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Say to the Kohanim etc. (21:1). 

In this week’s portion of the Yalkut, R’ Yehoshua ben Levi says that Hashem 

showed Moshe Rabbeinu all the future generations and their leaders. When he saw that 

Shaul HaMelech and his sons would die by the sword he asked Hashem, “Is it proper 

that the first king of the Jewish people should die by the sword?” Hashem answered, “It 

is because the Kohanim that he wiped out (the entire city of Nov) cry out (in Heaven) 

against him.” 

The Zera Shimshon asks that Moshe Rabbeinu’s question is difficult to 

understand. What difference does it make which number king Shaul is? Regardless, it is 

not proper that any Jewish king should die in such a manner, be it the first king or any 

king thereafter? 

As well, since Shaul HaMelech was indeed guilty of killing the Kohanim of the 

city of Nov, why does it seem from Hashem’s response to Moshe Rabbeinu that Shaul 

was only punished ‘because the Kohanim that he wiped out cry out against him’? Wasn’t 

he deserving of a punishment even if there was no active prosecution against him? 

The Zera Shimshon answers as follows: 

The Asara Ma’amaros explains that the reason that the Shevet of Binyomin 

merited that the first king of the Jewish people came from them, was because all of the 

other Shevatim bowed to Esav when he met up with Yaakov Avinu upon returning from 

Lavan’s house. The only one of the Shevatim that did not bow to Esav was Binyomin as 

he was not yet born. Thus, Shaul became king in his ancestor, Binyomin’s, merit of not 

further empowering Esav by not bowing to him.  

R’ Shimon Bar Yochai recounts in the Zohar (Balak 192b), that when Hashem 

approached the angel of nation of Esav (the Satan) to offer the Torah to its nation, it said, 

“Esav lives on the sword and cannot keep the commandment of ‘Do not kill.’” In fact, the 

Satan said, “Chas VeShalom! I can’t accept the Torah.” He begged Hashem not to offer it 

to him again since his nation’s (Esav) entire power came from the sword. The Satan told 

Hashem to offer it to the Jewish people. Hashem asked the Satan, “How can I convince 

the Jewish people to accept it?” The angel of Esav said, “Take some of my light.” The 

Satan was so afraid of Esav being forced to accept the Torah and possibly losing his 

power that he was ready to give away some of his strength to bribe the Jewish people 

into accepting the Torah. 

R’ Shimon Bar Yochai explains that this light means that the Satan gave the 

minimal amount of kedusha that he possessed to Hashem to pass on to the Jewish people 

to ‘bribe’ them into accepting the Torah. Since the Satan represented Esav, whose power 

was with the sword, the kedusha aspect that the Jewish people received was the right to 

use the sword for capital punishment and Milchemes Mitzva. If not for this, the Jewish 

people would not have had the ability to use a sword. 

This is what Moshe Rabbeinu was asking Hashem when he saw that Shaul would 

die by the sword. How is it the Shaul, who became the first Jewish king due to the fact 

that that his ancestor did not empower Esav by bowing down to him, should die by the 

tool that is the essence of the power of Esav? 

To this Hashem answered that since Shaul murdered the Kohanim of Nov for no 

justifiable reason, he had empowered Esav by using the sword in a sinful fashion. This is 

why the merit of Binyomin did not protect him. The Kohanim’s outcry was that Shaul 

should be punished since his own action overweighed what his ancestor did and he 

should not be protected from Esav’s tool, the sword, in his ancestor’s merit.  

 

 

ZeraZeraZeraZera    

ShimshonShimshonShimshonShimshon 

 

Emor 
The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sayna and Rigyov, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 

 לזכר נשמת
ל"צז מיכאל ב� רב נחמ� שמשו� חיי� רבינו  

א"יעז הזרע שמשו�בעל   
בנו ברכותיו של אותו צדיקר שיתקיימו "ויה  

signup & dedications – zerashimshon@gmail.com 

שמשו� חיי� ב� הרב נחמ�  רבינו זכות
להחפ� בעילו�  א יעמוד"זיע מיכאל

ולכל בני משפחתו שמו  
יתקיי� בה� ברכותיו של אותו ר ש"יה

אמ� ואמ� צדיק  
 

 לזיווג הגו� בקרוב
 אלישבע נעמי בת רחל

 

 ברכות וישועות בזכות רבי שמעו� בר יוחאי


