
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט שבת
ms  

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe directly or unsubscribe, please 
send an email to: 

shemetz.taher@gmail.com 
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 ַוְיִהי ַאֲחֵרי ַהְּדָבִרים ָהֵאֶּלה         [22:20] 
 

    
 

 
 

 

It came to pass after these events … 

Immediately after the Torah’s detailed description of the Akeido (representing Avrohom’s 

compliance with Hashem’s request that he offer up his son Yizchok as a korban and release 

Him from His earlier promise to make Avrohom the father of a great nation), we are 

introduced to details about the family of Nachor, Avrohom’s brother.   Indeed, something of 

an ancestral tree is presented.  If the intention is to alert us to the birth of Rivkah, then the 

pesukim arguably contain rather more genealogical information than is strictly necessary.  

Rav Yehonoson Eibushitz addresses this apparent superfluity.  He says that we often 

establish connections between themes in the Torah as a result of their juxtaposition.  In the 

instant case, however, we have the addition of a more troubling phenomenon, in the shape 

of the phrase vaheyi acharei hadevorim ho’eileh – it was after these events, referring back 

to the Akeido.  This is strongly suggestive of a significant connection between the Akeido and 

Nachor’s family tree.  The Rebbe Reb Yehonoson explains that some of the meforshim 

(commentators) are of the opinion that when Terach, Avrohom’s father, reached the end of 

his life he did teshuvo (repentance).  However he still needed to achieve tikkun (a concept of 

rectification and perfection).  This was needed in two forms; one for his neshomo (soul) and 

one for his guf (body).  The tikkun for his neshomo was achieved through Akeidas Yitzchok.  

However, he still required a tikkun for his guf.  This was effected through another of Terach’s 

grandsons, Iyov, whose physical suffering knew no bounds. And the identity of Iyov?  He was 

none other than Utz, the son of Nachor.  Thus, the Torah is signalling to us that after Terach's 

neshomo received its tikkun at the Akeido, Utz/Iyov was born and Terach's tikkun could then 

be accomplished through Iyov's suffering. 

 

Soro laughed deep within herself 

Everything recorded in sefer Bereishis, describing the trials and tribulations of our forefathers and their families, is intended to act as a 

lesson to us, their physical and spiritual progeny.  There can be a temptation to accept the narrative segments uncritically and without 

careful analysis.  Such an approach risks missing out on the very essence of the lessons that Hashem wishes us to absorb.  This week’s 

parshah is no exception.  The Torah describes how three Arab wayfarers suddenly appear at Avrohom and Soro's tent on an exceptionally 

hot and sunny day.  Despite being in the throes of recovery from his bris miloh (circumcision), Avrohom does not hold back from providing 

these unexpected guests with his customary royal treatment.  The visitors are fed fresh tongue together with other delicacies. The service 

is second to none as the elderly Avrohom, his wife and their entire domestic retinue exert themselves to supply everything that is needed 

and more.  After availing themselves of this lavish hospitality, one of the Arabs, ostensibly out of the blue, announces to Avrohom… page 2 

 ַוִתְצַחק ָשָרה ְבִקְרָבּה  [18:12]
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Perhaps there are fifty righteous people in the midst of the city 

This familiar exchange between Hashem and Avrohom yields some 

interesting insights, when the nuances of language are carefully 

analysed.  Why does Avrohom emphasise "in the midst of the city", 

when he embarks on his bargaining with Hashem?  In Oznaim 

LaTorah, Rav Zalman Sorotzkin describes the concept of, what we 

will term, relative righteousness.  The notion is encapsulated in the 

popular dictum of 'in the land of the blind, the one-eyed man is king'.  

In our possuk, Avrohom knew that there were no true tzaddikim in 

S’dom, but he appealed on behalf of those who would be considered 

tzaddikim by comparison with those around them.  He was 

concerned lest, in destroying those who were regarded as righteous 

by others, Hashem's name might be profaned.  This explanation 

seems to be supported by the spelling of the word צדיקם in this 

passage, which is consistently missing a second yud, suggestive of 

incomplete righteousness.  However, without at least ten of these 

pseudo-tzaddikim, it is clear that S’dom could not be saved.  A further 

observation is that whilst Avrohom begins his plea in the present 

tense, Hashem responds in the future tense, indicating that He would 

be prepared to save S’dom, if these pseudo-tzaddikim could be 

identified even amongst the future descendants of the cities' 

inhabitants.  This idea of Hashem taking account of the mitzvos of 

future generations is reinforced in this parshah through the saving of 

Lot.  For it cannot have been Lot’s minimal piety that caused Hashem 

to rescue him.  Rather, it was only because he was destined to 

number Dovid haMelech amongst his descendants, through 

fathering Moav. 

 

…  that he will be passing by on the same route in 

approximately a year, by which time Soro will be 

guaranteed to have had a baby.  One must not lose sight 

of the fact that Soro was by now 89 years old and had 

not yet been blessed with a child.  Whatever was going 

through Soro’s mind in response to this turn of events, 

it is perhaps understandable that the Arab’s words, in 

the somewhat surreal context in which they were 

announced, caused her to laugh.  Why then was Soro 

taken to task for her reaction?  The Ramban asks this 

question and answers that the possuk says that Soro 

laughed bekirbo (deep inside).  The Torah wants to 

indicate that Soro was not simply laughing in rejection 

of the Arab’s prophecy, but rather she was mocking the 

entire notion that her giving birth was even possible, in 

light of her advanced age.  In a fundamental lesson in 

emunoh (faith), the Ramban makes clear that the proper 

response to such a situation is to believe that anything 

can indeed happen and to express a tefilloh (prayer) to 

Hashem by saying, omein kein yehi rotzon (may it be His 

will that this occurs).  The Ba’al Shem Tov and others say 

that everything we see and every word we hear is 

intentional on Hashem’s part and it is all for a reason.  

The messenger is merely the conduit for the main 

element, which is the message.  Without being 

distracted by the surrounding circumstances, each of us 

must ask ourselves, "What is the underlying message 

from Hashem and how does He expect me to respond?" 

 

 אּוַלי ֵיׁש ֲחִמִשים ַצִּדיִקם ְבתֹוְך ָהִעיר   [18:24]

  
 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

The Gemoro in Maseches Shabbos [119b] 
states that hot water on Motza'ei Shabbos can 
heal a person.  Rashi adds that this means both 

a hot drink and bathing in hot water.  One of the 
reasons for this idea derives from the Rebbe Reb 

Zyshe, who says that hot drinks are a cure for 
sadness.  He brings a remez (hint) for this from 

the words in the possuk in Tehillim [147:3] 
horofei lishvurei lev u’mechabesh le’atzvosom – 

He is the healer of the broken-hearted and  
binds up their sorrows.  Reb Zyshe says that 

mechabesh is roshei teivos (an acronym) 
for ches – chamim, beis – be'motza'ei,  

shin - Shabbos, mem – melugma, 
meaning that the hot water of  

Motza'ei Shabbos is a  
balm for sadness. 
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