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Towards the conclusion of Hashem’s admonition to Klal 
Yisroel to live up to the their obligation as the Chosen 

people, Hashem comforts his exiled, tormented nation by re-
minding them that in the end he will never forget them, no 
matter what the circumstances, and he will never abandon 
them. The Jews will eternally remain the People of God, nev-
er to be fully severed from the grace of Hashem. Even if the 
situation demanded that there was to be an upheaval in order 
to preserve them as a nation and even if there is a need to 
admonish Israel to keep the Torah and its Mitzvos, Hashem 
promises that the covenant of the nation will endure, never to 
be cut off completely. 

“V’Zacharti es Brisi Yaacov, V’es Brisi Yitzchak, V’es 
Brisi Avraham Ezkor”1- “I’ll remember my covenant with 
Yaakov, and also my covenant with Yitzchok, and I will also 
remember my covenant with Avraham.” 

 Hashem comforts Klal Yisroel by revealing that if the 
Jews try to return to the ways of their ancestors He will then 
call upon and remember the covenant of the Patriarchs to be 
a merit for Klal Yisroel. The Pasuk is telling us that Hashem 
will remember the great deeds of the Avos in order that they 
should stand as a protection for Klal Yisroel.

 Rashi cites a Medrash which wonders why the word 
Zechirah, remembering, is only mentioned in connection with 
Avraham and Yaakov but is not mentioned regarding Yitz-
chok. The Medrash answers that there is no need for Hashem 
to remember the merit of Yitzchok for he was the one that 
allowed himself to be offered to Hashem as a sacrifice during 
the Akeidas Yitzchok.  This act of sacrifice was something so 
special to Hashem that the ashes from that sacrifice were col-
lected and placed before Hashem. It is their constant presence 
that precludes any need for Hashem to remember Yitzchok.  

This Medrash, however, needs an explanation because if 
one would need to remember something it implies that there 
was some sort of forgetting, and forgetting is only a human 
condition. On the other hand, Hashem never forgets an action, 
a deed or a merit. So, what does the Medrash mean when it 
states that the constant presence of the ashes precludes Hash-
em from forgetting Yitzchok’s merits? What is the underlying 
idea of Hashem’s “need” to remember the covenant of Avro-
hom and Yaakov?

R’ Yosef Nechemia Kornitzer explains that, of course, 
Hashem does not need to remember because he does not for-
get. But if that is the case, then what does the Torah actually 
mean when it tells us of Hashem’s “remembering”?

Rav Kornitzer teaches us that there are certain times when 
Klal Yisroel just does not have the merit that it needs to sur-

vive and we desperately looks for anything to grab onto. One 
of the things that we can try to latch onto is the Zechus Avos, 
merits of the Patriarchs and one of the ways that we can tap 
into those Zechusim is to grab onto the specific attributes of 
each of the Avos. 

Avraham Avinu personifies the trait of chesed-kindness, 
as expressed by his outstanding hospitality to all people. 
When Hashem sees that the children of Avraham Avinu are 
performing acts of Chesed, then the merits and blessing of 
Avraham are showered upon Klal Yisroel.

  Similarly, Yaakov Avinu personifies the trait of perpetual 
Torah study. When Hashem sees that the progeny of Yaakov 
are attaching themselves to the treasure of Torah, then the 
storehouses of Zechusim, merits of Yaakov, are directed to-
wards his children.

 Yet, we must understand that things were not always so 
rosy, nor was the circumstances of our lives always conducive 
to act or perform whatever we needed to do. In the course of 
our history there were generations in which Klal Yisroel, as a 
whole, did not perform the acts of Kindness or learn Torah in 
the way that they were supposed to. 

Nevertheless, there were still those few who continued 
Avraham Avinu’s trait of kindness, and there were those 
who pursued Yaakov Avinu’s Midah of Torah and as a result 
kept the fire of Torah burning. Even though the attributes of 
Avraham and Yaakov were mostly orphaned and forgotten 
amongst Klal Yisroel, the few who attached themselves to the 
Midos of the Avos allowed the traits of the patriarchs to found 
amongst Klal Yisroel, and it was through them that Hashem 
was reminded and therefore “remembered” the essential, 
fundamental and all important traits of Avraham and Yaakov.  

Yitzchok’s Midah is different, Yitzchok’s Midah is spe-
cial. Yitzchok’s trait is Mesiras Nefesh, which is the Jewish 
willingness to sacrifice from himself for the sake of Hash-
em. This was brought out by Yitzchok’s readiness to be of-
fered as a Korban by the Akeidas Yitzchok. He instilled into 
Klal Yisroel this ideal to serve Hashem “Bechol Nafshecha, 
U’Bechol Me’odecha”- with all your soul and with all your 
possessions. 

This trait has been constantly present through our history. 
Bechol Nafshecha - Throughout the centuries countless Jews 
have given up their lives in the name of Hashem. Faced with 
the horrible choice of conversion or death, they chose to die as 
a Jew.  Bechol Me’odecha - In the early part of the 20th cen-
tury, there were many Jews who refused to work on Shabbos, 
even though it meant that they wouldn’t know where their 
next meal was coming from. Shabbos was Shabbos, and to 

R’ Akiva Eisenstadt  Rosh Kollel 
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these precious neshomos the mantra was -no matter what, no 
matter what may be, a Jew does not work on Shabbos.  

Each and every generation faces their share of trials and 
tribulations that stands in their way of living their life as Jews. 
Every individual has the own Nisyanos, tests, that they face 
and, hopefully, they will grab onto the trait of Yitchok, the 
Mesiras Nefesh, to triumph over the difficult situations. 

Hence, there is no need to for Hashem to “Remember” 

Yitzchok, for the trait of Yitzchok always exists in the life 
of a Jew. This Mesiras Nefesh is never forgotten amongst all 
of Klal Yisroel and therefore it is constantly present before 
Hashem.  And hopefully this trait will be one that we are able 
to bring forth in our generation. 

FOOTNOTES
1.  Bechukosai, perek 26 pasuk 42

R’ Akiva Eisenstadt

HALACHIC PERSPECTIVES: MAKING KNOTS ON SHABBOS 
R’ Heshy Kahan|Chaver HaKollel

Q: Why is tying knots included in the 39 melachos that 
are biblicaly prohibited on Shabbos?

A: There are two basic approaches as to why the small act 
of merely tying a knot is assur min hatorah on Shabbos. In 
general all 39 acts are directly correlated towards the acts 
that it took to construct the Mishkan. When creating the 
tabernacle it was required to tie knots in order to:

1) make nets to capture the Chilazon, which was a rare 
kind of fish that secreted the precious dye used to 
make the blue t’chailes color. The dye was required 
in order to color the curtains of the Mishkan.1

2) tie the curtains that needed to be attached to each 
other in order to remain continuous. While the length 
of the curtains can go on forever, the measurements 
of the width are limited to the width of the loom that 
is stitching it together. Therefore it was required 
to tie the different pieces together to make it one 
long fabric with the knots being covered and being 
absorbed into the connecting pieces of fabric.2 

Q: What type of knots are prohibited?

A: Knots can basically be placed in two basic categories:

(a) Kesher Uman- A knot that is made by a craftsman. 
Examples of this are knots that are not necessarily 
long enduring but are very difficult to make. 

Included in this is a;

- camel driver’s knot

- sailor’s knot

- fisherman’s knot

- fisherman’s bend

- cat’s paw

- overhand knot

- surgeon’s knot

(b) Kesher shel Kayama- A knot that is permanent. 
Examples of these are knots that may not be of a 
craftsman but are long lasting. Included in this is;

- tightening a knot on one’s Tzitzis

- repairing a pull cord by double knotting it together

- double knotting a shoe3

- tying a tichel (hair kerchief)

- tying shoes
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- hair ribbons

- tying apron strings

Q: In the above mentioned knot of Kesher shel Kayama 
how long does one need to intend to tie it in order to 
categorically be placed in this prohibited level of knots?

A: There is a dispute amongst the earlier Rishonim as far 
as what permanent is. While some hold that as long as it is 
not tied for 7 days then it is not permanent there are others 
who hold that if the knot was made for a mere 24 hours it is 
considered permanent and prohibited to make.

Q: Would the prohibition apply even if one ended up 
untying the knot earlier?

A: The issur goes after the intention, therefore if one had 
in mind that he would keep the knot longer then a day he 
would have transgressed the issur of making a knot on 
Shabbos even if he ended up untying it ealrier.4 

Q: If someone is not going to be tying a permanent 
knot (for either 24 hours or 7 days) and is not making 
a professional knot as is mentioned above (camel’s, 
sailor’s, surgeons knot etc.) would it then be permitted 
to make a knot on Shabbos?

A: The Rama5 states that nowadays we don’t know exactly 
what is considered a “professional knot”, therefore any  knot 
that is made with two knots is considered a professional 
knot and is prohibited to make even if it is for less then 24 
hours (or 7 days). Included in the Rama’s addition is:

	making a double knot on one’s shoe

	tying two knots on one’s garbage bag

	tightening an apron with a double knot

	tying a tichel (hair kerchief) with two knots

	making a double knot around a Sefer Torah during 
gelilah6 (this is especially relevant to someone who 
has gelilah on Shabbos mincha as the knot on the 
Sefer is being made for 7 days) 

Q: Are there any other knots, aside for permanent, 
professional and double knots that one should avoid 
making?

A: If one has only one string there is still a concern of tying 
the string onto itself as this too, similar to the double knot 
mentioned above, would be a “professional knot”. This is 
applicable to many common situations that may occur on 
Shabbos. Specifically:

	tying the string of a hood onto itself so it doesn’t 
slip out of the hood

	tying a string of Tzitzis onto itself so it doesn’t 
unravel

	making a knot on a plastic bag7 by looping the bag 
into itself

	tying the ends of a string on sweat pants so it doesn’t 
come out

Q: Are there any knots that can be made without any 
halachic issues?

A: If there is a knot that isn’t:

1. professional

2. permanent

3. double

4. onto itself

then it would be permitted to be made. Therefore if 
someone makes a regular single knot or a regular bow that 
is not intended for longer then 24 hours then one would be 
permitted to do so. Therefore one may:

	make a bow on top of a knot for his shoes

	have a single knot done for an apron
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	make a bow on top of a knot for a tichel 

	tie pigtails together 

	enclose a gartel around one’s waist

Q: Are there any halachic concerns with using a twist-tie 
on Shabbos?

A: Interestingly the Rambam discusses a case of twining 
small strands together (referred to as posel chavalim) to 
make one thicker rope and places this under the category of 
the biblical prohibition of making knots on Shabbos. This 
sounds directly parallel to twisting around a twist-tie onto a 
bag etc. as one is twining the strand of the twist-tie to make 
a thicker rope. It is for this exact correlation that many 
poskim prohibit using twist-tie’s on Shabbos.8 That being 
said it is brought down in the name of R’ Moshe Feinstein 
zt”l that one may use a twist-tie as usual as it is not making 
a rope but is rather holding something together by the force 
of the metal inside and is acting more as a safety pin and 
not as a rope. In order to go according to all poskim one 
can simply round the twist-tie around the top of the bag in 
a snake like fashion spiraling it downwards so not actually 
forming a rope and thereby avoiding the Rambam’s issue of 
posul chavalim.

Q: In the event that one accidentally tied a knot that 
should not have been made what should he do?

A: Just as there is a biblical prohibition to tying knots 
(Kosher) there is a melacha of untying a knot (Matir)  as 
well. There are certain scenarios that one may be able to 
untie the knot. Generally whichever knot is prohibited to 
tie one is equally prohibited to untie as well but in the event 
that it would cause significant discomfort one may do so if 
the knot was meant to be opened before 24 hours. 

Q: If it is not causing pain or extreme discomfort are 
there any other ways in which one can open a knot on 
Shabbos?

A: One should try to always make slip knots on Shabbos 
as opening those are never an issue no matter how long 
they were made to stay for. Additionally one may cut open 
a knot as cutting string falls under neither the melacha of 

tearing (as tearing is the brother melacha to sewing and 
since one does not sew string together, tearing it would not 
be applicable either) nor the melacha of untying. Therefore 
one may:

	cut off a price tag that was mistakenly left on his 
clothing9

	cut the string on a bakery box10 (as they are usually 
tied in a rather permanent manner)

	cut the netting of a bag of onions, tomatoes etc.

	rip open a plastic bag of candy etc. that was tied 
with a knot on top of itself

FOOTNOTES
1. Shabbos 74b
2. Yerushalmi Perek Klal Gadol 29b
3. Of course for this knot as well as the others listed below it 

tichel, apron, ribbon etc the Kesher shel Kayama only be-
comes present when the intention was to leave it there for at 
least 24 hours/7 days

4. Taz 317:1, see introduction to M.B. Of Kosher in 317, bh”l 
d’h Hakosher

5. 317:1
6. It is for this reason that most shuls have adopted the use of 

either Velcro or clip type of tie’s to hold the Sefer Torah to-
gether after it’s rolled

7. This is probably the most common scenario as people use big 
plastic bags to gold candy, fruit, Challah etc. and are con-
stantly opening and closing it so as to maintain freshness.

8. Shmiras Shabbos K’hilchasah quotes R’ Shlomo Zalman Au-
rbauch zt”l to assur twist-tie’s. Similarly R’ Yechezkal Roth 
Shlita and R’ Wosner zt”l were also inclined to prohibit it.

9. This is referring to the plastic strand that attaches most price 
tags and not those that are sewed into the sleeve of a suit 
etc. Additionally cutting the string that holds down the vents 
of a jacket is prohibited as well under the melacha of Tikun 
Maneh.

10. If one does not have a sharp enough knife to do this he may 
use a pair of scissors as that is a kli shemelachto l’issur which 
is permitted to be used when needed for a use that is muter on 
Shabbos, see S.A. 308:1 for more description. 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Looking at the sefer of Yirmayahu (32:6-44) we find an 
interesting sequence of events. The kingdom of Judah 

was in the final stages of its struggle with Babylonia, the 
holy land was surrounded, and it was just a matter of time 
before it would be conquered. During this time, lying in 
prison was Yirmiyahu, who foretold of these tragic events. 
While incarcerated, he received a visit from his cousin, 
Hanamel, who had an interesting request.  He had a piece 
of land which was part of his rightful heritage in the tribe 
of Binyamin and he needed to sell it. Yirmayahu was his 
closest relative and according to Torah law as delineated in 
this week’s perasha,  it should be him that would have first 
rights to purchase it so that it will not be sold outside of the 
family (Behar 25:23-28).

The question to grapple with regarding this strange 
interaction is for what purpose does it serve? The Jewish 
people were soon going to be conquered and their land torn 
away from them, so what difference would it have made to 
Hanamel to have sold his land to Yirmiyau or not?

Also Yirmiyahu who subsequently did buy the land, 
was the one who prophesized about the oncoming onslaught 
of foreign invaders that would be conquering the land. Did 
he not realize that this purchase was for naught?

It could very well be that Hanamel’s intentions were 
pure, that his desire to keep the heritage within the family 
held primacy over any of the peripheral occurrences going 
on politically. On the opposite side of the spectrum, it could 
be claimed that the exact opposite is the case, whereby, 
Hanamel recognized that the land would taken away, 
and there was no real prospect of finding a buyer in such 
tumultuous times. It would be better then, to get something 
rather than nothing, so he broached his cousin with this 
offer to sell.

The most startling aspect of the story though, is really 
Yirmiyahu’s commitment to a deal which by all rationale 
standards seemed ridiculous. To buy a land that would 
just be torn away is ostensibly a waste of money. It would 
appear then, that Yirmiyahu saw something much more 
grandiose then the deal itself. It could be that this deal was 
a statement of the fact that he recognized that Hashem had 
made a promise that the Jews would once again be in their 
land despite the current exile. Yirmiyahu saw Hashem’s 
promise as an absolute reality. He trusted in G-d’s word so 
completely, that the current exile taking place was only a 
temporary detour, and not a confinement of eternal fate.

Rabbi Dr. Abraham Cohen (1887 -1957) writes that the 
narrative of Hanamel and Yirmiyau is an excellent analogy 

to many peoples’ attitude towards their own Jewish heritage.
We are holders of a valuable estate, that which has been 

given to us, and which we should cherish, and pass on to 
our future generations. Our Torah and Judaic identity is to 
us what this land was to Chanamel, it is a sacred trust given 
to us from past generations in order for us to pass forward 
to future ones. 

Each of us will come face to face with times within our 
lives, where we must do much on behalf of our heritage. 
We may come face to face with conundrums of temptation, 
risk, and sacrifice. These pressures can weigh down on us, 
making us feel like it is not worth it anymore, pushing us to 
sell away our spiritual legacy. 

Each of us will at some point come to the end of our 
road here in this world. This is an exile into the unknown. 
We do not know what will happen after death, but our faith 
conveys to us that death is not the end, that there is more to 
the story, and that we should view this world as a bridge to 
an afterlife.

Do we hold on to this conviction and uphold it? Or do 
we instead look to sell it off as a negligible ideology with 
no practical reality?

Do we believe in our heritage? Or do we become 
indignant and give it up since it is inconclusive from our 
clinical eyes?

There are those which will profess that we live life for 
now alone, and that is what counts most. That my reality 
today is what I see; I cannot be worried about tomorrow. 
People with such viewpoints wish to be practical, not 
wanting to be burdened with theological ideals and visions 
of spiritual grandeur. Once dislodged from the responsibility 
of upholding religiosity, they now can fully immerse 
themselves in the present alone.

The issue is that this mindset makes man become 
reduced to nothing more than a beast. He is left to fulfill his 
primal instincts and urges for the here and now without any 
thought or plan for consideration and consequence.

If Hanamel sold his land as a medium for gain for the 
here and now, without thought to the greater meaning of 
this act, he can be deemed as really no better that one who 
enjoys today without any thought of tomorrow.

If we will say instead, that Hanamel needed to sell his 
land, but wanted to still to do so in the way which preserves 
his heritage, then his seeking out of Yirmiyahu was laudable.

But it is Yiramahu’s actions which are most inspiring. 
He languished in a prison, he had to take his own money 
and buy a land which was going to be conquered.
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He did this as a fulfillment of his heritage.
This is a man whose faith in Hashem was his guiding 

compass. This is a man who had a philosophy on life, which 
was greater than just the present alone. This is someone 
who preserved his heritage, who believed in it, for now and 

for the future.
He demonstrated with this purchase, that his life was 

not governed by only what is, but also by the heritage given 
to him and by his sustaining it to always be. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
MAH SHMITA AITZEL HAR SINAI

“And Hashem spoke to Moshe at Har Sinai, as fol-
lows”. 

This week’s Parsha, which discusses the laws of Shmit-
ta, begins with Har Sinai. Rashi questions the importance of 
mentioning that the laws of Shmitta were given by Har Sinai. 
Wasn’t the entire Torah and all the Mitzvos given on Har Si-
nai? 

There are various explanations to explain this. Perhaps 
there is a special lesson the Torah wishes to teach us by speci-
fying that Shmitta was taught at Har Sinai. We all know the 
famous Midrash that all the mountains quarreled with each 
other, each one boasting that they were worthiest of hosting 
Matan Torah. Only little Har Sinai because it was humble 
and modest, became the chosen mountain. Indeed, the Ge-
mara tells us that the Torah can only connect with one who 
is humble.

The Shem MiShmuel adds something to this Midrash. If it 
is true that Hashem chose Har Sinai because of its humility, 
why didn’t Hashem rather give the Torah in a valley. A val-
ley certainly cannot boast or feel big.  Why did Hashem seek 
a small and unpretentious mountain, rather than a little and 
lowly valley?

The answer is because while we must be humble, at the 
same time we must possess within us a proudness and strength 
of character. True we must not act haughty or boast, but deep 
inside we must realize we are Bnei Milochim, children of the 
king, and act appropriately of that role. 

This deep feeling of being the chosen nation should not 
drive us to haughtiness, but rather should dictate our actions 
so that we always behave in line with being the children of 

the King.
Therefore, the Torah was not given in a little valley but 

was specifically given on a mountain, albeit a humble one.
This is also mentioned in the Ramban, who says that 

when serving Hashem “Vayigba Libo Bidarkei Hashem”, we 
are required to elevate ourselves and to be bold and strong to 
protect and defend our principles and values.

This strength of character and self-confidence is most 
needed by the mitzvah of the Shmitta.  

Shmitta is a mitzvah which defies logic. A person who has 
a family to feed, and leaves his field fallow for an entire year, 
surely faces (at best) skepticism from his neighbors and secu-
lar friends. Surely his own conscience would pressure him to 
find a way out of doing this mitzvah.

This is the lesson of the Torah. The Mitzvah of Shmitta 
was given on Har Sinai; on a big bold mountain. We aren’t 
swayed by public opinion nor are we influenced by logic. 
With a tremendous strength of character, we act like a lion to 
do Hashem’s will, without any other consideration. 

Indeed, the Midrash tells us that the posuk in Thilim, “Gi-
borei koach, Oseh Divaro”; Masters of strength (giborei ko-
ach) who fulfill My words, refers to the strong people who 
fulfill the Mitzvah of Shmitta. 

The Gemora says that Har “Sinai” was so named because 
the Mitzvos which were given on it caused “Sinah”, or ha-
tred between Klal Yisroel and the nations of the world. The 
Chasam Sofer questions why would a Mitzvah such as Shmit-
ta cause the nations to hate us. On the contrary, they should be 
happy that we leave our fields fallow, which seemingly would 
cause famine and starvation to the Jews. 
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R’ Boruch Yechiel Schreiber

PARSHAS BEHAR
Rabbi Avraham Greenwald

If your brother becomes impoverished and sells of his an-
cestral heritage, his redeemer (i.e. relative) who is closest 

to him shall come and redeem his brother’s sale. If a man 
will have no redeemer, but his means suffice and he acquires 
enough for its redemption... (25:25-26). Now, is there a Jew 
that does not have a redeemer (a relative)? Rather, the pasuk 
refers to one who has a relative, who does not wish to redeem 
it for him (Kidushin 21a). The obvious question is: If the pa-
suk refers to one who has a relative who does not wish to re-
deem the field, why does the pasuk say “If a man will have no 
redeemer?” It should have said, If the redeemer does not wish 
to redeem it! Also, why does the pasuk mention this fact at 
all? It should have merely said that his redeemer shall redeem 
it or, if he has the means, he himself can redeem it. What is 
the point of saying “If he has no redeemer?”

In answer to the first question, R’ Moshe (Darash Moshe) 
answers that the pasuk teaches us a very important lesson. A 
relative is a relative only if he takes interest and is concerned 
wiith the welfare of his relative. If he shows no interest in his 
affairs and is unconcerned with his welfare, his relationship 
is severed. If he does not wish to redeem, then it is as if “he 
has no redeemer (relative)!” In answer to the second ques-
tion, Meleches Machsheves (cited by Netziv) says as follows: 
The facts of life are that when one has whom to rely on, he 
does not make the proper effort to be successful on his own. 
He may have great talents, but they will lie dormant if he is 
not forced to bring it out. When one has a redeemer, he will 
not find a way to afford it on his own, but when he has no 
redeemer, then he will find a way to afford it! Netziv explains 
a bit differently. When one relies on his relative or on any 

other “cause and effect” that he feels is in play, he will not 
rely on Hashem, and therefore he will not find a way to afford 
it. However, the second he realizes that he has no one to help 
him and no way out of the situation, he will turn to Hashem, 
Who helps those who rely on [and daven to] Him.

The same idea if found with regard to Rochel Imeinu. 
She approaches Yaakov in pain, pleading with him, “Give 
me children, otherwise I am dead,” Yaakov responds “Am 
I instead of Hashem, who has withheld from you children.” 
Immediately, she gives Bilhah to Yaakov and she has 2 chil-
dren. And then finally, Rochel herself has a child: “Hashem 
remembered Rochel and listened to her - and he opened up 
her womb.” Hashem listened to her means that she dav-
ened. What happened all of a sudden? Did she not daven until 
now? Did her davening take on a heightened intensity? Ram-
ban (30:1) explains: Behold, this tzadeikes, Rochel, when she 
realized from Yaakov that she could not rely on his prayers, 
she went back and prayed for herself to the One who listens to 
man’s cry. This is what is meant by “and Hashem listened to 
her.” Up to that point, Rochel has no children, but feels hope. 
She is married to one of the greatest people living at the time. 
Surely his prayers will help. And when she still does not have 
children, she approaches him. Surely, then, his blessings and 
prayers will have an impact. It was only when she realized the 
hopelessness of her situation and that she has no one else to 
turn to but Hashem that she was answered. Her own prayers 
took on new meaning and she was answered.

R’ Pinkus in his sefer, She’arim BaTefillah, p. 79, cites R’ 
Dovid Soloveitchik in the name of his father, the Brisker 
Rov, who would say concerning the pasuk “ve’ha’bote’ach 

The Chasam Sofer gives us an amazing insight into this 
Gemara. The Gemara does not mean that the Mitzvahs cause 
the nations to hate us. Rather it is the other way around. Be-
cause the nations hate us and we don’t intermingle with them, 
is why we can possibly have Mitzvohs. 

But according to our earlier understanding, we can ex-
plain the Gemara simply. Indeed, specifically a Mitzvah like 
Shmitta can cause the nations to hate us. When the nations see 
our inner strength and how we are able to overcome our na-
ture of being humble and unassuming, and we can be bold and 

strong and leave our fields and livelihood empty for an entire 
year, this leaves them jealous and envious. It is precisely this 
power of being tall and mighty as a “mountain” in face of 
adversary and scorn, that causes the nations to recognize “Mi 
Kiamcha Yisroel, Goy echad Biaretz”, there is no one as Klal 
Yisroel amongst all the nations of the world. This is the ulti-
mate cause of the hatred against us. 

Therefore, it is appropriate to say that Har Sinai and the 
Mitzvas given on it, specifically the MItzva of Shmitta, is what 
causes the nations to hate us. 
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MA’ASER: MORE THAN JUST GIVING GIVING BACK
R’ Moishe Wiederman   Chaver HaKollel

BaHashem chesed ye’so’ve’venu,” that the true bote’ach is 
one who realizes the depth of the tzarah. Even when help 
seems available, he understands that he has no one to rely 
on aside from Hashem - he is Boteach only BaHashem. He 
will merit, chesed ye’so’ve’venu. One, however, who does not 
recognize his tzarah and feels that he has options, is not a 
true bote’ach, for he is not completely reliant on Hashem. In 
times of tzarah, the Brisker Rov would try and make tangible 
to those around him the great tzarah they were in, for, he felt, 
this was the key to salvation. 

The navi (Shmuel 1, 1) recounts the story of Chana. She 
has no children, while her co-wife has many children. She 
is in pain, but makes the best of her situation, traveling each 
Yom tov to be oleh regel with her husband, Elkanah. One 
year, she davens with great emotion and merits having a child 

- Shmuel. What happened all of a sudden? Each year, she 
would travel to the Mishkan, but did not daven with that sort 
of emotion. What brought on her great outpouring of tefil-
lah? Did she simply just have enough?! Malbim explains that 
it was something her husband told her that brought this on. 
Elkanah, trying to soothe her pain, tells her “Why are you 
crying? Why, I am as good for you as ten children!” Up to 
that point, she was in it together with Elkanah. She relied 
on his tzidkus, on his tefillos. But when she saw that he had 
given up, that he was telling her to stop crying and make 
peace with her situation, the stark truth hit her: She had no 
hope aside from Hashem. It was then that she cried bitterly to 
Hashem, something she had not done previously, and she was 
answered. She was bote’ach BaHashem, and merited chesed 
ye’so’ve’venu.

Rabbi Avraham Greenwald

The idea of giving back to God seems so attractive that 
other religions, in fact, borrowed the idea from us with-

out alteration. We show our appreciation to God for what he 
has given us, by tithing. The ten percent that we call ma’aser 
is His portion in what He has given us.

All this is plausible – but not true. That is not what 
ma’aser is about. We might have thought that way, if only we 
could ignore Hebrew grammar. The proper term for a tenth 
is תירישע, not רשעמ. Ma’aser is an active term, not a passive 
one. It connotes that which turns something into a unit of ten. 
Ma’aser does not indicate that a portion belongs to Him Who 
gave us increase. It does indicate the completion of a set.

Completion of a set? Why? At the beginning of a growing 
season, we acknowledge Hashem’s Hand in allowing us to 
benefit from His bounty. We offer the רוכב, the firstborn of an-
imals, as well as םירוכב, the first fruits. Having appropriately 
thanked God, it is easy to regard what remains as legitimately 
ours. We could be tempted to see all that is produced after-
wards as the natural consequence of what He began for us.

Ma’aser won’t let us. It closes the parentheses opened 
by רוכב and םירוכב. The number ten stands for completion, 
for the end of a process. Ma’aser, that which brings us to the 
number ten, makes us acknowledge that every step in the ac-
cumulation of wealth also comes from Hashem. What bechor 
is to the beginning, ma’aser is to the end. We understand that 
Hashem does not simply jump-start a process, or set things 
in motion that continue on their own. Every last bit that we 

enjoy – and everything that precedes it – is a direct gift of 
Divine Providence.

The halachic details of these mitzvos bear out this under-
standing of the mitzvah. The most obvious one is in the pro-
cedure for selecting המהב רשעמ. One cannot simply establish 
the population of his flock, and then designate animals equal 
to a tenth of the total number. Instead, one has to count the 
new animals born to him, and the animal counted as num-
ber ten – the animal that completes the set – becomes the 
end point, reflecting back on all that preceded it. Without the 
counting, there is no set, and there is no ma’aser. However, 
in the case of produce the “tenth” is equipotential in all the 
grain. Nothing need be counted in order to designate a tenth 
item. The quality of being tenth is distributed through all por-
tions of the grain, as if simply waiting to be removed. Thus, 
the idea of לבט applies to grain but not to animals, indicating 
the presence of רשעמ embedded in a greater quantity, render-
ing it all prohibited until it is separated out.

We can now readily understand why Vayikra ends by 
grabbing on to two mitzvos that do not flow from the previ-
ous text. They seem to slip in just as the door is closing, as if 
something had been forgotten. We have learned throughout 
this Chumash about creating a home for the Shechinah, as it 
were. We learned about the various korbanos; we studied the 
special aspects of kedushah required of those who ministered 
in His Mikdosh. We met up with the demands of kedushah 
imposed upon ordinary people when they house the Shechi-
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COOKING FOR A SERVANT ON YOM TOV
R’ Berach Steinfeld

nah in their midst.
Now, at the very conclusion, we learn what it is all about. 

These two kinds of ma’aser elevate the enjoyment of ordinary 
life to an encounter with God. In them, every home becomes 
a Temple, every table an altar from which each Jew eats, as if 
he were a priest in God’s special place. The goal of holiness, 
of specialness, ironically becomes the penetration of that spe-
cialness to all people and all things.

Zechariah spoke of a day in which there will no longer be 
any “traders in the house of God.” Religion, to many of us, is 
a business, a form of barter. We build edifices, and spend a bit 
of time in them. We “trade” this contribution for the rest of 
our time, satisfying what should be a quest for constant holi-
ness by a few moments of specialness in a special place. This 
isn’t the way to achieve unity and holiness. The proper way is 
to not treat it as a business, thinking that we give god our time 
and prayers and in return He gives us our health or wealth or 
any other request we have be it a luxury or a necessity, rather 
as an opportunity to give thanks and to put forth requests.

To truly glean meaning from our daily routine we must 
treat it ad more than just “something we just do” and treat 
it with the awe and reverence we would if we knew the 
magnitude of our actions and the tremendous consequences 

they bring, both good and otherwise. The universal law of 
cause and effect states that for every effect there is a definite 
cause, likewise for every cause there is a definite effect. Your 
thoughts, behaviors and actions create specific effects that 
manifest and create your life as you know it. If we believe 
praying, spiritual actions and commandments are a burden 
then we will act like they are.

“Nothing in life is free” is an adage that is often used in 
reference to people getting something for free. But the mis-
take is that the phrase is truer than anyone had ever stretched 
it and can be applied to god as well. Nothing we get from 
Hashem is for free, they have a price. That crop you got this 
past season? Theres a price tag on that. Those new calves 
that were just born to you last year? Yep theres a price tag on 
them too. The first step to paying off these debts is ma’aser, 
fulfilling a positive commandment with said item. Objects 
(and even innate traits) are neutral, it is what we do and how 
we harness these gifts that shape whether they are “good” or 
“bad”. Once we have given ma’aser we are on the right track 
to using the present from god in the positive way. We must 
always remember that we are nor products of our circum-
stances, rather that we are products of our decisions.  Good 
Shabbos. 

R’ Moishe Wiederman

We learn that one is not allowed to cook food on Yom 
Tov for a non-Jew in Shulchan Aruch, Orach Chaim, 

siman taf kuf yud bais. The question arises; may one cook for 
his “eved knani” (non-Jewish servant) on Yom Tov?

The Ran in Beitzah, daf yud, amud bais says that one may 
cook for one’s slave since he is required to feed his slave. 
This ruling would apply if we pasken like Rabbi Akiva who 
rules that when the posuk says that one may cook on Yom 
Tov for “lachem,??? it includes cooking for one’s animals. 
It would stand to reason that this would include one’s non-
Jewish slaves.

The Rif argues with this and says that we pasken like Reb 
Yosi Haglili who rules that it is forbidden to cook on Yom 
Tov for one’s animals; therefore one should not be able to 
cook for one’s slaves.

The sefer Yaaros Dvash in siman yud zayin says that 
despite the fact that we pasken that one may not cook for 

a non-Jew on Yom Tov, one would be able to cook for non-
Jewish slaves because they have a chiyuv to do mitzvos in 
the same way a woman has a chiyuv to do mitzvos. Even in a 
case where the slave is not doing mitzvos, he would be treated 
like a Jew who is porek ol. The rule regarding someone in 
that category is “Yisroel af al pi shechata Yisroeh hu,” there-
fore; one may cook for a Jew even if he is not keeping mitz-
vos. We therefore rule that a non-Jewish slave would also be 
able to have food cooked for him by a Jew on Yom Tov.

The Yaaros Dvash explains Esther Hamalka’s actions 
with this svara. Esther wanted to invite Achashverosh to eat 
a meal on Pesach with her. By inviting Haman, who was 
an eved knani to Mordechai, she was allowed to cook for the 
party.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.com 
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Why keep Shabbos?
Obviously, first and foremost, we keep Shabbos 

because our Creator requires it of us. It is God’s Law. But 
there is also much else that is at play.

God created the world, and everything in it, in sheshes 
y’mei hama’aseh, the six days of Creation. He then created 
Shabbos. In a divine sense, He “rested” on Shabbos, so that 
we may also rest on that day, that we may devote ourselves 
solely to matters of the spirit on that day, a gift of inesti-
mable value.

From our perspective, however, by observing Shabbos, 
we are making a statement. In the face of all who scoff, 
by keeping Shabbos we are clearly affirming that Hakodosh 
Baruch Hu in fact created the world, that on the seventh day 
we “rest” as, k’vyachol, He did, and as He has commanded 
us to do. It is an unequivocal statement of faith.

The first Rashi in Breishis  quotes Rabbi Yitzchak, stat-
ing that the Torah begins with the story of Creation, to es-
tablish and to clarify that it is God who brought the world 
into being, He is its Master, He is its Owner, and He ap-
portions it in any way He wishes. Thus, those who would 
accuse us of stealing the Land of Israel are Divinely refuted.

The Jew, therefore, should very well be careful to keep 
Shabbos, because it is his deed to the Land of Israel. To 
deny Shabbos would be to deny God’s act of Creation, 
which in turn would deny the rest of the Divine narrative 
that constitutes our title to the Land.

Parashas B’Har begins with the law of Shmitah. We 
are to work the Land for six years, and to rest it on the sev-
enth. The rationale here, it seems, is very similar. By rest-
ing the land in the seventh year, we affirm that God, Who 
created the world, created this land, He is its Master, He is 
its Owner, He apportioned it to us, and we serve him in this 
way. The Land is really His, we are affirming, and we are 
there by His leave. 

Sfas Emes  points out that thus, during the six permitted 
years when we do work the land, having observed Shmitah 
now elevates that work in the non- Shmitah years to a holier 
plane. So too, when we count the days of the week,  sheni 
l’Shabbos, shlishi l’Shabbos, etc., we infuse the kedusha of 
Shabbos into all the work we do during the rest of the week. 

Our parasha  has an additional parallel to Shabbos and 
Shmitah.  V’chi yamuch achicha: should your fellow Jew 
be brought low, should he be in need of help, should he need 
tzedaka. The Torah’s instruction is clear: v’hechezakta bo, 
you shall strengthen him up, you shall help him. Do not al-
low him to fall, for then it’s ever so much harder to get him 
up than it would have been to keep him from falling. 

Hashem gives us things -- the opportunity to work, the 
Land of Israel, financial resources -- for a purpose. They 
represent an opportunity to do good. Foolish would be the 
person who is thus given the opportunity to do good with 
what he has, but fails to do so, thus erasing the very reason 
he was given those things. 

Shabbos, Shmitah, Tzedaka.  In each case we affirm: 
God created the world. He is Master of all that is in it, he ap-
portions its resources as he chooses, what we have we have 
from Him and only from Him, and He expects us to behave 
in a certain way with what He has given us.

It is interesting that the two of these mitzvos that are in  
in our parasha , Shmitah and Tzedaka, come with objective 
guarantees, v’tzivisi es birchasi  for Shmitah, and (in Mala-
chi) b’chanuni na b’zos  for Tzedaka. Do as commanded 
and you will be rewarded. Guaranteed.

What about Shabbos?
Certainly there is Divine reward for keeping Shabbos, 

as for any mitzvah. Rather than a stated guarantee, however, 
there is something else.

Shabbos defines our relationship with our Father in 
Heaven.  It is an act of mutual love between Hakodosh Ba-
ruch Hu and ourselves, and indeed it is ushered in, clas-
sically, with the ultimate declaration of such love, Shir 
Hashirim.

The beauty, the light, the warmth, the spirituality, our 
bonding with our families and our fellows, our bonding 
with Avinu Shebashamayim and the very palpable sense of 
His bonding with us: for the Jew, Shabbos is its own reward. 
Guaranteed. 

Yerucham Baruch Reich
Parashas B’har 5771

Yerucham Reich | This is a reprint
WHOSE IS IT, REALLY?



Mazal Tov
Mazal Tov to Shlomo &  Shoshana Greenwald  

on the Bar MItzvah of their son Shalom Yishai.

May you enjoy a lot of Nachas  from him  

and all of your children!

Shiva for Mrs. Shulamis Manne A’H - Mother of Rebbitzen Rina Plutchok   

will be held at 1433 East  16th street btw N&O,  until Thursday morning.
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