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זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:55
Maariv                                    after mincha & 9:15

שבת  בהר בחקתי מבה"ח
חזק חזק ונתחזק

Light candles                                              7:51 PM
Mincha                                                7 & 8:01 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 7:45 PM
Maariv                                                        8:55 PM
Shabos Ends                                               9:00 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
את ספיח קצירך לא תקצור ואת-ענבי נזירך 

לא תבצר שנת שבתון יהיה לארץ
The seventh year shall be a 
complete rest for the land (25:5) R' 
Moshe ibn Chaviv z"l (1654-1696; 
"Rishon Le'tzion" and author of 
several halachic works) writes: The 
laws of shemittah, as well as the laws 
of terumah and ma'aser, did not take 
effect until 14 years after Bnei Yisrael 
entered Eretz Yisrael, specifically, 
after they completed their conquest 
of the Land. Why? The purpose of 
the agricultural laws is to remind us 
that G-d is the Master of the Land, 
not we. As long as Bnei Yisrael did 
not yet control the Land, they did not 
need that reminder. He adds: Why is 
shemittah only one year in seven? 
Why should we not be reminded 
more often that the Land is G-d's? 
There are two answers: First, G-d 
has mercy on us, so He lets us work 
our Land for six years. In addition, it 
is not unusual for farmers to leave 
their fields fallow every third year or 
so in order to let the land rejuvenate. 
In order to make clear that this is not 
the purpose of shemittah, the Torah 
commanded that shemittah be 
observed only once every seven 
years. (Derashot Maharam Chaviv)

וספרת לך שבע שבתת שנים שבע שנים שבע 

פעמים והיו לך ימי שבע שבתת השנים תשע 
וארבעים שנה

“The years of the seven cycles of 
sabbatical years shall be for you 
forty-nine years.” (25:8) R’ 
Mordechai Saba z”l (1440-1408) 
observes that only the Sabbatical 
years are “for you.” During the other 
years, man farms his land for his own 
selfish reasons. This is an activity 
which has no permanence. In 
contrast, when one opens his fields 
to the poor in the Sabbatical year, he 
performs a mitzvah whose reward 
sustains him forever. (Tzror Ha’mor)
===============================

Settled in
"וקראתם דרור בארץ לכל יושביה"- משגלה 
שבט ראובן ושבט גד וחצי שבט המנשה בטלו 
היובלות, שנאמר "וקראתם דרור בארץ לכל 

יושביה" - היינו בזמן שכל יושביה עליה. יכול 
שהיו עליה והם מעורבים בתוך שבטים 

אחרים, כגון שבט בנימין בתוך יהודה, ושבט 
יהודה בתוך בנימין, ועדיין היא יובל נוהג, 
תלמוד לומר "לכל יושביה" בזמן שיושבים 

במקומם כתקונם, ולא בזמן שהם מעורבים...
[ערכין ל"ב, ב'].

===========================
You shall count for yourself seven 
cycles of sabbatical years, seven 
years seven times; the years of the 
seven cycles of sabbatical years 
shall be for you forty-nine years. 
(25:8) Time is our most precious 
commodity. Regrettably, we do not 
always appreciate its value until it is 
too late. The Dubno Maggid applies 
the above pasuk as a basis for a 
parable which conveys a profound 
message. One day, a poor man who 
went from town to town and village to 
village begging, decided to tally up 
his hard-earned pennies. After he 
spent hours upon hours counting, his 
pennies amounted to an impressive 
number. Indeed, he considered 
himself a rich man. He had amassed 
hundreds of thousands of pennies. It 
began to go to his head, he was a 
rich man! One of his close friends 
noted his foolhardiness and said, 
"You are making a great mistake! 
Your entire life, your coin of 
exchange was the penny. You 
begged for pennies, and you received 
nothing but pennies. You do not 
realize, unfortunately, that when you 
attempt to exchange your vast 
amount of pennies for gold coins, you 
will find that you have accumulated a 
meager sum of gold. It takes 
thousands of pennies to total one 
gold coin. Indeed, by the gold 
standard you have accumulated very 
little." A similar thought applies to our 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===============================
outlook on life. We think that we have 
a long time to live - when we divide 
the average human being's lifespan 
into days, hours, and even minutes. 
When we think in terms of Shemittos 
and Yovlos, Sabbatical and Jubilee 
year segments, however, how much 
do we really have? The Torah 
instructs us to count Shemittos and 
Yovlos, seven times seven years. 
Suddenly, fifty years is no longer a 
long time. It becomes a single unit - 
one that passes quickly. Quite 
conceivably, if our perspective on 
time changes, it would 
simultaneously transform our 
perspective on life. (Peninim Al 
Hatorah Rabbi A. Leib Scheinbaum)

והעברת שופר תרועה בחדש השבעי בעשור 
לחדש ביום הכפרים תעבירו שופר בכל ארצכם
By realizing that others suffer, we can 
more easily cope with our own 
suffering. It is a mitzvah to blow the 
shofar to proclaim the Yovel. This 
was to remind the master who was to 
free his servant and the landowner 
who was to return land to its rightful 
owner that others were doing the 
same. Knowing that others are 
undergoing hardships makes it easier 
to accept our hardships, and to put 
our own suffering into perspective. 
(Growth Through Torah)

וקדשתם את שנת החמשים שנה וקראתם 
דרור בארץ לכל-ישביה יובל הוא תהיה לכם 

ושבתם איש אל אחזתו ואיש אל משפחתו 
תשבו

“You shall sanctify the year of the 
fiftieth year . . . and each of you 
shall return to his ancestral 
heritage . . .” (25:10)  Why is the 
word “year” mentioned twice? R’ 
Yechezkel Shraga Lifschutz- 
Halberstam z”l (the Stropkover 
Rebbe) explains: During the 49 days 
of the Omer, we are supposed to be 
preparing ourselves to receive the 
Torah on Shavuot, the 50th day. But 
what if Shavuot comes and we 
realize that we have not prepared at 
all? It is written in certain works that 
one should not become depressed, 
for, on Shavuot itself, one can 
make-up all of the spiritual gains that 
he should have accomplished during 



the Omer. The same thing, says the 
Stropkover Rebbe, is true of the 
Yovel / Jubilee year, which has 
additional holiness compared to other 
years. The repetition of the word 
“year” in our verse teaches that one 
can attain in one year everything that 
he should have achieved in the 
preceding 50 years. This is similar to 
that which Rambam writes: “Even the 
repentance of one who does not 
repent until he is on his death bed is 
accepted.” [Ed. note: Rambam does 
write, however, that such repentance 
is not as meaningful as repentance 
that occurs in one’s youth, when 
one’s drives are stronger.] Why is it 
that one can repent in his old age 
after a lifetime of sinning? Why is it 
that one can accomplish in a short 
time (in the 50th year or on Shavuot) 
what one should have spent a long 
time accomplishing? Our verse tells 
us the answer: Such a person is 
merely returning to his ancestral 
heritage. In reality, no Jew ever lets 
go of that heritage completely, 
whether he realizes it or not. (Divrei 
Yechezkel Shraga)

You shall return, each man to his 
ancestral heritage, and you shall 
return, each man to his family. 
(25:10) Daas Chachomim 
comments that when a man sustains 
a great financial loss, suddenly his 
friends and even family seem to 
distance themselves from him. In 
contrast, when he succeeds in 
ascending the ladder of financial 
success, everyone seems to rally to 
his side, converging upon him from 
all sides. This is the pasuk's 
message: "When each man will 
return to his heritage and retrieve his 
fields; this newfound wealth will 
catalyze his "return to his family." 
(Vignettes on the Parsha)

And you shall return, every man, 
unto his family (25:10) In the fiftieth, 
or Jubilee year, the former slave 
returns to his family, but not, as 
brought down in the name of Rabbi 
Yehuda, to his former stature. 
Everything can be restored to a 
slave-his freedom, his inheritance, 
and his family-but the status and 
honor afforded him before he sold 
himself into slavery can never be 
returned. This was forfeited the 
moment he indentured himself. 
(Chavat-Yair) 

והארץ לא תמכר לצמתת כי-לי הארץ כי-גרים 
ותושבים אתם עמדי

“The land shall not be sold in 
perpetuity, for the land is Mine; for 
you are sojourners and residents 
with Me.” (25:23) R’ Yosef Engel z”l 
(1859-1919; rabbi of Krakow, Poland) 
quotes R’ Meir ben Baruch z”l 
(Maharam Rothenburg; died 19 Iyar 
5053/1293), who writes: “Even when 
gentiles occupy Eretz Yisrael, they do 
not obtain legal title to it, for halachah 
does not recognize ownership of real 
estate based on possession alone 
(“Karka aina nigzelet”). Eretz Yisrael 
is always deemed to be in the legal 
possession of the Jewish People; 
indeed, it bears their name. [The 
reason for this is that] even when the 
Jewish People reside in the Land, 
they cannot transfer ownership of it, 
for ‘the Land and everything in it is 
Hashem’s’ [Tehilim 24:1].” R’ Engel 
explains: In reality, Eretz Yisrael 
belongs to Hashem. When the 
Jewish People enjoy the bounty of 
the Land, they are not eating their 
own produce; rather, they are eating 
at the King’s table, so-to-speak. 
Since the Land does not belong to 
the Jewish People, it also cannot 
belong to any nation that captured it 
from the Jewish People. (Gilyonei 
Ha’shas: Bava Batra 44b)

==============================

Home bound
"וכי ימוך אחיך ומכר מאחוזתו" [שם, כ"ה] - 
תניא, מנין שאין אדם רשאי למכור את שדהו 
ולהניח באפונדתו וליקח לו בהמה וכלים ובית, 
תלמוד לומר "כי ימוך - ומכר", מלמד שאינו 

מוכר אלא אם כן העני. יכול ימכור את כל 
נכסיו בבת אחת? תלמוד לומר "ומכר 

מאחוזתו", ולא כל אחוזתו.
[תורת כהנים].

===========================
For you are strangers and dwellers 
with Me. (25 23) If you are strangers, 
how can you be dwellers (which 
implies permanence), and if you are 
dwellers, how can you be strangers? 
The meaning of this verse is as 
follows: G-d and the Jewish people 
always have a stranger-dweller 
relationship. If we feel that we are 
strangers in this world, and that this 
world is but a corridor leading to the 
World To Come, then G-d's Divine 
Presence dwells among us. If, on the 
other hand, we feel that we are 
dwellers in this world, and that we 
can do what we want without any 
care of future retribution, G-d 
becomes a stranger, as it were, to 
us. (Dubno Magid)

For strangers and sojourners are 
you with Me (25:23) The more a 
person considers himself only a 
sojourner and a temporary resident of 
this world, the closer he is to G-d. 
And, unfortunately, the opposite is 
also true... (Rabbi Boruch of 
Mezhibozh)

ואיש כי לא יהיה-לו גאל והשיגה ידו ומצא 
כדי גאלתו

And if the man has no one to 
redeem it, he himself will find the 
means to redeem it. When there is 
no redeemer, when all sources of 
help have been exhausted, then "he 
himself will have the means." G-d 
promises that He Himself will help the 
person, and "he will find the means to 
redeem it." (Chasam Sofer)

כי-ימוך אחיך ומכר מאחזתו ובא גאלו הקרב 
אליו וגאל את ממכר אחיו

“If your brother becomes 
impoverished and sells part of his 
ancestral heritage, his redeemer 
who is closest to him shall come 
and redeem his brother’s sale.” 
(25:25) R’ Menachem Mendel 
Hager z”l (1886-1941; rabbi, rosh 
yeshiva and chassidic rebbe in Oyber 
Visheve, Hungary) writes: This verse 
can be understood in light of Arizal’s 
explanation of the words of 
shemoneh esrei, “Place our lot with 
them [the righteous].” How can we 
pray for something that depends on 
our own free will? Rather, Arizal (R’ 
Yitzchak Luria; 1534-1572) explains, 
when a person sins, the reward for 
his good deeds is taken from him and 
given to tzaddikim. However, the 
righteous do not want what is not 
theirs, and they voluntarily return this 
reward to its original owner. Thus we 
pray: If we have sinned and lost our 
reward, at least place our lot with the 
type of tzaddik who will return it to us.
R’ Hager continues: Our verse can 
be understood similarly. “If your 
brother becomes impoverished” 
--referring to a person who is 
“impoverished” of good sense and 
therefore sins–“and sells part of his 
ancestral heritage”--he transfers what 
should have been his to someone 
else--“his redeemer”--a tzaddik--“who 
is closest to him shall come and 
redeem his brother's sale.” However, 
R’ Hager notes, a person does not 
have to rely on the kindness of a 
tzaddik; he can earn his reward back. 
Thus, the next verses says: “If a man 
has no redeemer, but his means 
suffice and he acquires enough for its 



redemption; then he shall reckon the 
years of his sale and return the 
remainder to the man to whom he 
had sold it; and he shall return to his 
ancestral heritage.” Through 
teshuvah, a person’s “means [can] 
suffice” to acquire back what once 
was rightfully his. The tzaddik himself 
will make arguments on the person’s 
behalf, noting that his sins are the 
result of the long exile, i.e., “he shall 
reckon the years of his sale [into the 
hands of the gentile nations].” (Sheirit 
Menachem)

"If your brother becomes 
impoverished and sells part of his 
ancestral heritage ... if he does not 
acquire sufficient means to repay 
him, then his sale shall remain in 
possession of its purchaser until 
the Yovel / Jubilee Year; in the 
Yovel, it shall leave and return to 
his ancestral heritage." (25:25, 28 
"If a man shall sell a residence house 
in a walled city, its redemption can 
take place until the end of the year of 
its sale; its period of redemption shall 
be a year." (25:29) Why can an 
ancestral field that was sold be 
redeemed at any time (starting two 
years after the sale), and if it is not 
redeemed, it returns to its ancestral 
owner at the Yovel, while a residence 
in a walled city can be redeemed 
during the first year after the sale? 
Ramban z"l (1194-1270) explains: A 
person who is forced to sell his home 
is likely to be ashamed. Therefore, 
said the Torah, let him redeem it 
quickly if he is able. However, once 
he has been gone from his house for 
a year, his attachment to that house 
is over. In the case of an ancestral 
field, in contrast, the law of 
redemption is not based on the 
seller's feelings. Rather, it is based 
on the fact that his ancestral field is 
his family's source of sustenance. 
Thus it is fitting that the ancestral 
field should be redeemable at any 
time and should return at the Yovel. It 
is amazing! writes R' Simcha Zissel 
Broide z"l (the "Chevron Rosh 
Yeshiva"; died 2000). The Yovel is 
one of the foundations of our faith, 
intended to teach us to place our faith 
in G-d. [The importance of the Yovel 
is highlighted by the fact that our 
parashah notes that it was taught at 
Har Sinai.] In addition, Kabbalists 
teach that the cycle of Shemittah and 
Yovel years alludes to all the years of 
world history, which will culminate in 

a period of rest (like a Yovel) for all 
existence. Yet, in the midst of 
teaching this important law, the Torah 
takes time out, so-to-speak, to 
concern itself with the feelings of a 
man who must sell his house. (Sahm 
Derech) 

וכי-ימוך אחיך ומטה ידו עמך והחזקת בו גר 
ותושב וחי עמך

If your brother becomes 
impoverished and his hand 
becomes weak then you shall 
assist him. The Baal Shem Tov 
commented that when times are 
bleak and there seems to be no 
hope, you should not resign yourself 
to that predicament and state of 
mind. Become strong and develop a 
positive attitude. (Soul of the Torah)

And if your brother becomes 
poor.The previous verses appear in 
the plural form, but when the Torah 
refers to aiding the poor it switches to 
the singular. When someone needs 
help, people shift the responsibility to 
another, claiming that the other is a 
closer relative, more wealthy, etc. 
The Torah thus speaks in the 
singular, reminding us that each 
individual has a responsibility of 
helping the poor, and one cannot 
absolve himself by referring the poor 
person to someone else. (Alshekh)

And you should not hurt the 
feelings of one another, and you 
shall fear the Almighty. The Torah 
instructs us not to say anything to 
another which will cause him/her 
emotional pain. Rabbi Shlomo 
Kluger commented that some people 
are careless with others' feeling, 
focusing solely on those obligations 
which relate to their own relationship 
with G-d. However, if we are not 
respectful of others, we will 
eventually be careless with those 
commandments between man and 
G-d. Therefore, in the same verse 
that warns us not hurt others, the 
Torah reminds us to fear G-d - failure 
to observe the first half of the verse 
will lead to failure to observe the 
latter part of the verse. (Growth 
Through Torah)

ורדפו מכם חמשה מאה ומאה מכם רבבה 
ירדפו ונפלו איביכם לפניכם לחרב

And you shall eat your bread to 
the full, and you shall dwell in 
safety in your land (26:5) 
Economic hardship causes strife 
among brothers. Unethical 
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competition in business leads one to 
snatch a crust of bread from 
another's mouth. G-d therefore 



promised that all Jews will have 
enough to eat, they will "dwell in 
safety in the land," and peace will 
reign. (Arono Shel Yosef) 

וכשלו איש-באחיו כמפני-חרב ורדף אין 
ולא-תהיה לכם תקומה לפני איביכם

And they shall stumble one over 
the other, as before the sword, 
without one pursuing (26:37) One 
will stumble over the sin of another," 
comments Rashi, "as all Jews are 
guarantors (arevim) for each other." 
The Hebrew word for guarantor has 
the same root as the word for 
sweetness and pleasantness. Every 
Jew must look upon his brother and 
fellow guarantor with a kindly eye and 
seek what is good and worthy in his 
neighbor. The same Hebrew root 
also implies intermingling one with 
the other. Every Jew is part of the 
greater whole of the Jewish nation. 
(The Rebbe) 

והתודו את-עונם ואת-עון אבתם במעלם אשר 
מעלו-בי ואף אשר-הלכו עמי בקרי אף-אני 

אלך עמם בקרי והבאתי אתם בארץ איביהם 
או-אז יכנע לבבם הערל ואז ירצו את-עונם

“Then they will confess their sin 
and the sin of their forefathers . . . 
and also for having behaved 
toward me with casualness. I, too, 
will behave toward them with 
casualness . . . perhaps then their 
uncircumcised hearts will be 
subdued, and then they will gain 
appeasement for their sin.” 
(26:40-41)  Many commentaries 
wonder why the apparent repentance 
of verse 40 will be rejected and why 
G-d will “behave toward them with 
casualness.” R’ Menachem Mendel 
Stern z”l (1759-1834; rabbi of Sighet, 
Hungary) explains that this 
confession is inadequate because it 
blames our sins on the way our 
parents raised us (“their sin and the 
sin of their forefathers”), failing to 
recognize that our parents may have 
sinned, but they did not rebel against 
G-d. Only when the younger 
generation’s hearts--the seat of their 
rebellion--are subdued, will they gain 
atonement. (Derech Emunah)

וזכרתי את-בריתי יעקוב ואף את-בריתי יצחק 
ואף את-בריתי אברהם אזכר והארץ אזכר:

 “I will remember My covenant 
with Yaakov and also My covenant 
with Yitzchak, and also My 
covenant with Avraham I will 
remember.” (26:42) The Gemara 
(Shabbat 55a) states that Zechut 
Avot--the merit of the Patriarchs 

which protects us--has been 
exhausted. But, the Tosafot write, Brit 
Avot--G-d’s covenant with the 
Patriarchs--has not been exhausted. 
This is indicated in the above verse. 
What is Zechut Avot and what is Brit 
Avot? R’ Yaakov Leiner z”l (Izbitzer 
Rebbe; died 1878) z”l explains as 
follows: The Patriarchs earned a 
great deal of merit for their 
remarkable good deeds. This is 
called “Zechut Avot.” But, after all, 
what are man’s deeds compared to 
G-d’s? In comparison with Hashem’s 
greatness, man’s good deeds are like 
nothing. Thus, Zechut Avot, too, is 
like nothing, and has long ago been 
exhausted. Yet, when the Patriarchs 
“gave-it-their-all,” they were in fact 
comparable to G-d, who always has 
all of His abilities at His disposal. The 
Brit Avot is that Hashem measures 
the Patriarchs by a yardstick 
appropriate to them, not by His own 
yardstick. And, since they were 
perfect against their own yardsticks, 
the Brit Avot will always protect us. 
(Bet Yaakov)

I will remember My covenant... the 
land will I remember (26:42) Why 
does the Torah mention the covenant 
with our ancestors in connection to 
the Land of Israel? The Talmud 
teaches that the merit of our 
Patriarchs stands us in good stead 
only within Israel; in exile we do not 
have this merit. G-d promises, 
however, that when He remembers 
the Land of Israel He will be 
reminded of this merit as well. (Maklo 
Shel Aharon)

A letter from R’ Naftali Zvi Yehuda 
Berlin z”l (the “Netziv”; 1816-1893) 
who was rabbi of Volozhin, Russia 
and rosh yeshiva of the yeshiva 
there, as well as the author of many 
Torah works. In this letter, published 
in Igrot Ha’Netziv Mi’Volozhin p.42, 
he responds to someone who had 
critiqued one of his works. Regarding 
your apology, stating that you do not 
mean your critique to hurt my 
feelings, G-d forbid that I would think 
such a thought about your honor. To 
the contrary, I derive satisfaction from 
anyone who clarifies and corrects my 
mistakes-- mistakes being something 
that even those greater than I make. 
Regarding this, I suggest the 
following interpretation of the verse 
(Kohelet 10:1), “Dead flies putrefy, 
yabia the perfumer's oil; a little folly 

outweighs wisdom and honor.” The 
word “yabia” is obscure. Also, 
according to the pshat / plain 
meaning, it is difficult to connect the 
parts of this verse. I suggest that, in 
this context, “yabia” means “to 
publicize.” The verse is teaching that, 
while flies do spoil the perfume in 
which they land, they also perform a 
kindness by publicizing the perfume’s 
attractiveness. Likewise, while a little 
ignorance, i.e., a mistake, does sully 
a Torah work, the fact that people 
draw attention to that mistake and 
critique it makes it a better work. It is 
well known how happy a person feels 
when he knows that great people 
read his words. Our Sages [Yevamot 
97a] teach that even those who are 
deceased derive pleasure from their 
words of Torah being quoted. If those 
who know no physical pleasure or 
honor feel such, how much more so, 
then, does a living person enjoy this! 
Therefore, I owe a debt of gratitude 
to your honor, and to anyone who 
looks at my works Emek She’eilah 
and Ha’amek Davar. In this merit, 
may Hashem come to their aid and 
may their words enlighten their 
generation. [I give you] the blessing 
of your friend who is weighed down 
with avodah.

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
הרב משה יהודה בן שרה

דוד בן טובשין
חיים משה בן שרה

יהודה יעקב בן ביילא הענא
רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================
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