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In this week’s parsha, parshas Re’eh, it is fitting that we 
explore the significance of the fact that Yisrael are worthy of the 
accolade “children of G-d,” as it states (Devarim 14, 1): בנים אתם“ 

 לה’ אלקיכם לא תתגודדו ולא תשימו קרחה בין עיניכם למת, כי עם קדוש אתה לה’

 you—אלקיך ובך בחר ה’ להיות לו לעם סגולה מכל העמים אשר על פני האדמה”
are children to Hashem, your G-d, you shall not cut yourselves 
and you shall not make a bald spot between your eyes for a 
dead person.  For you are a holy people to Hashem, your G-d, 
and Hashem has chosen you for Himself to be a treasured 
people, from among all the peoples on the face of the earth.  
We must endeavor to comprehend the connection between being 
called “G-d’s children” and the admonition that follows: “You 
shall not cut yourselves and you shall not make a bald spot” 
to mourn the deceased.  We will present four explanations found 
in the commentaries.  

We will begin with Rashi’s commentary: “You shall not cut 
yourselves” means you shall not make a cut or scratch in 
your flesh over a dead person as the Emorim do, because 
you are the children of the Omnipresent, and it befits you to 
be handsome and not cut or bald.  The Ramban is perplexed 
by Rashi’s comment.  For, according to his explanation, why does 
the Torah restrict this prohibition to mourning the dead?  It 
should not be fitting for G-d’s children to desecrate their bodies 
with scratches or bald spots under any circumstances—not just 
over the dead.  

Therefore, he cites the explanation of the Even Ezra.  As G-d’s 
children, we should believe unreservedly that everything the 
Merciful One does is for our own good.   That is why we are not 
permitted to make scratches in our flesh or bald spots on our 
heads.  Here are his sacred words: 

“וטעם בנים ]שהזכיר הכתוב הכוונה בזה[, אחר שתדעו שאתם בנים ַלֵשם, והוא 

אוהב אתכם יותר מהאב לבן, אל תתגודדו ]תשרטו[ על כל מה שיעשה, כי כל אשר 

מעשה  הקטנים  הבנים  יבינו  לא  כאשר  אז[  ]כי  תבינוהו,  לא  ואם  הוא,  לטוב  יעשה 

אביהם רק יסמכו עליו, כן תעשו גם אתם, כי עם קדוש אתה, ואינך כשאר כל הגוים, על 

כן לא תעשה כמעשיהם”.

This prohibition hinges on the fact that Yisrael are His 
children.  Know that He loves you more than a human father 
loves his son.  Therefore, you should not  mutilate yourselves 
in any form for any reason, because everything that happens 
is for the good.  If this is difficult to comprehend, as young 
children often fail to comprehend their parent’s actions, they 
must simply rely on him.  You should do the same, because 
you are a holy people; you are not like the other nations.  
Therefore, you should not act as they do.  

The Explanations of the Da’as Zekeinim 
 and the Ohr HaChaim HaKadosh

The Da’as Zekeinim from the Tosafists provides us with a third 
explanation regarding the connection between ”בנים אתם“ and לא“ 

 :תתגודדו ולא תשימו קרחה”

“בנים אתם לה’ אלקיכם, ולכן אם מת אביכם הבשר ודם לא תתגודדו, שהרי אינכם 

יתומים בכך, כי יש לכם אב שהוא חי וקיים יתברך ויתעלה שמו, אבל הגוי כשמת אביו 

יש לו להתגודד, שאין לו עוד אב, כי אם עצו ואבנו שאין בם מועיל, כדכתיב )ירמיה 

ב-כז( אומרים לעץ אבי אתה ולאבן את ילדתני”.

“You are children to Hashem, your G-d”: Therefore, if your 
human father dies, you should not defile yourselves; because 
that doesn’t make you orphans.  For, you have a Father that is 
alive and well, blessed and exalted be His name.  The “goy” (non-
Jew), however, may defile himself when his father dies.  For he 
no longer has a father—but only his wood or his stone that are 
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of no use, as it is written: (Yirmiyah 2, 27): “They say to the wood, 
‘You are my father,’ and to the stone, ‘You have borne us.’”  

Lastly, we have a fourth explanation, that of the Ohr HaChaim 
hakadosh.  We are the children of the Omnipresent—HaMakom; 
He is our Father and our King.  So, when a Jew departs from this 
world, his death is not final like the death of a non-Jew.  After all, 
he is merely returning to his Father in heaven, the source of life.  
There, he continues to have a spiritual existence in the World of 
the Neshamot.  Here are his sacred words: 

תתגודדו.  למאמר  אתם  בנים  מאמר  סמך  טעם  מה  לדעת  צריך  וגו’.  אתם  “בנים 

נראה שנתכוין לומר שבמיתת איש אין אבידה למת, אלא הרי הוא דומה לאדם ששלח 

בנו לסחורה לעיר אחרת, ולימים שלח האב אחר בנו, ואין העדר הבן אלא מן המקום 

שהלך משם, אבל על כל פנים ישנו, ואדרבה לטוב לו שחזר הבן אצל אביו שהוא מקור 

החיים, ועל זה אין לנו להתגודד ולשים קרחה, מה שאין כן העכו”ם שלא נקראו בנים 

מיתתם,  ביום  הדוויים  ידוו  שעליהם  האומות,  שאר  לשלול  אתם,  אומרו  והוא  לה’, 

שמתים מיתה שאינם עוד בנמצא בין החיים”.

The Torah is teaching us that when a Jew dies, he is not 
forfeiting anything.  He draws an analogy to a father who sends 
his son on a business mission to another city.  His son still exists; 
however, he is no longer where he was sent.  On the contrary, the 
son enjoys the benefit of returning to his Father, the source of 
life.  Therefore, it is not appropriate to defile ourselves.  This does 
not hold true for non-Jews; for they are not considered Hashem’s 
children.  The Torah specifies ״אתם״—“you”—excluding the other 
nations.  It is appropriate for them to do these things in response 
to death, because when they die, they no longer exist.  

I would like to suggest a way to reconcile the explanation 
of Rashi, Yisrael’s great teacher.  Recall that the Ramban was 
bothered by the fact that Rashi’s explanation should apply to all 
circumstances and not only to situations of mourning.  I believe that 
Rashi’s explanation cleverly incorporates all four explanations in 
one.  It is not dignified for the children of G-d to mourn by defiling 
their bodies because of the other three explanations presented.  

Like the Even Ezra, he is teaching us that it is undignified for 
G-d’s children to entertain the thought that HKB”H, their Father 
in heaven, did something that was detrimental to them.  Like the 
Tosafists, he is teaching us that is inappropriate for G-d’s children 
to mourn the loss of their human father to such extremes, since 
they still have their heavenly Father, who is eternal.  Like the Ohr 
HaChaim hakadosh, he is teaching us that it is undignified for 
G-d’s children to mourn so intensely, knowing that the deceased is 
returning to his heavenly Father’s lap.  Thus, all four explanations 
go hand in hand quite nicely; however, since Rashi opts for 
simplicity, he rolled all four explanations into one.  

“Do not make a bald spot between your eyes” 
Refers to the Site of the Tefillin shel Rosh

The Torah is the wisdom of HKB”H; as such, it is infinite.  Hence, 
I would like to present to our esteemed audience a novel idea 
explaining the connection between the beginning of the passuk: 
 “לא תתגודדו :and the continuation of the passuk “בנים אתם לה’ אלקיכם”

 First, we will explain why the Torah  .ולא תשימו קרחה בין עיניכם למת”
specifically prohibits making a bald spot “between your eyes,” 
rather than prohibiting a bald spot in general anywhere on the 
head, as it does in parshas Emor regarding the kohanim (Vayikra 
  .“לא יקרחו קרחה בראשם” :(5 ,21

A rationale is provided in Ta’amei HaMitzvot, authored by the 
divine kabbalist, Rabbi Menachem Recanati, zy”a.  He explains 
that the Torah here specifies ”בין עיניכם“ as an allusion to the place 
where the “tefillin shel rosh” are worn, as it states (Devarim 6, 8): 
 and let them be “totafot” between your—“והיו לטוטפות בין עיניך”
eyes.  Here are his sacred words: 

“שלא לשים קרחה על מת, שנאמר ולא תשימו קרחה בין עיניכם למת. טעם מצוה 

זו לפי שיש בין העינים בגובה הראש מקום הנחת תפילין של ראש, ששם שורה השכינה 

בד’ פרשיות, ד’ חיות המרכבה שבין בדי הארון בין שני הכרובים, ואישוני העינים הם 

הכרובים. בך בחר, בגופך בחר השי”ת לשבתו, כמו שבחר בדי הארון, ואיך תעשה פגם 

וחבורה במקום כסא המלך, לכך לא תשימו קרחה בין עיניכם”.

He states that the site of the “tefillin shel rosh” is where the 
Shechinah rests among the four parshiyos.  He compares them to the 
four creatures bearing the heavenly chariot between the staves of 
the Aron, between the two keruvim.  The pupils of the eyes represent 
the keruvim.  The Almighty chose to rest His Shechinah upon you, 
just as He chose the staves of the Aron.  Thus, it is unthinkable to 
desecrate and mutilate the site of the King’s throne.  Therefore, it is 
prohibited to make a bald spot between your eyes.  

He is referring to a passage in the Zohar hakadosh in the 
Midrash HaNe’elam (Chayei Sara 129b), cited by the Shela 
hakadosh in the sefer Mitzvas Tefillin (1, 4).  Here is an excerpt 
from his sacred insight:

ואחרי  הקדושה,  המרכבה  סוד  בהם  שיש  לפי  גדולה,  קדושה  בהן  יש  “התפילין 

שנחרב בית המקדש כתב רשב”י והוא ברעיא מהימנא פרשת חיי שרה דף קכט. שעל 

שכינתו  משרה  הקב”ה  שבסיבתם  בתוכם,  ושכנתי  מקדש  לי  ועשו  נאמר  התפילין 

ג’ רגלים מצד  ולכן יש בהן שי”ן של  וסוד האבות,  בישראל, לפי שהם סוד המרכבה 

ימין, כנגד האבות אברהם יצחק ויעקב אבות המרכבה, ומצד שמאל שי”ן של ד’ רגלים, 

כנגד ד’ חיות הנושאות את המרכבה”.

The tefillin possess immense kedushah, since they possess 
the secret of the holy “merkavah” (chariot).  According to 
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Rashb”y in the Zohar hakadosh, the passuk: “And they shall 
make Me a Sanctuary so that I may dwell among them” refers 
to the tefillin.  After the destruction of the Beis HaMikdash, 
HKB”H rests His Shechinah in Yisrael because of them; they 
possess the secret of the “merkavah” and the secret of the 
Avot.  Therefore, they have a three-legged “shin” on the right 
side—corresponding to Avraham, Yitzchak and Yaakov, the 
Avot of the chariot—and a four-legged “shin” on the left side—
corresponding to the four creatures that carry the chariot.  

With this understanding, the Recanati posits that the two 
eyes represent the two keruvim, between which HKB”H rests His 
Shechinah—among the four passages of the “tefillin shel rosh.”  
Therefore, the Torah admonishes us: “You shall not make a bald 
spot between your eyes.”  For, it is not dignified to defile the site 
of the “tefillin shel rosh,” where HKB”H’s Shechinah dwells.  

The Knot of the Tefillin Opposite  
the Spinal Luz Bone

Building on the Recanati’s premise, we will proceed to explain 
in greater detail why the Torah specifies that it is prohibited to 
mourn the dead by creating a bald spot “between your eyes”—
where the “tefillin shel rosh” are donned.  Now, let us introduce 
an elucidation in the Gemara (Berachos 6a) apropos the passuk 
(Devarim 28, 10): וראו כל עמי הארץ כי שם ה’ נקרא עליך ויראו ממך - תניא“ 

 All the nations of the world“--רבי אליעזר הגדול אומר אלו תפילין שבראש”
will see that the name of Hashem is proclaimed upon you, and 
they will revere you.”  We learned in a Baraisa: Rabbi Eliezer 
HaGadol says, “This refers to the tefillin on the head.”  The 
commentaries have dealt with this statement of Rabbi Eliezer's at 
length.  Why are the peoples of the earth in awe specifically of the 
"tefillin shel rosh" and not the "tefillin shel yad"?

It appears that we can explain the lesson conveyed by the 
divine Tanna, Rabbi Eliezer HaGadol, based on a Midrash related 
to the generation of the “mabul.” The Torah states (Bereishis 6, 7): 
האדם” את  אמחה  ה’    ”.and Hashem said, “I will erase man --“ויאמר 
That generation was so corrupt that Hashem decided to eradicate 
mankind.  We learn from the Midrash, appearing at the end of 
parshas Bereishis, that the bone from which HKB”H will resurrect 
the dead in the future is called ”לוז של שדרה“—“Luz” of the spinal 
column.  It is invulnerable; whether you attempt to grind it, burn 
it, dissolve it, or pulverize it, it remains intact.  Yet, at the time of 
the “mabul,” even it was eradicated.  

It is worth investigating precisely where this remarkable bone 
is located?  We find an answer to this question in the teachings of 

the great luminary, our teacher, the Arizal.  He teaches us that the 
"luz" bone is located at the top of the vertebral column, in the neck 
-- opposite the knot of the tefillin.  This accords with what the Ohr 
HaChamah comments on the Zohar hakadosh (Noach 69a) in the 
name of Rabbi Chaim Vital:  

“והענין כי תחיית המתים היא בסוד אותו העצם הנשאר בקרקע, וביארו בזוהר כי 

הוא עצם שמניח בו קשר תפלה של ראש, והטעם כי הוא גבוה מכל הגוף ואינו נהנה מן 

המאכל, ולכך אין שולט בו ריקבון ומשם נבנה הגוף”.

The secret to “techiyas hameisim” is this bone that remains 
intact in the ground.  The Zohar explains that the knot in the 
"tefillin shel rosh" is placed opposite this bone.  It is located above 
the rest of the body; it is superior in that it refuses to derive 
benefit from our daily food intake.  Consequently, it is not subject 
to deterioration and decay; hence, it is the starting point for 
rebuilding the body.  

Without a doubt, Rabbi Chaim Vital learned this fact from his 
teacher and master, the Arizal.  In fact, in Likutei Torah (Shoftim), 
the Arizal provides the exact same explanation:  ואמרו רבותינו ז”ל עצם“ 

יש באדם במקום קשר תפילין שאינו מתרקב, וממנו יתגדל הגוף לעתיד ונקרא לוז.”

The Luz’s Power to Resurrect the Dead  
Stems from the Knot in the Tefillin

Now, we find a tremendous chiddush in Rabbi Chaim Vital’s Eitz 
HaDa’as Tov (Vayeitzei) concerning this subject.  HKB"H created 
the luz-bone at the top of the vertebral column, in the neck, so 
that it should receive its sustenance from the knot in the tefillin 
-- enabling  it to rise at the time of "techiyas hameisim."  Therefore, 
if a person fails to put on tefillin, chas v'shalom, the "luz" fails to 
receive its sustaining force from the knot and is unable to rise with 
"techiyas hameisim."  Additionally, he writes (ibid. Terumah):  

“ובזה יתבאר לך גודל מצות התפילין, אשר עם שאינה רק מצות עשה בלבד, כל 

המבטלה נקרא קרקפתא דלא מנח תפילין, ואין לו חלק בעולם הבא ובתחיית המתים, 

והענין כי... קשר של ראש הוא בעורף, אשר שם התחלת חוליות השדרה הנקרא עצם 

הלוז, שהיא שאור אל עיסה גוף האדם בתחיית המתים כנודע, ולכן המזלזל בהם אינם 

קם בתחיית המתים”.

Thus, we can appreciate the great importance of the 
mitzvah of tefillin.  It is not merely a Mitzvas aseh.  Anyone 
who neglects this mitzvah is called “a head that did not wear 
tefillin”; he is denied a place in Olam HaBa and will not be 
resurrected with the dead.  For, the knot of the tefillin shel rosh 
rests on the back of the neck; that is where the “luz” bone is 
located, at the top of the vertebral column.  As we know, it is the 
yeast in the dough that will generate man’s body at “techiyas 
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hameisim.”  Therefore, anyone who is lax in performing this 
mitzvah will not rise with “techiyas hameisim.”  

It seems obvious that Rabbi Chaim Vital received this precious 
insight from his teacher, the Arizal, as well.  In fact, we find this 
idea expressed as follows in the Arizal’s Likutei HaShas (Rosh 
HaShanah):  ודלת ראשך וגו’, הנה ד’ של תפילין היא על עצם הלוז, והתפילין הם“ 

 ”The “dalet   חיים, ומושכים בלוז חיים על ידי הב’ רצועות, ולכן משם היא התחייה”.
of the tefillin is over the "luz" bone; the tefillin represent life; by 
means of the two straps, they draw life into the "luz."  Therefore, 
the resurrection begins from there.

This is what he means.  The four passages located in the four 
compartments of the "tefillin shel rosh" represent life.  By means 
of the two straps emerging from the tefillin from the right and 
the left they provide life and sustenance.  They join together in 
the knot of the tefillin which is in the shape of the "dalet" from 
the name שד”י—in order to sustain and vitalize the “luz” bone 
located there.  

A Head that Did Not Wear Tefillin— 
Their Body Is Consumed and Their Soul Is Burned

We learned that Rabbi Chaim Vital wrote concerning a person 
who fails to put on tefillin: “He is called ‘a head that did not 
wear tefillin,’ and he does not have a place in the World to 
Come or in ‘techiyas hameisim.’”  His source is the Gemara (R.H. 
17a):  פושעי ישראל בגופן ופושעי אומות העולם בגופן, יורדין לגיהנם ונידונין בה“ 

מפזרתן ורוח  נשרפת,  ונשמתן  כלה  גופן  חודש  עשר  שנים  לאחר  חודש,  עשר   שנים 

צדיקים” רגלי  כפות   sinners of Yisrael with their body and—תחת 
sinners of the nations of the world with their body, descend 
to Gehinnom and are punished there for twelve months; 
after twelve months, their body is consumed and their soul 
is burned; and a wind scatters them under the soles of the 
feet of the tzaddikim.  The Gemara proceeds to explain (ibid.):  
ניהו, אמר רב קרקפתא דלא מנח תפילין”  what are—“פושעי ישראל בגופן מאי 
“sinners of Yisrael with their body”?  Rav said:  A head that did 
not wear tefillin.  Here we find it stated explicitly that sinners of 
Yisrael who neglect to wear tefillin:  ”גופן כלה ונשמתן נשרפת“--their 
body is consumed and their soul is burned.  In other words, 
they will not be resurrected.

Similarly, Rabbi Chaim Vital explains in Sha’arei Kedushah 
(Part 2, 8):  ,מצות עשה להניח תפילין, אם היה קרקפתא דלא מנח תפילין מעולם“ 

 it is a Mitzvas aseh to—אינו קם בתחיית המתים, ונקרא מפושעי ישראל בגופן”
put on tefillin; if a person was a “head that never put on tefillin," 
he will not be resurrected at the time of "techiyas hameisim"; he 
is referred to as a sinner of Yisrael in body.  The reason for this, 

according to what he taught us above, is that if a person does not 
wear tefillin, his "luz" bone does not draw life from the knot of the 
tefillin.  As a consequence, he is incapable of being resurrected.  

Incredibly, we can begin to appreciate why the Gemara 
refers to the sinners of Yisrael who will not be resurrected by 
the description:  ”תפילין מנח  דלא   a head that did not—“קרקפתא 
wear tefillin.  We must endeavor to explain why the Gemara 
mentions the skull or head but makes no mention of the arm.  
Yet, the reason is quite clear according to what we have learned.  
They will not be resurrected, because they did not wear tefillin 
on their heads.  As a consequence, the "luz" did not receive 
sustenance and life from the knot in the tefillin.  Furthermore, 
we can also appreciate the Gemara's statement: "After twelve 
months, the body is consumed."  In other words, the entire 
body is consumed, even the special "luz" bone; "and their soul 
is burned" because the soul will have no place to return to at the 
time of "techiyas hameisim."

At this point, it is fitting to add what Rabeinu Bachayei writes 
in Kad HaKemach (Tefillin).  He writes that the tefillin allude to 
“techiyas hameisim.”  As we have learned, the tefillin sustain and 
provide the “luz” bone with its vital force via the knot at the back 
of the neck.  This enables it to initiate the process of “techiyas 
hameisim.”  Here are his enlightening words: 

“ומה שמכסים התפילין במטלית ובשער ובגידין, יש בזה רמז וסימן לתחיית המתים... 

כי גוף הפרשיות הכתובות בפנים הם כנגד גוף האדם, והקלף שהפרשיות כתובות בו הם 

כנגד הבשר, והגידים שהם תפורים בהם כנגד גידי האדם, והמטלית כנגד לבושי האדם, 

וזה רמז לכל מי שהוא ירא שמים ומניח תפלין שהוא זוכה לתחיית המתים”.

He explains how the cloth in which we place and cover the tefillin 
and the structure of the tefillin allude to and symbolize “techiyas 
hameisim.”  The body of the parshiyos written inside represent 
man’s body; the parchment upon which the parshiyos are 
written represent the human flesh; the sinews used to sew the 
casings represent the sinews of the human body; the cloth sac 
represents man’s clothing.  This alludes to everyone who fears 
G-d and dons tefillin; for, he will merit “techiyas hameisim.” 

 Alludes to Two Separate Creations ”וייצר“
—the “Luz” and the Body

Continuing onward and upward along this exalted path, let us 
address the passuk in parshas Ki Tavo:  וראו כל עמי הארץ כי שם ה’ נקרא“ 

ויראו ממך”  then all the peoples of the earth will see that—עליך 
the name of Hashem is proclaimed upon you, and they will 
revere you.  Elucidating this passuk, Rabbi Eliezer taught: "This 
is a reference to the �tefillin shel rosh.'"  
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Let us begin by introducing a precious gem presented in 
Shemeinah Lachmo (Part 2, Drush 11).  Concerning the creation 
of man, the passuk states (Bereishis 2, 7):  וייצר ה’ אלקים את האדם“ 

האדמה” מן   and Havaya Elokim formed man of soil from—עפר 
the earth.  Rashi comments:  וייצר, שתי יצירות יצירה לעולם הזה ויצירה“ 

 the two “yud”s indicate that He formed two distinct—לתחיית המתים”
entities, one for this world and one for “techiyas hameisim.”  The 
Zohar Chadash in the Midrash Ne’elam (Bereishis page 9, column 
4) questions why the special name Havaya is not mentioned 
throughout the entire text concerning creation.  Only the name 
Elokim appears in the text.  The Zohar answers as follows:  

“אין נאה למלך הכבוד להזכיר שמו על המתים ועל דבר הנאבד, כדי שלא יאמרו 

המיוחד  שמו  הזכיר  ולא  ח”ו,  שמו  כך  ונאבדים  כלים  הם  שבראם  הבריות  שכל  כשם 

עד שנבראו כל הבריות שהם כלים ונאבדים, ולאחר כן הזכיר שמו על דבר שהוא קיים 

לעולם ולעולמי עולמים, שנאמר )בראשית ב-ד( ביום עשות ה’ אלקים ארץ ושמים”.

It is not appropriate for the Almighty to associate His name 
with the deceased and things that are destined to perish.  For, some 
might claim that just as the creatures He created perish, so, too, His 
name, chas v’shalom, is perishable.  Hence, He does not mention 
the unique name until all the creatures that die and perish were 
created.  Subsequently, He mentions His name in association with 
a lasting creation, as it states (Bereishis 2, 4): “On the day Havaya 
Elokim made earth and heavens.”

According to this explanation, Rashi found it difficult to 
understand why HKB”H mentioned the name Havaya in association 
with the creation of man:  ”האדם את  אלקים  ה’   and Havaya—“וייצר 
Elokim formed man.  After all, man does not exist forever, and 
HKB”H does not associate His name with something that does 
not persist.  Thus, Rashi felt compelled to explain:  וייצר, שתי יצירות“ 

המתים” לתחיית  ויצירה  הזה  לעולם   the two “yud”s indicate two—יצירה 
creations, a creation for this world and a creation for “techiyas 
hameisim.”  Now, after “techiyas hameisim,” the eventuality of 
death will cease to exist; man will then live forever.  Therefore, it 
was fitting for HKB”H to associate the unique name Havaya with 
the creation of man, with regards to “techiyas hameisim.”  

After giving the matter some thought, I would like to propose 
an explanation.  When HKB”H created man, he created him in 
two parts.  First of all, He created the “luz”—from which the 
creation of the body began.  It always remains intact without 
any defects; it never dies or deteriorates.  Secondly, He created 
the body; it perishes and returns to the soil, as it is written 
(Bereishis 3, 19):  ”תשוב עפר  ואל  אתה  עפר   for you are dust—“כי 
and to dust shall you return.  

Incredibly, we can deduce this from the text.  The word וייצ”ר 
appears with two “yud”s.  As Rashi explains, this alludes to two 
distinct formations; the formation for this world is the body, which 
perishes, returns to the soil and is consumed; the formation for 
“techiyas hameisim” is the “luz.”  It endures; from it man will be 
resurrected at the time of “techiyas hameisim.”  Hence, HKB”H 
associated two separate names with these two distinct formations, 
alluded to by the word וייצר ה’ אלקים את האדם”  :וייצ”ר“.  The name הוי”ה 
corresponds to the formation of the “luz” that endures forever; the 
name אלקים corresponds to the formation of the rest of the body, 
which returns to the soil from whence it came.  

Drawing Life from the Name הוי“ה  
in the Four Passages into the “Luz”

I was struck by a wonderful idea.  I would like to explain the 
Arizal’s teaching in Likutei HaShas which we presented above:  
על חיים  בלוז  ומושכים  חיים,  הם  והתפילין  הלוז,  עצם  על  היא  תפילין  של  ד’   “הנה 

התחייה” היא  משם  ולכן  רצועות,  הב’   The “dalet” of the tefillin sits   ידי 
over the “luz” bone; the tefillin represent life; by means of the two 
straps, they draw life into the “luz.”  Therefore, the resurrection 
begins from there.  

Let us refer to the Zohar hakadosh (Introduction 13b):  וראו כל“ 

   עמי הארץ כי שם ה’ נקרא עליך ויראו ממך - אלין תפילין דרישא דאינון שמא קדישא”
This passuk refers to the “tefillin shel rosh,” which represents the 
holy name.  The Zohar continues to explain:

The four passages contained in the “tefillin shel rosh” 
correspond to the four letters of the holy name Havaya.  קדש לי כל“ 

 corresponds to the “והיה כי יביאך”  ;”corresponds to the “yud בכור”
first “hei”;  ”ישראל שמוע”  ;”corresponds to the “vav “שמע  אם   “והיה 
corresponds to the last “hei.”  Thus, we can interpret the passuk as 
follows:  ”וראו כל עמי הארץ כי שם הוי”ה נקרא עליך ויראו ממך“—the nations 
of the world will see upon you the four letters of the name Havaya, 
which radiate via the four passages of the tefillin; this will cause 
them to revere you.  

Now, let us return to the topic of the “luz” bone.  It is created 
with the name Havaya; this allows it to endure eternally, so that 
man can rise with “techiyas hameisim.”  Therefore, the “luz” must 
be sustained by the name Havaya in the four passages via the 
knot of the tefillin, which sits opposite the bone.  The two straps 
emerging from the right and left of the “tefillin shel rosh” serve as 
two conduits.  They carry life and sustenance from the four letters 
of the holy name emanating from the four passages.  When the two 
straps join to form the knot in the tefillin, they project an intense 
light stemming from the four letters of the holy name.  



Parshas Re'eh 5777 | 6

We can suggest that this is why the knot in the “tefillin shel 
rosh” is shaped like a “dalet”—which possesses a numerical value 
of four.  It alludes to the fact that there is an intense concentration 
of light stemming from the four letters of the name Havaya in 
the four passages.  Thus, when a man puts on “tefillin shel yad” 
and “tefillin shel rosh,” he is supplying the “luz” bone—which is 
located opposite the knot in the tefillin—with the force of life.  As 
a result, it endures forever and can rise at the time of “techiyas 
hameisim.”  Yet, if a man does not don tefillin, chas v’shalom, he 
is merely:  ”קרקפתא דלא מנח תפילין“—“a head that does not wear 
tefillin.”  His “luz” bone does not receive sustenance, vitality and 
life from the name Havaya; consequently, it is not resurrected, 
chas v’shalom.  

Now, we can truly appreciate the depth of Rabbi Eliezer’s 
elucidation:  וראו כל עמי הארץ כי שם ה’ נקרא עליך ויראו ממך, אלו תפילין“ 

 ,this passuk is a reference to the “tefillin shel rosh.”  For—שבראש”
the four passages in the “tefillin shel rosh” correspond to the 
four letters of the holy name Havaya.  They provide the “luz” 
bone with its life-force via the knot of the tefillin—allowing it 
to endure eternally.  This imparts to Yisrael the power to persist 
and endure eternally—in the merit of the name Havaya coursing 
through the “luz.”  When all the other nations of the world witness 
this phenomenon and realize Yisrael’s awesome power: ויראו“ 

 ,they will be overwhelmed with fear and trepidation.  For—ממך”
they will finally realize that they are going to be held accountable 
for the tremendous suffering they caused Yisrael throughout all 
of the galuyos.  

“For you are a holy people” that Will  
Endure Forever via Techiyas Hameisim

We can now rejoice; for we have gained a deeper appreciation 
and understanding of the passuk: ”אלקיכם לה’  אתם   Both  .“בנים 
divine names are mentioned—Havaya and Elokim.  With these 
two name, HKB”H created man, as it is written: ה’ אלקים את  “וייצר 

 As we explained above, He created the body, which does not  .האדם”
endure, with the name Elokim; and He created the “luz,” which is 
impervious to death and lasts forever, with the name Havaya.  This 
all holds true, because we are G-d’s children.  So, just as HKB”H is 
eternal, He created His children, Yisrael, such that they, too, could 
live forever—by means of the “luz,” from which HKB”H is destined 
to resurrect man from the dead.  

Precisely for this reason, He prohibited us: “You shall not 
cut yourselves and you shall not make a bald spot between 
your eyes for a dead person” —specifically “between your 
eyes”; because it is inappropriate to create a bald spot where 
the “tefillin shel rosh” sit.  After all, from the four parshiyos 
they house, corresponding to the four letters of Havaya, eternal 
life extends to the “luz” bone.  Thus, it turns out that death is 
only temporary.  As the Ohr HaChaim hakadosh explains, when 
a Jew dies, a son is merely returning to his Father in heaven.  
Subsequently, at the time of the geulah, HKB”H will resurrect 
all of the dead.  Therefore, it is prohibited to create a bald spot 
“between your eyes,” where the “tefillin shel rosh” are located, 
when mourning the deceased.  

This explains very nicely the conclusion of the passuk: כי“ 

 ,for you are a holy people to Hashem—עם קדוש אתה לה’ אלקיך”
your G-d.  Now, we have learned in the Gemara (Sanhedrin 92a): 
 “תנא דבי אליהו צדיקים שעתיד הקב”ה להחיותן אינן חוזרין לעפרן, שנאמר והיה

מה בירושלים,  לחיים  הכתוב  כל  לו  יאמר  קדוש  בירושלים  והנותר  בציון   הנשאר 

 a Baraisa was taught in the—קדוש לעולם קיים אף הם לעולם קיימין”
academy of Eliyahu: The tzaddikim that HKB”H is destined 
to resurrect will not return to their dust, as it states: “And 
it shall come to pass, of every remnant that will be in 
Tziyon and everyone left over in Yerushalayim—‘kadosh’ 
will be said of Him; everyone inscribed for life will be in 
Yerushalayim.”  Just as the Holy One (“Kadosh”) endures 
forever, so, too, they (the resurrected tzaddikim) endure 
forever.  Thus, we learn that Yisrael are described as “kadosh,” 
because they endure forever.  

This then is the message inherent in the passuk.  The reason 
Yisrael are prohibited to create a bald spot at the site of the 
“tefillin shel rosh” (that enables the resurrection of the dead): כי“ 

 is because they are “kadosh”; they will—עם קדוש אתה לה’ אלקיך”
exist for all eternity, because HKB”H is destined to revivify them 
at “techiyas hameisim” via the “luz.”  The passuk concludes: ובך“ 

 and Hashem --בחר ה’ להיות לו לעם סגולה מכל העמים אשר על פני האדמה”
has chosen you for Himself to be a treasured people, from 
among all the peoples on the face of the earth; because the 
goyim will not be resurrected at “techiyas hameisim”; only 
Yisrael, His treasured people will be resurrected.  Swiftly, in our 
times, Amen!  
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