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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Good Fences Make Good Jews(1) 
Do not add to the word that I command you…See, I have taught you 
decrees and ordinances as Hashem my G-d has commanded me …to 
do so in the midst of the Land…Only safeguard for yourself, and greatly 
safeguard for your soul, lest you forget the things that your eyes have 
beheld…and make them known to your children and your children’s 
children the day that you stood before Hashem your G-d at Chorev. (2) 
It wasn’t modern skeptics who first spotted the problem. Our rishonim 
already did battle over the issue. If the Torah warns us – in multiple 
places, at that, not to add to the Torah, how do we find ourselves laden 
with so many restrictions legislated by the rabbis? Have they not added 
to the Torah? 
Rambam(3) offers one of the approaches. He writes that it is forbidden 
for the beis din to rule that the prohibition of cooking meat and milk 
together extends to fowl. If they do, they violate the prohibition of 
adding on to the Torah. Instead they should rule that when the Torah 
speaks of cooking a “kid” it does not mean fowl. Nonetheless, they are 
prohibiting it as a fence around the Law, and they should publicize this 
thinking to the people. (As you might expect, the Raavad disagrees 
about the definition of “adding on.”) 
Read our parshah carefully, and you will discover a major assist to the 
Rambam’s case. 
Our selection of pesukim begins with an admonition against adding on 
to the Torah. Strangely, it seems to end with the opposite. “Safeguard 
for yourself, and greatly safeguard for your soul.” While safeguarding 
may mean nothing more than meticulously observing all rules that 
apply, when the Torah specifies “greatly safeguard” it must mean 
something more than the usual. The reasonable candidate is a proactive 
safeguarding, some affirmative action taken beyond just refraining 
from transgression. Such affirmative action is what we call gezeros, 
rabbinically-ordained fences around the Law. If this is correct, then the 
parshah begins by instructing people not to add to the Torah, and then 
ends with an instruction to do just that! 
Fortunately, the intervening verses – when read keeping the Rambam 
in mind – clear up the apparent contradiction. “See, I have taught you 
decrees and ordinances… as Hashem my G-d has commanded me.” 
Here Moshe posits the first step. Before considering any rabbinic 
safeguards, he must first make clear with the basic Torah law is. Only 
after that are we bidden to create safeguards as needs, provided that we 
“make them known to your children and your children’s children.” In 
other words, we must publicize that the fences are just that – rabbinic 
laws made to safeguard the Torah law – and nothing more. 
Chazal offer various meshalim for the purpose of rabbinic fences. They 
compare them to “handles” that are added to a “basket without 
handles.”(4) Elsewhere(5) they add a second mashal: to an orchard that 
must be guarded from outside, rather than just inside, to be effective. 
Neither one alone fully conveys the scope of the fences, because they 
service two different needs. 
Some fences serve the immediate need of keeping people away from 
transgression. They are aimed at the present. Others, however, look to 
a future in which observance is compromised, and attempt to prevent 

even further erosion of practice. They attempt to hold a beachhead in 
which at least the most important practices are observed. 
The basket functions adequately in its place. Handles are needed only 
when moving it from place to place. This mashal works well for the 
innovations of Shlomo, which were not ordinary fences, but affirmative 
obligations. The mashal suggests that they were needed not so much 
for the generation in which they were promulgated, but for the future – 
in moving from one “place” in time to another. 
The orchard mashal deals with immediate protection. When the 
guardians look from within, they can only see what is in front of them. 
Guarding from the right position outside can protect everything within 
a perimeter. It is introduced in a gemara that deals with second-degree 
prohibited relations. They were legislated to ensure that people would 
not cross over the boundary to the first-degree prohibitions – the 
Torah’s list of forbidden incestuous relations. 
Both of these meshalim are hinted at in our pesukim. We are cautioned 
“lest you forget the things that your eyes have beheld.” We are to be 
like the watchman standing at a good vantage point outside the orchard, 
whose eyes can behold the entirety of his charge. By creating the proper 
gezeros, we will not forget our duties to what is inside. 
We are also told, however, to consider the future. “Make them known 
to your children and your children’s children.” We must legislate as 
well with an eye on preserving a legacy for future, less certain times. 
We must prepare for the eventuality that there will be some weakening 
of observance in the future. We should try to ensure that even if that 
happens, the core element of what we received when we “stood before 
Hashem…at Chorev” will be transmitted to coming generations. 
1. Based on HaMedrash V’HaMaaseh, Ve’eschanan (1) by R. 
Yechezkel Libshitz zt”l 
2. Devarim 4:2,5,9-10 
3. Mamrim, 2:9 
4. Eruvin 21B 
5. Yevamos 21A 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vaeschanan – Vol. 12, Issue 40 
KosherEclipse.com 
 לז"נ שלמה בן ישראל ז"ל
This week’s issue of Parsha Potpourri is dedicated by KosherEclipse.com, a wonderful opportunity in which I plan to participate to view the upcoming rare eclipse on 
August 21 in a kosher, Torahdik environment, and l’zecher nishmas Shlomo ben Yisroel z”l, whose yahrtzeit is next Friday (19 Av). Please have him in mind when 
reading and discussing these issues, and the Torah that is learned should be a merit for him and his entire family.  At this point, most of the issues in Sefer Devorim are 
unsponsored and available for dedications. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more 
information about dedications, which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and 
Points to Ponder!  

הפטרה) – 40:1נחמו נחמו עמי (ישעי'   
The Shabbos after Tisha B’Av is commonly referred to as Shabbos 
Nachamu, based on the Haftorah read on Parshas Vaeschanan that 
begins נחמו נחמו עמי – Comfort, comfort My people – and this Shabbos 
is widely observed as a minor Yom Tov. However, Rav Yehuda 
Wagshal of Yeshivas Mir in Yerushalayim points out that it is difficult 
to understand what actual comfort we are celebrating when the Beis 
HaMikdash still lies in the same ruins that it did a few days ago when 
we mourned its destruction on Tisha B’Av. Further, even on Tisha 
B’Av itself, we begin lifting some of the signs of mourning at midday, 
such as putting on tefillin and sitting on regular chairs. In light of the 
fact that it was on the afternoon of Tisha B’Av that the Temple began 
to burn, why is this considered a time of consolation? 
The verse in Zechariah (8:19) enumerates the four Rabbinical fasts – 
Shiva Asar B’Tammuz, Tisha B’Av, Tzom Gedaliah, and Asarah 
B’Teves – and prophesies that there will come a time in the future when 
they will be marked as Yomim Tovim and times of tremendous 
happiness and rejoicing. Even if the Messianic redemption enables us 
to forget the pain and suffering that we endured in exile, a Yom Tov 
commemorates a time when something joyous and positive occurred. 
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What transpired on these days that makes them fit to become Yomim 
Tovim? 
One of the berachos (blessings) promised in Parshas Ki Savo (Devorim 
28:3) for those who observe the mitzvos is, “Blessed are you in the city, 
and blessed are you in the field.” To what city and field is the verse 
referring? The Daas Z’keinim explains that “blessed are you in the city” 
refers to Jerusalem, while “blessed are you in the field” refers to Zion, 
as the verse states (Micha 3:12), “Zion will be plowed like a field.” Rav 
Simcha Wasserman notes that this is difficult to understand, as the 
verse in Parshas Ki Savo is intended as a beracha, while the verse in 
Micha is obviously intended as a punishment. Why would we cite a 
curse to elucidate the meaning of a blessing? 
Rav Wasserman explains that in order to answer this question, we must 
first understand the nature of the act of plowing. When a farmer plows 
his field, he tears his beautiful grassy land asunder and reduces it to a 
plot that looks barren and desolate. Thus, if plowing is viewed in a 
vacuum, it appears to be an act of destruction, and if the farmer stops 
at this point and does nothing further to his field, he has indeed ruined 
it. However, if he follows up by planting new seeds and watering them, 
the seemingly harmful act of plowing will be transformed into a 
constructive prerequisite that facilitates the growth of a new harvest. 
Similarly, when Hashem is compelled to punish the Jewish people for 
their sins, we describe it as churban (destruction), but in reality, 
Hashem does not destroy; He plows. If we neglect to engage in self-
introspection to learn the appropriate lessons and instead opt to leave 
the plowed field as is, then it indeed becomes a churban, for nothing 
positive resulted from it. If, on the other hand, we take the message to 
heart by correcting our mistaken ways and rebuilding our relationships 
with Hashem, we transform the churban into a constructive act that 
enables us to rebuild and reach spiritual levels that could never have 
been attained without experiencing the plowing. This explains how the 
beracha in Parshas Ki Savo can be interpreted based on the verse, “Zion 
will be plowed like a field,” for when Hashem metes out punishment, 
He does not view it as a curse, but rather as a productive opportunity to 
plow and create new crops. 
With this introduction, Rav Wagshal suggests that the four Rabbinical 
fasts enumerated by Zechariah marking various aspects of the 
destruction of the Beis HaMikdash will be transformed into Yomim 
Tovim to commemorate the fact that the destruction of the first two 
Temples enabled us to enjoy the third Beis HaMikdash, which will be 
even greater and more magnificent than the two that preceded it. Thus, 
when Moshiach comes, we will celebrate these days for their role as 
days of plowing, which set the stage to make the ultimate redemption 
possible. 
Just before Rav Elchonon Wasserman was murdered by the Nazis, he 
addressed the other Jews of Kovno who were about to be killed together 
with him. In discussing the unparalleled opportunity to die Al Kiddush 
Hashem (in sanctification of Hashem’s name), he quoted the words that 
we recently said in Nachem (console Jerusalem) on Tisha B’Av:  כי אתה
 Hashem, with fire You burned the – ד' באש הצתה ובאש אתה עתיד לבנותה
Temple, and with fire You will be rebuild it. Similarly, Rav Elchonon 
added that the same fire that consumed their bodies would be the fire 
that would rebuild the Jewish nation. Rav Wagshal explains that he was 
not merely saying that if a punishment happens through fire, so too 
correspondingly will the rebuilding be through fire. Rather, Rav 
Elchonon meant that the fire of destruction would become fire of 
plowing that would facilitate the growth of the field. 
With these insights, Rav Wagshal concludes that we can now 
appreciate why Shabbos Nachamu immediately follows Tisha B’Av, as 
well as why the comfort begins in the afternoon of Tisha B’Av itself, 
for even at the height of the destruction, we trust that Hashem’s churban 
is not truly a churban, but rather an act of plowing that enables us to 
rebuild our relationships with Him. 
 ט"ו באב
The 15th day of the month of Av is commonly referred to as Tu B’Av, 
and it traditionally falls close to Shabbos Parshas Vaeschanan; this year 
it will be on Monday. Our Sages teach (Taanis 4:8) that Tu B’Av and 
Yom Kippur were the most festive days in the Jewish calendar, and on 
these days maidens would go out in the field in order for the eligible 
males to select their matches. Although the unique holiness of Yom 
Kippur’s is well-known, what is special about Tu B’Av, and why was 

it considered a day particularly suited for the making of shidduchim 
(marriage matches)? 
Rav Moshe Shapiro posits that Tu B’Av is not inherently a day for 
matchmaking, but rather its essence is a yom tefillah – day of prayer 
for our needs, which certainly includes shidduchim. The Gemora 
(Taanis 30b) teaches that after the Jewish people were sentenced to 
wander in the wilderness for forty years as punishment for the sin of 
the spies, each year on Tisha B’Av they would dig graves and sleep in 
them. Every year, more than 15,000 Jews would die on that night. 
In the final year, all of those who went to sleep in their graves were 
shocked to discover in the morning that not one of them had died. They 
assumed that they had been in error about the date, so each successive 
night they again slept in their graves. On the 15th day of the month they 
saw the full moon and recognized that Tisha B’Av had clearly passed. 
The fact that they were all still alive was a sign that Hashem’s anger 
had ended and they had been forgiven for the sin of the spies, and those 
who were supposed to die would remain alive, which was a cause for 
tremendous celebration. When they realized that they had received a 
reprieve from the Divine death decree, they attained a newfound 
confidence in the efficacy of their prayers on this day. 
Along these lines, Rav Yisroel Reisman cites the calculation of the 
P’nei Yehoshua (Berachos 32a) in support of Chazal’s teaching that 
Moshe beseeched Hashem 515 times to be permitted to enter the land 
of Israel. Rashi writes (Devorim 3:23) that Moshe began to entreat 
Hashem after conquering the lands of Sichon and Og, because this area 
would later possess some of the holiness of the land of Israel. Since 
Moshe was permitted to enter this region, he thought that perhaps 
Hashem had revoked His oath prohibiting him from entering Eretz 
Yisroel. Even before the actual military battle, Moshe know that the 
Jewish people would emerge victorious, for Hashem told him not to 
fear Sichon and Og (2:31, 3:2) since He had already delivered the angel 
in charge of their lands into Moshe’s hands. The Gemora relates (Bava 
Basra 121a) that Hashem told this to Moshe on the 15th of Av. 
From the 15th of Av until the day of Moshe’s death on the 7th of Adar, 
there are 200 days. If Moshe implored Hashem during each of the three 
daily prayers, he would have petitioned a total of 600 times. However, 
it is forbidden to pray for one’s personal needs on Shabbos (Mishnah 
Berurah 288:22). Subtracting the prayers that he was not permitted to 
say on Shabbos, of which there were 28 during this period, leaves a 
total of 516 prayers. However, prophecy did not return to Moshe on the 
15th of Av until the morning, leaving him without a reason to beseech 
Hashem during that day’s evening prayers. Thus, from the morning of 
the 15th Av until his death on the 7th of Adar at the time of Mincha 
(Tosefos Menachos 30a), Moshe prayed for the nullification of the 
decree precisely 515 times. 
In line with Rav Shapiro’s insight, Rav Reisman suggests that Moshe 
also recognized the power of prayer on Tu B’Av. Just as the rest of the 
nation saw on this day that Hashem’s ruling that they would die in the 
wilderness had been lightened, so too did Moshe understand that it was 
an auspicious time for him to begin imploring Hashem to annul the 
decree preventing him from entering Eretz Yisroel. Tu B’Av offers us 
a unique opportunity to follow in the footsteps of Moshe and our 
ancestors in the wilderness by strengthening ourselves in our 
commitment to prayer – for shidduchim, health, and success in all our 
endeavors. 
Parsha Points to Ponder (and sources which discuss them): 
1) After Hashem decreed that Moshe and Aharon would not merit 
leading the Jewish nation into the land of Israel, Moshe repeatedly 
petitioned Hashem to reconsider and rescind the decree, but Hashem 
did not accept his prayers (3:23-26). Was there anything that Moshe 
could have done differently to nullify the decree? (Maharil Diskin, 
Yishm’ru Daas, Darkei HaShleimus) 
2) Parshas Vaeschanan contains the first paragraph of Shema (6:4-9). 
The three paragraphs of Shema contain 245 words, which when 
combined with the three words repeated out loud by the prayer leader 
 come to 248 words, the number of limbs in a person’s – אני ד' אלקיכם –
body. A person who recites Shema when praying without a minyan 
adds the words ל מלך נאמן-ק  at the beginning to make up for the missing 
three words of the prayer leader. In light of the fact that women have 
252 limbs, not 248, are women required to say ל מלך נאמן-ק  when 
praying without a minyan? (Shu”t Minchas Elozar 2:28) 



  4                                                       {aBtu!OoIubw!– trcdk trcd ihc!
Answers to Points to Ponder: 
1) Rav Dovid Povarsky quotes a Medrash which teaches that had 
Moshe prayed for the annulment of the decree preventing him from 
entering the land of Israel immediately after it was made, it would have 
been rescinded. When he did not pray right away, this demonstrated 
that he did not properly value the overturning of the edict, at which 
point Hashem made an irreversible oath that He would not annul it. 
Alternatively, the Medrash teaches that Moshe petitioned Hashem 515 
times, which is the numerical value of the word ואתחנן, to rescind His 
decree and allow him to enter the land of Israel. The Maharil Diskin 
and Rav Shlomo Margolis quote a Medrash which teaches that had 
Moshe prayed one more time regarding this subject, his request would 
have been granted. As far as why Moshe did not do so when entering 
Eretz Yisroel was so valuable to him, Rav Margolis notes that Hashem 
answered him (3:26) רב לך – it is enough; Rashi explains that Moshe’s 
repeated requests had the potential to cause a desecration of Hashem’s 
Name. Even though Moshe recognized that one additional prayer had 
the potential to bring him to his precious goal of meriting to enter the 
land of Israel, he was willing to give it all up in order to honor Hashem’s 
request and to avoid the possibility of decreasing Hashem’s Honor in 
the world. 
2) The Minchas Elozar cites the Arizal, who explains that the 248 
words of Shema are not intended to rectify and complete the 248 limbs 
of the individual saying Shema, but rather they correspond to the 248 
“limbs” of esoteric mystical concepts. As this rationale is gender-
neutral, the Minchas Elozar rules that women should also say these 
three words when appropriate. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Va’eschanan-Nachamu – Our National Anthem 
The observance and experience of Tisha B’Av serve to make us 
cognizant of our national pain: the pain of the loss of the Bais 
Hamikdash, the pain of our galus, the pain of hundreds of years of anti-
semitism and persecution. As the feelings of mourning ebb away, the 
emotions of longing and anticipation take their place. We are reminded 
of the Rambam’s twelfth principle of faith and we recall the daily 
affirmation: “I believe with complete faith in the coming of Mashiach 
and even though he may tarry, I will await each day for his coming.” 
The Gemara in Shabbos (31a) informs us that the fourth question which 
we are asked upon our departure from this world is, “Did you anticipate 
the Salvation [of Mashiach]?” 
Although the thirteen principles of the Rambam are all requirements of 
Emunah – intellectual conviction, the twelfth one seems to require an 
emotion – yearning. Perhaps what it really is, is an attitude. An attitude 
that things are not right – indeed they are very wrong. The state of 
affairs is not tolerable. But what really is our primary concern? What is 
it that we want Mashiach to “fix”? 
Perhaps we can put forth three reasons to eagerly await the coming of 
the Mashiach. The first is for physical well-being. There are wars in 
this world. People are killing each other. The threat of physical 
annihilation looms over the entire human race. Illness, poverty and 
suffering are the lot of millions of people. Mashiach will fix all that. 
The second is on a spiritual level. We are all aware that our relationship 
with Hashem is not what it could or should be. We live in a world which 
is filled with darkness and illusions which make it so difficult for us to 
know what is right; and temptations and distractions which make it 
difficult to do what is right. We feel disconnected from Hashem, unable 
to cleave to Him with unmitigated devotion. As the Ramban writes 
(Sefer Hageulah), “We anticipate it with the hope that we will achieve 
a closeness to G-d when we are together with His Mikdash, Kohanim 
and prophets…in the chosen land with the Shechinah dwelling amongst 
us.” (See “Fundamentals and Faith” by Rav Yaakov Weinberg for a 
further elucidation of this concept.) 
The third reason to long for Mashiach is because the world we live in 
today represents an awesome chilul Hashem. All forms of wickedness 
and perversion run rampant. Anti-semitism is on the rise worldwide. 
The very world which should declare Hashem’s glory and sing His 
praises defies His will and defiles His name. “Shechinta Begalusa – the 
Shechinah is in galus!” This is the greatest tragedy. This should cause 

our hearts to ache and our souls to yearn. This is the ultimate reason to 
long for Mashiach. 
On Rosh Hashanah and Yom Kippur we pray, “Reign over the entire 
world in Your glory… Let everything that has been made know that 
You are its Maker… and let everything proclaim, ‘Hashem, the G-d of 
Israel is King and His kingship rules over everything!’” This is the goal 
and climax of all creation. 
If I had to vote for a Jewish National Anthem, I would pick “Aleinu”. 
In it we declare thrice daily, “We await You, Hashem our G-d, to see 
soon Your mighty splendor… Then all humanity will call upon Your 
Name, to turn all the earth’s wicked toward You. All the world’s 
inhabitants… will all accept upon themselves the yoke of Your 
kingship… Hashem will reign forever!” Amein! 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
This issue is sponsored l'iluy Nishmas ת.נ.צ.ב.ה ר' חיים שלמה בן אברהם אבא 
 גוטליב ז"ל
Vol. 24 No. 40 
Parshas Vo'Eschanan (Nachamu) 
Highlights from the Haftorah 
(Vo'Eschanan-Nachamu Yeshayah 40: 1-26) 
The Haftorah of “Nachamu” always follows Tish’ah be’Av, serving as 
a consolation and a comfort to the harsh message of the previous weeks, 
which culminated with the Churban Beis Ha’mikdash. In that capacity, 
it would not really be necessary for there to be a direct connection with 
the Parshah. Yet the fact that Vo’eschanan too, is always leined 
immediately after Tish’oh be’Av, would strongly suggest that such a 
connection exists. 
Perhaps it is the new covenant that G-d made with Yisrael at Arvos 
Mo’ov, the focal point of Chapter 4, even if the covenant itself is not 
specifically mentioned there, which provides that connection. Indeed, 
the chapter opens with the word “Ve’atto” which is known to refer to 
teshuvah. And when the Torah goes on to deal with many positive 
points, including the conditions for entering Eretz Yisrael, a theme 
which will be repeated a number of times before the end of the Parshah, 
the Aseres Ha’dibros as they appear on the second Luchos, the result 
of Yisrael’s teshuvah after the “chet ho’Eigel”, and the foundations of 
emunah in the form of the Shema, we have before us the major 
ingredients of the strong words of comfort contained in the Haftorah. 
The Haftorah opens with a double expression of consolation - 
“Nachamu, nachamu ami”, for which various explanations are given. 
The Malbim for example, refers to the two possible ways in which the 
ge’ulah is due to take place: 1. Before the final time due to Yisrael’s 
merits (referred to as “achishenu”); or 2. on the final designated date 
by which time Moshiach must have come, whether we are worthy or 
not (known as “be’itto”), whereas the Metzudas Dovid understands that 
the Novi’s intention here is to stress the power of G-d’s consolation, as 
is so often the case, with double expressions. 
The Medrash however (Yalkut Shim’oni, Yeshayah 445), after 
explaining the double expression a number of ways, concludes like this: 
“They sinned doubly, as it is written (‘Chet Chot’oh Yerushalayim’ - 
Eichoh 1), [therefore] they were doubly smitten, as it is written 
(‘Because she was smitten by the Hand of G-d, double for all her sins’ 
- Yeshayah 40) and [therefore] her consolation is also double 
(‘Nachamu, nachamu ami’).” And it is in this connection that the 
Metzudas Dovid and the Redak (citing here one of the explanations 
quoted in the Medrash) write that Yisrael was doubly smitten - “two 
exiles, Golus Bovel and Golus Edom” - for its numerous sins over the 
two periods that the Beis Ha’mikdash stood - and that is why it needed 
a double consolation. 
The Redak cites another explanation in the name of his father. The 
double sin and punishment actually refer to their own sins, in addition 
to the sins of their fathers. He bases this idea on the pasuk in Eichoh 
(5:7) “Our fathers sinned but are no longer alive, and we have to bear 
their sins” – though we will need to reconcile this with the pasuk 
“Fathers will not die for the sins of their children - nor vice versa. Each 
man will die for his own sin” (Devorim 24:16 ). 
We sinned doubly, and therefore we received a double punishment. It 
would have been sufficiently effective, if G-d had simply withdrawn 
and left us to our own devices, for, without G-d, all of our undertakings 
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would be doomed to failure. Or He could even have delivered us into 
the hands of some nation or other, allowing us to suffer by depriving us 
of our freedom. But G-d did not do that. He set against us the lowliest 
and basest of nations, first the Babylonians, and then the Romans (see 
Ba’al Ha’turim Devorim 32:21). 
Consequently, when the time of ge’ulah arrives, G-d will ensure that 
the consolation too, will play a double role. He will make sure that, not 
only will He remove the yoke of our oppressors, so that we become free 
once again, but, in addition, He will bring us back to the loving 
protection of the Shechinah, so that we will again be His people and He 
will be our G-d. 
Parshah Pearls 
(Adapted from the Torah Temimah) 
The Mezuzah 
A Woman is Chayav Mezuzah 
The Gemara in Yumo (11:6) quotes a Brayso in the name of R. Meir. 
The Brayso writes that a shul, a house or a room belonging to a woman, 
or one which is shared by a number of residents, all require a mezuzah. 
But of course, asks the Gemara, why should they not require a 
mezuzah? Why on earth do we require a Brayso to give us this 
information? 
In reply, the Gemara cites the Pasuk “And you shall write them on the 
door-posts of your house” (beisecho), where the word “your” is written 
in the singular, masculine form. It is from this word that Chazal thought 
that one might have inferred “your house” but not a communal one – a 
Shul; “your house” but not that of a woman; “your house” but not one 
shared by partners. 
So why then, does the Torah write “your house”, if not to preclude the 
above form the obligation of mezuzah? 
The Torah writes “your house”, answers the Gemara, to teach us that 
the mezuzah must be fixed on the right door-post, and not on the left. 
How so? We find sometimes that Chazal interpret a word that does not 
contain an “aleph” as if an aleph had been inserted – as in the pasuk 
“And now what does Hashem your G-d ask from you other than to fear 
Him?” etc. (Devorim 10:12). Chazal, commenting on the word “what” 
(moh) say “Don’t read ‘moh’ but ‘mei’oh’ “ (Menochos 43b). They 
derive from here that it is a mitzvah to recite 100 b’rochos each day, to 
instil in us Yir’as Shamayim. 
In similar vein, they explain the word “beisecho”, as if the Torah had 
written “bi’oscho” (with an ‘Alef’) meaning ‘the way you come (in)”. 
And, given perhaps the orientation that a Jew receives to being right-
minded – “Every turning that you make, always turn to the right” 
(Zevochim 62b) – a person will normally place his right foot forward 
first. It is with his right foot that he makes his entry, and so it is on the 
right door-post that he must place his mezuzah. 
Mezuzah – Source of Long Life (cont. from previous Pearl)) 
And what caused R. Meir to prefer this latter extrapolation to the former 
one, considering that the former “limud” is that much more simple and 
to the point? “No,” says R. Meir, “the Torah would never exempt 
women or partners from putting up a mezuzah. Why not? Because 
following the Parshah of mezuzah, the Torah writes “In order that you 
and your children live long” etc. Mezuzah then, is a source of life, and 
surely, women and partners require long life no less than individual 
men do. Therefore the obligation to fix a mezuzah on one’s door-post 
must apply to all alike. 
Tefilah – Source of Mercy 
The Gemara in B’rochos (20b) expresses a similar idea, when it 
explains why women are obliged to daven no less than men, despite the 
fact that tefilah is a positive, time-related mitzvah, a category of 
mitzvah from which women are generally exempt. 
But that cannot be, says the Gemara! The Torah cannot possibly exempt 
women from tefilah, since tefilah is synonymous with Divine mercy, 
and women need Divine mercy just as much as men do. 
Mezuzah = Divine Protection 
Unklus ha’Ger’s conversion to Judaism so infuriated his uncle, the 
Emperor Hadrian, that he sent a troop of soldiers to recall him to Rome. 
But it was Unklus who convinced them to remain. So he sent a second 
troop with instructions to sieze Unklus, but on no account, to engage 
him in conversation. 
Without saying a word, the soldiers took Unklus and began their 
homeward journey to Rome. However, as they passed a mezuzah, 

Unklus stretched out his hand and kissed it. “Do you know what this 
is?” he asked them. 
“You tell us,” the soldiers replied. 
The soldiers could hardly have been guilty of engaging Unklus in 
conversation, yet those few words proved to be their undoing. 
“The difference between your emperor and our (Divine) King is this,” 
he replied. “Your emperor sits in his palace, while his subjects stand 
outside and guard him. With us, it is quite the reverse. We sit inside our 
homes, while our ‘KJing’ stands outside and guards us!” 
They too converted! Hadrian gave up! 
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“And I prayed to HaShem at that time, saying...” (Deut. 3:23) 
When Moshe said to the Jews, “Listen now, you rebels,” at the time of 
the waters of Meriva, HaShem promised that Moshe would not enter 
the land of Canaan. Moshe waited for the right time and then he prayed 
for that promise to be overturned. 
He prayed 515 prayers, (hinted at by the numerical value of the word 
“Vaeschanan”,) all of them begging HaShem to be merciful to him and 
grant him a boon by letting him go into Eretz Yisrael. Alas, it was not 
to be, and HaShem told Moshe to desist from praying. 
The question is, if HaShem had no intention of granting Moshe’s 
request, why did He not stop Moshe earlier? What purpose was there 
in allowing him to keep going? 
One answer is based on the understanding that no prayer ever goes to 
waste. When tears are shed and requests are made, if it is not 
appropriate to grant them now, HaShem saves those prayers for when 
Klal Yisrael needs them. Who knows if even to this day, we are 
protected by the strength of those 515 prayers that Moshe offered? 
There is another explanation that is borne out by the Kinos we read on 
Tisha B’Av. We find the story of King Yoshiyahu who tried to rid the 
land of Israel of idolatry. He thought he’d succeeded and when Pharaoh 
wanted to cross through Israel to fight Syria, he refused to allow the 
sword of war into his land. 
Alas, there were scoffers who kept idolatrous images on the backs of 
their double doors and when the investigators left, they closed the doors 
and had an idol. Despite the Prophet’s directive to allow the Egyptians 
to cross, Yoshiyahu thought he was right and refused to let it. A war 
ensued and the king was brutally killed. 
One of our biggest mistakes historically is thinking we could make 
decisions on our own and not find out what HaShem wants of us. When 
the Navi told the King, “This is what HaShem wants,” he replied, “I 
don’t think so. This is what I think He wants and here’s my reasoning.” 
It was very logical, but it was wrong. 
HaShem therefore let Moshe pray so much and so long to show that 
even though Moshe was so convinced it was the right thing, when 
HaShem said, “No,” Moshe accepted it. This is how we must act. We 
must ensure that our actions are the ones HaShem wants us to do, and 
not merely be actions we want HaShem to want us to do. 
When we trust ourselves to HaShem’s care and understand that He is 
our loving father, master, and caretaker, then He can call us “My 
nation,” and we will be ready to receive the comfort and consolation 
He offers. 
A man visited an insane asylum and, in one room, found an inmate 
staring blankly at the wall and moaning, “Nechama’le, Nechama’le, 
how could you do this to me Nechama’le?” He asked the nurse for an 
explanation. “At one time,” she said, “This fellow dated a woman 
named Nechama’le. He really wanted to marry her but she left him and 
married someone else. He lost it, and has been doing this ever since.” 
A bit down the hall, they came to another room. Here too, a man was 
moaning, “Nechama’le, Nechama’le, how could you do this to me 
Nechama’le?” Taken aback at this woman’s impact, the visitor asked, 
“What happened, did she dump him too?” 
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“No,” replied the nurse. “That’s the guy she married.” 
Now You Know 
This week, Moshe recounts the Ten Statements (colloquially known as 
the Ten Commandments) which were spoken at Sinai. 
The fifth one, Honor your father and mother, has a new addition this 
time. Previously it said, “so that your days be long,” but now Moshe 
added, “and so that it be good for you.” 
Kabbalistically, Moshe completed the Dibros by including the letter 
‘tes,’ the 9th letter of the Aleph-Bais, which was not used in the Ten 
Commandments in Parshas Yisro. All the letters of the Hebrew 
alphabet are infused with power, and all of them are necessary for the 
world to exist. 
It is a common misconception that only honoring your parents is a merit 
for long life. In fact, though, the Sforno in Shmos explains that this 
promise goes on all five of the first statements. By honoring one’s 
parents he learns to honor G-d, and by honoring G-d one gains length 
of days. 
Perhaps Moshe added the phrase he did to indicate that not only will 
serving HaShem lengthen one’s life, but it will make it happy and 
pleasant. 
Seeing HaShem as our father who loves us and wants us to be happy 
and enjoy His goodness is an important step to reach “shleimus” 
physical and spiritual completeness. 
Thought Of The Week: 
When I tried to outsmart G-d I discovered I’d only outsmarted myself. 
Mazel Tov! to Jeremy Kramer of Silver Spring and Lisa Ast of St. 
Louis/NYC upon your wedding. May you build a Bayis Ne’eman 
B’Yisrael and be a source of nachas to yourselves, your families, and 
HaKadosh Baruch Hu. 
There’s a million reasons but one will do. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com 
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Torah Attitude 
Parashas Va’Eschanan/Shabbat Nachamu: Strict Judge, Merciful 
Father But Only One G’d 
August 3, 2017 
Summary 
The Shabbat after Tisha B’Av is called Shabbat Nachamu, the Shabbat 
of comfort. In most siddurim, the Thirteen Principles of Faith are 
printed after the morning prayers. The second principle is to believe in 
the “oneness” of G’d. The meaning of “Shema” is not just to listen but 
to accept that G’d is One. When we say, “Shema Israel”, we accept and 
acknowledge that G’d is the King of the Universe. The Four-letter name 
of G’d is so holy that we may not pronounce it the way it is written. 
The name “ELOKEINU” refers to G’d as the Almighty Who causes 
everything to happen, and controls every power in the world. Every 
morning and evening, when we say Shema, we accept G’d as our King 
and Master. Our sages explain that G’d’s different names represent the 
different ways that G’d deals with the world. G’d says, “I am the One 
Who took you out of Egypt and split the sea for you. And I am the same 
One Who is here at Mount Sinai.” When we say Shema, we also 
acknowledge that the strict Judge and merciful Father is One. When we 
experience suffering, we must always remember that the strict Judge is 
the very same one as our merciful Father. G’d has kept His promise that 
even in exile He will not forsake us and will constantly keep a watchful 
eye over us. The meaning of G’d being Almighty and All-powerful is 
that no one in the world can do anything to anyone without G’d’s 
permission. The time will yet come when G’d will send Moshiach and 
all the nations of the world will accept upon themselves the Kingdom 
of G’d. Just like all our difficulties have been foretold in the Torah and 
by the prophets, the same Torah and the same prophets have promised 
us, in the name of G’d, that the time will come when all nations will 
live together in peace and harmony. 
Shabbat Nachamu 
The Shabbat after Tisha B’Av is called Shabbat Nachamu, the Shabbat 
of comfort. But where do we find comfort? Many Jews in Israel live in 
constant fear of being attacked, and the various battles against the 
Moslem terrorist organizations seem to lead nowhere. 
Chofetz Chaim Heritage Foundation 
For many years, the Chofetz Chaim Heritage Foundation organize a 
worldwide video presentation on Tisha B’Av to strengthen Jews in their 

commitment to Torah observance. This year’s theme was “Emunah 
(faith) for Life”. As a follow up of this event, we shall dedicate this 
week’s Torah Attitude to one of the basic principles of our faith. 
Thirteen Principles 
In most siddurim, the Thirteen Principles of Faith are printed after the 
morning prayers. Many people recite them every day in an effort to 
strengthen their belief in G’d and His Torah. They are based on the 
Rambam’s commentary to the Mishnah (Sanhedrin 10:1). 
One And Only 
The second principle is our belief in the “oneness” of G’d. This 
“oneness” is unique. It implies that there is no one else at all like G’d. 
He is truly the One and only. 
Commandment To Accept 
In his Book of Mitzvot (commandments), the Rambam goes through 
each of the 613 mitzvot. The second mitzvah, says the Rambam, is our 
obligation to believe in the “oneness” of G’d. This means, continues 
the Rambam, that G’d, Who created everything and is the ultimate 
cause of whatever happens, is One. This, concludes the Rambam, is 
what it says in this week’s parasha: “Shema (hear) Israel, HASHEM 
ELOKEINU (our G’d), HASHEM is One” (Devarim 6:4). In Sefer 
HaChinuch (paragraph 417) the author elaborates on this and explains 
that the meaning of “Shema” is not just to listen but to accept. As such, 
this verse is not just a piece of information that G’d is one. Rather, we 
are instructed to accept that G’d is One. 
Accept Heavenly Kingdom 
The Rambam points out that the verse of Shema is also referred to by 
our sages as accepting the Heavenly Kingdom. When we say, “Shema 
Israel”, we acknowledge that G’d is the King of the Universe. 
Four-Letter Name 
We say G’d’s Four-letter name twice in the first verse of Shema. The 
Shulchan Aruch (Or Hachaim Chapter 5) explains that in its written 
form this name describes how G’d always existed, exists now and will 
continue to exist forever. This name is so holy that we may not 
pronounce it the way it is written. The way we pronounce it, it refers to 
G’d being the omnipotent Master of Everything. 
The Almighty 
The other name of G’d that appears in this verse is “ELOKEINU”. This 
refers to G’d as the Almighty Who causes everything to happen, and 
controls every power in the world. 
Two Names 
Every morning and evening, when we say Shema, we accept G’d as our 
King and Master. These are also the words that every Jew, throughout 
the generations, has uttered before leaving this world. However, it 
seems strange that we refer to G’d with different names? As we define 
G’d as being the Ultimate One, it would seem more appropriate that 
G’d should only have one name. 
Different situations 
In order to answer this, we must analyze the significance of G’d’s 
different names. Our sages explain that these names represent the ways 
how G’d deals with the world. The name HASHEM refers to mercy. 
Whereas, ELOKIM refers to strict judgment. G’d has always been and 
will always be One. However, different situations warrant different 
modes of conduct. 
Mighty Warrior And Old Sage 
We find an example of this in this week’s parasha. In the parasha, we 
read the Ten Commandments. In the first commandment, G’d, so to 
say, introduces Himself and says, “I am HASHEM your G’d Who has 
taken you out of the land of Egypt” (Devarim 5:6; see also Shemos 
20:2). Rashi quotes our sages who point out that at the splitting of the 
sea, G’d appeared as a mighty warrior, dispensing justice. However, at 
Mount Sinai, He appeared as an old sage, full of mercy like a father. 
That could, G’d forbid, lead someone to think that there are two 
powers: one that punishes and a second merciful power. Therefore, G’d 
says, “I am the One Who took you out of Egypt and split the sea for 
you. And I am the same One Who is here at Mount Sinai.” 
Better Understanding 
We now have a better understanding of what we accept upon ourselves, 
when we say Shema. First of all, we accept that G’d always existed and 
will continue to exist forever. We further accept that G’d is the 
Almighty Who controls everything in the world, and nothing happens 
unless G’d causes it to happen. Sometimes, G’d conducts Himself with 
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strictness, and sometimes with mercy. In Shema, we acknowledge that 
the strict Judge and merciful Father is One. We cannot fathom G’d’s 
ways, especially when he conducts Himself as a strict judge. However, 
when we realize that it is our merciful Father Who constantly watches 
over us and Who protects us, from the hideous plans of our enemies, 
we can better accept that G’d’s total master plan is both just and 
merciful at the same time. 
Six Constant Mitzvot 
In the introduction to Sefer Ha’Chinuch, the author explains that there 
are six commandments that we are obligated to fulfill constantly. One 
of them is to believe in the oneness of G’d. One way to understand this 
is that whatever happens, even when we experience suffering, we must 
always remember that the strict Judge is the very same one as our 
merciful Father. 
Watchful Eye 
We have just concluded the three weeks of mourning, commemorating 
the destruction of the Temple and all the calamities that have befallen 
the Jewish nation throughout our long and bitter exile. However, at the 
same time we can only marvel at the fact that the Jewish people 
continue to survive despite our enemies’ constant efforts to wipe us out. 
G’d has kept His promise that even in exile He will not forsake us, and 
will constantly keep a watchful eye over us. As it says in this week’s 
parasha (Devarim 4:31): “For HASHEM ELOKECHA [your G’d] is a 
merciful G’d. He will not abandon you nor destroy you. And He will 
not forget the covenant of your forefathers that He swore to them.” Here 
again, G’d is described as HASHEM, referring to G’d’s conduct of 
mercy, and ELOKECHA, referring to G’d’s strict judgment. 
Everything Requires G’d’s Permission 
The Chovas Halevovos, (Duties of the Heart, Gate of Trust, chapter3) 
teaches the meaning of G’d being the Almighty and All-powerful. He 
explains that no one in the world can do anything to anyone without 
G’d’s permission. In general, a person can neither help or damage 
himself or another, unless G’d allows this to happen. If someone could 
do something on his own, this would mean that he had some power to 
act without G’d. On the other hand, G’d has established the world in a 
way that gives us free choice to choose the path we wish to go. The 
Talmud (Makkos 10b) mentions the classic example of Bilaam who 
wanted to go and curse the Jews. He wanted to go, so G’d let him go, 
but there we see the limitations as well. When it came to the actual 
curse, G’d did not allow Bilaam’s free choice to harm the Jewish 
people. However, only G’d knows when and why He allows one person 
to hurt himself and others (see Torah Attitude; Parashas Balak and 
Pinchas: No one to fear but G’d, Parts 1 and 2). 
The Moshiach 
At the end of the Neilah prayer on Yom Kippur, we pronounce 
“HASHEM is the ELOKIM” seven times. Here again, we use both 
names to express the oneness of our merciful Father and strict Judge. 
However, in Shema, we say “HASHEM ELOKEINU (our G’d)”. Rashi 
(Devarim 6:4) explains that in this verse we express our special 
relationship with G’d, as we state that HASHEM is our G’d. Only the 
Jewish nation accepted G’d and His commandments at Mount Sinai. 
The other nations had not kept the seven Noachide commandments, and 
thus lacked in their acceptance of G’d. However, the day will come 
when G’d will be One for everyone. As the prophet Zechariah (14:9) 
says, there will come a day when G’d will turn the nations around, and 
in a clear voice they will all call out in the name of G’d. As we quote 
at the end of every prayer service, “on that day, G’d will be One and 
His name will be One.” Rashi (ibid) explains that when we pronounce 
that HASHEM is our G’d, this refers to the present. However, the time 
will come when G’d will send Moshiach and the nations will all accept 
upon themselves G’d’s Kingdom. 
Comfort 
This is our comfort. True, we live in a dangerous time, and our enemies 
will take any opportunity to attack us wherever they can. However, at 
the same time, we marvel at the fact that we still exist as a nation. In 
addition, we keep in mind that just like all of our difficulties have been 
foretold in the Torah and by our prophets, the same Torah and the same 
prophets have promised us, in the name of G’d, that the time will come 
when all nations will live together in peace and harmony. And on that 
day, they will all accept that the One and only true power in the world 
is the G’d of the Jewish people. 
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HaMaayan 
Parshas Vaeschanan - What Makes Us Tick? 
13 Av 5777 August 5, 2017 
We read in this week’s Parashah (4:9-10), “Only beware for yourself and 
greatly beware for your soul, lest you forget the things that your eyes beheld 
and lest you remove them from your heart all the days of your life; [rather,] 
make them known to your children and your children’s children–the day 
that you stood before Hashem, your Elokim, at Chorev [Har Sinai].” In 
many Siddurim, the above passage is listed among the “Sheish Zechirot” / 
“Six Remembrances”–events and ideas that some Halachic authorities 
require a person to remember every day. (See the standard Hebrew/English 
Artscroll Siddur p.176.) 
R’ David Bleicher z”l Hy”d (Rosh Yeshiva of Yeshivat Bet Yosef-
Novardok in Kiev, Ukraine and Miedzyrzec Podlaski, Poland; killed in the 
Holocaust in 1944) writes: The Zechirot are not incidental pieces of 
information to be remembered. They are the essence of what a Jew believes. 
He explains with a parable: Imagine a person about to take an urgent trip 
by airplane when an engine problem develops. No matter how big the rush, 
a wise person will stop to repair the engine. Only a fool would say, “I’m in 
a hurry now; fixing the engine can wait.” Remembering the Giving of the 
Torah and the rest of these Remembrances is the engine that makes a Jew 
“run”; it is what causes a Jew to perform Mitzvot and study Torah, R’ 
Bleicher writes. A defect in one’s remembrance of these events is not an 
incidental problem, it is a critical issue. 
What is the sign that one is “remembering” properly? Our verse answers: 
It is that he “make[s] them [i.e., these events] known to [his] children and 
[his] children’s children.” (Divrei Binah U’mussar p.154) 
“You who cling to Hashem, your Elokim–you are all alive today.” (4:4) 
R’ Chaim of Volozhin z”l (1749-1821) explains: Even while you are still 
alive, you cling to Hashem. How so? When a person performs a Mitzvah, 
a spiritual aura (“Ohr Makif”) surrounds him. This aura or “light” assists 
him in completing the Mitzvah and is what the Gemara (Yoma 38b) refers 
to when it says, “If one comes to purify himself, he is given assistance.” 
This is a cyclical process, for this aura spurs a person to perform additional 
Mitzvot, which, in turn, strengthens the light and leads to the performance 
of additional Mitzvot. As the aura becomes stronger, it also serves as a 
shield against the Yetzer Ha’ra. This is why our Sages say (Avot ch.4), “A 
Mitzvah brings about another Mitzvah.” (Nefesh Ha’chaim I, ch.6) 
“Shema Yisrael – Hashem is our Elokim, Hashem is Echad / the One and 
Only. V’ahavta / you shall love Hashem . . .” (6:4-5) 
The Gemara (Pesachim 56a) relates: Before our Patriarch Yaakov passed 
on, he wanted to reveal to his children the “Keitz Ha’yamin” (literally, “the 
End of Days,” usually understood as a reference to the time of the ultimate 
redemption). Suddenly, he sensed that the Shechinah had departed from 
him. He asked: “Perhaps someone among my children is unworthy, as 
Avraham had Yishmael and my father Yitzchak had Esav?” His sons 
answered, “Hear, Yisrael our father, Hashem is our Elokim, Hashem is 
Echad / the One and Only.” Hearing this, Yaakov responded: “Baruch 
Shem / “Blessed is the Name of His glorious kingdom for all eternity.” 
The Gemara continues: What should we to do? Should we say it (“Baruch 
Shem”)? But Moshe Rabbeinu did not say it [i.e., it is not part of Shema as 
found in the Torah]! Should we omit it? But, Yaakov did say it! Therefore, 
we recite it in an undertone. [Until here from the Gemara] 
Midrash Rabbah adds that “Baruch Shem” is a praise that the angels recite. 
Therefore, on Yom Kippur, when we behave as angels do, we too recite 
this declaration aloud. 
R’ Chaim Friedlander z”l (Mashgiach Ruchani of the Ponovezh Yeshiva; 
died 1984) explains: Yaakov did not try to reveal the date when Mashiach 
would come. Rather, he tried to reveal how all of our suffering throughout 
the millennia will bring about the redemption and thus glorify Hashem’s 
Name. Heaven did not permit him to do so, however, for knowing those 
details would negate our free will. It would not be a challenge for us to 
believe in G-d and to perform Mitzvot in difficult circumstances if we could 
see the “happy ending” to every situation. “Baruch Shem” is a declaration 
of Hashem’s presence in our world. Yaakov could see that presence and so 
can the angels. For the time being, we cannot. (Derech L’Chaim Al Derech 
Hashem p.272) 



  8                                                       {aBtu!OoIubw!– trcdk trcd ihc!
“‘Comfort, comfort My people,’ says your Elokim. ‘Speak to the heart 
of Yerushalayim and proclaim to her that her time [of exile] has been 
fulfilled, that her iniquity has been conciliated, for she has received 
from the hand of Hashem double for all her sins’.” (Yeshayah 40:2–the 
opening verses of this week’s Haftarah) 
Midrash Eichah Rabati (end of ch.1) states: The Jewish People sinned 
doubly, as is written (Eichah 1:8), “Yerushalayim sinned a sin.” They were 
punished doubly, as is written (in our verse), “She has received from the 
hand of Hashem double for all her sins.” And, they will be consoled doubly, 
as is written (also in our verse), “Comfort, comfort My people.” [Until here 
from the Midrash] 
Many commentaries wonder about the meaning–indeed, the fairness– of 
this Midrash. R’ Chaim Yaakov Goldvicht z”l (1924-1995; founder and 
Rosh Yeshiva of Yeshivat Kerem B’ Yavneh, the first Yeshivat Hesder) 
explains: 
The Gemara (Ketubot 66b) relates that, at the time of the destruction of the 
Second Bet Hamikdash, the sage Rabban Yochanan ben Zakkai (RYB”Z) 
saw a woman who was so desperate for food that she was collecting kernels 
of grain from animal dung. “Are you not the daughter of Nakdimon ben 
Gurion?” RYB”Z asked, referring to one of the three richest men in 
Yerushalayim. 
“Yes,” she replied. “Do you remember that you signed my Ketubah, which 
was for 1,000,000 gold Dinars [120,000 times the value of a typical 
Ketubah of 200 silver Zuz]?” All her father’s wealth had been lost, 
however. 
Whereupon RYB”Z cried and exclaimed: “Ashreichem Yisrael / How 
fortunate you are, Jewish People! When you do Hashem’s will, no nation 
can touch you. When you do not do Hashem’s will, you fall lower than all 
the nations–indeed, lower than the animals of the other nations!” [Until 
here from the Gemara] 
How could RYB”Z call the Jewish People fortunate under these 
circumstances? R’ Goldvicht explains: The fact that the Jewish People are 
punished so harshly is a sign of our greatness. Just as a white garment 
shows dirt more readily than a dark garment does, so even minor sins leave 
stains on the Jewish People that would not even be noticeable on others. 
For this greatness, we are indeed fortunate! 
This, writes R’ Goldvicht, sheds light on the above Midrash as well. Of 
course, Hashem’s judgment is fair. But, because He judges the Jewish 
People so strictly, it appears as if they are punished doubly. In reality, “one” 
punishment is for the sins that every person can perceive, while the 
“second” punishment is for the sins that are visible only against the white 
background of a pure soul. Thus, there are “two” sins, “two” punishments, 
and, someday, “two” consolations. (Asufot Ma’arachot: Eichah) 
A Torah Tour of the Holy Land 
Who will build the third Bet Hamikdash? 
R’ Moshe ben Maimon z”l (Rambam; Spain and Egypt; 1135-1204) writes: 
“The king, Mashiach, is destined to restore the reign of house of David as 
in the days of old, to build the Bet Hamikdash, and to gather-in the 
dispersed of Yisrael.” (Hilchot Melachim 11:1) 
Rambam writes further: “Tractate Middot contains nothing more than a 
history. It describes the dimensions of the Bet Hamikdash and its form, its 
structure and all its details. The use of this information is that, when the Bet 
Hamikdash is rebuilt soon in our days, it will be necessary to adhere to 
these details and make the building the same way, since they were set forth 
with Ruach Ha’kodesh / Divine inspiration.” (Introduction to Mishnah [R’ 
Kapach edition p.59]) 
The anonymous sage known only as “a Levi from Barcelona” (Spain; 13th 
century) writes: “This Mitzvah [building a Bet Hamikdash] applies when 
the majority of the Jewish People are on their Land. No individual is 
commanded to fulfill this Mitzvah, only the congregation as a whole. When 
the Bet Hamikdash is built soon in our days, it will be a fulfillment of this 
Mitzvah.” (Sefer Ha’chinuch: Mitzvah 95) 
Rashi z”l (France; 1040-1105) writes, explaining the Gemara’s suggestion 
that the third Bet Hamikdash might be built on the first day of Pesach: “The 
Halachah ruling that the Bet Hamikdash cannot be built on Yom Tov refers 
only to a structure that is man-made. However, the future Mikdash that we 
are anticipating will be revealed fully built and will come from Heaven, as 
it is written (Shmot 15:17), ‘The Sanctuary, my Master, that Your hands 
established’.” (Commentary to Sukkah 41a) 
“For You, Hashem, with fire consumed her and with fire You will in the 
future rebuild her.” (“Nacheim” prayer recited in Minchah on Tisha B’Av) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Ultimate Emuna 
“Be careful and guard yourself very much, lest you forget the things that 
your eyes have seen, and lest they depart from your heart all the days of 
your life. Make them known to your children and children’s children. The 
day that you stood before Hashem, Your G-d, at Chorev…” (Devarim 4:9-
10). 
The Ramban (ibid.) states that this verse imparts to us one of the most 
fundamental principles of Judaism, that every Jew saw Hashem face to face 
as He gave the Torah at Mt. Sinai. The verse goes on to warn that we must 
never forget this awesome revelation, and we must pass it on to our 
children. 
The Rambam (Yesodei HaTorah 8:1) writes that the ultimate proof that 
Moshe was a true prophet was at Mt. Sinai, where every Jew saw that 
Hashem gave Moshe the Torah. Even after all the miracles Moshe had done 
during the Exodus and at the Red Sea, there was still room for skepticism. 
After Mt. Sinai, their faith was free of any doubts. 
Moshe Rabbeinu told the nation that from the revelation at Sinai, they could 
reach a level where “the fear of Hashem will be on your faces and you will 
never sin” (Shmos 20:17). 
Harav Aharon Kotler asks that if Matan Torah is so important, why are 
there no mitzvos to remind us of it? For example, we have a mitzvah to 
speak about the Exodus from Egypt every day. In addition, many mitzvos 
remind us of the Exodus. We have Pesach, and the Pesach seder in 
particular. The parshiyos inside our tefillin speak about the Exodus. The 
mitzvah to redeem the first born reminds us that Hashem redeemed our 
first-borns on the night that the Egyptian first-borns died. But why isn’t 
there a command to speak about Matan Torah every day? Even if it is one 
of the Six Remembrances (that appear in most siddurim at the end of 
Shacharis), there is no command to actually say these words. And why 
aren’t there mitzvos to serve as a reminder of Matan Torah? There is the 
Shavuos festival, but in commanding this festival, the Torah makes no 
mention of Matan Torah. 
Harav Kotler answers that the Giving of the Torah requires no special 
reminders because Hashem put this power of reminding into the Torah 
itself. Toiling in Torah gives us all the light and revelation that we received 
at Sinai. Torah study imparts to us crystal clear faith. 
The Ibn Ezra (Tehilim 19:8) explains that this is the intent of Dovid 
Hamelech’s words: “The Torah of Hashem is perfect, it restores the soul.” 
What does Torah restore to the soul? It restores emuna. Toiling in Torah 
over time will remove any doubts one may have in emuna. Such a person 
needs no other demonstrations of the truth of the Torah. 
Rav Moshe Sternbuch notes, however, that this power of the Torah to affect 
a person applies only when he learns Torah with the understanding that 
these are the words of Hashem. As the sages state (Brachos 22), just as the 
Torah was given amid awe and fear, so too it should be learned in this way. 
If we learn Torah with the recognition that these are Hashem’s words and 
they possess intrinsic holiness, this should arouse in us a sense of 
seriousness toward our learning. To the extent that we do this, we merit the 
awesome effect that the Torah had at its Giving on Mt. Sinai. 
Learning Torah with this awareness is a tikun for one of the sins that led to 
the destruction of the Beis Hamikdash. The sages say that people were not 
careful then about the brachos said before learning Torah (Nedarim 81a). 
Their neglect of these brachos was because they did not sufficiently realize 
that they were learning the words of Hashem (see Ran, ibid.). In these days, 
this should be our tikun. 
Rav Sternbuch adds that when the noted Rav David Freedman of Karlin 
would learn Torah, he would place a sign before his eyes with the words, 
“Sh’visi Hashem knegdi tamid (I have placed Hashem before me at all 
times).” Rav Freedman would say that it is forbidden for one studying 
Torah to forget for even a moment that he is studying the very words of 
Hashem. 
Harav Moshe Shapira was known as a giant in all sections of Torah, and an 
indefatigable speaker who gave shiurim before diverse audiences, teaching 
subjects that ranged from the revealed to the hidden secrets of the Torah. 
In addition, he taught groups of Jews from the former Soviet Union who 
had little or no background in Torah study. 
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He was often asked why he devoted so much time to teaching these Jews, 
who were only at the beginning of their development in Torah. It seemed 
as though he was vastly overqualified for teaching such basic subject 
matter. Wouldn’t his time be better spent teaching subjects that very few 
had mastered as well as he? 
“In most of the shiurim I give,” he would answer, “I’m not sure if people 
understand me, and there are probably others who don’t need me at all. 
When it comes to Jews who lack the most elementary background in 
Yiddishkeit, I know that my teaching can make the proper effect. When I 
face my final judgment, I know that this will be appreciated.” 
When these Jews would come to him with questions about emuna, he would 
always reply: “First, let’s learn Gemara. These are the words of Hashem 
and we’ll get connected to Him. Afterwards, if there will be any questions 
in emuna, we can deal with them.” 
May our Torah study bring us to crystal clear faith! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat VaEtchanan: Nahamu Nahamu 
The Shabbat after Tisha B’Ab is known as “Shabbat Nahamu,” a reference 
to the portion from the Prophets read on this Shabbat, a section from the 
Book of Yeshayahu (40) which begins, “Nahamu Nahamu Ami” – 
“Comfort, comfort My nation.” 
We read this prophecy of comfort and consolation every year after Tisha 
B’Ab even though nothing has changed. The Bet Ha’mikdash is still not 
rebuilt, we still live in a state of exile, we still endure many difficult 
problems and hardships, and we still wait and yearn for redemption. If 
nothing has changed, then for what reason do we suddenly change our tune 
from mourning to comfort? Why do we now speak of consolation and hope, 
if the situation remains the same? 
One explanation, given by Rav Shimshon Pincus (1944-2001), is that the 
phrase “Nahamu Nahamu Ami” itself provides us with consolation. The 
very fact that G-d calls us “Ami” – His nation – despite our wrongdoing 
which led to our exile, is a reason for us to feel comforted and consoled. 
Despite all we’ve endured, we know that we are still G-d’s beloved and 
cherished nation, and this itself is reason for hope and optimism. 
There is also an additional explanation. The Gematria (numerical value) of 
the word “Nahamu” is 104, and thus the Gematria of the phrase “Nahamu 
Nahamu” is twice 104, or 208. This is also the Gematria of the name 
“Yishak.” Yishak Abinu is associated with the divine attribute of Din 
(“judgement”), as opposed to Abraham Abinu, who is associated with G-
d’s attribute of kindness and compassion. The phrase “Nahamu Nahamu” 
alludes to us that even within judgment there is reason for comfort and 
encouragement. Even when it seems like G-d deals with us harshly, He is, 
in truth, dealing with us with love and compassion. Everything G-d does is 
for our ultimate benefit and is done with love and kindness, and this is true 
even of the hardships we sometimes experience. This is why we feel 
comforted despite the fact that nothing has changed – because we know 
that even the calamities which have befallen us are, in truth, manifestations 
of G-d’s kindness and compassion. 
This opening verse of the Haftara concludes, “Yomar Elokechem” (“your 
G-d says”). The verb “A.M.R.” generally denotes a soft, gentle tone (in 
contrast to “D.B.R.,” which generally refers to a stricter, harsher mode of 
speech). Significantly, it appears here in conjunction with the divine Name 
“Elokim,” which refers to G-d’s attribute of strict justice. This phrase, too, 
conveys the message that there is no substantive difference between G-d’s 
judgment and His compassion, because the two are really one and the same. 
Even when G-d appears to deal with us harshly, He is, in truth, treating us 
with love, compassion and kindness. 
Parashat Va’ethanan contains the famous verse, “Shema Yisrael Hashem 
Elokenu Hashem Ehad” (“Hear, O Israel – Hashem our G-d, Hashem is 
one”). This verse bids us to “hear” – meaning, to understand and 
contemplate – that “Hashem Elokenu,” both attributes of G-d, are really 
“Ehad,” one. The Name “Elokim,” as mentioned, refers to the divine 
attribute of judgment, whereas the Name of “Havaya” refers to G-d’s 
kindness. We affirm several times each day the fundamental belief that 
“Hashem Elokenu,” the two different ways in which we experience G-d in 
our lives, are, in truth, “Hashem Ehad” – one and the same, and both stem 
from His kindness. We are required to recite this verse several times each 
day because of the vital importance of this tenet, that everything G-d does 
is done with love and kindness, and is for our benefit. This fundamental 
belief is our source of consolation after Tisha B’Ab, after we’ve mourned 
the destruction of the Bet Ha’mikdash, and it is our source of consolation 
whenever we deal with difficult hardships over the course of our lives. 
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Weekly Dvar Torah - K’ish Echad B’lev Echad 
By Rabbi Yehoshua Wender 

Mara D'atra, Young Israel of Houston, TX 
In Parshat Vaetchanan, Moshe Rabeinu continues to retell the story of the 
40 years the Jewish people spent in the desert. He dramatically recreates 
the Revelation at Har Sinai and reminds the people of their responsibility 
to live Torah lives and tells them this obligation is incumbent on all future 
generations. This theme is repeated several times in Sefer Devarim, with 
the most explicit example being 29:14. 
The obvious question on this assumption − that the obligation is incumbent 
on all future generations − is, why? Although the Jewish people willingly 
accepted the Torah with their pronouncement of Naaseh V’nishmah, “We 
will do and we will listen,” how does this translate to future generations? 
Through what mechanism does the commitment of the parents obligate the 
children? 
The most common answer to this question is found in both the Kli Yakar 
and the Sifsei Chachamim on Devarim 29:14. Both commentaries quote the 
famous Kabbalistic concept that the souls of all future Jews (including 
converts) were present on Har Sinai. Accordingly, our very own soul also 
participated in the acceptance of Torah, and it is our own agreement, not 
that of our ancestors, which binds us to Torah observance. 
Although this is a very beautiful answer, it has at least one major problem: 
the Talmud in Tractate Shabbos (88a) discusses the giving of the Torah on 
Har Sinai and how HaShem suspended a mountain above the Jewish people 
and “coerced” them to accept the Torah. Rav Acha bar Yaakov states that 
if this is the case, then a Jew can absolve himself from mitzvah observance 
by claiming that we, as a people were forced to take the Torah. 
Rava retorts and says that nevertheless, at the time of the Purim story, we 
all accepted the Torah for ourselves and for our children without any 
distress, as it says Kiymu V’kiblu Hayihudim Aleihem V’al Zaram: “the 
Jews confirmed and undertook upon themselves and upon their future 
generations” (Esther 9:27). 
The above answer is now problematic. Even if we assume that all Jewish 
souls were present at Sinai, can the same assertion be made about the 
second acceptance at the time of Purim? If not, the problem returns. The 
Pasuk in the Megillah says that the people reaccepted the Torah for 
themselves and for their children, but through what mechanism? How are 
we obligated through their deeds, since our souls were not involved in that 
event? 
Accordingly, let us look at an alternative answer. The simpler approach is 
that the acceptance of Torah at Har Sinai was not done by 600,000 people. 
If it was, in could not be binding on us. In fact, the acceptance of Torah was 
performed by one people − Am Yisrael. This means that a new entity, 
similar to a corporation, accepted the Torah and this acceptance obligates 
all present and future members of the corporation. This is similar to 
obligations and treaties made by legitimate governments which become the 
responsibility of future generations of its citizens. Although, at the time of 
Sinai, we were not yet a country or a government, nevertheless we had 
achieved the status of Am − one people. Am Yisrael accepted the Torah 
and accordingly, all future members of Am Yisrael must keep it. The same 
phenomena occurred in the days of Mordecai and Esther. All Jews lived 
within the boundaries of the Persian empire and therefore, it was once again 
Am Yisrael that reaccepted the Torah. 
With this idea, we can gain an added insight into a famous Rashi. In Parshat 
Yitro (Shmot 19:2), Rashi tells us that when the Jews camped at Mt. Sinai 
they were K’ish Echad B’lev Echad, “like one man with one heart,” and 
that as we prepared for the monumental event at Sinai, we Jews achieved 
remarkable unity. Ordinarily, this Rashi is used to teach the importance of 
Jewish unity and that it was a prerequisite for HaShem to give us the Torah. 
With the above idea we can go even further. The very status of Am Yisrael 
that was described above could not have been achieved without this total 
Jewish unity. K’ish Echad transformed 600,000 individuals into one 
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people. Only then could our ancestors form a unit that is intact to this very 
day. 
This same idea also fits beautifully with the Gemarah in Shabbos. Long 
after Sinai, we once more reached a level of great unity; after the miracle 
of Purim. The Megillah constantly uses the word Kahal to emphasize our 
deep sense of community at that time. (In fact, we still commemorate this 
unity with the giving of Mishloach Manot throughout our communities). 
Consequently, the bonds of Am Yisrael were once again solidified. 
Accordingly, when the Jewish people made their second acceptance of the 
Torah at this time, as described in the Talmud, we once again did so as Am 
Yisrael. This is why the Pasuk can say that the obligation is binding on 
them and on their children. 
In a similar vein, we have a deeper appreciation of the idea of kol yisrael 
areivim zeh L’zeh − that all Jews are responsible for the spirituality of their 
fellow Jews. As individuals, our ancestors would never have received the 
Torah, nor would we, their descendants, have the obligation to do so. Only 
by the formation of a new entity (Am Yisrael) did we ever merit to receive 
the word of HaShem. If so, it stands to reason that all members of Am 
Yisrael are responsible for the entire group. If even one Jew gets lost, then 
we as a group must be concerned. 
There is one event in our history where this sense of community must again 
occur − the time of Moshiach. We are told that at that time, the Jews will 
open their hearts and accept HaShem’s kingdom. Once again, Am Yisrael, 
as a unit, will make a commitment for themselves and their descendants. 
We can assume that as in the past, this obligation will be made by a united 
Am. 
Having just gone through another Tisha B’Av, we have reemphasized the 
pain of Galut – being exiled from our Land. We have reminded ourselves 
that it was sinas chinam, unjustified hatred that caused the destruction of 
the Holy Temple – the Beit Hamikdash. We have heard how the antidote to 
our misdeeds is Ahavat Yisrael, unconditional love for our fellow Jews. 
This is not coincidental. What our Rabbis are teaching us is, that to 
welcome Moshiach as an Am, we must act as an Am. Only when we 
achieve the unity of Sinai and Purim can we move on to future glory. May 
HaShem give us the strength to not only talk about Ahavat Yisrael but to 
live lives filled with Ahavat Yisrael. Shabbat Shalom. 

The Weekly Sidra 
"For, All Is Contained In The Torah" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

As is well known, all concepts are found within the infinite repository of 
the Torah, as we see from the Mishna in Pirkei Avos 5-22: 
“Ben Bag Bag said, ‘Turn it (Torah) over, and again turn it over. For, all is 
therein.’” 
All knowledge known and unknown to man can be found in the timeless 
archives of the Torah HaK’dosha, which is the greatest gift ever bestowed 
upon mankind. 
In this week’s Sidra, we are presented with the following P’sukim (verses) 
of Moshe Rabbeinu prophesizing to the B’nai Yisroel that in a future time 
they will debase themselves by serving idolatry: 
“And there you shall serve gods, the work of men’s hands, wood and stone, 
which neither see, nor hear, nor eat, nor smell. But if from there you shall 
seek HaShem your G-d, you shall find Him, if you seek Him with all your 
heart and with all your soul. (D’varim 4:28-29) 
The Vilna Gaon (his Excellency, Rabbeinu Eliyahu Kramer 1720- 1797 of 
blessed memory, also known as the Gra) noted that only four human 
attributes are listed in this Passuk- sight, hearing, taste, and smell. Why, 
posed the Gra, is speech not among these other traits? 
In answer to this query, the Gra cited a most intriguing Midrash in Shir 
HaShirim Rabbah 7-15, dealing with the idol of King Nevuchadnezzar of 
Bavel (Babylon): 
“….. The Rabbanim say that Nevuchadnezzar tried to entice Daniel HaNavi 
(the prophet), saying to him, ‘Will you not bow down to the image, for it is 
strong and real? Come and see what it can do.’ He said to him, ‘And you 
will bow down to it of yourself…...’” 
The Midrash continues: 
“….. What did that wicked king do? He took the plate (worn on the 
forehead) of the Kohain Gadol (high Kohain), and put it in the mouth of the 
image, and then he brought together all manner of musicians who played 
hymns to it, and it responded, “I am HaShem your G-d…..” (Sh’mos 20:2) 

Daniel however, was not deceived, as the Midrash continues: 
“….. When Daniel saw this, he said, ‘Will you permit me to go up to it and 
kiss your image on the mouth?’ ‘Why on the mouth?’ he (Nevuchadnezzar) 
said to him. ‘Because,’ he replied, ‘it speaks so excellently.’ He 
(Nevuchadnezzar) thereupon gave him permission. Going up to it, he 
(Daniel) adjured the plate saying, ‘I am flesh and blood, and I am the 
messenger of HaKadosh Baruch Hu. I bid you take good heed that the name 
of heaven should not be profaned through you, and command you to follow 
me…..’” 
The Midrash concludes: 
“….. He (Daniel) then approached to kiss it, and took that which it had 
swallowed out of its mouth. When he came down, the various musicians 
assembled and played hymns before it, but it made no response; and 
straightway the wind blew down the image…..” 
Hence, deduced the Gra, since an idol of wood and stone technically did 
speak in the time of Nevuchadnezzar, the Torah did not list the trait of 
speech in our above Passuk. But, there is more from the Gra. For, in this 
very Passuk, Moshe prophesied the above Midrash in the following 
manner: 
“And there you shall serve gods….” That is, in Bavel. 
“….. Which neither see, nor hear, nor eat, nor smell…..” Yet, 
Nevuchadnezzar’s idol did speak, which caused many to believe that the 
idol had substance. 
“But if from there you shall seek HaShem your G-d…..” That is, if you 
seek to find from the idol’s mouth the cause for it having stated, “I am 
HaShem your G-d…..” 
“….. You shall find Him, if you seek Him with all your heart and with all 
your soul.” In essence, if you dedicate yourself completely to HaKadosh 
Baruch Hu, you will find that it was only due to the name of HaShem being 
implanted in the idol’s mouth that it spoke. 
It was from this Passuk, concluded the Gra, that Daniel knew to look into 
the mouth of the idol to foil the wicked plot of king Nevuchadnezzar. 
Let us always be cognizant of our incomparable Torah heritage, for it 
separates the Jewish nation from all other peoples of the world. Only we 
are aware that solely through the merit of Torah do Jews survive and 
prosper even though we have been the recipients of thousands of years of 
persecution and mistreatment at the hands of the other nations. It is only 
the Jew who has outlasted his adversaries, and still thrives despite them all. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
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 “Nachamu Nachamu Ami” 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Parashat Va’etchanan is always read on the Shabbat following Tisha B’av. 
This is not by coincidence but by design and Halacha; (Shulchan Aruch, 
O”ch, 428:4). Obviously then, there must be some connection. 
After three weeks of Aveilut and a day of fasting, we need a bit of 
consolation. The Haftara clearly gives to us that with “Nachamu Nachamu 
Ami”, a double nechama. But fact is, even the parasha also renders a 
nechama. 
HaShem knew there would be long periods in our history that we will be 
without a Beit Hamikdash. A place to channel our tefillot and a place to 
connect with the Ribbono Shel Olam. So He presents us with two gifts, 
gifts that are indestructible and eternal, gifts that our enemies can never 
sever away from us. Those two gifts are Torah and Tefilla 
The Torah as we know it, is uniquely ours. It comes with a Torah 
She’bal’peh, that is, the Mishna and Gemara that interprets and explains 
the written Torah. The Mishna and Gemara serve as books of guidance and 
instructions which is exclusively ours, for no nation in the world has the 
ability to master the fine points and insights of the gemara (even if they use 
Art Scroll). It is a gift given only and exclusively to us. As the Torah states 
(4:6-8), “Surely a wise and discerning people is this great nation! Where do 
find another nation that has righteous Decrees and Laws like our Torah”? 
No matter where we are, the Torah we study, learn and teach, will always 
be with us. 
And then we have Tefilla. We don’t need an intermediary, or a priest. We 
have a direct line of communication with HaShem, wherever we are, 
whenever we need Him. As is written (4:7), “Where do we find another 
great nation like ours that has HaShem as close to it as ours, whenever we 
call to Him”- That’s Tefilla, as we say in Ashrei, “Karov HaShem Lechol 
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Kor’av, Lechol Asher Yikra’uhu Be’emet”. With these two gifts, we are 
guaranteed eternal survival as a nation. 
However, these two gifts were not fully functional and practical, until later, 
when Moshe added another component to these two gifts just before he 
dies. In Parashat Nitzavim, Moshe introduces a second Brit (covenant) to 
Bnei Yisrael, (29:9-15). Moshe gathered together every member of the 
Jewish people, from the most exalted to the lowliest, old and young, men 
and women, and initiated them for the last time into the covenant of 
HaShem. What was new about this covenant was the concept of AREIVUT, 
responsibility for one another, under which every Jew is obligated to help 
others in every way possible. 
Both Torah and Tefilla require this component. An individual studying it 
by himself cannot master Torah. He must have a Rebbe, a Mesorah from 
which to draw his Torah knowledge from. And then, he needs a Chavruta, 
to share and teach the Torah which places him in the role of ‘Rebbe’. 
Tefilla, in its highest form requires a minyan, a group of ten men davenig 
together, for themselves and for others. As a matter of fact, davening for 
others is the greatest form of Tefilla, “Hamit’pallel Be’ad Chaveiro, Hu 
Ne’heh’ne Techila. Therefore, you will not find any reference in the Torah 
of one Jew davening for another (except for Moshe Rabbeinu davening for 
Klal Yisrael, or Avraham Avinu davening for others). But not one simple 
Jew davening for another. However, with the concept of AREIVUT, this 
has now been changed. 
Let us keep that in mind, when we are living in times when our people 
desperately need the help of one another, for health, for parnasa, or for 
shidduchim. AREEIVUT is not just a privilege, but also a responsibility. 
Let us fulfill it to the best of our ability so we will be matzliach in our Torah 
and Tefilla. Shabbat Shalom. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of 
Rabbis 
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Shabbat Shalom 
V'etchanan 5777 
GOOD MORNING! I have a tendency to respond with repartee when I am 
experiencing the stress of unwarranted, unfair emotional criticism. The 
other day I called someone with whom I am very close. He asked, "How 
are you?" I answered with gratitude, "Fabulous, thank God!" ... and he 
exploded, "Boy, they sure have you brainwashed!" Without thinking, I 
countered, "Better to have a clean mind than a dirty mind!" 
He then retorted with vehemence, "No, I'm right!" -- and the words just left 
my mouth -- "Of course you are right. You're always right!" (My wife 
taught me that there can be no argument if you agree!) "No, I'm not always 
right!" he angrily rebutted -- to which came my knee-jerk response -- 
"You're right again!" 
"Please," I asked, "what would you like me to say when you ask how I am?" 
The man answered, "Just say 'Can't complain' -- like everyone else does!" 
In my experience in life, when a person says, "Can't complain," he means: 
1) "Thank you for the courtesy of asking, but I truly doubt that you want to 
know the details of what I am going through in my life or that you have the 
time to listen" (I often reply to "Can't complain" with "Sure you can! I am 
a rabbi. I have all the time you need, will listen to you and I have a full box 
of Kleenex.") 2) "I could complain, but I don't want to share my problems 
and the difficulties in my life with you." Interestingly, I recently received 
an email from a lady who told me, "I can't complain. I don't want people's 
sympathy." 
Why do I answer, "Fabulous, thank God" or "Magnificent, thank God" or 
"Incredible, thank God"? It is not to afflict my fellow human beings or 
insult their intelligence. The essence of my reply is that there is a God who 
has an individualized plan for my (and every human being's) personal 
growth in spirituality and character development. Everything that happens 
to me is ultimately from God and for my good. It may be painful or difficult, 
but that is what my Father in Heaven has set before me as the absolute best 
situation for me at this time. Therefore, I recognize that fact with gratitude 
and appreciation. The reality is fabulous, magnificent and incredible -- and 
I thank the Almighty! My father in law, Rabbi Joseph Kramer, is famous 
(at least in our family) for his reply -- "It couldn't be better!" 
I respond the way I do to uplift those with whom I talk and focus them on 
all that they have to be grateful for and appreciate in life. Often times my 
reply will engender a very positive discussion on being grateful. 
When we wake up in the morning, our Torah instructs us to immediately 
say before even getting out of bed, "I give thanks before You, living and 
eternal King, that You have returned my soul within me with compassion. 

Great is Your faithfulness." We start the day by focusing on the positive. 
We are alive! (Every day that you look at the grass from the top down, is a 
great day!) When we start the morning service, we recite a list of blessings 
focused on thanking the Almighty for what we have. During the day we 
aspire to make 100 blessings -- prayers in synagogue, before and after 
eating foods, blessings on fulfilling commandments, even on seeing or 
hearing the awesomeness of the Almighty's creation -- lightning and 
hearing thunder. We work on it day in and day out on being grateful and 
having a positive outlook on life. 
Why should "Fabulous, thank God" set off such a negative reaction? 
Obviously, the person thinks that the reality is that nobody has it 
"fabulous." Perhaps he is pained by his own situation and thinks that 
anyone who believes that life is "fabulous" is living in "la-la land" and not 
living in reality. However, what happens to you is what is; how you view 
it becomes your reality. Whether you think you can or you think you can't 
-- you are right. Whether you think that what happens to you -- your health, 
your interactions, your finances -- are good or bad -- that is your reality! 
Would you rather have happiness and peace of mind knowing that the 
vicissitudes of life are part of a grand plan for your benefit -- or the misery 
of believing that you are right that life is unfair, random, cruel? Life has its 
ups and downs. When it flatlines -- you are no longer alive! 
And if the person who thinks that "Fabulous, thank God" is irritating -- he 
should meet my friend, Rabbi Alon Tolwin, who responds to inquiries 
about his well-being with -- "Life is perfect ... but, it will get better!" 
Torah Portion Of The Week: Va'etchanan 
Moshe pleads with God to enter the Holy Land, but is turned down. 
(Remember, God always answers your prayers -- sometimes with a "yes," 
sometimes with a "no" ... and sometimes with a "not yet".) Moshe 
commands the Children of Israel not to add or subtract from the words of 
the Torah and to keep all of the Commandments. He then reminds them 
that God has no shape or form and that we should not make or worship 
idols of any kind. 
The cities of Bezer, Ramot and Golan are designated as Cities of Refuge 
east of the Jordan river. Accidental murderers can escape there to avoid 
revengeful relatives. They then are sequestered there until tried. 
The Ten Commandments are repeated to the whole Jewish people. Moshe 
then expounds the Shema, affirming the unity of God, Whom all should 
love and transmit His commandments to the next generation. Other mitzvot 
include: A man should wear Tefillin upon the arm and head. All Jews 
should put a Mezuzah (the scroll is the essential part) upon each doorpost 
of their home (except the bathroom). 
Moshe then relays the Almighty's command not to intermarry "for they will 
lead your children away from Me" (Deut. 7:3-4). 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"When you beget children and grandchildren and will become old in the 
Land, you will grow corrupt and make an idol, the image of anything, and 
you will do evil in the eyes of the Almighty, your God, to anger Him" (Deut. 
4:39). 
How does having children and grandchildren lead to becoming corrupt and 
doing evil? Shouldn't a person always be grateful for what the Almighty 
has given him? 
The answer lies in the Hebrew word, venoshantem, "becoming old." If one 
becomes accustomed to what he has, then he no longer appreciates it. If he 
no longer appreciates it, he no longer feels a sense of gratitude to the 
Almighty. And without a sense of gratitude, a person will not only neglect 
his obligations to God, but can turn against Him. 
The same principle applies in our relationships with our fellow human 
beings. Therefore, we must always focus anew upon our possessions and 
the favors we have received. Each day look at your possessions as if you 
just received them that very day. This will ensure gratitude. This will 
enhance our lives and those around us! 
Quote of the Week 
Too often we enjoy the comfort of opinion without the discomfort of 
thought -- John F. Kennedy 
With Deep Appreciation to Stewart Diamond 
With Special Thanks to Mario & Bertha Permuth 
In Honor of the Engagement of Goldie Goldman, Baltimore, to Aharon 
Dovid Levy, North Miami Beach. Dr. Stuart & Debbie Goldman 
This article can also be read at: http://www.aish.com/tp/ss/ssw/437491883.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Shabbos Nachamu - Consolation 
Your Rod and Staff Shall Console Me 
A Psalm of Dovid. The Lord is My shepherd; I shall not want. He makes 
me lie down in green pastures; he leads me beside still waters. He 
restores my soul; He leads me in the paths of righteousness for His 
name’s sake. Even though I walk through the Valley of the Shadow of 
Death, I will fear no evil; for You are with me; Your rod and Your staff 
comfort me. You prepare a table before me in the presence of my 
enemies; You anoint my head with oil; my cup runs over. Surely, 
goodness and loving kindness shall follow me all the days of my life; 
and I will dwell in the house of the Lord forever. (Tehillim 23) 
“Hashem is my shepherd, I shall not want” (Tehillim 23:1). The 
expression shepherd indicates perfect and true bitachon. One who trusts 
is comparable to a sheep led by the shepherd whose job is to provide 
all his needs. Since he has a shepherd who worries for him, he is 
tranquil with no worry. One should throw his entire burden on Hashem 
and trust in Him. Then G-d will take over and care for all one’s needs. 
This is what Dovid Hamelech is saying at the beginning of this psalm, 
“Hashem is my shepherd.” He acts to me like a shepherd who feeds and 
takes care of his flock. Therefore, “I shall not want.” 
Rav Chaim Volozhin, in Ruach Chaim: Avos 2:4. 
In the relationship between the shepherd and his flock disagreements 
occasionally occur. Sometimes one sheep wants to wander away from 
the rest of the flock, desiring to go and find some new and better 
pasture. The shepherd, however, does not let him go. He certainly has 
the utmost benefit of the sheep in mind. He is only concerned about the 
welfare of the sheep, to provide all their needs in order that they should 
grow big and fat. But that one sheep doesn’t understand this. In his 
naiveté, he thinks that the grass in that distant field is more plentiful 
and better tasting. 
The possuk expresses this “clash” between the shepherd and his flock 
as, “he laid me down in pleasant pasture.” HaKadosh Baruch Hu is the 
trustworthy shepherd Who puts me down here, because He knows that 
this is the best place for me. We have to believe this with all our heart, 
even when it appears to us that some other place or some other situation 
would be better for us. 
Sometimes it is the reverse. The sheep wants to rest and lay down right 
here, but the shepherd does not let him. Instead, he forces the sheep to 
travel far away against his will. Still, we are sure that the intent of the 
shepherd is the benefit of the sheep, to bring him to “tranquil waters.” 
So too is it with HaKadosh Baruch Hu, our Trustworthy Shepherd. 
When He sees us in an unhealthy or harmful situation, He forces us to 
move from one place to another. We do not realize or understand why 
He is doing this because we aren’t able to discern the good He has in 
store for us. Instead, we suffer and we complain. In the end, however, 
we eventually will come to realize and see the great favor Hashem did 
for us. This is the meaning of the end of the verse, “On tranquil waters 
He leads me.” 
But the individual isn’t always able to discern the good in Hashem’s 
actions toward him. Sometimes they appear bad, as if Hashem wants 
him to suffer. Moreover, he never sees how the outcome had any 
benefit for him. Dovid Hamelech, however, wrote, “Even when I walk 
through the Valley of the Shadow of Death...” even so, “I will fear no 
evil.” Why? Because he knows that sometimes, suffering is the 
purification which will remove the wall between himself and his 
Maker. This is the connotation of the end of the verse, “For You are 
with me.” I am not afraid of walking the Valley of the Shadow of Death, 
I am not afraid of all the troubles and torments, because the result will 
be that “You are with me,” more than previously, before my suffering. 
We see that both measures, Divine Mercy and Strict Judgment, carry 
with them messages of consolation for the individual. These two facets 
are compared to two staffs – שבטך ומשענתך – a rod that smites and a staff 
of pleasantness. The staff of pleasantness helps the person from 
stumbling as he walks and serves as a support. The rod that smites 
refers to when G-d disciplines and punishes. This is what Dovid said, 
“Your rod and Your staff, they will console me.” When I know that the 
rod that afflicts me is the same as the staff sent to support me — they 
both are for my benefit — then I am consoled and accept it all with 
love. 

I Used To Eat Kosher – No More! 
As told over by Rabbi Avraham Gross, z”l, former Rav of Shaarei 
Hatikva Synagogue in Washington Heights. 
After forty-seven years being the Rav of the Shaarei Hatikva Shul, I 
moved to Eretz Yisroel. About twelve years before my move, I served 
as chaplain in Columbia Presbyterian Hospital. Every day I would 
receive a printout from the hospital’s computer of all the Jewish 
patients. But everyone knows that computers aren’t foolproof and many 
Jewish patients never made it onto the list. So on my rounds through 
the wards, I would look at the names posted on the doors of the rooms, 
looking for those that were likely to be Jewish. 
One day I passed by a room and perused the names listed. My attention 
was immediately drawn to one name in particular. It was the family 
name of a most illustrious talmid chacham of pre-World War I Europe, 
one of the Gedolei Hador. I knocked and was beckoned inside. The 
patient, an elderly Jewish man, sat on his bed. 
“Good morning,” I said as I introduced myself as the chaplain of the 
hospital. “I couldn’t help but wonder about your family name. Are you 
by any chance related to Rabbi So-and-so?” 
“What! So you knew my great grandfather?!” 
“I know my beard is gray, but I’m not that old. However, I have studied 
from his works and he was really a very great scholar.” 
On his tray were the hospital utensils and the remains of his breakfast. 
I looked at the tray and his eyes caught my stare. 
“Rabbi, I guess you’re wondering about my breakfast. Well, to tell you 
the truth. I used to keep kosher. But no more! I used to keep Shabbos… 
but no more! I used to daven and lay tefillin… NO MORE!” 
I looked at him and with a pained voiced I answered, “You must have 
suffered a terrible tragedy.” 
For a moment he was silent and looked down, seemingly lost in his 
thoughts. “I had a son. He was twenty years old when he got sick. My 
wife and I stayed by his bedside the whole week. Friday afternoon we 
bid him goodbye and hurried home so my wife could light Shabbos 
candles before sunset. Right before she lit, we got the phone call. Since 
then I have had nothing to do with Yiddishkeit.” 
I looked at him and, after a moment of silence, said, “So you’re angry 
at G-d.” 
“You bet I am!” was his reply. He continued talking about this for about 
ten minutes and I empathized with his pain. 
I was struggling within myself, searching for an answer. I prayed 
silently to the Ribono Shel Olam for help. Then I got an idea. 
“What was your profession?” 
“Me? Why, I was a justice of the Supreme Court of the Borough of 
Queens. I sat on the bench for over twenty years. And do you know, 
that in all of that time the Federal Supreme Court only repealed two of 
my cases. That says a lot. I researched all my cases, and my ruling was 
overturned only twice.” 
He did not realize it, but he had just played into my hands. 
“That is a wonderful record. I bet you disappointed a lot of people. 
Every trial has two sides. You decided against one of them. And the 
lawyer who lost must have muttered under his breath. Of course, he 
would not say anything out loud. That would be contempt of court. But 
outside the court he must have cursed you and your decision. He 
probably felt that you were terribly wrong in your judgment, had not 
sized up the case properly, or had misconstrued the evidence. But you 
stuck to your guns. You had researched the case thoroughly and you 
were absolutely convinced that your decision was the law. It did not 
matter that the other person did not understand. That is the law. The 
law is often cold. It is harsh. It is difficult to accept. It often hurts and 
is painful. But that is the law! 
“G-d is the ultimate Chief Justice of the Supreme Court of the Universe. 
Many times, He has to hand down decisions that we puny mortals 
cannot, for the life of us, fathom. It does not make sense. It looks wrong 
and harsh. But G-d knows better. He has taken everything into 
consideration; all the past and future. All the ramifications have been 
accounted for. In the end, He has made His decision, and we have to 
accept it. You know why? Because that is the law! It hurts, it is painful. 
We do not understand. But that is the law. 
“You lost a son. It was a very great tragedy. You have suffered 
overwhelming grief. But you were a justice of the Supreme Court. You 
understand. That is the law.” 
He stared at me for a moment, and then dropped his head. He repeated 
over and over again, “That is the law. That is the law.” 
He raised his head. “You know, Rabbi, no one ever explained it to me 
that way. That is the law. I must accept it. Because that is the law.” 
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He looked at me and asked, “Do you think I can get kosher food in this 
hospital?” 
Wishing Everyone A Gut Shabbos! 
© Rabbi Eliezer Parkoff, 4 Panim Meirot, Jerusalem 9442346 Israel Tel: 732-858-1257 Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” (Feldheim Publishers), 
and “Mission Possible!” (Israel Book Shop ‑ Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: 
rabbi.e.parkoff@gmail.com  
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Gem Of The Week From RSR”H 
This week sponsored -לעילוי נשמת ר' גרשון בן ר' יעקב אלעזר ז"ל   
Guard Your Soul 
Everything rests on one basic fact: that the entire nation witnessed 
Matan Torah. This historical fact of the Lawgiving at Sinai, proven 
by the evidence of our own senses, must remain alive forever in our 
hearts and minds and must be handed down to our children so that 
they, too, may take it to heart and pass it on to future generations. A 
personal experience, perceived simultaneously by an entire nation, 
is the unparalleled, unique fountain for the historical fact of Matan 
Torah, and the transmission by an entire nation from parents to 
children represents a similarly unique unparalleled preservation of 
that experience in the basic awareness of all future generations. 
Non-Jews develop their approach to history and nature without these 
two facts: the existence of one G-d, and the giving of the Torah. We, 
however, when we study science or history, base our arguments on facts 
known to us through our experience. In a world caught up in notions 
with shaky foundation, we maintain our intellectual independence. 
But above all, shmor nafshecha meod. Once G-d has vanished from 
nature, it is man’s nature that dominates, and he worships his passions 
and urges. Just as we guard against un-Jewish outside influences, we 
must guard us from ourselves. Above all, we must guard our 
spirituality, never forgetting the events our own eyes saw, so that 
our foundational truths are handed down to our children with 
certainty. Let them know what you saw, and your experience will 
become the foundation for all your descendants. 
Indeed, this is the only way historical facts can remain authentic even 
to one’s remotest descendants. The truth of written records rests on the 
fact that their contents have been handed down by all fathers to all sons, 
and are therefore beyond doubt. 
So, for the sake of your souls, keep away from outside influence 
and remain faithful to yourselves and your calling. We are 
obligated to preserve the purity of our beliefs, that the one, invisible 
G-d is imperceptible, yet real and personal. We are warned not to blur 
this concept by assigning physical attributes to G-d. We are 
commanded to carefully watch over ourselves, so that nothing 
should ever cause us to stray from this belief. 
Aside from G-d, there is one other invisible, imperceptible being 
whose existence is nevertheless absolutely certain: our souls. The 
soul that understands itself can grasp the existence of an invisible, 
imperceptible Being. Aware of itself, it also knows G-d. Just as we 
are sure of our own existence, so we are sure of G-d’s existence. 
Our sages say: as G-d fills the world, the soul fills the body. As G-d 
sees but is not seen, the soul sees but is not seen. As G-d nourishes the 
world, the soul nourishes the body. As G-d is pure, the soul is pure. The 
soul bears the body, and G-d bears the world. The soul outlives the 
body, and G-d outlives His world. 
This is why we must keep ourselves open to the influence of the 
soul. The soul knows that what cannot be seen is more real than 
what can.Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
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Still No Reprieve 
“And I implored God at that time, saying.” Devarim 3:23 
“At that time” - After I conquered the land of Sichon and Og, it seemed 
to me that the vow [against my entry into Eretz Yisrael] might have 
been rescinded. - Rashi, from Sifrei 
What exactly led Moshe to believe that once Sichon and Og were 
defeated he would now be allowed to enter Eretz Yisrael? What did 
these victories have to do with Moshe’s receiving a reprieve? 

Furthermore, if Moshe felt that his entry into Eretz Yisrael was now 
permitted, why did he proceed to pray so vehemently for permission to 
enter the land? 
Maharal explains that Moshe knew that he was included in the original 
decree after the waters of Meriva (BeMidbar 20:12) of “You will not 
bring this congregation to the Land that I have given them.” Moshe was 
originally under the impression that this included the lands of Sichon 
and Og, for they were part of the greater area promised to Avraham 
Avinu (see Rashi, Devarim 3:13). Now that Moshe had entered into this 
area, however, and although the Jews had conquered it, he did not 
consider this to be any contradiction to the decree against him. This was 
because Moshe realized that the land to the east of the Jordan was 
different. Until it was to be inhabited and occupied by the tribes of Gad 
and Reuven, Moshe felt that it was not part of the official area of “Eretz 
Yisrael”. It was technically not “the land that I have given to them”. 
Afterwards, however, the tribes of Reuven and Gad requested to 
actually reside in these lands. At that point, Moshe felt that, in fact, 
these areas were to be part of Eretz Yisrael proper, and these properties 
were consequently included in the areas which were supposed to be 
among those prohibited from his entering. Accordingly, the situation 
had developed into a condition of “an oath which has been partially 
released is totally canceled” (Nedarim 66a). Yet, although Moshe now 
felt that he would be allowed to enter the land, the sin for which the 
decree had originally been issued was not yet forgiven. This is why he 
continued to pray. He wanted atonement for his sin, and for the decree 
to be officially rendered null and void. 
Nevertheless, Moshe was mistaken. The decree of Hashem to prevent 
Moshe from entering the land was not based upon his entering the land 
of Sichon and Og. The point was that Moshe and Aharon were not to 
enter the land to the west of the Jordan River (see Ramban to 18:1). 
Consequently, the oath had not been even partially released, and the 
prohibition against his entering the land was still fully in effect. 
The Previous Jewish People 
“And God was angry at me on your behalf and did not listen to me.” 
Devarim 3:26 
The Torah tells us of Moshe’s personal struggle in beseeching Hashem 
to allow him to enter Eretz Yisrael. In the end, Moshe is only allowed 
to see Eretz Yisrael but not to enter the land. We know that his sin 
involved the incident of vchrn hn, when Moshe hit the rock and spoke 
harshly to Bnei Yisrael. 
The i"r, in ,IJrs (wy JUrs§)' asks why Moshe’s teshuva was not sufficient 
to allow him to enter Eretz Yisrael. His teshuva, just as that of any other 
person, should have had the power to erase the sin and should have 
enabled him to enter Eretz Yisrael. The i"r explains that in this case 
teshuva was not enough, as Moshe’s sin had involved a degrading 
statement about Klal Yisrael. To grant forgiveness would have 
diminished the importance of the Jewish people as a group entity. This 
special quality is due to the complementary qualities that the 
individuals who make up the group lend to one another, bringing a 
degree of perfection that no one individual could ever contain (wt JUrs§). 
Therefore, even an individual as great as Moshe was held accountable 
for the unforgivable sin of belittling this group, even though they were, 
on an individual level, worthy of criticism. 
With this, the i"r explains and contrasts our pasuk, "ofbgnk hC wv 
rCg,hu", and the verse (Devarim 1:37), "ofkkdC¦wv ;bt,v hC od" - “And 
God was also angry with me because of you.” In the previous parasha, 
when Moshe was rebuilding the Jewish people, he pointed out their sin 
and used the word "ofkkdC" - “because of you” - saying, “I, too, was 
punished through a domino effect because of your actions.” In our 
parasha, however, Moshe says "ofbgnk" - “for your sake I was 
punished”. Here Moshe is offering words of strength and 
encouragement to the Jewish people as a whole, showing them their 
importance to Hashem by pointing out that with no amount of teshuva 
was he allowed to enter Eretz Yisrael after having denigrated them. 
May we all take to heart the words of the i"r and realize the uniqueness 
of the Jewish people as a whole and be wary of belittling this special 
group. 
United As One 
“And from there you will seek God, your Lord, and you will find Him, 
if you search for Him with all your heart and with all your soul.” 
Devarim 4:29 
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This verse appears to be imbalanced, for it begins by addressing the 
entire nation, with the plural verb form ‰oTJecUŠ - “and you (plural) 
will seek God” - from your state of exile. The verse, however, then 
continues in the singular ‰ ¨,tmnUŠ - “and you (singular) will find Him.” 
How are we to understand this contrast? 
Meshech Chochmah explains that the Jewish people is one nation, like 
one body with each individual being compared to the various limbs of 
the entire organism. Yet, this analogy is valid as long as each member 
of the nation sees himself as being connected to a central core, to which 
every other component of the people is also attached. 
Each person among the Jewish people is bonded together with the 
nation through the mutual mission of striving to cling to God and the 
Torah. When a person sins, he distances himself from God, and he is 
cut from the source of true life. The bond among the people is severed, 
as the central connection is lost. 
Moshe began by addressing the people and beseeching them to seek out 
God together. Although when they began their mission they did so as a 
group of individuals (‰oTJecUŠ), this pursuit culminates with their 
achieving the status of finding God as a single unified entity (‰,tmnUŠ). 
To Remember And To Observe The Shabbos 
“Guard the Shabbos day to sanctify it, as God, your Lord, 
commanded you.” Devarim 5:12 
The Gemara (Rosh HaShana 27a) teaches that the commandment 
‰,CJv oIh ,t rIfzŠ - “Remember the Shabbos day” (Shemos 20:8) and 
the commandment ‰,CJv oIh ,t rInJŠ - “Guard the Shabbos day” - 
were pronounced simultaneously. According to this interpretation, we 
can understand the words in our verse - ‰‡v Wum rJtFŠ - “as God 
commanded you” - as a reference to the word ‰rIfzŠ in the first report of 
the Ten Commandments in the Book of Shemos. 
We must ask why the Torah did not write the words ‰rIfzŠ and ‰rInJŠ 
sequentially in Shemos instead of waiting until here to write this word. 
Or HaChaim notes that perhaps the Torah intentionally separated 
these words in order that we should not think that the latter expression 
refers to the time during which the ‰rIfzŠ aspect of Shabbos applies. We 
might have understood the two words to mean: “remember to observe 
the Shabbos (at a certain time)”. By separating the appearance of these 
two words, the Torah conveyed that it spoke about two separate 
commandments, one of which applies at the beginning of Shabbos, the 
other at its conclusion. 
It is also possible that God Himself only uttered the word ‰rIfzŠ. 
However, intelligent people realized that this word implied both the 
meaning associated with the word ‰rIfzŠ and the meaning associated 
with the word ‰rInJŠ. 
The Reward For Honoring One’s Parents 
“Honor your father and your mother, as God your Lord commanded 
you, that your days may be long and that it shall be good for you, 
upon the land which God your Lord gives you.” Devarim 5:16 
Here, in the second rendition of the giving of the Tablets of the Law, 
the Torah promises that fulfillment of the precept of honoring one’s 
parents will not only result in the lengthening of one’s days, but the 
Torah also promises an additional reward, that “it shall be good for 
you”. This additional guarantee does not appear in the corresponding 
verse in Parashas Yisro (Shemos 20:12) when this mitzvah is listed. 
Why is this added here? 
Likutei Basar Likutei suggests that the Gemara (Kiddushin 40a) 
describes the mitzvah of honoring one’s parents as one for which “a 
person benefits from its rewards in this world, but whose full amount 
of reward is nevertheless preserved for the world-to-come”. This is 
learned from our verse, where the measure of benefit for fulfilling the 
mitzvah is doubled. “You will have length of days” - in this world, “and 
it shall be good for you” - in the world-to-come. 
Immediately after the giving of the Torah, before the mishap of the 
Golden Calf, the Jews had risen to a plateau where the Angel of Death 
had no control over them. Accordingly, there was no need for them to 
consider more than this one world in which they were situated. This is 
why the phrase “and it shall be good for you”, which refers to the world-
to-come, does not appear. When the second set of the Tablets was 
given, it was already after the episode of the Golden Calf. The Jews 
were again vulnerable to the fate of death, and it was now relevant to 
relate to the rewards in store for the world-to-come. This is why it was 

appropriate to inform them of the reward for this mitzvah both in this 
world and in the next. 
An Enriched Appreciation 
“And you shall love God your Lord with all your heart and with all 
your soul and with all your might.” Devarim 6:5 
One explanation of the term "Wstn kfC" - “with all your might” - is that 
in every situation - vshn - in which God places us, whether it be good 
or tragic, we should sincerely thank - vsIn - Him. (Brochos 54a) 
Another explanation given by Chazal is that “with all your might” 
means to love God with all of your money. We should serve God with 
all of our possessions. How does this relate to the first explanation, that 
we should express gratitude to God in all circumstances of life? 
Sefer Ain Aya”h writes that an individual who chooses to reject all 
material possessions, spurning wealth and comfort in pursuit of an 
ascetic lifestyle, is living an extremely limited existence. He is 
incapable of truly appreciating the value of life. What is life worth when 
it is restricted to poverty and hardship? We can only attain a full 
measure of love - for life, for the universe, and for God - when we seek 
to live life to its fullest, albeit in accordance with God’s will. Life is 
expanded and enriched through material possessions. Money and 
possessions are called "stn" - “very” - as they serve to intensify the 
living experience. The wise individual, living a full and intense life, is 
deeply aware of the importance of life. He recognizes the greatness of 
the klal, and is willing to sacrifice his life, out of love for God. The 
richness of his life strengthens his dedication to truth and justice, 
according to what benefits the klal. His soul is full of emotion and 
feeling, and he can truly feel gratitude for all circumstances of life, 
whether or not they seem to be in his own personal best interest. 
A Rebbe - A Father 
“And you shall teach them to your sons and you shall speak of them 
while you sit in your home and while you walk on the way, when you 
lie down and when you rise.” Devarim 6:7 
Rashi, in his explanation of our verse, cites the Sifrei, which interprets 
the term “sons” as referring to “students”. In other words, even though 
the literal translation of the verse teaches us to instruct Torah to our 
sons, we understand that we are also commanded to teach Torah to our 
students. Why, then, we may ask, does the verse not clearly state “teach 
it to your students”? It would seem that this phrasing would have been 
clearer and more comprehensive. 
Rabbi Yechezkel Sarna provides the answer that unless a 
teacher/rebbe relates to his students and considers them as his very own 
children, the learning process cannot expect to succeed. It is only when 
a person teaches with the attitude that his students are his very own 
children that the transmission of Torah will succeed. 
From The Haftara Of Shabbas Nachamu 
“And the glory of God shall be revealed, and all flesh shall see it 
together, for the mouth of God has spoken.” Yeshayahu 40:5 
If a valid document worth thousands of dollars were to get mixed up 
with many other documents which were worthless, the owner of the 
valuable voucher would obviously search for his paper, even if it would 
entail looking through piles or even boxes of certificates. If, after a 
while, he still had not found it, he would be foolish to abandon or even 
let up even minimally on his search. He would know that the very next 
item may be his precious property and he will therefore continue to 
inspect every one carefully. Indeed, he would realize that the more he 
has searched, and thus eliminated so many of the worthless documents, 
the fewer there will be left to inspect and the greater the chance that the 
next one will actually be his. 
Sometimes people lose their focus and they wonder whether the current 
year and world situation warrant the arrival of the Mashiach and the 
ultimate redemption which we have been anticipating so anxiously. 
Will this year be any different? Can miracles happen even in this day 
and age? If the Mikdash has not been rebuilt until now, are we any 
better than previous generations? 
Rabbi Moshe Rosenstein, in Ahavas Meisharim, says that this is a 
great error! The day is described (Devarim 32:34) as being “stored up 
with Me and locked away in My treasure”. This special moment is 
depicted by the prophet Malachi (3:19): “For behold, that day is 
coming; it burns like a furnace.” We carefully await and yearn for that 
moment. The more days that pass, the more we can hope that the actual 
moment is much closer. We must strengthen our convictions and desire 
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and hope for the great and awesome time to arrive. We should have no 
apprehension or misgiving about the opportunity, as we look forward 
to the redemption 
Halachic Corner Shabbas Nachamu 
Pirkei Avos: Chapter 4 
A person is not allowed to say only part of a verse, but rather must say 
it in its entirety (Masseches Megilah 22a). According to some views, 
this only applies to Torah (Sefer HaPardes) while others say that it only 
applies to Torah and Neviim, but not to Kesuvim (t"n cTfnv rpx). It 
also applies only when a person is reading the Torah for the sake of 
reading it. If, however, it is being read as a form of tefilla, or for some 
other reason, it is permissible to say only part of a pasuk (t"n ost 
,nJb). It is this reason that some give for those who start Kiddush on 
Shabbos morning with " wv QrC iF kg" (Maharam Shick, Aroch 
HaShulchan 289:2). Mishnah Brurah (289:1, #2), however, disallows 
saying this. Therefore it is preferable to start with the words "ohnh ,JJ 
hF" from the beginning of the pasuk. The ohrICd idn says that if one 
recites a full phrase from a verse and stops at a full pause (at an 
t,jb,t), it is permissible, but the Chasam Sofer refutes this opinion. 
The Chasam Sofer also adds that if the words that one says are a phrase 
in and of themselves and do not necessarily seem to belong to a verse 
(for example, if he says ",nt ofhekt wv"), there is also no problem. 
However, were one to add the word "hbt" to that, this would have to 
refer to the verse in the Torah, and therefore would not be allowed. 
Questions for Thought and Study 
1. What are the four requirements for effective prayer? How did 
Moshe’s prayer at the beginning of the parasha fulfill these four 
requirements? See Or HaChaim 3:23 
2. How was Moshe praising and encouraging Bnei Yisrael when he told 
them that "rvv ,jT iUsngTu iUcreTu" - “And you approached and you 
stood at the foot of the mountain”? See Ha’amek Davar 4:11 
3. Why does Moshe say " wv ,t///oTJecU" - “and you will seek...God” - 
in plural form, yet in the same pasuk he switches to singular with " 
¨,tmnU" - “and you will find [God]”? See Ibn Ezra and Rabbeinu 
Bachya to 4:29 
4. What is the difference between Moshe’s telling Bnei Yisrael to 
follow Hashem’s commandments in both Pasuk 5:29 and Pasuk 6:1? 
Why the repetition? See Ramban 5:29 
5. How does Hashem want us to serve him "Wstn kfC" - “with all your 
might”? See Meshech Chochmah 6:5 
6. How is Hashem “bound up” ("eaj") with Bnei Yisrael? See Ramban 
7:7 
Answers: 
1. The word "ibj,tu" (“and I implored”) indicates that Moshe needed 
to humble himself for this prayer to be effective. The words" wv kt"  (“to 
God”) indicate that Moshe knew that only Hashem, Who is merciful, 
could grant his request. The words "tuvv ,gC" (“at that time”) indicate 
that Moshe understood that the prayer had to be at the right time. The 
word "rntk" (“saying”) shows that Moshe’s words had to be exact for 
them to work.  
2. Moshe was reminding Bnei Yisrael how they approached Har Sinai 
with speed and enthusiasm despite their natural instinct to be afraid of 
a flaming mountain. He was encouraging Bnei Yisrael to continue this 
enthusiasm.  
3. Ibn Ezra says that the switch is not unusual, as Bnei Yisrael are a 
group but also one individual nation. Rabbeinu Bachya says that a 
person might think that he can only connect with Hashem as part of a 
larger group. Moshe switched to singular form to indicate how each 
individual can connect to Hashem.  
4. Pasuk 5:29 is a directive to follow the ,IrCsv ,rGg - the Ten 
Commandments - which came directly from Hashem. Pasuk 6:1 is to 
follow the rest of the mitzvos which Moshe elaborated on from 
Hashem.  
5. The word "stn" represents the will of a person (unlike an animal) to 
go against his nature, and to overcome obstacles such as heat and cold 
to serve Hashem despite the discomfort.  
6. Because of the merit of the ,Ict (forefathers), Hashem swore to the 
,Ict that he would redeem Bnei Yisrael. Thus, even if Bnei Yisrael 
sinned, Hashem is “bound” to us by virtue of the ,Ict/ Likutei Peshatim is endowed by Les & Ethel Sutker in loving memory of Max and Mary Sutker and Louis and Lillian Klein, d"r. May their memory be for a blessing. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Va’eschanan ~ Nachamu - Do You Glow? 
August 4, 2017 
The fifth of the "Ten Commandments" is to honor one’s parents, and is 
a mitzvah that brings to the fore an unlikely hero: Esav. 
The Zohar tells us that there was no one in the world who honored a 
parent the way Esav did. This gave him the merit to be powerful in this 
world. 
The Medrash describes how Esav had royal garments that he would put 
on when he would serve his father, Yitzchak. And so, when Yakov 
prepared to return to the land of Israel, he said, "I am afraid of Esav," 
which Targum Yonason takes to mean, "I am afraid of Esav because of 
the mitzvah of honoring parents which he has been doing so devotedly." 
In fact, the Pardeis Yosef explains, that is why Yitzchak liked Esav so 
much. Yitzchak saw Esav when Esav was doing the mitzvah of 
honoring his father, a mitzvah to which he was so devoted. Although 
Esav had so many shortcomings, this one mitzvah was one he excelled 
in, and when he did it, his Nishama (soul) was glowing. 
When we examine mitzvos we find that this principle repeats itself. A 
person may or may not excel in many areas, but if he or she picks one 
mitzvah to excel at, the ramifications are remarkable. 
Consider, for example, the mitzvah of Shabbos (the fourth of the "Ten 
Commandments"). The Talmud (Shabbos 119) tells us of a person who 
was known as "Yosef, the one who honors Shabbos." One Friday, 
fishermen caught a fish that was so large that they suggested that only 
this Yosef would be willing to pay for it. Indeed, they brought it to him, 
and Yosef was so excited that he purchased the fish in honor of 
Shabbos. When he opened it, he found a gem worth a fortune, a blessing 
that is viewed as an endorsement of the way Yosef honored Shabbos 
with such devotion. 
Indeed, the Torah when the Torah tells us to do mitzvos, it does not 
dictate exactly with what level of devotion we will do each mitzvah. 
You can buy Tefilin for $500 or you can buy them $1,500. And so on 
for all the mitzvos. It is up to us to decide what level of devotion we 
will pour in to each particular mitzva. G-d doesn't need perfect people. 
But, when you pick a particular mitzvah to excel in, that mitzva will 
give you great self-satisfaction. More importantly, it will cause you to 
glow and achieve great heights in relationship with Hashem. 
I recall that in yeshiva there was a particular local man who would come 
to collect for the needy in Israel. He hawked his offer every Friday with 
the cry, "Oif Shabbos," appealing for money to provide chicken for the 
needy for the Shabbos meal. Although he did many wonderful things 
throughout the week, this was "his mitzvah." He loved it dearly, 
knowing as he did, the impact that it made for families. Over two 
decades later, the joy he felt, and the shine on his face, remain with me 
as an example of how a person can glow if they exert and excel in a 
particular mitzva. 
Another example: The last of the "Ten Commandments" is not to be 
jealous. The commentaries wonder how the Torah can dictate how we 
feel. They explain that a sensible person realizes that Hashem runs the 
world in a way that gives each person what they need. Yearning for 
someone else's lot, is foolish. Imagine an elephant who sees the birds 
flying gracefully and wishes for wings. If his wish were granted he 
wouldn't be able to lift off anyway (children's fantasies 
notwithstanding); it would be considered a deformity. So it is with 
jealousy. Certainly, we can be inspired by someone's success. But, to 
be jealous of someone else, is to distract us from our own mission. 
Focusing on our individual missions allows us to be happy with our lot. 
Picture a person who decides to truly rejoice in other people's 
successes. If a person is celebrating, (s)he wishes them well. If a person 
is going through a tough time, (s)he calls or emails just to give them a 
lift. Spreading good cheer becomes their mitzvah and makes them 
glow. 
That is why it is so beautiful for people to choose a mitzva. Take heart 
from Esav, from Yosef who honored Shabbos, from people who rejoice 
in other people's successes. Keep a notebook with source material. 
Record events and stories, like a sports fan collecting memorabilia of a 
favorite team. We may not excel at everything. But when we excel at 
something it gives us the opportunity to truly glow. 
With best wishes for a wonderful Shabbos! 
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Covenant & Conversation 
Philosophy or Prophecy? (Va’etchanan 5777) 
What was the first commandment? On this there are two fascinating 
disagreements in Judaism. One was between Moses Maimonides 
(1135-1204) and the author of the Halakhot Gedolot, written in the 
period of the Gaonim, probably by R. Shimon Kayyara (eighth 
century), that for the first time enumerated in a systematic way the 613 
commands. The other was between Maimonides and the poet and 
thinker Judah Halevi (c. 1080-c.1145). These were two different 
arguments, and they touched, as we will see, on fundamentals of faith. 
The first is simply this. Maimonides counts the opening line of the Ten 
Commandments, “I am the Lord your God, who brought you out of 
Egypt, out of the land of slavery,” as a positive command, to believe in 
God.(1) The Halakhot Gedolot does not count it as a command at all. 
Why not? 
Nahmanides (1194-1270), in defence of the Halakhot Gedolot,(2) 
speculates that its author counted among the 613 commands only the 
specific laws enjoining us to do this or avoid doing that. The commands 
are rules of behaviour, not items of faith. Faith in the existence of God, 
or acceptance of the kingship of God, is not itself a command but a 
prelude to and presupposition of the commands. He quotes a passage 
from the Mekhilta: 
“You shall have no other gods besides me.” Why is this said? Because 
it says, “I am the Lord your God.” To explain this by way of a parable: 
A king of flesh and blood entered a province. His servants said to him, 
“Issue decrees for the people.” He, however, told them, “No. When 
they accept my sovereignty, I will issue decrees. For if they do not 
accept my sovereignty, how will they carry out my decrees?” 
According to Nahmanides, the Halakhot Gedolot must have believed 
that the verse, “I am the Lord your God, who brought you out of Egypt, 
out of the land of slavery” is not itself a command, but a statement of 
why the Israelites should be bound by the will of God. He had rescued 
them, liberated them, and brought them to safety. The first verse of the 
Decalogue is not a law but a statement of fact, a reason why the 
Israelites should accept God’s sovereignty. 
Thanks to the archeological discoveries about which I wrote in the 
previous Covenant and Conversation, we now know that the biblical 
covenant has the same literary structure as ancient near eastern political 
treaties. These treaties usually follow a six-part pattern, of which the 
first three elements were [1] the preamble, identifying the initiator of 
the treaty, [2] a historical review, summarising the past relationship 
between the parties, and [3] the stipulations, namely the terms and 
conditions of the covenant. 
Seen in this context, the first verse of the Ten Commandments is a 
highly abridged form of [1] and [2]. “I am the Lord your God” is the 
preamble. “Who brought you out of Egypt, out of the land of slavery” 
is the historical review. The verses that follow are the stipulations, or 
as we would call them, the commands. If so, then the Halakhot Gedolot 
as understood by Nahmanides was correct in seeing the verse as an 
introduction to the commands, not a command in its own right. That is 
the first disagreement. 
The second was between Maimonides and Judah Halevi. For 
Maimonides, the first command is to believe in God, creator of heaven 
and earth: 
The basic principle of all basic principles and the pillar of all sciences 
is to realise that there is a First Being who brought every existing thing 
into being. . . If it could be supposed that He did not exist, it would 
follow that nothing else could possibly exist. If however it were 
supposed that all other beings were non-existent, He alone would still 
exist. . . To acknowledge this truth is a positive command, as it is said: 
“I am the Lord your God” (Ex. 20:2, Deut 5:7).(3) 
Judah Halevi disagreed. Halevi was not only the greatest of medieval 
Hebrew poets, he also wrote one of Judaism’s theological masterpieces, 
The Kuzari. It is framed as a dialogue between a rabbi and the King of 
the Khazars. Historically, the Khazars were a Turkish people who, 
between the seventh and eleventh centuries, ruled a considerable area 
between the Black Sea and the Caspian Sea, including southern Russia, 

northern Caucasus, eastern Ukraine, Western Kazakhstan, and 
northwestern Uzbekistan. 
Many Jewish traders and refugees lived there, and in 838 the Khazar 
King Bulan converted to Judaism, after supposedly holding a debate 
between representatives of the Jewish, Christian, and Muslim faiths. 
The Arabic writer Dimashqi writes that the Khazars, having 
encountered the Jewish faith, “found it better than their own and 
accepted it”. Khazaria thus became, spiritually as well as 
geographically, an independent third force between the Muslim 
Caliphate and the Christian Byzantine Empire. After their conversion, 
the Khazar people used Jewish personal names, spoke and wrote in 
Hebrew, were circumcised, had synagogues and rabbis, studied the 
Torah and Talmud, and observed the Jewish festivals. 
The Kuzari is Judah Halevi’s overarching account of Judaism, cast in 
the form of an imagined conversation between the King and a rabbi that 
led to the King’s conversion. In it, Halevi draws a portrait diametrically 
opposed to Maimonides’ account. Judaism, for Halevi, is not 
philosophical but counter-philosophical. It’s not about abstract 
concepts but about concrete experiences: the taste of slavery, the 
feeling of liberation, the realisation on the part of the people that God 
had heard their cry and set them free. The God of Abraham is not the 
God of Aristotle. The prophets were not philosophers. Philosophers 
found God in physics and metaphysics, but the prophets found God in 
history. This is how Halevi’s rabbi explains his faith to the king of the 
Khazars: 
I believe in the God of Abraham, Isaac and Israel, who led the children 
of Israel out of Egypt with signs and miracles; who fed them in the 
desert and gave them the land, after having brought them through the 
sea and the Jordan in a miraculous way. . . (Kuzari I:11) 
He goes on to emphasise that God’s opening words in the revelation at 
Mount Sinai were not, “I am the Lord your God, creator of heaven and 
earth” but “I am the Lord your God, who brought you out of Egypt, out 
of the land of slavery” (Kuzari I:25). The covenant God made with the 
Israelites at Mount Sinai was not rooted in the ancient past of creation 
but in the recent past of the exodus. 
What is at stake in this difference of opinion between Maimonides and 
Halevi? At the heart of Judaism is a twofold understanding of the nature 
of God and His relationship to the universe. On the one hand God is 
creator of the universe and the maker of the human person “in His 
image”. This aspect of God is universal. It is accessible to anyone, Jew 
or gentile. Aristotle arrived at it through logic and metaphysics. For 
him, God was the “prime mover” who set the universe into motion. 
Today, many people reach the same conclusion through science: the 
universe is too finely tuned for the emergence of life to have come into 
being through chance. Some arrive at it not through logic or science but 
through a simple sense of awe and wonder (“Not how the world is, but 
that it is, is the mystical” said Wittgenstein). This aspect of God is 
called by the Torah, Elokim. 
But there is a quite different aspect of God which predominates 
throughout most of Tanakh. This is God as He is involved in the fate of 
one family, one nation: the children of Israel. He intervened in their 
history. He made a highly specific covenant with them at Sinai – not at 
all like the general one He made with Noah and all humanity after the 
Flood. The Noahide covenant is simple and basic: it involved a mere 
seven commands. The Sinai covenant, by contrast, is highly articulated, 
covering almost every aspect of life. This aspect of God is signalled by 
the use of the four-letter name for which we traditionally substitute the 
word Hashem.(4) 
Maimonides, the philosopher, emphasised the universal, metaphysical 
aspect of Judaism and the eternal, unchanging existence of God. Judah 
Halevi, the poet, was more attuned to the particularistic and prophetic 
dimension of Judaism: the role of God in the historical drama of the 
Jewish people. 
Maimonides was the greatest halakhist and philosopher of the Middle 
Ages, but it is hard to avoid the conclusion that here, at least, the 
Halakhot Gedolot and Judah Halevi were closer to the plain sense of 
the text. Even the greatest thinker is not right all the time, which is why 
Judaism remains a conversation scored for many voices, each with its 
own insight into the infinite inflections of the Divine word. 
1. Maimonides, Sefer haMitzvot, positive command 1. 
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2. Nahmanides, Hasagot to Sefer haMitzvot, ad loc. This is not 
Nahmanides’ own position. In his Commentary to the Torah (to Ex. 
20:2), he counts the first verse of the Decalogue as a commandment in 
its own right, adopting a view similar to that of Maimonides. 
3. Mishneh Torah, Yesodei ha-Torah, 1:1-5. 
4. On the two aspects and names, see Kuzari IV:1-3; and Ramban to 
Exodus 3:13. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
 ואתם הדבקים בד' אלקיכם חיים כלכם היום... ושמרתם ועשיתם כי היא חכמתכם
 ובינתכם... ככל התורה הזאת
But you who cling to Hashem, your G-d – you are alive today… you 
shall safeguard and perform them, for it is your wisdom and 
discernment… as this is the Torah. (4:4,6,8) 
We have been bequeathed an incredible gift: the Torah. It is the source 
of our wisdom, understanding, character refinement, religious 
observance; indeed, it is chaim kulchem hayom, our life – today – and 
every day. Without Torah in its entirety we are lost. We may not accept 
the Torah piecemeal in accordance with our comfort zone. That is not 
Torah. It is everything – or else it is simply intellectual knowledge. It 
is a life source only when it is imbibed, seen, studied, understood and 
observed. What about someone who has had little opportunity to learn 
or has started late? What about the fellow whose acumen does not 
tolerate the Torah’s dialectic? Does the person who spends most of his 
day engrossed in earning a livelihood have less a “life” of Torah, 
because he has little time to learn? 
First, everyone, regardless of his intellectual capacity, should learn. 
Success is not measured by how much one grasps or by how much one 
knows. Success is measured by how much effort one expends, how 
much free time one devotes to Torah study. Everyone should have a set 
time for studying Torah. Everyone has been gifted with varied 
intellectual abilities. If Hashem has given one a sharp, analytical mind, 
he is expected to use his gift to develop a greater and deeper knowledge 
of Torah. Each person should maximize his potential based upon his 
ability and time. The working person should devote a set time to learn. 
The individual who is challenged by the difficulty in grasping Torah 
should study what comes easier – until he is able to ascend to the next 
level. No one is excused from studying Torah. 
Furthermore, it all depends on what is a person’s primary focus: is it 
the mundane, the secular, or is it Torah? Chazal teach that, attached to 
the walls of the Bais Hamikdash, were several small chambers called 
lishkos. Some were built within the parameters of the Bais Hamikdash, 
while others were built facing the outside of the Bais Hamikdash. 
Interestingly, the location of the room did not determine its sanctity 
(whether it maintained the same level of kedushah, holiness, as the Bais 
Hamikdash proper). The determining factor was the placement of the 
doors. Chazal (Mishnayos Maaser Sheini 3:8) say that, if the door 
opened into the Bais Hamikdash, the chamber was considered holy on 
the level of the Bais Hamikdash. This was true even if the lishkah was 
built outside the confines of the Azarah of the Bais Hamikdash. 
Nonetheless, as long as the door opened to the Bais Hamikdash, it was 
holy. If, however, the door opened to the outside, even if the room was 
built within the parameters of the Bais Hamikdash, it was not holy. The 
door made the difference. 
Horav Sholom Schwadron, zl, derives from this halachah that the 
determining factor which decides whether a person is within the 
confines of kedushah is where his thoughts are. One can spend the day 
in a bais hamedrash studying Torah, but his mind is actually elsewhere. 
He really is not in the bais hamedrash. His body may be situated in the 
study hall, but -- if his thoughts are elsewhere -- he is elsewhere. 
Conversely, one may spend the majority of his day occupied with the 
mundane physical reality of earning a living; yet, he makes time early 
in the morning and late in the evening to study Torah. If these two hours 
are where his head is focused, if these salvaged hours are the true 
centerpiece of his day, then this is where he is. After all is said and 
done, it is not where one is situated that determines whether he is in the 

sphere of holiness or not – it is where his thoughts, his intentions, his 
desires are. 
Perhaps we might add that, if someone were really situated in the bais 
hamedrash, if his learning were truly absolute, his mind would not 
wander. One does not entertain thoughts of the mundane unless 
something is lacking in his learning. Thus, the locus of his holiness is 
questionable. 
 כי קל רחום ד' אלקיך לא ירפך ולא ישחתך
For Hashem, your G-d, is a merciful G-d, He will not abandon you 
nor destroy you. (4:31) 
Lo yarpecha, “He will not loosen His hold on you.” Rashi adds, “From 
holding onto you with His Hands… He will not separate you from 
being next to Him.” Hashem will never let go of us. Great! So, why are 
so many people lost in a spiritual maze, floundering, alone, without 
direction, with little to no faith? Is He still holding on? Horav Shlomo 
Wolbe, zl, derives a frightening lesson from Rashi. Hashem holds on 
to us with both Hands. He never lets go/abandons a Jew. How is it 
possible for a Jew to disengage from Hashem? Only one way: the Jew 
breaks away! He has chosen an alternative route from the one 
designated by Hashem. Although the Almighty is directing him one 
way, the Jew decides this path is not to his liking, so, he breaks away. 
This is no different than the mother who walks down the street holding 
on to her young child, only to have the energetic child break from her 
grip and run away. When we run around, we are actually running away 
from Hashem. 
This notion is what Moshe Rabbeinu passed on to his flock as he 
prepared to take leave of them. “Hashem is holding on to your hands; 
do not fear anyone, because to fear mortals while simultaneously 
holding on to Hashem’s Hand is a sign that one does not truly believe 
in Hashem’s power to protect him. Strengthen yourselves in your 
service; fear no one, for Hashem is with you.” 
To conjure up such imagery requires the tenacity of faith which was 
evinced by Jews of old: Jews of emunah p’shutah, simple faith, who 
(sort of) related to Hashem as a father, who was very real and very 
much a part of their lives. While it is inappropriate, perhaps even 
ludicrous, to refer to Hashem in corporeal terms or to have such feelings 
of closeness, these people felt Hashem; they truly felt that they were 
holding on to Him. My mother, A.H., survived six years of Nazi 
persecution with such conviction. She would “talk” to G-d all of the 
time. Today, due to our technological “advances,” we have lost much 
of this simple feeling of closeness with the Almighty. 
A popular author, a Chabad shliach, describes such a scenario which 
unfolded before his eyes during a hospital visit on Rosh Hashanah. It 
was a somber morning, wet outside and depressing inside, as this young 
rabbi visited the geriatric ward of the local hospital. A few elderly 
women (bubby, each called herself) had gathered (actually, were 
wheeled in) to hear the sound of the Shofar. 
The shliach reminisced that this was a yearly project and that every year 
at least one of the patients would break down in tears when the sound 
of the Shofar blast was heard. (We should be so fortunate to have such 
sensitivity to the sound of the Shofar: it comes with a belief in Hashem 
that is palpable.) That special year, one bubby did not act as if she was 
that old. She appeared to be with it, actually brimming with excitement 
at the sight of the Shofar. Sharing memories of her childhood with the 
rabbi, she said that she hailed from a Chassidic background, steeped in 
warmth, soul and song. Even in the cold Pacific Northwest (where this 
story took place), it had never left her. She still felt she was (a young 
girl) at home (probably Russia/Ukraine). 
The bubby recited the blessing, and the rabbi blew the Shofar – then 
the tears began to flow. She cried quietly, as the Shofar blasts 
permeated the room. The rabbi continued blowing until he completed 
the required blasts. She continued to weep – and then she spoke to Him 
– to Hashem, Oy zisseh G-tt! Taierah, zisseh G-tt! Mein zisseh G-tt! 
“Oh sweet G-d! Dear sweet G-d! My sweet G-d!” she cried as if she 
were holding Hashem in her hands, in the hands of an elderly 
grandmother, old, wrinkled, discolored, but she “held” Hashem in her 
hands for dear life. This elderly Jewess was holding on to an infinite, 
timeless G-d. She was speaking to Hashem intimately, as one speaks to 
a husband, a father, a son; as one speaks to someone whom she knows 
will never leave her. This is the way this woman was raised. She was 
taught that Hashem is very real, very close – which, of course, He is. It 



  18                                                       {aBtu!OoIubw!– trcdk trcd ihc!
is just that in our politically correct English language, we do not express 
ourselves with such reality. We neither refer to Hashem as “sweet,” nor 
do we act as if we are holding His Hand. In Yiddish, which was this 
woman’s native tongue, this was the way she spoke. Furthermore, this 
is how she felt. 
We philosophize; we seek intellectual rationale; we talk about spiritual 
journeys and mind-blowing experiences, but, when it comes to the 
reality of Hashem, we are at a loss. This woman “saw” and “felt” 
Hashem in her presence. She experienced the Revelation on a constant 
basis. Perhaps if we would theorize less and rely on simple conviction, 
we, too, would experience Hashem in our lives. 
 אנכי ד' אלקיך אשר הוצאתיך מארץ מצרים
I am Hashem, your G-d, Who has taken you out of the land of Egypt. 
(5:6) 
The Aseres HaDibros, Ten Commandments, the foundation of the 
entire Torah, begins with these words.. The Shlah HaKadosh writes that 
the Aseres HaDibros is comprised of 620 words, of which 613 
correspond to the taryag, 613, mitzvos. And the last seven correspond 
to the seven mitzvos d’Rabbanan, Rabbinic mitzvos (berachos; 
Shabbos candles; eiruv; netilas yadayim; Chanukah; Purim; Hallel). 
Horav Elimelech Biderman, Shlita, suggests that the final words, v’chol 
asher l’reicha, “And everything that belongs to your fellow” (regarding 
the prohibition of, Lo sachmod, “Do not covet”), is a summary of the 
entire Torah. V’chol asher l’reiecha means that one is enjoined to care 
about and perform kindness towards our fellow man. 
In his Agra d’Kallah, the Bnei Yissaschar explains that the last 
commandment, Lo sachmod, (translated) “Do not covet” (but can 
easily mean do not envy), is, in fact, a review of the entire Torah. The 
purpose of the Torah is: to imbue one with emunah, faith, in Hashem; 
to realize, acknowledge, and live with the notion that Hashem is the 
source of everything and that a Jew should believe only in Him. When 
one sincerely believes that Hashem gives everyone his just portion, he 
will not be jealous of anyone. A Jew may say, “I want” (if he feels that 
he does not have “enough”), but a Jew may never say, “I need,” because 
Hashem provides for all of our needs. If He deems it a necessity, we 
will have it. If we lack, it is because Hashem does not consider it a 
necessity. 
The Torah is our life. While many people say this, how many really 
believe this statement? Furthermore, he who claims to believe that the 
Torah is the source of a Jew’s life-- and without Torah he simply is not 
“living” -- must demonstrate his belief in the way he educates his 
children. Would a parent deprive his child of a vital medicine or health 
supplement? Would he opt for the less expensive product, despite its 
diminished efficacy? Certainly not. If so, why is our attitude toward 
Torah chinuch so blasé? Why do we subject our children to a “one size 
fits all” educational methodology, simply because it is more 
economical or convenient? Children are individuals, and each 
individual child deserves that his or her education be specifically 
designed according to his or her individual needs. 
Concerning Moshe Rabbeinu’s sons, the Torah writes: Shem ha’echad 
Gershom… v’shem ha’echad Eliezer; “The name of one was 
Gershom… and the name of one was Eliezer.” (Shemos 18:3,4) Rather, 
it should have said, “And the name of the ‘second’ was Eliezer, similar 
to what is written concerning the Korban Tamid: ‘One sheep sacrifice 
in the morning, and the ‘second’ sheep sacrifice in the afternoon.’” He 
explains that a parent must realize that each child is individual and 
unique, thus requiring an education that is singularly fitting for him. 
The approach in which all children are bunched together and treated the 
same tends to limit success. 
Furthermore, each child should be treated as if he or she is the only 
child in the family. Just because one is blessed with a large family does 
not allow him to lose sight of the individual picture. The Brisker Rav, 
zl, once said, “If you ask a cheder rebbe which student is uppermost on 
his mind, he will probably give you the name of one of his star pupils. 
Such a pupil lightens the rebbe’s teaching load, allowing him to teach 
the class with greater ease. This student gives him no grief and is truly 
a pleasure to teach. If, however, one were to ask a parent which one of 
their children is uppermost on their mind, the reply would invariably 
be the one who is struggling (either in school or socially, etc.). The 
Brisker Rav then said that a cheder rebbe should reserve a special place 
in his heart for the weaker student. To focus solely on the needs of the 

good student, while ignoring the needs of the weaker ones, would be a 
serious error (and probably indicate a previous breach in his 
commitment as a rebbe). A rebbe should be like a parent, maintaining 
a special concern for the weaker student, nurturing him or her to grow 
spiritually as well as emotionally. 
The Brisker Rav concludes that this is why the Torah refers to students 
as banim, children: (V’sheenantam l’vanecha; eilu hatalmidim, “And 
you shall teach them thoroughly to your children” (Devarim 6:7). This 
refers (even) to one’s students (Sifri). This is a reminder to teachers that 
their students are like their own children. Just as a parent wants the best 
from all of their children, so, too, should a rebbe want to see all of his 
students achieve their maximum level of potential. 
 כבד את אביך ואת ואמך כאשר צוך ד' אלקיך
Honor your father and mother, as Hashem, your God, commanded 
you. (5:16) 
One would think that honoring parents is a logical mitzvah which 
requires no specific command from Hashem. It should be the result of 
overwhelming gratitude to parents for all that they do to nurture and 
support their children. In his Haaemek Davar commentary to the Torah, 
the Netziv, zl, notes that there are circumstances (including difficult 
children) in which hakoras hatov, gratitude, is sadly not a primary focus 
in life, when a child feels that respecting parents is a stretch beyond 
which they can tolerate. Let us face it: not all parents are perfect; neither 
are all children; not all situations and times are ideal. Thus, one might 
think the mitzvah to honor does not apply. The Torah teaches us 
otherwise. Hashem commanded – end of story. We must treat the 
mitzvah like a chok, a mitzvah whose logic defies human rationale. 
Uniquely, we find no special injunction to love our parents – as we find 
concerning loving: Hashem; one’s fellow man; the ger, convert. The 
Torah is cognizant that love is an unconditional term which might 
conflict with circumstances and personalities. Nonetheless, concerning 
the respect we are enjoined to give our parents, love plays no role; it is 
irrelevant. Veritably, it makes sense that the person who loves will 
render respect with greater ease, but one is not contingent upon another. 
No one says you must “like” it; just do it. That is life. It is not always 
about what one likes to do or what one wants to do; it is about what 
Hashem instructs us to do. 
As an aside, I have always felt that parents should also respect their 
children. It makes for a much closer, more balanced, relationship. As 
Horav S. R. Hirsch, zl, observes, the word kabeid/kovod is related to 
kaveid, weight/heavy. In other words, to honor means to add weight, 
gravity, to one’s parents. Some may view their parent as a “lightweight” 
(which they quite possibly might be): their achievements lacking; their 
integrity, both spiritual and ethical, leaving much to be desired. Thus, 
in the child’s mind, he has little reason to demonstrate respect. The 
Torah does not think so. Part of respect is to add weight to your opinion 
of your parents, raise their esteem in your eyes. Nonetheless, this has 
nothing to do with love. To love one’s parents might be a requisite that, 
for some, in certain situations, might be difficult – even impossible. 
A secular writer decries the fact that in our secular-oriented, 
contemporary society, parents invariably place greater demand on 
garnering their children’s love than demanding their respect. Thus, we 
have the painful consequence of seeing adult children whose 
relationship with their parents are, at best, tepid to non-existent. 
Perhaps this is why the Torah focuses on honor, which is an 
action/behavioral command, rather than love, which is emotion-
oriented. By respecting, adding weight to our parents’ esteem, we learn 
to appreciate, hence to love. 
Too many parents focus on the love aspect of the relationship they have 
with their child – not demanding his respect but his love. As a result, 
the child grows up spoiled, narcissistic, not only with regard to his 
parents – but with regard to society, in general. Upon themselves 
achieving the milestone of parenthood, such children will, due to the 
model set by their parents, not receive respect from their own children. 
And there is always the guilt that one experiences when he realizes the 
messed up life he is living which has resulted in his mistreatment of his 
parents, who sadly are now either too old, or too gone to understand the 
difference. At the end of the day, he did not give them respect. 
Therefore, it is all about respect. Indeed, one who focuses on love, 
rather than on respect (as enjoined by the Torah), will probably have 
neither! 
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I recently came across an excellent article by a baalas teshuvah, who 
raised the issue of children who become observant and, often as a result 
of their newly-found “self-confidence,” neglect to show proper respect 
to their parents, who have yet to become observant. Obviously, this 
shows a lack of sensitivity and goes against everything Jewish 
observance teaches. There is a proper and sensitive manner for 
addressing all situations – if a person is prepared to listen. 
On the flip side, the following vignette is inspiring. A couple who lived 
in Yerushalayim approached Horav Shmuel Salant, zl, with the 
following question: Their children, who lived in America, were sending 
them a very significant monthly stipend to cover their needs. Their 
children were unfortunately no longer observant. Is it appropriate to 
accept their support? 
“What is the shailah, question?” he replied. “Your children have only 
one mitzvah left – to honor their parents, and you want to take that away 
from them as well?!” 
 לא תנסו את ד' אלקיכם
You shall not test Hashem. (6:17) 
One does not test Hashem to see whether He will fulfill His promises, 
because we are clueless as to the workings of the Divine. So many 
factors are included in the Heavenly calculations of which we are 
unaware. It is ludicrous to second-guess the Almighty, since we know 
so little of the true past and even less of the future – all of which are 
factored into everyone’s reward and punishment. There is one mitzvah, 
however, explains Horav Shimshon Pincus, zl, that we are allowed -- 
nay, encouraged -- to test Hashem: tzedakah, Maaser/tithe/charity. The 
Navi Malachi (3:10) quotes Hashem as saying, “Bring all the tithes into 
the storage house, and let it be sustenance in My Temple. Test Me, if 
you will, with this, says Hashem… (See) if I do not open up for you the 
windows of the heavens and pour out upon you blessing without end.” 
We may “test” Hashem by giving tzedakah and observing how this act 
of generosity, in fact, ratchets up one’s relationship with Hashem, the 
Source of all good. 
Rav Pincus explains that, for every other mitzvah in the Torah, Hashem 
promised reward for its successful completion, the actual reward being 
contingent upon the person’s suitability and worthiness to receive said 
reward. For instance, one who honors his father and mother is promised 
longevity. If the son who is so good to his parents happens to be a thief, 
obviously his unscrupulous activities will preclude him from receiving 
reward for honoring his parents. 
This might be compared to the fellow who visits a doctor to treat a 
troubling ailment. The doctor prescribes a regimen of medication which 
will effect a cure in about a week. The patient then decides to drink a 
glass of poison or take a walk off the roof of the sixth floor. Can one 
blame the doctor’s prescription for not working? Can one complain to 
the doctor that his advice did not save the man? Likewise, the Torah 
promises arichas yamim, longevity, for Kibbud av v’eim, but, if he 
decides to jump off the roof, he is acting against the Torah. 
Tzedakah is different. It is much like a respirator that neither heals nor 
alters the quality of one’s life, but does keep the patient breathing 
indefinitely. Tzedakah tatzil mimaves, charity saves from death – is a 
verity. Charity sustains a person. Try it; go ahead; test Hashem. 
Va’ani Tefillah 
 Refaeinu Hashem v’neirafei. Heal us Hashem and – רפאנו ד' ונרפא
we will be healed. 
We ask Hashem to heal us from preexisting illnesses and to see to it 
that v’neirafei, “we will remain healthy” and not contract any future 
illness. The Talmud Shabbos 32b teaches that a person should always 
pray that his health is maintained and that he does not become ill 
because, once illness strikes, it requires greater merit to warrant 
Hashem’s cure. 
Rabbeinu Bachya notes that, with regard to healing provided by a 
human physician, the Torah employs two words v’rapo yerapei, “He 
shall surely heal” (Shemos 21:19). In both words, the fay has a dot in 
it, which transforms the sound to pay which has a harsher sound. This 
implies that the medical treatment proffered by a doctor is often painful 
and harsh tasting. They must use needles, syringes, scalpels. In 
Shemoneh Esrai, we petition Hashem to heal us. We use the easy – on 
the ears sound of fay – refaeinu, which signifies that Hashem’s cure is 
gentle, sensitive and painless. 
In loving memory of our dear Mother & Bubby, Mrs. Chana Silberberg 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vaeschanan - Shabbos Nachamu - Yeshaya 40:1 
This week's haftorah introduces a special series of haftorah readings 
related to our final redemption. In this opening one the prophet Yeshaya 
delivers the Jewish people warm words of comfort from Hashem. After 
over one thousand years of exile the time will finally arrive for the 
Jewish nation to return to Hashem and His Promised Land. But, as 
Chazal explain (see Yalkut Shimoni Yeshaya 443, 445) the painful 
scars of exile, persecution, and rejection will remain fresh in their 
minds and it will be difficult to approach Hashem and rebuild a 
relationship. In addition, they will remember vividly all their acts of 
defiance and will be embarrassed to return to Hashem. Hashem 
therefore turns to His nation and expresses to them warm words of 
comfort and console. 
Hashem instructs the prophet Yeshaya, "Speak to the heart of Jerusalem 
and call her because her long term has been served and her sin has been 
forgiven." (40:2) After all of this time, the Jewish people will find it 
difficult to accept that Hashem is truly interested in them. Although, 
the time for redemption has arrived they have not thoroughly cleansed 
themselves from all of their wrongdoings. They question how they 
could entertain establishing a perfect relationship with Hashem without 
having even perfected their ways. Hashem responds, "Her sins have 
been forgiven because she suffered an abundant and full measure for 
them." (ibid.) The Malbim (ad loc.) explains this to mean that the harsh 
severity of their sufferings will compensate for their incomplete steps 
of repentance. The Jewish people deserve their redemption after 
enduring and outliving the most horrifying and tragic experiences with 
steadfast faith in Hashem. During their painful exile they consistently 
demonstrated unwavering commitment to Hashem and an inseparable 
attachment to Him. 
Our Chazal (see Yalkut Shimoni Yeshaya 443, Beraishis 162) share 
with us an additional dimension about Yeshaya's words of comfort. 
They quote a passage in Shir Hashirim referring to the era of the final 
redemption and the profound statement the Jewish people will make 
then. They plead to Hashem, "If only, You could be like a brother to 
me." (Shir Hashirim 8:1) Chazal see this brotherly relationship as a 
reference to the indescribable compassion that Yosef Hatzadik showed 
his brothers. After the atrocious behavior the tribes displayed towards 
Yosef they could never forgive themselves for those misguided actions. 
They therefore delivered a message to Yosef beseeching Him to forgive 
them without harboring any ill feelings towards them. In response to 
their plea, the Torah states "And Yosef comforted them and spoke to 
their hearts." (Breishis 50:21) Chazal explain that mere words of 
comfort and assurance were not sufficient to allay their fears. Yosef 
therefore saw it appropriate to appeal to their hearts and redirect their 
thinking. He convinced his brothers how meaningful they were to him 
and how their safety and prominence served as key factors in his 
attaining and maintaining his position of glory. 
The Jewish people express their wish that Hashem act in this same 
manner with them. They find it impossible to forgive themselves for all 
the wrong they have done to Hashem. However, as Yosef appealed to 
his brothers' hearts and redirected their thinking, Hashem can certainly 
do the same. They plead with Hashem to remove any trace of ill 
feelings for all their years of unfairness to Him. Chazal conclude that 
as Yosef allayed his brothers' fears Hashem will do the same for His 
people. Therefore, when instructing Yeshaya to comfort the Jewish 
people, Hashem states, "Comfort them and speak to their hearts." 
Yeshaya, as Yosef, is charged with a mission of conveying to the 
Jewish people how significant each and every one of them is to 
Hashem. 
Yeshaya faithfully says to the Jews, "Hashem will lead you like a 
shepherd tends his flock, gathers them in his arm, carries them in his 
bosom and gently leads young ones." (40: 11) Yeshaya informs them 
that Hashem does care about every Jewish soul as a shepherd cares for 
each of his sheep. Although the Jewish people had previously strayed 
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and suffered so much for their wrongdoing Hashem still cares about 
them in indescribable measures. Yeshaya beckons the Jews not to be 
hesitant or embarrassed to return. Hashem cares so much for each one 
of them that He will personally escort them back to Him. 
Yeshaya continues, " Who measured the depths of the water by his fists, 
the span of the heavens by his hand, the width of the land by the 
measure of three fingers or the weight of mountains and hills on a scale? 
Behold the nations are but a remaining drop in a bucket, the rust of a 
scale." (40: 12,15) Although in our eyes, the entire world and its 
inhabitants are of enormous proportions, in the eyes of Hashem they 
are but tiny miniscule dots. They all serve a general purpose but the 
concern and focus of Hashem is not specifically upon them. Yeshaya 
concludes, "Lift your eyes heavenward and see who created these, He 
who brings out the myriads by number and to each He calls by name. 
(40: 26) The prophet is referring to the millions of stars found in the 
heaven. Each of them serves a specific purpose and is identified by 
name at all times. Each star is significant and every one occupies a 
prominent position in the master plan of Hashem. 
In view of all the above we can suggest the following interpretation to 
the final words of the haftorah. Dovid Hamelech in Sefer Tehillim 
(Psalm 147) makes a similar reference to the stars in the heavens. He 
says, "Hashem is the builder of Yerushalayim; He will gather in the 
dispersed of Israel. He counts the stars by number, to all He calls by 
name. (147: 2,4) The Ibn Ezra interprets Dovid Hamelech's profound 
verses in the following manner. The Jewish people have been scattered 
all over the world which should be indicative of their insignificance. To 
this Dovid Hamelech responds and reminds us that the stars are also 
scattered over the vast span of the horizon. However, Hashem knows 
every one of them and identifies him by name and purpose. In this same 
vein Hashem knows every Jewish person and identifies with him by his 
individual name and purpose. Following this thought we can appreciate 
Yeshaya's words in this same manner. At the time of redemption 
Hashem will display His appreciation for each and every Jewish soul 
and personally escort him back to Eretz Yisroel. Every Jewish person 
counts because he occupies an important role in the scheme of the glory 
of Hashem. To Hashem every Jewish soul is greatly significant because 
his personal role adds a unique and distinct dimension to the majesty of 
Hashem. May we merit soon the realization of these comforting words 
with the coming of Mashiach and the ingathering of the exiles. 
Text Copyright © 1997 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Although Moshe is content that Yehoshua will lead the nation, Moshe 
nevertheless prays to enter the Land of Israel in order to fulfill its 
special mitzvot. Hashem refuses. Moshe reminds Bnei Yisrael of the 
gathering at Sinai when they received the Torah that they saw no visual 
representation of the Divine, but only the sound of words. Moshe 
impresses on Bnei Yisrael that the Sinai revelation took place before an 
entire nation, not to a select elite, and that only the Jews will ever claim 
that Hashem spoke to their entire nation. Moshe specifically enjoins 
Bnei Yisrael to "pass over" the Sinai event to their children throughout 
all generations. 
Moshe predicts, accurately, that when Bnei Yisrael dwell in Eretz 
Yisrael they will sin and be scattered among all the peoples. They will 
stay few in number but will eventually return to Hashem. 
Moshe designates three "refuge cities" to which an inadvertent killer 
may flee. Moshe repeats the Ten Commandments and then teaches the 
Shema, the central credo of Judaism, that there is only One G-d. Moshe 
warns the people not to succumb to materialism and thus forget their 
purpose as a spiritual nation. The parsha ends with Moshe exhorting 
Bnei Yisrael not to intermarry when they enter Eretz Yisrael, as they 
cannot be a treasured and holy nation if they intermarry, and they will 
become indistinguishable from the other nations. 
Insights 
A Little Shabbat Song 
“Guard the Shabbat to sanctify it…” (5:12) 
Everything we do in Judaism has deeper levels of meaning — even a 
little Shabbat song. 

Imagine the Shabbat table of the holy Chafetz Chaim — as close an 
approximation to the next world as this world gets! Rabbi Elya Lopian 
writes of such an experience: 
The Chafetz Chaim started to sing the well-known zemer (Shabbat 
song) Kol Mekadesh (The English translation, unfortunately, is as 
pedestrian as a bobby on the beat): 
“Whoever sanctifies the seventh day as befits it, whoever safeguards 
the Shabbat properly from desecrating it — his reward is exceedingly 
great in accordance with his deed.” 
The Chafetz Chaim stopped singing and said: There are two kinds of 
Shomrei Shabbat (people who keep Shabbat). There’s the person who 
“sanctifies Shabbat as befits it”, meaning someone who sanctifies his 
Shabbat with purity and holiness, with a higher, more sanctified level 
of prayer, with Torah learning of greater insight and depth, a person 
who sets aside more time for introspection and self-examination. On 
the other hand, there’s the kind of person who “safeguards the Shabbat 
properly from desecrating it.” He makes sure not to profane Shabbat by 
breaking its laws, but does no more than that. His Shabbat is still 
lacking something. It lacks the experience of the holiness of Shabbat, 
and the delight of Torah and serving the Almighty. Rather, he sleeps 
his Shabbat away, resting from his weekday toil. However, when the 
song says that “…his reward is exceedingly great in accordance with 
his deed” — it is referring to both types of people. For even the person 
who merely “keeps” Shabbat will receive a huge reward for not 
profaning it. The song continues, however, “Every man in his own 
camp, every man under his own banner…” In the world of truth these 
two will dwell in very different “camps.” They will sit under very 
different banners. And certainly the “shomer Shabbat” will not be able 
to enter the portal of the one who is “mekadesh Shabbat”, one who 
makes the Shabbat holy. 
Shabbat is a most precious gift from G-d. A day when we can be close 
to Him. That’s what holiness means. A day that is a precise reflection 
of the “world that is entirely Shabbat”. To the extent that we make our 
Shabbat a reflection of that world, so too will our eventual experience 
of that world mirror that reflection. 
And all that in a little Shabbat song. 
Source: based on Lev Eliahu 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Va-Etchanan - D’var Torah – 5777 
After recalling G-d’s rejection of his final plea to be allowed to enter 
the Promised Land, Moses continues his final address to the Israelites 
with: 
I have taught you chukim (statutes) and mishpatim (laws) as G-d 
commanded me… You must observe them carefully, and thereby 
you will present your wisdom and understanding to the nations. 
When they hear about the statutes, they will say: “That great 
nation is indeed a wise and understanding nation!” (4:5-6) 
Chukim, as Rashi explains in several places, are laws and practices that 
are not readily understood. Examples include the prohibition of 
wearing a garment made out of wool and linen, and in Temple times 
the use of the ashes of the red heifer in purification from contact with a 
corpse. In contrast, mishpatim are laws and practices whose benefits 
are widely appreciated and tend to express ideals held by civilized and 
organized societies. These include relations between individuals, and 
duties of care to other people and their property. 
It is indeed the mitzvot that do not readily appeal to the thinking of other 
nations that distinguish Jewish people from other nations, most 
obviously in the areas of Shabbat and kashrut. Moses, in his final 
address, assures the Israelites that they will not be ridiculed for being 
different, but respected for their way of life as long as they follow it in 
entirety. “It” – the Torah – is “your wisdom… the nations will say: That 
great nation is indeed a wise and understanding nation”. Following the 
Torah will cause other nations to respect you. 
The Kli Yakar gives a reason. Most of the commandments are logical 
and are respected norms in world cultures. These form the basis of a 
civilized and a well-organized society, such as suitable means of 
equitable distribution of resources. As the Israelites indeed live and 
enforce such norms based on mutual respect and duties to others, the 
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other nations will admire them and view their distinctly Jewish 
practices – the chukim - as part of the secret of their success: 
recognizing that “The secrets of G-d are with those who fear Him” 
(Psalms 25:14). 
Indeed, many Jews can testify today that their tactfully-framed, yet 
punctilious mitzvah observance in non-Jewish company has gained 
them their respect. 
Consistent observance of Torah law is not only declared as a means of 
winning the respect and admiration of those outside the Israelite 
community, but also of those within. Later in the Parasha, Moses urges 
the Israelites to “love the Lord your G-d with all your heart” (6:5). 
The Talmud (Yoma 86a) explains loving G-d in an everyday manner: 
“You shall love the Lord your G-d”, means that the Name of Heaven 
shall be beloved because of you. In other words, your own conduct as 
an Israelite and bearer of the Torah tradition should cause others to love 
G-d. 
As the Talmud elaborates. If someone studies Torah and Mishna, and 
attends on the disciples of the wise, is honest in business, and speaks 
pleasantly to persons, what do people then say concerning him? “Happy 
is the father who taught him Torah! Happy is the teacher who taught 
him Torah! Woe to people who have not studied the Torah! For this 
man has studied the Torah: Look how fine are his ways, how righteous 
are his deeds! But if someone studies Torah and Mishna, attends on the 
disciples of the wise, but is dishonest in business, and discourteous in 
his relations with people, what do people say about him? “Woe to him 
who studied the Torah! Woe to his father who taught him Torah! Woe 
to his teacher who taught him Torah!” 
On The Haftara 
Parashat Va-Etchanan (Haftara Shabbat Nachamu) - 5777 
‘Lift up your eyes to the heavens and see who created them! Who 
brings out their hosts by number, calling each one by name? Not 
one fails to appear, because of His great might and tremendous 
strength!' (Isaiah 40:26) 
Guided Tour 
The Israelite exiles are assured in powerful and heartrending language 
that G-d has not forsaken them. Although the immediate context of the 
Haftara is the return of the Babylonian exile long after Isaiah's death, it 
may also be understood to convey the future Messianic climax which 
becomes the theme of the final chapters of this very lengthy book. 
Isaiah was a navi: an individual who personally received the word of 
G-d, and conveyed it to the people. Isaiah himself lived at around 720 
BCE. That was when both the kingdoms of Israel and Judah were going 
through spiritual and moral decline. In consequence, his earlier 
prophesies – messages directly from G-d - foresaw the exiles of both 
the Northern Kingdom of Israel (which took place in his lifetime), and 
ultimately the Southern Kingdom of Judah. 
The scene of the middle section of Isaiah with which the Haftara opens 
is some 200 years later – relating to the end of the Babylonian exile. 
This part of the book mentions Cyrus II, Emperor of the Medes and the 
Persians, by name. G-d declares him to be His shepherd and His 
anointed (44:28 and 45:1). Following his declaration, some of the Jews 
returned, physically and spiritually, to rebuild a much-devastated Holy 
Land. And the last eleven chapters of the Book – containing the text of 
this Haftara - relate to the final redemption and the end of the Diaspora: 
when ‘all Israel will emerge out of its nations of dispersion and 
reassemble on G-d’s sacred mountain of Jerusalem.’ (66:20) 
The Book of Isaiah contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly 
stresses, as seen in this Haftara, that the Israelite exiles and Divine 
punishments suffered will be temporary, and that G-d will eventually 
redeem His people and settle them permanently in His land, in honor, 
prosperity, and with worldwide influence. 
The text of the Haftara assures the exiles that G-d indeed has not 
forgotten the Israelites. The exiles will be very painful and bitter: the 
Israelites will have paid 'doubly for their sins' (40:2). As a 'kingdom of 
priests and a holy nation' (Ex. 19:6), higher standards of conduct are 
expected from them than from other peoples, making their deviance 
from the Torah path all the more serious (Ibn Ezra; c.f. Amos 3:2). 
When the time comes, G-d Himself will see to it that His People return 
to the Land. Even when all seems hopeless, nothing is impossible for 
Him, as He operates on a scale totally beyond the comprehension of 

Mankind. 'Who measured the waters with the hollow of His hand and 
sized the heavens with His little finger… weighed the mountains with 
a scale and the hills with a balance? Who instructed Him in the right 
way, taught Him knowledge, or guided Him in the path of wisdom?' 
(40:11-12). Just as Man cannot grasp the infinite, he has to accept that 
there are forces behind him which he cannot fathom by dint of being 
merely human. In that context, the pagan concept of exclusively 
applying one's own intelligence to confine the deity to an earthly form 
using the most expensive materials available is not merely idolatry; but 
it grossly overestimates Man's intelligence and locus of control (c.f. 
40:18-24). 
Compared to eternity, Man is ephemeral and insignificant: 'all flesh is 
grass… which withers and fades… when G-d's breath blows over it… 
Indeed, Man is like grass… but the Word of G-d will endure for ever'. 
(40:6-8) 
This stresses the greatness of the Israelite Nation's connection with the 
Infinite Creator. Israel's oppressors (Rashi, Radak) are temporary as 
grass, but with backing of the Almighty, to whose direction even the 
stars conform (40:26), Israel will be able to proclaim confidently 
without let or hindrance that the Divine Presence has returned to the 
Land and the Holy City of Jerusalem (40:9). 
D’var Torah 
As stated above, Isaiah brings the humbling similarity between Man, 
the most intelligent species on Earth, and lowly grass: 'all flesh is 
grass… which withers and fades… when G-d's breath blows over it… 
Indeed, Man is like grass…' (40:6-8). But then G-d Himself brings the 
seemingly rhetorical questions; 'To what may I be compared? (40:25) 
And in reply, he invites humanity to look at the stars, His Products: 
‘Lift up your eyes to the heavens and see who created them! Who brings 
out their hosts by number, calling each one by name? Not one fails to 
appear, because of His great might and tremendous strength!' (40: 26) 
Of all the things He created, why did G-d ask Man to look at the stars 
specifically, in order to come to appreciate Him? What special qualities 
do they have? After all they are remote, practically intangible, and of 
limited interest to people other than astronomers, astrologers, or 
navigators. 
One approach may be found in the narrative of the early life of 
Abraham, after his war against four major powers of his time, and his 
rescue of his nephew, Lot. Distressed in his childlessness, G-d reassures 
him that he will indeed have a family, with reference to the stars: 
'He took him outside, and said: 'Look up to the heavens and count the 
stars if you can… that will be the number of your descendants'. (Gen. 
15:5) 
The Midrash (Pesikta Zutreisa) explains that comparison with the stars 
in the following way. G-d took Abraham outside the realm of reason 
and nature – above the Earth, symbolized by the stars. Abraham knew 
that he and Sarah could not have children together, but G-d was now 
telling him that the Israelites transcend the laws of nature, which are 
symbolized by the stars and constellations. Thus even though he and 
Sarah were naturally unable to have children together, they were 
superior to the main order of things (symbolized by the stars) and would 
have children if that was G-d's Will. And just as no-one can conquer 
the stars, so no nation will ever succeed in exterminating Israel. 
These ideas may be applied to the text of the Haftara. To whom, asks 
G-d, may I be compared? He does not give an answer. But He does 
suggest that by looking up at the stars, His People may see themselves 
of more importance than here today and gone tomorrow, like mere 
grass that fades away without trace. For the act of looking at the stars 
symbolizes the eternity of Israel. Israel is not part of the mere general 
flow of humanity, governed by the predictable rules of history and 
nature. An Israelite nation that follows His Will – by accepting and 
relating to His Infinite Being – is indeed above those rules, as the stars 
are above the Earth. Against all physical and political odds, they will 
return to the Land if G-d so wills. And just as no-one can conquer the 
stars, so no nation will ever succeed in completely obliterating Israel. 
Moreover, at the individual level, stars are numerous, but they all have 
names (c.f. Psalms 147:4), and individuality. That means that they 
symbolize that each person has his unique individuality that has 
paramount importance in the Creation if it follows the Will of G-d, as 
the stars do. For in giving each one a 'name' (40:26), its individuality is 
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recognized, and this illustrates the importance of each person within the 
Creation. 
That is what G-d teaches us in Isaiah. To accept the infinity of G-d 
enables us to accept our own role in the Creation. As 'infinity' we do 
not know 'to what G-d is to be compared' – and by extension, where we 
fit in to the vast eternal plan. But we know that we belong – in a big 
way! For in being urged to consider the stars is to bring home to us the 
importance of our individuality within the structure G-d created for us 
at one level, and as our eternity as a people on the next. 
As Mark Twain put it: 'All things are mortal, but the Jew; all other 
forces passes, but he remains'. 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Vaeschanan/Shabbos Nachamu 5777 
“Wholeheartedly” 
During a lecture given on Tisha B’av a number of years ago, Harav 
Matisyahu Salomon shlita, the Lakewood Mashgiach, related the 
following personal story: 
“When I was a young man I was a student in the Gateshead Yeshiva. 
The yeshiva had a hundred and twenty-five students; not large 
quantitatively, but qualitatively tremendous. The building was fairly 
small and we were packed onto the benches. The tables were so narrow 
that the volumes of gemara before us all overlapped each other. If a 
student wanted to turn the page he had to ask everyone around him to 
lift their gemaras first. Yet despite it all we sat and studied with 
tremendous diligence. 
“One day a Dayan from London came to visit the yeshiva. When he 
addressed the student body he explained that he did not wish to deliver 
a lecture. Rather he wanted to read to us a page from an American 
journal that he had read the week prior. 
“The article was written by an obviously irreligious Jew, albeit who 
possessed an appreciation for Jewish history. In the article the author 
explained that, along with a group of journalists, he was invited on a 
European tour. When they arrived in England one of the places they 
visited was a village in Northeast England called Wallsend. 
“Wallsend is an ancient village that dates back almost two millennia. 
When the Romans invaded and conquered England they constructed a 
wall to serve as a barrier to keep the mighty Scottish Picks out of 
England. The wall was called Hadrian’s Wall after the Roman 
Emperor. The village where the wall ended was aptly called Wallsend. 
Today there is nothing left of the wall except for a few moss-covered 
stones in the village of Wallsend. It is nothing more than a tourist 
attraction(1). 
“The day the journalist arrived at Wallsend he recalled that he had 
yahrtzeit for his mother and he wanted to recite kaddish in her memory. 
When he asked the tour guide if there were any Jewish Services in the 
area, the guide replied that there was a school in the village of 
Gateshead ten miles away. There he would be sure to find any religious 
service he needed. 
“The journalist wrote that he arrived at the yeshiva in the middle of the 
afternoon. He had never been in a yeshiva before and the sight that 
greeted him was extraordinary. There were tens of young men huddled 
together on small benches studying, debating, and arguing with passion 
and vibrancy. The journalist did not comprehend anything they were 
saying, but he stood and watched spellbound. But then he overheard 
something which caught his attention. One student called out to his 
friend, “But Rabbi Akiva says…!” Those words reverberated in his 
ears. 
“Even after they destroyed the Temple in Jerusalem, the Romans 
understood that their job was incomplete. In order to destroy the Jewish 
People, they had to stop the public study and teaching of Torah. Rabbi 
Akiva’s execution was commissioned by the Roman Emperor Hadrian. 
His crime was that he taught Torah publicly. Hadrian ordered Rabbi 
Akiva to be killed in a most barbaric and heinous fashion to serve as an 
example of the severe consequences for teaching Torah. Yet today, 
centuries later, Hadrian and the Roman Empire are long gone, relegated 
to the history books and symbolized by a few moss-covered stones. 
Rabbi Akiva, on the other hand, is alive and well. His teachings and 
legacy are still being promulgated and studied today!(2) 

Rabbi Salomon concluded that the story gave him so much 
encouragement because it serves as a powerful representation of G-d’s 
Promise, “But despite all this(3), when they will be in the land of their 
enemies, I will not have been revolted by them nor will I have rejected 
them to obliterate them, to annul My covenant with them – for I am 
Hashem, their G-d(4).” Rashi explains that a Jew must never think that 
the atrocities of exile prove that G-d no longer loves and favors Klal 
Yisroel. His love for us is boundless, and even in exile the covenant 
remains in full force. 
All of the empires and countries that have sought to vanquish and 
obliterate us are gone. Yet we remain. That is the greatest sign of His 
love for us. 
The verses of Shema, recited thrice daily, form the cornerstone of our 
faith, responsibility, and devotion to G-d. A Jew is obligated to state 
with conviction, “You shall love Hashem, your G-d, with all your heart, 
with all your soul, and with all your “Me’od”(5).” 
The gemara(6) offers two explanations of the word ‘me’od’: The first 
explanation is that me’od means “with all of your resources”; one must 
prioritize G-d over his money and physical resources. The second 
explanation is that one must love G-d despite whatever “middah” - 
Character Trait/Divine Attribute - G-d employs towards him. At times 
G-d may act toward a person with the attribute of justice, at other times 
with compassion. But no matter which attribute it is, one must realize 
that G-d does all for the good and He must love G-d for that. 
A Jew must love G-d on Tisha B’av in the same vein as he loves G-d 
on Simchas Torah. Even when events are inexplicable and painful, 
during times of loss and pain, one must remind himself that G-d loves 
him and is always with him. Through that realization one will come to 
love G-d, regardless of which ‘middah’ He utilizes towards him. 
The great Chassidic Master, Rabbi Levi Yitzchok of Barditchev, was 
renowned for his extreme piety and passion in his Service to G-d. One 
night Rabbi Levi Yitzchok was staying at an inn. At midnight he sat 
down on the floor to recite Tikkun Chatzos (7) as he did every night. 
When the innkeeper was awakened by the sounds of weeping coming 
from one of his rooms, he was alarmed and went to see what was wrong. 
Rabbi Levi Yitzchok gently explained to the ignorant innkeeper that he 
was reciting special prayers to mourn the destruction of the Temple and 
the elongated exile that we are subject to. The innkeeper replied that 
those tragic events transpired centuries earlier. Why cry over spilled 
milk? The Rebbe gently described to his host the grandeur and opulence 
that was Jerusalem. He described the Kohanim doing the service in the 
Bais Hamikdash and bringing the offerings on the altar, while the 
Levites sang harmoniously. He delineated the many miracles that were 
omnipresent in the Bais Hamikdash, and the feeling of closeness and 
connection that every Jew felt with his Creator. 
When the innkeeper heard the Rebbe’s description he began to cry. In 
fact, he cried so intensely that soon Rabbi Levi Yitzchok had to put his 
arm around the innkeeper to console him. “Despite what we have lost, 
we are actually quite fortunate”, began the Rebbe. “On Tisha B’av 
afternoon, after spending hours sitting on the floor and reciting 
lamentations, recounting all the tragedies that have befallen us as a 
people during the exile, we arise and don our Talis and Tefillin(8). 
During Mincha we recite the added prayer “Nachem” which requests 
G-d to console us for our losses. How does this drastic transition occur? 
How can we begin to accept consolation when moments before we were 
in a state of inconsolable grief? Furthermore, most of the Bais 
Hamikdash burned during the afternoon of the ninth and the morning 
of the tenth of Av. Why are we rising from our most intense state of 
mourning during the time when the flames were ravaging the 
Sanctuary? 
The Rebbe continued, “The truth is that we do not comprehend G-d’s 
kindness and love for us. Our Sages explain that G-d destroyed the Bais 
Hamikdash in order to preserve us. Had He allowed us to receive the 
retribution we justly deserved we would have been destroyed. But 
because He channeled His anger, as it were, towards the physical 
structure of the Bais Hamikdash, we were able to survive the harrowing 
and traumatic ordeal. Therein lies our solace! The very fact that G-d 
destroyed the Bais Hamikdash demonstrates His love for us, for He 
destroyed His own home and exiled Himself, as it were, rather than 
destroy His Beloved Nation. 
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“That is why we are able to be consoled at the height of our grief. The 
very burning of the Bais Hamikdash symbolizes the reason why we are 
able to be consoled. For in that sense the burning Temple symbolizes 
G-d’s unyielding love for us.” 
When Rabbi Levi Yitzchok concluded his narrative, the innkeeper 
stopped crying, and then he got up and began to dance. Rabbi Levi 
Yitzchok arose to join him and they sang and danced together. One of 
the other guests at the inn was awakened by the noise and went to 
investigate. The sight that greeted him was astounding. He asked the 
innkeeper why he was dancing with the Rebbe in the middle of the 
night. The innkeeper smiled and replied, “Why do you think we are 
dancing? We are dancing because G-d destroyed the Bais 
Hamikdash!”(9) 
The Shabbos following Tisha B’av is titled Shabbos Nachamu – the 
Shabbos of consolation. The opening words of the haftorah read, 
“Console! Console My People!” Despite all we have suffered and all 
of the difficulties and pains people suffer from, we take solace in the 
knowledge that G-d’s love for us is boundless and unconditional. In 
addition, we wear ‘our yellow stars’ as banners of pride for we know 
that we are part of an eternal people who will ultimately prevail and 
persevere. No other nation can feel consolation in the tragedy itself, 
besides Klal Yisroel, for we know that we are part of a Master Plan. 
We await the ultimate consolation when G-d will abolish tears and pain 
forever, and the whole world will recognize the undeniable truth, “On 
that day, G-d will be One, and His Name will be One.” 
“You shall love Hashem, your G-d” 
“Console! Console My People!” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr 
Naftoli- New Windsor 
1. In Rabbi Salomon’s words, “I’m not sure what you do when you 
arrive at the wall, other than to have a picnic and a beer next to the wall 
before leaving.” 
2. Rabbi Salomon added that, in his opinion, “that is the only reason 
why there is a ridiculous place called Wallsend and why people still go 
to look at those stones. Because those stones are a testimony that Torah 
is Min Hashamayim (Divinely Ordained).” 
3. i.e. the harsh curses that will befall Klal Yisroel when they do not 
hearken to the Word of G-d 
4. Vayikra 26:44 
5. Devorim 5:5 
6. Berachos 61b, 54b 
7. Special prayers recited for the destruction of the Bais Hamikdash, to 
mourn for the Divine Presence which is in exile. It is customarily 
recited at midnight. 
8. On Tisha B’av morning we symbolize the loss of our pride in the 
exile and so we do not wear Talis and Tefillin, which represent that 
pride. 
9. Heard from Rabbi Pinchos Idstein, Head Counselor of Camp Dora 
Golding, Tisha B’av 5770 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
1 – Talmidim are children of the Rebbi 
 ושננתם לבניך (ו:ז), אלו התלמידים מצינו בכל מקום שהתלמידים קרויים

י שם)”וכשם שהתלמידים קרויים בנים כך הרב קרוי אב (רש…בנים  
The Gemara says in Maseches Makos, “Taryag mitzvos were told to 
Moshe at Sinai. From what pasuk do we derive this? Torah tzivah lanu 
Moshe,” – in gematria, the word Torah contains the numerical value of 
611 – “and the first two dibros of ‘Anochi’ and ‘Lo yihiyeh l’cha’ we 
heard mi’pi ha’Gevurah, directly from the Almighty.” From this Chazal 
we see that there were two parts to the giving of the Torah: “tzivah lanu 
Moshe“, and “mi’pi ha’Gevurah.” One aspect of being taught by Moshe 
Rabbeinu, and another facet of receiving directly from Ha’Kadosh 
Baruch Hu. 
Was this a one-time event, or is it an ongoing reality? Are there 
continuously two facets to Torah transmission? 
The pasuk in Va’eschanan (5:19) says, “Kol gadol velo yasaf.” The 
Targum says “lo pasak,” the great sound never stopped. This is the part 
of Torah which is directly from Ha’Kadosh Baruch Hu. So we see that 
it indeed continues. 

First of all, let’s understand that the great sound from the Almighty that 
never stops, is each and every person’s individual portion in the Torah. 
We say in davening on Shabbos, “v’sein chelkeinu b’sorasecha, give 
us our portion in Your Torah.” In parshas Ki Sisa, Rashi says that 
wisdom is that which one hears from others and understanding is the 
ability to extrapolate one I dea from another. One’s own share in the 
Torah implies, first of all, the understanding of divrei Torah that each 
and every individual has in his own unique way. 
“For Hashem will give wisdom, from His mouth knowledge and 
understanding.” The Medrash explains, “Great is wisdom, but even 
greater than it is knowledge and understanding. The one whom Hashem 
loves very much [will merit] mi’piv daas u’tevunah, knowledge and 
understanding from His mouth.” 
Our ancestors who stood by Har Sinai and heard Hashem speaking to 
them – about them do Chazal say that the words of Torah were 
engraved on their hearts. They gained the potential for the most 
profound grasp of divrei Torah. How do we, though, who live 
generations after Har Sinai, receive our share from Ha’Kadosh Baruch 
Hu? The question is not so difficult, but I would like to suggest an 
approach. 
Chazal say, “Kol ha’melamed es ben chaveiro Torah k’ilu yelado, one 
who teachers another’s child Torah, it is as if he gave birth to him.” The 
Vilna Gaon says that this is not merely a metaphor. Rather it is a real 
birth; not a physical birth, but a spiritual birth. A spiritual birth that 
parallels biological birth. 
Regarding physical birth, Chazal teach us that there are three partners 
in every child that is born: Ha’Kadosh Baruch Hu, the child’s father, 
and the child’s mother. Chazal further delineate the respective input of 
these three partners. The father and mother provide the various physical 
components – the infrastructure – and Ha’Kadosh Baruch Hu provides, 
“ruach u’neshamah dei’ah binah v’haskeil, spirit and soul, knowledge, 
understanding, and intellectual achievement.” 
Teaching Torah is the spiritual equivalent of birth. Teaching Torah can 
create spiritual offspring. What role then, we may ask, is given to the 
partner, to Ha’Kadosh Baruch Hu, in spiritual birth? 
The obvious answer is that there is a parallel between the two. In 
teaching Torah, there are also two components. There are the actual 
words of Torah themselves, what we call the body of Torah, which is 
transmitted by the Rebbi to the Talmid. Then there’s the nishmas 
chaim, the inner living soul of the words of Torah. The spirituality of 
the spiritual. Just as in the human being there is the spiritual life-force 
within the physical structure; so too, the spiritual words of Torah must 
have an inner, spiritual component. Their own nishmas chaim, living 
soul. This is the “knowledge, understanding, and intellectual 
achievement” that give vitality to the words of Torah. 
The Rebbi gives of himself to the Talmid. He transmits to his talmid 
his Torah; his perception and comprehension. Ha’Kadosh Baruch Hu, 
who is partnered in the teaching, gives each talmid his own 
“knowledge, understanding, and intellectual achievement”, his own 
living soul. In every successful transmission of Torah, there exists a 
corollary of the “Torah tzivah lanu Moshe” from the Rebbi, and the 
“mi’pi ha’Gevurah”, the contribution of the partner, Ha’Kadosh Baruch 
Hu. 
Many great talmidei chachamim have it that one should not hesitate to 
find allusions for various concepts in the golden words of the Rambam. 
In his introduction, the Rambam records the transmission of Torah from 
Har Sinai to the last of the Chachmei Ha’Gemara, and back again. He 
then adds the following, “It emerges that all of them [received the 
Torah] from Hashem Elokei Yisrael. It is not only because there’s an 
unbroken chain to Har Sinai that it’s from Hashem Elokei Yisrael. 
According to what has been said, everyone who receives Torah from a 
Rebbi is also receiving from Hashem Elokei Yisrael. Every talmid is a 
spiritual son of his Rebbi, and Ha’Kadosh Baruch Hu is a partner in the 
process. 
The Gemara in Chagigah says, “Words of Torah are fruitful and 
multiply.” A talmid learns and receives Torah from the Rebbi in 
accordance with the comprehension of that Rebbi. The talmid then 
applies his own creativity to Torah, developing his own nuances and 
insights. Each talmid chacham has his own particular way of viewing a 
given topic. Divrei Torah are fruitful and multiply when a talmid 
chacham uses his power of understanding in extrapolating new 
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concepts and principals from that which he has already learned. This is 
the materialization of the knowledge and understanding that is 
bestowed by Hashem. 
When is a talmid a true spiritual offspring of his Rebbi? It depends on 
whether Ha’Kadosh Baruch Hu was a partner in the teaching, in the 
transmission of Torah. If we see that the talmid has achieved his own 
unique portion in Torah, that the Torah is alive with vitality within him, 
that to his words of Torah he applied knowledge, wisdom, and 
intellectual achievement, then it must be that Ha’Kadosh Baruch Hu 
was, as it were, a partner and there was a complete process of a spiritual 
birth. 
(Audio recording, available here: 
http://nermichoel.org/index/shiur/speaker/rabbi-twersky/title/dinner) 
2 – Transmitting Torah to one’s children 

י בניך (ד:ט)והודעתם לבניך ולבנ  
Rav Twersky always made a point to maintain regular learning sessions 
with his sons, even when they were young boys. Reb Avrohom, the 
youngest remembers that his father began learning with him regularly 
from the time he was in second grade. When they got older, and went 
away to dorm in a Yeshiva, this would bite quite a bit into Rav 
Twersky’s very busy schedule; but it made no difference to him. 
Whether his sons were learning in Kol Torah or Brisk in Yerushalayim, 
Ponovezh in Bnei Brak, or Nesivos Ha’Torah in Ramat Beit Shemesh, 
Rav Twersky would travel to wherever his sons were to learn with 
them. Never once did he even so much as suggest that they should come 
to him . 
Sometimes he would learn with them once a week; sometimes twice. 
When they were younger and still living at home, he would often learn 
with them three times or more every week. He would sometimes learn 
with them the topic they were learning in their yeshiva at the time, and 
other times they would learn other subjects. However, Rav Twersky 
always made sure to show an interest in whatever it was they were 
learning in their yeshiva, and would discuss it with them at least from 
time to time to demonstrate that care and concern. 
Reb Avrohom, the youngest son, said that while he was attending 
Yeshivas Ponovezh in Bnei Brak, his father would come to Bnei Brak 
once a week to learn with him, and another day to learn by Rav Yisrael 
Elya Weintraub. “So I asked my father,” related Reb Avrohom, “to 
come an hour early on the days he came for Rav Weintraub, so I could 
learn with him during that hour. I think he may have done it once, but 
ultimately he felt no choice but to turn down my request. Why? Because 
he would always bring along his friends, providing them a ride to Rav 
Weintraub’s shiur, and he did not want to stop doing that.” 
Rav Twersky’s learning sessions with his sons were very meaningful 
to him. That is obvious simply by dint of the fact that he invested so 
much time to do so, but there was another indication of that fact as well. 
Reb Avrohom found amongst his father’s writings a line that reads, 
“This question arose when I was learning with my son…” 
Even when his sons were older bachurim, Rav Twersky saw it as his 
responsibility to guide them. At a certain point, he encouraged his 
youngest son Reb Avrohom to switch to Yeshivas Brisk. There, he felt 
that his son would achieve a deeper grasp of analytical ability. Reb 
Avrohom told his father that he is not sure that he wants to do that, and 
that he would discuss it with his oldest brother, Reb Meshulam, who 
had attended Yeshivas Brisk after learning in Yeshivas Kol Torah. Rav 
Twersky told his son ok, and left it at that. Reb Avrohom did wind up 
deciding to go to Brisk after discussing it with Reb Meshulam. 
However, there is a part of the story that he only discovered after his 
father was niftar, during the shiva. 
It was then that Reb Meshulam revealed to his younger brother what 
had transpired after the latter concluded his discussion with their father. 
“He immediately called me up on the phone and said to me, ‘Please 
make sure that you convince Avrumi to go to Brisk.” Rav Twersky 
wanted to do everything possible to ensure what he felt would be the 
most beneficial for his son’s progress, but would not do so by forcing 
the issue directly. If he could manage to arrange that his son should feel 
independently convinced, then wonderful. But if not, not; and he would 
allow his son the independence of making his own decisions. 
When Reb Avrohom did finally inform his father that he agreed to 
transfer to Brisk, he provided one, important stipulation. “If I am going 
to be learning in Yerushalayim,” Reb Avrohom told his father, “then 

there is no reason why we should learn together only once a week. So 
I will agree to go to Brisk, but only on the condition that you’ll learn 
with me twice a week!” It was a done deal. 
The younger Twersky daughter, Mrs. Nechama Charlop, recalls her 
later years of high school, when she was often the only child home. 
During that time period, Rav Twersky would generally come home late, 
often around 12:00 am. That is when he would eat his supper. As many 
high school girls are wont to do, she would often be up at that time, and 
would take advantage of the opportunity to schmooze with her father. 
On Thursday nights, Rav Twersky would usually go for long walks 
after eating his supper. “I would often accompany him on these walks,” 
Mrs. Charlop reminisced, “even though I would usually not engage him 
in conversation during that time since I didn’t want to interrupt him 
from thinking in learning. 
“One time, we were walking down Kanfei Nesharim Street around 1:00 
am, and we passed by a fast-food store that was packed with boys –
who, from the way they were dressed, looked like yeshiva bachurim – 
that were hanging out there. When I saw that, I turned to my father and 
said, ‘Tatty, how did you manage that all three of your boys turned out 
so well? How were you zocheh to such good kids?’ He was silent for a 
few moments, and then he said to me, ‘Of course, everything is 
ultimately siyata d’Shmaya…’ he paused again, and then he said, ‘but 
in terms of what I may have done…I think it is the personal 
involvement that I always made sure to have with my children.’ 
“I remember those words making a very deep impact on me, but it was 
only four or five years later that I fully realized how fundamentally 
meaningful it was to him. The topic of what is important for success in 
child-rearing somehow came up in a family conversation, and my father 
said, ‘Yes, I once discussed this point with Nechami.’ ‘Tatty, you 
remember that conversation?’ I said in surprise. ‘Of course I do;’ my 
father told me, ‘I am surprised that you remember it!’ It was then that I 
fully realized how deeply meaningful this point was to my father; this 
value of always maintaining personal involvement in his children’s 
lives.” 
(Excerpt from the as-yet unpublished biography of Rav Twersky) 
 

Rabbi Berel Wein 

Fake Religion 
One of the many troublesome trends existing in our societies is the 
elevation of issues that are basically political and even monetary, to the 
level of religious faith and practice. The current struggle, mainly in the 
media and not so much on the ground itself, regarding the installation 
of metal detectors on the Temple Mount, is an example of making a 
security and political issue into a matter of holy war and belief. 
It is ironic that the Saudis have been able to install such security 
measures in the heart of the great mosque of Mecca without apparently 
violating any religious principles of Islam. Yet, when Israel attempts to 
do so on the Temple Mount, after terrorists committed murder in its 
precincts, it is pressured and criticized for having the temerity to install 
such security measures on territory that it governs. 
Anyone with a rational view of the matter would realize that there is no 
religious issue present here at all. Nevertheless, the Arab propaganda 
machine has raised the matter in the eyes of many in the Moslem world 
to the level of holy war and a violation of the sanctity of the site. The 
cynical use of religion and faith in regard to what is essentially a 
political and completely secular issue is unfortunately an all too 
common tactic and occurrence throughout the world today. 
Once something becomes a matter of religious faith there can be no 
logical argument or marshaling of facts that will be able to overcome 
that belief. And eventually this can only lead to further 
misunderstanding, distrust and even violence. 
Sadly, this type of fake religion is also alive and well within certain 
sections of the Jewish community in Israel and throughout the world. 
The issue of the assignment of space for worship at the Western Wall, 
which is basically an issue of practicality, security and political reality, 
has been raised by all sides to the dispute to the level of a religious holy 
war. 
There is currently space assigned to those who wish to pray there in an 
egalitarian fashion. My personal observation and anecdotal evidence 
also indicates that this area is sparsely used, if at all. Except for the 
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politicians and heads of the religious factions, there is no groundswell 
of interest in the issue amongst the great masses of the Jewish people. 
It is just fake religion being used in the name of tolerance and other 
noble ideas to achieve what is essentially only a political end. The 
opposition of certain groups of Jews to the existence and the success of 
the State of Israel is no longer a political issue as it once was. It has 
now become a wholly religious issue that leads to fanaticism and 
terribly shameful behavior. Again we are witness to the elevation of a 
political disagreement to the status of an uncompromising holy war. 
When the line between faith issues and political ones is erased then 
sadness and disaster inevitably follow. 
Almost all of the terrible religious wars that took place in Europe for 
centuries were based more on politics than on faith, even though they 
were all presented as wars of religion and belief. The toll of those wars 
ran into millions of dead and maimed. All religious principles were not 
settled nor were the faithful rewarded in any physical or spiritual 
fashion. This is because these were essentially political, dynastic and 
nationalistic struggles fought under the banner of fake religion. 
The scars from those wars still exist even until our day. Fake remains 
fake even when it comes to matters of religion and faith. The attempt 
of the Moslem world to elevate their dispute with Israel over territory 
and existence into a matter of jihad and holy war has left the world, 
including the Moslem world itself, vulnerable to fanaticism and 
unending violence. 
All of this is founded on baseless beliefs and so called facts long 
disproven by realism and pragmatism. The Torah warns us against 
beliefs in magical solutions and super savants. We fall victim to this 
type of fake religion that undermines our true faith and eventually 
weakens our beliefs and actions. 
Religion may be everything but not everything should be classified as 
being religion. Struggles over dress, language, army service and voting 
for and in the Knesset, are all political and social in nature and origin. 
Making them matters of religious faith only serves to eventually 
demean religion and increase social division. 
Shabbat shalom, Berel Wein 
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Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Vaetchanan – Nachamu 
Moshe’s final heartfelt appeal to the merciful God of Israel is somehow 
refused and of no avail. He will not be allowed to enter the Land of 
Israel. One can only feel the bitter disappointment and frustration that 
he must have experienced at this response. Nevertheless, he continues 
in his role as teacher and leader of Israel even until his final day. 
The balance of this book of Dvarim is taught to his people and to all 
eternity after he is aware that the greatest ambition of his life – entering 
the Land of Israel – has been denied to him. Though he will refer to this 
matter a number of times throughout this book of Dvarim, there is no 
further evidence of any resentment on his part to the will of God, as 
expressed to him in the Torah reading of this week. 
Even though he was apparently answered in the negative this did not 
affect his attitude towards the Jewish people, let alone the God of Israel. 
Apparently he is comforted by the fact that he was answered and that 
all doubts were removed as to his status and future. The rabbis of the 
Talmud have taught us that there is no greater satisfaction then when 
all doubts regarding a given situation are removed. Even a negative 
response contains within it a certain measure of satisfaction at the 
resolution of a doubtful issue. 
Moshe will be joined to his people for all eternity even though he will 
not be privileged to enter the Land of Israel with them. And this half-
full glass should suffice to bring him comfort and contentment. 
On the surface there appears to be relatively few times in our painful 
history of exile and persecution when comfort and contentment are 
afforded to us. We have to make do with glasses that are only half-full, 
physically speaking. However, the Jewish people always had an 
overflowing cup when it came to spirit, holiness and Torah scholarship. 
This was always our vessel of hope and optimism. 
The Jewish people always believe that there are better days ahead. That 
belief alone sustains us through the darkest of times and the most 
perilous of situations. Hope for the future is the greatest tool for 

consolation in the present. Our generation has lived to see a physical 
and spiritual rebirth of the Jewish people, unimagined a century ago. 
But there were people then who dreamt that such a rebirth was not only 
possible but that it actually would take place. It was this belief, illogical 
as it appeared at that time, which was the source of comfort and 
consolation to a stricken people. It is only when grief and 
disappointment create a lack of hope and commitment to a better future 
that any meaningful form of consolation and healing is prevented. 
These weeks of consolation and preparation for the great days that soon 
will be upon us should strengthen us in our resolve and spirit…. and 
will truly remain a great source of consolation for Israel and the Jewish 
people. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Va’etchanan: Shattered Tablets 
We were young then. They were old—in our eyes, very old. 
We were the students, barely out of high school and studying in the beit 
midrash of our yeshiva in the Lower East Side of Manhattan. Some of us 
were on the path toward rabbinic ordination, but most of us were simply 
spending a year or two prolonging our religious studies and wondering 
what to do with our lives. 
They were the elderly residents of an institution just across the street from 
our study hall. It was called the “Home for the Sages of Israel.” It occupied 
a timeworn building, which consisted of several dormitory rooms, a kitchen 
and dining room, and a synagogue that served the dual purposes of prayer 
and Torah study. Some of the men actually lived there, but my impression 
is that most of them lived elsewhere and used the institution as, what today 
would be called, an adult day care center.” 
My friends and I had very little interaction with the elderly men. 18-year-
olds have little patience for the aged, and in most ways, despite our 
immersion in religious studies, we were typical 18-year-olds. 
From time to time, however, we would venture across the street and spend 
some time in the old men’s company. On those occasions, we would come 
away saddened. Many of the men were simply asleep, sprawled out on the 
benches that lined the walls of the sanctuary. Others were daydreaming, 
surrounded by clouds of cigarette smoke, impervious to the dangers of 
smoking that were not yet public knowledge at that time. Few were open to 
conversation of any sort. We soon discovered that those who were open to 
conversation were in one phase or another of senile dementia. 
We came away disheartened. We had anticipated the opportunity of 
engaging “Sages of Israel” in dialogue. We had hoped to imbibe some of 
their learning and wisdom. Instead, we were confronted by broken men, 
broken by the ravages of age, exacerbated by their experiences during the 
Holocaust, from which they had barely escaped little more than a decade 
before. 
As budding Talmudists, we debated amongst ourselves as to what our 
attitude should be toward these unfortunates. We knew passages in the 
Talmud that addressed the sad situation that we faced. We recalled the 
passage in Tractate Berachot 8b, which reads, “Be sensitive with regard to 
the old person who has forgotten his learning under duress, for we are 
taught that the Tablets, and the shattered Tablets, were placed side-by-side 
in the Holy Ark.” Rashi comments that the “duress” mentioned in this 
passage can refer either to illness, dementia, or to the pressures of life. He 
adds that by “sensitivity,” the Talmud means to command us to revere the 
sage who has lost his learning and not merely “sympathize” with him. 
Shattered Tablets deserve the same deference as the Holy Tablets 
themselves. 
Our discussion persisted even after we returned to our study desks. We 
found ourselves wondering about forgetfulness, and its causes and possible 
benefits. We were familiar with the rabbinic teaching that if we would not 
be blessed with the ability to forget, we would be paralyzed by the 
memories of our personal tragedies and traumas. But the men we met that 
day forgot not only their many sufferings. They also forgot their learning, 
their wisdom, their positive experiences, and often even the memories of 
their dearest loved ones. 
I still vividly recall the frustration we all felt at our inability to understand 
what benefits might be derived from their state of total forgetfulness. We 
were forced to resign ourselves to add this frustration to the theological 
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frustrations we all confront when we ask, in one way or another, “Why do 
the righteous suffer?” 
Remember, however, that we were 18-year-olds. We were blessed with the 
resilience—some might even say the naïveté—with which young people 
are endowed: we dismissed our theological quandaries and proceeded to 
wonder how we could avoid the fate of the old men in the building across 
the street. “Isn’t it a mitzvah,” one of us volunteered, “to do all that one can 
to avoid forgetting one’s learning?” He was referring, of course, to a verse 
in this week’s Torah portion, Va’etchanan (Deuteronomy 30:23-7:11). 
The verse reads: “But take utmost care and watch your souls scrupulously, 
so that you do not forget the things that you saw with your own eyes. Lest 
they be removed from your heart all the days of your life. And make them 
known to your children and to your children’s children.” (ibid. 4:9). 
We all recalled that verse, and those of us who were able to remember it 
verbatim did so with special emphasis upon the phrase “all the days of your 
life.” 
We further recalled the special emphasis that the Talmudic Sage, Rabbi 
Meir, gave to this verse: 
Rabbi Dostai ben Yannai said in the name of Rabbi Meir: “One who forgets 
even one thing of his Torah learning, Scripture regards him as if he had 
endangered his soul, for it is said, ‘But take utmost care and watch 
yourselves scrupulously so that you do not forget the things that you saw 
with your own eyes.’ One might think that this applies even to one who 
finds his studies too hard to remember. Therefore, the verse adds, ‘Lest they 
be removed from your heart all the days of your life.’ Thus, one does not 
endanger his soul unless he deliberately removes teachings from his heart.” 
(Ethics of the Fathers, 3:8) 
Later that day, some of us shared our sophomoric reflections with the rabbi 
who was our mashgiach ruchani, our spiritual advisor. He listened with a 
smile and suggested that we return to the old age home and get to know one 
of the residents there, a man named Reb Yankele. 
Few of us were eager to return to the depressing scene that we had 
encountered. Thankfully, I was one of the few who returned willingly, and 
it was that day that I met Reb Yankele for the first time. I had several 
subsequent “discussions” with him, which consisted mostly of my listening 
to him and struggling to sort out nuggets of genius and wisdom from 
incoherent ramblings. 
Reb Yankele was one of those uniquely talented individuals who knew, not 
only every word of the Babylonian Talmud, but exactly where on the page 
that word appeared. He spoke only Yiddish, and for all intents and 
purposes, still resided in the Lithuanian shtetl from which he escaped. 
We were introduced to him, he offered us some of the biscuits and vodka 
that nourished him for the entire day, and we asked him for the secret of his 
uncanny ability to remember so much of his learning. 
Most of his reply was incomprehensible; that is, it was incomprehensible 
to us. But here is the phrase that did come through, clearly and 
unforgettably: “Ever since I was a yingele, a young boy, I prayed that I 
would remember, and I prayed that I would forget. I prayed that I would 
remember my Torah learning. I prayed that I would forget everything that 
would interfere with my ability to remember my Torah learning. Now, I 
remember little of my past. I recall none of the details of my rescue from 
the Nazis. The Master of the Universe heard my prayers. If you come to 
visit me again tomorrow, I will not remember you, but I will remember the 
Torah passages that we discussed.” 
The incident that I have related to you, dear reader, is one of my most 
precious memories. I certainly do not remember every word of Talmud I 
ever studied. But I will never forget my first encounter with Reb Yankele, 
whose full name was HaRav HaGaon, the truly great rabbi, Yaakov Safsal, 
of blessed memory. Blessed memory, indeed. 
 
Rabbi Pinchas Winston 

Perceptions 
Parashas Vaeschanan-Nachamu 
July 30-August, 2017 
The Talmud tells us that the episode of the spies was the cause of the 
destruction of both Temples, and all other calamities associated with the 
ninth day of Av. That’s on a Pshat level. On a Sod level, the source goes 
back even further. 
According to Kabbalah, the source of the destruction of the temples was 
the breaking of the first set of tablets. After returning from on top of the 
mountain, and after seeing the golden calf in the camp below, Moshe 

Rabbeinu threw down the tablets he was carrying and broke them. He may 
have broken the First Tablets physically, but it caused a spiritual breaking 
with ramifications all through history. 
If that is true . . . and it is, then even the Luchos HaRishonos—the First 
Tablets—are not the source of the destruction of the temples. The golden 
calf which led to their breaking was. It was the handiwork of the Erev Rav 
that Moshe Rabbeinu “mistakenly” took out of Egypt along with the Jewish 
people, against the advice of God. 
That being the case, then the Erev Rav was not the “source” of the disaster 
either. As the Arizal explains, the Erev Rav were the reincarnated souls that 
Adam HaRishon had produced during his 130 years of teshuvah (Eiruvin 
18b; Sha’ar HaPesukim, Shemos). 
Well, if you’re going to go that far back in time to track down the original 
cause that led eventually to Tisha B’Av, you might as well go all the way 
back to the Aitz HaDa’as Tov v’Ra—the Tree of Knowledge of Good and 
Evil. Had it not been for THAT sin, then Adam would not have needed to 
repent for 130 years and produce Erev Rav-grade souls. 
The truth be told, even THAT sin was not the start of it all. Kabbalah further 
teaches that the only reason the sin of eating took place was because Adam 
had already committed the sin of “looking.” Apparently, the Leshem 
explains, had Adam HaRishon not looked at the Aitz HaDa’as, which he 
did with the best of intentions, the snake would never have entered the 
Garden. This is what allowed the snake to entice Chava to eat in the first 
place. 
When Adam HaRishon was first created, he had no internal yetzer hara. He 
was perfectly balanced between good and evil and had no idea what it was 
like to disobey God. He also had no intention to violate the command of 
God, just to fulfill his role as the one to rectify Creation. He knew that path 
lay through the Aitz HaDa’as Tov v’Ra, and studied it to figure out how. 
It was the right idea, but at the wrong time. As the Leshem explains, Adam 
had not been spiritually capable of carrying out his mission at that time, and 
should have nothing but wait for Shabbos. Shabbos would have 
transformed everything, and then it would have been the right idea AND 
the right time. 
Tisha B’Av is just one VERY painful reminder that Adam HaRishon 
jumped the gun on personally carrying out world rectification. It is also a 
teacher of one of the most important lessons about life, about what it means 
to build rather than to destroy. It is a message that permeates every syllable 
of Megillas Eichah. 
We finish dovening everyday with the words: 
Rebi Elazar said on behalf of Rebi Chanina: “Torah scholars increase peace 
in the world, as it says, ‘And all of your children will be students of God, 
and your children—banayich—will have peace’ (Yeshayahu 54:13). Do 
not read “banayich,” “your children,” but “bonayich,” “your builders.” 
(Brochos 64b) 
What does it mean to be a builder? To be a successful one, you have to 
build something that can remain standing. That usually means having some 
kind of plan, and working out all the potential problems in advance. Then 
they can be solved on paper, not on site. 
In a sense, being an architect is like being a chess player. You have to think 
many moves ahead to avoid loss. You have to anticipate the obstacles while 
they are still only potentials, so that they never become realized. You have 
to look at what exists today and project its path into the future. 
The Talmud has another name for such a person: 
Who is the wise person? One who sees what is being born. (Tamid 32a) 
In other words, when they act in the present, they consider the future. When 
something occurs today they wonder about its impact tomorrow. When they 
say something in the here-and-now they are concerned about what it might 
cause later on. This takes a lot of wisdom, and grants a person more control 
over their future. 
Take Kamza, for example (Gittin 55b). When he ejected Bar Kamza from 
his festive meal, he probably had no idea that it would result in an invasion 
from the Romans and the destruction of the Temple (Gittin 57a). Would he 
have been a better host if had known it would? Probably. 
How many things in life go “south” in a very bad way because someone 
did not consider their present actions or words? Even world wars become 
world wars because leaders did not properly calculate the potential future 
impact of their current political policies. 
The message is extremely profound, and profoundly summed up in one 
word: eichah—how? HOW did it ever get so bad? HOW did things ever 
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get so out of control? HOW did something so good become something so 
bad? Which “left turn” caused everything to take such a destructive course? 
The same message was embodied in God’s question to Adam HaRishon 
after his sin: “Ayekah?” It is translated as, “Where are you?” but is spelled 
the exact same way as “eichah.” From ayekah to eichah, it’s been the same 
story all through history. 
Amazingly, the original cause is often something small and subtle. It may 
show little potential for anything bad. It takes a wise person to chart the 
course of an act or word, to see its cause-and-effect, in order to figure out 
the best course of action in the present. That makes a person a builder. Now 
that the official period of mourning has passed, we need to learn the lesson 
and become builders to truly be comforted. 
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Dvar Torah # 586 Va'eschanan ואתחנן 
This Dvar Torah is dedicated as a zechus for Yocheved bas Chana Leah 
for a zivug hagun b'karov! 
In this week's parasha Moshe Rabbeinu recounts the giving of the Torah at 
Har Sinai. Chazal ask (Tanchuma Ki Sisa:36) when Moshe was atop Har 
Sinai for forty days and nights, how did he know if it was day or night? 
They answer that when Hashem learned with him the Written Torah he 
knew that it was day and when they learned the Oral Torah together he 
knew that it was night. 
For some reason, it was clear to Chazal that Moshe didn't use the sun and 
moon to determine the time of day. Rav Wolbe sights a pasuk in Yeshaya 
(60:19) to explain the above Chazal: "The sun will no longer be for you the 
light of day and brightness, and the moon will not illuminate for you. 
Hashem will be an eternal light for you." 
In the future, the entire Bnei Yisrael will achieve the level that Moshe 
Rabbeinu achieved atop Har Sinai. The brightness generated by the 
spiritual revelations at that time will be so great that the sun will appear 
dark in comparison! Thus, when Moshe studied with Hashem, he was 
surrounded by a much greater light than the light provided by the sun and 
the moon, and the only way he could have known the time of day was by 
the material being studied. 
We find a similar idea mentioned elsewhere in the parasha. "Lest you raise 
your eyes to the heavens and you see the sun, the moon, and the stars... and 
you will be drawn astray and bow to them and worship them, which 
Hashem your G-d has apportioned to all the nations under the heavens. But 
you, Hashem has taken... to be a nation of heritage for Him" (Devarim 4:19-
20). The Maharal (Gur Aryeh) explains that in reality the light provided by 
the sun, moon and stars was created for the other nations. Hashem does not 
guide them, rather He linked their existence to the natural world. While 
Bnei Yisrael also enjoy the benefits of the sun's light, their path is meant to 
be illuminated by Hashem Who guides them through life. 
The basic idea rings true in every generation. The other nations live within 
the realm of nature. In contrast, Bnei Yisrael live above the realm of nature. 
Chazal refer to Torah as something which is "above the sun" and thus those 
who study it and perform its precepts are "above the sun" and the laws of 
nature. Appreciate our unique standing and take advantage of the fact that 
there is no situation that Hashem cannot change for the better, regardless 
of what the natural course of events might indicate! 
Rav Wolbe points out another lesson that can be gleaned from this pasuk. 
The celestial orbs were given to the other nations as a means of illuminating 
the world. This seems to imply that Bnei Yisrael were given the sun and 
moon for different reasons. 
Moreover, the pesukim in parashas Bereishis (1:14-15) indicate this quite 
clearly. "Hashem said, 'Let there be luminaries in the firmament of the 
heaven to separate between day and night and they shall serve as signs and 
for festivals and for days and years. And they shall serve as luminaries.'" 
Rashi comments that in addition to their serving as signs for the festivals, 
they also will serve as luminaries. 
The main reason that the luminaries were created was to aid Bnei Yisrael 
in performing the mitzvos. They help determine the proper time to say krias 
shema and when the Yomim Tovim will fall out. The spiritual facet is the 
fundamental aspect while the physical advantage is only secondary! 
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Jewish History Crash Course 
Crash Course in Jewish History Part 55 - Jews and the Founding of 
America 
The creation of the United States of America represented a unique event in 
world history -- it was a democracy from its inception, it was rooted in the 
Bible, and one of its earliest tenets was religious tolerance. 
This is because many of the earliest pilgrims who settled the "New 
England" of America in early 17th century were Puritan refugees escaping 
religious persecutions in Europe. 
These Puritans viewed their emigration from England as a virtual re-
enactment of the Jewish exodus from Egypt. To them, England was Egypt, 
the king was Pharaoh, the Atlantic Ocean was the Red Sea, America was 
the Land of Israel, and the Indians were the ancient Canaanites. They were 
the new Israelites, entering into a new covenant with G-d in a new Promised 
Land. 
Thanksgiving -- first celebrated in 1621, a year after the Mayflower landed 
-- was initially conceived as a day parallel to the Jewish Day of Atonement, 
Yom Kippur; it was to be a day of fasting, introspection and prayer. 
Writes Gabriel Sivan in The Bible and Civilization (p. 236): 
"No Christian community in history identified more with the People of the 
Book than did the early settlers of the Massachusetts Bay Colony, who 
believed their own lives to be a literal reenactment of the Biblical drama of 
the Hebrew nation ... these émigré Puritans dramatized their own situation 
as the righteous remnant of the Church corrupted by the 'Babylonian woe,' 
and saw themselves as instruments of Divine Providence, a people chosen 
to build their new commonwealth on the Covenant entered into at Mount 
Sinai." 
Previously, during the Puritan Revolution in England, (1642-1648) the 
Puritan extremists sought to replace English common law with Biblical 
laws of the Old Testament, but were prevented from doing so. In America, 
however, there was far more freedom to experiment with the use of Biblical 
law in the legal codes of the colonies and this was exactly what these early 
colonists set out to do. 
The earliest legislation of the colonies of New England was all determined 
by Scripture. At the first assembly of New Haven in 1639, John Davenport 
clearly stated the primacy of the Bible as the legal and moral foundation of 
the colony: 
"Scriptures do hold forth a perfect rule for the direction and government of 
all men in all duties which they are to perform to G-d and men as well as 
in the government of families and commonwealth as in matters of the 
Church ... the Word of G-d shall be the only rule to be attended unto in 
organizing the affairs of government in this plantation." 
Subsequently, the New Haven legislators adopted a legal code -- the Code 
of 1655 -- which contained some 79 statutes, half of which contained 
Biblical references, virtually all from the Hebrew Bible. The Plymouth 
Colony had a similar law code as did the Massachusetts assembly, which, 
in 1641 adopted the so-called "Capitall Lawes of New England" based 
almost entirely on Mosaic law. 
Of course, without a Jewish Oral Tradition, which helped the Jews 
understand the Bible, the Puritans were left to their own devices and tended 
toward a literal interpretation. This led in some instances to a stricter, more 
fundamentalist observance than Judaism had ever seen. 
Jewish Influence On Education 
The Hebrew Bible also played a central role in the founding of various 
educational institutions including Harvard, Yale, William and Mary, 
Rutgers, Princeton, Brown, Kings College (later to be known as Columbia), 
Johns Hopkins, Dartmouth etc. 
Many of these colleges even adopted some Hebrew word or phrase as part 
of their official emblem or seal. Beneath the banner containing the Latin 
"Lux et Veritas," the Yale seal shows an open book with the Hebrew "Urim 
V'Tumim," which was a part of the breastplate of the High Priest in the 
days of the Beis HaMikdash. The Columbia seal has the Hebrew name for 
G-d at the top center, with the Hebrew name for one of the angels on a 
banner toward the middle. Dartmouth uses the Hebrew words meaning "G-
d Almighty" in a triangle in the upper center of its seal. 
So popular was the Hebrew Language in the late 16th and early 17th 
centuries that several students at Yale delivered their commencement 
orations in Hebrew. Harvard, Yale, Columbia, Brown, Princeton, Johns 
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Hopkins, and the University of Pennsylvania taught courses in Hebrew - all 
the more remarkable because no university in England at the time offered 
it. (In America, Bible study and Hebrew were course requirements in 
virtually all these colleges and students had the option of delivering 
commencement speeches in either Hebrew, Latin or Greek.) 
Many of the population, including a significant number of the Founding 
Fathers of America, were products of these American Universities - for 
example, Thomas Jefferson attended William and Mary, James Madison 
Princeton, Alexander Hamilton King's College (i.e. Columbia). Thus, we 
can be sure that a majority of these political leaders were not only well 
acquainted with the contents of both the New and Old Testaments, but also 
had some working knowledge of Hebrew. 
Notes Abraham Katsch in The Biblical Heritage of American Democracy 
(p. 70): 
"At the time of the American Revolution, the interest in the knowledge of 
Hebrew was so widespread as to allow the circulation of the story that 
'certain members of Congress proposed that the use of English be formally 
prohibited in the United States, and Hebrew substituted for it.'" 
Jewish Symbolism In America 
Their Biblical education colored the American founders' attitude toward 
not only religion and ethics, but most significantly, politics. We see them 
adopting the biblical motifs of the Puritans for political reasons. For 
example, the struggle of the ancient Hebrews against the wicked Pharaoh 
came to embody the struggle of the colonists against English tyranny. 
Numerous examples can be found which clearly illustrate to what a 
significant extent the political struggles of the colonies were identified with 
the ancient Hebrews. 
• The first design for the official seal of the United States 
recommended by Benjamin Franklin, John Adams and Thomas in 1776 
depicts the Jews crossing the Red Sea. The motto around the seal read: 
"Resistance to Tyrants is Obedience to G-d." 
• The inscription on the Liberty Bell at Independence Hall in 
Philadelphia is a direct quote from Vayikra (25:10): "Proclaim liberty 
throughout the land unto all the inhabitants thereof." 
• Patriotic speeches and publications during the period of the 
struggle for independence were often infused with Biblical motifs and 
quotations. Even the basic framework of America clearly reflects the 
influence of the Bible and power of Jewish ideas in shaping the political 
development of America. Nowhere is this more evident than in the opening 
sentences of the Declaration of Independence: 
"We hold these truths to be self evident that all men are created equal, that 
they are endowed by their Creator with certain unalienable rights, that 
among them are life, liberty and the pursuit of happiness." 
Whereas, these words echo the ideas of the Enlightenment (see Part 53), 
without a doubt, the concept that these rights come from G-d is of Biblical 
origin. 
This and the other documents of early America make it clear that the 
concept of a G-d-given standard of morality is a central pillar of American 
democracy. Even the currency of the new democracy proclaimed: "In G-d 
We Trust." 
Many more things can be said about the Jewish influence on the values of 
America, but this is, after all, a crash course. We next turn to the Jews 
themselves. 
Early American Jews 
The history of Jews in America begins before the United States was an 
independent country. 
The first Jews arrived in America with Columbus in 1492, and we also 
know that Jews newly-converted to Christianity were among the first 
Spaniards to arrive in Mexico with Conquistador Hernando Cortez in 1519. 
In fact, so many Jewish conversos came to Mexico that the Spanish made 
a rule precluding anyone who could not prove Catholic ancestry for four 
generations back from migrating there. Needless to say, the Inquisition 
soon followed to make sure these Jewish conversos were not really heretics, 
and burnings at the stake became a regular feature of life in Mexico City. 
As for North America, the recorded Jewish history there begins in 1654 
with the arrival in New Amsterdam (later to be known as New York) of 23 
Jewish refugees from Recife, Brazil (where the Dutch had just lost their 
possessions to the Portuguese). New Amsterdam was also a Dutch 
possession, but the governor Peter Stuyvesant did not want them there. 
Writes Arthur Hertzberg in The Jews in America (p. 21): 

"Two weeks after they landed, Stuyvesant heard the complaint from the 
local merchants and from the Church that 'the Jews who had arrived would 
nearly all like to remain here.' Stuyvesant decided to chase them out. Using 
the usual formulas of religious invective -- he called the Jews 'repugnant,' 
'deceitful,' and 'enemies and blasphemers of Christ' - Stuyvesant 
recommended to his directors ... 'to require them in a friendly way to 
depart.'" 
The only reasons the Jews were not turned out was that the Dutch West 
Indian Company, which was heavily depended on Jewish investments, 
blocked it. 
Jews And The American Revolution 
By 1776 and the War of Independence, there were an estimated 2,000 Jews 
(men, women and children) living in America, yet their contribution to the 
cause was significant. For example, in Charleston, South Carolina, almost 
every adult Jewish male fought on the side of freedom. In Georgia, the first 
patriot to be killed was a Jew (Francis Salvador). And additionally, the Jews 
provided significant financing for the patriots. 
The most important of the financiers was Haym Salomon who lent a great 
deal of money to the Continental Congress. In the last days of the war, 
Salomon advanced the American government $200,000. He was never paid 
back and died bankrupt. 
President George Washington remembered the Jewish contribution when 
the first synagogue opened in Newport, Rhode Island in 1790. (It was called 
the Touro Synagogue and it was Sephardi.) He sent this letter, dated August 
17, 1790: 
"May the children of the stock of Avraham who dwell in the land continue 
to merit and enjoy the goodwill of the other inhabitants. While everyone 
shall sit safely under his own vine and fig-tree and there shall be none to 
make him afraid." 
Note the reference to the "vine and fig-tree." That unique phrase is a 
reference to the words of Prophet Michah prophesying the Messianic 
utopia: 
But in the last days it shall come to pass, that the mountain of the house of 
the L-rd shall be established in the top of the mountains, and it shall be 
exalted above the hills; and people shall flow to it. And many nations shall 
come, and say, 'Come, and let us go up to the mountain of the Lord, and to 
the house of the G-d of Yaakov; and he will teach us of his ways, and we 
will walk in his paths; for Torah shall go forth from Zion, and the word of 
the Lord from Jerusalem.' And he shall judge between many peoples, and 
shall decide concerning far away strong nations; and they shall beat their 
swords into plowshares, and their spears into pruning hooks; nation shall 
not lift up sword against nation, nor shall they learn war any more. But 
they shall sit every man under his vine and under his fig-tree; and none 
shall make them afraid; for the mouth of the L-rd of Hosts has spoken it. 
This was an interesting choice of words on the part of Washington, but, as 
noted above, it is not surprising in light of the enormous influence that the 
Hebrew Bible had had on the pilgrims and on the founding fathers of the 
new nation. 
American Ambivalence Toward The Jews 
It must be noted however that some of the other founding fathers were a bit 
more ambivalent about the Jews than was Washington. 
John Adams, who said some highly complimentary things about the Jews, 
also noted that "it is very hard work to love most of them [the Jews]. And 
he looked forward to the day when "the asperities and peculiarities of their 
character" would be worn away and they would become "liberal Unitarian 
Christians." 
Thomas Jefferson thought Jews needed more secular learning so that "they 
will become equal object of respect and favor," implying that without such 
learning they could not expect to be respected. Writes Arthur Hertzberg in 
The Jews in America (p. 87): 
"Jefferson was thus expressing the view of the mainstream of the 
Enlightenment, that all men could attain equal place in society, but the 
'entrance fee' was that they should adopt the ways and the outlook of the 
'enlightened.' Jefferson did not consider that a Yiddish-speaking Jew who 
knew the Talmud was equal in usefulness to society with a classically 
trained thinker like himself." 
This idea that there was freedom for you in America as long as you were 
not "too Jewish," kept most Jews away. Until 1820, the Jewish population 
of America was only about 6,000! 
This changed in the 1830s when Reform German Jews, who had scrapped 
traditional Judaism and were not "too Jewish," began to arrive. The great 
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migrations of poor, oppressed Jews from Eastern Europe would follow near 
the turn of the century. But before we take up that story, we must look to 
see what is happening to the Jews of Europe. 
Next: The Pale Of Settlement 
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48 Ways to Wisdom 
Way #39 Share The Burden 
When you're feeling down, has anyone ever slapped you on the back 
and said, "Cheer up -- you've got everything to live for!" You probably 
felt like punching him in the jaw. Why? Because even though he's 
trying to help, he doesn't really feel where you're at. 
Nosay b'ol chaveiro literally means "carry your friend's burden." In 
other words, be aware and share the pain of others. You can't cruise 
through life as if it's an obstacle course: watch out, here's a human 
being, manipulate him, push him, score a point, one upmanship. That's 
not the way. You have to share the burden. 
When someone is physically hurt, people help. If there's a cut finger, 
everyone jumps for bandages, water, CPR, whatever it takes. But when 
the pain is emotional or spiritual, if someone is depressed and suffering, 
we don't know what to do, so we avoid the situation. Yet these are the 
times to go beyond ourselves and learn to share another's pain. Because 
a broken heart is actually worse than a broken arm. 
If you want to live in "humane" world, you've got to get out of yourself 
and feel the problems that other people suffer. You can't live 
blindfolded in a world "where there's no one else except me." Self-
involvement cuts you off from the basic experiences of life. That's 
uncivilized ... barbarian... 
Put Yourself In His Place 
The first step in sharing the burden is to see others as real people, not 
as objects. Often, we greet people with a hearty, "How are you?" It's 
accepted social behavior -- but the last thing in the world we really want 
is for them to tell us! 
Put yourself in his shoes. Make believe his problems are your problems. 
How is he feeling on his first day on the job? What's it like moving into 
a new neighborhood? Ask yourself: If I was him, how would I feel? 
The guy behind the desk in the post office has a tough job. What's he 
going through? Or if someone pushes you on the bus -- notice how he's 
under tension. 
Take it to heart. It's not sufficient just to notice. You also have to feel 
it with him. His problem is your problem. If he's depressed, feel it with 
him. How does it feel to be old? Weak? Hard of hearing? Without 
teeth? Deceased parents? 
Focus and make it real. When speaking to old people, for instance, try 
to imagine them as creative, dynamic people who once were as young 
as you. And what about children? It's easy to treat them as little 
playthings, forgetting they are highly insightful and sensitive. 
Everyone Has Burdens 
Be aware that everyone else has dozens and dozens of burdens they're 
struggling with -- whether they're conscious of them or not. We all have 
problems of self-respect, unaccomplished plans, failures, doubt, 
inadequacies. It's part of the challenge of sorting through life. 
Despite the burden, people often cover up their true emotions. Don't 
assume that what appears on the outside is always a reflection of the 
inside. Someone may look neat and orderly -- yet inside he is in terrible 
turmoil. 
Look at people carefully, and think what is going on inside them. 
Appreciate that other people's problems, hopes, dreams, and aspirations 
are just as real as yours. Just like you, they all have burdens. Focus on 
this by asking yourself: "What is their burden?" Use your imagination 
to feel how it is weighing them down. 
Be observant. Is this person happy or sad? Weak or strong? Afraid or 
confident? Pay attention and you'll be able to share his problems. 
Where's He Coming From? 
All of us have been given powers of perception -- instinctive, emotional 
or intellectual -- that we use to size people up. We do this 
subconsciously. When someone sits next to you on the plane, you're 
figuring him out. We have the power. Now make more conscious use 
of it. 

We all get into arguments with other people, and wonder how they can 
possibly think that way! That's why we have to learn to see the world 
from our critic's perspective. 
Suppose, for example, your parents are lecturing you on how you're 
wasting your life. (In other words, you're not doing what they expect 
from you.) Don't retaliate, don't escalate, don't try to out-bombard them 
with name-calling. Rather, force yourself to get into their shoes, feel 
their anxiety, and consider how it would feel if you had a child you 
were worried about. What's bothering them? They're worried about me. 
What are they seeing? They're anxious, they're thinks I'm going to 
waste my life, they feel bad about it. 
Realize that others are a whole world unto themselves, with a different 
outlook than your own. Take the time to go into their world and see 
what they think. Don't be so quick to impose your own opinion; inquire 
about theirs. Listen. 
Seeing things from another's perspective will, at the very least, reduce 
your anger, and increase a sense of empathy. 
Sensitive Fighting 
When you get into a disagreement with someone, don't focus solely on 
the logic and justice of your position. Feel what his problem is. Is 
something blocking him from seeing the truth? 
You've got to feel where your friend is stuck. He doesn't want to admit 
he made a mistake. So don't keep pushing. He probably doesn't like the 
conclusion because he'll be uncomfortable. So relax him. 
Don't retaliate against people as if they were objects. If your employee 
doesn't do his job, perhaps he needs a little guidance, or wants a little 
appreciation. 
Similarly, when you're teaching someone, don't just communicate one 
way. See if someone is listening, whether he hears you, if he's 
interested, accepting, denying, energized, disturbed, pleased. You have 
to feel it. That's perception. 
It goes the other way, too. When you have a teacher who's 
communicating knowledge, go beyond his words. Try to appreciate on 
a personal level what it means to him. You're tapping into a new 
dimension. That's the way to learn wisdom. 
Share The Burden 
To appreciate the problems encountered by a blind person, try 
blindfolding yourself for a day. Or go to the hospital to visit patients 
who have lost limbs. This makes you real with the suffering of others, 
and you'll be more responsive when others need help. 
When a person knows you understand what he is feeling, the burden 
instantly becomes lighter. Imagine that a friend's parent has just died. 
You go there, and even if he doesn't want to talk, just sitting there 
quietly makes his burden a little less heavy. He knows that you're there 
and feeling with him. 
This applies with sick people, too. Your visit can make him feel better 
-- even healthier. If you spend the time and a human being knows you 
feel with him, you've lightened his burden. Let people know you feel 
for them: "You're depressed, I know you feel." You may not think so, 
but it helps. It lightens. 
Beyond this, don't just empathize. See if there is a way for you to get 
directly involved to help ease the burden. 
You Were There Once Before 
It can happen that a poor person becomes rich. And from then on, he 
purposely avoids being near poor people. The reminder is too painful. 
Judaism says the opposite: Whenever we have suffered the same thing 
that someone else is suffering, we have a particular obligation to show 
empathy. 
That's why it says: "You shall love the stranger because you were 
strangers in Egypt." The Jewish experience in Egypt makes us more 
sensitive to the plight of others. We can feel it because we've been there. 
Even if it was our ancestors, our collective national memory creates a 
particular obligation to be sensitive. 
It All Starts At Home 
The first place to implement these ideas is with family and friends. A 
lack of understanding and empathy is the major reason why families 
feud. When you come home, put yourself in a frame of mind to think 
about what your spouse is going through. Feel what they go through 
each day in making the family function smoothly. Talk about it and 
show that you recognize how hard they work. Discover new ways to 
help. 
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Similarly, a teenager coming home and plunking down in front of the 
TV set with a plate of food is an insult. It's like wandering through a 
house full of furniture, but devoid of human content, with parental units 
around to pay the bills. Take a look at your mother when you walk in. 
Is something on her mind? Focus. 
Particularly with people to whom you're constantly exposed, focus: 
• How is your teacher feeling today? 
• What is your client feeling? 
• The butcher, the baker, the beautician -- what are they 
feeling? 
• How do your parents look? Tired? Stressed? Anxious? 
• What about your spouse? Is there anything you can do to 
help? 
The ones you are most obligated to care for are your children. You love 
them and really hurt for them. But do you feel where they're coming 
from? That can sometimes be the most difficult. Because it takes the 
realization that they are independent entities unto themselves. And that 
means you have to stop focusing on your own hurt that perhaps they're 
not accomplishing what you want from them. 
Tragically, millions of parents are fighting it out with their kids. They 
love their children most of all -- yet they are spreading misery and 
hatred. Isn't that terrible? Just because they don't feel the other person. 
See the destructiveness of not having a piece of wisdom! 
Reaching Out To Humanity 
Eventually you have to widen your horizons. You have to feel other 
people's pain, even those you don't know. Otherwise you become 
callous. Judaism tells us to especially feel for those who are the most 
vulnerable -- e.g. widows and orphans. 
Become keenly sensitized to all suffering -- even when hearing news 
reports. When you hear of a person stabbed to death, feel for him. Feel 
for the person who is isolated in his home and can't move around. Feel 
what it's like to be poor and what that means for a person's self-respect. 
You can walk around claiming to be a good person ... you can talk about 
it ... but unless you feel it inside, you're not really there. 
Feel the victim of society. Feel the victim of crime. Feel the victim of 
old age. Feel the victim of discrimination. Feel the suffering of people 
you will never meet -- about the plight of strangers halfway around the 
world. Otherwise you're not dealing with realities. 
Sharing the burdens of others is the way we bridge the gap between 
ourselves and the rest of the world. Now see if there's some way to get 
involved and ease their burden. 
Sensitivity To The Divine 
See HaShem's pain as well. HaShem suffers when man suffers. Feel 
HaShem's pain when He sees His children in confusion. 

When you have children, you'll find that you can't coerce them into 
obedience. You can't dehumanize them. You have to allow them to 
make their mistakes. That's for their own good. They have to be 
independent. 
We humans make a lot of mistakes, and the Almighty (as it were) 
suffers with our insanity. Feel the Almighty. He created a beautiful 
world. Look at us! HaShem created all this great potential -- and He 
suffers to see so much waste. 
Maybe you'll do something about it. 
Sharing Joy 
At a Jewish wedding everyone partakes in the joy of the bride and 
groom. That's sharing their burden. Why? Imagine you just had a baby 
and there's no one to tell. Or the girl just said "yes" and there's no one 
to tell. You walk down the street and hey -- I'm engaged! Does anyone 
care? 
Human beings need to share their joy. It's painful not to be able to share 
joy. At a wedding, you are there to share the bride and groom's joy. Not 
just to eat. Shared joy is tremendous. It makes it real, it makes it full. 
Ultimately, when we share even negative burdens of others, we share a 
sense of joy. Why? Because helping people is indeed a pleasure. And 
when our friend overcomes his problem, the newfound joy is ours as 
much as it is his. 
Why Is "Sensitivity To Others" An Ingredient In Wisdom? 
• Everybody wants to be a good person, to help humanity. In 
order to make it a humane world, be sensitive to others and share with 
them. 
• To deal with people effectively, we have to see where they're 
coming from. If you don't feel his point of view, you're not dealing 
intelligently. 
• Wherever you find yourself -- whether in class, at work, or at 
a social gathering -- pay close attention to the people around you. Learn 
their names, talk to them, observe their moods, and listen. 
• If you don't feel empathy for others, you usually end up 
adding to their burden -- i.e. saying the wrong thing while they're 
suffering. 
• When we "share the burden" with a person who's depressed, 
we are inoculated against this ourselves. We begin to see life more 
objectively. And we are comforted with the knowledge that people may 
be feeling and experiencing the same things as we are. 
• Sharing the burdens of others connects us with the intrinsic 
oneness of humanity and the universe. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Devarim/Tisha B’Av 5777- Pointlessness 
In this week’s parsha Moshe reminds the Bnai Yisrael of the time that 
Hashem prohibited them from passing through the Land of Se’ir, 
without permission of its king. Se’ir was, as we know, inhabited by the 
progeny of Eisav, brother and avowed enemy of Yaakov. Hashem also 
instructed the Yidden to pay for any bread and water that they would 
consume. As the passuk says, ִּתְכרּו ֵמִאָּתם ַּבֶּכֶסף ַוֲאַכְלֶּתם ְוַגם ַמִיםִּתְׁשְּברּו  ֹאֶכל 
 Food you shall buy from them with money, and“ - ֵמִאָּתם ַּבֶּכֶסף ּוְׁשִתיֶתם:
you shall eat. Water, too, you shall buy from them with money, and you 
shall drink” (Devarim, 2:6). What is interesting is the rare words 
Hashem uses here for “buying”. The Hebrew word one would normally 
use is תקנו, but here Hashem uses  תכרו &תשברו instead. This needs an 
explanation. It is also interesting to note that the other time the Torah 
uses the verb כרה when talking about an acquisition, is again with Eisav. 
Back in Beraishis (50:5) we are told that Yaakov acquired (כריתי) a 
burial plot in the Cave of Machpela, buying out Eisav from his claimed 
portion to that plot of land. Why specifically with Eisav is this verb כרה 
used ? 

Perhaps we can suggest as follows:  תכרו &תשברו have something in 
common, and that is that each one can be translated with opposite 
meanings. The verb שבר can mean “to break/smash”, and also “to 
acquire”. Breaking means to relinquish (care of) ownership, buying is 
the opposite. Regarding the verb כרה, Rashi (Beraishis, 50:5) offers 
three ways to understand it a) To dig a hole. b) To buy. c) To make a 
mound. Again, two opposites, a hole and a mound. 
The message is simple and true. Rebbi Shimon Bar Yochai tells us (see 
Rashi to Beraishis, 33:4) that Eisav (and those like him) have 
tremendous hatred for Yaakov (and those like him). This hatred is what 
we call today anti-Semitism. A Yid must realize that any approach that 
he might take in an attempt to defuse and neutralize that hatred, is an 
act of futility. If he acquires in the name of friendship and relationship, 
the Haters will look as if he is smashing. If he offers a mound it will be 
looked as if he dug a gaping hole. We can bend over backwards, it will 
be taken as a gesture of lunging forward. That is the nature of the beast. 
In addition, the verb carries כרהcarries another lesson in Antisemitism. 
Rebbe Abba (Megilla 13b-14a) gives an analogy to the unholy alliance 
between two of history’s greatest anti-Semites, Achashverosh & 
Haman. He says it was akin to two men, one who had an ugly mound 
of earth in his yard, the other an ugly crater. One day they met, and upon 
hearing each other’s dilemma, made an alliance, where the mound 
owner happily gave his soil to the crater with which to fill his hole. The 
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Gateshead Rosh Hayeshiva, Rav Leib Gurwitz zt”l (as heard from Rabbi 
Isaac Bernstein zt”l) explains that there are two types of anti-Semites. 
There are those who looks at Yidden as a mound. They look at us with 
jealousy, as if we are way successful than themselves. The other looks 
down at Bnai Yisrael, as if we are inferior, below ground, a crater to 
society. 
Now we can understand the language used by Hashem when discussing 
interaction with the Eisavs of the world. Lest we think that our actions 
of rapprochement and mentschlichkiet with them will be taken 
favorably, we should realize this is not so. We think we have gained 
respect and acceptance, the opposite is true. Mounds are viewed as 
craters and acquisitions will be seen as acts of ruination. We can install 
metal detectors on the Temple Mount to increase safety, the world will 
look at it as an act of aggression, etc. etc. ad nauseum. 
Yeah, Galus is tough. More reason to give it our all this coming Tisha 
B’av. The gates of tears are never closed. Let’s shed a tear or two over 
our plight, and all the more over Hashem’s plight. He, too, is 
misunderstood, maligned and vilified r”l. 
And may we merit the ultimate opposite, 
Venehafoch Hu! 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, NY ravgreenbergkmt@gmail.com Be 
sure to catch my weekly Chumash Shiur on Torahanytime.com  
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
1 – Devarim 
“ (שם י”רש) ”בצבא היוצאים שנה עשרים מבן“ ,(טז:ב) ”המלחמה אנשי  
Rebbi once told me a story that he heard from Rav Mendel Zaks (son-
in-law of the Chafetz Chaim) which took place during the War. Rav 
Mendel was part of a chaburah that was led by Rav Itzeleh Ponovezher 
who served as the Rosh Yeshiva. This was no ordinary chaburah, it was 
comprised of some of the greatest talmidei chachamim of the 
generation. As a group, they were very particular about teffilah b’tzibur 
and never missed formind a minyan for any teffilah. One day, there was 
a gargantuan snowstorm. A gezunteh Russian snowstorm; the snow was 
so high that many doors and windows were covered by the snow! In 
those days, there were no doorms and bachurim would sleep in local 
families’ homes. The family that housed Rav Mendel told him, “You’d 
have to be insane to go out on a day like today!” But Rav Mendel went 
anyway. Why? Because he looked out one of the windows that was not 
completely covered by the snow to see if there was any activity outside. 
What did he see? The Russian soldiers trudging through the snow to go 
to the train. “If they can go out to their work even on a day like this, 
then all the more so that I can go to Yeshiva!” When he got there, he 
found that everyone else had also come. Each one of them shared with 
the others their reason for coming. It turned out that they had all made 
the exact same calculation: if the soldiers can go out for their work, we 
can definitely go for teffilah b’tzibur! (From Reb Yaakov Cooper) 
2 – Tisha B’Av 
The Gemara says that there are three categories regarding the four fasts 
(of Asarah b’Teives, Shiva Asar b’Tamuz, Tisha b’Av, and Tom 
Gedalyah) : 1) when there is gezeiras malchus all four fasts are 
obligatory as fasts, 2) when there is no gezeiras malchus but also not 
shalom only Tisha b’Av is obligatory, there rest are optional, 3) when 
there is shalom all four are Yamim Tovim. These different situations 
directly impact the status of the four fasts. However, it is a machlokes 
Rishonim exactly how this works out. 
Rashi holds that the time period of Bayis Sheini was considered a time 
of shalom and therefore all four “fasts” had the status of Yomtov, even 
Tisha B’Av. Nowadays, it depends. When it is a time of gezeiras 
malchus it is obligatory to fast on these four days, and when it is a time 
that there is not gezeiras malchus, it is optional. That is how most 
Rishonim hold, just that they add that Klal Yisrael already accepted 
upon themselves to fast nowadays even when there is not gezeiras 
malchus. 
Within this approach, there is the shitah of the Ramban who holds that 
essentially there is no difference between Tisha b’Av and all the rest. 
Therefore, holds the Ramban, when it is a time of gezeiras malchus – 
which makes it a full-fledged obligation (and not just a minhag) – the 
other three fasts are a full twenty-four hours and all five inuyim apply, 
just like by Tisha b’Av. 

The Rambam, though, says differently. If you read it carefully, it is clear 
that the breakdown according to the Rambam is as follows: 1) the time 
of Bayis Rishon was considered the time of shalom (when all four are 
Yamim Tovim), 2) the time of Bayis Sheini was considered a time of 
no gezeiras malchus but also no shalom, and 3) nowadays, since we live 
with the churban, it is inherently always considered time of gezeiras 
malchus. 
So we see from the Rambam two chiddushim: number one, that during 
the time of Bayis Sheini, Tisha b’Av was observed as a fast. This is 
corroborated by the fact that the Rambam says this explicitly in Pirush 
Ha’Mishnayos (in the first perek of Rosh Ha’Shana). But even without 
that, it is clear from the Rambam in Yad Ha’Chazakah that this is how 
he holds if you read it carefully. Chiddush number two is that the 
Rambam holds not like the Ramban. The Rambam says that nowadays 
is inherently always a time of gezeiras malchus – which means all four 
fasts are totally mandatory and not subject to minhag – and yet he does 
not assign the other three fasts the same halachos as Tisha b’Av. Only 
Tisha b’Av is a full twenty four hours and has all five inuyim, but not 
the others. 
According to the Rambam that Tisha b’Av was observed with all its 
stringencies during the time of Bayis Sheini, you have to say that 
“huchpelu bo tzaros” means: 1) there were two tzaros, namely that of 
the decree that the Jews would have to wander in the Midbar for forty 
years and that the Bayis Rishon was destroyed, and 2) within those 
tzaros there is a “double” that the first Beis Ha’Mikdash having been 
destroyed was a gigantic catastrophe. 
The Rambam includes the fact that Titus plowed Har Ha’Bayis, and he 
adds, “in fulfillment of that which it says, Tziyon will be plowed like a 
field.” What exactly does the Rambam want by including this? My 
father would always say that he is alluding to the account where Rabi 
Akiva was smiling when the other Chachamim were crying because he 
saw in the fulfillment of the negative prophecies a garuantee that the 
positive prophecies will also eventually come to fruition. However, if 
that were what the Rambam meant, it seems that he should have said 
more. Perhaps you could say that what he means is that Har Ha’Bayis 
being plowed was the final “nail in the coffin” of the churban. 
Tisha b’Av has a dual character to it. It is a fast, but it is also a day of 
mourning. Most of the halachos of the two overlap. The main difference 
is regarding learning Torah. That is only assur because of the facet of 
aveilus. The reason a mourner cannot learn Torah is that it makes a 
person rejoice (pekudei Hashem yesharim mesamchei leiv), which is a 
contradiction to the aveilus. 
The Gemara does say, though, that it is permissible to learn what are 
called “devarim ha’raim”, things of a sad nature like Eicha and Iyov, 
etc. The Rishonim added that also the parts of Moed Katan that deal 
with aveilus. The Taz and the Magen Avraham both say that even when 
learning those topics that are permissible to learn, it is only a superficial 
study that is mutar, but not learning in depth. Because learning in depth 
makes a person happy. However, Reb Chaim Brisker and the Chazon 
Ish both said – each one in his own manner of expression – that 
whatever is mutar to learn, it is mutar to learn it in depth, because not 
learning something in depth is not called learning. 
The Rambam brings the issur of learning on Tisha b’Av in the context 
of the overall mode of behavior of conducting oneself in a sorrowful 
manner. This mournful, sorrowful state of mind and behavior applies 
the entire twenty four hours of Tisha b’Av. It can happen that in the last 
few minutes before Maariv, people are so excited to be able to eat, etc. 
that they forget to maintain this mode of conduct. Make sure to be 
mindful of this and do not desist from the sorrowful state of mind and 
mode of behavior until Tisha b’Av is completely over. 
I heard from someone who saw it happen, that the Brisker Rav was once 
ill on Tisha b’Av and he had to eat. That Tisha b’Av was on Sunday. 
On Motzaei Shabbos, the Rav made Havdalah on wine and told 
everyone to be yotzei with his Havdalah so that they would not have to 
make Havdalah on Sunday night. 
The whole maaseh is a tremendous chiddush that requires limud; in 
particular the fact that he made Havdalah on wine. That is a chiddush 
niflah that he held that there is no issur of meat and wine on Tisha b’Av, 
and that someone who therefore cannot fast because of illness is not 
prohibited from it. (Audio recordings.) 
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IMPORTANCE OF ....  
The Gemara (Megilah 21a) states that although the Megilah may 
be read while seated, one must stand when reading the Torah, as 
the Posuk states: hsng sung vp v,tu - implying that Moshe was 
requested to stand "together" (kufhcf) with Hashem, as He taught 
Moshe the Torah. The Gemara continues that from the time of 
Moshe until Raban Gamliel, no one learned Torah unless they 
were standing. To resolve two contradictory Pesukim: rvc catu 
versus rvc h,sng hfbtu, Rav states that when Moshe learned the 
Torah he was standing; when he reviewed it he could sit. The 
Turei Even asks, the Gemara (Eruvin 54b) describes how the 
Torah was taught - Moshe would teach Aharon, who would then 
sit on Moshe's right while Moshe then taught Aharon's sons, who 
would then sit on either side while Moshe taught the Zkeinim 
etc..., which resulted in Aharon learning everything 4 times, his 
sons 3 times etc...  Why were they apparently permitted to sit 
while learning ? The Ohel Yehoshua explains that from Moshe's 
having stood while on Har Sinai, we see that the obligation to 
stand applies only to Kabolas HaTorah. Any form of teaching 
something new takes on a status of transmittal and Kabolas 
HaTorah, thus requiring standing. However, review does not rise 
to that level. As such, Aharon stood when receiving his lesson the 
first time from Moshe, but was able to sit when hearing it again. 
This distinction would also seem to apply to the words of Chazal: 
vp kgc ornutk htar t"t c,fca ohrcs, restricting one from saying 
by heart, those things which are only to be read. This too might 
only be referring to having learned something new that was 
written, which, as it is a form of Kabolas HaTorah, must be 
transmitted and received in its original format - written. Once it is 
reviewed many times and becomes well-known, like Krias 
Shema, it then becomes permissible to say it by heart.  

QUESTION OF THE WEEK:  
When would the brocho of urcsc ‘hvb kfva “work” when said over 
a non-food item that will not be eaten ?  

ANSWER TO LAST WEEK:  
(Which 2 berachos can a man say only if he is a Shliach Tzibur ?)   
The two berachos that can only be said by a Shliach Tzibur are: 
1)  vrm ,gc ktrah ungk vbugv h”tc at the end of ubbg, said on a fast 
day, and 2) sucgb vtrhc lsck l,uta h”tc at the end of crg,u, said 
on Yomim Tovim, before Birchas Kohanim. Thus, if one is never a 
Shliach Tzibur on Yom Tov or a fast day, he will never say them.  

DIN'S CORNER:  
If for some unavoidable reason (xbut) a Tzibur did not perform 
Krias HaTorah on a Monday or Thursday morning, they may not 
make up for it during Mincha later that day, unless: 1) Someone 
has Yahrtzeit for a parent that day, and he did not receive an 
Aliyah the previous Shabbos; 2) a boy became Bar Mitzvah that 
very day; or 3) On Rosh Chodesh. In all these instances, the xbut 
must be unplanned. Thus, a Tzibur cannot plan, as a matter of 
policy or custom, that whenever there won’t be a minyan on Rosh 
Chodesh morning, they will lain at Mincha. (vnfjv kmc 4:17) 

DID YOU KNOW THAT ....   
The Gemara (Bava Basra 88a) states that if one is shopping for 
vegetables and picks out the ones he likes, once he decides to 
purchase them, he becomes obligated to take ragn (tithes) from 
them. Even if he then decides not to purchase them after all, he 
must still separate ragn and pay the seller for the ragn. The 
Gemara asks: Can this be ? A mere intent to purchase obligates 
ragn ? Rav Hoshiya replies that this only applies to a ohna trh - a 
true G-d fearing man like Rav Safra, who fulfills ucckc ,nt rcusu. 
Rav Safra was once offered a price for something he was selling 
while he was saying Shema, and despite the buyer  raising his 
offer several times without a response, Rav Safra agreed to sell it 
to him for the first price, since he had agreed to it in his mind at 
the outset. R' Chaim Palaggi (shc ohhj 57) cites an opinion which 
states that one may qualify to be called a ohna trh and still not be 
obligated by his intentions. Only a ohna trh like Rav Safra would 
be so obligated. However,  Rabbeinu Bachya notes that although 
Yosef apparently intended to make peace with his brothers after 
Yaakov Avinu's vrhyp, the Posuk never states clearly that he was 
kjun them for having sold him. As a result, they died without 
receiving vkhjn, leaving their guilt/punishment extant through 
time until the ,ufkn hdurv vrag. Thus, if one sins against his 
fellow man, even if the aggrieved party appears to have forgiven 
the sin, smiling to the sinner without reproach and shaking his 
hand with an apparently clear heart, as long as he does not clearly 
state that he is kjun, the slight is not forgiven, the alleged 
intentions of his heart notwithstanding. The Yalkut Shimoni (821) 
darshens the words: hc 's rcg,hu, suggesting that Moshe 
apologized to Bnei Yisroel for causing them discomfort in his 
constant attempt to teach them Torah and mitzvos, asking them to 
forgive him, to which they replied: lk kujn ubhcr ubbust.  

A Lesson Can Be Learned From:  
Rav Avrohom Jofen, Rosh HaYeshiva of the Novardok Yeshiva was at 
the Chasunah of his granddaughter. As expected, many great Rabbonim 
were in attendance and those who were called up to recite a brocho 
under the Chupah were from the most illustrious. Except for one Rabbi, 
whom no one knew, but who nevertheless was graced with the honor of 
a brocho, surprisingly “edging” out several others. As Rav Jofen had 
been involved in the careful arrangement of these Kibudim, many 
assumed that this unknown Rabbi was some secret Gadol that only Rav 
Jofen knew. However, the Rosh HaYeshiva refused to disclose his 
identity or even talk about it. Years later, after Rav Jofen’s Petirah, his 
Rebbetzin cleared up the mystery. Several years before, Rav Jofen 
received an invitation to attend the wedding of this Rabbi’s daughter. 
Rav Jofen did not know the Rabbi or the Chasan and so, he replied that 
he would not attend. The Rabbi called Rav Jofen and begged him to 
come, so Rav Jofen acquiesced. No transportation had been arranged 
so Rav Jofen and his Rebbetzin had to take 2 trains and a bus. Upon 
arriving, the Rabbi greeted Rav Jofen warmly but did not otherwise 
acknowledge him or honor him with a Kibud at the Chupah. Afterwards, 
the elderly couple returned home the same way they had come. The 
Rebbetzin concluded “Rav Jofen was a Musar’nik. He believed that a 
slap must be repaid with a kiss. Therefore, having been slighted by that 
Rabbi, he decided to invite him and grace him with an honor”.       
P.S. Sholosh Seudos is sponsored by the Wercberger family.  


