
We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe directly or unsubscribe, please 
send an email to: 

shemetz.taher@gmail.com 
 

Please look out for details of the 
forthcoming book/e-book to be printed by 

Kodesh Press 
 

 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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And you will be a blessing 
On this possuk Rashi comments, as interpreted by many, that we might think that we 
conclude the first brocho of the Amidoh with all three patriarchs, but due to this phrase, we 
conclude only by mentioning Avrohom in the brocho of mogein Avrohom, without reference 
to either Yitzchok or Ya'akov.  Rashi specifically says “for with you we conclude and not with 
them”.  There seems to be an implication that the inclusion of the other two patriarchs in 
the first brocho of the Amidoh would somehow diminish Hashem’s promise that Avrohom 
would be a source of blessing.  The sefer Ponim Me’iros addresses this notion by reminding 
us that the Gemoro in Maseches Brochos [40b] requires that every brocho include an 
acknowledgment of Hashem as melech ho’olom – King of the World.  However, there is an 
exception to this general rule.  In a sequence of brochos, it suffices if the first brocho in the 
series contains the necessary formula.  Thereafter, brochos which are prefaced simply with 
boruch atoh Hashem, without mention of His kingship, are entirely acceptable.  The most 
obvious series of brochos that springs to mind is that in the Amidoh and yet, on the face of 
it, there appears to be no reference to melech ho’olom, even in the first brocho.  Tosfos in 
the Gemoro responds by explaining that the Amidoh opens with elokei Avrohom – G-d of 
Avrohom, which encompasses the concept of Hashem’s kingship, because it was our 
patriarch Avrohom who first crowned Hashem, recognising and declaring Him as King of the 
World.  Thus the interpretation of Rashi through the prism of the Ponim Me’iros is “through 
you” – because you crowned Hashem as King, the phrase elokei Avrohom is sufficient 
reference for the first brocho – “we can conclude” – every other brocho in the Amidoh with 
just boruch atoh Hashem, “but not through them” – the phrase elokei Yitzchok velokei 
Ya’akov does not achieve the same exemption, because you had already established this 
enduring precedent. 
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And Avrohom was ninety-nine years old when he circumcised himself 

We learn a number of valuable lessons from the Torah’s account of Avrohom’s circumcision.  The Medrash Rabbo informs us that the 

Ovos ve’Imohos (the patriarchs and matriarchs) kept the whole Torah, even though they lived long before its transmission on Har Sinai.  

If so, why then did Avrohom not circumcise himself much earlier in his life?  One well-known answer is that as miloh (circumcision) can 

only properly be performed once, Avrohom would not have been able to repeat the mitzvah at the point that he received the direct 

command in this week’s sedrah.  Given that we have a principle that one who performs a mitzvah in which he is obligated is considered 

superior to one who does so purely voluntarily – because the former is subjected to greater pressure from the yetzer horo to shirk his 

responsibilities – Avrohom waited until he was directly obligated in this mitzvah.  The Mechilta offers an additional explanation.  The 

combination of Avrohom’s advanced age and his status as the ‘father of all converts’ is an indication that we should never close … page 2 
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And I will make you into a great nation and I will bless you and I 

will make your name great 

Rashi comments that ואגדלה שמך, זהו שאומרים אלקי יעקב.  What 

is the connection between Hashem’s promise to Avrohom to 

make his name great and Rashi’s reference to the fact that we 

refer to the G-d of Yaakov?  The Tzaddik Rav Shimshon of 

Astropolia (who died al Kiddush Hashem in the Chmielnicki 

massacres of 1648) raises an additional, related query.  We know 

that Hashem changed Avrom’s name to Avrohom and that He 

changed Yaakov’s name to Yisroel.  Chazal in the Gemoro in 

Maseches Brochos [13] state that anyone who calls Avrohom by 

the name ‘Avrom’ transgresses a positive commandment, given 

that the possuk (17:5) says ve’hoyo shimcho Avrohom.  Yet the 

same is not said in respect of Yaakov and his new name.  Rav 

Shimshon answers both difficulties by explaining that the total 

number of letters in the names of the three Avos - יצחק יעקב  

  .אחד is thirteen, which is also the gematria of the word - אברהם

Similarly, the total number of letters in the names of the four 

מהותא  is also thirteen.  Adding both -  שרה רבקה רחל לאה -

together makes a gematria of twenty-six, which is the same as 

Hashem’s שם הוי''ה.  Once Avrom’s name was enlarged to 

Avrohom, if Yaakov were to be referred to as Yisroel then this 

would increase the gematria of the Avos to fourteen and interfere 

with both significant numbers.  One can therefore take the simple 

meaning of the phrase ואגדלה שמך as “I will increase your name” 

in length by adding a ה, with the effect, as Rashi points out, that 

we would always thereafter refer to אלקי יעקב - “the G-d of 

Yaakov”, which only has four letters, as opposed to the five 

for ישראל, and maintains the total of thirteen letters for the names 

of the Avos together. 

 

…  the door on potential, genuine proselytes, regardless 

of their age.  The Pardes Yosef offers us yet another 

response to this question.  We know that the status of 

our forefathers may only have been that of b’nei Noach 

(gentiles).  The Gemoro makes clear that b’nei Noach 

who keep Shabbos are liable to the death penalty.  How 

then can our forefathers be said to have kept the whole 

Torah, which so fundamentally includes Shabbos?  My 

holy ancestor, the Ponim Yofos, answers that Avrohom 

observed Shabbos from late Friday until Saturday night.  

Since b’nei Noach measure a day from midnight to 

midnight, Avrohom’s labours on Saturday night would 

have been considered ‘profaning’ Shabbos by their 

standards.  So, while Avrohom observed Shabbos as a 

Jew, he desecrated it as a ben Noach.  The Pardes Yosef 

utilises this elucidation to address Avrohom’s delayed 

circumcision.  He quotes the Medrash Rabbo, which 

explains that circumcision is performed on the eighth 

day to ensure that the newborn baby has already 

experienced at least one Shabbos.  However, if Avrohom 

did indeed have the status of a ben Noach, then he had 

not yet really experienced Shabbos, since a ben Noach 

lacks the essential spiritual connection with the 

kedushoh (holiness) of the day.  Thus, Avrohom waited 

until he was sure of his status; that is, when he received 

the direct command from Hashem. 
 

ְוֶאֶעְׂשָך ְלגֹוי ָגדֹול ַוֲאָבֶרְכָך  [12:2]
 ַוֲאַגְדָלה ְׁשֶמָך

 
 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

My holy ancestor, the Rebbe Reb Pinchas,  
author of the Ponim Yofos on the Torah, points 

out that by refraining from work on Shabbos, one 
is granted success in all his endeavours.  Indeed a 
person receives the necessary brocho so that he 

can complete his labours during the week. 
 

In a similar vein, the Chofetz Chayim writes that 
in the merit of observing Shabbos, a person’s 

livelihood is blessed with abundance. 
 

These views only emphasise the obvious  
point that it is vital that we study the 

Laws of Shabbos as this is the only 
way in which we will be able 

to observe it properly. 
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