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Weekly Internet Parsha Sheet 

 

Rabbi Wein’s Weekly Blog 

PASSINGS 

 

One of the largest funerals in the history of the state of Israel took 

place last week, with thousands in attendance at the passing of the 

great scholar and leader Rabbi Aryeh Leib Shteinman. Though he was 

104 years old at his passing, his absence was felt by so many simply 

because of his extraordinary piety, generous personality and visionary 

leadership. 

  

His works of commentary to the Talmud gained him early fame and 

notoriety even though they were published anonymously. Modesty 

and humility adorned him all of his life and yet he rose to be the 

leader of one of the great yeshiva movements in Israel…. and perhaps 

of all time. His leadership was levelheaded, realistic, moderate and 

noble. He was never given to bombastic statements or extreme 

positions on political and religious matters. 

  

In an age when religious extremism seems to dominate the debate he 

was unfazed by the criticism that came his way or by the opposition 

that he faced to certain of his practical and correct decisions. He lived 

modestly, almost close to poverty, never sought honor or recognition 

for himself, but he had a firm view of modern-day Israeli society and 

of the yeshiva world that he led. 

  

He did not have fanciful illusions about what could be achieved in 

practical terms to strengthen the Torah religious face of modern-day 

Israel. But he stood his ground on major issues and achieved notable 

success in creating a more traditional Jewish society here in Israel. 

Undoubtedly someone else will eventually succeed him in his role in 

the religious world, but as is usually the case with great people, he is 

really irreplaceable. 

  

Last week also saw the passing of my closest friend and in many 

respects my rabbinic mentor, Rabbi Ayeh Rottman. Rabbi Rottman 

was the founding rabbi of Congregation Beth Israel in Miami Beach 

Florida in the 1950s. It was because of his personal intervention in my 

life that I left my profession as a lawyer and agreed to succeed him as 

the rabbi of that wonderful synagogue that I was privileged to serve 

for almost 9 years in the 1960s and early 1970s. 

  

He was one of the founders of the Miami Mesivta, the first of just a 

few high schools that existed in that community. His kindness and 

compassion for all human beings was legendary and I must admit that 

he was a very hard act to follow. His mouth did not speak evil 

language about any human being nor were his ears willing to hear 

derogatory words about others. 

  

He later moved to Long Beach, New York where again he served as a 

pulpit rabbi and was the founder of the yeshiva that still exists there. 

In the 1960s he moved to Israel and established the great yeshiva of 

Mercaz Hatorah, located here in Talpiyot, Jerusalem. He spent all of 

his life teaching Torah, helping human beings, and raising and 

inspiring students. He was a role model for old and young alike and 

one was always amazed by the warmth of his personality and the 

firmness of his leadership and vision. To me personally he is certainly 

irreplaceable. 

  

Every generation has special people that affect the lives of many of 

their contemporaries as well as the lives of later generations. The 

Talmud teaches us that the Lord, so to speak, saw that these people 

were rare in human society and therefore He sparingly distributed 

them over the generations. In this way every generation would have 

some of these superior scholars, leaders and role models. 

  

As the previous generation, now inexorably passing from the scene, 

we can mourn the loss of such great people. However, the Jewish 

people are never bereft of scholarship, humanity, piety and visionary 

leadership. Time will tell who the exact replacements in the next 

generation will be for those who have just passed on. 

We may be assured though that there will definitely be proper 

replacements to guide the Jewish people spiritually in the difficult 

times that we apparently face and will face for the foreseeable future. 

King Solomon remarked in the great book of Kohelet, that generations 

depart and new generations arrive in the world and will do so 

eternally. 

  

It is not only the world that exists eternally but its challenges and 

problems, troubles and disparities, holiness and tradition also remain 

and are revealed in every generation, through different people and to 

changing circumstances. This should be a source of comfort to us 

when we assess what we have lost in the events of the last weeks. 

Shabbat shalom  

Berel Wein 

 

 

Rabbi Wein’s Weekly Blog 

VAYIGASH 

 

The statement of our father Jacob to the Pharaoh of Egypt that “my 

years of life have been few and most unpleasant” is most perplexing. 

We all know the well-known anecdote that one of the most 

disappointing things in life is to ask someone how he or she is and 

they actually tell you. One would’ve expected that Jacob would have 

answered the Pharaoh in a general, positive fashion. 

  

Rashi interprets the answer of Jacob in the light of his deteriorated 

physical condition that he presented to the Pharaoh.  He wanted 

Pharaoh to realize that the lines in his face were well-earned. He also 

wanted him to realize that the lives of even the most righteous of 

people and the holiest of families can also be troubled and difficult. 

  

He was teaching the Pharaoh the great lesson that in this world good is 

its own reward and that it does not necessarily carry with it physical 

comfort and emotional serenity. He was telling the Pharaoh not to 

judge him or his family by the shortsighted yardstick of material 

success and lifelong leisure. 

  

This was his explanation of the great Jewish lesson, ‘that the race is 

neither to the swift nor success to those who deem themselves to be 

wise.’ The Pharaoh is accustomed to immediate reward and benefit, to 

royal garments and gilded chariots. Jacob informs him that that this is 

a false measure of life and achievement. Though Jacob lived a stormy 

and often tragic life, it is he who blesses the Pharaoh for he, Jacob 

possesses the gift of the future and of immortality. 

  

How sad it is if a person has to look back at one’s lifetime and feel 

that somehow life cheated him or that he deserved better! The ability 

to deal with the vicissitudes of life, its downs as well as its ups, in the 

strength of belief that everything is from the hand of our Creator, has 

always been the great characteristic of the Jewish people. 

  

Jacob can look back upon the life of turbulence, disappointments and 

sadness and yet see for himself and his progeny greatness and 

immortal memory. The Pharaoh must have realized that a blessing 

from this old broken Jewish stranger was of enormous value to him in 

Egypt. Often times in history it is the unlikely and seemingly 

downtrodden individual who holds the key to future developments and 

to the correct worldview of situations and conditions. 

  

As long as Jacob lives there will no longer be a famine that will affect 

Egypt. The Pharaoh must have undoubtedly realized the gift of this 

blessing to Egypt. But like many people who will receive blessings in 

this world, he seems not to be impressed sufficiently by the matter to 

change policies, attitudes or behavior. 

But Jacob and his descendants will haunt Egyptian society for 

centuries until it finally will overwhelm it. This has been the lot and 

mission of Israel over its very long,troublesome but great history. 

Shabbat shalom  

Rabbi Berel Wein 
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Parshat Vayigash (Genesis 44:18-47:27) 

Rabbi Shlomo Riskin 

 

Efrat, Israel – “I will take the stick of Joseph, which is in the hand of 

Ephraim, and the tribes of Israel his companions; and I will put them 

unto him together with the stick of Judah, and make them one stick, 

and they shall be one in My hand” [Ezekiel 37:19]. 

 

Who is the most authentic claimant to leadership of the Jewish People: 

Judah or Joseph? The answer to this question has far-reaching 

implications for the future of the Jewish People, and I believe that we 

can find an answer in our Torah portion, Vayigash, where the palpable 

tension between Judah and Joseph flares up in ways that continue until 

today. 

 

Can this clash be resolved? Yes, but each of them will have to change 

in ways unique to their divergent life paths, with each discovering the 

rare trait of humility. 

 

Joseph first appears as an arrogant youth, his dreams leading him to 

see himself as lord over his brothers, their sheaves of wheat bowing 

down to his; then the sun, the moon and the stars doing the same. 

 

To his brothers, Joseph is an elitist loner. They are not ready to accept 

him for what he is, a man of many colors, of manifold visions with 

cosmopolitan and universal dreams. Joseph accepts his brothers’ 

judgement. He is, in fact, different, a seeker after the novel and 

dynamic Egyptian occupation of agriculture; a citizen of the world 

more than a lover of Zion. When in Egypt, he easily accepts the 

Egyptian tongue, answering to an Egyptian name (Tzafenat-Pane’ah), 

and wears Egyptian garb. He has outgrown his parochial family: not 

only are they not interested in him, he is not interested in them! 

 

In contrast, as Joseph rises to leadership in Egypt, Judah stumbles, and 

becomes humbled in the process. He suffers the tragic losses of two 

sons to early deaths, and estrangement from his brothers, who faulted 

his leadership after the incident of the sale of Joseph into slavery. 

 

Upon hitting rock bottom, Judah experiences a remarkable 

turnaround. Both with regard to acknowledging the righteousness of 

his daughter-in-law, Tamar [Gen. 38:26], and in his dramatic offer to 

Jacob to serve as a guarantor for Benjamin’s safety [ibid., 43:8-9], 

Judah demonstrates authentic humility and repentance, which 

catapults him to becoming “first among equals” in the family. By 

taking responsibility for Benjamin, he does what he did not do on 

behalf of Joseph! 

 

Moreover, he is now well-conditioned for familial leadership, which 

crescendos with his soliloquy at the beginning of Parshat Vayigash. 

 

As a result of Judah’s speech, even Joseph is forced to recognize 

Judah’s superiority. It is Judah who has apparently recognized the true 

identity of the Grand Vizier. If Judah had not understood that he was 

standing and pleading before Joseph, he never would have raised the 

tragic imagery of a disconsolate father bereft of his favorite son, the 

first child of his most beloved wife. The only one who would have 

been moved by such a plea would be Joseph himself! 

 

And this moment of Joseph’s understanding is also the moment of his 

repentance. He now sees the master plan, the hidden Divine Hand in 

all that has transpired. The brothers must come to Egypt not to serve 

him – Joseph – but rather to fulfill the vision of Abraham at the 

Covenant between the Pieces [Gen. 15]: to bring blessings to all the 

families of the earth, to teach even Pharaoh, the King of Egypt, the 

true majesty of the King of Kings, the Master of the Universe. 

 

Joseph is ready to subjugate his talents in the fields of technology, 

administration and politics to Judah’s Torah and tradition. Joseph – 

now able to surrender his dream of lordship over the brothers – 

requests that his remains be eventually brought to Israel, recognizing 

that the destiny of the family is ultimately in our eternal familial and 

national homeland. Joseph is now ready to reunite the family under 

the majesty of Judah. 

 

Generations later, Ezekiel, in a prophecy that appears in this portion’s 

Haftarah, provides an ultimate rapprochement – nay, unity – between 

all of the tribes. “I will take the stick of Joseph, which is in the hand 

of Ephraim, and the tribes of Israel his companions; and I will put 

them unto him together with the stick of Judah, and make them one 

stick, and they shall be one in My hand” [37:19]. 

 

Rabbi Abraham Isaac Hakohen Kook, the first Chief Rabbi of Israel in 

the 20th Century, felt the footsteps of the Messiah and the nearness of 

redemption. He saw in Theodor Herzl, architect of the administrative 

and political characteristics of the Jewish State, the Messiah from the 

House of Joseph-Ephraim, the necessary forerunner to the ultimate 

redeemer. He eulogized Herzl as such upon his death, in his famous 

Encomium from Jerusalem. 

 

Rabbi Kook anxiously awaited the coming of the Messiah from the 

House of David-Judah, who would give spiritual meaning and 

universal redemptive significance to the “hands of Esau” that so 

successfully waged wars and forged an advanced nation-state 

phoenix-like, from the ashes of the Holocaust. May this vision 

become reality speedily and in our time! 

Shabbat Shalom 

 

  

 לעילוי נשמת שרה בלומא בת יוסף שניאור זלמן 

While traveling to Egypt, what could Yaakov and his family have 

used for kiddush and havdalah… 

 

Raisin Juice and Wine 

By Rabbi Yirmiyohu Kaganoff 

 

Question: Traveling kiddush 

“Is there a simple way to make wine for kiddush when I travel in the 

Orient, where there is no kosher wine to be had?” 

 

Answer 

Every special event – kiddush, havdalah, weddings, sheva brochos, 

brisin, pidyon haben, the seder – includes wine. And halachah 

mentions the special role of wine in celebrating Yom Tov. Our 

question is whether there is a simple way to produce wine for kiddush 

and havdalah when you are traveling in a place that has no readily-

available kosher wine. I believe I have found a simple solution, other 

than carrying along small bottles of wine in your luggage. 

 

One option that a friend of mine uses when traveling is to go to a local 

fruit market or grocery, purchase a couple of pounds of grapes, 

squeeze them into juice, filter the finished product through a freshly 

laundered handkerchief, and use some of the juice for kiddush Friday 

night, some for Shabbos morning and the remainder for havdalah. For 

reasons beyond the scope of this article, this juice is preferable even to 

commercially-produced grape juice. 

 

For those of us who do not see ourselves squeezing our own grape 

juice, halachah presents other options when grape wine is not 

available. One of the preferred choices is to use a product called yein 

tzemukim, which literally translates as “raisin wine.” Extensive 

literature on the subject indicates that raisin wine was often 

substituted as a practical alternative to grape wine. 

 

Commercial use of raisin juice and wine 

While researching this topic, I discovered that the non-Jewish world 

uses both raisin juice and raisin wine as specialty products. I also 

discovered that non-alcoholic raisin juice and alcoholic raisin wine are 

used in very different ways. 

 

Raisin juice is rarely sold retail, although one might find it in a health 

food or other specialty store. It is used predominantly in the bakery 

and condiment industries as a sweetener, but since raisins contain 
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significant levels of propionic acid, their juice functions also as a 

natural, mild preservative. Raisin juice can serve also as both a 

colorant and a humectant, which means that it helps keep the product 

moist. Thus, there are many different reasons why raisin juice might 

be added to a product, particularly since the manufacturer is not 

required to list on the label that humectants, preservatives, colors or 

flavors were added. 

 

Raisin wine has an ancient history as an alcoholic beverage. Indeed, 

raisins contain all the ingredients to make wine that grapes have, 

except for water, which one can usually supply easily. Since the skins 

contain the yeasts that naturally convert sugar into alcohol, and 

approximately 2/3 of the weight of raisins is natural sugar, raisin juice 

can be fermented easily into alcohol. Production of raisin wine 

involves soaking the raisins in water with a few other winemaking 

ingredients and then allowing the product to age. Specialty and 

boutique raisin wine producers, like grape winemakers, prefer to kill 

off the natural yeasts and then inoculate with their own yeast to 

produce a more predictable product, but the other basic ingredients for 

producing wine are all in the raisins. Quality raisin wines are usually 

aged for years before they are drunk. 

 

Both raisin wine and raisin juice can be made either by steeping the 

raisins in water until it absorbs the raisins’ flavor or by cooking the 

raisins. By the way, both raisin juice and raisin wine produced by non-

Jews will involve the prohibition of stam yeinam, a topic I have 

discussed in other articles. 

 

Is it grapy enough? 

Both raisin juice and raisin wine are specialty – almost boutique – 

products, and therefore quality is usually the main consideration, not 

price. In contrast, the halachic authorities discussed a situation where, 

for the most part, people were more concerned with finding an 

inexpensive way to fulfill the mitzvah of kiddush than they were with 

product quality. From the extensive literature on the subject, it appears 

that yein tzemukim was often used as an economical alternative to 

costly wine. One of the main issues was whether there is enough grape 

in the final product for it to be considered wine. This means that much 

of the halachic literature about yein tzemukim discusses a product that 

is qualitatively different from what is sold today as raisin juice or 

raisin wine. Nevertheless, there is much germane halachah to be 

learned here, and its application arises in surprising circumstances, as 

we will soon see. 

 

Halachic ramifications of yein tzemukim 

The halachic authorities discuss yein tzemukim in the following 

specific contexts: 

 

1. Which brocha does one recite before and after drinking it? 

 

2. Can one use it for the mitzvah of kiddush? 

 

3. May one use it to manufacture non-seder matzoh (matzoh ashirah) 

for Pesach? (Ashkenazim follow the practice of using matzoh ashirah 

only for the elderly, ill and children, so it would be germane for them 

in these matters. Space considerations do not allow us to discuss this 

particular topic in this article.) 

 

4. Is it non-kosher if a gentile handles it? I examined this topic in a 

different article, entitled The Kashrus of Raisin Juice and Wine. 

 

5. Does pouring it on the mizbeiach fulfill the mitzvah of nisuch 

hayayin, pouring wine on the altar? 

 

The last question is mentioned briefly in the Gemara, where it states 

that, lechatchilah, one should not use yein tzemukim for nisuch 

hayayin, but one who did so has fulfilled the mitzvah. We will soon 

discuss the first two issues in more detail. But first, let us trace the 

background of these questions from their initial sources. 

 

Juice from marc 

The earliest halachic reference to a raisin juice product is in the 

Mishnah (Maasros 5:6), which discusses whether one who creates a 

form of raisin juice, called temed, by soaking the residue of the grape 

crush (called marc in English) is required to separate maasros from the 

resultant product. Halachah requires separating maasros (of produce 

grown in or near Eretz Yisroel) only when the fruit is ready for 

consumption, which, in the case of wine grapes, means that they have 

been crushed, aged and filtered. Thus, maasros on wine grapes are 

usually separated from the completed juice or wine and not taken from 

the marc, which is a byproduct. The Mishnah’s question is whether 

the product created by soaking the marc in water and stirring the 

mixture until it becomes drinkable is considered wine, requiring the 

separating of maasros. 

 

Wine from sediment 

A passage of Gemara (Bava Basra 96b) quotes a dispute concerning 

when and whether one recites hagafen prior to drinking a different 

type of temed, in this case made by steeping wine sediment in water. 

When the yield is no greater than the amount of water initially used to 

soak the sediment, the brocha is shehakol, because there is insufficient 

grape product in the beverage. When the yield is four units for every 

three units of water used initially, then the temed is considered a grape 

product, and its brocha is hagafen. The Gemara states that when the 

resultant beverage contained less than four but more than three units 

per every three units of water used originally, there is a dispute among 

the tana’im as to which brocha one should recite. The first opinion 

rules that the percentage of grape product soaked out of the sediment 

is insignificant and considered nullified in the water. Therefore, the 

brocha is shehakol. The second opinion considers the grape presence 

significant in this instance; therefore, the brocha is hagafen. The 

halachic conclusion follows the first opinion – the brocha on this 

product is shehakol (Tosafos ad loc. s.v. Ein; Shulchan Aruch, Orach 

Chayim 204:5, 6). 

 

Remember that this passage of Gemara was discussing temed made 

from soaking wine sediment. Tosafos (ad locum) discusses what is the 

proper brocha on wine produced by fermenting marc (the residue of 

the grape crush) and concludes that no distinction should be made 

between marc temed and sediment temed – unless the finished product 

contains four units for every three units of water supplied at the 

beginning, the brocha is shehakol. 

 

Marc brandy 

As a curious aside, it appears that Jews were not the only people 

interested in producing spirits from marc. According to my desktop 

dictionary, one of the definitions of “marc” is the brandy produced by 

distilling the residue of grape skins and seeds after the juice has been 

expressed. If the dictionary has a word for this beverage, we know 

that a number of people were producing it, and it does not appear that 

their interest was to produce a beverage serviceable for kiddush. 

Interestingly, since this product is distilled and not simply fermented, 

most authorities rule that its brocha is shehakol, even if the resultant 

product is four units for every original three units of water. 

 

Types of marc 

When the Shulchan Aruch (Orach Chayim 204:6) discusses the 

correct brocha to recite prior to drinking temed, it notes that there is a 

difference between marc produced in a press and marc produced the 

old fashioned way – by stepping on the grapes to crush them. It notes 

that the marc obtained from this latter method retains a high 

percentage of original grape product. Therefore, the correct brocha for 

the temed produced by soaking this marc in water is hagafen, even 

when the yield is no greater than the amount of water originally used. 

 

What about kiddush? 

Is temed produced from either marc or wine sediment acceptable for 

kiddush? The Shulchan Aruch (Orach Chayim 272:7) rules that when 

the correct brocha on the temed is hagafen, it may be used for 

kiddush, and when the correct brocha is shehakol, it cannot. 

 

What constitutes yein tzemukim? 
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Yein tzemukim is not the same product as marc wine, since raisins 

contain more grape flavor than marc does (Shu’t Tashbeitz 1:57). For 

this reason, most authorities rule that one may recite kiddush on yein 

tzemukim even when there is no increase in volume (Shu’t Tashbeitz 

1:57; Beis Yosef, Orach Chayim 462; Shulchan Aruch, Orach Chayim 

272:6). One major authority, the Mishkenos Yaakov (Shu’t Orach 

Chayim #106), disagrees, contending that one recites hagafen only on 

juice squeezed out of raisins, but not on the wine or juice created by 

steeping or cooking them. According to this opinion, raisin wine may 

be used for kiddush only when the liquid that leaves the raisins is at 

least one quarter of the final product. 

 

How many raisins? 

What is the minimum ratio of raisins to water for the finished product 

to be considered yein tzemukim? I found four opinions on this 

question. I am listing them from the most lenient to the most stringent. 

 

1. The most lenient position I found contends that as long as the 

product has a grapy taste, the brocha is hagafen and it can be used for 

kiddush (Tashbeitz, mentioned by Rabbi Akiva Eiger in his comments 

to Shulchan Aruch, Orach Chayim 272:6). 

 

2. Most opinions hold that the mix must be at least 1/7 raisins by 

volume – but we then find two widely divergent ways of 

understanding how we calculate 1/7. The Bechor Shor (comments to 

Bava Basra 96b) contends that we calculate based on how much the 

raisins would swell after sitting in the water, which means that the 

actual ratio is much smaller.  

 

3. The Yad Efrayim and the Derech Chayim (quoted by Mishnah 

Berurah 272:16) both contend that the ratio is 1/7 raisins by volume 

but calculated using the original, dried raisins. 

 

4. The above-mentioned opinion of the Mishkenos Yaakov that there 

must be significant juice squeezed out of the raisins. According to this 

opinion, raisin wine may be used for kiddush only when the liquid that 

leaves the raisins is at least one quarter of the final product. 

 

How long? 

Let us now consider another question: How long must raisins soak for 

the product to be considered wine?  

 

The Mishnah Berurah (272:15) rules that if you crush the raisins, add 

water and stir, then after three days you may use the product for 

kiddush. 

 

If one cooks the mixture of raisin and water, the blending takes place 

much more quickly, and can produce a halachically acceptable raisin 

wine immediately (see Chayei Odom 6:7). 

 

Microwave kiddush 

Based on the last ruling, I’ll share with you an interesting anecdote. 

Someone traveling for business who did not want to use challah for 

kiddush asked me for a suggestion as to what to do. Since he had 

access to a microwave, we came up with the following solution: He 

purchased raisins, placed them in a pitcher with water, and 

microwaved the mixture until it produced a very drinkable juice. 

 

In the locale that he was visiting, insect infestation is a big problem in 

raisins. To resolve this problem for his raisin juice, he packed along 

cheesecloth and placed the raisins inside this prior to boiling them. 

Thus, the flavor of the raisins cooked into the water, but the 

infestation did not. The use of the cheesecloth had the added 

advantage of making it very easy to remove the raisins after he had 

produced the juice. The entire procedure took this very busy 

businessman only a few seconds to prepare. 

 

Flavored raisin juice  

Is there any problem with reciting kiddush on flavored raisin juice or 

wine? Although this product sounds like a modern creation – the 

brainchild of some research and development lab – the question was 

apparently common two hundred years ago. I found the issue 

discussed by the Tzemach Tzedek, the third rebbe of Lubavitch, in his 

responsa (Shu’t Orach Chayim #27). After explaining that raisin wine 

may be used for kiddush, he notes that the standard product available 

where he lived was seasoned with honey and other spices. He is 

concerned that this particular flavored product does not qualify as 

wine, since the flavor may come from the seasonings and not from the 

grapes. Thus, although raisin wine and yein tzemukim may be used 

for Kiddush, this is true only as long as its flavor is made by grapes 

and not some other additive. Even a product labeled “natural grape 

flavor” may not meet this requirement halachically since “natural 

grape flavor” does not mean that the flavor comes from grapes, but 

that the flavor comes from a natural source. If the contribution of the 

grapes is insufficient, an added boost from a non-grape source does 

not make this into a beverage on which one can recite hagafen. 

Obviously, situations vary and it is not an absolute rule that one 

cannot use flavored raisin wine for kiddush. However, should kosher, 

flavored raisin-wine become available, one would be required to 

ascertain whether the flavor comes from the grapes in the product (in 

which case the brocha is hagafen and it may be used for kiddush) or 

from other sources, in which case the brocha is shehakol. 

 

Conclusion 

Although many people would prefer to either pack along their wine, 

locate the nearest Chabad house or make kiddush over bread, I believe 

the solution, for those who have access to a microwave oven, of 

packing cheesecloth and purchasing raisins is indeed a solution that 

some people might find more palatable and convenient. 

 

 

Rav Shlomo Aviner  

  

Ha-Rav answers hundreds of text message questions a day.  Here's a 

sample: 

"They will no longer be uprooted from their Land" 

Q: How can Jews be expelled from their Land when Hashem 

promised: "And I will plant them on their Land, and they will no 

longer be uprooted from their Land, that I have given them" (Amos 

9:15)? 

A: Our Sages said that the redeemer will be revealed, hidden and then 

revealed again.  Brought in the Rambam at the end of Parashat 

Shemot.  Small setbacks during the great process of Redemption.  

Like small stains on the sun. 

  

Shehechiyanu on the New Tunnel on the Yerushalayim-Tel Aviv 

Road 

Q: There is a new tunnel on the Yerushalayim-Tel Aviv Road (Kvish 

1) which greatly eases the traffic.  Is it permissible for me to recite 

Shechechiyanu when I drive through it for the first time? 

A: It does not seem so, since this is not included among the general 

rules for reciting this blessing.  See Shulchan Aruch, Orach Chaim 

#222-223.  Perhaps one may recite it if he is happy, since it is "good 

news" (Ibid. 222:1), but it does not seem so. 

  

Piskei Halachot of Anti-Zionist Rav 

Q: There are Rabbis (including Ha-Rav Herschel Shachter) who say 

that it is forbidden to follow the halachic rulings of a Rabbi who 

opposes the State of Israel, since their entire philosophy is crooked, 

and the entire Torah is one matter, with everything intermingled.  

What is Ha-Rav's opinion? 

A: There are indeed Rabbis who say that one should not accept Piskei 

Halachot from Rabbis who do not believe that we are in Atchalta De-

Geulah (the beginning of the Redemption) and that one should only 

ask questions of Zionist Rabbis.  Maran Ha-Rav Kook, however, 

writes in his famous letter #378 (Igrot Ha-Re'eiyah, and printed at the 

beginning of Orot Ha-Torah) that only one who believes that the 

Geulah has begun can provide halachic rulings in matters of 

Teshuvah.  While everything in Torah is indeed interconnected, it is 

permissible to ask Anti-Zionist Rabbis questions relating to other 

issues. 

  

ISIS 

Q: Is ISIS one of the lost Ten Tribes? 
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A: No. 

  

Torah Scholar as Sandak 

Q: Should I ask a great Torah scholar to serve as Sandak at the Brit 

Milah of my son or is it preferable for him to continue learning Torah 

instead? 

A: It is certainly preferable for him to learn Torah. 

  

Philosophy 

Q: Is studying philosophy considered Bitul Torah? 

A: Torah learning is holy while philosophy is secular.  Philosophy 

also contains heresy, so one who learns philosophy, needs to do so 

with personal guidance from a Rav. 

  

Stealing from Parents 

Q: When I was young, I would take money from my father's wallet 

without permission.  This now upsets me greatly.  What can I do?  I 

am embarrassed to tell him. 

A: Return the money in a way he does not realize it. 

  

Chocolate for Soldiers 

Q: It is permissible to distribute Milchig chocolate to soldiers, since 

maybe they are Fleishig? 

A: It is permissible, since regarding "Do not place a stumbling block", 

if one is uncertain that the person will transgress the Halachah, we are 

"Tolim" (literally "hanging" on the assumption) that he will not 

violate it (Mishnah Gittin 5:9). 

  

Relying on Science to Establish Halachah 

Q: Is it possible to rely on science in order to establish the Halachah? 

A: No.  Science is not certain but rather conjecture.  Scientific theory 

is accepted as long as it is not contradicted (Karl Popper).  It is true 

that we violate Shabbat to help a person based on a doctor's diagnosis, 

but this is because even in a case of doubt we violate Shabbat.  Shut 

Da'at Cohain p. 259.  

  

 

The First Psychotherapist (Vayigash 5778) 

Rabbi Jonathan Sacks 

 

The phrase “Jewish thinker” may mean two very different things. It 

may mean a thinker who just happens to be Jewish by birth or descent 

– a Jewish physicist, for example – or it may refer to someone who 

has contributed specifically to Jewish thought: like Judah Halevi or 

Maimonides. 

 

The interesting question is: is there a third kind of Jewish thinker, one 

who contributes to the universe of knowledge, but does so in a 

recognisably Jewish way? The answer to this is never straightforward, 

yet we instinctively feel that there is such a thing. To give an analogy: 

there is often something recognisably Jewish about a certain kind of 

humour. Ruth Wisse has interesting things to say about it in her book, 

No Joke.[1] So does Peter Berger in his Redeeming Laughter.[2] 

Humour is universal, but it speaks in different accents in different 

cultures. 

 

I believe that something similar applies to psychoanalysis and 

psychotherapy. So many of the early practitioners of psychoanalysis, 

with the marked exception of Jung, were Jewish that it became known 

in Nazi Germany as the “Jewish science.” I have argued – though my 

views on this have been challenged – to the contrary, that by taking 

the Greek myth of Oedipus as one of his key models, Freud developed 

a tragic view of the human condition that is more Hellenistic than 

Jewish.[3] 

 

By contrast, three of the most significant post-war psychotherapists 

were not merely Jewish by birth but profoundly Jewish in their 

approach to the human soul. Viktor Frankl, a survivor of Auschwitz, 

developed on the basis of his experiences there an approach he called 

Logotherapy, based on “man’s search for meaning.”[4] Though the 

Nazis took away almost every vestige of humanity from those they 

consigned to the death factories, Frankl argued that there was one 

thing they could never take away from their prisoners: the freedom to 

decide how to respond. 

 

Aaron T. Beck was one of the founders of what is widely regarded as 

the most effective forms of psychotherapy: Cognitive Behavioural 

Therapy.[5] Among patients suffering from depression, he found that 

their feelings were often linked to highly negative thoughts about 

themselves, the world and the future. By getting them to think more 

realistically, he found that their mood tended to improve. 

 

Martin Seligman is the founder of Positive Psychology, which aims 

not just to treat depression but actively to promote what he calls 

“authentic happiness” and “learned optimism.”[6] Depression, 

Seligman argued, is often linked to pessimism, which comes from 

interpreting events in a particular kind of way that he calls “learned 

helplessness”. Pessimists tend to see misfortune as permanent (“It’s 

always like this”), personal (“It’s my fault”) and pervasive (“I always 

get things wrong”). This leaves them feeling that the bad they suffer is 

inevitable and beyond their control. Optimists look at things 

differently. For them, negative events are temporary, the result of 

outside factors, and exceptions rather than the rule. So, within 

limits,[7] you can unlearn pessimism, and the result is greater 

happiness, health and success. 

 

What links all three thinkers is their belief that (1) there is always 

more than one possible interpretation of what happens to us, (2) we 

can choose between different interpretations and (3) the way we think 

shapes the way we feel. This gives all three a marked resemblance to a 

particular kind of Jewish thought, namely Chabad Chassidut, as 

developed by the first Lubavitcher Rebbe, Rabbi Shneur Zalman of 

Liady (1745-1812). The word Chabad stands for the initial letters of 

the three intellectual virtues, chokhmah, binah and da’at, “wisdom, 

understanding and knowledge,” which influence the more emotional 

attributes of chessed, gevurah and tiferet, “kindness, self-restraint and 

beauty or emotional balance.” Unlike the other Chassidic movements, 

which emphasised the emotional life, Chabad Chassidism focused on 

the power of the intellect to shape emotion. It was, in its way, an 

anticipation of cognitive behavioural therapy. 

 

Its origins, however, lie far earlier. Last week I argued that Joseph was 

the first economist. This week I want to suggest that he was the first 

cognitive therapist. He was the first to understand the concept of 

reframing, that is, seeing the negative events of his life in a new way, 

thereby liberating himself from depression and learned helplessness. 

 

The moment at which he does so comes when, moved by Judah’s 

passionate plea to let Benjamin return home to their father Jacob, he 

finally reveals himself to his brothers: 

 

    “I am your brother Joseph, whom you sold into Egypt. And now, do 

not be distressed and do not be angry with yourselves for selling me 

here, because it was to save lives that God sent me ahead of you.  For 

two years now there has been famine in the land, and for the next five 

years there will be no plowing and reaping. But God sent me ahead of 

you to preserve for you a remnant on earth and to save your lives by a 

great deliverance. So then, it was not you who sent me here, but God.” 

 

Note what Joseph is doing here. He is reframing events so that the 

brothers will not have to live under an unbearable burden of guilt for 

having sold Joseph as a slave and deceived their father, causing him 

years of undiminished grief. But he is only able to do so for them 

because he has already done so for himself. When it happened, we 

cannot be sure. Was Joseph aware, all along, that the many blows of 

misfortune he suffered were all part of a divine plan, or did he only 

realise this when he was taken from prison to interpret Pharaoh’s 

dreams, and then made Viceroy of Egypt? 

 

The text is silent on this point, but it is suggestive. More than any 

other character in the Torah, Joseph attributes all his achievements to 

God. This allows him to do what, in secular terms, Frankl, Beck and 

Seligman would all have advised him to do if he had been one of their 

patients: think of a mission he was being called on to fulfill (Frankl), 
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reinterpret misfortune as possibility (Beck) and see the positive 

elements of his situation (Seligman). Not only was Joseph freed from 

a physical prison; he freed himself from an emotional prison, namely 

resentment toward his brothers. He now saw his life not in terms of a 

family drama of sibling rivalry, but as part of a larger movement of 

history as shaped by Divine providence. 

 

That is what makes me think that the work of Frankl, Beck and 

Seligman is Jewish in a way that Freudian psychoanalysis is not. At 

the heart of Judaism is the idea of human freedom. We are not 

prisoners of events but active shapers of them. To be sure, we may be 

influenced by unconscious drives, as Freud thought, but we can rise 

above them by “habits of the heart” that hone and refine our 

personality. 

 

Joseph’s life shows that we can defeat tragedy by our ability to see our 

life not just as a sequence of unfair events inflicted on us by others, 

but also as a series of divinely intended moves, each of which brings 

us closer to a situation in which we can do what God wants us to do. 

 

We can’t all be Joseph, but thanks to R. Shneur Zalman of Liady in 

spiritual terms, and to Frankl, Beck and Seligman in secular ones, we 

can learn what it is to change the way we feel by changing the way we 

think, and the best way of doing so is to ask, “What does this bad 

experience enable me to do that I could not have done otherwise?” 

That can be life-transforming. 
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Insights  

It’s Nothing, Really! 

“I am Yosef. Is my father still alive?” (45:3) 

How many times when you apologize to someone do you hear: “It’s 

nothing, really! Why are you making such a fuss out of it? What did 

you do, after all? Forget it! It’s really nothing!” 

Now for some people, saying "It’s nothing" is genuine forgiveness. It 

really is nothing to them. However, most of the time what people 

really mean is “It’s nothing really?! You must be joking! I don’t even 

want to hear your voice. I just want to see you squirm around in front 

of me. I’m not letting you off the hook for anything. Apologize away. 

It’s nothing really!” 

A person who refuses to accept an honest apology can make himself 

guiltier than the "guilty party". Just as Judaism prescribes the 

appropriate behavior for one who needs to apologize, so too there is a 

correct way to behave towards someone seeking forgiveness. Indeed, 

someone who turns a plea for forgiveness into an opportunity for 

vengeance, however subtle it might be, will very probably end up 

committing a graver sin that the original offense. 

Picture Yosef’s brothers standing in front of him with utter 

humiliation and guilt at facing their young brother whom they had 

wronged so terribly. Now they were facing a king who had the power 

of life and death over them. How did Yosef react in this situation? 

Human nature would suggest that Yosef would, at least, have laid out 

in some detail all the hardship and suffering they had caused him. 

However, what we read in the Torah sounds more like an extended 

“Thank You note” than a reproach. 

"And now, be not distressed, nor reproach yourselves, for it was to be 

a provider that G-d sent me ahead of you. Thus, G-d has sent me 

ahead of you to ensure your survival in the land and to sustain you. It 

is not you who sent me here, but G-d. 

The Torah teaches us that, as important as it is to say "Sorry", it’s 

equally important to know how to say "I forgive you" in a way that 

genuinely comforts the offender. 

Source: Da’at Torah 
© 2017 Ohr Somayach International   

 

 

OU Torah   

Forgiveness: A Jewish Value 

Rabbi Dr. Tzvi Hersh Weinreb  

   

This has got to be one of the oldest “rabbi” jokes in the entire 

repertoire of American Jewish humor. 

It tells us of the young rabbi, fresh from rabbinical school, who 

addresses his first several sermons to his new congregation on the 

varied subjects of meticulous Sabbath observance, refraining from 

malicious gossip, honesty in business, and the avoidance of 

inappropriately familiar behavior with other men’s wives. 

After these first several homiletic salvos, the president of the 

congregation approaches him with the suggestion that these topics are 

much too sensitive and have upset many of the synagogue’s members. 

The president urges the rookie rabbi to try to find some more 

acceptable topics to speak about. 

The rabbi objects, and asks, “But what, then, do you suggest that I 

speak about in my sermons?” 

To which the president replies, “Judaism! Why not just talk about 

Judaism?” 

Those of us with experience in the pulpit rabbinate typically do not 

find this story very funny. Each of us has, on more than one occasion, 

taken on causes in our sermons that our audiences have felt were not 

in our rabbinic purview, and indeed were somehow “not Jewish”. 

One of my favorite examples of this phenomenon in my own career 

has been my attempts, in sermons to the entire congregation, and in 

more intimate counseling sessions, to encourage forgiveness. I will 

never forget the first time I made “forgiveness” the theme of one of 

my sermons, only to be accused by one of the more prominent 

members of my congregation of preaching Christianity. I urged people 

to forgive those who have offended them, only to find that, for many 

Jews, forgiveness is a Christian, not a Jewish, virtue. 

Of course, this is not true. Forgiveness is a major teaching of our own 

faith. We are encouraged to forgive others who may have sinned 

against us, and we must seek forgiveness of those against whom we 

have sinned. 

In this week’s Torah portion, Vayigash, we have an outstanding 

biblical example of forgiveness. Joseph, after putting his brothers 

through tests and trials, finally cannot contain himself. He exclaims, “I 

am your brother Joseph, whom you sold into slavery in Egypt.” And 

immediately after identifying himself, he unequivocally forgives 

them: “Now, do not be distressed or reproach yourselves because you 

sold me hither… it was not you who sent me here, but God…” 

It is true that the brothers wore “blown away” by this unanticipated 

revelation of the true identity of their tormentor, and even more 

astounded by this assertion of total forgiveness. But this is not the first 

example of human forgiveness that we find in the Bible. Joseph may 

have learned about this value from his great-grandfather Abraham’s 

precedent. Abraham, back in Genesis 20:17, not only forgives his 

adversary, Avimelech, but offers prayers on his behalf. 

What, then, can be the basis for the misconception that forgiveness is 

a Christian virtue and is not preached by Judaism? I think that the 

answer can be found in a precious book called The Sunflower, by 

Simon Wiesenthal. 

Wiesenthal relates his personal experience of when he was brought to 

the bedside of a dying Nazi officer by the officer’s own mother, who 

pleaded with him to forgive her son for killing Jews. Wiesenthal had 

been an eyewitness to this officer’s murderous brutality. He found 

himself confronted with a moral dilemma. Could he deny a mother’s 

tearful entreaties? On the other hand, could he possibly forgive such 

unspeakable cruelty? And could he forgive on behalf of the victims, of 

others? 

I will leave it for you, dear reader, to discover for yourself what 

Simon Wiesenthal actually did. But long after the event, he submitted 

this excruciating dilemma to several dozen philosophers, writers, and 

political leaders, asking them what they would do. Some of his 

respondents were Christians, some were Jews, and I believe one was a 

Buddhist. 

The results were astounding. By and large, the non-Jews were able to 

find justification for forgiveness. On the other hand, most of the Jews 

could not express forgiveness for this soldier’s heinous crimes, 

convinced that certain crimes were not subject to forgiveness. 

For me, the lesson here is one that Judaism teaches well. Forgiveness 

must be earned, it must be deserved, it must be requested, and above 
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all, it can only be granted by the person who was offended. I cannot 

forgive you for a sin you’ve committed against my brother. 

In a sense, Joseph goes beyond the call of duty in expressing 

forgiveness to his brothers. They did not even know who he was, let 

alone beg forgiveness from him. But he knew from close observation 

of their concern for each other that they had long transcended their 

previous petty jealousies and rivalries. He was convinced that 

forgiveness was in order. 

Joseph is an exemplar of how important it is for each of us to forgive 

those who have offended us. Forgiveness is a practice for all year 

long, and not just for the season of Yom Kippur. After all, it is not just 

on that one sacred day that each of us stands in need of the Almighty’s 

forgiveness. His forgiveness is something we need at every moment of 

our lives. 

The prophet Micah (7:18) says: 

“Who is God like You, 

tolerating iniquity 

and forgiving transgression…” 

Upon which the Talmud comments (Rosh Hashanah 17a): 

“Whose iniquities does God tolerate? 

He who forgives the transgressions of another.” 
© 2017 Orthodox Union   
 

 

Drasha  -  Parshas  Vayigash    

Rabbi Mordechai Kamenetzky   

Uneasy Questions 

In most surprising ending in a Biblical saga, 11 men stood before their 

youngest brother, Yoseph, humiliated and threatened. Yoseph, in his 

role as viceroy of Egypt, had incarcerated Binyamin and left his 

siblings fighting him for his release. Otherwise, they would have to 

answer an aging father who would certainly die if Binyamin would 

not come home. They pleaded, begged and cajoled — then they 

threatened to go to war over Binyamin. Yoseph is impressed.  

Suddenly he reveals himself as the brother they had sold to slavery 22 

years ago.  

“I am Yoseph,” he declares. “Is my father still alive?” The brothers 

stood in shock and disbelief.  

Many commentaries ask why Yoseph asked a question when he knew 

the answer. His brothers spoke all along about their father and the 

anguish he would sustain lest Binyamin not be returned to him.  

What message was Yoseph sending?  

A man walked into the office of Rabbi Yoel Teitelbaum in the 

Williamsburg section of Brooklyn with tears flowing down his 

cheeks. “Rebbe,” he pleaded, “I need your help. I have no means of 

supporting my family, and my wife has gone into severe depression as 

the doctors suspect one of our children may have leukemia. I am at the 

verge of bankruptcy and only despair looms on the horizon.”  

The Rebbe’s sympathy was obvious. Quickly he took all the money 

that he had in his desk and then summoned his sexton. “Have you any 

cash on you?” the Rebbe asked. “I need whatever you can spare to 

help a Jew in trouble.”  

The gabbai (sexton) responded to his mentor’s request and handed the 

sum of nearly $2,000 to the Rebbe.  

After the indigent man left the house the Gabbai innocently asked the 

Rebbe, “That was not for the man who just left here — or was it?”  

“Surely,” exclaimed the Rebbe. He has nine children, including one 

who may be very ill. His wife is on the verge of a breakdown and he is 

in a state of despair.”  

“Despair?” exclaimed the sexton. “Nine children? That man has two 

kids, a wife who shops nicely on the Avenue and makes a modest 

living. Things may be a little tight — but he’s not at all desperate!  

“You mean his wife is not ill?”  

“No!”  

“His child is not ill?”  

“No!”  

He is not even going bankrupt?”  

“By no means!”  

“Wonderful,” the Rebbe smiled, “I could not bear to hear the pain of 

such terrible news. How good is it to hear that one less Jew is 

suffering.” The next day the Rebbe called in his Gabbai and returned 

the $2,000 he had borrowed from him.  

In revealing himself to his brothers, Yoseph had choice words to tell 

them. He could have chided them, taunted them and called their 

misdeeds upon them. He didn’t. All he wanted to know is, “How is 

father feeling? Is it really true that he survived the tragedy of my sale? 

Is he still able to come see me?”  

Often when we are wronged we have opportunities to harp on the 

conduct of those who harmed us. In his opening revelation Yoseph 

didn’t. He picked up the pieces. He did not choose to discuss the past 

deeds that were dead and gone. He just wanted to speak about the 

future, his father, and his destiny.    

Good Shabbos!    
Copyright ©  by Rabbi M. Kamenetzky and Project Genesis, Inc. 

Rabbi Mordechai Kamenetzky is the Dean of the Yeshiva of South Shore.   

Drasha © 2017 by Torah.org.    
 

 

The Times of Israel  

The Blogs   ::   Ben-Tzion Spitz  

Vayigash: Angry Words 

 

A gentle response allays wrath; A harsh word provokes anger. — 

King Solomon, Proverbs 15:1  

! 

Joseph, viceroy of Egypt, has sprung the trap on his brothers, who still 

don’t recognize that he’s their sibling. He decrees that young 

Benjamin will be his slave based on fabricated evidence, while the 

other brothers can return to Canaan to their father Jacob. The whole 

ruse is patently unfair. They’ve been set up. Judah steps up and asks 

for a private audience with Joseph.  

 

Judah, softly, gently, respectfully yet passionately, argues his case in 

front of the viceroy. He retells the history of how they came to the 

unfortunate situation. Judah ends his moving plea by offering himself 

as a slave instead of Benjamin. Joseph can no longer contain himself, 

is moved to tears, and reveals his true identity to his brothers in what 

becomes perhaps one of the most emotional reunions depicted in the 

Torah. 

Rabbeinu Bechaye on Genesis 44:18 analyses the recounting of 

events, of Judah’s daring approach to viceroy Joseph, of his tactics in 

confronting the powerful ruler who held their fate in his hands.  

Rabbeinu Bechaye explains that Judah was successful in calling on 

Joseph’s compassion by speaking calmly and gently to the harsh 

accusations and decree. Had Judah responded with righteous 

indignation, he would have only succeeded at kindling Joseph’s own 

anger which may have led to a worse outcome. By confronting the 

situation with calm, patience and understanding, Judah assured the 

best possible outcome. He allowed Joseph’s better nature to determine 

the rest of the story, not vengeance or a momentary fit of anger. 

Rabbeinu Bechaye however, adds that there were two other elements 

in Judah’s address to Joseph. Besides entreating, softly pleading with 

Joseph for mercy, he also called on Joseph to be fair with their family 

and particularly their aging father who would be heartbroken should 

Benjamin not return. His final point is that he’s prepared for battle. 

The Midrash shares with us ancient tales of how Judah faces off 

against Joseph, prepared to tear Egypt apart should Joseph continue 

with his unfair enslavement of Benjamin. 

Rabbeinu Bechaye however repeats and reinforces the value of 

training oneself to speak calmly and to always answer angry words 

with patience. There is no better way to inflame a situation than by 

answering anger with anger; and there is no better way to forestall a 

fight than to answer anger with calm. 

May we not be the source of heated conversations and may we diffuse 

those that start that way. 

Shabbat Shalom 
Dedication  -  To the voters of Zehut International who have put their trust in 

me. 
Shabbat Shalom  
© 2017 The Times of Israel 

 

 

7חדשות ערוץ   

The Parsha and Current Events:    

Vayigash: Pharaoh welcomed the Jews to Egypt 
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Rabbi Nachman Kahana 

 

Hashem directs the timing of events that lead to the obvious rational 

decisions that He wishes to come about in history. See Pharaoh then 

and the Saudis today. 

 

The most surprising and even amazing reaction exhibited by any of 

the personalities in our parasha is that of Pharaoh (45,16) when he was 

informed that Joseph’s brothers had arrived in Egypt (45,16): 

16 When the news reached Pharaoh’s palace that Joseph’s brothers 

had come, Pharaoh and all his officials were pleased.  

17 Pharaoh said to Joseph, “Tell your brothers, ‘Do this: Load your 

animals and return to the land of Canaan, 

18 and bring your father and your families back to me. I will give you 

the best of the land of Egypt and you can enjoy the fat of the land'." 

This was surprising and amazing in light of the repugnance that 

Egyptians felt towards Hebrews, as stated when the brothers were 

brought to eat in Joseph’s home (43,32): 

32 They served him (Joseph) by himself, the brothers by themselves, 

and the Egyptians who ate with him by themselves, because Egyptians 

could not eat with Hebrews, for that is detestable to Egyptians. 

and in 46,33-34: 

33 When Pharaoh calls you in and asks, ‘What is your occupation?’  

34 you should answer, ‘Your servants have tended livestock from our 

boyhood on, just as our fathers did.’ Then you will be allowed to settle 

in the region of Goshen, for all shepherds are detestable to the 

Egyptians.” 

From here we get a glimpse of Hashem’s intervention in directing 

human affairs without negating the principle of free choice, as 

follows: 

Why was it necessary for the parasha to inform us of the financial 

transactions that occurred during the initial years of famine? That 

during the first year, Joseph concentrated all the county’s currency 

(gold and silver coins) in the hands of Pharaoh. In the second year, the 

Egyptians purchased seed and food from the central government by 

paying with all their livestock; in the third year the people sold 

themselves and their lands to Pharaoh in return for seed and food. 

The Egyptians were farmers who detested the culture of livestock 

breeding, except for horses which were used for war. But suddenly at 

the end of the second year of famine, Pharaoh finds himself in control 

of all the nation's livestock with no one to manage the millions of 

animals. At this crucial time in Pharaoh’s governing, Joseph’s 

brothers arrive on the scene. Pharaoh is informed that they are masters 

in managing livestock. 

Pharaoh was elated that the brothers would now create a system for 

dealing with this national problem, even turning it into a profitable 

venture. He did not suddenly become a Judeophile, he gave them the 

choice grazing area of the country to fulfill their task. 

Hashem did not dictate what Pharaoh should do. Hashem directed the 

timing of events that led to the obvious rational decision that He 

wished to come about in history. 

 

Hashem’s timing is the major factor in human decision-making in 

every generation, as He guides the Jewish people through the difficult 

challenges of galut, He is working overtime in our generation. 

The contemporary Egyptians, Jordanians, Saudis and others detest the 

Jews and the Jewish state. However, Hashem has timed it so that their 

fear of Shi’at Iran is greater than their hatred of the Jews. So, we 

Israelis find ourselves being wooed and solicited by our enemies. 

In conclusion: As in the words of King Solomon, “There is nothing 

new under the sun... after all is said and heard, the essence of life is to 

be in awe of Hashem and to follow His commandments”. 

Fake news – fake Jews or real Jews with fake beliefs 

Many years ago, when I was young and naive, I was interviewed 

twice by different newspapers here and once by radio, an interview 

which was recorded and edited.  In all three interviews, my words and 

intentions were misrepresented to serve the interests of the interviewer 

or his editor. 

I learned my lesson. Since then I have refused all offers to be 

interviewed. The well-known television interviewer, Peter Jennings, 

came to my home and requested an interview regarding Yerushalayim 

in its many aspects. I consented on the condition that it be live and 

unedited. He claimed that it was against company policy. He left 

disappointed. Several months later, he called again and received the 

same answer. He has since passed away. 

Perversion of the truth, distortion of reality, aberration of the 

intentions of well-meaning people, intentional creation of a hostile 

atmosphere and attitude towards a person or an ideal is in one word -  

sheker (lying). 

Goyim; Christians and Moslems are masters of sheker when it comes 

to Jews. The top experts came out of Berlin with the big lie that 

eventually ended with people being incinerated in death camps. 

 

President Trump coined the term “fake news". I would humbly 

borrow a leaf from his book and say we suffer from “fake Jews” and 

from “real Jews” who possess fake beliefs. 

From the time when Hashem appeared at Mount Sinai to this day, our 

nation has suffered from “real Jews” with fake interpretations of 

Judaism. Its first manifestation was the episode of the Golden Calf. 

Korach contributed his distortion, as did the ten scouts who convinced 

the people not to enter the holy land. 

It continues to this very day in the galut. When the Reform movement 

recognizes the offspring of a Jewish father and gentile mother as Jews, 

they create “fake Jews”. 

On the other side of the coin, there are the “real Jews” who cling to 

“fake” presentations of Judaism. Such as the deniers of the most 

fundamental truth of the Torah: that our status as God’s chosen people 

is not based on human rights or on liberal equality for all, but on 

living a Torah life in Eretz Yisrael. Shabbat in the public domain and 

halakha governing industry, the military, import and export, the 

medical field, in short, in every human endeavor and discipline. 

“Real Jews” with “fake” beliefs are to be found even among people 

who fulfill the mitzvot, but whose practical application of Torah is 

perverted. The fact that with rabbinic consent Jews are still in the 

galut after the establishment of Medinat Yisrael, whose first law was 

the “Law of Return”, is a distortion of the will of Hashem - “real 

Jews” with fake beliefs. 
© Arutz Sheva  

Rabbi Nachman Kahana is an Orthodox Rabbinic Scholar, Rav of Chazon 
Yechezkel Synagogue – Young Israel of the Old City of Jerusalem, Founder 

and Director of the Center for Kohanim, and Author of the 15-volume “Mei 

Menuchot” series on Tosefot, and 3-volume “With All Your Might: The Torah 
of Eretz Yisrael in the Weekly Parashah”, as well as weekly parasha 

commentary available where he blogs at http://NachmanKahana.com 
 

 

ravkooktorah.org  

Rav Kook Torah  

Psalm 100: How to Serve God in Joy 

 

In Mizmor LeTodah, an exuberant psalm of thanksgiving, the psalmist 

explains how to deepen our sense of gratitude and thankfulness, and 

feel real joy in serving God:  

“ י ה עּו כִּ ים. הּוא-הּוא א  ’ דְּ יתֹו.ָעָשנּו, ולא ]-ֹלהִּ עִּ צֹאן ַמרְּ נּו , ַעּמֹו וְּ לֹו[ ֲאַנחְּ )תהילים ” וְּ

  (ק:ג

“Know that Hashem is God. He created us and we are His — His 

people, and the sheep of His pasture.” (Psalm 100:3)  

What does it mean that “Hashem is God"?  

The first step in serving God in joy is to recognize God’s infinite 

greatness. This is a boundless greatness that transcends all boundaries 

and limits. No law of nature can hold back the abundant shefa of 

God’s kindness from spreading in the world.  

Together with this recognition, we need to be aware of our deep inner 

connection to God. Despite His incomparable loftiness, God relates to 

His creations with endless care and concern.  

The psalmist uses the holiest Divine Name, the Tetragrammaton. This 

sacred name indicates God’s eternal holiness, a holiness that is beyond 

the boundaries of time and place. Awareness of God’s transcendent 

nature, however, makes one wonder: how could creatures like 

ourselves, sunk in the morass of ignorance and impurity, be connected 

to such incomparable holiness?  

Therefore, the psalmist declares: “Hashem is God (Elokim)!” Despite 

His infinite transcendence, beyond human thought and understanding, 

He is nonetheless Elokim — the One Who established the laws of 

http://nachmankahana.com/
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nature and Who governs the universe. God relates to His finite 

creatures with great love and care.  

Constant Connection to God 

“He created us.” It is not difficult to realize that creation ex nihilo 

logically requires a Creator. But a flawed perception could lead one to 

only consider a one-time creation — and not an ongoing, continual 

creation. If we are unaware of God’s continual perpetuation of the 

universe, we will lack appreciation for our constant dependence on 

God’s kindness and our ongoing connection with God. This faulty 

perception will certainly dilute our gratitude and joy in serving God.  

Therefore, we note that not only “God created us,” but also, “we are 

His.” God’s relationship with the universe did not end with its initial 

creation. We are constantly and continually God’s creations.  

The verse’s written form highlights this message. While the verse is 

read, “we are His,” it is written, “we are not.” Were it not that “God 

created us” — were it not for God’s continuous creation at each 

moment — “we are not.” We would not exist if God did not 

constantly sustain the world.  

Universal and Personal Connections 

Our connection to God is ingrained throughout the universe. These 

bonds exist on many levels: those with all of creation, and those with 

all of humanity. And, of course, God’s special connection with the 

faith-community of Israel — “His people.”  

Yet these universal and national connections do not detract from 

God’s care of each individual. We are “the sheep of His pasture.” We 

all belong to the Shepherd’s flock; each of us benefits from God’s 

providence.  

Reflecting on these truths, our joy in serving God soars. “Serve the 

Eternal with joy; come before Him with praise!”  

(Adapted from Olat Re’iyah vol. I, pp. 221-222)  
Copyright © 2006 by Chanan Morrison  
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 ולא יכלו אחיו לענות אתו כי נבהלו מפניו

But his brothers could not answer him because they were left 

disconcerted before him. (45:3)  

The Midrash notes the difficulty individuals experience in 
accepting rebuke. Bilaam ha’rasha, the evil pagan-prophet, could not 
stand up to the criticism of his donkey. The Shivtei Kah, the sons of 
Yaakov Avinu, were overwhelmed with fear when Yosef merely 
uttered the two words: Ani Yosef, “I am Yosef.” Imagine, says Abba 
Kohen Bardela, when we come before the Heavenly Tribunal and 
each and every one of us will be rebuked lfi mah she’hu, according to 
what he is, (or what he could have been). How will we stand up to this 
Heavenly remonstrance? 
 In the Talmud Berachos 4b, Chazal distinguish between the 
types of kefitzos, leaps/flights, individual malachim, angels, make in 
carrying out their missions. The Angel Michoel is charged with a 
mission of mercy; therefore, he goes directly to his destination in one 
kefitzah. The Malach Gavriel is appointed to carry out the mission of 
Strict Judgment; thus, he is required to pause once in between the two 
kefitzos required of him. Eliyahu HaNavi makes four kefitzos, while 
the Malach HaMaves, Angel of Death, who is charged with the 
ultimate mission of taking lives, allowing for a person to perform 
teshuvah, repentance, requires eight leaps. During a plague, he is 
speeded up to one leap. 

The Chafetz Chaim wonders why it is important for us to 
know how many leaps each Malach makes in carrying out his 
mission. He explains that Gavriel carries out his mission in two leaps, 
because he cannot do it one leap. Michoel, who is able to do it one 
leap, does so in one leap. Had Gavriel been able to perform his 
mission in one leap, he would have done so. This teaches us, explains 
the Chafetz Chaim, that each person must demand the maximum of 
himself. When it comes to avodas Hashem, serving the Almighty, we 
have no shortcuts, and we do not have the option to take the scenic 
route. One does everything that he is capable of doing in accordance 
with his ability and strength. 
 Horav Moshe Feinstein, zl, once asked why it happens 
(more often than one can imagine) that as a young boy, a child 
manifests wondrous ability and exceptional acumen, but, when he 
grows up, the brilliance and extraordinary ability seem to dissipate. 
He comes across as a fine, bright, intelligent young man, but 
definitely not one who bespeaks superlatives. He explained that when 

boys such as these were placed in school, they were not challenged. 
As long as they were better and smarter and more successful (on tests) 
than the other students, they were doing well. They had no motivation 
to excel, since their barometer was the weaker student. They were 
never placed in a class where their level of acumen was challenged. 
When a boy is not challenged, he will eventually be unable to stand up 
to a challenge. When good is measured against weak and bright is 
compared to inept, students tend to remain mediocre. 
 The Alter, zl, m’Kelm made great demands on himself all of 
his life. He never settled. Despite his frail health and weak heart, he 
suspected that indolence was the real factor in his not having 
sufficient drive in performing mitzvos. (This was obviously not the 
reason, since he devoted all of himself to the performance of a 
mitzvah. Unfortunately, his frailty precluded him from doing more 
than he did.) On the last day of his life, as he lay in bed with 
absolutely no physical strength left, he thought (for a moment) that he 
was just lying there out of laziness. He gathered every last ounce of 
strength left in his weakened body, rose from his bed, bent over and 
tied his shoes and attempted to walk. After a few moments, he 
realized that it was impossible for him to continue. He turned back, 
bent over to remove his shoes, and, while he was untying his shoes, 
returned his holy soul to his Creator. 
 Horav Shlomo Levinstein, Shlita, relates that his Rebbe, 
Horav Tzvi Kushelevsky, Shlita, would remark, “The Alter was 
deathly ill; yet, he suspected that his inability to do more was due to 
laziness, while we are actually lazy people, but claim to be sick.” 
 We must remember that each person must maximize his 
potential. Achieving eighth-grade proficiency in Talmud is wonderful 
– for an eighth grader – not an adult. This applies to every aspect of 
our avodas hakodesh. It is so easy to conjure up excuses, but we must 
remember that “one day” those excuses will not be acceptable. 

 ולאביו שלח כזאת עשרה חמרים נשאים מטוב מצרים

And to his father, he sent the following: ten he donkeys laden with 

the best of Egypt. (45:23)  

We often neglect to acknowledge that we are pawns in a 
cosmic chess game, all of us part of a Divine plan. Each and every one 
of us has his/her designated place as the various moves are made, until 
the ultimate move, when the advent of Moshiach Tzidkeinu takes 
place. Commentators express this idea time and again as they address 
the story of Yosef HaTzaddik: his alienation from his brothers; his 
sale as a slave, which led him to Egypt; his descent to Egypt as the 
precursor for his family’s departure from Eretz Yisrael in order to be 
reunited with him in Egypt; our forced bondage which lasted 210 
years, until the experience of our redemption, which led to our 
receiving the Torah and returning to Eretz Yisrael forty years later. 
History in a nutshell. All history is actually the ability to observe 
Hashem’s Divine Hand in the manipulation of events – and our open-
minded ability to learn from these experiences. 
 Having said this, we cite the Maharal m’Prague (Gevuras 
Hashem 10), who offers a powerful insight into Yosef’s gift which he 
sent his father, Yaakov Avinu. The Torah states: “And to his father he 
sent the following: ten he-donkeys laden with the best of Egypt” 
(45:23).  Yosef expected Yaakov to descend to Egypt. Why was he 
sending him such gifts? Why did he specifically send ten donkeys? 
Maharal offers a powerful insight. Everything that Yosef did had a 
deeper meaning, an allusion from which Yaakov would derive the true 
meaning. While donkeys are animals of burden who are able to work 
very hard, they do not know what they are doing. (It is not as if other 
creatures are powerful intellectuals; donkeys seem to be 
characteristically devoted more to laboring than to thinking.) Their 
masters load them with merchandise, but they are unaware of what 
they are carrying, or why. The donkey is the proverbial animal that is 
led around, follows orders, “asks no questions,” carrying out its 
mission with total equanimity. 
 Yosef was indicating to his father that he should harbor no 
animus towards his ten sons for what had happened to him– both his 
ill treatment and eventual sale, for they knew not what they were 
doing when they sold him. This was all part of Hashem’s plan to bring 
Yaakov and his family down to Egypt. Yosef’s descent into the 
spiritual and moral wasteland of Egypt was the beginning of the 
process. When the brothers sold Yosef, they were not aware of what 
they were doing. 
 The Maharal writes that Yosef was intimating to his father, 
“Do not punish them. They were unaware what they were doing. It 
was a Heavenly decree.” His brothers were no different than a loaded 
donkey that does not know why it is carrying a load. 
 If Yosef was a great tzaddik who could see through the veil 
of ambiguity surrounding his life experiences, then certainly Yaakov, 
b’chir ha’Avos, chosen one of the Patriarchs, was availed this 
perspective. Why was it necessary for Yaakov to be “reminded” by 
Yosef that everything that happens is part of a Heavenly decree? 



 10 

 Perhaps Yosef’s message was: “I know why you are not 
rebuking my brothers. I know that you are not ignoring my painful 
experience. I understand that you care about me and my pain, but you 
need to see what happened as a Heavenly decree.” There are times 
when children expect and even demand a reaction from parents to 
support their claims. When they receive no such reaction, they are 
hurt, feeling that their parents do not care enough about them. 
Unfortunately, they are so involved in their own little worlds that they 
are unable to see the larger picture – as the parents see it. This 
engenders anger and strains relationships. Yosef intimated to Yaakov 
that he knew; he understood; there were no taanos, complaints. He 
accepted his father’s decision, because, in fact, he agreed with it. 

 ואת יהודה שלח לפניו אל יוסף להורות לפניו גשנה
He sent Yehudah ahead of him to Yosef, to prepare ahead of him in 
Goshen. (46:28) 

Yaakov Avinu sent Yehudah ahead of the family to make 
the proper arrangements for their arrival. The Midrash focuses on the 
word l’horos, to prepare, which also means to teach. This implies that 
Yaakov sent Yehudah to Goshen to establish a yeshivah, a house of 
study. This set the priority for every Jewish community to first and 
foremost have a makom Torah, a place where Torah will be studied. A 
community that does not revolve around Torah is missing its soul. I 
think the word l’horos, to teach, imparts a lesson concerning the type 
of yeshivah that Yaakov wanted to establish. It had to be a place of 
Torah that taught, that reached out and illuminated the community via 
its teachings and students. Torah is ours to be learned and 
disseminated. It must be l’horos. 
 Why did Yaakov specifically send Yehudah ahead, rather 
than Levi or Yissachar, two sons who represented the Torah ideal? 
Why not any of the other brothers? Simply because it was Yehudah 
who took achrayos, responsibility, for Benyamin. One who builds 
Torah must take responsibility for everything he does. As a Rosh 
Yeshivah, he is revered and held in the greatest esteem. His talmidim, 
students, look to him for guidance and inspiration. Every aspect of his 
institution rests upon him. This is the meaning of achrayos.  
 Yehudah also represents the epitome of gratitude. Leah 
Imeinu named her fourth son Yehudah, because hapaam odeh es 
Hashem, “This time let me gratefully praise Hashem” (Bereishis 
29:35). Why this time? She was especially grateful now, because as a 
mother of four sons, she was the mother of one-third of Yaakov 
Avinu’s twelve sons. She had been granted more than her rightful 
share. Her gratitude in recognizing that she had received more than 
she possibly deserved set the tone for all of Jewish gratitude. We 
acknowledge and affirm that whatever we have is more than we 
deserve. This is why, explains the Chiddushei HaRim, we are called 
Yehudim, after Yehudah. Gratitude, in the sense that one recognizes 
that he has been granted more than his rightful share, is a Jewish 
characteristic. 
 It takes much effort, blood, sweat and tears to build a 
yeshivah. It also requires support, both emotional and material. One 
who builds a yeshivah must never lose sight of the tamchin d’Oraisa, 
the supporters of Torah, who often give not only their wherewithal, 
but also of their time and strength. It is a partnership in which the 
Rosh Yeshivah remains totally independent, but never loses sight of 
his partners. Gratitude is a vital part of building a makom Torah. 
 In the history of Torah building, many partnerships stand 
out. Every Jewish community which has a day school, cheder, 
yeshivah, Bais Yaakov, is acutely aware of this phenomenon. While 
often more than one supporter was responsible, usually one primary 
partner became the advisor of the Rosh Yeshivah/menahel, and this 
relationship continued on as long as they walked the face of the earth. 
One such unique relationship which spread over to every organization 
in which the Rosh Yeshivah was involved was that of Horav Aharon 
Kotler, zl, and Reb Yitzchok/Irving Bunim, zl. Rav Aharon was the 
architect of Torah in America following World War II. He started 
with a group of students  
which set the stage for the largest makom Torah in America, Beth 
Medrash Govohah. His efforts on behalf of Klal Yisrael spread to 
Vaad Hatzalah, Torah Umesorah, and Chinuch Atzmai and infused 
true Torah values in this country. He left his indelible mark on 
Orthodoxy in the United States. Throughout all of this, Irving Bunim 
stood by his side as his staunchest supporter, student and partner. Beth 
Medrash Govohah’s New York office was right around the corner 
from Irving Bunim’s business. For fifteen years the Rosh Yeshivah 
would stop by almost daily to confer or seek assistance. 
 Rav Aharon maintained a strong sense of hakoras hatov, 
gratitude, for those who supported Torah, feeling that they had a 
unique z’chus, merit. Indeed, he genuinely grieved for those who 
lacked the insight and foresight to support Torah endeavors. After 
visiting a wealthy man and being refused a contribution, Rav Aharon 
said, “The privilege of supporting Torah requires special merit – and it 
appears that Heaven did not deem some men worthy of it.” 

 His hakoras hatov was legend. One sweltering, summer day, 
the Rosh Yeshivah announced that he was about to take a two-hour 
taxi ride to Long Island to attend a wedding. The immediate responses 
of his close talmidim were: “It is far too hot”; “Think of the time the 
Rosh Yeshivah will waste”; “Certainly some guests will be 
immodestly dressed.” The Rosh Yeshivah’s response was simple, but 
definitive: “You do not seem to understand. The father of the kallah, 
bride, supports Torah. He must be accorded all due recognition.” 
 A wealthy supporter of the yeshivah died during Chanukah, 
which is a time when hespedim, eulogies, are not delivered, unless it is 
for a Torah scholar. Rav Aharon felt that while the niftar, deceased, 
was not a Torah scholar, as a layman who supported Torah, he had 
achieved an exalted level of sharing in the z’chus, merit, of that of the 
Torah scholar, whom he supports. Rav Aharon delivered the eulogy 
for this baal ha’bayis, layman. 
 Rav Aharon’s attitude toward supporters of Torah extended 
beyond those who supported Beth Medrash Govohah. Mr. Harry 
Herskowitz was a prominent supporter of both Mesifta Torah Vodaath 
and Lakewood. When he passed away, Rav Aharon gave a hesped. He 
remembered that at one point, Torah Vodaath was in such arrears, that 
they simply could not pay the salaries of their rebbeim and general 
studies staff. Mr. Herskowitz did something that (by today’s 
standards) is unimaginable. As Director of Internal Revenue for the 
Southern District of Manhattan, he had invited many dignitaries from 
both Washington and New York to his daughter’s wedding. Some of 
the invited guests were not Jewish, and those who were Jewish were 
secular in their religious orientation. Unembarrassed, Mr. Herskowitz 
halted the festivities in the middle of the wedding and made a heartfelt 
appeal on behalf of Torah Vodaath! He reminded his fellow co-
religionists that they had an obligation to support Torah. He did not 
permit the affair to continue until he had raised sufficient funds for the 
yeshivah to remain open. He succeeded. One might think that what he 
had done had offended his guests. The love they had for this special 
man superseded any ill will. They saw in him a person whose 
enthusiasm for his beliefs knew no bounds. This is why Rav Aharon 
was maspid, eulogized, him: Hakoras hatov on behalf of the Torah.  
 Why is Torah so much more important than any other 
religious endeavor – mikveh, shul, gemillas chesed, bikur cholim? 
Could Yaakov and his family not wait until they all arrived together, 
unpacked, and then set about preparing a makom Torah? Obviously 
the supremacy of Torah-study for a Jew demands that it precede every 
endeavor. Without Torah-study, we simply are not Am Yisrael! Jews 
without Judaism are void of the very ingredient which defines it. 
Judaism without Torah is just another culture. It is not Judaism! Just 
ask a secular Jew who does not believe in the Torah exactly what it is 
about his lifestyle that is inherently Jewish. 
 Horav Yehudah Tzedakah, zl, substantiates the concept of 
Torah’s supremacy from an interesting halachah. The Talmud 
(beginning of Meseches Megillah) teaches that heralding back to the 
days of Yehoshua bin Nun, people within a walled city read the 
Megillah on the fifteenth of Adar, unlike people in other cities which 
are not mukefes chomah, surrounded by a wall, who read it on the 
fourteenth. [The battles fought between the Jews and their enemies 
took place on Adar 13; thus, the victory celebration took place on the 
next day, Adar 14. Shushan had a larger number of anti-Semites, thus 
requiring an added day of fighting to expunge this poison. They 
celebrated on the fifteenth of Adar. Hence, Shushan Purim is on the 
fifteenth. In solidarity with the city of Shushan, all cities that were 
walled from the time of Yehoshua’s conquering Eretz Yisrael observe 
Purim on Adar 15.] The Talmud adds that a walled city whose wall 
was erected after people had already inhabited the city does not 
maintain walled status. The wall must precede inhabitancy. 
 Why is this? The Rosh Yeshivah explains that if a city was 
inhabited prior to its having a wall, the wall is not vital to the city’s 
security. The people can survive without a wall. Only a city whose 
wall is a critical part of its existence is considered to be a mukefes 
chomah, a walled city. 
 Our nation has a “wall” for protection. It is called the Torah. 
It is our wall. We cannot have a city or any place of inhabitation 
which is without the Torah. It is our life, our essence, our security. 
Without Torah, there is no kiyum, permanence, survival, for Klal 
Yisrael. Rav Saadiah Gaon said, “Our nation is a nation only because 
of the Torah.” It is the key to our survival. 

 וילקט יוסף את כל הכסף הנמצא בארץ מצרים. ויבא יוסף את הכסף ביתה פרעה

Yosef gathered all the money that was to be found in the land of 

Egypt…And Yosef brought the money into Pharoh’s palace. (47:14) 

The Talmud Pesachim 119A teaches that Yosef HaTzadik 
hid three treasures in Egypt. One was revealed to Korach; the second 
to Antoninus; and the third is waiting for its revelation to the righteous 
in Olam Habba, the World to Come. Obviously, Chazal are not 
talking about material treasures, since Yosef did not have the right to 
hide treasures for himself. All of the funds that were deposited in the 
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country in return for grain belonged to Pharaoh. Yosef was not a thief. 
Every penny that came in went through a strict accounting process. 
Second, the third treasure, which was saved for the righteous in the 
World to Come, certainly was not of a material nature. What would 
the righteous do with money in Heaven?  
 Horav Sholom Yosef Elyashiv, zl, suggests that Chazal are, 
in fact, addressing spiritual treasures imparted by Yosef while in 
Egypt. These treasures had unusual protective powers, or exceptional 
powers of inspiration that came to the fore later on in history – when 
they were most needed. The first treasure was Yosef’s middah, 
attribute, of spiritual purity and tznius, moral modesty/chastity. Living 
in Egypt, which was the center of moral profligacy and decadence, 
was very difficult. The chances of abandonment of morality become 
increased when one is as exceptionally handsome as Yosef. 
Nonetheless, despite his exposure to the lowest echelon of humanity, 
housed in a dungeon with the country’s most vile people, hounded by 
the wife of his master who would stoop to any level to have a laison 
with him, Yosef remained pure and chaste, maintaining the level of 
moral purity which he imbibed at home. This treasure remained 
concealed in Egypt until Korach discovered and revealed it. Korach 
mutinied against Moshe Rabbeinu. He denied our quintessential 
leader’s authority; yet, his followers refused to enter the home of On 
ben Peles while his wife’s hair was uncovered. His followers had sunk 
to an extreme spiritual low, but tznius was still a mainstay. 
(Obviously, much can be derived from this idea.) 
 Second, Yosef concealed a treasury of eisek baTorah, 
occupying oneself as much as possible with the Torah, making Torah-
study an inexorable part of our lives. It is our bond with the Torah that 
has saved us throughout the galus, exile, years. Yosef was the first of 
the children of Yaakov Avinu to experience the bitter taste of exile. He 
was alone amidst spiritual filth and moral bankruptcy, but he had the 
Torah that he had studied in his father’s home to accompany him. This 
was the second treasure which he concealed in Egypt. It wasn’t until 
generations later, during the time of Rabbi Yehudah HaNasi and the 
Roman Emperor Antoninus Sevarus, that this treasure was revealed. 
This revelation led to Rabbi Yehudah’s redaction of the Mishnah, 
made possible through the support of his friendship with Antoninus. 
Torah She’Baal Peh, the Oral Law, has been keeping us spiritually 
alive since then. 

Last, Yosef taught and later concealed the middah of 
achavah, brotherly love. Yosef never gave up on his brothers and, due 
to his forbearance and love for them, the Yosef saga had a “happy 
ending.” This treasure has sadly not yet been revealed. It is waiting for 
the advent of Moshiach, when brotherly love will reign and envy will 
be an emotion of the past. 

 
Va’ani Tefillah 

 Bareich aleinu…es – ברך עלינו את השנה הזאת לטובה
ha’shanah ha’zos…l’tovah. Bless on our behalf… this year… for 
the best. 

Obviously, Hashem blesses the year for the “best.” 
Otherwise, what kind of blessing is it? The word l’tovah is seemingly 
superfluous. Siach Yitzchak explains that it happens, at times, that the 
produce is blessed with a high yield, but, regrettably, a shortage of 
money precludes customers from purchasing their needs. Indeed, it is 
worse when produce is selling at a low price, but the buyer has no 
cash, than when the opposite is in effect (the person has money, but 
there is no produce to be found). We pray to Hashem that food should 
be available and that people have the funds available to purchase it. 

Alternatively, Achas Shoalti says that when the rain 
descends on an area that is left unplanted, the rain is of little value. 
Additionally, a blessing turns into a curse when one does not properly 
avail himself of the blessing. If one allows his material benefits to go 
to his head the blessing dissipates. Furthermore, one never knows if 
the blessing he receives is Hashem’s reward to him, and that is all; 
Nothing else is coming. He has just collected his Heavenly reward; 
nothing is awaiting him in Paradise.  

Sponsored in memory of our dear father and grandfather- Harry Weiss   

By-Morry & Judy Weiss, Erwin & Myra Weiss and Grandchildren 

Gary & Hildee Weiss, Jeff & Karen Weiss,  

Zev & Rachel Weiss, Elie & Sara Weiss, &Brian 

"Love and memories are gifts from G-d that death cannot destroy" 
Hebrew Academy of Cleveland, ©All rights reserved  
prepared and edited by Rabbi L. Scheinbaum  
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Remembering and Guarding Shabbat 

A beraita teaches: Zachor (“Remember” – in Shmot 20:8) and 

“Shamor” (“Guard” — in Devarim 5:12) were said in one utterance 

(“b’dibbur echad”) — a feat that a mouth cannot speak and an ear 

cannot hear. 

These two words are actually what we see in two different verses in 

the Torah. “Remember the Shabbat day to sanctify it” is written in the 

Torah regarding the First Tablets of the Ten Commandments (Shmot 

20:8) — and “Guard the Shabbat day to sanctify it” is written 

regarding the Second Tablets (Devarim 5:12). 

Our sugya records that Rabbi Abahu learns an important Jewish law 

based on the fact that Zachor and Shamor were said simultaneously. 

He states, “Women are obligated in the mitzvah of Kiddush according 

to Torah law, since the verse states ‘Remember’ and ‘Guard’ — 

which teaches that whoever is obligated in the mitzvah to ‘Guard’ is 

also obligated in the mitzvah to ‘Remember’ — and since women 

have a Torah obligation to ‘Guard’ (since it’s a ‘negative 

commandment’, a mitzvah to not do certain activities on Shabbat 

called ‘melacha’ — which obligates men and women), they likewise 

have a Torah obligation to ‘Remember,’ meaning, according to Rabbi 

Abahu, that they also have a ‘positive commandment’ — a mitzvah to 

do something, taught here as being the mitzvah to make Kiddu sh for 

the Shabbat.” 

Although women are generally exempt from a mitzvah that needs to 

be done at a specific time (also known as a mitzvah she’hazman 

grama), and we would think they should be exempt from the Torah 

mitzvah of making Kiddush on Shabbat (which needs to be done on a 

specific day of the week), Rabbi Abahu teaches that the mitzvah of 

Kiddush is an exception to the rule, and that women are indeed 

obligated to fulfill this mitzvah according to Torah law. 

Tosefotcites a gemara in Masechet Nazir (4a) which seems to indicate 

that the mitzvah to make Kiddush over a cup of wine on Shabbat is 

not a Torah mitzvah, but rather a Rabbinical mitzvah. This seems to 

pose a contradiction to our gemara which states that Kiddush is in fact 

a Torah mitzvah. One answer that Tosefot offers, which seems to be 

the main approach of the authorities, is that there is definitely a 

mitzvah of Torah origin to say the words of the Kiddush — as we do 

in the blessing of Kiddush that is said over a cup of wine — but the 

requirement to do so “over a cup of wine” is only of Rabbinical 

origin. A second approach that Tosefot suggests is that saying 

Kiddush over a cup of wine is indeed a Torah mitzvah, but the halacha 

that the person saying the Kiddush should also drink from the cup is a 

Rabbinical mitzvah. 

Rashi and the Ramban in Chumash both explain that the mitzvah 

“Remember the Shabbat day to sanctify it” applies to every day of the 

week. The Ramban cites the Mechilta that explains that this mitzvah 

entails constantly remembering the Shabbat — every day of the week. 

By doing this we will constantly be reminded of the Creation, and we 

will constantly acknowledge that there is a Creator who gave us the 

Shabbat as a special sign between Him and us that He is the Creator of 

everything and guides our way throughout life. 

Based on this idea, the Ramban notes that we should count the days of 

the week in the order of their relationship to Shabbat, thereby 

fulfilling this Torah mitzvah. Instead of giving each day of the week a 

name based on “whatever” — such as the sun and the moon — we 

should call the first day of the week “yom rishon b’Shabbat” and the 

next day “yom sheini b’Shabbat” — and so on. By doing so we fulfill 

the mitzvah of constantly remembering Shabbat. (Therefore, when we 

say the Shir shel Yom — “the Psalm of the day” — as we do in the 

morning prayers, we preface it by saying: “Today is the first day to 

Shabbat, on which day the Levites would say in the Beit Hamikdash” 

with intent to fulfill the Torah mitzvah to “Remember the Shabbat day 

to sanctify it”.) 

• Shavuot 20b  
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