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By Dr Elli Franck 
  סימן רמב

Baking challa for Shabbos 
The Rama (242:1) writes that there is a weekly custom 
to prepare a quantity of dough that warrants separating 
Challa and to then use it to bake bread for Shabbos and 
Yom Tov. He concludes by saying that in this practice we 
find an aspect of honouring Shabbos and that one 
should not deviate from this practice. The Mishna Berura 
(§6) clarifies the wording of the Rama and explains that 
besides the obvious honour one shows the Shabbos by 
preparing Challa for eating, there is a separate purpose 
in baking enough dough that obligates 
one to separate Challa. The latter 
action is appropriate in order for the 
woman of the house to atone for the 
sin of the original woman, Chava, who 
caused the ruination of Odom 
Harishon who came into being on 
Friday and who was considered the 
“Challa” of the world. Odom was considered the Challa 
of the world since the creation of man rendered the 
world worthy of its existence (since Man was the 
purpose of creation). The comparison is drawn between 
man and Challa, for only once challa has been 
designated is the dough fit for use.  
Following on from this Rama, it is indeed a widespread 
custom for women to bake challas for Shabbos, the exact 
timing of which may vary.  There are many who prepare 
the challas for Shabbos during the week and who are not 
necessarily particular to do the work on Friday itself just 
before Shabbos. Given that the rationale for baking 
challas is essentially twofold (honouring Shabbos and 
atonement for Chava) we need to consider the relative 
import of both these reasons and whether or not the 
work needs to necessarily be done on the Friday or is it 
acceptable to prepare the challas in the course of the 
week and then freeze and   reheat in time for Shabbos. 
It is clear that if the reason for the Challa baking is to 
separate Challa and achieve atonement for Chava’s 
trespass, then the dough must necessarily be prepared 
on Friday itself after daybreak and not even on 
Thursday night; this is because Odom Harishon was not 
created until Friday and any tikun associated for the 
offense committed must take place at the same time as 
the original aveiro for it to be considered a tikun at all 
(see Dirshu M” B note 32; also cited in Likutei Maharich). 
However, if the underlying reason relates purely to the 

honour of Shabbos then we will first need to clarify 
exactly just how does baking challas at home honour the 
Shabbos more than buying challas from the local bakery. 
The answer to this seems obvious; surely it relates   to 
the individual effort that one expends in producing the 
dough and baking it at home so as to fulfil one of the 
most important components of the Shabbos meal. But 
according to this approach does the baking need to be 
on Friday? 
 The Biur Halacha (s.v. V’hu Mikvod) helps answer this 
question when he quotes the Magen Avrohom who 
sources this custom all the way back to the times of the 

Gemoro (See Taanis 25a re story with the 
wife of Rav Chanina ben Dosa who would 
light their oven on Erev Shabbos so that 
people would see the smoke coming from 
the oven and not suspect them of not baking 
challas for Shabbos even though they were 
very poor and did not have anything to 

bake).  We see from this story in the Gemoro that there 
is indeed a special inyan to make an effort to bake 
homemade challas. The Biur Halocho (ibid) also quotes 
the Possuk in Parshas Beshalach that discusses the Mon 
and which states that on the 6th day of the week, both 
cooking and baking for 2 days should be performed in 
anticipation of the coming Shabbos; by implication we 
note from the fact that the Biur Halocho brings down 
this possuk in the context of the minhag to bake challas 
for Shabbos, that there is an additional requirement that 
it be performed on Friday to achieve the optimum K’vod 
Shabbos. 
The Shulchan Aruch Harav on the other hand, cites only 
the concern that one exerts a personal effort in baking 
the challas rather than buying from the bakery whilst the 
Likutei Maharich quotes Rav Yaakov Emden in Siddur 
Yaavetz who writes that there is a special inyan that the 
challas for Shabbos are fresh, akin to the Lechem 
Haponim was in the Beis Hamikdosh. This is optimally 
achieved when the challas are baked fresh on Friday. 
From the above discussion, we conclude that whichever 
way we look at it, it is certainly better to bake 
homemade challas and also that the challas are baked on 
Friday rather during the week. However, 
notwithstanding this conclusion there are certainly 
advantages in baking challas for Shabbos during the 
week even if one is not able to achieve the best-case 
scenario of baking on Friday. 
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Variant reasons for the ruling of the Rama  
 It is interesting to note that the Magen Avrohom cites 
the Darkei Moshe in Siman 603 as the rationale 
underlying the recommendation of the Rama here to 
bake challas for Shabbos. There, the Darkei Moshe writes 
that during the Aseres Yemai Teshuva one should 
preferentially avoid eating pas palter (bread made by a 
non-Jew) due to the solemnity of these days. According 
to the Magen Avrohom, the Rama here also is suggesting 
we avoid eating pas palter out of respect for Shabbos 
and therefore one should be careful to bake the challas 
for Shabbos at home. The Darkei Moshe elaborates 
further that one of the 10 Takanos of Ezra was that a 
woman who is on rotation to bake for the poor people 
in the city, should rise early in order that the bread is 
ready when the poor people come knocking on the 
door. According to the girsa in the Gemora that this 
Takana applied on Friday morning, we have yet another 
source for the ruling of the Rama in our siman that one 
should bake the l’kovod Shabbos. According to this 

approach, Ezra was mesaken that when one is baking for 
Shabbos, it should preferentially occur early in the 
morning so that any challa available for the poor, be 
ready for them early in the morning. 
According to the above approach of the Magen 
Avrohom, we certainly have a limud z’chus for those who 
buy their challas from the local Kosher bakery. If the 
whole reason for the Rama is to avoid pas palter, then if 
one purchases challas from a kosher source then there 
is no need to bake one’s own challas at all. This is 
especially true if one prefers the taste of the bakery 
challas over the ones made at home, as the overarching 
requirement is that of Oneg Shabbos and this certainly 
takes precedence over the inyan of home baked challas. 
In addition, those who bake their own challas during the 
week are at least fulfilling the idea that one should 
expend effort l’kovod Shabbos even if they are not 
achieving a tikun through the mitzvah of hafrashas 
challa. 

   By Ari Traurig

 סימן רמד
Hiring a Contractor to do Work on Shabbos 

Last week we discussed hiring workers to operate one’s business on Shabbos. This week we will discuss, can one engage 
another company for a fixed fee (termed a ‘Kablan’, or Contractor) to do work for him on Shabbos? 
The following is an extract from last week’s chart, in order to recap the difference between Schir Yom and Kablan, from 
Siman 243. 

Category Does it transgress the prohibition of  
Amirah l’akum? Maris-ayin of Amirah l’akum 

Schir Yom 
(Hired Worker, 
paid by time) 

Directly transgresses and is forbidden, as the 
Non-Jew is viewed as an agent of the Jew doing 
work for the Jew on Shabbos (Mechaber 243). 

N/A (As it already transgresses the more serious 
prohibition of Amirah l’akum). 

Kablan 
(Contractor, 

paid by the job) 

A Kablan does not inherently transgress Amirah 
l’akum, as the Non-Jew can decide to do the 

work in his own time, and if he decides to do it 
on Shabbos, he is considered doing the work for 
his own benefit (to fit within his own schedule or 
to finish the job earlier so he can get paid earlier) 

(MB 243:10, 244:2). 

See chart below  

As seen from the above chart, the Kablan does not inherently transgress Amirah l’akum, however may transgress Maris 
Ayin of Amirah l’akum. This is detailed in the following chart from Siman 244: 

 Non-Jewish Kablan does work on         
moveable objects on Shabbos1 

Non-Jewish Kablan does work on                    
field or house or Shabbos 

“Hidden” work 

Permitted, for moveable objects the work can 
even be done in public view, as long as it is 

generally not known and not recognisable that the 
work is being done for a Jew (MB 3, BH b’tzinah), 
and even if a few people know it is still considered 

hidden (MB 4). 

Permitted, however for property, the only way the work can 
be “hidden” is if the property is outside the techum of all cities 

where any Jews live, and there are no solitary Jews living 
within 1km of the property and even the owner himself does 

not live within 1km of the property (MB 11, 12). 

“Public” work 
- Work 

commonly done 
by a   Schir Yom 

When publicly known2 or recognisable that the 
work is for a Jew, it is forbidden, due to Maris Ayin 

of Amirah l’Akum, as onlookers will assume the 
worker was engaged as a Schir-Yom  

(Mechaber Seif 4, BH ‘dinoh’, also see MB 252:24). 

Forbidden, due to Maris Ayin of Amirah l’Akum, as when the 
onlookers will see that the worker is not receiving any of the 
profits (only a fixed amount) they will assume the worker was 

engaged as a   Schir-Yom  
(MB 6, 7). 

                                                           
1 This chart assumes the work is not being done in the Jew’s house, as then it is always assur (MB 252:17). 
2 Dirshu 12 on MB 252:24 brings the Nishmas Adam that three people knowing that the work is for a Jew is already considered doing the work in 
“public”, however I have yet to confirm how that fits with the MB 244:4 (brought in the Chart in the row above) that even if a ‘few’ people know it is 
still considered “hidden”. Perhaps MB 4 means that 1 or 2 people knowing is still considered hidden, while 3 or more people is considered public (I 
would appreciate feedback or alternative answers). Note that this discussion is only for movable objects, whereas for property, even the remote 
possibility of just one Jew knowing is enough to make it considered public (MB 4). 



“Public” work 
- Work 

commonly done 
by a Kablan  

The MB brings the Chayei Adam that it is 
permitted, since it is common for the work to be 
done by a Kablan, onlookers will not suspect the 

worker is a Schir Yom. 
(MB 252:25, also brought by Dirshu 17 on the BH 

in Siman 244 s.v. ‘oi’) 

There is a difference of opinion in the Achronim; the MB 7 
(and BH s.v. ‘oi’) advises that although with regard to working 

on a field one can be lenient in a situation of loss, however 
regarding work to a house further study is required if one can 

be lenient.   
The Igros Moshe (Dirshu 9 on BH s.v.’oi’) writes that one 

should be stringent to not allow work on a house in the first 
instance so as not to disparage the Shabbos. 

 

ן רמוסימ  

1. It is permissible for one’s inanimate possessions to 
perform melacha on Shabbos.  For example, one may lend 
a car to a non-Jew knowing that the non-Jew will be 
driving the car on Shabbos.3 [Mechaber 1]  
Sunday – Thursday  

2.  It is permissible to rent an object with which one does 
a melacha on Thursday4 as long as the Jew is not charging 
the non-Jew specifically for Shabbos, rather he must 
quote the non-Jew one price encompassing all the of days 
of the rental.5 [Ibid.] 
Friday 

3.  One may not rent an object that does melacha6 to a 
non-Jew on Friday.  Renting an object on Friday with which 
the non-Jew will perform a melacha on Shabbos gives the 
impression that the Jew instructed the non-Jew to perform 
the melacha on the Jew’s behalf.  This is prohibited due to 
 All other objects may be rented .אמירה לנכרי ofמראית עין

to a non-Jew on Friday.7 [Ibid, MB 1] 
4.  One may lend such an object to a non-Jew on Friday, 
well before the onset of Shabbos.8 [Ibid.] 
Late Friday afternoon 

5. In a place where there is no eruv permitting carrying on 
Shabbos, one may not rent, sell, or lend to a non-Jew any 
object on Friday 9.סמוך לחשיכה [Mechaber 2] 
6.  In a place where there is an eruv one may lend a non-
melacha performing object סמוך לחשיכה. However, one 
may not, at that time, sell or rent10 any object and may not 
lend a melacha performing object. [MB 9] 
On Shabbos 

7. One may lend a non-melacha performing object to a 
non-Jew on Shabbos. [Biur Halacha “ומותר”] 
8. One may not collect a rental fee for a Shabbos rental. 
This is permitted if done בהבלעה, (lit. swallowed), in other 
words when the fee is for a combination of Shabbos and 
non-Shabbos usage.   Therefore. One may rent out a room 
or a house for Shabbos since the fee collected is not only 
for Shabbos but additionally for time spent before and 
after Shabbos. [Dirshu note 2]  

                                                           
3 This will be prohibited under certain circumstances late Friday afternoon right before the onset of Shabbos. See seif 2. 
4 Or earlier in the week. 
5 It is prohibited for a Jew to charge a non-Jew a rental fee specifically for Shabbos due to the issur of שכר שבת. 
6 For example, a shovel or a cooking pot.  The object must be one that performs a melacha de’oraysa, See Biur Halacha “Kegon”  
7 For example, clothing 
8 See MB 4 for an explanation as to why lending is permitted but renting is forbidden. 
9 We are concerned that the non-Jew will be carrying the object on Shabbos in a prohibited area and the impression will be that the Jew commanded 
the non-Jew to do so. 
10 So that people will not say that the object was sold/rented on Shabbos. 
11 Even if he was trained to do so by the owner. 
12 Announce that he is rendering the animal ownerless. 

9. A Jew’s animal is not permitted to do melacha on 
Shabbos, even if the melacha is being done for and by a 
non-Jew. One whose animal does do melacha on Shabbos 
violates a Biblical prohibition. [Mechaber 3, MB 12] 
10. Therefore, it is an issur deoraysa for a Jew to rent a 
plowing animal to a non-Jew if the animal will be working 
for the non-Jew on Shabbos.  This is prohibited no matter 
when or for how long the Jew rented the animal to the 
non-Jew. [Ibid.] 
11. One may allow a trained animal to do a melacha on 
Shabbos.  For example, it is permitted to train a dog to turn 
on the light when he sees a stranger entering his owner’s 
premises.  Rav Shlomo Zalman Aurbach zt”l offers three 
reasons as to why this is permitted. [Dirshu note 8] 

Turning on the light is considered to be a גרמא for the 
dog. 
There exists a concern that if the owner might 
endanger himself if he would encounter a thief and 
thereby create a situation of נפש פיקוח . 
The animal is doing the melacha on his own accord in 
order to protect his owner.11 

12. It is prohibited to rent a ‘working’ animal for Shabbos 
to a non-Jew even if the non-Jew agrees to not allow the 
animal to work on Shabbos.  [Rama 3] 
13. In situations of great need, one may rent his animal to 
a non-Jew for Shabbos and before Shabbos be מפקיר the 
animal12 in front of three people. [MB 32] 
14.  The optimal way to approach a situation where one 
owns an animal together with a non-Jew and the non-Jew 
wants to the animal to work on Shabbos is for the Jew to 
sell his part in the animal to the non-Jew.  The non-Jew 
should give a down payment and the rest of the value of 
the Jew’s half of the animal should be turned into a loan.  
Then a stipulation should be made stating that the non-Jew 
must repay the loan by giving half of the animal to the Jew. 
[MB 31] 
15.  One should be stringent and not allow his animal to 
work on Yom Tov as well. [MB 19] 



 סימן רמד
Is it permissible to own shares in a company that does 

business on Shabbos?
By Avi Creighton 

The אגרות משה, at the end of his 13  regarding the need תשובה
to make a תנאי  when one has a partnership with a non-Jew 
on שבת, writes that the same הלכה would apply to a 
partnership in a ‘corporation.’ When our Chaburah learnt this 
together we were unsure if Rav Moshe was referring to 
owning shares in a company.14 And even if in fact that’s not 
what he was referring to – would he consider owning a share 
in a company that does business on Shabbos to have this דין
and therefore require a תנאי? There seemed to be different 
opinions among our Chaburah members as to whether this 
would be so. 
After looking into the matter further, however, it became clear 
that Rav Moshe holds that owning shares in a company that 
does business on שבת is in fact permitted.15 He makes his 
opinion clear in the second half of a תשובה that he writes in 

בן העזר חלק א' סימן זאגרות משה א '. The following is an 
excerpt from Rabbi Doniel Neustadt’s ‘Halacha series’ on this 
topic (he is mainly quoting the above אגרות משה): 16  “It is 
permitted to buy stock shares in a public company managed 
by non-Jews who operate the company on Shabbos and Yom 
Tov. The Poskim explain that buying shares in a company is 
not the same as becoming a partner in the company. Buying 
shares is merely a method of investing. The buyer hopes that 
the value of his shares will rise and enable him to turn a profit 
when he sells them; he has no intent or interest in becoming 
an owner or a manager of the business. Although all publicly 
traded companies must have an annual meeting where 
officers are elected by the shareholders, it is well known that 
this is merely a formality, and after all is said and done, the 
power to run the company remains in the hands of the board; 
the individual minority shareholders have no say or power to 
speak of. Thus, buying minority shares in a non-Jewish 
company that operates on Shabbos and Yom Tov is not 
considered as if one is becoming a partner with a non-Jew and 
is permitted.” 
Just to add; Rav Moshe does however conclude his תשובה by 
saying that obviously if one owns enough shares that he 
becomes influential / ‘has a say’ in how the business is run, 
then owning shares in such a situation over would be in fact 
be problematic over Shabbos and Yom Tov. 

A summary of שם עולם חלק ב פרק א 
By Dov Bensky 

• The חיים חפץ  starts ' ב חלק  by quoting the לב ברכות( 
מחזק which lists four areas that we need to be (גמרא
ourselves in. They are: דרך, תפילה, טובים מעשים, תורה 
 .ארץ

The גמרא  bases טובים ומעשים תורה  on a פסוק) ו:א יהושע ) 
that says “ ואמץ חזק ”. Therefore, says the חפץ חיים, in these 
times of confusion and where people claim to be ‘enlightened’ 
 מחזק we must make public gatherings to be (משכילים)
ourselves. We must do this to ensure that we internalise the 

                                                           
  'או"ח סימן צ13
14 the reason being; it seemed a bit out of place to suddenly bring in a 
new type of business that would require a תנאי. 

message; that even if ו''ח  the  ,צדיקים outnumber theרשעים
our side is greater, because כביכול)( is ה'  among our ranks. 
• The ם'רמב  is quoted to say that in regards to our '  עבודת

 we shouldn't even take our own family ה
members/friends into account, if they aren’t doing the 
right thing. This is exemplified by לוי שבט , as the פסוק
recounts, "  הכיר לא אחיו ואת לאראתיו ולאמו לאביו האמר

ינצורו" ובריתך אמרתיך שמרו כי ידע לא בניו ואת  (in the 
משה, ט:לג דברים of ברכות ). Someone who acts like this - 

the פסוק of "יורו משפטיך ליעקב will apply to him. 
• Therefore, no matter what the  are doing - we  משכילים

must not copy them, because if ו''ח we do, we will be 
embittered forever. This is because we would have had 
the keys to great treasure houses, but unfortunately gone 
and destroyed them. 

15 and so obviously Rav Moshe was not referring to owning shares in his 
aforementioned  תשובה in או"ח. 
16 The author has given רשות to reproduce parts of his work as quotes 
in magazines/newspapers etc. 

royed them. 

The Weekly Mussar 
 Adapted from the sefer ְלדֹוְפֵקי ִּבְּתׁשּוָבה 

 

Although there are certain aveiros that require korbanos to be 
brought as a kapparah, that is not the case when there is no Beis 
Hamikdash. As long as a person does teshuvah sincerely he gets 
completely forgiven, even though he has not brought the required 
korban. Had he done the same aveirah during the times of the Beis 
Hamikdash, he would only get a kapparah if he would also bring the 
korban. The reason is that doing an aveirah during the times of the 
Beis Hamikdash is worse for two reasons: 1) A person is naturally 
more inclined to grow in Torah and Mitzvos when there is a Beis 
Hamikdash, and committing an aveirah shows that a person has 
chosen to follow his yetzer hara and 2) A person who commits an 
aveirah when the Shechinah is revealed in the Beis Hamikdash is 
sinning directly in front of Hashem, a more severe offense. 
However, doing an aveirah when there is no longer a Beis 
Hamikdash is not considered as serious, and therefore bringing a 
korban is therefore not essential to receiving kapparah (1:85). 
If a person has done an aveirah that requires bringing a korban, he 
should study the halachos pertinent to the specific korban he 
needs to bring, and it will be treated as if he brought it. However, 
when the Beis Hamikdash will be rebuilt he will still be obligated to 
bring a korban (but if he first dies, and only sees the Beis 
Hamikdash after techiyas hamesim, he will not be obligated to bring 
the korban) (1:85). 
Even if someone is so attached to a particular aveirah that he finds 
it impossible to wrestle himself out of the pull the yetzer hara has 
over him, he is nevertheless required to do so. This stands true 
even if a person feels that without this aveirah he will end up dying 
from the resulting emotional pain. In such a case a person should 
accept upon himself mesiras nefesh to serve Hashem (R’ Chaim 
Volozhiner) (1:88). 


