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(12:11ויהי כאשר הקריב לבוא מצרימה ויאמר אל שרי אשתו הנה נא ידעתי כי אשה יפת מראה את )  

Due to a famine in the land of Canaan, Avrohom and Sorah decided to travel to Egypt. As they 

approached the border between the two countries, Avrohom saw Sorah’s reflection in a river and became 

aware of her beauty, and he began to fear that the Egyptians would want to marry her and would kill him 

in order to do so. Why was Avrohom unaware of Sorah’s attractive appearance until this time? Rashi 

explains that due to his tremendous level of personal modesty, Avrohom had never looked at Sorah before 

this incident and was oblivious to her good looks. 

The Maharsha (Bava Basra 16a) points out that this episode is difficult to understand, for the 

Gemora in Kiddushin (41a) rules that it is forbidden for a man to marry a woman until he has looked at 

her to ensure that she will find favor in his eyes, and the Gemora in Yoma (28b) teaches that Avrohom 

observed the entire Torah even though it had not yet been given. If so, how was he permitted to marry 

Sorah without ever looking at her? 

Rav Mordechai Jofen, Rosh Yeshiva of Yeshivas Beis Yosef in Brooklyn, and Rav Nissan 

Kaplan of Yeshivas Mir in Yerushalayim suggest that Avrohom certainly fulfilled the Gemora’s 

requirement to look at Sorah at the time of their marriage, and he was well aware that she was beautiful. If 

so, what changed at this time, and why did Avrohom suddenly become concerned about the Egyptians 

when he was not afraid of them at the time they set out on their journey? 

They explain that although Avrohom recognized his wife’s pulchritude at the time of their 

marriage, he believed that it emanated from her sublime spiritual purity. Thus, he wasn’t worried about 

the Egyptians attempting to take Sorah away from him because he assumed that they would view her 

through their crude physical lenses, which would prevent them from discerning her true inner splendor. 

However, as they approached the border, Avrohom noticed Sorah’s reflection in the water, which merely 

serves as a mirror of the external and is incapable of capturing inner spiritual beauty. When Avrohom saw 

that Sorah’s charm and appeal remained unchanged when displayed in the water, he realized that she also 

possessed great physical beauty and therefore grew concerned that the Egyptians would be interested in 

taking her for themselves. 

Extending this insight, Rav Jofen and Rav Kaplan suggest that when people who are dating insist 

upon seeing a picture of a prospective shidduch, it is often counterproductive and self-defeating. There 

are many young men and women who radiate an inner spiritual purity when seen in real life, but like the 

water, the camera is incapable of capturing this appeal. This often leads to people rejecting potentially 

suitable marriage partners to whom they could have felt attracted if they had only given themselves the 

opportunity to meet them in real life, instead of emulating the Egyptians by focusing solely on external 

appearances. 

 

 
(14:12ויקחו את לוט ואת רכשו בן אחי אברם וילכו והוא ישב בסדם )  

In Parshas Lech Lecha, four kings banded together and fought a war against five other kings. 

During the ensuing battles, the Torah records that the armies of the four kings “captured Lot and his 

possessions, the nephew of Avrohom.” Rav Shimon Schwab points out that the order of the verse seems 

highly unusual. Typically, the Torah gives all the relevant information regarding a person’s identity and 

then appends any other germane details. Thus, we would have expected to read that “they captured Lot 

the nephew of Avrohom, and his possessions.” Why does the Torah interrupt the description of Lot’s 

identity with the seemingly tangential fact that his possessions were also seized?  
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Rav Schwab suggests that to understand the reason for this anomaly, we must first analyze what 

happened to Lot. Rashi writes (13:14) that as long as the wicked Lot was with Avrohom, Hashem did not 

speak to him, yet Hashem did speak with Avrohom before they traveled to Egypt (12:7), which proves 

that Lot was not yet wicked at that time. What caused Lot’s subsequent spiritual downfall, as evidenced 

by him permitting his shepherds to graze his sheep in other people’s fields, and by his decision to settle in 

the wicked Sodom when he and Avrohom parted from one another? 

Rav Schwab explains that Lot’s pivotal transformation was caused by the fact that while in Egypt, 

he became wealthy in the merit of traveling with Avrohom (Rashi 13:5). Now that Lot was rich, even 

though his assets only came because of Avrohom, his affluence went to his head and changed him. From 

this point onward, he viewed himself as a g’vir (rich man) and identified himself with his bank account. 

With this insight, we now understand that when the Torah pauses its account of Lot’s identity to tell us 

that his possessions were also captured, it is not an interruption. This is the Torah’s way of conveying to 

us that what separated Lot from his uncle Avrohom was his belongings, which became an even more 

central part of his self-image than his status as Avrohom’s nephew. 

Shlomo writes in Mishlei (18:1), “He who separates himself to seek lust will be exposed in all 

sound wisdom.” The Midrash (Bereishis Rabbah 51:9) apply this verse to Lot, explaining that as a result 

of his materialistic desires, he became separated from his righteous uncle Avrohom. The Midrash adds 

that אין כל שבת ושבת שאין קורין בה פרשתו של לוט – the section of Lot’s disgrace is read every single 

Shabbos, which is difficult to understand, for we seemingly do not read about or discuss Lot every 

Shabbos. Rav Schwab suggests that when the sanctity of Shabbos comes to an end on Saturday night and 

we bolt from the holiness of Shabbos as we rush to pursue our business interests and other mundane 

affairs, we are in fact emulating the ways of Lot.  

Lot was connected to kedusha (sanctity) in the form his pious uncle Avrohom, but he fled at the 

first opportunity once he had his own resources. Similarly, each Shabbos we are connected to the source 

of all blessing, yet as the day passes, many of us find ourselves “reading the parsha of Lot” by counting 

down the hours until we are able to leave its holiness behind by going to the earliest, fastest minyan for 

Maariv (evening prayer services) so that we can immediately check our phones and change out of our 

special Shabbos clothing to complete our return to the mundane physical world that our “Rebbe” Lot 

pursued and incorporated into his very definition of self. 

 

 

(16:12והוא יהיה פרא אדם ידו בכל ויד כל בו )  
 The Beis HaLevi was once involved in an important meeting in his home when a neighbor burst 

through the door and announced that the Rav’s young son, Chaim, was tormenting the other children who 

were outside playing near him. The Beis HaLevi, slightly embarrassed, called for his son to come inside. 

Upon entering, the Rav cryptically asked his son, “The first half or the second half?”  

The young Chaim looked at his father and immediately answered, “The second half.” Satisfied, 

his father smiled and gestured that he may leave and return to his outdoor recreation. The only thing more 

baffling to those present than the Rav’s original question was Chaim’s answer and the Rav’s acceptance 

of it. Garnering their courage, they asked the Rav to explain the perplexing sequence of events. 

The Beis HaLevi smiled and answered them that in informing Hagar that she would conceive and 

give birth to a son, the angel added that the son would be quite wild, prophesying that ידו בכל ויד כל בו – 

His hand will be against everyone, and everyone’s hand will be against him. The Beis HaLevi’s neighbor 

had informed him that his son was causing trouble, but the Rav understood that although Chaim may have 

been the instigator, he may also have been an innocent victim acting out of self-defense, which would cast 

his actions in a completely different light.  

Calling his son in, he attempted to clarify which scenario was correct by asking whether it had 

been as described by the first half of our verse – his hand against everyone – or the second half – the 

hands of the other kids against him. When Chaim understood the reference and replied that it had been as 

described in the second half of the verse, his father understood that he had merely been protecting himself 

and quickly dismissed him, an explanation which young Chaim corroborated when questioned about it. 
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Parsha Points to Ponder (and sources which discuss them): 
 

1) Rashi writes (12:5) that when setting out for the land of Canaan, Avrohom and Sorah took the 

people they had converted during their time in Charan. Why don’t we find any mention of them 

continuing to make converts after they left Charan? (Bereishis Rabbah 39:16, Mishmeres Ariel) 

2) Which two brothers and their father are mentioned in Parshas Lech Lecha? (Ichud B’Chidud 

5777) 

3) Other than in the battle to rescue Lot, where in Parshas Lech Lecha did Avrohom cause people to 

die? (Rosh Al HaTorah 17:13) 

4) Why didn’t Avrohom make a festive meal to celebrate his circumcision and that of his son 

Yishmael as he did on the day of Yitzchok’s circumcision (21:8)? (Chavatzeles HaSharon) 

 

 

Answers to Points to Ponder: 
 

1) The Mishmeres Ariel points out that when the time came to seek a spouse for Yitzchok, Avrohom 

insisted (24:3-4) that Eliezer not choose a wife from their Canaanite neighbors, but rather from 

Avrohom’s original homeland in Charan. He cites the Kli Yakar, who explains that although the people of 

Charan also worshipped idols, he knew that at the core their character traits were wholesome. Since 

unethical behavior originates in one’s essence and can be passed on genetically, the Canaanites were 

disqualified from marrying into Avrohom’s family. On the other hand, matters of belief are taught, not 

inherited, so the idolatrous beliefs in Charan could be remedied by educating them to belief in Hashem. In 

light of this explanation, the Mishmeres Ariel suggests that Avrohom only sought out prospective 

converts in Charan, but not in other locations, where the improper character traits of the people ran 

counter to the essence of the Torah. However, the Midrash teaches that Avrohom did in fact convert 

people in other locations. 

 

2) The Ichud B’Chidud cites the Targum Yonason ben Uziel (16:5), who writes that Pharaoh (12:15) 

was a son of Nimrod. Elsewhere, the Targum Yonason (14:14) states that Eliezer (15:2) was also a son of 

Nimrod. The Gemora (Eiruvin 53a) teaches that Amraphel, one of the four kings who did battle against 

the armies of the five kings (14:1-2), was none other than Nimrod, in which case Parshas Lech Lecha 

mentions Nimrod (Amraphel) along with two of his sons (Pharaoh and Eliezer). 

 

3) In his commentary on the Torah, the Rosh writes that before circumcising himself, Avrohom first 

circumcised many children, but they all died. At that point, his confidant Mamre understood that the verse 

(17:13) can be read as implying that only a person who is already circumcised is eligible to circumcise 

others, so he advised Avrohom to circumcise himself before circumcising anybody else. 

 

4) Rav Meir Soloveitchik quotes the opinion of the Shu”t Ohr Ne’elam (9), who maintains that the 

concept of making a festive meal to celebrate a bris mila that was not performed in its proper time on the 

eighth day has no Talmudic source and may not include meat and wine if such a meal occurs during the 

week of Tisha B’Av. Although normative practice is not in accordance with this opinion, he suggests that 

Avrohom only made a meal in honor of the circumcision of Yitzchok, which was done on the eighth day, 

but not for himself and Yishmael, who were much older. However, the Chavatzeles HaSharon notes that 

several opinions maintain that Avrohom’s circumcision was considered as being performed in its proper 

time, since it was done on the day that he was commanded to do so, in which case this could not be the 

reason why he refrained from making a celebratory meal in honor of the occasion. 
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