. R' Zusha was always happy despite the 
fact that he had nothing but troubles, poverty, and ill health. The Rav 
on the other hand, despite his honorable position in the community, was 
always unhappy, depressed, bitter and angry. He could not bear others, 
or even himself. 
One night, bitter and frustrated he went to ask R' Zusha for help. He 
sneaked out of his house at an hour when he would not be seen and 
secretly made his way to the hovel which R' Zusha called home. When 
he arrived, the lamps were still burning, so he knocked hesitantly. 
Almost immediately R' Zusha appeared at the door with a smile and an 
invitation to enter. 
"How is it that you are so happy and content and I am always angry and 
cursing everybody?" asked the bewildered Rav. 
"Let me give you an example," offered R' Zusha. "Take the wedding of 
R' Moshe's daughter. When Reb Moshe, the local philanthropist, made 
a wedding for his daughter recently, he dispatched a messenger to 
personally invite the special citizens of Anipoli. When the messenger 
came to your house, you demanded to see the guest list. You saw that 
you were 14th on the list." 
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'"Chutzpah!' you shrieked, and decided that you would attend, but come 
late. When you arrived, all the guests were already sitting at the tables 
and eating the festive meal. When you arrived, there were no empty 
places to be found. 
"Soon, Reb Moshe the philanthropist saw you looking for a place to sit. 
'Rabbi,' he called out, 'where have you been?' He brought you to the 
head table, but there were no more empty places. They brought you a 
chair, but you sat behind somebody else. You were furious, looking for 
somebody to lash out at, but nobody was really paying any attention to 
you. The waiter did not even see you. By the time the host noticed that 
you were not eating, all the food was gone. 
"R' Moshe went into the kitchen to find something, but there was 
nothing befitting the Rav of Anipoli. Everything had already been 
picked through. By this time you were cursing the host, the waiters, the 
guests, and even the bride and groom themselves. When it came time 
for the bentching (Grace after Meals) and the Sheva Brachos (seven 
blessings said after the festive meals in the presence of the bride and 
groom), you had been all but forgotten. You went home broken, angry, 
and bitter, cursing the Master of the World Himself. 
"When the messenger came to the house of R' Zusha (he always referred 
to himself in the third person), Zusha was taken aback. What a kind 
gesture! Reb Moshe is inviting Zusha to the wedding of his daughter?! 
What has Zusha ever done to deserve an invitation to their wedding?! 
"So Zusha went two hours early to the wedding. Zusha asked what he 
could do to help set up. Zusha officiated at the ceremony. Zusha ate a 
full meal. Zusha was honored with bentching and Zusha recited the 
Sheva Brachos." 
"You see", Rebbe Zusha continued his explanation to the Rav of 
Anipoli, "you wanted everything, but you ended up with nothing. Zusha 
didn't ask for anything, but he got it all!" 
Wishing Everyone A Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
"Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: 
rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayishlach 
Rescue me, please, from the hand of my brother, from the hand of Eisav. 
(32:12) 
Yaakov Avinu had but one brother. Why, then, does he ask Hashem to spare 
him from his brother, from Eisav? His brother was Eisav. The Zohar 
HaKadosh teaches that when one prays he must be specific in his prayer, 
articulating exactly about what and for whom he is praying. In some 
instances, one refers to a close friend as brother. Indeed, Avraham Avinu 
referred to Lot, his nephew, as brother, Anashim achim anachnu; "We are 
brothers." Yaakov could also be referring to an Eisav who was not his 
brother. Thus, he said, "My brother, Eisav, to clarify exactly whom he 
meant. Nevertheless, he could have simply said, Mi'yad achi Eisav. Why 
does he reiterate, mi'yad achi, mi'yad Eisav? 
The Bais HaLevi distinguishes between: the enemy named Eisav, the 
brother, who harbors a vicious hatred towards Yaakov; and the achi, 
brother, who employs brotherly love to ensnare the unsuspecting Yaakov 
and causes his downfall through assimilation and, eventually, apostasy. One 
represents physical annihilation; the other symbolizes spiritual extinction. 
While both forms of destruction are devastating, when physical annihilation 
occurs, we, at least, die as Jews, connected with the Almighty. In contrast, 
when spiritual extinction occurs, we lose everything, our destiny and, 
eventually, our lives. Not all assimilation stories have a bad ending. The 
following vignette not only has a good ending, it also demonstrates Divine 
Providence and encourages us never to give up. We always have hope. We 
are all part of a Divine Plan. When they came to Auschwitz, entire families 
were separated one from another. Women were lined up on one side and 
"prepared" for their martyrdom. As the Jewish women were lined up to be 
searched, their clothing removed, two Polish women stood on the other side 
of the fence, hoping to catch anything of value the Nazis would throw away. 
These Polish women were poor farm people who used the adversity visited 
upon the Jews as an opportunity for their benefit. 
Two women waited patiently by the fence. They were in dire need of warm 
clothes. The Jews would not need their warm clothing anymore. Suddenly, 
they saw a Jewish woman who had an aristocratic bearing. She wore a fur 
hat and a heavy coat. She was holding onto the coat for dear life. The way 
she seemed to be doting on it, it must be a very expensive coat. The Nazi 

came over to her and demanded that she remove her hat and coat, throw 
them both over the fence and continue walking in the line (which was 
proceeding to the gas chamber). The woman refused to give up her coat. 
The two Polish women grabbed her and tore off her coat. The woman gave 
a shriek that was so loud it must have pierced the heavens. It was to no avail. 
The women were gone and, with them, the coat. The woman was taken to 
the gas chamber where she gave up her life to sanctify Hashem's Name. 
The two women came home with their prize. They searched the pockets of 
the heavy coat and discovered jewelry. Yet, they sensed that the coat was 
still heavy. Finally, they decided to slice open the coat's lining in the hope 
that they would find more jewelry. How shocked they were to discover a 
beautiful, sleeping infant girl. They were overwhelmed with the child's 
beauty. One woman said to the other, "Listen, you have no children. You 
take the baby, and I will take most of the jewelry. This will be a reasonable 
trade." 
They made the split, with the woman who took the infant keeping only a 
small amount of jewelry. There was one small chain which she placed upon 
the baby's neck. Years went by. The little girl was as brilliant as she was 
physically attractive. She possessed a sterling character as well as refined 
qualities and social graces. She majored in science and pursued a doctorate 
in medicine, graduating at the top of her class. Her Polish surrogate mother 
had excelled in raising her to be not only a successful physician, but also a 
complete mentch. Her surrogate mother became ill and passed away before 
she had the opportunity to share the details of her birth with her. 
The other woman felt it incumbent upon her to clear the air. It troubled her 
that this wonderful young woman was living a lie. She was not a Polish 
Christian, and it was about time that she should be made aware of her true 
heritage. "You are not Polish," she began. Obviously, the young woman was 
shocked. "What do you mean?" she asked. "Your mother was not your real 
mother. Your biological mother was murdered by the Nazis in Auschwitz. 
You are Jewish." 
The young woman demanded proof that this new revelation was true. "Here 
is a bracelet with strange lettering that we took from your mother's coat. It 
is yours." Hearing all of this was truly a shock, and it demanded some time 
to digest. She decided to take time off from her work to fly to New York 
where she had heard there was a large aggregate of observant Jews. Perhaps, 
over time, she might clear her head and get to the bottom of her true identity. 
She went to Brooklyn where she met a group of Chassidic Jews. She 
questioned them concerning the inscription on her bracelet. They looked it 
over and read the words, Shema Yisrael. "Perhaps you should make an 
appointment with our Rebbe, our leader," they suggested. "He will advise 
you what to do." 
The woman met with the Rebbe who listened intently to her story: "Your 
story is compelling. No doubt you are one of us. I encourage you to seek 
out your heritage. Go to the Holy Land and take a position as a doctor. Until 
now, you have treated gentile children. Now you will treat Jewish children. 
Hashem will guide you and you will achieve success." She followed the 
Rebbe's advice and made Aliyah to Eretz Yisrael, where she quickly worked 
her way up in the field of medicine. Before long, her fame as a 
compassionate and caring physician, who was an equally brilliant 
diagnostician, spread. She met a wonderful observant man, and they 
married and raised a family. Like the Rebbe had predicted, the pieces were 
falling into place. 
Nonetheless, in the back of her mind, she was still troubled about the 
bracelet that had the words Shema Yisrael engraved on it. She felt that it 
had some significance. She prayed to Hashem, Who listened to her prayers. 
One day she and her husband were taking a stroll in Yerushalayim, when 
they suddenly heard an explosion coming from the Sbarro restaurant up the 
block. This was the infamous terror attack on August 9, 2001, which took 
the lives of fifteen civilians and injured 130. As a doctor, she immediately 
ran to the scene of the bombing. When she arrived, she heard an elderly man 
moaning, "My granddaughter, my granddaughter!" She went over to him 
and questioned him. Apparently, he had been wheeling his infant 
granddaughter in her carriage, and they had been separated during the 
bombing. 
The doctor accompanied him in the ambulance. When they arrived at the 
hospital, she told him that she would search among the children for his 
granddaughter. After searching from room to room, she found the child. 
How shocked she was to discover that the little girl wore a bracelet (Shema 
Yisrael) identical to hers! She returned to the child's grandfather and 
conveyed to him the good news that his granddaughter was alive and well. 
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She had sustained only minor injuries. She then asked him about the 
bracelet. He explained that, years ago, he had made two such bracelets: one 
he gave to his infant daughter; the other he gave to his granddaughter. 
Well, anyone reading this knows the rest of the story. When she told the 
man that she, too, had such a bracelet, and she related her life story, it was 
apparent that after all of these years, she had found her father. Father and 
daughter had been reunited after a separation of a lifetime. Her father had 
survived the war, remarried and raised a family. He had always wondered 
what had happened to his infant daughter. Now he knew. 
He similarly instructed the second, also the third, as well as all who 
followed the droves saying, "In this manner shall you speak to Eisav when 
you find him." (32:20) 
The text seems to imply that Yaakov Avinu instructed each group 
separately. Why did he go to all of this trouble, reiterating the same thing to 
each of the groups? He could easily have called them all together and given 
one speech. Horav Eliezer Sorotzkin, zl, offers a practical insight. The 
whole idea of sending gifts, which clearly smacks of chanufah, 
sychophanting, is something that Yaakov was compelled to do under duress. 
Otherwise, such behavior is certainly below the dignity of such an eminent 
person. While it may be common fare in today's society, it is something that 
one does only when pushed up against the wall in his dealings with the likes 
of an Eisav. Otherwise, chanufah is shameful, false, and inappropriate. 
Thus, to act publicly in such a manner is to be considered a chillul Hashem, 
a desecration of Hashem's Name. If one "must," he must, but do not call 
attention to it. 
While this may appear to the reader as a sort of double standard, it is not. 
We live in a world in which the often-used standard for negotiations is the 
medium of "gifting." If we seek a favor from a person (other than one who 
is Torah-oriented), we often have to do something in return. This 
"something in return" might be labeled a bribe or flattery, but it is, sadly, 
the way the secular world functions. At times, we, as Jews, must resort to 
the same form of negotiation, but we do not have to call attention to it or be 
proud of it. 
Yaakov was left alone. (32:25) 
Yaakov Avinu went back for pachim ketanim, small jars. The Patriarch's 
actions beg elucidation. Our commentators, each in his own manner, 
explain why Yaakov returned for a few small jars whose monetary value 
was probably negligible. Chazal explain that the righteous place a premium 
on their material possessions, because they represent items acquired under 
the strictest conditions of integrity. Anything that might even smell of a 
tinge of impropriety will not pass through their hands. Thus, Yaakov 
returned for these jars, because they represented the highest ideals of 
veracity. Horav Chaim Vital, zl, quotes his saintly Rebbe, the Arizal, who 
explains this further. Tzaddikim understand that whatever material 
possessions they have are gifted to them by Hashem. (We all talk the talk, 
claiming that "everything comes from Hashem," but do we really believe 
it?) They understand that if Hashem does not "feel" that they need it, they 
would not have it. Thus, each and every article, regardless of its value, 
physical condition, or age is Heaven-sent. What right does one have to 
maintain a lackadaisical attitude towards it? This is why Yaakov returned 
in the middle of the night to collect his pachim ketanim. 
Horav Matisyahu Solomon, Shlita, gives deeper meaning to the words of 
the Arizal with an analogy. There was a man who lived in abject poverty. 
Yet, despite all of the hardship, his greatest desire was to observe mitzvos 
fully. He commented that, due to his economically-challenged status, he 
was unable to even begin the day properly. Upon arising in the morning, a 
Jew should wash his hands to remove any impure (spiritually contaminated) 
spirit attached to him. Due to his extreme poverty, he could not even fulfill 
this most simple mitzvah, since he had no cup! One night, he dreamt that 
Hashem had heard his plea and had blessed him with a cup and bowl, so 
that he could now wash negel vasser. When he woke up that morning, he 
was excited to see the realization of his dream. There, next to his bed was a 
cup and bowl. His excitement was palpable. He could now wash in the 
morning! 
Over the years, the poor man's fortune changed, and he no longer was a poor 
man. He purchased furniture and various materialistic articles which most 
of us take for granted. At one point, his dingy abode did not suffice for the 
many things he had purchased. His wife suggested that they purchase a new 
and larger condo, as befits someone of his newly-acquired status. He agreed 
and, after making the necessary arrangements, he decided to move. He 

called a moving company to move his material belongings to his new state-
of-the-art condo. 
When the movers completed the job, they presented their bill and asked to 
be paid. The man said that he must first make certain that everything had 
been transferred from his old apartment. After going through everything, he 
declared that something was missing. The workers disagreed, claiming that 
they had removed everything from the apartment. "That is not true," he said. 
"Something is missing." He returned with the movers to his apartment and 
began to search. Finally, after hours, he located his "cup and bowl." "This 
is what concerned you?" they asked. "It is nothing more than an old cup and 
bowl. Who would care about something such as this?" 
"You do not understand," the man explained. "This cup is very dear to me, 
since I received it as a gift from G-d." 
This analogy illustrates for us the attitude of the righteous towards 
everything they own. It is a gift from G-d. True, it has been purchased with 
money (or credit card), but it is enabled by Hashem, thereby rendering it 
invaluable. The Mashgiach adds: "This is only when one appropriates the 
article through pure means, acting with integrity to the full letter of the law. 
Otherwise, if he commits any form of thievery, obtaining his material 
possessions in a less than truthful manner, it is really not his. Thus, it is not 
considered a gift from Hashem. Do we really want something that does not 
meet Hashem's criteria for ownership? 
And Yaakov said to Shimon and to Levi, "You brought trouble upon me 
by besmirching me among the inhabitants of the land" And they (Shimon 
and Levi) replied, "Shall he treat our sister like a harlot?" (34:30,31) 
When do we act zealously, striking back with force? When do we placate, 
look for reasons and ways to seek a diplomatic solution? We see two 
contrasting approaches in our parsha, surprisingly from a father and his 
sons. Shimon and Levi struck with vengeance. They had no room for 
negotiation: If you touch a Jewish girl, you and your entire city will pay. 
Yaakov Avinu was not as quick to seek vengeance. 
Horav Yisrael Belsky, zl, observes that both approaches have their place in 
Jewish life. When their sister, Dinah, was violated by Shechem, Shimon and 
Levi avenged her and her family's dishonor. Their righteous indignation did 
not allow for them to be placatory in any way. This was a time for vengeance 
and reclaiming honor- not for diplomacy. 
Yaakov Avinu viewed the tragedy from a different perspective. He 
understood the pain and disgrace that drove his sons to shed blood, but from 
his view, it was not the correct approach. He was concerned with the future 
of his family and how his sons' violent reaction would possibly jeopardize 
the future of the Jewish People. As the Patriarch, his nature was to consider 
the full implications of his actions carefully. The same action that is correct 
and proper now might be harmful later on. Therefore, in the long run, 
impetuosity is a dangerous course upon which to embark. 
We see the Patriarch taking such a position in his original confrontation with 
Eisav (at the beginning of the Parsha). The Torah indicates clearly that 
Yaakov had been prepared to fight - if necessary. He saw this option only 
as a last resort. He succeeded in quelling Eisav's anger, diffusing that which 
could have turned into a tragic situation and transforming it instead into one 
of reconciliation and brotherhood. 
Now that we have presented the two approaches, apparently it seems that 
they are divided between youth and maturity - not simply in age, but in 
perspective. Young people often lack the willingness to compromise on 
principles. They are more than willing to go to battle to right a wrong - as 
evinced by Shimon and Levi. They are loathe to be considered weak. For 
them, this is an unforgiveable failing. 
Contrasting youthful exuberance and inflexibility are the wisdom and 
calmness evinced by experience and maturity. The advice of the elders often 
has a calming effect on the zealous nature of youth. The elders guide and 
temper, when the youth are willing to listen and heed their advice. To 
paraphrase the Rosh Yeshivah, "Their wisdom and breadth of vision can 
harness the well-intended yet reckless enthusiasm of others, ensuring that 
any action taken is the right one, not only for the moment, but also for the 
longer term." Yaakov Avinu exemplified such wisdom. 
This does not in any way mean that we are to cast aside youthful enthusiasm. 
Indeed, the role of the younger Kohanim on the night of Yom Kippur is 
highlighted. Their task was to keep the Kohen Gadol awake by firmly 
reminding him of his responsibility. To fall asleep would mean risking the 
possibility of ritual impurity, which would invalidate him from performing 
the holiest service of the year. All night, they would snap their fingers and 
remind him to remain awake. They did this incessantly - but respectfully. 
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Why use younger Kohanim (as opposed to older ones)? They represent 
youthful energy, which, in contrast to the wisdom of maturity, does not lead 
to being overly cautious and indecisive. 
In his inimitable manner, Rav Belsky sums up what should be the 
perspective of Torah-oriented Jews concerning which approach to employ, 
given a time-sensitive situation when a decision is mandatory - immediately 
- if not sooner. In other words, we do not always have the luxury of seeking 
out daas Torah, the wisdom of Torah, as expounded by a Torah giant. 
Sometimes a person must rely on his own common sense, coupled with a 
profound understanding of how the Torah views his present predicament. 
The Rosh Yeshivah encourages us to learn from everyone: the people 
around us, our rabbanim, our friends, even from people who oppose us. If 
we can open our eyes to view the situation objectively, we are able to 
cultivate and blend the above two approaches, in order to decide which is 
most situation-appropriate. 
The problem arises when we begin to fall spiritually asleep, when we are 
losing our grasp of a situation. This is when we must know how to "snap 
our fingers", to wake up and maintain a clear perspective on the question 
before us. We may never lose our mind to passion, nor should we lull 
ourselves into complacency by remaining too calm. There is a happy 
medium between losing control, acting impetuously and listening to the 
voice of calm reason, to the point that we do nothing and allow everyone to 
walk all over us. Some people, however, are "happy" about choosing the 
"happy" medium. Their error (I think) is in comparing themselves either to 
Shimon/Levi or to Yaakov Avinu. Their approach worked for them, because 
they were spiritually on the plateau which permitted their actions. We are 
obligated to attempt to blend both approaches and seek the most appropriate 
option. 
Reuven went and lay with Bilhah his father's concubine. (35:22) 
Following the death of Rachel Imeinu, Yaakov Avinu established his 
primary residence in the tent of Bilhah, Rachel's maidservant. Reuven, who 
was Leah Imeinu's firstborn, considered this an affront to his mother. He 
said, "If my mother's sister, Rachel, was my mother's rival, does that mean 
that the handmaid of my mother's sister should be her rival?" He felt that 
Yaakov should have moved into Leah's tent - not Bilhah's. To defend his 
mother's honor, Reuven made the move into Leah's tent, taking Yaakov's 
bed and moving it into Leah's tent. While this is all that transpired, the Torah 
takes a stark view of Reuven's actions, considering it as if he had sinned 
egregiously. As a great person, his minor sin grew exponentially. Yaakov's 
intentions were noble. He had labored fourteen years to earn Rachel's hand 
in marriage. Despite not having as many children as her sister, Rachel still 
remained the akeres ha'bayis, mainstay of the household. In tribute to her 
memory, he assigned this honor to her maidservant. Furthermore, Bilhah 
was charged with raising the young Yosef and infant Benyamin, Rachel's 
two orphaned children. 
Chazal examine Reuven's act of impetuosity and totally exonerate him. As 
far as they are concerned Reuven did not sin at all. The Torah's view is from 
the perspective of who the individual was. On Reuven's spiritual level, this 
is considered an immoral act. One does not tamper with another's right to 
conduct his marriage as he sees fit. Yaakov was the gadol hador, preeminent 
leader of that generation, the b'chir ha'Avos, chosen one of the Patriarchs. 
Reuven may have had strong feelings concerning his father's choice, but he 
should have kept them to himself. Just because we do not agree with a gadol 
does not sanction our taking the law into our own hands. 
Yet, there will always be those zealots (or extremists) who decide on their 
own that Reuven acted inappropriately. They use the Torah's wording as 
support for their erroneous views and misplaced zealotry. Indeed, Chazal 
(Shabbos 55b) say: Kol ha'omer Reuven chata eino ela toeh; "Whomever 
claims that Reuven sinned is nothing more than mistaken." I was always 
bothered by this statement. Why would someone condemn Reuven when 
Chazal clearly exonerate him, stating unequivocally that Reuven was not a 
sinner? I figured that some people seek to stir up trouble. They must find 
demons beneath every situation. Baruch Hashem, I just came across an 
explanation from the tzaddik, Horav Ezra Barzal, zl. He questions Chazal's 
statement, eino ela toeh, "is nothing more than mistaken." Why do they not 
simply say: Kol ha'omer Reuven chata - toeh; "Whoever says that Reuven 
sinned is mistaken"? Why add, "he is nothing more than mistaken"? He 
explains that any person who suggests that Reuven might have sinned is not 
only mistaken concerning Reuven, but his entire life is one big mistake! He 
obviously is incapable of viewing the Shevatim and all of our great leaders 

in their proper perspective. One does not question Reuven's actions, because 
he does not understand who Reuven is! 
Horav Reuven Karlinstein, Shlita, relates that one day (the then young) 
(Horav) Yosef Dov (Berel) Soloveitchik, zl, said over a vort, original Torah 
thought, to his father, the venerable Brisker Rav, zl. He noted that, 
concerning Yitzchak Avinu's love for Eisav, the Torah writes, Va'ye'ehav 
Yitzchak, "and Yitzchak loved," in past tense; this is in contrast to its 
description of Rivkah Imeinu's love for Yaakov, v'Rivkah oheves, "And 
Rivkah loves," in the present tense. He explained this based upon the words 
of Chazal (Pirkei Avos 5:16), "Every love that is dependent upon 
something- when that something becomes null and void - so does the love. 
On the other hand, a love that is not contingent upon a specific thing - it will 
last forever." Yitzchak loved Eisav because tzayid b'fiv, "game was in his 
mouth." Rivkah had no ulterior reasons for loving Yaakov, other than the 
fact that he was Yaakov. Yitzchak's love for Eisav ceased because it was 
love for a person due to a specific quality, which, once it became null, no 
longer engendered his father's love. His love for Yaakov, however, is 
eternal. 
When the Brisker Rav heard the dvar Torah from his son, he became all 
shaken up and raised his voice, "Berel!" Azoi rett men oif di Avos; "Is this 
how we speak concerning the Patriarchs?" (Do we refer to their love as 
being the type of love that "regular" people have? Contingent love is a term 
that is applicable to such angels as the Patriarchs.) 
In a lecture to mechanchim, Torah educators, Horav Aharon Kotler, zl, 
quoted Chazal (Shabbos 112b), Im reshonim bnei malachim, anu bnei 
anashim. V'im rishonim bnei anashim - anu ka'chamorim; "If the previous 
Torah leaders are viewed by us as being on the same spiritual plane as 
Heavenly Angels, then we are like men. If, however, we view the earlier 
leaders as men, then we are not more than donkeys." 
Rav Aharon quoted Rav Akiva Eiger, zl, who explained this pragmatically: 
How do we view the Torah leadership that has preceded us? If we view their 
qualities as being angel-like, we perceive them as being so much more 
elevated than we are. Then we are people. If, however, in our eyes, they are 
no different than we are -- they are human beings, great human beings, but 
human beings nonetheless-- then we are nothing more than donkeys. We 
must understand the concept of yeridas ha'doros, the decline of generations. 
As we view the gedolim of past generations, we indicate our own 
qualification to be included in the human race. If we do not perceive the 
difference of our generation, our gedolim, and the past generations - then 
there is something wrong with us. This is how we must approach the study 
of Torah, recognizing that the individuals about whom we are studying are 
in a league that is very distant from our own. 
Va'ani Tefillah 
Atah kadosh… Atah chonein l'adam daas. You are holy… You favor man 
with knowledge. 
Why is the brachah of daas, knowledge, wisdom, juxtaposed upon the 
blessing of kedushah, holiness? A person must realize what the source of 
his daas is. Wisdom, the ability to think, is derived from Hashem, Who is 
holy and pure. Thus, the person who is the beneficiary of this gift of wisdom 
must realize that this is no ordinary gift, because it is coming from no 
ordinary Benefactor. We are commanded to "cling to Hashem," u'bo tidbak 
(Devarim 10:20). As Hashem is holy, so must we strive to be holy. Our 
ability to think has enormous potential - which can go either way. We can - 
and should - sanctify our minds, so that the wisdom we express will be pure, 
untainted and holy. By acting G-d-like, we see to it that our minds maintain 
their sanctity by studying the daas of only individuals who, likewise, 
maintain themselves on an appropriate level of Kedushah. If we do not 
guard what enters into our minds, how can we control what goes out? 
Sponsored in memory of Rabbi Louis Engelberg z"l niftar 8 Kislev 5758 
Mrs. Hannah Engelberg z"l niftara 3 Teves 5742 t.n.tz.v.h. Etzmon and 
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IMPORTANCE OF ....   
The Gemara (Sanhedrin 6b) states that a judge may not arbitrate a 
compromise (vrap) to resolve a dispute, as it suggests that the 
compromise is a ‘better’ resolution than the Torah’s laws would 
have produced. One who does so is called a tyuj (sinner) and one 
who praises such a judge has committed blasphemy, as the Posuk 
says: ‘s .gb lrc gmcu [one who] blessed a compromiser [has] 
blasphemed Hashem. (R’ Eliezer applies this Posuk to a thief who 
stole wheat, used it to bake bread and wishes to recite a brocho 
over it. Such a brocho would be blasphemous.) But R’ Meir limits 
the negative characterization of a compromiser to Yehudah, who 
said to his brothers: ubhjt ,t drvb hf gmc vn – what [would we] 
gain by killing our brother ? and then recommended selling 
Yosef. Yehudah is criticized for this ‘compromise’, and anyone 
who praises him for it has committed blasphemy. Thus, R’ Meir 
sees no problem with a judge arbitrating a judicial compromise 
and R’ Yehoshua says that it is in fact a mitzvah to do so. What of 
the argument that it is an insult to the Torah’s laws ?  The Shvus 
Yaakov (2:145) held that where two disputants agreed to a 
compromise that was “ihsk cure” (close to the Halacha), this could 
be accomplished by a discount of no more than 1/3, i.e. if the 
amount in dispute was $300, then the defendant should pay $200. 
This is based on a number of sources, one of which is to emulate 
Hashem who is willing to forgive a third of Bnei Yisroel’s sins 
automatically on Erev Rosh HaShanah (see Tur j”ut 581). Thus, 
the honor of the Torah’s laws is still preserved, and both parties 
may agree to it.  This may also be the basis for the ,umrt ‘s ,be, 
(the edict applicable to four European lands) in the area of 
Shidduchim, where promises were made (e.g. dowry) and one 
party is unable to fully comply. The edict states that as long as 
that party still pays 2/3 of his original undertaking, he will not be 
penalized. Some Poskim (see Divrei Chaim s”uh 1:42) hold that 
the other party may not withdraw, and may in fact be forced to 
consummate the deal as long as the 2/3 is paid.   

QUESTION OF THE WEEK:  
When would one proceed to light Chanukah Licht, under all 
appropriate conditions, but without reciting a brocho ? 

ANSWER TO LAST WEEK:  
(When is it better to sell something to someone who already has it ?)  
The Mishpat Kohen (68), in discussing the Issur of obj, tk says 
that it is less of an Issur to sell property in Eretz Yisroel to a non-
Jew when he already owns property in Eretz Yisroel, than if one 
sells to a non-Jew who does not own any.  

DIN'S CORNER:  
One is not tmuh the mitzvah of lighting Chanukah candles with an 
electric Menorah. If he has nothing else, he should light it without 
a brocho, and hope that later he will find a proper wick and oil. 
The Shul Menorah may also not be electric. If one cannot light 
himself and must say the brocho of vturv, he may not do so on an 
electric Menorah.  (Yechave Daas 4:38).  

DID YOU KNOW THAT ....   
The Gemara (Pesachim 49a) states that a Talmid Chochom may 
not partake of a meal that is not a Seudas Mitzvah, such as the 
wedding meal for the daughter of a Talmid Chochom who marries 
an Am HaAretz. The Mordechai (604) notes that for this reason, at 
such a Chasunah, we are accustomed to sing songs and praises to 
Hashem to qualify the meal as a Seudas Mitzvah, unlike other 
non-mitzvah meals of ,ughrn (friendship) or Chanukah meals, 
which would not qualify. One might ask, are there not already 
praises in place for every wedding meal in the Sheva Berachos ? 
If these are insufficient, and specific ,ujca,u ,urha are needed, 
why wouldn’t a Chanukah meal qualify, as rum zugn and other 
songs of praise are specifically designated ? The Chavos Yair (70) 
suggests that the Sheva Berachos themselves cannot turn a meal 
into a Seudas Mitzvah, coming as they do after the meal was 
concluded, and established as a requirement by the Gemara, 
rather than a spontaneous expression of joy. Specific additional 
songs are necessary. In the same way, rum zugn is also not 
connected to the meal, as it is sung before the meal (connected to 
the candle-lighting) and it is also based on an established custom. 
It is therefore incapable of turning a meal into a Seudas Mitzvah. 
A man once vowed that he would not eat from a Seudas Reshus (a 
non-mitzvah meal) but he was constantly invited to meals with 
Gedolim and Talmidei Chachomim. The Chavos Yair held that the 
above distinction also applied to the Gemara (Berachos 64a) 
which says that if one partakes of a meal where a Talmid 
Chochom is present it is as if he has enjoyed the presence of the 
Shechinah. This, by itself however, does not render every meal 
where a Talmid Chochom is present a Seudas Mitzvah since even 
if he discusses Torah, he would have done so as well without the 
meal. Only if the meal causes the Torah to be discussed (such as 
in the case of a Bar Mitzvah boy’s Drasha), do we say that the 
Torah turns the meal into a Seudas Mitzvah. As such, he would 
not be permitted to eat with  them.   

A Lesson Can Be Learned From:  
During World War II, the residents of Yerushalayim suffered from 
serious starvation. There was a wealthy man who helped many people, 
lending them money with which to feed their families and survive the 
difficult time. R’ Aryeh Levin’s situation was also desperate, and so he 
approached the wealthy man for a loan, but was refused. When R’ Aryeh 
asked him why, the man explained that he lent money to everyone else 
because if he didn’t, they would harbor a grudge against him, which he 
preferred to avoid. “But you R’ Aryeh, I know that even if I don’t lend 
you the money, you will never harbor a grudge against me, so I’m not 
afraid to refuse you”. R’ Aryeh returned home and complained to his 
wife how unfair it was that just because he was able to suppress 
negative thoughts, his children would have to suffer from the scarcity of 
food. His wife replied: “Aryeh, you are missing the point. You know that 
the wealthy man has no real reason to refuse you. He has benefited 
many times from your favors and just last week he saw how you went to 
him with difficulty to return something he had lost. The only reason he 
has inexplicably refused you is because ohna has decreed that your 
assistance will come from another source. Wait for that opportunity !” 
P.S. Sholosh Seudos is sponsored by the Sternberg family. 


