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RAV BRAZIL תשע"ו 

Shabbos Hagadol Derasha 

 Moshe Rabbeinu’s name is not mentioned in the Hagaddah except for a passuk which 

concerns Kerias Yam Suf ובמשה עבדו ' ויאמינו בה ? What was the intention of the Baal 

Hagaddah that he left out Moshe the one who redeemed us from Mitzrayim? Secondly, 

if he did want to mention him why did he choose this passuk specifically? 

To answer this question we must first define the character of mitzvas matzah which 

seems to have to conflicting faces, one of geulah and one of suffering. In Pesachim 116b 

the reason given for matzoh is geulah על שום שנגאלו אבותינו ממצרים. In Pesachim 108 

when eating matzah one must recline like free people since it is commemoration of the 

geulah (Rashi). The Yom Tov itself is called Chag Hamatzos which most probably is 

referring to the geulah and not to the suffering and galus. On the other hand the 

matzah is called לחם עוני (Devarim 16,3) and as Rashi explains that it is called such since 

it is symbolic of the suffering of Klal Yisrael in Mitzrayim. Further, in  Pesachim (115b) it 

is called  לחם עוני because a poor person has only a broken piece of bread so too we 

break the matzah. Another proof is from Rebbi Shimon who in the Sifri (Re’ai  173) says 

that the reason it is called לחם עוני is because of the affliction. 

The Sfas Emes (Pesach 633,662) explains that matzah represents both galus and geulah. 

That in order that the geulah should be complete one has to be in a state of humility 

and subservience. If not, the middah of haughtiness will not allow the berachos and the 

shefa to remain by him.  If however one feels undeserving  and not worthy of 

redemption but rather he owes the merit of geulah to the great kindness of Hashem, 

then he will never feel  entitlement and  גאוה to rebel against his benefactor when it 

doesn’t seem to be going his way. 

This was the purpose of giving us affliction in Mitzrayim and allowing us to sink to the 

49th level of tumah only to be redeemed by Hashem at the last second. It was to 

demonstrate that our emancipation from the bondage of Mitzrayim only came about 

from Hashem’s kindness and mercy and every level of spirituality and material well 

being that came after our exodus from Mitzrayim and  up to the coming of Moshiach, 

we our eternally indebted to Hashem. 

With this we can understand the two faces of matzah. On one hand matzah is the poor 

man’s bread as it symbolizes affliction and negation, the feeling of unworthiness 

because one has literally no merits. On the other hand matzah symbolizes geulah 

because the complete redemption can only occur if one is redeemed without any 
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feelings of grandeur and entitlement for only then will the shefah of the geulah be 

perpetuated. 

The Sfas Emes explains that there is yet another two faces of matzah (662) This 

submissive and gratuitous state of redemption is called  לחם עוני poor man’s bread. He 

truly owns nothing to his own credit and consequently feels non meritorious. He has 

attained the state of humbleness because he is actually meritless. But there is a second 

level of humility which doesn’t exclude merits and maalos. It comes from the clear 

recognition of Hashem and His omnipotence and omniscience, the Almighty and creator 

of the universe. No matter how many levels of spirituality one has attained, the greater 

the revelation of Hashem to him, the more of a degree one feels humility and negation, 

and that acquisition that he possesses whether spiritual or physical, belongs to Hashem. 

This higher level of self negation is called matzah ashirah , rich man’s bread where oil, 

wine, or eggs are added to the dough.  

In the esoteric meaning they symbolize the two levels of bittul. While  לחם עוני is poor 

because it truly has nothing from within itself just water and flour, לחם עשירה 

symbolizes a deeper self negation because even if there are merits, from the outside 

there was added a revelation of Hashem’s greatness which causes the bittul of even 

them. 

While Am Yisrael were slaves in Mitzrayim which brought them to  לחם עוני the bittul 

that comes from being subdued without any self acquired merits, Moshe Rabbeinu who 

was not included in the bondage corresponds to לחם עשירה a subjugation to Hashem 

caused by his recognition of Hashem’s greatness. Only during Keriyas Yam Suf where 

Hashem revealed himself even to the maidservant, did all Yisrael attain the level of 

bittul like Moshe which is called matzah ashira. This concept the Sfas Emes proves from 

a passuk (Devarim 16,8) that says that one should eat matzos for six days. But isn’t the 

Yom Tov of Pesach seven days? However, this alludes to the difference between the first 

six days and the seventh. For the first six days we were on the madraiga of  לחם עוני in 

contrast to the seventh day of Keriyas Yam Suf the spiritual matzah changes into matzah 

ashirah because of Hashem’s revelation that came into our lives. 

According to the Sfas Emes we can understand the purpose of Moshe Rabbeinu 

descending into the mud pits to share the burden of Klal Yisrael (Shmos 2,11  וירא

י"בסבלותם רש ). The Baalei Mussar interpret this to demonstrate Moshe’s outstanding 

middah of נושא בעול חבירו to share and carry the hardship and pain of one’s chaver. 

However, in a more esoteric understanding we can explain that in order for Moshe to 

redeem Yisrael from the bondage of Mitzrayim he had to have with them some common 
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ground of bittul which he was missing since his bittul came from the outside  ותרא אותו כי

   .טוב נתמלאה הבית אורה

We can also understand why the Yom Tov is called Matzos in the plural. I can 

understand why the Yom Tov of Succos is named in the plural form, since it comes to 

commemorate the clouds of Glory which were many. Shavuos I can also understand the 

plural form because there were seven weeks preparation for Kabbalas Hatorah. But just 

like we find Chag Pesach in the singular form so why isn’t it also called Chag Hamatza? 

According to our mamar we can answer that there were two types of matzah 

corresponding to the two qualities of negation that Yetzias Mitzrayim accomplished. For 

the first six days there was the לחם עוני bittul in contrast to the seventh day of Pesach 

when Am Yisrael merited to the bittul of Moshe Rabbeinu which is compared to  מצה

 .עשירה 

In the Zohar hakadosh matzah is called two names מהינותא מיכלא דאסותא מיכלא די  

bread of emunah and bread of healing. These two characteristics of matzah also 

correspond to the two types of humility. Bread of healing is לחם עוני. The worst of 

spiritual sicknesses is haughtiness as it is the cause of all the sins. This we find in the 

chait of Adam Harishon. The Nachash Hakadmoni placed in man a zuhamah which the 

sefarim explain as the middah of gaavah והייתם כאלהים man can become like Hashem 

creator of worlds knowing the difference between good and evil. As the passuk says 

(Mishlei 29,23) גאות אדם תשפילנו Rabbe Tanchumah says that this passuk is referring to 

Adam Harishon (Bamidbar Rabba 13,3). Therefore the matzah of the six days and what 

they ate in Mitzrayim served as a symbol of refuah to the middah of gaavah. In contrast 

is the matzah of emunah, a clarity which comes about after the revelation of Hashem as 

the passsuk says by Keriyas Yam Suf ובמשה עבדו ' ויאמינו בה  all encompassing emunah 

came after the revelations at Yam Suf (see Sfas Emes 638). 

Now we can answer why Moshe Rabbeinu was not mentioned in the Haggaddah except 

being brought down in a passuk by Keriyas Yam Suf. The pshat being that the night of 

the Seder is the realization of את ערום ועריה that Am Yisrael were completely naked 

from mitzvos and only through the zechus and mercy of Hashem we were redeemed. 

This was the entire reason of the servitude and bondage that we should not come to 

haughtiness. This is lechem oni poor man’s bread which was the level of all Yisrael. That 

is why we must eat וני לחם ע  the entire night and not only for the mitzvah of matzah 

(Rav Chananeil Pesachim 36). The madraigah of Moshe Rabbeinu who symbolizes the 

level of מצה עשירה the bittul that one attains through the revelation of Hashem’s 

greatness was not applicable at the night of the Seder and according to the Sfas Emes all 
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six days of Pesach. It is only in a passing reference that it is mentioned because at 

Keriyas Yam Suf all of Yisrael reached the level of Moshe through revelation. 

Now we are ready to approach the opinion of the Rambam who writes (Hilchos Chametz 

8,8) one must dip both the maror and the matzah in charoses. The Sefer Hamanhig asks 

how could this be true when the charoses symbolizes the mud from which they made 

bricks and the matzah symbolizes freedom just the opposite? Secondly, we have to 

clarify why when referring to Afikoman the Rambam omits the mention that one has to 

dip it in the charoses?  

Before we answer these questions we must first understand the Siman of Afikoman. In 

the Siman of Yachatz we break the middle matzah in half symbolizing Keriyas Yam Suf 

(Daas Zekainim Meebaalei Tosfos Shmos 12,8). If so the Afikoman which is the other half 

broken matzah also symbolizes Keriyas Yam Suf. The reason why the siman of Afikomen 

is called Tzafun which means concealed since we first hide it then we eat it.  The reason 

being that at Keriyas Yam Suf Hashem revealed Himself to Am Yisrael to the intensity 

where they said זה אלי ואנוהו and pointed with their fingers. Until this present time such 

a revelation was hidden but now the hidden became revealed for all Yisrael to 

experience. 

The Rambam learns that the first matzah corresponds to the lechem oni that symbolizes 

the slavery and the bondage through which we attained bittul. Therefore like the maror, 

it too is dipped in the charoses which also symbolizes the same. However, the second 

matzah symbolizes the revelation at Keriyas Yam Suf through which we attain the level 

of bittul. This negation did not come from bondage but rather from freedom by meriting 

to see what until now was clandestine.  

Furthermore at Keriyas Yam Suf we attained the realization that all the tzaros that the 

Egyptians gave to us were for our own benefit so in this way we would not come to 

haughtiness and merit a complete geulah. For at Keriyas Yam Suf we realized that 

purpose and thanked Hashem for that as well. As the Beis Halavi explains that with the 

word אז Moshe Rabbeinu said that he sinned and with that same word אז he sang the 

shira. Retroactively he recognized that even the affliction which was intensified from 

  was for Yisrael’s advantage. It is therefore that they sang in the Shira מאז באתי אל פרעה

כי גאה גאה' אשירה לה  Here we find a double usage of the word gaavah. According to 

our explanation it is to be understood thus that whether our bittul to Hashem comes 

from lechem oni or matzah ashirah all gaavah belongs to Hashem. 

The goal of the Seder is to arrive to at this recognition that Hashem Echad and anything 

we accomplish whether it be materialistic or spiritual, the source is Hashem. Therefore 
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we end the Hagaddah with the payit הממלכה כי לו יאה כי ' לך ולך לך כי לך לך אף לך לך ה

 .Hashem everything of ours is Yours לא נאה

-

________________________________________________________________________

______ 

 


