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ויאמר בא אחיך במרמה, ויקח “ 27:35

 ”ברכתך

“And he (Yitzchok) said, ‘Your 

brother came with Mirmah, and took your 

blessing.”  Although the usual translation for 

“Mirmah” is trickery, Rashi tells us here that 

the word means with “wisdom.”  This whole 

story seems quite perplexing.  The Torah tells 

us that Yaakov is the paragon of Emes, truth.  

Yitzchok tells his son, Eisav, to go out into the 

field to bring him food, and then he will bless 

him.  Rivkah has Yaakov dress up like Eisav 

and bring food to Yitzchok so that he can 

receive the Brochos that Yitzchok said he was 

going to give to Eisav.  Rashi is telling us that 

what Yaakov used to attain the Brochos was 

wisdom, and not trickery.  There are different 

ways to understand this story to explain how 

Yaakov did not lie, and did not do anything 

wrong.  However, with all of those 

explanations, why did Hakodosh Boruch Hu 

make it that the Brochos that Yaakov would 

receive, the Brochos for Klal Yisroel for all 

future generations, should be given in a way 

that can certainly be construed as trickery?  

Why not have Yitzchok give it directly to 

Yaakov, a father blessing his child – the child 

that he believes he is blessing?  The following 

Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing 

paragraph. 

שלא דיבר “ – ”במרמה“ 27:35 – אבן עזרא 

 .That he did not speak the truth – ”אמת

ויאמר בא אחיך “ 27:35 – מעין בית השואבה 

ויקח ברכתך, במרמה ” – Targum Onkelos 

translates the word, “במרמה” as “בחכמתה” – 

“with wisdom.”  The simple translation of the 

word means with trickery, as the Ibn Ezra 

says, “not speaking the truth.”  How could the 

Chachomim call what Yaakov did, “wisdom?”  

Tehillim 18:27 “ ועם עקש תתפתל, עם נבר תתברר ” 

– “With the pure You act purely, and with the 

crooked You act deviously.”  When one acts 

deviously, it is not that you should act 

deviously back to him to take revenge, rather 

the only way to come to the truth is acting in 

kind with this individual.  Eisav lied and told 

Yitzchok that he was the Bechor and was 

worthy of the Brochos, even though he had 

sold it to Yaakov.  Therefore, Yaakov needed 

to tell lies, so that the truth should ultimately 

be revealed that Yaakov was the Bechor, and 

deserved the Brochos.  This is why it is called, 

“with wisdom.”  Even when the Tzaddik needs 

to use “Mirmah,” his purpose is to ultimately 

bring the truth to light and he does not want 

the Mirmah to remain, while the wicked use 

Mirmah and wants it to remain.  This is what 

Dovid Hamelech says in Tehillim 24:3,4 “ מי

ולא נשבע למרמה...נקי כפים...'יעלה בהר ד ” – “Who 

may ascend the mountain…one with clean 

hands…and has not sworn deceitfully.”  

Although one may occasionally use Mirmah in 

order to ascertain the truth, it is only meant 

to last a short time until the truth is 

illuminated to all.  “ולא נשבע למרמה” – The 

Mirmah is not like an oath to him, meaning 

that it is not meant to last.   

שמשון רפאל הירש' ר  אולי ימשני “ 27:12 – 

 Perhaps my father“ – ”אבי והייתי בעיניו כמתעתע

will feel me, and I will seem in his eyes like an 

imposter.”  Yaakov is concerned that he will 

appear “like” a deceiver.  This letter, “ 'כ ” – 

“like” explains everything.  Yaakov is not a 

deceiver; he does not want to deceive anyone.  

He fears that Yitzchok will discover who he is, 

and before Yaakov will have a chance to 

explain that he was just obeying the will of his 

mother, Yitzchok will immediately curse him 

as a deceiver.  By expressing his misgivings, 

Yaakov is telling Rivkah subtly, in a most 

respectful manner, how objectionable the 

whole affair seems to him, and that he regards 

it as a deception deserving of condemnation.   

“ 27:35 - עוד יוסף חי  , ויאמר בא אחיך במרמה

 If Yaakov took the Brochos with – ”ויקח ברכתך

Mirmah, trickery, then the taking is not a 

taking and it should revert to the proper 

owner.  Onkelos tells us that the word 

“Mirmah” here means wisdom – for he is 
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coming to explain why this was not a מקח טעות 

– an improper sale, which would have 

nullified the Brochos given.  The Medrash 

tells us that when Yaakov spoke and used the 

Names of Hashem, Yitzchok knew that it had 

to be Yaakov, for he was used to saying the 

Names of Hashem, while Eisav never did.  

First Yitzchok said, “ויאמר יצחק אל בנו” – he 

spoke to his son – did not know which one, 

and then later we see, “ויאמר יצחק אל יעקב” – he 

spoke to Yaakov, for he knew it had to be him.  

Why did Yaakov use the Shem Hashem when 

speaking to Yitzchok and trying to 

impersonate Eisav – who never would have 

used the Shem Hashem?  Yaakov wanted the 

Brochos to have the full effect.  When one 

gives Brochos to another, in order for it to 

have the full effect, the one giving the Brochos 

must have in mind for the one he is giving the 

Brochos to.  If Yitzchok would have in mind 

Eisav while giving the Brochos to Yaakov, 

they would not be as potent.  Therefore, 

Yaakov wanted to create doubt in Yitzchok’s 

mind, so that he would have in mind to give it 

to whichever son of his was there.  “והקול קול” – 

There were two signs that the person there 

was Yaakov, for the voice sounded like his, 

and because of the words he used – using the 

Shem Hashem.  On the other hand, there 

were two signs that it was Eisav, והידים ידי – 

The hands of Eisav that brought Yitzchok the 

food, and the feel of Eisav’s hands – very hairy 

hands.  Being that it was two signs against 

two signs, Yitzchok was unsure who was 

before him, and therefore had in mind to give 

the Brochos to whichever son was in front of 

him.  

ויאמר בא אחיך “ 27:35 - מדרש הבאור 

ויקח ברכתך, במרמה ” – Mirmah that is 

permitted is called, “Chochma,” and Mirmah 

which is prohibited is called “Armah.”   

“ 27:35 - אמרי שפר  , ויאמר בא אחיך במרמה

 Onkelos and Rashi say that – ”ויקח ברכתך

Yaakov came and took the Brochos with 

Chochma, wisdom. If Yaakov in fact did take 

the Brochos with wisdom, why does the Torah 

say, “במרמה” instead of writing “חכמה” which 

is what it is really trying to tell us?  When 

Yitzchok saw Eisav come to him and go into a 

rage, Yitzchok feared that because of Eisav’s 

great anger for Yaakov, he would kill him.  In 

order to somewhat appease Eisav, Yitzchok 

said that Yaakov took the Brochos with 

Mirmah, with trickery, and therefore the 

Brochos were not really his.  Yitzchok was 

saying that there was no need for Eisav to be 

angry with Yaakov for he did not really 

accomplish anything by his trickery.  Yitzchok 

said that to calm Eisav down, though he was 

thinking in his heart that Yaakov used, 

“Chochma” – “wisdom” – and the Brochos did 

take effect.  The Torah says, “Mirmah” for 

that is what Yitzchok actually said, while 

Rashi and Onkelos are telling us what he was 

thinking when he said it.   

י שטייף"מהר  ויאמר בא אחיך “ 27:35 - 

ויקח ברכתך, במרמה ” – Rashi says that Yaakov 

took the Brochos with Chochma – he means 

Chochma of the Torah.  Yaakov knew all the 

Halachos of Kinyanim, acquisitions, and did 

everything to ensure that he would acquire 

the Brochos given to him.  

ויאמר בא אחיך “ 27:35 - ברכת שמואל 

ויקח ברכתך, במרמה ” – The Zohar Hakodosh 

says that when Yaakov came near Yitzchok, 

he was Mispalel that a lie should not leave his 

lips, so that it should not be the lies that get 

Bentched.   

ויאמר בא אחיך “ 27:35 - חכמת התורה 

ויקח ברכתך, במרמה ” – The Medrash tells us 

that while Yaakov was on one side of the door, 

on his way out from Yitzchok, Eisav entered 

on the other side of the door.  Why did 

Hakodosh Boruch Hu make this so dramatic, 

instead of having Yaakov be home before 

Eisav came, so that Yaakov would not have 

had to fear Eisav catching him?  This was in 

fact for Yaakov’s good.  Why did Rivkah take 

the special clothing of Eisav and put it on 

Yaakov?  Bava Kamma 91b – “ דרבי יוחנן קרא
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 For Rebbe Yochanon referred“ – ”למנא מכבדותיה

to his clothing as, ‘Those things that honor 

me’.”  The same was by Eisav – in that 

Yitzchok held Eisav in high esteem because of 

his clothing, which had special Kochos.  

However, being that Yitzchok’s eyes weakened 

and he was not able to see, he did not know 

that it was only the clothing of Eisav which 

was why he gave honor, and not Eisav himself 

– for he was a Rasha.  Yaakov saying, “I am 

Eisav, your Bechor” was a true statement, for 

Yaakov was saying that you know Eisav only 

because of his clothing, and now that I am 

wearing them, I am for all practical purposes, 

Eisav.  Had Yaakov returned home and taken 

off these special clothing, Eisav would have 

donned them before going to Yitzchok.  When 

Eisav would come to Yitzchok and complain, 

Yitzchok may have cursed Yaakov for taking 

the Brochos.  However, being that Eisav did 

not have that clothing, as soon as he entered, 

Yitzchok realized that he was mistaken the 

entire time, and Eisav was actually a Rasha.  

Yitzchok realized that he had in fact given the 

Brochos to the correct person, and therefore 

did not curse Yaakov.   

“ 27:35 - ישמח משה  , ויאמר בא אחיך במרמה

 How was Yitzchok able to eat – ”ויקח ברכתך

from the Shechita of Eisav?  Eisav was a 

Mumar and served Avodah Zarah, and 

therefore if he slaughters an animal, the 

animal is a Neveilah and prohibited to eat.  

One cannot answer that Yitzchok ate it 

anyways because he thought Eisav was a 

Tzaddik, for certainly Hashem would not 

allow him to eat Neveilah – as the Gemara in 

Chulin 5b says, that Hakodosh Boruch Hu 

does not allow Tzaddikim to sin even by 

accident.  Eisav knew that Yitzchok would not 

eat from the meat that he Shechted – there 

would be no way he would be fooled into 

eating it, for Hashem would protect him.  

Therefore, every time Eisav wanted to give his 

father meat, he took it to Yaakov to Shecht it.  

Yaakov Shechted it properly with all of the 

proper Kavonos, and then he gave it to Eisav, 

who fed it to Yitzchok.  Yitzchok knew that 

the one Shechting the animals he was eating 

was a great Tzaddik, and he thought that it 

was Eisav who was Shechting it.  

 Iyov 42:11 “ ויבואו כל אחיו וכל אחיותיו וכל

יודעים לפנים ויאכלו עמו לחם בביתו וינודו בביתו וינודו 

ויתנו , עליו' לו וינחמהו אותו על כל הרעה אשר הביא ד

ואיש נזם זהב אחד, לו איש קשיטה אחת ” – “All his 

(Iyov’s) brothers and all his sisters and all his 

former acquaintances came to him and ate 

bread with him in his house.  They recalled 

his mourning and consoled him for all the 

misfortune that Hashem had brought upon 

him, and each of them gave him a sheep and 

each a golden ring.”  When Iyov was in 

tremendous pain and distress, left a poor and 

destitute man, there were only four people – 

his four friends, who went to console him.  The 

Posuk stated above was only after he returned 

to his former position, and was once again 

wealthy, that “everyone” came to him to 

console him.  That love was only contingent on 

his position in life, and when he had lost that 

position, so too the love was lost.    

ה"של  – Bereishis 25:28 “ ויאהב יצחק את

ורבקה אהבת את יעקב, עשיו כי ציד בפיו ” – 

“Yitzchok loved Eisav because game was in 

his mouth, and Rivkah loved Yaakov.”  The 

Torah tells us a reason that Yitzchok loved 

Eisav, while it does not tell us why Rivkah 

loved Yaakov.  Being that the love that 

Yitzchok had for Eisav was contingent upon 

something, it would not last, while the love of 

Rivkah for Yaakov would be eternal for it was 

not contingent upon anything.  In regards to 

Yitzchok’s love, the Posuk says, “ויאהב” – “He 

loved” – in past tense, meaning that the love 

was only for a certain amount of time, and 

then would no longer be there.  However, 

concerning the love that Rivkah had for 

Yaakov the Posuk says, “אהבת” – “loves” – in 

present tense, meaning that the love would 

always be there – it would be an eternal love 

for it was not contingent on anything.   
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ושאינה תלויה “ Avos 5:16 - מדרש שמואל 

 The Mishna is coming to tell us in a – ”בדבר

way of a Moshol the obligation one has to love 

Hakodosh Boruch Hu at all times, in all 

situations.  Even if one feels that Hakodosh 

Boruch Hu is not giving him what he needs, 

he still must love Hakodosh Boruch Hu.  It 

must be a love that is not contingent upon 

anything, like the love of Dovid and 

Yehonason.   

ושאינה תלויה “ Avos 5:16 - נחלת אבות 

 The love that Avrohom, Yitzchok, and – ”בדבר

Yaakov had for Hakodosh Boruch Hu, and the 

love Hakodosh Boruch Hu had for them, was a 

love that was not contingent upon anything.  

Therefore, it is a love between Klal Yisroel 

and Hakodosh Boruch Hu that will last for 

eternity.   

כל אהבה שהיא “ Avos 5:16 – שלשלת האבות 

ושאינה תלויה בדבר אינה , תלויה בדבר בטלה אהבה

זו , שהיא תלויה בדבראיזו היא אהבה . בטלה לעולם

זו אהבת , ושאינה תלויה בדבר –אהבת אמנון ותמר 

.דוד ויהונתן ” - “Any love that is dependent upon 

a specific cause, when the cause is gone, the 

love is gone.  However, love that is not 

dependent upon a specific cause, that love will 

never cease.  Which love was dependent upon 

a physical cause? The love of Amnon and 

Tamar.  And which love did not depend upon a 

specific cause?  The love of Dovid and 

Yehonason.” What we are to learn from the 

love that Dovid and Yehonason had for each 

other?  Hakodosh Boruch Hu loves us 

unconditionally.  We must return that 

unconditional love.  Avrohom, Yitzchok, and 

Yaakov – our forefathers, had an 

unconditional love for Hakodosh Boruch Hu.  

It didn’t matter the location or the situation 

that they were in, they always loved 

Hakodosh Boruch Hu even when to the 

human eye it seemed that Hakodosh Boruch 

Hu did not love them.  Although it may 

appear at times that Hakodosh Boruch Hu 

does not love us, know that it appears that 

way, but it is in fact not correct.  Hakodosh 

Boruch Hu loves us at all times, in all 

situations.  What happens to us is for our own 

good.  What we must learn from this Mishna, 

is that we need to work on our love for 

Hakodosh Boruch Hu.  We must make our 

love for Him to be unconditional.   

Perhaps now we can understand why 

Yaakov needed to receive special Brochos from 

Yitzchok in a manner that seems to be 

deceptive.  The Torah does not mention the 

praises of Avrohom Avinu, for Hakodosh 

Boruch Hu’s love for Avrohom was not 

contingent on any of his attributes – or 

anything else for that matter.  Therefore, the 

Torah does not mention his praises.  On the 

other hand, Noach did not receive that level of 

love, and the Torah tells us his praises.  Had 

Yitzchok given the Brochos to Yaakov Avinu, 

knowing that it was Yaakov Avinu, in his 

mind he may have been giving the Brochos to 

Yaakov due to his great attributes.  That 

would not be good for Klal Yisroel, for if Chas 

V’sholom they were to veer from that, that 

would nullify the Brochos.  While we know 

that Yaakov’s children are Zoche to the 

Brochos through Kol, Torah, and Tefilah – 

nonetheless, being that it was given cart 

blanche, they are Brochos that are always 

there for Klal Yisroel. The Brochos needed to 

be given in a way that Yitzchok would have in 

mind to give it to whoever was in front of him, 

and at the same time, in a way that after he 

gave it, he should realize that Yaakov was in 

fact the right person to have received them. 

Yaakov was Zoche to those Brochos 

unconditionally, and Yaakov loved Hakodosh 

Boruch Hu unconditionally.  We must know at 

all times that Hakodosh Boruch Hu loves us 

unconditionally, and we in turn must love 

Him unconditionally.   


