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We try our best to accurately present to you the Rav's words. Accuracy can sometimes get lost in the

transition from spoken to written word. We would like to thank HaRav Nebenzahl for allowing us to

send you this sicha without his first reviewing it. Although it does expedite matters in getting this

sicha out to you, it does mean that if there is anything in the sicha that may not be understood, the

fault is with us and not with HaRav Nebenzahl.

The Rav asks that his and other Divrei Torah are not read during Tefillah or the Rabbi's sermon.

Shabbat Shalom,

Nehemiah Klein

The Yeshiva  would  like  to  express  its  gratitude to  Richard  and Anita  Grossman for  their  ongoing

support  for  the  Yeshiva  in  general  and  specifically  our  computer  center.   This  enables  us  to

communicate this sicha to you each week - "lehagdil Torah ulehaadira".

PESACH

NATURE - THE MASK OF HASHEM

THERE ARE NO LAWS OF NATURE

At the end of his commentary on Parshas Bo, the Ramban sums up the chapters dealing with the ten

plagues as follows:

"By witnessing the great miracles, man acknowledges the hidden miracles as well."

In other words, from the great miracles that occurred in Egypt (as well as all the other miracles

throughout our history,) we cannot help but recognize and acknowledge the existence of the hidden

miracles that take place each and every day. The Ramban continues:

"Recognizing these less visible miracles is the foundation of our entire Torah. Man can have no share
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in the Torah of Moshe Rabenu without believing that all that happens in our lives is miraculous -

there are no laws of nature or 'ways of the world' therein!"

Man must believe that his daily life is run not by any system of nature, but rather by miracles that

Hashem performs for him each and every moment. This notion appears to contradict the words of

Chazal:

"One who recites the Hallel every day is thereby belittling and blaspheming G-d." (Shabbos 118b).

The chapters which comprise the Hallel (Tehillim 113-118) may be studied in the manner of other

chapters of the Tanach, and they may also be recited in the form of a prayer. What is forbidden,

however, is to recite these psalms with the intention of fulfilling the mitzvah of Hallel  (with the

exception of course of the specific days Chazal mandated for its recitation).

Why  should  praising  the  A-mighty  for  the  daily  miracles  He  performs  for  us  be  considered

blasphemy? One explanation is that:

"Hallel  was  established to  be  said  on particular  auspicious  days  in  which  miracles  occurred,  to

publicize that Hashem is All-Powerful and has the ability to alter the course of nature." (Maharsha

Shabbos 118b)

By reciting Hallel daily, one is declaring that there is a miracle taking place at every moment as if

this is the standard way that Hashem guides the world. This implies that Hashem cannot run the

world in the way that He wishes when bound by laws of nature. But that is pure blasphemy! Hashem

can and does run the world and can do as He pleases even within the framework of nature. Only in

special instances does Hashem elect to perform miracles. In general, however, He runs the world

within a system of laws of nature. (See Maharal Gevuros Hashem chapter 61).   This appears to

contradict the aforementioned words of the Ramban that:

"all that happens in our lives are miracles - there is no nature or 'ways of the world' therein!"

In fact there is no contradiction. The Ramban is not implying that Hashem does not utilize any

system of nature at all. The proof of this is that each morning we turn on our faucets and out flows

water. Egypt was the only place in the world where this did not happen. Nature does exist in this

world. The Ramban is saying that man must understand that it is Hashem's will and not nature that

determines events, despite the fact that the phenomena around us fit into a pattern which we refer

to as "laws of nature". The fact that the Jerusalem municipality runs water through the pipes of my

house does not determine that water will flow from my faucet. The only reason we have running

water is because that is the will of the A-mighty. Had He wished, He could have caused blood to flow

through the pipes. Similarly, when we place a kettle of water on the fire, we must understand that it

is not the fire that boils the water - it is Hashem. Did your physics teacher teach you that fire heats

up water? Well, he was wrong! Hashem alone decrees that the water will boil. Did they teach you in

school that bread contains nutrients which sustain us? Wrong again! It is not bread that gives us

nourishment, but Hashem:

"Not by bread alone does man live, rather by everything that emanates from the mouth of Hashem

does man live." (Devarim 8:3)

REWARD AND PUNISHMENT 

Man must realize, continues the Ramban, that Hashem guides the world based on our actions. They

determine whether or not we deserve water. The Ramban acknowledges that Hashem guides the

world within a system of laws of nature that He established during the six days of Creation. However

these laws of nature include a system of reward and punishment - that which is allotted for the

tzaddik and that which is allotted for the rasha. When the tzaddik does not fare so well, it is because

Hashem wishes to punish him in this world for his few sins in order for him to enter the Next World

with a clean slate, where the A-mighty will provide him with only good. This too is part of the system

of reward and punishment and the Divine Providence which guides the world. Hashem determines
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who will make money today and who will lose. When a person happens upon a one hundred shekel

note in the street, it is not a coincidence but ordained from heaven. If someone, G-d forbid, breaks

his leg, it is not because he was not careful while walking, but because Hashem decreed that he

break his leg.

There are areas referred to by Scripture as:

"Thorns and snares are in the path of the perverse; he who guards his soul will distance himself from

them" (Mishle 22L5, see also Kesuvos 30a).

A person should of course avoid these obstacles, yet in the final analysis it is Hashem's decree which

makes him encounter them, not any "ways of the world".

As we have discussed, the world is guided by Hashem's hashgacha, however Hashem masks this

from us. In fact the world is called olam because it hides (maalim) Hashem's guiding hand.   To

human perception this world is run according to a natural order. If we believe that "all that happens

in our lives are miracles, that there is no nature or 'ways of the world' therein!", as the Rambam

says, then why did Hashem establish laws of nature which only serve to hide His Providence? Why

does He not rule the world in a way that will clearly demonstrate His guiding hand to everyone?

One obvious answer is to allow us free choice (the idea of free choice is limited to man's desire to

choose. Whether his wishes will be carried out can only be determined by Hashem). If people were

to note that those who observed Shabbos merited wealth and longevity and that whoever desecrated

the  Shabbos  or  ate  non-kosher  food  met  an  instant  death,  would  anyone  dare  transgress  the

commandments of the Torah? However, a person would not be motivated to observe mitzvos out of

a  desire  to  follow  Hashem's  commandments  but  because  transgressing  a  Torah  law  would  be

equivalent  to  taking  poison.  Therefore,  in  order  to  have  a  system of  reward  and  punishment,

Hashem established laws of nature - to hide His Providence. This explains why at times it appears to

us as if:

"... misfortune befalls the righteous while the wicked prosper." (Berachos 7a)

NATURE - IN THE SERVICE OF MAN

Perhaps we can offer an additional reason for the existence of laws of nature - they assist man to

function in this world. Imagine for a moment what would be if there were no orderly system of laws.

What should I do if I need a cup of hot tea? Obviously I need to boil the water. How should I boil it,

by placing it on the fire or in the refrigerator? Who knows, perhaps today we boil water on the table.

Who says I should drink water at all; maybe today I should drink kerosene. What would I do if there

were no laws of nature?

Perhaps  I  should  go  to  ask  the  prophet;  he  will  certainly  know.  How  do  I  find  the  prophet?

Presumably he lives in Bnei Brak, but how do I get to Bnei Brak? Let me see, yesterday I happened

to go there on the 400 bus. What is to guarantee that I should take the 400 bus today; perhaps it's

the number 9 bus? Who says today's mode of transportation is a bus? Perhaps it is a broomstick!

Without laws of nature, life could be very confusing, not to mention difficult. Hashem introduced a

semblance of order in this world in order to make life easier for us. Therefore if I took the 400 bus

yesterday then I can assume that if I board it today, I will also arrive in Bnei Brak. If yesterday it

was healthy to drink water, then I had better drink water today rather than kerosene. It is much

easier to function in a world with some semblance of order and consistency.

At the same time, remember that nature has no intrinsic power of its own and even after it has been

set in motion, it is only the will of Hashem which determines how the world will be run.   Just as the

Hand of Hashem is obvious when we witness a miracle, so too should it be clear to us even when

everything neatly follows the laws of nature. It was Hashem's will that His guiding hand be hidden by

universal laws of nature.

Hashem's wish to hide His Providence from this world is one of the reasons the Torah commanded:

"... the sons of Aharon the Kohen shall place fire on the Altar." (Vayikra 1:7)
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Rashi comments:

"Even though the fire would descend from the heavens, there is a commandment to bring the fire

from that which is ordinary."

The nation witnessed the fire descending from heaven when the Mishkan was erected (see Vayikra

9:24), and when the Beis HaMikdash was built during the days of Shlomo HaMelech, (see Divrei

Hayamim II  17:3)  but  Hashem did  not  desire  that  this  miracle  be  obvious  at  all  times  for  all

generations. In order to mask the "miracle fire", He commanded the Kohanim to bring their own fire

(see Sefer Hachinuch mitzvah 132). In fact, miracles do occur daily, as we cited above from the

Ramban, but Hashem does not wish these miracles to be visible - they are hidden behind what we

refer to as laws of nature.

THE WORLD IS A HIDING PLACE

We said that the olam hides Hashem's guiding hand. From whom? From the fools. The wise see very

clearly that The Heavens declare the glory of Hashem ..." (Tehillim 19:2) The wise man detects

Hashem's Providence in everything. Why does the sun rise in the morning? There are two possible

explanations:  Because  Rav  Tukochinsky's  luach  (calendar  used  in  Eretz  Yisrael  which  contains

halachic times including sunrise and sunset, as well as what is said in davening on each day) tells us

what time the sun will rise in the morning or because Hashem decreed that it will rise. (Obviously

Rav Tukochinsky knew that the sun rises only because Hashem decreed that it will.) Although the

sun rises and sets every day, Hashem can decide to alter that. In fact, during the days of Noach:

"Hashem altered upon them the natural order of the seven days of Creation, for during the flood the

sun would rise in the west and set in the east." (Sanhedrin 108b)

Everything is a result of the word of G-d; nothing in this world has any power of its own. When we

overturn a cup of water and the water runs downward we all know that it is because of the laws of

gravity. Did gravity always exist? No, it  only began on the third day of Creation when Hashem

decreed: "... let the waters beneath the heaven be gathered into one area ..." (Bereishis 1:9)

During the first two days, the water did not yet flow to lower-lying areas but was spread throughout

the land (see Rashi Bereishis 1:9). On the third day, Hashem commanded the water to gather into

one area and it began to gravitate there. I am not sure what changed on the third day, whether it

was the rules of gravity or the density of the water. What is true is that gravity as we know it today

did not exist prior to the third day of Creation.

In fact the waters did not immediately descend when Hashem commanded them to gather together.

First: "They ascended mountains, they descended to valleys, to the special place You founded for

them." (Tehillim 104:8)

The waters defied gravity by climbing mountains in order to fulfill  Hashem's command that they

gather into one area. Only at that point were the properties of water as we know them today put

into effect - it descends and does not ascend. If Hashem wishes, he can make the water stand up

like a wall, as happened when the Yam Suf and the Yarden split - everything is in response to the

word of Hashem. Food sustains us with vitamins, proteins, and other healthful ingredients. Where do

these nutrients come from? From Hashem's declaration at the time of Creation: "... behold I have

given to you all herbage yielding seed." (Bereishis 1:29)

Plants  began  to  sustain  man  and  various  animals.  How do we  know that  this  did  not  happen

beforehand? Because immediately following Hashem's command we are told: "... and it  was so"

(ibid. 30) What was so? That plants were now able to sustain man, animals, and birds. It is not

nature that provides for man but: "By everything that emanates from the mouth of Hashem does

man live." (Devarim 8:3)

THE WORLD IS SUSTAINED BY HASHEM'S ATTRIBUTE OF MERCY

When  we  view  the  Creation,  we  see  only  the  present.  However,  the  present  holds  encoded
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information  about  the  past  as  well  as  the  future.  For  example,  when  we  look  at  a  table  we

understand that in the past it was a tree in the forest and that it was chopped down and brought to

the carpenter's workshop to be shaped into the table standing before us. We have some idea of its

future as well - one day it will become rickety or perhaps break completely, at which point it will be

burned or thrown away. What we cannot "see" in the table is how hard the carpenter worked. We

wish him many long years, but whether or not he merits longevity once he has finished working is

irrelevant to us. The table has no need for a carpenter and can continue to exist without him.

This is true of a table and the carpenter who made it, but does not hold true for the Creation. The

Creation is in constant need of its Creator. Not only did Hashem create everything, but He continues

to  support  it:  -  "and you  give  them all  life  ..."  (Nehemiah 9:6)  -  at  each and every moment

Hashem's will  renews the Creation: "In His goodness, He renews daily, perpetually,  the work of

Creation." (Shacharis Birkos Krias Shema). Once the carpenter has concluded his job, the table can

manage very well without him. Hashem, however, cannot simply finish the task of Creation and then

leave - the Creation needs Him to constantly breathe life into it. The table testifies that there was a

carpenter in the past, the Creation testifies that there is a Creator Who is with us each and every

moment. If Hashem wishes, He can cause the table to disappear. How? By simply doing nothing:

"When You hide Your face, they are in a frenzy ..." (Tehillim 104:29). When Hashem removes His

Providence from the table, the table will cease to exist. The table, as well as every other object in

the world, is in need of Hashem's Hashgacha at each and every moment. It is not nature which

determines that the table exists; it is Divine Providence. If for one moment Hashem does not watch

over the table, no laws of inertia will save the table - it will simply disappear.

Chazal teach us:

"Noach was one of those with little faith he believed yet he did not believe that the flood would come

and he did  not enter  the  ark until  the waters  compelled  him to."  (Bereishis  Rabba 32:6 Rashi

Bereishis 7:7)

How can this be? Noach was a prophet; he is described as: "a righteous, perfect man." (Bereishis

6:9) How can we say that he did not believe? Did he not know that Hashem is All-Powerful and

capable of bringing about such a flood? What kind of a prophet is not aware of such a basic fact? My

uncle HaGaon HaRav Chaim Shmuelevitz zt"l explains Chazal's words (Sichos Mussar 5732:4). They

are not saying that Noach did not believe in Hashem's ability to bring about a flood - he certainly

was aware of that. What Chazal meant was that Noach did not believe that Hashem would activate

His attribute of judgment powerfully enough to bring about a flood.   Noach's awareness of how

Hashem constantly showers His creations with so many acts of chesed caused him to doubt that the

A-mighty would bring about such a terrible punishment to the world - to destroy all living beings,

except for a few chosen to survive. He was sure that in the long run Hashem's attribute of chesed

would win out and the flood would be averted. For this reason Noach did not pray to Hashem that

the flood not take place. (see Zohar volume I, 67b and 554, for the charge against Noach for not

praying on behalf of the rest of the world). Noach could not believe that Hashem's wrath would be so

great, that the entire world would be destroyed. It was only after he saw that the flood was indeed

beginning that he prayed to Hashem, Who provided him with a sign that never again will there be

such a flood. At the beginning however, he refused to believe this, because the world is sustained by

Hashem's great Attribute of Mercy that is with us each and every moment.

What  then  is  the  difference  between  nature  and  miracle?  If  Hashem  is  truly  responsible  for

everything - both nature and miracles, why are some things referred to as natural and others as

miraculous? The difference is that by "nature" we mean all the phenomena that we are used to,

while miracles are those things that we are not accustomed to. Every year we plant seeds of wheat

and wheat grows, we plant barley seeds and barley grows. If we were to plant barley seeds and they

would produce apples,  we would consider this a miracle.  In a general  sense, Hashem does not

perform such miracles - when we plant wheat, our efforts will either be unsuccessful and nothing will

grow, or wheat will grow - we will never see a case in which another species is produced. This is

nature.

CAN PEOPLE SPROUT LIKE GRASS?
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Speedily in our day, we will see that the dead we have buried will come to life: "... may (people)

blossom from the city like the grass of the earth" (Tehillim 72:16 - see Sanhedrin 90b). We will call

this a miracle. Why will we call this a miracle? After all, if grass can grow from the ground, why can't

people? The difference is that we have witnessed grass growing from the ground thousands of times,

but we have never witnessed dead people sprouting forth. Speedily in our day, however, we will

witness that as well, for when it comes to Hashem's ability, there is no difference. Nature however

has no inherent power of its own. Even when science uncovers new laws, we do not know the

reasons for these laws; science only describes how they function. The scientists can tell us which

type of food is healthy and which is not, but the food itself has no intrinsic quality - it is not the

primary cause.   The reason for everything is simply the will of Hashem.

Scripture records many instances of the prophets praying to Hashem to alter the situation in this

world of - "Misfortune befalls the righteous while the wicked prosper." (Brachos 7a). Moshe Rabenu

asked this question - in fact he authored an entire book devoted to this issue. (book of Iyov - see

Baba Basra 14b). This question appears in the prayers of other prophets as well. (see Yirmiyahu

12:1 and Habakuk 1:4). Has it not been explained that this is part of the system of reward and

punishment? What were the prophets praying for? They were praying for Hashem to abolish the idea

of reward and punishment, to return to the situation of the world prior to the sin of Adam HaRishon.

Had Adam HaRishon withstood his test and not eaten from the Tree of Knowledge, we would have

merited eternal life - there would have been no angel of death and we would not have to face so

many tribulations. We all would now be sitting in Gan Eden and basking in the luster of the Divine

Presence. Man's purpose is to yearn to fulfill the wish of His Creator, as do the angels and other

creations - whose entire essence is to follow Hashem's commands. The sun and moon are:

"Glad as they go forth and exultant as they return, they do with awe their Creator's will." (Shacharis

for Shabbos)

This is what Moshe Rabenu, Yirmiyahu, and Habakuk were praying for - a return to the situation the

world was in before the sin.

Why did the prophets pray for this? Because in the current environment, nature hides Hashem's

Presence and man is left with the choice of whether to be a tzaddik or a rasha. On the one hand this

choice is  positive, for  one who chooses good is  rewarded.  On the other hand,  the very fact  of

choosing, the hava amina (entertaining the notion) that one can act against the will of his Creator,

even if in the end he chooses the good path, contains an element of rebellion against Hashem's

authority.  In addition there  are  many people  who do not choose the good path.  Therefore the

prophets were praying for an end to free choice.

IT'S NOT "JUST" A THOUGHT

The idea that even a hava amina of opposing the will of Hashem constitutes a rebellion against Him

can be seen from an incident in Sefer Melachim: Adoniyahu and Avshalom were Dovid HaMelech's

sons who had tried to usurp the kingdom from Shlomo HaMelech. Before his death, Dovid HaMelech

had instructed Shlomo to kill Yoav. The narrative informs us:

"The  news  reached  Yoav,  for  Yoav  had  sided  with  Adoniyahu  although  he  had  not  sided  with

Avshalom,and Yoav fled to the Tent of Hashem." (Melachim I 2:28)

It is clear why Yoav's siding with Adoniyahu is held against him, but the fact that he did not follow

Avshalom should count in his favor. Why does the pasuk list this as a reason for his fleeing to the

Tent of Hashem? On a simple level we can explain that "he did not follow Avshalom" refers to the

incident in which Yoav was commanded by Dovid not to kill Avshalom. Yoav did not follow orders and

indeed killed Avshalom. The words "he did not follow Avshalom" can refer to his not having mercy on

Avshalom. Yoav is now afraid that perhaps the killing of Avshalom will be held against him. Chazal

however take a different approach.

Chazal ask:

"'For Yoav had sided with Adoniyahu although he had not sided with Avshalom.' What is the purpose

of stating 'he had not sided'"? (see Sanhedrin 49a)
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The Gemara responds:

"R' Yehuda said, 'He wished to turn after him but did not.'"

In the end Yoav did not support Avshalom, but the fact that he had even considered doing so is

reason to flee to the Tent of Hashem. Now that Shlomo was meting out justice, perhaps he would

punish  him for  this  hava amina.  How can a  general  of  Dovid's  army even consider  supporting

Avshalom? This hava amina in itself is an act of treason!

The same applies to Hashem's rule. Even the slightest hava amina of sinning constitutes treason. Do

we consider whether or not to eat chametz on Pesach? Chas V'Shalom! Chillul Shabbos? G-d forbid!

Taking money that does not belong to us? Bitul Torah? Let us be honest with ourselves. People are

always looking for ways to learn a bit less here and to rule more leniently there. Their search for

such leniencies is in itself a rebellion against Hashem's authority. The prophets prayed for an end to

this treason, but Hashem established the system of nature in this world - and the system of free

choice. This free choice will continue until Hashem declares an end to it. Today the world is run

according to these universal laws. When it comes to individuals, we are not allowed to pray for an

obvious miracle because Hashem wishes to run His world in accordance with the laws of nature. We

may pray only for salvation which is within the realm of what is considered nature. (For the nation as

a whole we are permitted to pray for miracles).

HASHEM'S CERTIFICATE

Rav Yisrael Salanter was once approached by an innkeeper whose belief and commitment to Torah

had become rather shaky. He asked why Hashem does not provide us with miracles. He claimed that

if Hashem would only perform miracles, he would believe in Him again. While the innkeeper was

speaking, his daughter returned from school. She proudly showed her father a certificate she had

just received attesting to her excellence in music. R' Yisrael asked the girl to sing for him in order to

prove that she truly deserved the certificate. The girl rightly refused, claiming that it was improper to

just get up and sing for a stranger - this was not the time or place to display her talents. What, after

all, was the purpose of the certificate if not to make people aware of her talents without her having

to display them?

Rav Yisrael turned to the girl's father and said, "Your daughter has just answered your question!"

Hashem does not need to "sing" for all those who ask Him to. Did he not show us His strength and

abilities in Egypt? Is the Torah which states: "I am Hashem your G-d Who took you out of the land of

Egypt" (Sehmos 20:2) not Hashem's certificate? Hashem does not need to perform miracles in order

to make the fools of each generation aware of His existence - the "certificate" is sufficient proof

(Tnuas Hamussar volume I chapter 27).

While it is Hashem's wish that this world be run according to the laws of nature, nature has no power

of its own - Hashem causes it to run, and when He wishes He can alter that course as well. R'

Chanina ben Dosa, who was such a tzaddik that he had no need for laws of nature to challenge his

belief,  experienced a  miracle.  When his  daughter  accidentally  poured  vinegar  into  the  Shabbos

candleholders in place of oil, he declared:

"The One Who commanded oil to burn, He can command vinegar to burn as well" (Taanis 25a)

and so for the duration of Shabbos, the vinegar-filled candleholders burned merrily in R' Chanina ben

Dosa's house. There is in fact no difference between oil and vinegar.   Hashem determined that one

of  them ignites  and  Hashem determined  that  one  of  them does  not.  For  us,  however,  nature

provides a challenge to our belief and we therefore are not permitted to pray for an obvious miracle.

NATURAL OIL VS. MIRACLE OIL

Similarly, the Beis Yosef poses his well-known question about the Chanukah lights: why did Chazal

fix Chanukah as an eight-day celebration, when in fact there was sufficient pure olive oil to burn for

one day? In that case, the miracle actually lasted for only seven days, so should it not be only a

seven-day festival? There are many answers to this question. Rav Kook zt"l (see Mitzvas Reiyah

Orach Chaim 670:1) and Rav Frank zt"l suggested that if Chanukah had been a seven-day festival,
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people would construct seven-branched menoros. That would be violate a Torah prohibition against

constructing anything that replicates a vessel used in the Beis HaMikdash.(see Rosh Hashana 24a).

Chazal  declared Chanukah to  be  an eight-day celebration  to  prevent  people  from violating this

prohibition.

Rav Simcha Zisel Ziv, the Alter of Kelm zt"l, offers another explanation which is relevant to our

discussion (see Chochma uMussar II:61). Celebrating Chanukah for only seven days would be a

declaration that there is a distinction between "miracle oil" that only Hashem can light, and "natural

oil" that lights on its own. Chazal decreed an eight-day festival in order to show us that there is in

fact no difference between miracle oil and natural oil. Just as miracle oil does not follow the laws of

physics, so too natural oil does not ignite only as a result of laws of physics - both burn because that

is the will of Hashem. Our world is run in accordance with laws of nature - and there will be times in

which  "tzaddik  vera  lo  rasha  vetov  lo".  We  must  nevertheless  continue  to  observe  Hashem's

commandments and realize that it is only the word of Hashem which determines events in this world

- nothing else!
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