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Yerucham Reich | This is a reprint
THE TENTH OF AV

I could smell it burning. I saw the flames. I heard the piercing 
cries of the pierced pirchei k'huna as they were slain in 

their thousands, along with the multitudes whose blood mixed 
with the roiling blood of  Zechariah Hanavi.  

I was a young boy, perhaps 12 years old. It was the Tenth 
of Av. And while others around me were celebrating the end 
of the mourning period, with its restrictive deprivations, I was 
taught that the horrors of Tisha B'Av started  on 9 Av, but 
came into full effect, and raged, on the 10th. And thus, for at 
least part of the day, it was still, in a way, Tisha B'Av. 

Perhaps it was because for others around me Tisha B'Av 
was over that I could so vividly     see that it was not. Perhaps 
it was because those who taught me did so effectively that I  
felt that I could virtually see the flames and smell the smoke 
on the Tenth of Av. Perhaps it was because of who I am and 
where I come from, what I knew my parents had gone through, 
and with them, millions of other Jews,  that I understood that 
not only is Tisha B'Av not quite over on the Ninth of Av, it is 
never over. 

 Never. It cannot be, ever. It cannot be.
For the parent who loses a child, lo aleinu, after the shiva 

is over, after the shloshim is over, is it over? Of course not. 
Never. It cannot be. 

Sad, sad, how very sad it is, not only for the multitudes 
of Jews who know nothing at all about  Tisha B'Av, because 
they have been cut off from Judaism, how sad, not only for the 
many Jews who observe Tisha B'Av but understand, and feel, 
very little of what it really means, but how sad, as well, for the 
many Jews for whom Tisha B'Av is over, fully over, as soon as 
it gets dark that night. They may well know about, and even 
observe, the lingering restrictions until mid day on the Tenth, 
but in their minds, it has been over since the night before. 

How can they not still feel the flames? Why do their 
eyes not still sting from the smoke? How can they not still be 
overcome by the acrid smell of burning flesh? How do they not 
still see the mounds of corpses? And how can they not still be 
tormented by the thousand death camps, the tens of thousands 
of places of torture and murder, terror, beating, starvation, 
dehumanization, misery, hopelessness, utter destruction?

How, on the Tenth of Av, can Tisha B'Av be over for them?
It is difficult, I submit, to understand what we lost when 

we lost the Bais Hamikdash and to recover so quickly from 
mourning for it, and what it represented.

It is difficult, I submit, to understand the larger picture of 
Tisha B'Av, the national tragedy piled upon national tragedy, 
the untold numbers of personal tragedies, and recover so 
quickly from mourning for it.

It is impossible, I submit, one generation  after the greatest 
tragedy in all our tragic history, to recover so quickly from 
mourning for it.

On the Tenth of Av, on the morning after, how can one not 
still feel the flames and taste the ashes? 

I fear that part of the problem is that to still feel it, one has 
to have felt it. And that too is part of the tragedy. 

On Shabbos, in the Brachos we recite after reading the 
Haftarah, we ask of God, Rachem al Tzion, ki he bais chayenu, 
have pity, God, on Zion, for it is the abode of our very lives, 
v'la'aluvas nefesh toshia bim'hera b' yamenu, and for the 
saddened and depressed of spirit, soon send deliverance,  
Baruch Ata Hashem, m'same'ach Tzion b'vaneha, bring joy 
to Zion through its children ( reunite them: living Jews in 
a living Zion; the revival of each in the only way possible, 
through their reuniting).

The Haftarah we read this Shabbos, and always on 
the Shabbos after  Tisha  B'Av, is the immortal Nachamu, 
Nachamu Ami, be consoled, be comforted, O My People.

Is that really possible after Auschwitz? Is that really 
possible after the loss of two Batei Mikdash, our physical link 
to the Eternal, and the medium of blessing and kaparah for our 
people? Is that really possible after Beitar and the Crusades 
and Spain and Chmielnicki and everything else that our sad 
history has piled upon us? 

Yirmiahu, the sad, embattled prophet of our destruction, 
min hameitzar, tells us yes. No, of course it cannot be as if all 
the pain, the tragedy, the loss never happened. It happened. 
Gevalt, it happened. And we can never begin to understand 
the ways of God, His judgment, the manifest expression of 
His goodness and His mercy. He has let us know, through 
His prophets and His Chachmei HaTorah, that even in His 
anger and in His punishments, He is there with us, suffering, 
k'vyachol, along with us, that the worst of our afflictions, 
as horrible as they have been, will ultimately be seen as 
shetzef ketzef katan compared to the greatness of our future 
Redemption. In some way, in some limited way, we may take 
some measure of nechama. 

We can take comfort, after Auschwitz, in our lives, our 
families, our Torah, our Zion, the rebuilding of the Torah 
world, in our continued ability to serve and to praise our God, 
in our faith.  We can take comfort, after the Churban Bais 
Hamikdash, in the promise of its eventual rebuilding (may 
it come speedily and in our time), this time to last forever. 
We can take comfort, after the Inquisition, in the beautiful 
flowering of the remnant of Sephardic Jewry, far removed 
from the accursed shores of Spain. 
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And yet, despite this comforting and consoling, we still 
have Tisha B'Av and the unending grief it represents. And it 
is, I believe, a measure of our sensitivity and our sincerity in 
experiencing suffering and loss on the Ninth of Av, especially 
if it is representative of suffering and loss that we ourselves 
have not personally experienced, if after the Ninth of Av, it's 
still not over. The pain and the loss linger with us still. If the 
smoke still burns our throats, if the flames still sear our eyes, 

if the images still haunt us, if, on the Tenth of Av, we still hurt 
for what happened to our forefathers, to our parents, to our 
brothers and sisters, to us, really, if we really understand it, on 
the seemingly never ending Ninth of Av. 

Yerucham Baruch Reich
10  Av 5773
Yerushalayim Ir Hakodesh

 

Yerucham Reich

One can say that the history of Jewish Prague is a small 
paradigm of the Jewish experience through the diaspora 

and our numerous travels throughout the world.
One of their greatest rabbinic leaders was the Kli Yakar. I 

recently found an idea written in the Kli Yakar on this week’s 
Parsha. However, first a little background as to who he was, 
where he lived, and to whom he was talking to is needed to 
appreciate what he was saying.

Documentary evidence reveals that Jews have lived in 
Prague since 970 C.E. By the end of the 11th century, a Jewish 
community had been fully established. To say simply and 
naively that the Jews of Prague just had their ups and downs 
with their erstwhile neighbors, would be like saying, simply 
and naively, that the NY Times and the media the world over 
really gives a fair and balanced approach in their reporting 
and perceptions of Israel and the Jew.

They had to deal with their hostile surroundings, pogroms 
and hatred. They had tremendous difficulty with anti-Semitism 
(surprise!) and the occasional expulsion (such as the 1541 
and 1547 Burgher decree and the 17th century edict of Maria 
Theresa of Austria). Yet, there were times, as in most places 
that we have found ourselves in our travels, which we did find 
a moment of respite and hopeful living.  

The 17th century is considered the Golden Age of Jewish 
Prague.  Laws were relaxed, edicts removed and economic 
opportunity expanded. Many Jewish refugees, who were 
expelled from Moravia, Germany, Austria and Spain, came to 
Prague. The Jewish community of Prague doubled during that 
time and numbered some 15,000 people (approx. 30 per cent 
of the entire population), making it the largest Ashkenazic 
community in the world and the second largest Jewish 

community in Europe after Thessaloniki. 
Rabbi Shlomo Efraim Luntschitz was their Rov during 

this golden era. He followed in the footsteps of the legendary 
Maharal of Prague, where he held the position of Rosh Yeshiva 
and Rosh Beit Din until he died in 1619. He was better known 
by the title of his magnum opus, Kli Yakar- a homiletically 
styled commentary on Chumash, which gained widespread 
popularity and praise. It was the Kli Yakar’s accessible and 
profound messages that resonated then as they continue to do 
so now in our times.

It is in this era- the Golden age of Jewish Prague- that the 
following words of the Kli Yakar were said, but these very 
words have echoed loudly for generations.

The following idea of the Kli Yakar I found written up 
in two books. Rabbi Frand on the Torah and in Rabbi Uziel 
Milevsky’s ZT”L wonderful Sefer on the parshios. Ner uziel. 

In this week’s Parsha the pasuk relates- The Pasuk says 
“Rav Lachem, sov es hahar hazeh, penu lachem Tzafona”- 
enough of your circling around this mountain; turn yourself 
northward”. 

Moshe Rabbeinu was in the midst of recounting the Jew’s 
history. He told them that as they were travelling in the desert 
and passing around the highlands of Se’ir for some time, God 
had instructed him to turn north towards the territory inhabited 
by the edomites, the descendants of eisav. 

Rav Milevsky cites the Kli Yakar who writes that the forty 
year journey through the desert that Moshe was recounting 
was, on a deeper level one that set the pattern for the Jewish 
people’s entire journey through the exile which would take 
place in the future. 

Therefore, their journey through the land of Se’ir thus 

R’ Akiva Eisenstadt | Rosh HaKollel
KLI YAKAR, PRAGUE AND ANTI-SEMITISM
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represents the current and long exile that we are still in. in this 
passage the Torah is teaching us how best to relate to western 
civilization.

The Kli Yakar sees a deeper understanding and lesson 
being taught from Moshe to Klal Yisroel. The word Tzafona 
can be interpreted in more than one way. While we have 
translated it as meaning “north” it also has the connotation 
of Tzafun or “hidden”. Meaning, when you are dealing with 
other nations, especially Eisav and his descendants don’t 
flaunt what you have in front of them. Yaakov was exhorting 
them to hide it in a manner that wouldn’t arouse jealousy.

You see, Eisav has a long memory. When he would 
see Yaakov prosper, he believes that it is solely because of 
the blessings that Yaakov stole from him from their father 
Yitzchak, blessings that should’ve gone to him.

The Kli Yakar brings the story of Yaakov and the famine 
which struck all of the Middle East. Everyone tried to stockpile 
food to get by. But many couldn’t survive on that and were 
forced to run to Egypt, where they had an overabundance of 
food. Yaakov and the shevatim had enough food and did not 
need to go to Egypt. Yet, Yaakov still sent them to get food from 
Egypt as he said to them them the following words, “Lamah 
tisra’u” which according to Rashi Yaakov told them “Why 
should you show off? Why be conspicuously observed?”

Yaakov was concerned about the children of Yishmael 
and Eisav seeing the plenty in the house of Yaakov While they 
themselves were starving. Showing that off would’ve been a 
foolish thing to do and it would be unwise. 

The Kli Yakar saw things from a deeper historical 
perspective. While his city and his Jews enjoyed interpersonal 
reconciliation and while the gates of kindness were opened, 

things were wonderful. But looking at it over a series of times 
and eras, seeing it with wide open eyes, the Kli Yakar was able 
to see tragic patterns of our well documented history.  The 
words that he wrote were for his city and time but it applies to 
every generation and era.

In another one of his books Rabbi Frand writes of the 
famed Touro synagogue. The Touro Synagogue is a 1763 
synagogue in Newport, Rhode Island, is the oldest synagogue 
building still standing in the United States, the oldest 
surviving Jewish synagogue building in North America, and 
the only surviving synagogue building in the U.S. dating to 
the colonial era. 

There are two curiosities in this shul. One is that the 
building is completely non-descript, it is unrecognizable from 
the houses which surround it. The second thing is that that 
under the Bimah there is a trap door with a tunnel leading out 
of the shul.

Ostensibly, it was because the founders were descendants 
of Jews who fled Spain, the inquisition and had to start anew 
here in America. All their wealth and influence did not serve 
to protect them. Quite the opposite, it tarnished them. So, they 
learned the lesson of the Kli Yakar and started a more discreet 
manner. 

The lesson of the Kli Yakar is not necessarily to live in 
fear, or cause anxiety. I think that it is to be cognizant and 
know that that while we do live in a nation that is a paradigm 
of kindness, benevolence, magnanimity and support, we still 
should understand that we need to be conscious of our own 
conspicuousness and the manner of how we go about our 
Jewish lives. 

Have a good Shabbos 

R’ Akiva Eisenstadt

Shabbos Tisha B’Av

Q: Is there anything that one needs to keep in mind this 
Shabbos as it is actually Tisha B’Av proper?
A: One should not:

	 engage in marital relations 1 (unless it is lail tevilah) 2
	 take a stroll for pleasure 3 

however one may:
	 celebrate and attend a shalom zachor 
	 participate in a kiddush, 4 and/or aufruf, 5

Q: Will there be a seudas hamafsekes before the fast this 

R’ Heshy Kahan|Chaver HaKollel

year?
A: In due to the fact that Tisha B’av commences immediately 
after Shabbos there will be no seudas hamafsekes (eating of 
the egg, ash etc.). 

Q: At what point is one required to stop eating at seudas 
shlishis on Shabbos?
A: One would be required to stop eating at sunset 6 and should 
be reminded to do so as this is not usually the case on Shabbos. 
7 The halachos of wearing non-leather shoes and sitting on the 
floor only commence at nightfall. 8

HALACHIC PERSPECTIVES: HILCHOS TISHA B’AV ON SUNDAY
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Tisha B’Av
Fasting

Q: At what age should children start fasting?
A: The obligation for a child to fast does not start prior to Bar/
Bat Mitzvah (the concept of having a child fast three times 
beforehand has no basis in Halacha 9). However when a child 
understands the concept of mourning he should be taught to 
eat only simple basic foods (not to overdose on nosh etc.) and 
some Poskim bring down the custom to have children of this 
age fast part of the day. 10    

Q: Is a pregnant or nursing woman required to fast on 
Tisha B’Av?
A: Unlike other ta’anasim where there are room for leniencies, 
an expectant (and nursing) woman is usually required to fast 
on Tisha B’Av. 11 However since this year is a nidcha (fast is 
pushed off to Sunday) if a pregnant 12 or nursing woman will 
come to feel ill one may be lenient and fast 13 until chatzos 
or even not at all depending on certain variables. [A halachic 
authority should be consulted when dealing with this particular 
question as the nuances vary from case to case.] 

Havdalah

Q: If one is allowed to brake their fast on Tisha B’av (i.e. 
pregnant, nursing woman, bed ridden due to illness etc.) 
what must be done prior to eating?
A: While a borai m’orai ha’aish should be recited on motzai 
shabbos for everybody, in order for this particular individual 
to eat during Tisha B’av, havdalah must be said.  

Q: What part of havdalah is said before one would be able 
to eat?
A: One omits the b’racha of besamim as well as that of  borai 
m’orai ha’aish (which ideally should have been recited the 
night before) and merely makes the borai pri hagafen and 
hamavdil. If it is a woman who is breaking the fast and she 
feels uncomfortable being motzei herself with havdalah, she 
may either (in order of preference) 

(1) have her husband recite the havdalah 14 and she or a 
child drinks the wine/grape juice 15

(2) recite havdalah herself and let a child drink the grape 
juice/wine

(3) recite havdalah herself and she drinks coffee or tea
If none of the above options are available then the woman 
should make havdalah and drink the kos of wine/grape juice 

herself. 16

[note: if the husband is reciting  havdalah for his wife he may 
include himself as well as the rest of the family and need not 
make it again later that night.]
If the  woman is fasting the entire day and there are only 
minors that need to break their fast there are many poskim 
who hold that unlike women, havdalah need not be made first 
in order for them to eat. 17

Washing

Q: Are there any times when washing certain parts of the 
body is permitted?

	 If one’s skin is dirty then he may wash only that spot 
that is soiled. For those that are very sensitive to 
perspiration they may wipe the sweat away as well, 
however this is not ideal. 18

	 In the morning when one is washing nitilas yadayim 
he may wash until the end of his fingers and use the 
moisture to clean the mucus from his eyes. 19

	After using the bathroom one may wash the entire 
finger only.

	 If someone’s hands gets wet while preparing food for 
children or for after the fast one need not be concerned 
of any halachic issues. 20

Other Issurim

Q: Are there any other activities that should be avoided on 
Tisha B’Av?

A) One may only learn Torah and halacha that is relevant 
to Tisha B’Av such as Eicha, Iyov, the Gemara in 
Gitten 55a-58a and Perek Eilu Migalichin in Moed 
Koton. 21 Some Poskim allow for Tehillem to be said 
but only for the sick. 22 Kinnos and mussar seforim 
may also be studied. Any other writing, speaking, 
listening or learning is prohibited 23 as learning brings 
joy. 24

B) One may not greet another with “Shalom”, 25 “good 
night” or “good morning”.[If one is not aware of this 
Halacha and responding to him that it is prohibited to 
greet him back will offend him, then one may respond 
in a more solemn tone then usual 26]. Greetings of 
“hello” and “good bye” over the telephone should not 
be done as well.

C) We are noheg not to work until noon of Tisha B’Av. 
27 If one must work because of financial loss 28 he 

R’ Heshy Kahan
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should do his utmost to make sure that his mind is not 
diverted from mourning.

D) One may not sit on a regular chair, couch etc. but 
rather on the floor or a low stool or pillow until noon 
of Tisha B’Av. 29 If possible one should not sit on a 
bus or train as well. If however one must travel and 
standing is difficult (i.e. bumpy ride), or impossible 
(i.e. car) then one may do so. 30 

E) One may not smear any oils, creams, soaps, 31 
powders, perfumes, colognes or makeup on Tisha 
B’Av, 32 unless it is needed for medicinal purposes. 
Deodorant may be used to remove a bad odor. 33 

Motzai Tisha B’Av

Q: If the woman fasted the entire day must she wait until 
her husband comes home to make havdalah in order to 
eat?
A: Aside for drinking water34 a woman must hear havdalah in 
order to eat after the fast is complete. If this is not practical 
she should then make Havdalah herself.

Q: When does the issur of eating meat, drinking wine, 
listening to music, taking haircuts/shave and doing 
laundry cease?
A: While usually these issurim continue until chatzos of the 
tenth of Av, since this year Monday is actually the eleventh of 
Av, on Sunday night one may:

	 take a haircut
	 shave
	 do laundry
	 bathe
	 recite shehechiyanu

however one would not be able to 
	 eat meat35

	 drink wine (aside for havdalah)
	 listen to music

and should instead wait until Monday morning to do so(one 
need not wait until chatzos/afternoon).

FOOTNOTES
1. Rama 554:19
2. M.B. 554:40, see Shar Hatzion 46
3. Birchai Yosef 553:5
4. In general it should be toned down a bit see sefer tisha b’av 

sh’chal b’shabbos:20
5. Halichos Shlomo 16:11
6. M.B. 552:24
7. M.B. Ibid.
8. Rama 553:2
9. heard from R’ Yitzchok Berkowitz Shlita
10. Chayai Adam 133:6, M.B. 550:5, Aruch Hashulchan 554:7, 

Be’er Moshe 8:95
11. Rama 550:1
12. This is especially relevant for a woman in her seventh or eighth 

month where premature labor is more prevalent
13. Sh”ut Shvus Yakov 3:37
14. Sh”ut Minchas Yitzchok 8:51
15. M.B. 556:3
16. This widely accepted fear of growing a mustache has no real 

mekor in halacha
17. Shevet Halaivi 10:187:4, as was also said over b’shem R’ 

Moshe zt”l, the Stiepler zt”l and R’ Elyashiv zt”l
18. S.A. 554:9, also see M.B. 613:1
19. S.A. 554:10,11
20. M.B. 554:19
21. S.A. 554:2
22. See M.A. 554:6 who allows Tehillem for the sick only after 

mincha, also see Rivevos Ephraim 3:433
23. S.A. 554:1
24. Based on what Davis Hamelech said in Tehillem 19:9, Pikudai 

Hashem Mmisamchai Lev
25. M.B. 554:41
26. M.B. 554:42
27. S.A. 554:22
28. S.A. 554:23
29. M.B. 559:11
30. Halichos Shlomo 15:6
31. M.B. 554:28
32. S.A. 554:16
33. The Three Weeks, Tisha B’Av and other Fasts 7:3b
34. Shevet Halaivi 8:129
35. Rama 558:1

R’ Heshy Kahan
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

There was a theft that took place – it was a silver ornament 
which was taken from the small town synagogue. After 

some investigative work, three local hooligans were brought 
in as prime suspects. Based on the evidence, the entire town 
was absolutely convinced that one of these three suspects was 
the culprit, the question was which one?

The town decided that the Rav, a man of experience and 
wisdom, may be able to lend a helping hand in uncovering 
who was the guilty party. So the three accused men were 
brought before him, the town’s people anxiously awaited his 
verdict.

The Rabbi focused his glare on each one of them for 
some time with piercing and intense eyes, and then announces 
loudly, “I want you to know that I know who the thief is! He 
is the one…” he pauses and then says with all seriousness, 
“whose hat has just caught fire!”

Without a moment’s hesitation, one of the men screams, 
grasping immediately at his hat on his head. With that 
incriminating action, the man’s guilt is revealed, he admits to 
the crime, and the case is solved.

In these times leading up to Tisha B’Av one should 
focus his attentions towards the areas where he can make 
improvement between him and his fellow man and between 
him and G-d. Interestingly enough if one feels any guilt 
for improper behavior, just like in the story we mentioned 
prior, it would take nothing more than a subtle hint towards 
it to generate a response. Often times we find that there are 
those that bring the misappropriate actions of others into the 
limelight without sensitivity or attention to what result may 
follow. Usually this head on approach may not always serve 
to bring about the best outcome at the end. In fact it may just 
bring about the exact opposite - more resistance.

The lesson that we should learn is that not only do we 
need to make corrections within ourselves, but we also need 
to make corrections in how we correct others. We need to 
understand how to use subtlety and give the benefit of the 
doubt towards others who may know for themselves that they 
need to make adjustments, but instead may become stubborn 
to change because of a directness from another that they felt 
was insulting or out of line.

Rabbi Avraham Steinberg Shlita conveys that this week’s 
perasha gives us a glimpse into this insightful mechanism of 
how to deal with others and a mirror of how we may sometimes 
react in the face of rebuke.

The sefer of Devarim begins with a list of sites at which 
Moshe spoke his last words to the Jewish people. The Midrash 
quickly elucidates that many of these places did not actually 

exist. Rather, these places which were named were none other 
than allusions to certain sins of the Jewish people.

Rashi (100-1105) offers the notion that in actuality these 
were words of rebuke about those transgressions, yet the 
meaning was hidden in the name of places and offered in an 
allusion to the sin instead of directly attacking the sinners 
themselves (Devarim 1:1).

Taking this point further, we find that it was not confined 
to that time period alone. The Kli Yakar (1550-1619) explains 
that this point is demonstrative of how to properly give rebuke 
towards others with sensitivity and love. He conveys that this 
is a message for the leaders in every generation, who have the 
responsibility to correct the wrongs of the nation. The message 
is that rebuke is a vehicle to accomplish the goal of effecting 
a change in the person that it is being expressed towards. 
In order for that to occur one must ensure that his rebuke 
is not rejected. The way to do this suggests the Kli Yakar, 
is to intimate towards the wrong of the guilty party instead 
of going via the direct approach. He explains a tremendous 
psychological insight, whereby a direct approach is perceived 
as an attack, while an insinuation to the wrong doing allows 
for the person on his own terms to come forward. The inner 
compass and guilt of an individual has more influence in 
garnering acquiescence than one being put in a position of 
standing his ground and defending his position. The one who 
is put into a situation to defend his position cares nothing of 
right or wrong, he is just looking to ward off the attack.

This soft indirect approach is similar to the folklore tale 
told at the beginning of this article. Yet, this approach is not 
limited to folklore alone, it must be practically applied as well.

Rabbi Steinberg discusses his experience as a rabbi. He 
expresses how so many people have approached him over 
the years about the shortcomings that they have witnessed in 
others. These people state emphatically that it is the job of 
the rabbi to get up and lecture those individuals that are not 
behaving correctly. They want to know why he does not get 
up and directly rebuke these people for their actions and call 
them out on it.

These people mean well, but their question outlines a 
stratagem that even though may be direct, in all probability 
will not work. Rabbi Steinberg answered in this way, “If I 
announce that I am giving a lecture on such and such subject, 
which are the shortcomings of those individuals that know 
themselves that this behavior is wrong but continue to do so, 
well the truth is they just won’t show up to hear me speak 
about it since they are not interested. You know who will end 
up coming to the lecture, all those people that don’t behave 
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R’ Ari Mandel
TO PROTECT AND SHIELD

At the end of this week’s parsha the Torah relates how 
Moshe split up eretz Yisroel amongst the shevatim. The 

pasukim start off telling us that Moshe gave a certain amount 
to bnei Reuven and bnei Gad, and then gave a significantly 
larger portion to chatzi shevet Menashe. The pasuk then 
goes back and discusses what Moshe gave to bnei Reuven 
and bnei Gad. There are three questions that come to mind 
when reading through these pasukim. Firstly, why does the 
pasuk “squeeze in” which portions were given to chatzi shevet 
Menashe while relating what Moshe gave to bnei Reuven and 
bnei Gad? Secondly, we find that Moshe made a condition 
with bnei Gad and bnei Reuven that they may only cross 
back over the yarden after they fight together with the rest 
of klal Yisroel to enter into eretz Yisroel. Why were there no 
conditions made with chatzi shevet Menashe? And lastly, as 
we mentioned above, chatzi shevet Menashe seemed to have 
received a significantly larger portion than bnei Gad and bnei 
Reuven. How did they merit such a large parcel of land? 

The Netziv answers that Moshe looked across the 
yarden, where bnei Gad and bnei Reuven wanted to dwell, 
and realized that the Torah there was very weak. They were 
setting up homes and a community across the yarden, but 
they were neglecting Torah study. He understood that they 
wouldn’t last there without Torah. It was known that shevet 
Menashe produced eminent Torah scholars; tremendous 
talmidei chachamim. Moshe wanted to ensure the spiritual 
success of this community so he convinced chatzi shevet 
Menashe to stay behind, be ehrlich and help revitalize this 
new community on the other side of the yarden. However, 
they didn’t want to move there. Why should they? So Moshe 
had to convince them to move there by offering them a larger 
portion of land. He placed them right in the middle of the 
areas of bnei Reuven and bnei Gad because it was this shevet, 
chatzi shevet Menashe, which strengthened and molded the 
spiritual aspect of this new community. 

There’s a Yerushalmi in Bikurim that says one may not 
bring Bikurim from across the yarden. The two reasons 

given are: 1) Because the pasuk says it must be from a land 
where ‘milk and honey flow’ (i.e. eretz Yisroel) and this is not 
considered eretz Yisroel; 2) because the pasuk says ‘from the 
land that I have given to you,’ and we deduce from here that 
it excludes the, ‘land that you took’. What’s the difference 
between these two reasons? 

The answer is chatzi shevet Menashe! They didn’t take 
the land; they never took it. They were convinced to accept it. 
Based on the second reason given, they could very well bring 
Bikurim. 

Moshe knew that bnei Gad and bnei Reuven were settling 
the land anew and it wouldn’t have been possible to survive 
there without them being shown how to guide and lead their 
lives. 

In parshas Vayetzei when the Torah how mentions 
Yaakov left his hometown, Rashi asks why the Torah feels 
the importance of mentioning this. He answers that when a 
tzaddik leaves town he makes an impact on the town and on 
the people. Reb Shmuel Berenbaum Zt”l asked what about 
Avraham and Yitzchok? They were also our forefathers and 
tremendous tzaddikim and yet when they left their hometowns 
there was no mention of this? Shouldn’t the Torah have 
said it by them as well? The Rosh Hayeshiva zt’l answered 
that Avraham represented chessed and Yitzchok represented 
gevurah while Yaakov represented ‘ish tam yoshev ohalim’! 
He sat in his tent and learned Torah. One may think that this 
effect is minimal because he is in his tent and is not seen. 
Same thing goes for all Torah scholars: All they do all day 
is sit inside and learn Torah and are not actively involved 
with the community or in chessed. What type of impact can 
they have on a town? Says Rav Shmuel it’s these people that 
make an impact and it’s these people that hold up the town! 
It needs to be mentioned by Yaakov specifically because he 
represents this idea of Torah scholars and their importance to 
the community.

The gemara in Shabbos says that Yerushalayim was only 
destroyed due to the talmidei chochomim who were being 

in this way and don’t need to hear this rebuke. The trick in 
communal leadership is to instead lure them into hearing 
you speak, by offering to speak on something else entirely, 
something that they would be interested to listen to and 
maybe then, when you have their attention, you can make 
a suggestive comment of constructive influence about the 
shortcomings that they are guilty of.”

The main point to take out from all of this is that effecting 
change means that we need to draw people towards us instead 
of creating a situation of opposition. The allusion to the sins of 
Israel allowed for the Jews to not only see their guilt but also to 
be accepting of it. Hopefully the same can be said of us, once 
we are drawn in to actually hearing the message. 

R’ Aharon Finkelstein
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PARSHAS: Devarim
R’ Boruch Kleinman  Chaver HaKollel

Parshas Davarim begins with Moshe's speech to the 
Jewish people as they prepared to enter Israel for the 

first time. After many years of meandering through the desert, 
Moshe felt it was befitting to recount the tumultuous journey, 
lest the people forget the sacrifices which contributed to this 
auspicious moment. As a true leader, Moshe felt it was better 
to allude to the shortfalls of the people instead of chastising 
them directly in an aggressive manner. However, amongst the 
rebuke is a puzzling line. Moshe mentions the sin of the spies 
which was the catalyst for the 40 years of wandering. It was a 
punishment to ensure that all those involved in the resistance 
to enter Israel would not merit to see it. In the midst of this 
topic, Moshe mentions (1:37) that Hashem became infuriated 
with Moshe as a result of Klal Yisroel (crying out of fear of 
entering Israel, a reportedly dangerous land) and claimed that 
Moshe too would not enter the land. The Ohr Hachaim asks 
that this was not the reason Moshe would not enter as the 
episode when Moshe hit the rock prevented him from entering 
the land. Why did Moshe point to the sin of the Spies as that 
which impeded his right of passage into Israel? 

The Ohr HaChaim answers this question based on a 
Medrash in Bamidbar Rabbah(15:20). The Medrash explains 
that the night when Klal Yisroel cried was the 9th of Av, which 
would not only affect Hashem's decision at the moment, but 
would mark that date historically as a sad time. The Medrash 
continues to claim that if Moshe would have entered Israel, 
the Bais HaMikdash would have never been destroyed as they 
would be deemed untouchable in the eyes of the other nations. 
This is what Moshe referred to by saying the sin of the Spies 
prevented his entrance. Een if he would have entered Israel, 
his time there would have been temporary without any lasting 
impact. 

Although the Ohr HaChaim addresses the question, the 
Medrash itself is difficult to comprehend. Why would Moshe 
bringing the people in and building the Bais HaMikdash 

result in the Jewish people being invincible? Furthermore, 
why would the sin of spies have such a negative impact on 
the people to permeate generations, specifically impacting the 
destruction of the Temple twice? 

Moshe Rabbeinu was the most humble person to ever 
walk this earth. What was so impressive about him was his 
ability to not allow the power he wielded build a sense of 
arrogance. His mere existence, living by example, personified 
the epitome of who we all should strive to become. If the 
Jewish people would have recognized this on a communal 
level, we would never be challenged by other nations. We 
would see the big picture in life and cleave to Hashem in all 
that we do. This unity and single minded focus would leave 
other nations in awe. 

When the Jewish people cried that night of Tisha B'Av, 
the crying was a lack of trust in the path Moshe set forth. This 
bond which Moshe solidified over the years, never required 
Moshe to be critical of the people. They knew the right thing 
to do just by observing Moshe. Hashem felt it was imperative 
for us to always remember that moment we stopped garnering 
strength from our leader, and will always be forced to have a 
time of mourning and repentance. This seismic shift in mussar 
took place at this time. 

This can also explain why Moshe felt it was time to make 
a statement. The people will not have Moshe to look to as 
a paradigm for service of Hashem. Once the sin occurred, 
it was time for a new approach of criticism. Yet Moshe in 
his extreme sensitivity would not drop the hammer. As the 
Gemara in Sotah 47a states, "One should dispel with the left, 
yet bring close with the right." Moshe's measured words were 
worthy of being part of the Torah as they embody how to give 
proper reproach. When the approach of leading by example 
is unsuccessful, we must always be careful how we criticize 
another. With this tool in hand, we will have what it takes to 
make this the last Tisha B'Av that we suffer through. 

disgraced. What about all the other reasons we’ve learnt, such 
as sinas chinum and the like?  

The answer is when you have talmidei chochomim 
living amongst you, they can ensure that your city stays 
alive; they’re like a shield which protects your city. But once 
they’re disgraced and belittled, they lose their shield and their 
ability to protect. One of the ways, we can start to rebuild the 
Bais Hamikdash is by appreciating talmidei chochomim and 

realizing the positive effects and the benefits we all have from 
them in our midst.

B’ezras Hashem, if we all work on ourselves, and 
attempt to be mesaken the various aspects and reasons for 
the destruction of the Bais Hamikdash, we will then help 
in rebuilding it and we will once again be zoche to turn this 
upcoming day of aveilus into a day of simcha. 

R’ Ari Mandel
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IMAGERY OF TISHA B’AV
Yonah Shteyman

Dear Jewish comrade, 
With Tisha B’Av quickly approaching, I want to remind you can have a more meaningful holiday. In the recent years, galut 
turned so sweet that it became impossible to cry on this day. Not too long ago, reminders from constant onslaught, persecu-
tions, concentration camps, and government policies made this holiday so much “easier” - not so today. However, as long as 
yours and mine inner makeup stay the same, Beit Hamikdash will not be restored, and we will remain forever orphans, not 
more and not less. I hope the following imagery will shake you up. I tried to come up with solutions for most excuses out there.  
Truly yours, 
Yonah Shteyman

Ayecha – Excuses for how Lenny acts/thinks/feels Eichah – Directives for how Yonah should act/think/feel
If someone blind from birth can’t miss rainbow and sun-
light, how can I miss service in the Temple?  

Imagine a blind person who lost sight as a grownup. 

It was such a long time ago! Who can feel the loss? Imagine a “super-orphan” who lost everyone important in 
your life today. Or imagine an amputee who lost a limb a 
long time ago and still gets phantom pains. 

Cheer up! The glass is half full! Look at the unprecedented 
number of students in yeshivas, 100+ kosher restaurants in 
NYC, easily accessible travel to Israel. Such opportunities, 
such rights in free society!

Imagine services in the most holy place on Earth, eating 
sanctified food in Jerusalem, complete devotion to Torah 
observant life, minimal influence of the outside world! Jewry 
today is like a retiree missing full time employment, widow 
missing company of the spouse, elderly person missing the 
strength and wit of his youth!   

Kamtza and bar Kamtza destroyed Beit Hamikdash, not 
me! Someone else’s baseless hatred prevents it from being 
rebuilt. 

Remember own baseless hatred, self-righteousness, over-
sensitivity, impatience, selfishness, lack of compassion or 
sensitivity to others, crying for no reason, self-pity. Remem-
ber the sin of the spies. 

Most Jews aren’t even shomer Shabbos, but I am! Chur-
ban is not my fault, it’s theirs. I am frummer than 90%+ of 
Jews out there! 

Remember that most unaffiliated Jews can’t be held responsi-
ble for not being observant. If it’s anyone’s fault, blame it on 
the folks who grew up observant – they are held to a much 
higher standard.  

It’s not my fault that 90% are less frum than me. I don’t 
lose sleep over it. 

Imagine a time and place where we felt responsible for each 
other. 

All I can think of during the fast is food. I am HUNGRY. Even it were allowed, who can eat on such a day? 
I am lacking faith, clarity, too focused on multitude of 
life’s problems.  

Imagine a time when we had more clarity and stronger faith. 
Remember that all life’s problems are temporary. 

No need to be so righteous, because no reward. Isn’t it 
enough that I am fasting for 25 hours? 

Remember to be righteous regardless of the reward. Fast 
without teshuva is like charger without phone, you can’t use 
it for communication. 

Does God really care about the tiniest aspect of my ob-
servance? Should every act really be elevated through a 
higher purpose? 

Imagine the time when such questions were irrelevant. Turn 
your “whether” into “how”- Eichah! How can I be nicer to 
self and others? How can I contribute to a better world and, 
ultimately, rebuilding of the Beit Hamikdash?  
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SHABBOS CHAZON; REBUILD THE BAIS HAMIKDASH WITH LOVE
R’ Boroch Yechiel Schreiber

One of the more famous piyutim we say during kinos on 
Tisha B’av discusses the Asara Harugei Malchus. These ten 

holy sages where brutally killed Al Kidush Hashem, as the piyut 
describes in detail. While Tisha B’av is definitely the time to discuss 
and remember all Tzaros that befell Klal Yisroel, there may be a 
deeper reason why we specifically mention this tragedy on the day 
we mourn the destruction of the Bais Hamikdash.  

The Midrash, as is cited in the piyut, explains that this Gizeira 
of the killing of the ten great sages, was brought as an atonement 
for the selling of Yosef by his brothers many years earlier. Rabeinu 
Bachya implies that the ten sages actually were the Nishamos of the 
ten Shevatim. 

We know that the second Bais Hamikdash was destroyed 
because of Sinas Chinam; baseless hatred and rivalry within Klal 
Yisroel.  The Chofetz Chaim writes that actually every Galus, not 
only the destruction of the second Bais Hamikdash,was brought 
about due to this hatred. 

The Meshech Chochma (Parshas Achrei Mos) suggests that 
this hatred and rivalry has its roots from the conflict betweeen 
the Shevatim and Yosef Hatzadik.  Had the brothers totally and 
completely eradicated their differences there would be no further 
concept of strife between the tribes of Klal Yisroel, and there would 
be no need for Galus. 

When the brothers sold Yosef, Rashi tells us the Shechina left 
Yaakov Avinu. For all the remaining years, until they were reunited, 
Yaakov did not merit to have the Shechina rest upon him. When 
Yaakov met Yosef for the first time after he was sold, the Posuk says 
"Vatechi Ruach Yaakov". Rashi says that at that point the Shechina 
returned to Yaakov. 

The Ramban explains that the Mishkan (and subsequenty both 
Botei Mikdash) were vehicles to elevate Klal Yisroel to the level of 
Avrohom Yitzchok and Yaakov. This means the  Avos were the means 
to bring down the Shechina to this world, similar to the purpose of 
the Bais Hamikdash, years later. 

Based on this, perhaps we can suggest the significance of the 
Shechina leaving Yaakov precisely when Yosef was sold, and the 
Shechina returning when they were reunited. Just as in years later 
the Shechina would only rest on the Bais Hamidash as long as there 
was peace between the Yidden, and when Sinas Chinum prevailed 
the Shechina left and the Mikdash was destroyed, so too when the 
brothers began fighting the Shechina left Yaakov and only returned 
when they made peace. 

When Yosef was united with his brothers, the posuk tells us 

Binyomin and Yosef cried on each others shoulders. Rashi says 
Binyomin cried because of the destruction of Mishkan Shilo which 
was erected in Yosef’s territory. Yosef on the other hand cried for the 
destruction of the two temples which was in Binyomin’s territory. 

The question is obvious. These were happy times. The brothers 
were united and all seemed like a happy ending. Why would they 
cry now over the destruction of the various Batei Mikdash that 
haven’t even been built yet?

Perhaphs the answer is because Binyomin and Yosef, who were 
the only ones not invoved in any conflict, and were totally united as 
one, foresaw the future. At that moment when the brothers re-united 
and came together, they realized that there was still some miniscule 
root of Sinas Chinam that hasn’t been totaly rectified. This remnants 
of their strife would ultimately cause the destruction of the temples 
years later. Indeed now was the time for Yosef and Binyomin to cry. 
Had the issue of their differences been completely corrected at that 
moment, there would not have been any destruction of the temples. 

In Sefer Pirkei Machashava from HaRav Abba Gorelik ZT”L, 
he makes a fascinating observation. Yosef and Binyomin each cried 
on each other’s shoulders for the other ones pain and destruction.  
Yosef cried over Binyomin’s destruction, while Binyomin cried over 
Yosef’s destruction. This is the ulitmate sign of achdus and unity. 
Everyone puts away their own pain and cries for his brother. At a 
time when the pain was for the destruction of the temples which 
came about due to a lack of achdus, Yosef and Binyomin displayed a 
total selfless act of caring for each other.

Rabbi Gorelik points out, that the Midrash recounts a dialogue 
between the King who executed Reb Shimon Ben Gamliel and Reb 
Yishmoel, two of the ten sages. The King asked Reb Shimon, “Why 
are you crying on Reb Yishmoel? Why don’t you cry by yourself?” 
To which Reb Shimon answered him, “I cry for him because he is 
greater than I”. 

The Asarah Harugei Malchus were the final atonement for the 
rivalry between the brothers and Yosef. At this moment the sages 
displayed the same seflessness as Yosef and Binyomen, by crying on 
each other for each others pain. The unity was now complete.

With this, it is self understood that mentioning the Asarah 
Harugei Malchus on Tisha B’av is not just mentioning another 
tragedy that befell Klal Yisroel. Rather it is a vital part of the 
destruction and rebuilding of the Bais Hamikdash. The unity 
and achdus which came about through this tragedy is vital to the 
rebuilding of the Bais Hamikdash Hashlishi Bimheira Biyomainu, 
Amen. 


