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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Vayakhel 5776 - Returning to the Level of Divine Presence of the 
Patriarchs on our Tents 
Introduction 
This week’s parashah discusses the actual construction of the Mishkan and 
in some years we also read Parashas HaChodesh, which discusses the 
Exodus from Egypt. The Ramban writes in his introduction to the Book of 
Shemos that this Book is called Sefer HaGeulah, the Book of Redemption, 
because of the Exodus from Egypt. Furthermore, the Jewish People 
received the Torah and then built the Mishkan, which allowed them to 
return to the level of the Divine Presence that rested on the tents of their 
forefathers. What is the meaning of returning to the level of the Divine 
Presence that rested on the tents of the forefathers? 
The Jewish People had a few merits which would allow them to be 
redeemed from Egypt 
One of the most intriguing aspects of the redemption from Egypt and of 
receiving the Torah was that the Jewish People were not prepared for 
either of these events. The Arizal writes that had the Jewish People 
descended to the forty-ninth level of impurity, and had HaShem not 
delivered the Jewish People at the last moment, they would never have 
ascended from the depths of impurity. This idea is difficult to understand, 
as this implies that the Jewish People themselves did not have sufficient 
merits with which to leave Egypt. Yet, we know that when Moshe asked 
HaShem in what merit the Jewish People would leave Egypt, HaShem told 
Moshe that in the merit of receiving the Torah, the Jewish People would 
leave Egypt. Furthermore, the Medrash (see Bamidbar Rabbah 13:19) 
states that in the merit of not changing their names, language and clothing, 
the Jewish People left Egypt. Additionally, the Gemara (Sota 11b) states 
that in the merit of the righteous women the Jewish People left Egypt. This 
being the case, how is it possible that the Jewish People almost reached a 
point of no return and HaShem had to redeem them from Egypt with 
apparently no merits in their favor? 
One must view himself as if he himself was redeemed from Egypt 
In order to understand what it means that the Jewish People had almost 
reached the point of no return, we have to understand another statement 
that we recite in the Hagadah Shel Pesach. On Pesach night we recite the 
words that in every generation one must view himself as if he himself had 
just exited from Egypt. How can one view himself as if he had left Egypt 
if he never was exiled to Egypt? While we know that our souls were all 
present at the receiving of the Torah, and it follows that all our souls were 
in Egypt, we must also understand this recital in a practical sense. Is it 
possible for a person to experience having left Egypt when he does not feel 
like he was there in the first place? 
Only HaShem can assist a person in overcoming the blandishments of 
his Evil Inclination 
The answer to these questions is that it is well known that the Zohar 
compares the Egyptian exile to the power that the Evil Inclination has over 
a person. The Sefarim write that the word Mitzrayim, Egypt, is an acrostic 
for the words meitzar yam, the border of the Sea. In a deeper sense, 
however, this means that the Jewish People were surrounded by the sea of 
impurity which is the fiftieth level of contamination. Thus, besides the 
physical exile that the Jewish People were forced to endure in Egypt, they 
were also subject to the blandishments of the Evil Inclination. The same is 
true for us in our lives. While we may not always be cognitive of this, the 

fact is that the Evil Inclination is a constant presence in our lives, and it 
seeks to wreak havoc on our spiritual equilibrium. The Gemara (Kiddushin 
30a) states that if not for the fact that HaShem aids a person in his 
struggles against the Evil Inclination, a person would not be able to 
overcome the enticement of the Evil Inclination alone. Thus, despite the 
many merits one may have, it is insufficient in his struggles with the Evil 
Inclination. Only Hashem can allow a person to be victorious over his Evil 
Inclination. 
The merits of the Jewish People were insufficient for them to be 
redeemed from Egypt and the clutches of the Evil Inclination 
We can now understand why, despite having the merit of certain virtues 
and the merit of the righteous women, the Jewish People were in need of 
something that would catapult them out of the clutches of the Evil 
Inclination. This extra push, so to speak, was the deliverance that HaShem 
provided for them. This idea also helps us gain a better perspective of what 
we should be feeling when we contemplate the Egyptian exile and the 
redemption. We are constantly struggling with the Evil Inclination and it is 
only HaShem’s compassion that enables us to overcome this struggle. 
The Shabbos Connection 
The Medrash (Bamidbar Rabbah 19:1) states regarding the mitzvah of 
Parah Adumah that it said (Iyov 14:4) mi yitein tahor mitamei lo echod, 
who can produce purity from impurity? No one! This is akin to Avraham 
who came from Terach, Chizkiahu from Achaz, Yoshiyahu from Amon, 
Mordechai from Shimi, the Jewish People from the gentiles, and the World 
to Come from this world. The Sfas Emes (Parah 5647) writes that HaShem 
made it that one attains purity by being tested and forged in the crucible of 
this world. It was for this reason that the Jewish People had to endure the 
Egyptian exile and they were submerged in the forty-ninth level of 
impurity, until they merited being redeemed and becoming pure. This idea 
is manifest in the Jewish People residing amongst the gentiles, and in the 
Jewish people sojourning in this world in order to attain their share in the 
World to Come. Similarly, writes the Sfas Emes, every Shabbos is a 
commemoration to the exodus from Egypt, and every week we merit being 
redeemed from the gates of impurity and ascending towards the gates of 
purity. Based on the words of the Sfas Emes, we can now better 
understand why building the Mishkan was the culmination of the 
redemption process. Our Patriarchs lived a life of complete purity, and 
despite their encounters with foreign ideas and people who were the 
antithesis of their beliefs, they remained pure at all times. After enduring 
the Egyptian exile, the Jewish People received the Torah, which is the 
epitome of priority in this world. To attain that purity HaShem instructed 
them to build a Mishkan, which would allow them to receive the Divine 
Presence. Every week, with the arrival of Shabbos, we are returning to that 
level of Divine Presence upon our tents, as we light candles, eat challah, 
and bask in the Divine Presence, which are all reminiscent of the level of 
purity and holiness that our Patriarchs attained. HaShem should allow us to 
enter the upcoming month of Nissan with great joy and purity, and we 
should witness the arrival of Moshiach Tzidkienu, speedily, in our days. 
Shabbos in the Zemiros 
Ki Eshmera Shabbos 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses. The 
Zemer focuses on Halachic aspects of the Shabbos observance.  

ּוֵביִני ֵּבינֹו ַעד ְלעֹוְלֵמי ִהיא אֹות. ִיְׁשְמֵרִני ל-אֵ  תַׁשּבָ  ֶאְׁשְמָרה ִּכי , if I safeguard the 
Shabbos, G-d will safeguard me, It is a sign forever and ever between Him 
and me. There is a direct correlation between safeguarding the Shabbos 
and the fact that the Shabbos is a sign. Regarding ברית מילה, circumcision, 
we use the term שמירת הברית, a safeguarding of the Covenant, and ברית מילה 
is also referred to as an אות a sign. Similarly, we “safeguard” the Shabbos 
which is referred to as an אות, a sign. When we safeguard the Covenant 
and the Shabbos, we can be assured that HaShem will continue to bestow 
upon us the two "signs of distinction.” 
Shabbos Stories 
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Not the way you Want it to Happen 
A poor man once came to the renowned tzaddik, the Strikover Rebbe, who 
had a reputation for performing the most wondrous and amazing miracles. 
The man’s daughter had already been engaged twice, but when her father 
had been unable to provide the agreed- upon nadon (dowry), the 
engagements had been broken. Now she had become engaged once again, 
and her father desperately wanted this marriage to go through. 
The Rebbe told him to go home, and buy a lottery ticket - the Ribbono 
Shel Olam would surely help him. The poor man optimistically returned 
home, and bought a ticket, but the ticket did not win. Although the father 
somehow managed to keep the shidduch (engagement) afloat and marry 
his daughter off, the Strikover Rebbe was so shaken by his “failure” the he 
refused to accept any more petitioners for his blessings. A Rebbe’s power, 
he argued, is derived from the dictum of Chazal, our Sages (see Taanis 
23a) that HaShem fulfills the will of a tzaddik. Obviously, he was not a 
tzaddik! 
Soon afterwards, Reb Simcha Bunim of Pshischa came to Strikov to visit 
the Rebbe. He was disturbed that the Rebbe had ceased accepting the 
hundreds of petitioners who desperately sought his blessings over the 
apparent failure of one blessing. 
“Strikover Rebbe,” said Reb Simcha Bunim, “tell me: How does one 
reconcile that which we are taught, ‘HaShem fulfils the will of a tzaddik’ 
with the passuk in Iyov (Job 9:12), ‘Who can tell Him what to do!?’ The 
explanation, however, is as follows: Hashem will fulfill the Tzaddik’s will. 
But even the tzaddik has no right to dictate how HaShem will do it. Your 
Bracha (blessing) was fulfilled. The marriage went off as planned - just not 
the way you thought it would happen!” The Rebbe saw the wisdom in his 
words, and resumed accepting Chassidim. 
Shabbos in Halacha  
 Creating a new Entity – מוליד
3. Practical Applications 
A. Dissolving Frozen Liquids 
Liquids may be defrosted at room temperature, but should not be placed in 
a hot area (i.e. near an oven) to dissolve. However, once partially melted, 
they may be moved to a hot area to dissolve completely. In cases of 
necessity, i.e. if needed immediately for guests, liquids may be initially 
dissolved in a hot area. Crushing or shaking them, however, is forbidden 
even in cases of necessity, unless immersed in liquid.  

New Stories - Vayakhel 5776 
The Jewish Hero of the Ukrainian Uprising 
An exclusive interview with a most unlikely rebel, chasidic freedom 
fighter Asher Yoseph Cherkassy. 
by Isaac Horovitz  
This article originally appeared in Ami magazine. 
For over two years the media have been reporting on a bloody war going 
on between Russia and Ukraine. The scenes are often grisly and violent. 
But amid the thundering tanks and artillery inflicting death on both sides, a 
surprising figure emerges: a Jewish man, a Lubavitcher chasid, complete 
with a long beard and twinkling eyes. He is praying Shacharis, enwrapped 
in tallis and tefillin, and smiles for the camera. 
Meet the hero of the Ukrainian insurgents, Reb Asher Yoseph Cherkassky. 
A photograph of him in his green uniform, waving a Kalashnikov in front 
of a tank, has become one of the most iconic images in Ukraine today, and 
a symbol of the seemingly endless war that has already claimed the lives 
of nearly 10,000 people. Borys Filatov, the governor of the 
Dnepropetrovsk Oblast region in Eastern Ukraine and one of the country’s 
most prominent politicians, has called Cherkassy a “symbol and hero of 
the Ukrainian uprising.” Cherkassy has even been referred to by the media 
as the “Ukrainian Fidel Castro,” thanks to the visual similarity with the 
Cuban rebel, most notably their camouflage fatigues and beards. Other 
common nicknames are “the chasid soldier” and “the rabbi warrior.” 
Regardless of the nomenclature, Cherkassy is now one of the most famous 
men in the country. In Ukraine, it is customary to distribute postcards 
bearing the likenesses of prominent national personalities for the New 
Year. This year, among the photos of the usual war heroes was Cherkassky 
wearing a black suit and a fedora. 
A Rebel with a Cause 
“Many people ask me why I enlisted,” he tells me in an exclusive 
interview. “Why would I want to fight alongside the Ukrainian patriots in 
the war against Russia? But it’s quite simple. When people attack you, 
when they seek to destroy you and send you fleeing from your home, you 
have to stand up and fight. You need to protect your children, your home 

and your friends. It is a civic duty, a personal duty, an obligation to my 
family.” 
When people attack you, when they seek to destroy you and send you 
fleeing from your home, you have to stand up and fight. 
Our interview took place in the office of Rabbi Shmuel Kamenetsky, the 
Chabad emissary in Dnepropetrovsk, who fully supports Cherkassky. 
“Yoseph Cherkassky is a dear Jew who is making a kiddush Hashem 
[sanctifying God’s Name]. Not only is he a great fighter, but he maintains 
his Jewish observance on the battlefield.” 
All the publicity has propelled Cherkassky into local politics. He was 
recently elected to the Dnepropetrovsk city council, having received 
widespread support not only from Jews but from many Christians. He is 
the first chasidic Jew elected to higher office in Ukraine. While he is still 
an active member of the militia, he does not believe that there is a conflict. 
“If I ever felt that my military obligations were preventing me from doing 
my job on the council I would concentrate on the council, because I 
believe I can be more influential in that role.” 
Communist Upbringing 
So what brought Cherkassky, an Orthodox father of two, to the battlefront? 
His story begins farther south, in Crimea. 
“I grew up in the small town of Feodosia in the Crimean Peninsula, on the 
Black Sea,” he says. “It’s a little port city with a small but historic Jewish 
community that is actually one of the oldest in Ukraine.” 
Feodosia was founded as a Greek colony during the ancient Hellenistic 
period. A synagogue that was built there over 1,000 years ago survived up 
until the Holocaust. After Russia conquered Crimea from the Turks, Jews 
flocked to the coastal town and established a thriving community that 
numbered around 3,000 by the late 19th century. The community 
prospered until the Nazis occupied the city, rounding up the Jews and 
killing most of them. After World War II, some local Jews returned. The 
Cherkassky family was one of those that worked to rebuild their 
community. 
“I received a Communist education, not a religious one. For many years I 
didn’t know what Judaism was or how to observe the mitzvot or holidays,” 
he tells me. Cherkassky, who is tall and sturdy, worked as a laborer doing 
renovations. In the 1990s he served in the Russian Army. “I was in the 
army for several years. I learned how to fight and how to operate weapons. 
That was also the time when the Russian Army was fighting in Chechnya. 
I learned a lot.” Today, he uses the knowledge he learned from the 
Russians...against the Russians. Familiar with the Russian Army’s 
strengths and weaknesses, he takes advantage of that knowledge. 
After discovering the power of prayer I made a commitment to increase 
my observance. 
It was during those years that Cherkassky discovered Judaism and belief in 
God. “My father, with whom I was very close, was seriously ill. He was 
admitted to the hospital, but the treatments didn’t help him. The disease 
progressed and the doctors gave up. It was then that I realized that no one 
could help us except for the One Above; everything depends on Him. I 
went to the synagogue and learned how to pray. I asked God to heal my 
father. After discovering the power of prayer I made a commitment to 
increase my observance and to uphold the Torah and Jewish law. I began 
studying Judaism in depth and started to keep Shabbos and kosher and 
accepted all of the mitzvot. Eventually, after being sick for a very long 
time, my father passed away, and he was given a Jewish burial. He has 
now gone to the Next World, but in his merit I have continued to grow 
stronger.” 
After living elsewhere for a time Cherkassky returned to Feodosia, got 
married and had two children. He became a leader of the small local 
Jewish community. Then, around two years ago, riots broke out in Kiev, 
the capital of Ukraine, and pro-Western rebels took control of the 
government. Ukraine’s president, Viktor Yanukovych, who had supported 
Russian President Vladimir Putin, was removed from power. Yanukovych 
fled to Donetsk, a pro-Russian stronghold in the far eastern region of 
Ukraine, and everyone thought the crisis was over; Ukraine would move 
politically closer to the West. But Putin had other plans. “Now we have to 
start working on the return of Crimea to Russia,” he declared at the time. 
Russian Coup 
Crimea, which has an ethnic Russian majority, saw mass demonstrations – 
widely believed to have been orchestrated by Putin; Russian flags could be 
seen flying from government buildings – against the new regime. 
Protesters gathered in front of the local parliament, demanding to break 
away from Ukraine. Then unidentified soldiers took over the municipal 
buildings and the parliament voted to establish a new pro-Russian 
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government. While all military operations were kept secret and Moscow 
insisted that only local forces were involved in the uprising, it was clear 
that Russian troops were on the ground. The Kremlin later admitted that 
Moscow was in fact was behind the coup. The Russian Army then took 
control of Crimea, ignoring international protest against the occupation. 
“Vladimir Putin acted like Hitler in his conquest of Europe,” Cherkassky 
says angrily. “He conquered country after country, piece by piece, under 
all kinds of pretexts that he was supposedly invading those countries by 
their own invitation. Putin did the same thing, claiming to have invaded 
Crimea at the request of the local Russian population. Then he used 
Russian separatists to try and take control of parts of Eastern Ukraine.” 
Unwilling to live under Russian rule, which had now spread to Feodosia, 
Cherkassky decided to flee to Dnepropetrovsk, the largest city in Eastern 
Ukraine. It is also the country’s industrial center and home to tens of 
thousands of Jews. The community supports a Jewish school, Ohr Avner 
Levi-Yitzhak, and a girls’ seminary, Beit Chana, which educates girls from 
all over Ukraine. A large 150-year-old synagogue in the city center, 
Shoshanat Hazahav, was appropriated and nationalized under the 
Communists and used as a theater, but was later returned. An enormous 
new complex, the biggest Jewish community center in the world, has just 
been built adjacent to it, donated by the president of the local community. 
“We have everything a Jew could possibly want,” he tells me. “Kosher 
restaurants and bakeries, a mikvah, a guest house, educational facilities – 
even a Jewish museum. I feel very much at home here. The Jewish 
community is very warm.” Cherkassky is now studying law and hopes to 
become a lawyer. 
When the tensions began between Russia and Ukraine in Crimea, they 
were felt in Dnepropetrovsk as well. “We share a long common border 
with Russia and have a sizeable ethnic Russian minority. Some cities with 
large Russian populations like Donetsk and Luhansk have even declared 
themselves members of a non-existent republic called Novorossiya, or 
New Russia. The separatists were supported by the Russian Army, and 
there were periods of fighting with the Ukrainian forces. Thanks to the 
massive Russian assistance, the separatists have succeeded in taking 
control of Donetsk and Luhansk, and threaten to continue on to 
Dnepropetrovsk.” 
Very often the non-Jewish soldiers ask me to give them blessing before we 
into battle. 
The Ukrainians were alarmed. Many, including Cherkassky, believed that 
Putin would use the same strategy again, instigating pro-Russian riots 
demanding independence from Ukraine and then sending in his army to 
annex another region. 
Around the same time, the new governor of Dnepropetrovsk Oblast started 
recruiting volunteers to support the Ukrainian armed forces. Cherkassky 
decided to use his military knowledge and join the regiment. “I was not the 
only Jew who joined,” he says. “There were a lot of others, including an 
Israeli soldier who previously served in the Golani Brigade. But I am 
definitely the only chasidic soldier,” he adds with a smile. “I was 
welcomed with opened arms when I volunteered. Instead of hostility, they 
appreciate my being here. Very often the non-Jewish soldiers ask me to 
give them blessing before we into battle.” 
A Jew in the Army 
How do you keep kosher and Shabbos at the front? 
“I cannot expect the army to provide kosher food just for me, so I bring 
some provisions from home. I also eat fruits and vegetables. For Shabbos I 
try to do as little as possible, and consult with my rav. But if there’s a 
battle on Shabbos, what can you do? You’re saving lives. The enemy 
doesn’t take into account that I keep Shabbos. The most painful experience 
for me as a combatant was having to engage in a battle that took place on 
Rosh Hashanah.” 
Cherkassky has participated in several major clashes and has often found 
himself in danger, particularly after Russian separatists occupied Donetsk. 
The Ukrainian government controlled only the local airport, which they 
turned into a stronghold of sorts. Then the Russian separatist forces laid 
siege to the airfield. The Russian Army tried to take over the strategic 
location and shelled the Ukrainian positions. Cherkassky was injured by an 
exploding shell; some of his friends were killed. While Cherkassky 
recovered from injury, his hearing was impaired. “War is dangerous. I’ve 
had to bentch gomel [the Thanksgiving blessing] many times.” The 
Ukrainians were able to hold their positions and a ceasefire was signed. 
Once calm was restored in the area, Cherkassky returned home and to his 
studies. 

But in January 2015 the ceasefire collapsed and the fighting resumed full-
force. The Russians shelled a Ukrainian military checkpoint. A bus was hit 
and ten passengers were killed. Fighting around the Donetsk airport 
resumed, and this time the pro-Russian forces used enormous firepower to 
defeat the Ukrainians. Cherkassky’s unit had to retreat and the airfield fell 
into Russian hands. The Russians continued to advance and marched 
westward towards Dnepropetrovsk, recruiting numerous sympathetic 
volunteers and staging bloody battles along the way. After several months 
of fighting without tangible results another ceasefire was signed, in Minsk, 
Belarus. According to the agreement, a 50-kilometer demilitarized buffer 
zone was to be established between the Russian and Ukrainian forces. 
Negotiations on holding local elections to establish a temporary 
administration in the Russian-dominated areas, in accordance with 
Ukrainian law, were also supposed to commence. Then fighting broke out 
around Debaltseve, east of Donetsk, and was pulverized by the Russians, 
and the Ukrainians had no choice but to withdraw. Till today, the 
hostilities continue sporadically, with each side blaming the other when 
negotiations or ceasefires break down. Ukraine is basically doing what it 
can to keep the Russians from making any more inroads. 
Does Ukraine, with its small army, stand a chance against one of the 
largest and most powerful armies in the world, which is also providing 
weapons to the separatists? 
“Jews do not ask such questions. We know that the main thing isn’t 
numbers but the power and the passion in our hearts. When the Maccabees 
rose up against the Greeks they were only a few, but they were able to beat 
them because they had faith. How many times has Israel had to fight for its 
survival against all odds? I’m obviously not comparing it to the situation 
in Ukraine but it’s the same principle. It’s not only about numbers. 
“I remember fighting in Chechnya. Chechnya is a small country; it cannot 
be compared to Russia. But despite its much smaller army they were able 
to put up a good fight against the Russians and were very brave. The 
fighting went on for years. Both sides suffered many losses, but the 
Russians could not prevail. So yes, despite the might and sophistication of 
the Russian Army, a small determined power can hold out.” 
Anti-Semitism and the Ukraine 
Have you personally experienced any anti-Semitism? I ask. 
“Yes, I’ve encountered occasional harassment, but not at the front. Anti-
Semitism doesn’t exist when we are all fighting against the common 
Russian enemy. I am a citizen of Ukraine and wish to continue living in a 
democratic Ukraine. The governments in Kiev and Crimea have always 
defended the Jews, and the claims of anti-Semitism are just propaganda.” 
There are claims that the movement is fueled by neo-Nazism and anti-
Semitism which Cherkassy insists it isn’t true. 
It should be noted that the Ukrainian national movement has deep anti-
Semitic roots. It is estimated that Bogdan Chmelnistzky, the Cossack 
leader, killed an estimated 100,000 Jews and decimated hundreds of 
communities; a later version in the late 19th and early 20th centuries, 
Simon Petliura, was responsible for the murder of thousands more. And 
let’s not forget the Ukrainian collaboration with Nazis during the 
Holocaust. Nationalist leader Stepan Bandera was known to have killed 
thousands of Jews, including the Admor of Bobov, hy”d, in Lvov. And 
while even today there are claims that the movement is fueled by neo-
Nazism and anti-Semitism, Cherkassy insists it isn’t true. 
“These arguments linking the Ukrainian nationalist movement to Nazism 
are the fruit of Russian propaganda. They have no relation to reality. Yes, 
there are elements of anti-Semitism in the ranks, but the movement is not 
anti-Semitic. There are many Jewish Ukrainian patriots, and we are 
welcomed. On the contrary, it is Russia that has been traditionally anti-
Semitic. For years they preached anti-Semitism and disseminated The 
Protocols of the Elders of Zion, which is the worst anti-Semitic document 
ever published. They carried out pogroms persecuted the Jewish 
relentlessly. 
“Unfortunately the phenomenon of anti-Semitism exists in Ukraine as it 
does everywhere else. Fighting against it part of what I am doing. When 
non-Jews see a Jew like me sharing their distress and their difficulties, it 
shows them that Jews are also loyal to their country and are willing to lend 
a hand. The fact that so many people congratulate me and thank me shows 
that you can dispel anti-Semitic notions. I was elected to the city council 
with a lot of support from non-Jews, and by being in a prominent position, 
I can also help encourage efforts to eradicate anti-Jewish sentiment. 
“Have we forgotten who made the pact with Adolf Hitler that started 
World War II? Russia! Hitler and Stalin agreed to the notorious Molotov-
Ribbentrop Pact. You cannot erase history. We must never forget what the 
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nations of the world have done to us. But the fact is that today, the 
Ukrainian national movement isn’t anti-Semitic, and I have never 
encountered any anti-Semitism during my service to my country. 
“And don’t forget that it was Russia, and before that the Soviet Union, that 
traditionally supported the Arabs and provided weapons to those countries 
that sought to destroy Israel. Even today Putin continues to support Iran, 
which calls for Israel’s destruction. He supports Hezbollah, which has 
killed many Jews not only in Israel but in Argentina and elsewhere. He 
supports the dictator in Syria, Bashar al-Assad. By contrast, Ukraine is a 
friend of Israel in the international arena.” 
Does he believe that Israel should support Ukraine in the war against the 
Russians? 
“Yes. The entire free world should support Ukraine. Putin is the Hitler of 
our century. He is acting like a true despot, and if not we do wake up and 
stop him he will only get worse. The Western world must throw its support 
behind the democratic forces in Ukraine in the fight against Russia’s 
attempt to expand its occupation. (www.aish.com)  
Shabbos Ta’am HaChaim: Vayakhel 5776 Is sponsored  לזכר נשמת האשה
 החשובה מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה ת.נ.צ.ב.ה.
Sponsorships $180.00 
Have a Wonderful Shabbos! Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, 
please email ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am 
HaChaim and other Divrei Torah on www.doreishtov.wordpress.com 
 
Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Taking a Back Seat to the Mishkan(1) 
Six days you shall work, and on the seventh day it shall be holy for 
you…Moshe said to the entire congregation of the Bnei Yisrael…take from 
yourselves a donation for Hashem… all wise of heart of you should come 
and make all that Hashem commanded: the mishkan…. 
Meshech Chochmah: The Torah juxtaposes Shabbos and the construction 
of the mishkan in two nearby parshios. In our parshah, Shabbos takes 
pride of place, followed by the mishkan. Earlier,(2) however, order was 
reversed, with Shabbos following on the heels of the mishkan.  
Constructing the mishkan does not fit neatly into one of the other known 
categories of mitzvos that come into conflict with the laws of Shabbos.  On 
the one hand, the avodah itself trumps the restrictions of Shabbos. Parts of 
the avodah that require the performance of one of the 39 types of 
forbidden labor go ahead on Shabbos just as they do during the week.  
Building the mishkan, however, is not at all comparable to the avodah. The 
mishkan is the place where the avodah takes place, but the sundry 
procedures in putting it together are preparatory to the  avodah, but they 
are not the avodah itself. 
On the other hand, it is well established that procedures that prepare for 
the avodah, but are not part of the  avodah per se, do not override the 
strictures of Shabbos. We might be tempted to see mishkan construction, 
then, as a set of preparatory activities that facilitate the avodah, but do not 
rise to the level of avodah that can set aside the prohibitions of Shabbos. 
We would be incorrect in making that argument. While preparatory 
activities for other parts of the avodah cannot be performed at the price of 
violation of a Torah precept, we could argue that the mishkan project is 
exceptional. There is no escaping the presence of Shabbos in the operation 
of the avodah; the avodah goes on as usual. Because the mishkan regularly 
displays business-as-usual on Shabbos,  we could easily reason that its 
very construction also continues unabated on Shabbos. 
Let us develop the thought.  Why is it that Shabbos seems to lose out in 
asserting itself against the avodah? The answer might well be that the 
mishkan itself complements and enlarges upon the essential themes of 
Shabbos!  Shabbos reminds us that the world came into existence only 
because Hashem created it ex nihilo. By its very nature, the mishkan 
unequivocally states that Hashem’s Will sustains the world, and His 
providence directs the course of all events.  Because His Shechinah resides 
in the mishkan, we respond to that Presence with unceasing service of 
Hashem, and with the symbolic references to enlightenment, to sustenance, 
to connection with Him. It should not be surprising that some preparatory 
activities to the avodah, e.g. the cutting of the barley for the omer offering 
the next morning, do in fact push aside considerations of Shabbos.(3) The 
avodah doesn’t so much ignore the restrictions of Shabbos as it makes 
their case in a different way. 

Why, then, do we not treat construction of the mishkan the same way? 
Why does our parshah tell us, according to the way Chazal understand it, 
that the mishkan-construction project ground to a halt on Shabbos? 
The mishkan speaks the same language as Shabbos only when the 
Shechinah takes up residence within it, and the homage we pay it then 
teaches the lessons we mentioned above. The Shechinah does not make 
that move, as it were, until the mishkan is completed. Before that time, 
building the mishkan is on a lesser plane in relation to Shabbos than 
preparatory activities of the mishkan after the mishkan’s inauguration! 
It was only after the sin of the Golden Calf, however, that the Shechinah 
would be localized in a small area in the mishkan. Prior to that tragic 
event, the Presence of the Divine was felt all over. “Every place that you 
mention my Name, I will come to you and bless you.”(4)  No mishkan was 
needed to proclaim the reality of G-d through His Presence. Hashem was 
equally accessible all over. The mishkan’s function was different than 
what it was after the sin. It was to act simply as a place to serve the 
Shechinah that was manifest throughout the community. At that point in 
time, the process of building the mishkan was as much an “avodah” – and 
not just a necessary precursor – than what we would call mishkan later.  
In Ki Sisa, prior to the chet ha-egel, the Torah places the building of the 
mishkan before Shabbos, because it, too, - and not the actual  avodah – 
overrode the laws of forbidden labor on Shabbos. Only after the chet, 
when the Shechinah restricted itself to a much smaller area, was a 
completed, functioning mishkan necessary to house the Shechinah, and for 
that Presence to supplement the truth that Shabbos declares. Therefore, in 
our parshah, Shabbos is listed first. 
1. Based on Meshech Chochmah, Shemos 35:2 
2. Shemos 31:2 
3. Rambam, Temidin U-musafim7:6 
4. Shemos 20:21 
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Parsha Potpourri 
Parshas Vayakhel – Vol. 11, Issue 22 
 לז"נ חיה בת אהרן דוד ז"ל
This week's issue of Parsha Potpourri is dedicated l'zecher nishmas Chaya bas Aharon Dovid z"l 
(Mrs. Ida Fink), whose yahrtzeit is next Wednesday (29 Adar 1). Please have her in mind when 
reading and discussing this issue, and the Torah that is learned should be a merit for her and her 
entire family. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 
per issue, please send me an email. Also, if you know of a shul, yeshiva, seminary, or high 
school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me 
know. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points 
to Ponder!  
 ועשה בצלאל ואהליאב וכל איש חכם לב אשר נתן ד' חכמה ותבונה בהמה

)36:1לדעת לעשת את כל מלאכת עבדת הקדש לכל אשר צוה ד' (  
At first glance, Parshas Vayakhel and Parshas Pekudei appear to 
essentially be a lengthy repetition of Parshas Terumah and Parshas 
Tetzaveh, detailing how all of the vessels for the Mishkan and vestments 
for the Kohanim were crafted and assembled, which is difficult to 
understand. Chazal teach us that every letter in the Torah contains vital 
lessons, and the Gemora is replete with legal derivations based on a single 
seemingly superfluous letter. If so, how could the Torah effectively repeat 
two entire portions? 
Rav Avrohom Yaakov Pam explains the need for Parshas Vayakhel and 
Parshas Pekudei based on one key difference between them and the 
preceding portions which also discuss these topics. In Parshas Terumah 
and Parshas Tetzaveh, the operative verb in the discussion of each of the 
vessels and vestments is ועשית – you shall make, while in the latter 
portions it is ויעש – and he (Betzalel) made. 
Rav Pam explains that there are many people who make elaborate plans to 
build a house or building, but when the time to actually execute those 
plans arrives, they discover that the project takes far longer and costs far 
more than anticipated, and when they’re finally done, they often find that 
the final product bears little resemblance to the original blueprint, as 
anybody who has ever built a house can testify. Therefore, in the case of 
the Mishkan, the Torah stresses that every single detail of this magnificent 
edifice was carried out כאשר צוה ד' את משה – exactly as Hashem had 
commanded Moshe. The concept of following through on one’s plans is so 
fundamental and such a chiddush (novelty) that the Torah essentially 
dedicates two entire portions to teach us this idea. 
Rav Pam adds that this insight doesn’t only apply to constructing a 
physical structure. During the Aseres Y’mei Teshuvah (10 Days of 
Repentance) and at other inspiring times throughout the year, we get 
motivated to make grandiose plans about building our spiritual “houses,” 
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only to unfortunately discover that the end product doesn’t bear any 
resemblance to our blueprints. 
One example Rav Pam gives is that every 7.5 years, there is a gala 
celebration of the Siyum HaShas, the completion of the entire Talmud by 
those who participate in the Daf Yomi program of learning one page of 
Gemora each day. Many people who observe and experience the 
excitement are moved to accept upon themselves to join in the next cycle, 
and for the next nine weeks their new undertaking goes relatively 
smoothly, as the first tractate of the Talmud is Berachos, which discusses 
many practical laws and interesting stories, and it is relatively easy to 
understand.  
However, Berachos is immediately followed by the far lengthier and more 
intricate Shabbos, leading Rav Gedaliah Schorr to pithily remark  בא שבת
 when Shabbos comes, it’s time to rest, which literally refers to – בא מנוחה
the respite we enjoy on the seventh day of the week, but in a play on 
words, can also refer to aborting one’s Daf Yomi plans when tractate 
Shabbos arrives. 
Rav Simcha Sheps uses this concept to explain why after the Mishkan was 
finally built and assembled for the first time, Moshe blessed the Jewish 
people that the Shechinah (Divine Presence) should rest on their 
handiwork (Rashi 39:43). Wouldn’t it seemingly have been more logical to 
give this blessing at the outset of the project, as they began to collect 
donations or when they started the actual construction? Why did Moshe 
specifically wait until the end to bless them with success? 
Dovid HaMelech writes in Tehillim (24:3) מי יעלה בהר ד' ומי יקום במקום קדשו 
– Who will ascend the mountain of Hashem, and who will stand in the 
place of His sanctity? Rav Sheps explains that Dovid is teaching us that 
there are two different challenges in life. The first test is 'מי יעלה בהר ד – 
Who is strong and determined enough to make it all the way up the 
mountain of Hashem? This is one level of difficulty. However, there is an 
even bigger challenge: מי יקום במקום קדשו – After managing to ascend the 
mountain, who is able to maintain his spiritual level and remain there? 
After a person makes it to the top of the mountain, the adrenaline begins to 
wear off, and boredom and monotony slowly creep in, making it much 
harder to remain on the mountaintop than it was to reach there in the first 
place. 
When the Jewish people began the project of building the Mishkan, they 
were naturally quite enthusiastic. Despite the sin of the golden calf, 
Hashem had not only agreed to forgive them, but he also gave Moshe a 
second set of Luchos (Tablets) and instructions to build a dwelling place 
for Him. They immediately began the phase of ascending the mountain 
with tremendous fervor and passion. When Moshe saw that they 
successfully carried out the project and utilized their enthusiasm to 
transform ועשית into ויעש, he decided to bless them that after the 
excitement dissipated and the daily routine set in, they should still 
maintain their initial enthusiasm, and in that merit, the Shechinah should 
rest on their creation. 
The next time we find ourselves inspired to grow in our mitzvah 
performance and our relationship to Hashem, it is essential to remind 
ourselves that these plans are an essential prerequisite, but they are only a 
first step. We must not allow the yetzer hara (evil inclination) to distract us 
and cause our dreams and aspirations to remain stuck in the planning 
stage. Only after the plans have been successfully carried out can they 
truly be considered as accomplishments and even then, we must not allow 
ourselves to rest on our laurels, but must remain cognizant that ascending 
the mountain is only the first stage, and we must work equally as hard to 
preserve and maintain our hard-earned achievements. 

)36:7והמלאכה היתה דים לכל המלאכה לעשות אתה והותר (  
There seems to be an internal inconsistency in our verse with which a 
number of commentators grapple. The Torah says simultaneously that the 
communal work for the Mishkan was both sufficient, which would seem to 
imply that it was exactly enough, and that there remained leftovers. How 
can these two apparently contradictory statements be resolved? 
Rav Mordechai Kamenetzky relates that a small town once held a tightly-
contested election for mayor. After all of the ballots were counted, a victor 
emerged by a narrow margin of one vote. His initial joy over winning the 
election quickly dissipated when every person he encountered claimed that 
the vote which represented the winning margin was his, and demanded that 
the new mayor remain indebted to him throughout his term in office.  
Similarly, the Sichos Tzaddikim suggests that if the donations for the 
Mishkan had been precisely sufficient, every contributor would claim that 
the success of the Mishkan was dependent upon his personal contribution, 
without which the entire project would have failed. This would result in 

tremendous communal conceit, and the Gemora in Sotah (5a) teaches that 
arrogant people prevent the presence of the Shechinah. As the entire 
purpose of the Mishkan was to create a place for Hashem’s Presence to 
rest, it was necessary that the donations be slightly more than required in 
order to be considered sufficient. 
 ויעש את השלחן עצי שטים (37:10)
The Torah specifies that the Table in the Mishkan was to be made 
specifically from עצי שטים – acacia wood. Why was this specific type of 
wood chosen for this purpose?  
Rabbeinu Bechaye explains that the letters spelling the word שטים are short 
for the words שלום, טובה, ישועה, מחילה – peace, goodness, salvation, and 
forgiveness. This type of wood was also used in the Ark and the Altar, 
hinting that the Divine Service performed through these vessels was the 
source of bringing all of these blessings to the world. In our day, however, 
when we unfortunately lack these vessels, what do we have in their stead 
through which we may merit the rewards and bounty that they brought? 
The Gemora in Chagigah (27a) derives from a verse in Yechezkel that in 
the absence of the Beis HaMikdash, the generous opening up of a person’s 
table to serve the poor and other guests serves in lieu of the Altar. The 
Gemora in Berachos (54b) adds that doing so is a merit for long life.  
Rabbeinu Bechaye mentions the fascinating custom of the pious men of 
France who had their burial caskets built from the wood of their tables. 
This symbolizes their recognition that upon dying, none of their earthly 
possessions would be accompanying them. The only item they could take 
with them was the merit of the charity and hosting of guests that they 
performed in their lifetimes. In fact, the Minchas Cohen suggests that the 
letters in the word שלחן (Table) are abbreviations for  שומר לקבורה חסד
 .preserving for burial the kindness of your giving – נדיבותיך
Parsha Points to Ponder (and sources which discuss them): 
1) Parshas Vayakhel begins with a commandment not to do work on 
Shabbos (35:2). The Shulchan Aruch rules (Orach Chaim 306:4) that it is 
prohibited to pay somebody for permissible work that is done on Shabbos. 
Is the prohibition on the person who pays the money, on the worker who 
receives the money, or on both of them? (Tehila L’Dovid 306:7, Chayei 
Odom 60:8, Shu”t Hisorerus Teshuva Orach Chaim 149:3, Menorah 
HaTehora 247:2, Ma'adanei Asher 5769) 
2) Rashi explains (35:2) that the Torah preceded the commandment to 
keep Shabbos to the requirement to build the Mishkan to teach us that its 
construction doesn’t take precedence over observing Shabbos, and it may 
only be built during the six days of the week. If the primary focus of this 
section is the laws of the Mishkan, why did the Torah repeat the mitzvah 
of Shabbos at such length to teach this lesson in such a roundabout manner 
instead of succinctly and directly commanding, “You shall not build the 
Mishkan on Shabbos?” (Yishm’ru Daas) 
3) The Torah emphasizes (35:21) that the artisans who assisted in the 
construction of the Mishkan were those whose hearts inspired them. Why 
was this necessary for their success, and what lesson is it coming to teach 
us? (Ramban, Daas Torah) 
Answers to Points to Ponder: 
1) All of the cited sources assume that the prohibition applies to the 
employee, who is forbidden to receive payment for work he does on 
Shabbos. As far the employer, the Tehila L'Dovid rules that the 
prohibition does not apply to him. The Chayei Odom agrees, but adds that 
the employer does violate the commandment against placing a stumbling 
block in front of the blind by causing the employee to sin through 
receiving payment for his work on Shabbos. Rav Shimon Sofer disagrees 
and maintains that because the employee can avoid sinning by donating his 
payment to the poor, the employer is not placing a stumbling block before 
him by paying him.  
2) Rav Dovid Povarsky suggests that had the Torah begun with the laws 
of the Mishkan and only mentioned the fact that it may not be built on 
Shabbos at the end, the listener would have briefly thought that the 
Mishkan may in fact be built on Shabbos until he reached the verse which 
states otherwise. Even though at that point he would recognize that his 
assumption was incorrect, every thought leaves an impression, and his 
temporary view of the lack of severity of working on Shabbos would still 
leave a psychological impression which could negatively impact his 
observance of Shabbos in the future. 
3) The Ramban explains that due to the enslavement in Egypt, there were 
no experienced Jewish craftsmen, as they hadn’t been offered the time to 
learn these skills. Nevertheless, there were Jews who recognized their 
innate talents and through the inspiration of their hearts volunteered to 
assist in building the Mishkan, trusting that Hashem would enable them to 
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properly perform His will. Rav Yerucham Levovitz derives from here 
that in any endeavor for the sake of Hashem, one who becomes inspired 
and dedicates himself to a project for the purpose of increasing Hashem’s 
glory, even if he doesn’t possess the talents and skills necessary for the 
task, will be blessed with Heavenly assistance and success that he never 
dreamed possible – something to which this author can certainly attest! 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Vayakheil 
Shemos 35:15 - And the incense altar and its bars and the anointing oil 
and the incense of aromatics and the screen of the entrance - at the 
entrance of the Mishkan. 
The screen of the entrance: Rashi: The curtain that was in front of the 
east side [of the Mishkan] for there were neither boards nor curtains 
there. 
Today's piece will be short. I have a question for which I find no answer. It 
said above in parashas Teruma (26: 37) the following statement about the 
"screen of the Tent" which is the same as the screen of the Mishkan: 
Shemos 26: 37 - "And make for the screen five columns of acacia wood 
overlaid with gold and their hooks are gold and you shall cast five 
sockets of copper for them." 
So we see that screen did have columns - five of them - why then does 
Rashi say on our verse, "there were neither boards nor curtains there" ? 
There were boards. 
What bothers me is that I could not find any commentator on Rashi who 
asks this question. Apparently my question is mistaken, though I do not 
know why! 
I leave you readers with my question, if you have an answer I would want 
to hear it. 
Thank you. 
Shabbat Shalom, Avigdor Bonchek Drbonchek@gmail.com 
P.S. I have since found an answer to my puzzling question. My neighbor, 
Leor Jacobi, suggested the following. The Hebrew words 'kerashim" 
(boards) and 'amudim' (boards) seem to be identical things with different 
names. But that is not so. Kerashim (36: 20) (Artscroll "planks") and 
'amudim' ( 36: 38) (pillars) are different. The walls of the Mishkan were 
made of kerashim which were flush up against each other with no space 
between them; the amudim on the other hand were free standing pillars at 
the entrance with much space between them. So Rashi tells us that the 
eastern side of the tent- no kerashim (which would be a closed wall) and 
no yerios (curtains) which would close the space in a different way, 
therefore it was open. So that is why we need the screen. That is Rashi is 
telling us. 
"What's Bothering Rashi?" is produced by the Institute for the Study of Rashi and Early 
Commentaries. The five volume set of "What's Bothering Rashi?" is available at all Judaica 
bookstores. Shabbat Shalom, Avigdor Bonchek Avigdor Bonchek has published a new book on 
Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish 
book stores. This article is provided as part of Shema Yisrael Torah Network Permission is 
granted to redistribute electronically or on paper, provided that this notice is included intact. For 
information on subscriptions, archives, and other Shema Yisrael Classes, send mail to 
parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
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Mishulchan Shlomo 
Parshas Vayakhel – When Opportunity Knocks 
In  our  Parsha’s  description of the donations brought for the Mishkan, the 
Torah states, “The nesi’im (the leaders of the tribes) brought the onyx 
stones and the stones for the settings for the Ephod and the Choshen” 
(Shemos 35,27).  Rashi notes that the word nesi’im is missing the letter 
Yud.   This omission connotes a criticism of their behavior.  They had 
figured that they would wait until all the contributions had been collected 
to see if anything was lacking.  In the end, the campaign had been very 
successful and all the needs of the Mishkan had been supplied.  They were 
left to bring the onyx stones and the stones for the Choshen.  Rav Chaim 
Shmuelevitz explains that although it appeared that they had a very 
reasonable motive, they displayed a lack of alacrity in performing the 
Mitzvah. After all, it was quite possible that nothing else would be left to 
contribute and they would miss out on a once in a lifetime (actually a once 
in history) opportunity.   
Rav Chaim notes that the author of Chovos Halevavos writes in his 
introduction that he had a number of reasons not to write this book.  
However he suspected that they might be merely excuses to rationalize his 

laziness.  So he wrote it despite his excuses.  Now the world has benefited 
from his Torah classic for hundreds of years. 
The Mesillas Yesharim writes, “A lazy person will come up with many 
quotes from Chazal and with logical arguments…but he does not realize 
that these arguments and explanations are not a result of his intellectual 
reasoning, but rather they derive from his laziness” (Chapter 6). 
The Avnei Ezel asserts that the reason that specifically the letter Yud was 
omitted was because it denotes the plural form of the word.  Since the 
nesi’im did not participate together with everyone else, the plural form of 
their title was deleted.  The Gemara (Berachos 26a) cites the pasuk in 
Koheles (1,15) – “A wrong which cannot be corrected and an absence 
which cannot be compensated.”  What is an absence which cannot be 
compensated?  One whose colleagues were counted in for a Mitzvah and 
he was not counted among them.  The nesi’im missed out on being part of 
the tzibbur in building the Mishkan.  This outweighed their noble 
intentions. 
The Gra explains the following pasuk:  “The wise of heart will seize 
Mitzvos, but the foolish one’s lips will become weary” (Mishlei 10,8).  
The wise person seizes a Mitzvah and does it immediately lest an obstacle 
arise in the future.  The fool talks endlessly about doing it until the 
opportunity is lost. In Chapter 7, the Mesillas Yesharim writes that there is 
no danger like the danger of postponing a Mitzvah for every minute a new 
hindrance may arise.  Or like my mother, A’H, used to say, “There’s no 
time like the present.” 
Rashi tells us that the nesi’im learned from their mistake and made sure to 
be the first ones to bring korbanos as soon as the Mishkan was dedicated.  
We too should learn from them and from the author of the Chovos 
Halevavos.  When an opportunity to do a Mitzvah – especially one 
involving the tzibbur – presents itself, we must be prepared to act.  If we 
find it difficult to determine whether our reason for postponing the 
Mitzvah is a genuine consideration or merely an excuse, we can bounce it 
off an unbiased individual whom we respect.  When opportunity knocks 
it’s time to answer. 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
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Parsha Encounters 
Parshas Vayakhel – A Nation Forever 
25 Adar 1 5776 / Mar. 4, 2016 
A Project Of Chicago Community Kollel 
By Rabbi Moshe Norman 
“Vaya’as es hamenorah” 
The Midrash says that Moshe Rabbeinu had difficulty making the menorah 
until Hashem told him to throw the chunk of gold into a fire; when he did 
so, the menorah emerged fully formed. 
The Chofetz Chaim questions Moshe’s inability to make the menorah, 
considering that he was able to create all the other keilim of the Mishkan 
in full detail. The Chofetz Chaim answers that Moshe Rabbeinu was 
certainly able to make the menorah with all its physical details. However, 
each of the keilim of the Mishkan also brought its own spiritual influence 
to Klal Yisroel. The aron brought the influence of wisdom, the shulchan 
brought gashmiyus, and the mizbeiach brought closeness to Hashem. The 
menorah channeled the influence of nitzchiyus, as represented by the ner 
tamid, the eternal flame that never extinguished. The fact that Klal Yisrael 
will remain a nation forever and never cease to exist was established 
through the menorah. 
When Moshe Rabbeinu came to make the menorah, he foresaw with 
Ruach Hakodesh all the suffering the Yidden will endure. He saw that 
throughout all the generations the other nations will try to wipe out Klal 
Yisrael; he couldn’t understand how it would be possible for him to make 
a menorah to bring nitzchiyus to Klal Yisrael. How would it be possible 
for Klal Yisrael to remain a nation forever and survive all the destruction? 
Hashem then told Moshe to throw the gold into a fire, and the menorah 
emerged. The Chofetz Chaim explains that not only would it be possible, 
but the fires of destruction themselves would actually guarantee Klal 
Yisrael’s survival. The suffering we have historically endured preserves 
our identity as Yidden and allows us to remain a nation forever. 
This lesson is a major theme of the upcoming Yomim Tovim of Purim and 
Pesach. Chazal say that the decrees of Haman and Pharoh were issued 
precisely when the Yidden of those eras started to mix with the other 
nations. The purpose of the terrible decrees carried out against the Yidden 
was to protect them from getting lost amongst the other nations. The 
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suffering served to separate them and preserve them as Klal Yisrael, the 
chosen nation. 
Our generation too suffers from the anti-Semitism of the many nations that 
seek our destruction. We must realize that it is for our good, internalize the 
message to strengthen in Torah and mitzvos and act with the proper 
kedushah befitting Klal Yisrael. The more we strengthen and separate 
ourselves from the other nations, the less the need for their relentless 
persecution. 
Rabbi Norman learns daily at the kollel.  
 

Chicago Community Kollel 

Halacha Encounters 
Mezuzah Part 5 
When To Put Up The Mezuzah 
By Rabbi Moshe Kaufman 
When does the obligation begin? 
The obligation to put up a mezuzah does not fall on the owner of the 
house, but rather on the one who is living in the house (Pesachim 4a, 
Baba Metzia 102a). One who owns the house he is living in, or is renting 
in Eretz Yisroel, is required to put up mezuzos on the very first day that 
he moves in (Shulchan Aruch 286:22, see below about one renting a 
residence in Chutz L’Aretz). However, if he waits until he moves in, he 
has a new obligation every moment, and there is a time pressure to put up 
a mezuzah. Is one able to put it up at an earlier time, before actually 
moving in? The Magen Avraham (19:1, quoted in the Mishnah 
Berurah 19:4) writes that one is obligated to put up mezuzos only 
after he is already living in the house. Many Poskim follow the simple 
reading of the Magen Avraham, that the mezuzah is to be put up only 
on the day one moves in. However, there are other opinions found in 
the Poskim. The Har Tzvi (YD 235) and R. Chaim Kanievsky 
(Mezuzos Beisecha 286:78) state that moving one’s furniture into the 
house is considered the beginning of his living there, and from that 
point on he may put up a mezuzah. Dayan Weiss zt”l (Minchas Yitzchak 
10:93) and Rav Shternbuch shlit”a (Vol. 2:544) also follow a variant of 
this opinion. 
The Aruch HaShulchan (289:4) writes that the minhag seems to be to put 
it up before actually moving anything in, as long as one is planning to 
live there. (See R. Kanievsky ibid siman 52 who brings support for this 
opinion) R. S.Z. Auerbach ruled the same way (Halichos Shlomo Tefillah 
23 note 54). 
When does a renter put up mezuzos? 
One who rents a residence outside of Eretz Yisroel is only obligated in 
mezuzah after 30 days (SA ibid). This means that his obligation starts 
on day 31, not on the 30th day itself. The count begins whenever 
one starts living there, which will depend on the discussion above 
regarding a home owner. Even if the move takes place right before 
sunset, that day will count as the first day. The Pischei Teshuvah 
(286:18) writes that the thirty days must be consecutive. At first glance 
this is very relevant, as most young couples do not stay in their rented 
apartment for a full month without going somewhere else for a day or 
two. However, the Poskim explain that as long as they have not 
“uprooted their living there,” meaning that they leave their belongings in 
the apartment, their days of residence are considered to be consecutive 
(see Da’as Kedoshim ibid 30). 
One borrowing a house from someone else is also obligated in mezuzah 
after thirty days (Rema ibid). If he is only able to live there for limited 
time periods, for example, only on weekdays and not on Shabbos, some 
Poskim rule that he is not considered a true resident of the house and is 
not obligated in mezuzah (Orchos Rabbeinu 3:23). 
The Nachalas Tzvi (on Shulchan Aruch ibid) derives from the wording 
of the Derech HaChaim (siddur of the author of the Nesivos) that if 
one knows in advance that he will be living there for more than 
thirty days (for example, he signs a contract for an extended period of 
time), he is obligated in mezuzah right away, not after thirty days. The 
Aruch HaShulchan (286:49) and R. Moshe (Igros YD 1:179) rule that 
one should follow this opinion. R. Moshe adds that if the nature of the 
living quarters is such that it is very normal to back out, even if there is 
a signed contract, as was common with the old style bungalows, one 
would wait the full 30 days before putting up mezuzos. However, Rav 
Yaakov Kaminetzsky zt”l encouraged people not to follow the Derech 
Hachaim, out of concern over when to recite the berachah, as will be 
explained below (R. Zucker Shlit”a). 

There is a machlokes amongst the Poskim regarding one who is 
following the opinion of the Derech HaChaim, when to recite the 
brachah (see Pischei Teshuvah ibid). Some Poskim rule that one to put 
mezuzos up right away with a brachah (Ar”H ibid). Rav Moshe (ibid) 
writes that it would be better not to recite a brachah at that time. 
When he reaches the thirty-first day, he will be obligated according to 
all opinions and could theoretically perform the mitzvah with a brachah. 
However, because the mitzvah has already been performed, he can no 
longer recite the brachah. 
Rav Moshe (ibid) writes that since he has not yet fulfilled his 
obligation of reciting a brachah, he may do so at that time without the 
need to do any new action. However, most Poskim do not use this 
approach. There are different solutions offered that would enable one to 
recite a brachah on the thirty first day. 
One suggestion made by the Poskim (Da’as Kedoshim 286:23, Har Tzvi 
OC: 18, Koveitz Teshuvos 1:116, Minchas Shlomo 2:97:24) is that since 
all he needs is a small action involving the mitzvah, he should remove 
the mezuzah from the post and put it back on with a brachah. However, 
some Acharonim seem to maintain that when one is removing a 
mezuzah with intention to put it back up again right away, a new 
brachah is not required (see R. Akiva Eiger to Shach 286:25, Derech 
Chaim, although see Har Tzvi ibid who argues why their words are not 
applicable to our case). 
Another solution would be to remove the mezuzah and exchange it with 
a mezuzah that is on a different post. That action will be sufficient to 
require a brachah (Minchas Yitzchak 9:105, Shevet Levi 2:158:4 from the 
Maharam Shik YD 286, see Halichos Shlomo Tefillah 4:#10). One who 
does follow this solution should be careful to ensure that no mezuzah gets 
downgraded from being used in a doorway where the obligation is more 
severe to a doorway where the obligation is less severe. This is 
applicable if one mezuzah was put up in a doorway that unanimously 
requires a mezuzah, while a second one was in a place that is subject to a 
dispute in the Poskim. One example would be a room with a door 
which is obligated according to all Poskim, while a room without a 
door is cited in the Shulchan Aruch (286:15) as a dispute in the 
Rishonim. One should not take the mezuzah from the room with a door 
and put it on the doorway that does not have a door. 
Rabbi Kaufman is a full-time member of the kollel. 
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Midei Shabbos 
Vol. 23 No. 22 
This issue is sponsored anonymously 
Parshas Vayakhel - Those Righteous Women 
"And he manufactured the copper basin and its copper stand, using the 
mirrors of the women who congregated at the entrance of the Tent of 
Meeting" (38:8). 
Although a large amount of copper was donated for the construction of the 
Mishkan, the only vessel for which it was designated that was constructed 
entirely of copper was the large copper Mizbe'ach on which all the 
Korbanos were sacrificed, together with its accessories - bowls, pans large 
forks, etc. Much of the donated copper went into the posts and sockets of 
the Chatzer and other of its accessories. 
There is one other vessel that comprised exclusively copper - the basin and 
its stand, but differs from all the above, inasmuch as it was not made from 
the copper donated by the general public - indeed, it is not mentioned 
together with the things that were. 
The copper basin, from which the Kohanim would wash hands and feet 
each morning, were made of the copper that was donated by the women 
who flocked to the Mishkan with their mirrors, which they dedicated 
towards the construction of the Mishkan. Inspired by the thought of a 
closer proximity to the Shechinah, they decided to elevate the mirrors by 
putting them to a more spiritual use. 
Initially, Moshe was shocked and refused to accept them, due to their 
mundane and even sinful use, until G-d ordered him to accept them, based 
on the fact that those very mirrors had been used in Egypt to 'build' K'lal 
Yisrael. The men would return each night, tired and weak from a long day 
of back-breaking work. And it was then that the women would serve their 
husbands food and drink, before sitting with them under the apple-tree and 
producing their mirrors. They would then gently coax them. 'See', they 
would say, as they held the mirrors in front of them both, 'I am more 
beautiful than you!' In this way they would arouse their interest in them, 
enabling the nation to grow and flourish. That is how they foiled the 
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Egyptians' plans to work the men to the bone and render them impotent. 
And G-d (kevayachol) took His cue from the righteous women and they 
gave birth to sextuplets. 
That is why G-d commanded Moshe to accept the mirrors, and 'Midah 
ke'Neged Midah', to use them to manufacture a Vessel that would unite 
husband and wife and maintain Sholom bayis between them, just as they 
had originally done in Egypt. This is when the water of the Kiyor was 
given to a Sotah to drink. Knowing what was in store for her if she had 
indeed committed adultery, it is assumed that most women did not go 
beyond the sin of seclusion with another man, but had stopped short of 
committing adultery. If that was the case, she would return to her husband 
and enjoy a new and improved relationship with him. 'Accept these 
mirrors', G-d commanded Moshe, 'as they are more precious to Me than all 
the other donations!' 
And it was on the merit of deeds such as these that the women of that 
generation earned for themselves the title 'Tzidkoniyos'. Moreover, as 
Chazal state - 'It was on the merit of the righteous women that Yisrael left 
Egypt'. And the copper basin, a source of purity, would serve as a 
monument to their righteousness. 
Parshas Shekalim 
"When you take a census of the B'nei Yisrael according to their numbers, 
every man shall give an atonement for his soul when counting them, so 
that there will not be a plague when counting them" (30:12) 
The reason that we read Parshas Shekalim immediately before Purim, the 
commentaries explain, is to commemorate the half-Shekel that they would 
give then commencing on Rosh Chodesh Adar. The reason for this 
Mitzvah is to preempt the 10,000 kikar (1 kikar = 3000 Shekalim) that 
Haman offered Achashverosh for the Jewish people, and render useless 
any adverse effect that that offer may otherwise have had against Yisrael. 
This can be understood in two ways: It may be that the communal 
participation outweighs the effort of one individual. Consequently, the sum 
of money collected by the whole of Yisrael negates Haman's donation. 
Or perhaps it was the fact that a donation that is motivated by love is 
preferable to one that is based on hatred - as the Pasuk says in Mishlei 
(16:17) "A meal of vegetables where there is love, is preferable to a 
fattened ox where there is hatred". 
The same idea is expressed in the Gemara in Megilah (16a) which relates 
how Haman himself told Mordechai (with reference to the fistful of flour 
that one takes from a Korban Minchah - that Mordechai had been learning 
immediately prior to Haman's downfall) 'Along came your fistful of flour 
and pushed away my 10,000 kikar of silver!' 
Either way, the modest half-Shekel donated by every Jewish man rendered 
Haman's gigantic gift useless for all time. 
Tosfos on the Gemara that we just quoted explains that the 10,000 kikar of 
Haman was equivalent to the sum total of the half-Shekalim which the six 
hundred thousand Jews who left Egypt donated. At first sight however, 
this equation seems flawed, since the sum total of six hundred thousand 
half-Shekalim is three hundred thousand Shekalim, which equals one 
hundred kikar (one hundredth of the amount that Haman offered 
Achashverosh). 
The commentaries offer a number of answers to this question (See for 
example, the Hagahos ha'Bach & the Hagahos ve'Tziyunim on the page). 
Perhaps the most popular answer given by a number of commentaries is 
based on a word in Tosfos' final phrase 'And he (Haman) said that he 
would give their full redemption'. The important word is 'complete', which 
they explain as follows: The value of a man between the ages of twenty 
and sixty (the age-group which is obligated to pay the half-shekel), as laid 
out in the Parshah of Erchin, is fifty Shekalim. Considering that the 
Mishkan was coming to atone for the sin of the Golden Calf (Rashi), each 
person ought therefore to have given his full value - a hundred Shekel, in 
which the total figure would have amounted to 10,000 Shekalim (or one 
hundred Kikar). 
And it is due to G-d's Midas ha'Rachamim that He took compassion on his 
people and accepted only a hundredth of each person's value (the 
equivalent fraction of the smallest tithe - the tenth that a Levi took from 
his Ma'aser to give to the Kohen). 
That is why Tosfos informs us that Haman did not make do with a 
hundredth. He offered Achashverosh Yisrael's full redemption. 
For sponsorships and adverts call 651 9502 This article is provided as part 
of Shema Yisrael Torah Network Permission is granted to redistribute 
electronically or on paper, provided that this notice is included intact. 
Shema Yisrael Torah Network For information on subscriptions, archives, 
and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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“…These are the things that HaShem commanded shall be done. Six 
days shall you work but the seventh day shall be holy..." (Exodus 35:1-2) 
When Moshe transmits the information about the construction of the 
Mishkan to the Jewish People, before speaking about the construction he 
veers off to the topic of Shabbos. From the juxtaposition we learn that the 
thirty-nine melachos or creative actions used in making the Mishkan are 
the same that are not permitted to be done on Shabbos. 
We also learn that the laws of Shabbos take precedence over the building 
of the Mishkan and it could not be constructed on Shabbos. The question is 
why Moshe mentioned Shabbos first, instead of saying the laws of the 
Mishkan first and then mentioning Shabbos afterwards, as it was told to 
him in Parshas Ki Sisa (31:13.) 
There it says to tell the Jews, after teaching them about the Mishkan, “But, 
you shall keep My Shabbos for it is a sign between Me and the Children of 
Israel forever.” This taught us that the construction of the Mishkan, while 
important, did not take precedence over keeping the Shabbos. So why the 
switch? 
First, Moshe knew the Jews were enthusiastic about the opportunity to 
repent from the sin of the Golden Calf. He may have feared that some 
people would hear about items and vessels to be made for the Mishkan and 
immediately feel, “That’s something I can do!” They might then run off to 
begin without hearing all the guidelines. He therefore mentioned Shabbos 
first to teach us that enthusiasm is good, but it must be backed by solid 
understanding and rational insight. 
Next, if Shabbos had been mentioned as a seeming afterthought, people 
may have felt the message was that the Mishkan was to be built, and 
Shabbos kept as well. However, if there was a conflict, Shabbos could be 
violated to achieve the goal of building the Mishkan. In practical terms, it 
would be a “nice” thing to do, but the Mishkan would take precedence. 
Therefore Shabbos was mentioned first to show that it was not to be 
jeopardized. Finally, there is another reason which possibly outshines the 
others. 
As R’ Samson Rafael Hirsch points out, the Jews sinned and were forgiven 
for the Golden Calf before the Mishkan was built. Shabbos is a sign of the 
relationship between HaShem and the Jewish People forever. It is this 
relationship that Moshe wanted to highlight. 
The Jews didn’t truly need the Mishkan for atonement. Rather, that could 
be achieved through focus on the relationship between HaShem and us. 
Many of the laws of Shabbos require us to refrain from or change certain 
actions. Not doing something you normally would takes great strength. We 
get that strength from our desire to please the one we love by doing what 
He likes. Therefore, Moshe mentioned Shabbos first because before we 
talk about the things we should do, we ought to be aware of the things we 
won’t do – for love. 
A prince set out to travel the country and learn more about his land. 
Before he left, the King cautioned his son against any wagering. “No 
matter what the offer is, never accept a bet.” 
The prince duly heeded his father’s advice but upon his return trip, when 
he neared the capital city, a man challenged him. “You are not the 
prince!” shouted the man. “The prince has a birthmark on his back. I bet 
1000 gold coins that you are not the prince.” 
The young noble thought the man was crazy and wanted to show up the 
boorish man. He took the bet, showed the birthmark, and won the 1000 
coins. At the palace, the King was very upset. When he arrived, his father 
cried, “How could you bet? True, you won the 1000 coins, but I had bet 
him 10,000 coins that you would heed my words and not accept the 
wager!” 
Now You Know 
The Torah tells us, “You shall not kindle a fire in your homes on the 
Sabbath day.” The Sadducees (an ancient sect) believed that one could not 
have any fire burning and would thus sit in the dark and eat cold food on 
the Sabbath (not very conducive to Oneg Shabbos!) 
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Chazal, however, explained that one may not start a fire on Shabbos, but 
one may keep a fire lit and benefit from work that was set into motion 
before Shabbos. 
Hence, cholent (as my mother would say, a combination of the French 
words ‘chaud’ meaning hot and ‘lent’ meaning rested or left) which is left 
cooking from before Shabbos. 
The Chasam Sofer makes another observation about this concept. Shabbos 
is a day for connecting to HaShem and renewing your closeness to Him 
and spirituality. 
This is not something that can be ignored for six days of the week and then 
simply ‘kindled’ on Shabbos. 
Rather, Shabbos must be the culmination of your efforts of the entire 
week. We must prepare for it and even while we are working, we must be 
looking forward and working towards the Shabbos when we can commune 
with G-d without distraction. 
Thought of the week: 
Being able to restrain yourself is the greatest form of freedom. 
Happy Eighth Anniversary to my wonderful, amazing, wife of nineteen 
years, Esther Toby Gewirtz. I love you more now than the day we married. 
But then, isn’t that how it’s supposed to work? (24 Adar I) 
E-mail Subscribe to info@JewishSpeechWriter.com Here’s what you can 
do for HaShem: ☺ Print, e-mail, and share Migdal Ohr with others. You’ll 
be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com 
©2016 – J. Gewirtz  
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Shekalim 5776-Well Worth A Second Look 
Along with the regular weekly portion of the Torah (Vayakhail), 
we also add a special layning for “Shekalim”, the first of the “Arba 
Parshiyos”-Four weeks (sandwiching Purim) devoted to special 
themes from the Torah. Shekalim layning is from the beginning of 
parshas Ki Sisa where Hashem commands Moshe to collect a one 
half-Shekel coin from every Jewish male over the age of 20. 
Hashem says “Zeh yitnu” -” This is what you should give” 
(Shemos, 30:13). Rashi, citing a Chazal [who understand that 
anywhere the Torah uses the word “zeh” it means that someone is 
actually referencing something that can be visually seen], tells us 
that Hashem showed Moshe a fiery half-Shekel coin. But why was 
it necessary for this visual aide? To say that Moshe was uncertain 
as to which type of coin Hashem was referring (and had to be 
shown it by Hashem) is problematic, because Chazal (Menachos 
29a) teach us that over the years Moshe had difficulty envisioning 
a total of three items only, and had to be shown examples of them 
by Hashem; the half-Shekel though, is not one of them! (see Tosfos 
ibid). 
Before we suggest an explanation, first a story. The Vilna Gaon’s 
mother Treina used to go around town with another lady collecting 
funds for local brides. One day they made a deal with each other 
that whichever of them would die first would return in a dream to 
the other, and describe the judgement process in heaven. The 
Gaon’s mother passed first. Sometime later she did appear to her 
friend in a dream and related that in the Heavenly court they had 
judged that she (Treina) would receive more reward for her efforts 
in collecting the funds than her friend. She explained that once 
when they were walking together collecting, she pointed to a house 
of a potential donor. For that act of pointing the court determined 
she receive extra reward.  
The lesson from this story is important. When it comes to being 
rewarded by the Heavenly Tribunal, each and every action that us 
humans do in the pursuit of performing mitzvos is noted, officially 
recorded and added to the actual mitzva act itself. As heartening as 
this is, it’s also pretty scary. For the same is probably true when it 
comes to the world of Sin. Not only will there be a reckoning for 
the actual avaira, but the extra little actions, the pointing, the 
turning of the head, even the fluttering of the eyelids, will all be 
thrown into the mix. 
Since this is so, with the episode of the Eigel-Golden Calf, not only 
did Yidden need an atonement for the actual worship of the Calf, 
but also for the little nuances of sin along the way. For example, 
when the Yidden ganged up on Aharon demanding a new “Moshe” 
they said “Ki zeh Moshe ha’aish...lo yadanu meh haya lo” -” For 
this man Moshe... we do not know what has happened to him” 

(Shemos, 32:1). Note the word zeh was used by the Yidden. Rashi, 
citing Chazal, explains that this is because the Satan produced a 
vision of what looked like Moshe’s corpse on a bier for all the 
Yiddelech to see. And the zeh tells us that, alas, they looked and 
allowed themselves to be suckered in to this awful mirage. And by 
doing so, the act of zeh-looking- was now added to the list of 
actions that needed tikkun. 
Now we can now understand why Hashem showed a fiery coin. 
The Midrash (Tanchuma, Ki Sisa) tells us that the command for 
Yidden to give the half-Shekel was as an atonement for the 
dishonorable episode of the sin of the Eigel. Hashem asked for a 
half-Shekel coin, says the Midrash, because the Eigel episode 
began at exactly noon- half way through the day. It would seem 
that the formula of atonement for this particular sin includes taking 
its minor points (such as the time the sin began) and reincarnating 
them for a good deed. And that is where the showing of the fiery 
coin comes in to play. At the Eigel they had used a zeh moment for 
confusion, sin and calamity. Now, with the half-Shekel Hashem 
presented them a tikkun, another zeh, but this time for clarity, 
mitzva and elevation of the soul. 
Have a great Shabbos, Rabbi Nosson Greenberg,  
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
Look for my Thursday Night Chumash Shiur on Torahanytime.com (posted Friday Morning) 
 

Rabbi Yaacov Haber 

TorahLab 
Traveling Light 
As a Rabbi and a Jew we have moved many times. In our family, we have 
it down to a science. We spend about a week packing up our home and the 
second week unpacking. The first week we take everything apart and the 
second week we put everything back together again. To be sure, moving is 
stressful and a bit disconcerting – my seforim have literally traveled 
around the world and back. 
As I reviewed the Torah readings for these weeks I realized, however, that 
I have something in common with the Mishkan. The Tabernacle in the 
desert was portable. The People of Israel followed the Cloud of Glory. 
When the cloud stopped so did 3,000,000 or so men, women and children. 
They didn’t know if they would be in their new rest stop for a week, a 
month or a year. When G-d said “go!” – they went. When the cloud 
stopped the unpacking began. The tents started to rise, the community 
started to form, and the Holy Mishkan was put back together again. When 
the cloud of Glory started to move – every body started to pack up again 
and the Mishkan was folded up once again. Tens of times we packed and 
unpacked in the desert. 
Not only was the Mishkan portable but so were the Jewish people. We 
were always ready and forever flexible. “According to the word of G-d we 
traveled and according to the word of G-d we encamped.” 
These forty years in the desert created a spiritual genetic energy for the 
Jewish people. Since the Temple was destroyed in Jerusalem we are 
always ready for action. As settled as we felt in Spain, Poland, Turkey or 
Morocco, when G-d gave the word that it was time to move on, we packed 
up as much as we could carry and moved again. How do we have the 
strength? We have it from our forefathers that developed the ability to be 
flexible all the way at the beginning of our peoplehood. 
With all the stress and uncertainty of moving there are some deep 
advantages to being portable. Besides for being flexible we are always 
renewed. It is so easy to get set in our ways and halt the process of 
growing. Every place we go presents new challenges that help us become 
greater human beings and servants of Hashem. 
When it is time to move we start to think about what we own. Over the 
years we accumulate physical and spiritual baggage. As we accumulate we 
have to ask ourselves, ‘Do I really want to schlep that around with me 
wherever I go?’ 
And perhaps most important we meet new people. Our mandate in Golus is 
to raise the sparks that are sitting dormant all over the world. Reb 
Nachman of Breslav once instructed his Chasidim that although traveling, 
especially in those days, was wrought with danger, if an opportunity to 
take a trip comes up take it. ‘You never know,’ he said, ‘why G-d wants 
you to be at a certain place at a certain time.’ 
“According to the word of G-d we traveled and according to the word of 
G-d we encamped.” 
May we merit the day that we are all settled together in our permanent 
home in Jerusalem with the Presence of Hashem blessing our dwellings. 
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Rabbi Sender Haber 

Out of the Loop 
Shekalim - Do We Have a 50% Ceiling? 
None of us are perfect. We are born half good and half bad. That is part of 
being human. There will always be a part of us that is insensitive, 
egotistic, and irrational. There is another half as well that is full of 
holiness, giving, and yearning. 
We will never completely eradicate one half or the other. The Bnei 
Yisoschar points out that Shekel has the same numerical value as Nefesh. 
When we donated a half-shekel toward the building of the Mishkan, we 
were giving our soul - but only the good half. 
Moshe had trouble with this. How could we suffice with just one half? 
How could the Mishkan be built with our half-shekel? Don’t we need to 
bring the whole thing? Don’t we want to be perfect? 
Hashem responded by showing Moshe the half-shekel he was referring to. 
He removed it from under his Heavenly throne and it was on fire. He 
explained that this was the Shekel he sought. 
Rav Dessler explains that it is inevitable that our bad half will exist, but we 
can overcome it by lighting our good half on fire. If we have a burning 
desire to do good and to be good, it will not matter that we are not quite 
perfect. 
None of is perfect on our own, but by passionately putting our halves 
together we can build an edifice in which Hashem will dwell.  
Rav Saadiah Gaon writes that each of us is only half a neshama. Our 
husband or wife is the other half. Perhaps this is one way to understand it. 
By putting our good halves together, complimenting and learning from one 
another, we can truly become one perfect whole. 
 

Aish.Com - Rabbi Ari Kahn 

M'oray Ha'Aish 
Vayakhel - Light My Fire  
In the aftermath of the golden calf debacle, in the wake of the destruction 
and death it caused, and after God agreed to forgive the nation and move 
forward, Moshe descends from Mount Sinai with a new set of Tablets. At 
last, Moshe has the opportunity to speak to the people. These same people 
had stood at Sinai and heard the commandments spoken by God Himself, 
but had "backslid," and worshiped the golden calf. Now, Moshe is to 
transmit everything he learned at the summit of Mount Sinai. Where 
should he begin? As readers, we might imagine the crackle of expectation 
in the air: Moshe is presented with an unparalleled opportunity to educate 
and inspire the repentant nation, to transmit the Torah he has brought 
down from on high. How should he proceed? 
This very particular moment, a moment laden with remorse, tinged with 
longing for the holiness that had been forfeited, awash in the desire to hear 
and obey the word of God, is where Parashat Vayakhel begins. Moshe 
gathers the entire nation, and he begins with Shabbat. Why was this his 
choice for the first and foremost lesson? The logic behind the selection of 
Shabbat may be seen from various perspectives: On the one hand, Shabbat 
may have been used as an antidote to idolatry. The people needed a 
refresher course, as it were, in Jewish theology, and as a lesson of God as 
Creator of the universe, Shabbat is an outstanding reminder and teaching 
aid. Additionally, Shabbat is more than a dry lesson in Jewish thought; it is 
a powerful and moving experience which, we might conjecture, people had 
been easily led astray by the thrilling, sensual extravaganza of idolatry: 
The food and drink and physical pleasure of Shabbat was intended to 
counter the very powerful experience of worshipping the calf. 
We should note that this is not the first, the second, nor even the third time 
that Shabbat is mentioned in the book of Shmot. The first time was when 
the manna fell for six days, and desisted on the seventh. The people 
noticed that a double portion had fallen on the sixth day, and Moshe 
explained that this is what he had taught them (presumably at Marah) 
regarding Shabbat: No one was to go out on the seventh day to collect the 
manna. This was their first experience of Shabbat, and this single 
prohibition was later included in the larger corpus of the Laws of Shabbat. 
Indeed, the Torah tells us that there were those who violated Shabbat, even 
when there was only one single prohibition, going out with basket in hand 
with the intention of collecting the manna. 
In Parashat Vayakhel, as Moshe begins to teach the people Torah, another 
prohibition is added, a second Law of Shabbat singled out: It is prohibited 
to light fire on the Sabbath day. Eventually, the corpus of Shabbat Laws 
will include 39 categories of creative work that are prohibited on Shabbat; 
these categories are derived from the Torah's description of the creative 

work employed in building the Mishkan. These 39 categories are outlined 
by our sages in the Mishnah, as an extrapolation of the relevant passages 
from the Torah, with the notable exception of the two categories we have 
seen singled out and specifically prohibited by the Torah itself, namely: 
carrying objects between domains, as was specifically prohibited regarding 
the manna, and the use of fire, as we have seen in this week's parashah.(1) 
In a sense, these two categories of creative work stand at opposite poles on 
the spectrum of human endeavor; perhaps that is why they are singled out: 
Neither the kindling of fire nor the transport of objects from one domain to 
another fits easily into the formal categories that comprise the laws of 
Shabbat. These two categories represent two extremes as far as human 
creativity is concerned: Fire is the most elusive of the elements; in the 
more abstract, conceptual name we use to describe it - energy - it is the 
very symbol and essence of human creativity and ingenuity. We might say 
that all of technology is, in one way or another, man's harnessing of 
energy, his use of fire for the advancement of humankind. Conversely, 
carrying objects is the least creative of the categories of "work" that are 
forbidden on Shabbat, as the object itself undergoes no transformation but 
is merely transferred from one location to another. However, these two 
"outliers" may convey a message that is far deeper than meets the eye. 
Let us return to the primary discussion of Shabbat, found in the Ten 
Commandments. The fourth commandment, as found in the book of 
Shmot, reads: 
Remember the Sabbath to keep it holy. You can work during the six 
weekdays and do all your tasks.... For God made the heaven and the earth 
[and] the sea, and all that is in them, in six days, but he rested on the 
seventh. God therefore blessed the Sabbath day and made it holy. (Shmot 
20:8-11) 
On the other hand, in the parallel passage in the book of Dvarim, when the 
Ten Commandments are reiterated, there is a striking difference: 
Observe the Sabbath to keep it holy, as God your Lord commanded you. 
You can work during the six weekdays, and do all your tasks... You must 
remember that you were slaves in Egypt, when God your Lord brought 
you out with a strong hand and an outstretched arm. It is for this reason 
that God your Lord has commanded you to keep the Shabbat. (D'varim 
5:12-15) 
The description of Shabbat in Shmot refers to the Creation narrative as the 
rationale for Shabbat observance: Through our cessation of creative work 
on the seventh day, we acknowledge and testify that God is the Creator. In 
particular, we should not overlook the fact that the very first act of 
Creation was the decree, "Let there be light." So, too, according to a 
rabbinic tradition, mankind's first foray into creativity was with the 
discovery and use of fire. In emulation of God, Adam's first creative 
gesture was the use of fire when the first Shabbat drew to a close. For this 
reason, the prohibition against the use of fire on Shabbat is singled out; it 
is, in essence, the very heart of the matter, the very crux of the story of the 
Creation of the universe and of mankind's place within it as a sentient 
being created in the image of God. 
On the other hand, the Ten Commandments recorded in Dvarim 
memorialize the Exodus from Egypt: As we stress in the haggadah, God 
took one nation from the midst of another, carrying us out - quite literally, 
removing us from one domain to another, from the house of bondage to the 
wide open spaces of freedom. 
We may say, then, that the two formulations of Shabbat, the two rationales 
for observing Shabbat that are recorded in the two accounts of the Ten 
Commandments, are reflected in the two prohibitions that were singled 
out: lighting fire, as a reflection of Creation, and transferring objects 
between domains, as a reflection of the Exodus. By honoring and 
cherishing Shabbat, we testify to both of these historic events and 
strengthen our commitment to our covenant with God. By desisting from 
creative work, and particularly from the two categories that were singled 
out, we take advantage of our weekly opportunity to emulate God and tap 
into the holiness of the seventh day. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/02/vayakhel-audio-and-
essays.html 
Note: 
1. See my previous treatment of these two prohibitions of Shabbat in A 
River Flowed from Eden (New York: Kodesh Press, 2015), p. 87-90. 
This article can also be read at: 
http://www.aish.com/tp/i/moha/370469641.html Like what you read? As a 
non-profit organization, Aish.com relies on readers like you to enable us to 
provide meaningful and relevant articles. Join Aish.com and help us continue 
to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to 
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Rabbi Avraham Kahn 

Torah Attitude 
Parashas Vayakhel: Ladies First 
March 3, 2016 
Summary 
The Torah views women with great reverence and respect. “In the merit of 
the righteous women of that generation, the Jewish people were redeemed 
from Egypt.” One young girl was instrumental in saving the future of the 
Jewish Nation in Egypt. Joseph Friedenson and his bride got married in the 
Warsaw Ghetto. “These mirrors are dearer to Me than anything else, for 
they were used by the women in Egypt to encourage their husbands to 
build their families.” One of the functions of the water basin in the 
Tabernacle was to restore the domestic peace and ensure that every 
husband and wife lived in harmony. The donations of the men were 
“secondary” to the donations of the women. The women were the first to 
get involved and were happy to donate their jewellery to erect a dwelling 
for G-d. The Jewish woman is the foundation and the builder of her 
household. Women have a special ability to rise to an occasion and make 
the right decision. 
This Torah Attitude is dedicated to David Deverett on his birthday. May 
HASHEM bless him with all the best that life has to offer! 
Women Viewed With Great Reverence 
A few years ago I had a conversation with a young man who had just 
become observant. He told me that he had had several discussions with his 
mother who felt that Orthodox Rabbis are prejudiced against women. 
Unfortunately, this opinion is expressed by many who do not realize that 
the Torah views women with great reverence and respect. It is a great pity 
that so many people have such a distorted picture of how the Torah views 
and treats women. 
Redeemed From Egypt 
The Talmud (Sotah 11b) states: “In the merit of the righteous women of 
that generation, the Jewish people were redeemed from Egypt.” The 
Talmud continues to explain how the women took great pains to look after 
their husbands and be loyal to them. They went out into the fields, where 
their husbands were suffering under the harsh conditions of their slave 
labour, and provided them with food and nourishment. Despite that the 
future looked bleak, these brave women encouraged their husbands to 
build families. 
Miriam 
The Talmud (ibid 12a) further relates how one young girl was instrumental 
in saving the future of the Jewish Nation in Egypt. The men were 
depressed and bemoaned their seemingly desperate situation. When 
Amrom, the leader of the generation, heard that Pharaoh had decreed that 
every newborn male must be thrown into the Nile, he decided that there is 
no purpose in continuing his married life and divorced his wife. When the 
Jews saw that their leader divorced his wife, they followed in his footsteps 
and divorced their wives as well. Amrom’s young daughter, Miriam, said 
to her father, “Father, your decree is harsher than Pharaoh’s decree. 
Pharaoh only decreed on the males; your decree affects both males and 
females. Pharaoh only decreed in regard to this world; your decree has an 
affect both in this world and in the world to come. Since Pharaoh is a 
wicked man, it is doubtful whether his decree will come about altogether. 
But you are a righteous man; your decree will for sure be fulfilled.” 
Amrom listened to his daughter and with great fanfare remarried his wife. 
We can well imagine how the other men followed suit and remarried their 
wives as well. In this way, the Jewish families in Egypt continued to grow 
despite the very harsh conditions. The Talmud tells us of the many 
miracles G-d performed looking after and providing for these children. 
Miriam and the other Jewish women had the optimism to look beyond 
their immediate circumstances. They had complete trust that G-d would 
take care of the newborn children. These righteous women fully believed 
that “The One Who provides life will also provide sustenance” (see Taanis 
8b). They had no doubt that eventually G-d would fulfill His promise and 
redeem them from their slavery. It was this strong belief and perfect trust 
that brought about the redemption from Egypt. 
Marriage In Warsaw Ghetto 
It is interesting to see how history repeats itself. I once read an article in 
the Jewish Family Weekly, Mishpacha, interviewing the late journalist, 
Joseph Friedenson, who survived the Holocaust. As incredible as it sounds, 
he and his bride got married in the Warsaw Ghetto. Many residents 

wondered aloud how the journalist’s father could sanction this wedding 
amidst such uncertainty. His father answered them, “If we stop marrying 
off our children, we are in effect surrendering. We have to put our trust in 
G-d.” One of the great Chassidic leaders of the time, the Zichliner Rebbe 
zt”l, was also confined in the Ghetto. The Rebbe promised that their 
marriage would serve as a merit and ensure the young couples survival. 
His promise came true, and they were among the few couples who were 
reunited after having gone through immense suffering in Auschwitz and 
other concentration camps. This is the kind of trust the women exhibited in 
Egypt, and this is how we have survived throughout our long and bitter 
exile even in the most difficult times. 
Mirrors 
At the end of this week’s parasha (Shemos 38:8), the Torah relates how 
Moses made the water basin for the tabernacle from the copper mirrors 
donated by the women. Rashi quotes from the Midrash Tanchuma that 
these mirrors were the very same mirrors that had been used in Egypt 
when the wives had beautified themselves to encourage their husbands to 
build their families. Originally, Moses was hesitant to accept mirrors, as he 
felt that they were tools of the evil inclination that could be used to incite 
immorality. It is quite common that women use mirrors to dress up when 
they go to work or social gatherings, making themselves attractive to other 
men. Therefore, Moses was concerned that the mirrors had been used in an 
inappropriate way, rendering them unfit to be used in the construction of 
the Tabernacle. However, our sages relate that G-d told Moses, “These 
mirrors are dearer to Me than anything else, for they were used by the 
women in Egypt to encourage their husbands to build their families.” 
No Limit 
Rashi continues to explain that one of the functions of this water basin was 
to restore the domestic peace and ensure that every husband and wife lived 
in harmony. The water would be used to prove the innocence of a sotah (a 
woman suspected of having been disloyal to her husband). The Ibn Ezra 
points out that by all the other vessels in the Tabernacle, G-d gave an exact 
description of how much material should be used. By the water basin no 
such instruction was given. All the mirrors donated by these righteous 
women were to be used. 
Men Were Secondary 
In the beginning of the parasha, the Torah relates how the Jewish people 
generously donated all of the material to build the Tabernacle and the 
vessels. In this connection it says (Shemos 35:22): “And the men came on 
top of the women. Every generous heart brought bracelets, nose-rings, 
rings, body ornaments, and all different golden ornaments.” The 
commentaries point out that the expression of the “men coming on top of 
the women” is very unusual. The Ramban explains that the jewellery was 
mainly from the ladies, and as soon as they heard that there was an 
opportunity to donate to the building of the Tabernacle and its vessels, 
they came forward. The men also came, but they were not as fast as the 
women. This is the meaning of “coming on top of”, the men’s donations 
were “secondary” to those of the women. 
Women First 
The commentary Kli Yokor points out that these donations were a special 
merit for the women. A major reason for the men to donate to the 
Tabernacle was to repent for their participation in the golden calf. The 
women, on the other hand, had no such need, for they had not participated 
at all in the golden calf. Aaron had told the men to bring the rings of the 
women and children. However, the men were so eager that they just took 
their own rings (see Shemos 32:2). By the Tabernacle the women were the 
first to get involved, and they were happy to donate their jewellery to erect 
a dwelling for G-d. 
Foundation And Builder 
Our sages also hold the judgment of women in high esteem. The Talmud 
(Niddah 45b) states that G-d blessed the women with a superior 
understanding of what is right (see Rashi’s commentary on Midrash 
Rabbah Bereishis 18:1). As it says (Mishlei 14:1): “The wise woman 
builds her house and the silly one destroys it with her own hands.” King 
Solomon here teaches us that the Jewish woman is the foundation and the 
builder of her household. If she uses her special understanding to follow in 
the footsteps of the righteous women of the past her house will be a 
bastion of faith where she will enjoy the pleasure of bringing up her family 
together with her husband. But if she allows the outside world to infiltrate 
her home, she destroys it with her own hands. 
In general, men are more vulnerable to foreign influences due to their 
involvement with the outside world. As a protection against these dangers 
men are obligated to toil in Torah study and to perform more mitzvos than 
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the women. As a result of this they are commonly more knowledgeable 
about the intricacies of Torah study and the performance of mitzvos. 
However, as long as wives follow in the footsteps of our matriarchs, 
husbands must keep in mind what G-d said to Avraham (Bereishis 21:12): 
“Whatever Sarah tells you, listen to her voice.” 
Special Ability 
Every man is different and every woman is different. Every human being 
can be right or wrong. But we clearly see that our sages held Jewish 
women in high esteem and they never looked down upon them as being 
inferior to men. To the contrary, they acknowledged that women have a 
special ability to rise to an occasion and make the right decision. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher 
nishmas emee morasi Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas 
ishtee Yehudis Chanah Kalatsky Bas Reb Kehas Z’l 
1. The Objective of One’s Existence 
The Torah states, “Moshe assembled the entire assembly of the 
Children of Israel and said to them,” These are the things that 
Hashem commanded to do.” The Midrash states, “Our Rabbis who are 
experts in homilies (aggadita) say, ‘There is no portion in the entire 
Torah that begins with the word ‘Vayakhel’ other than this portion.’ G-d 
said to Moshe, ‘Gather large assemblies of Jews and lecture before them 
in a public setting the laws of Shabbos, so that future generations may 
learn from you to gather large assemblies of Jews each Shabbos in the 
study halls to learn and to rule on the laws that pertain to what is 
‘forbidden’ and what is ‘permitted’. You shall do this, so that My Great 
Name shall be extolled among My children.” The purpose of assembling 
and lecturing to large assemblies of Jews is not merely for the sake of 
the study of Torah to become proficient in its laws, but rather to 
ultimately bring glory to G-d’s Name, that he should to be extolled by 
His children. What is the relevance between the study of laws that 
pertain to what is forbidden and permitted to extolling G-d? 
The Midrash continues, “From here it is learned, Moshe established for 
the Jewish people that they should study the laws of Pesach on Pesach, 
the laws of Atzeres on Atzeres, the laws of Sukkos on Sukkos. Moshe 
said to the Jewish people, ‘If you will follow this prescription, then G-d 
will consider it as if you coronated Him in this world and that you attest 
to His existence.’” 
The Gemara in a number of locations states, “I (G-d) have created 
the evil inclination and the Torah as its antidote.” Meaning, the only 
antidote for the evil inclination is the Torah itself. One cannot succeed in 
diminishing, dispelling, and incapacitating his inclination without the 
Divine Assistance that he is given through the study of Torah. This is 
because man is a physical being who processes and understands 
everything through his physical senses and environment. Since he is 
bound in every respect to the physical, one does not have the ability to 
independently supersede and rise above the confines of his material 
framework in order to be able to understand and internalize spiritual 
matters. The evil inclination is something that is part of the physical 
context in which man is bound. It obscures truth and prevents man 
from being able to sense spirituality. This is what is meant by the 
verse in the Torah, “Man is evil from the moment is cast from his 
mother’s womb.” How can one undermine and evade this inclination 
which is a part of man’s natural essence? The Gemara tells us that it is 
only through the study of Torah that one can have relevance to the 
spiritual and be able to override the physical system in which he was 
born. When one studies Torah, it brings about a spiritualization so that 
he can have a sense for truth. As King Solomon writes in Proverbs, 
‘Neir mitzvah v’Torah ohr (the mitzvah is the fuel and the Torah is the 
light/illumination).” 
Ohr HaChaim HaKadosh explains that it is only when the Torah is 
studied for its own sake (l’shmah), that it has the capacity to act as an 
antidote against the evil inclination and protect the individual from its 
influence. However, the Torah that is studied not for its own sake 
(shelo l’shmah) will not bring about this effect. It will not be an antidote 
against the evil inclination. Why is this so? The Gemara in Tractate 
Shabbos cites a verse from Proverbs, “It brings length of days to the 
right and to the left it brings wealth and honor…. The Gemara 
explains that when one who engages in Torah study and mitzvah 
performance for the sake of G-d (l’shmah), which is the equivalent of 

the “right” one will merit length of days, which is eternity of the 
world to come. On the other hand, the one who study Torah with an 
ulterior motive, it is the equivalent of the “left” because it is not being 
studied with the proper intent, it will bring wealth and honor. If one 
engages in Torah and mitzvos for the sake of G-d, he does not take into 
consideration his own interests and desires, but rather, he is focused on 
doing the Will of G-d. This is the reason that studying Torah for its 
own sake causes a length of days and the spiritualization of the 
individual. Whereas if one has an ulterior motive, which is rooted in his 
own self interest, he is physicalizing the Torah as a means to achieve 
his own interests. Thus, this study of Torah is limited to the physical 
which is wealth and honor. Therefore, this form of Torah study only 
reinforces the evil inclination rather than undermine it. 
If one studies Torah for its own sake, it will have the ability to 
spiritualize him, thus Moshe was commanded by G-d to gather the Jewish 
people in large assemblies so that they could be able to be spiritualized 
through the study of Torah so that they could recognize His Name and 
extol Him. 
2. One’s Need for Ongoing Advocacy 
The Midrash states, “G-d said to the Jewish people, ‘Observe My 
Mitzvos and My Statutes.’ Why? Because the reward for performing a 
mitzvah is a mitzvah and the consequence of a sin is another sin. Ben 
Azai explains that this is the concept of mitzvah goreres mitzvah and 
aveira goreres aveira (a mitzvah encourages another mitzvah and a 
transgression encourages another transgression). Reb Meir says, ‘For 
every mitzvah that one performs, G-d sends an angel to protect him.” The 
Mishna in Ethics of our Fathers tells us, that when one performs a 
mitzvah, he creates an angel that will be his advocate at the time of 
judgment. We see from the words of the Midrash that in addition to 
being an advocate, the angel that one creates through the performance 
of a mitzvah performance also protects him. 
The Midrash continues, “If one performs one mitzvah, he receives one 
angel. If he performs many mitzvos, he receives many angels to 
protect him. As it states in Psalms, ‘The angels were commanded to 
protect you…’” It is interesting to note that the angels to whom King 
David is referring in the verse are angels that one creates for himself 
through the performance of mitzvos that serve not only as advocates 
but also as protectors. In what context do these angels “protect” the 
individual who created them? 
The Gemara in Tractate Shabbos tells us that when one walks into a 
courtyard that will lead to a public domain, it is the equivalent of 
walking into a courtroom. When one walks into the market, it is the 
equivalent of going before a judge who will pronounce a judgment of 
execution. Since man is not perfect, he is continuously subject to 
prosecution due to the Attribute of Justice. The Attribute of Justice 
dictates that if one sins he must be punished. In order for one to be 
protected from this prosecution, one needs to have G-d’s Mercy, which 
one merits due to his own spiritual endeavors. When one is engaged in 
mitzvos, he creates angels who will be his advocates against the 
continuous prosecution due to his spiritual failings. In essence, the 
angels that one creates through mitzvah performance will not only be 
advocates on the ultimate day of judgment when one passes away, 
they also protect the individual all the days of his life against 
prosecution. This is the reason King David writes, “The angels were 
commanded to protect you…” Thus, not only will the performance of a 
mitzvah bring about another mitzvah (mitzvah goreres mitzvah) it will 
also bring about an angel that will protect the individual. 
The Midrash continues, “In addition to meriting angels for protection, 
if one is engaged in many mitzvos he creates for himself a ‘good name.’ 
We find that an individual is identified by three names – the name that 
his parents gave him, one that he is called by others, and one that he 
acquires for himself. The greatest of the three is the one that he creates for 
himself… As it states in Ecclesiastes, ‘Better is a good name from the 
most fragrant oil and better is the day of one’s death than the day of 
one’s birth.’…King Solomon explains that when one is born one does 
not know how the child will develop. (Will he be good or will he be 
evil) However, when one passes away with a good name… people will 
come to give their proper last respects to him…” 
The essence of a Jew is his spirituality. If his spirituality is dormant, his 
physicality will become more prominent and dominate the individual. 
However, if one performs mitzvos, he will strengthen and empower his 
spirituality to allow it to develop and dominate his physicality. The “good 
name” that one creates for himself is based on the advancement of his 
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spirituality which he brings about through his mitzvah performance. The 
advancement of one’s spirituality is the objective of one coming into 
the world. In fact, this is the objective that angel addresses with the 
unborn fetus in utero, when he is taught the entire Torah. 
3. The Devoutly Live with Unswerving Faith 
The Torah states, “See, Hashem has proclaimed by name, Betzalel son 
of Uri son of Chur, of the tribe of Yehudah….” Moshe told the Jewish 
people that the only one qualified to oversee the building of the 
Mishkan was Betzalel. The Midrash cites a verse from Proverbs, “ ‘He 
found charm and good understanding in the Eyes of G-d and the eyes of 
man…’ What was the special charm? G-d had explained in detail to 
Moshe every aspect of the building of the Mishkan and the formation of 
its vessels. As it states, ‘You should see the form as it was shown…’ 
Moshe initially believed that since he was being instructed in such detail, 
that he was to be the one to build the Mishkan. As it states, ‘You should 
make the beams…You should make the altar….You should make the 
laver’ Moshe asked G-d, ‘Who shall be the one to build the Mishkan?’ 
G-d replied, ‘I proclaim by name, Bezalel son of Uri son of Chur, of 
the tribe of Yehudah should be the one to build the Mishkan.’ Moshe 
descended from the Mountain and told the Jewish people about all the 
materials and the process of the building the Mishkan as G-d had told 
him. They asked him, ‘Who will be the one to do all this?’ He said to 
them, ‘Betzalel.’ (Betzalel was the nephew of Moshe). The Jewish 
people began to murmur saying, ‘Is it possible that G-d told Moshe that 
Betzalel should be the one to build the Mishkan? But rather, it must be 
Moshe’s own choice to appoint Betzalel to do so. It is because he is 
Moshe’s relative. Moshe is the king, Aaron his brother is the High 
Priest, Aaron’s sons are the assistant priests, the children of Kahas will 
carry the Mishkan. It is all so that Moshe and his family should have 
control over the Mishkan. This is the reason, Betzalel was chosen by him 
(it was thought to be nepotism).’ Moshe said to them, ‘There is 
nothing that I do of my own choice. It is only the Will of G-d that I do.’ 
Moshe therefore revealed to them how Betzalel was endowed with 
special and unique wisdom that no one else possessed. It was because of 
this that Betzalel found charm in the eyes of G-d and in the eyes of 
man. The Jewish people were thus satisfied with Moshe’s response.” 
After all the Jewish people had witnessed that Moshe had done on their 
behalf, who is it possible that there would be murmurings amongst 
them regarding the building of the Mishkan? How could they believe 
that Moshe’s decisions regarding the Mishkan were his own and not 
the directive of G-d? The Torah tells us that Moshe had ascended to 
heaven for forty days and forty nights to receive the Torah on behalf of 
the Jewish people. After the Jewish people sinned with the golden calf, 
Moshe again ascended to heaven to supplicate G-d on their behalf so that 
they should not be destroyed. He returned to the Jewish people with the 
second set of Tablets which indicated that the Jewish people were 
fully reinstated by G-d due to Moshe’s supplications. The Torah tells us 
that Moshe needed to wear a special face covering because he radiated 
such a level of holiness that no one could gaze upon him. Despite all 
this, when Moshe explained to them that G-d instructed him that 
Betzalel will be the one to build the Mishkan so that the Divine 
Presence may dwell in their midst, the Jewish people suspected him of 
nepotism. Their level of distrust of Moshe is something that is 
difficult to understand. It was only after they had appreciated 
Betzalel’s dimension of being and capacity, that he was endowed 
with special Divine wisdom, that they believed Moshe. In fact, the 
basis to believe Moshe was based on their own level of satisfaction in 
understanding the truth. 
Although Moshe demonstrated to the Jewish people that Betzalel was the 
most qualified to oversee the building of the Mishkan, the suspicion of 
nepotism was not completely removed from the minds of the Jewish 
people. The suspicion of the Jewish people that existed before they 
were convinced of Betzalel’s qualifications, was no different than that 
of Korach. Korach sought to usurp Moshe’s authority with the same 
claim that Moshe’s choice of Aaron as the High Priest was nepotism. 
Regarding Korach’s claim, the Jewish people had no answer or response. 
They thus were open to embrace Korach perception of Moshe. Had the 
Jewish people not been satisfied with absolute clarity that Betzalel was 
truly unique and the only one qualified to build the Mishkan, they 
would have remained with the claim of nepotism. 
Korach, understanding and appreciating that the seeds of the suspicion 
of nepotism were already planted in the minds of the Jewish people, 
took advantage of this weakness and attempted to usurp Moshe’s 

authority. It was only after Korach and his community were ultimately 
swallowed up by the earth did the Jewish people finally accept the 
word of Moshe to be synonymous with the Word of G-d. Although the 
Jewish people had witnessed G-d saying to Moshe, “Tell them such and 
such…” they did not have sufficient faith. When witnessing events that 
cannot understood, how does one process them? The Gemara cites the 
verse of the Prophet, “The devoutly righteous with his faith, lives….” 
Meaning, the devoutly righteous, because of their dimension of faith 
they never question. Unlike the Jewish people who needed Moshe to 
demonstrate Betzalel’s qualifications, the tzaddik does not need to receive 
answers because he has total faith in G-d. 
4. One’s Expression, An Indication of One’s Intent 
The Torah tells us that the Princes of Israel donated the precious stones 
(avnei shoham and avnei miluim) that were used on the Ephod and in the 
breastplate that were worn by the High Priest. When the Torah writes the 
word “Princes (Niseeim)”, regarding the building of the Mishkan, it is 
written in a deleted form. Meaning, the letter “yud”, which reflects the 
plural in the word “Niseeim”, is omitted. Rashi cites the Midrash which 
states, “Rav Nason says, ‘When it came to inaugurating the Mishkan, 
the Princes were the first to participate with their offerings and gifts. 
However, regarding the construction of the Mishkan, the Princes were 
the last to participate. They had said, ‘Let the Jewish people participate in 
the building of the Mishkan to the extent that they can, and whatever 
remains unfinished we will complete.’ The Jewish people actually 
provided all of the materials that were needed for the building of the 
Mishkan. The Princes asked, ‘If all the materials were already provided 
what is there left for us to do?’ They therefore provided the precious 
stones. However, when it was time to inaugurate the Mishkan, the 
Princes did not repeat their mistake, which was rooted in their laziness, 
by waiting to see what was left for them to do. They were thus the first 
to provide their offerings and gifts.” 
When the Torah enumerates the materials that were needed for the 
building of the Mishkan, it lists them in descending order of 
preciousness/value, beginning with “gold, silver, and copper…”. 
However, the list concludes with, “the shoham stones and the stones 
for the setting for the Ephod and the Breastplate.” These were 
precious colored gems that had even greater in value than gold and silver. 
Why are the avnei shoham and avnei miluim mentioned last if they are the 
most valuable? 
Ohr HaChaim HaKadosh explains that although the intrinsic material 
value of the avnei shoham and avnei miluim was greater than gold and 
silver, they are mentioned last because the intent behind the giving of the 
Princes was deficient. Thus, the innate spiritual value was the least of all 
that was donate to the Mishkan. The order in which the Torah 
enumerates the materials needed for the Mishkan not only reflects the 
intrinsic material value but also how G-d values the materials, which is 
based on the intent of the individuals. 
The Torah tells us that when Avraham sent Eliezer to seek out the 
appropriate wife for Yitzchak, to be the future Matriarch of the Jewish 
people, “The servant said to him (Avraham), ‘Perhaps (ulie) the 
woman shall not wish to follow me to this land…’” Chazal explain 
that the Torah writes the word “perhaps (ulie)” in its deficient form, 
with the letter “vav” deleted, to indicate Eliezer’s question was based 
on his personal conflict of interest. Eliezer had a daughter who was 
devoutly righteous and he believed that perhaps she would be suitable to 
be Yitzchak’s wife, the future Matriarch. Avraham understood the basis 
for Eliezer’s question (ulie), was his own personal conflict of interest. 
He had only asked the question because he believed that his own 
daughter was qualified to be the wife of Yitzchak. Avraham said to 
Eliezer, “It is not possible for your daughter to marry my son because 
you come from a cursed stock and I come from a blessed stock. 
Something that is cursed cannot cleave to something that is blessed.” We 
see that Eliezer’s conflict of interest manifested itself in his question. 
Similarly, the Princes because of their laziness had devised a 
calculation that they would only contribute what the Jewish people were 
not able to contribute. Understanding that the building of the Mishkan 
was the ultimate spiritual opportunity, to provide a location for the 
Divine Presence, the Princes should have been motivated to be the first 
to participate. However, because of their laziness, they deluded 
themselves by saying that they would complete what the Jewish people 
would complete. 
The Torah tells us that Moshe did not participate in the building of the 
Mishkan, rather he allowed the Jewish people to have the merit to build 
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it. The Midrash states, “G-d saw that Moshe was in a melancholy state. 
He asked, ‘Why are you melancholy?’ Moshe replied, ‘I did not 
participate in the building of the Mishkan.’ G-d asked, ‘Why did you not 
participate in the building of the Mishkan?’ Moshe answered, ‘I wanted to 
give the opportunity to the Jewish people to build it and whatever they 
could not complete, I would.’ G-d said, ‘I swear on your life that your 
contribution shall be greater than theirs. You shall be the one to erect the 
Mishkan.’” Based on the words of the Midrash, Moshe like the Princes, 
chose to wait until the end to participate in the building of the Mishkan. 
However, G-d only reprimanded the Princes and extolled Moshe for his 
non-participation. Why is this so? 
Moshe was the most humble person who ever lived. He was completely 
negated to G-d. As the Torah states, “What are we (Nachnu Mah)…” If 
this is so, when Moshe assumed his position of not participating in the 
Mishkan, there was no self-interest whatsoever regarding his waiting to 
see what was needed to complete the Mishkan. In contrast, when the 
Princes delayed it was due to their own self-interest which caused them 
to not have sufficient appreciation for the building of the Mishkan. 
Therefore, when Moshe did not participate initially it was truly to allow 
the Jewish people to have the spiritual opportunity. This was rooted in 
Moshe’s exceptional humility and thus was praiseworthy. 
5. Moshe’s Exceptional Love of G-d (From Ki Sisa) 
The Torah tells us that after the Jewish people sinned with the golden 
calf G-d said to Moshe, “…And now allow Me. Let My wrath flare 
up against them and I shall annihilate them; and I shall make you 
a great nation.” Rashi cites Chazal who explain that because G-d said 
to Moshe, “Allow Me” regarding the destruction of the Jewish people, 
he understood that if he were to sufficiently plead on their behalf with 
prayer, there was a possibility that he could nullify the decree by 
evoking the Attribute of Mercy. Moshe said to G-d, “And now if You 
would but forgive their sin! – But if not, obliterate me 
now from this book that You have written (Torah).” 
Sforno explains, “What is the meaning of ‘Obliterate me now from this 
book…?’ Moshe had said to G-d, ‘If You chose not to forgive their sin 
then eliminate all of my spiritual merits and give them to the Jewish 
people.” Rambam in the Laws of Repentance writes, based on the 
Gemara in Tractate Yomah, that the classification of “tzaddik (devoutly 
righteous)” is one whose merits/accomplishments outweigh his sins. The 
classification of “rasha (evil)” is one whose sins outweigh his 
merits/accomplishments. Rambam explains that this evaluation by G-d is 
qualitative and not quantitative. It is based on “Divine understanding” 
that cannot be fathomed by the mortal mind. Since the Jewish people 
had sinned with the golden calf, which was a grave sin on the most 
extreme level, their classification had become “evil.” In order to 
counter this evaluation, Moshe said to G-d to take all of his spiritual 
merits and accomplishments and accredit them to the Jewish people so as 
to sway the evaluation to the positive. As a result of this, the they 
would not be destroyed. However, after G-d would transfer Moshe’s 
spiritual record to the Jewish people, he would no longer be mentioned 
in the Torah since he would have forfeited his spiritual standing. 
Moshe was thus willing to forgo all of his life’s accomplishments for the 
sake of the Jewish people. It is the ultimate demonstration of his love for 
his fellow Jew “ahavas Israel” that Moshe was willing to forgo his share 
in eternity for the sake of the survival of the Jewish people. 
The Gemara in Tractate [Yomah?-ed.] asks, “Why does the Torah 
juxtapose the death of the sons of Aaron to the portion of Yom 
Kippur? It is to teach us that just as Yom Kippur atones for sin, so too 
does the death of the devoutly righteous atone for the sins of the Jewish 
people.” When G-d decides to take the tzaddik, G-d does not consult with 
him if he wishes to be taken at that particular time in order to atone for 
the sins of the generation. Why would the tzaddik agree to having his 
life taken at that moment or being cut short for the sake of atoning for 
the sins of the generation. 
There is a positive commandment which is mention in the Shema, “To 
love Hashem, your G-d with all of your heart, with all of your soul, 
and with all of your assets….” The Gemara explains that “with all of 
your soul” teaches us that one must be willing to give his life for the 
sake of his love of G-d. There are certain situations which may arise 
such as being faced with committing one of the three cardinal sins or 
transgressing a custom during a time when there is a concerted effort to 
uproot Judaism, when a Jew is obligated to forfeit his life rather than 
transgressing. The basis for the Jew sacrificing his life in these instances 

is a demonstration of one’s love for G-d. When one sacrifices his life in 
order to sanctify G-d’s Name, it is the ultimate expression of love for G-d. 
The tzaddik chose to be devoutly righteous because of his exceptional love 
for G-d. He is thus willing to forfeit his life for the sake of G-d at any 
time. The tzaddik understands that if he were to sacrifice his life for the 
sake of atonement for the generation, it would be a demonstration of 
his love for his fellow Jew, which in itself the ultimate demonstration 
of his love for G-d. Moshe, negated himself completely to G-d and His 
Glory. He understood that G-d’s Glory was dependent on the continued 
existence of the Jewish people. If they were to be destroyed, there 
would no longer be a representation of G-d in existence, since they are 
the only people qualified to perfect existence through the study and 
performance of Torah. If there would be no Jewish people it would be the 
ultimate desecration of G-d’s Name and existence would come to an end 
because “there is no King without a people.” Therefore, Moshe was 
willing to forfeit his eternity because of his love for G-d. The Jewish 
people were only a means to glorify Him. G-d refers to the Jewish people 
as “My firstborn son.” Moshe was willing to forfeit his life for the Jewish 
people because he understood what they meant to Him. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Vayakhel- 5776 - Going the Extra Smile 
Building a sanctuary is difficult enough. Getting people to donate has 
been, historically, even more difficult. That, however, was not the case 
concerning the Mishkan. The Torah in this week's portion tells us that 
everyone contributed to the cause. Men and women brought gold and 
silver. They brought personal items and family items. Copper mirrors were 
donated as well as bracelets, bangles and baubles. Those who had wool 
and linen came and those who had dyes donated. 
Before the pledges began arriving, the Nesseim (the heads of the tribes) 
were so confident that the goals would not be met, that they pledged to fill 
the gap of any missing funds. They were shocked to learn that there was 
almost nothing for them to contribute! So much of every item was donated 
that an announcement was made, ordering the entire nation to halt their 
generosity. (It may have been the first and last of its kind!) 
But what interests me is one other group of people that the Torah mentions 
as contributors. "And all those who Hashem inspired with wisdom to do 
the work. They took in front of Moshe the donations that the Jews brought 
for the work of the Mishkan, and the brought an additional offering each 
morning" (Exodus 36:2-4). 
Why did the Torah single out that these people brought something to the 
Mishkan? Didn't everybody? 
The Story 
The daughter of Rabbi Zusia of Anipol's was engaged. As poor as he was, 
Reb Zusia and his wife scraped together enough money for a seamstress to 
sew a beautiful gown for the bride-to-be. After a month the gown was 
ready, and Reb Zusia's wife went with her bundle of rubles to the home of 
the seamstress to get the finished gown. 
She came home empty-handed. "Where is the gown?" asked both the 
Rebbe and his daughter, almost in unison. 
"Well," said his wife, "I did a mitzvah. When I came to pick up the gown, I 
saw tears in the eyes of the seamstress. I asked her why she was crying and 
she told me that her daughter, too, was getting married. Then she looked at 
the beautiful gown that she had sewn for me and sighed, "if only we could 
afford such beautiful material for a gown." 
Reb Zusia's wife continued. "At that moment I decided to let the 
seamstress have our gown as a gift!" 
Reb Zusia was delighted. The mitzvah of helping a poor bride was dear to 
him and he longed for the opportunity to fulfill it. But he added one 
question to his wife. "Did you pay her for the work she did for us?" 
"Pay her?" asked the wife, "I gave her the gown!" 
"I'm sorry," said the Rebbe. "You told me the gown was a gift. We still 
owe her for the weeks of work she spent for us." The rebbitzen agreed and, 
in addition to the gift of the gown she compensated the seamstress for her 
work. 
The Message 
The men and women who toiled laboriously could have said that they had 
done their share. After all, they crafted and wove the beautiful utensils and 
tapestries of the Mishkan. Yet that was not enough for them. In addition to 
the work they did, Rabbi Shlomo Kluger (1786-1829) explains, they 
contributed too! They did not stop their commitment with their work for 
the Mishkan. The Torah tells us that they, too, gave each morning. The 
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efforts of individuals were crowned by their relentless generosity. In 
addition to their time and their skills, they gave their possessions. In a 
generation that looks to abdicate responsibility and commitment, it is 
wonderful to read about men and women who searched for more ways to 
give -- and found them! 
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky  
 

Rabbi Shlomo Katz 

HaMaayan 
Parshas Vayakhel - Together on Shabbat 
Volume 30, No. 22 25 Adar I 5776 March 5, 2016 
Sponsored by Elaine and Jerry Taragin in memory of his father Asriel 
Taragin a”h 
Daf Yomi (Bavli): Gittin 83 
This week’s parashah opens with the mitzvah of Shabbat. “On six days, 
work may be done, but the seventh day shall be holy for you, a day of 
complete rest for Hashem; whoever does work on it shall be put to death.” 
R’ Yaakov Sakly z”l (Spain; 14th century) writes: On Shabbat, the souls of 
living people enjoy the “sweet light” that souls will enjoy in the World-to-
Come. This is what the Gemara (Beitzah 16a) means when it says that 
Hashem gives a person a “neshamah yeteirah” / “extra soul” on Erev 
Shabbat. Our Sages also say that Shabbat is one-sixtieth of Gan Eden. On 
Sha bbat, a person has added strength, and his neshamah had added 
intellect. 
Therefore, R’ Sakly continues, a person must practice oneg Shabbat / 
making Shabbat pleasurable, as an allusion to Olam Ha’ba, as Rabbi 
Yochanan said (Shabbat 118a), “If one practices oneg Shabbat, he merits a 
boundless inheritance.” This refers to Olam Ha’ba, which has no 
boundaries or limits. Rabbi Yehuda says about one who practices oneg 
Shabbat (ibid), “All his hearts desires are fulfilled.” How does one do this? 
With fish and vegetables [i.e., extra courses in the meal]. Rabbi Chiya bar 
Ashi says, “Even if one added only a small course, but he did so in honor 
of Shabbat, that is oneg Shabbat.” 
R’ Sakly continues: Just as the reward of one who practices oneg Shabbat 
is very great, so the reward of one who honors Shabbat is very great. 
Honoring Shabbat means wearing clean clothes on Shabbat and dressing 
differently than one dresses during the week. 
R’ Sakly concludes: If you wish to know how great Shabbat observance is, 
take note that even the mishkan may not be built on Shabbat. (Torat 
Ha’minchah, no. 31) 
“On six days, work may be done, but the seventh day shall be holy for 
you, a day of complete rest for Hashem.” (35:2) 
Our Sages teach that a person should repent every day. Seemingly, this 
includes Shabbat. Indeed, some mussar works state that Shabbat is a 
particularly auspicious time for teshuvah. 
Yet, this presents a difficulty, for teshuvah is referred to in verses (for 
example, Hoshea 14:5) and other sources (for example, Yoma 86a) as a 
refuah / healing process. The halachah states that refuah is prohibited on 
Shabbat, except for critical illnesses. 
R’ Menachem Simcha Katz shlita (Brooklyn, N.Y.) explains that teshuvah 
is permitted on Shabbat because failure to repent is a critical, indeed life-
threatening, condition. Specifically, the midrash teaches that, were it not 
for the gift of teshuvah, every sin would deserve the death penalty. 
Yet the question remains: An inherent part of heartfelt teshuvah is crying. 
Is this, too, permitted on Shabbat? R’ Katz explains that crying on Shabbat 
is permitted when it eventually leads to joy. Since teshuvah leads to joy, 
tears of regret and repentance are permitted even on Shabbat. (Simcha 
L’ish p.24) 
“You shall not kindle fire in any of your dwellings on the Sabbath day.” 
(Shmot 35:3) 
We learn in the mishnah (Shabbat 44a), “One may move a new [oil] lamp 
on Shabbat but not an old one [because it is sullied and therefore disgusts a 
person]. The sage Rabbi Shimon says, ‘All lamps may be moved except 
one that was alight during Shabbat’.” 
R’ Yisrael Ba’al Shem Tov z”l (1698-1760; founder of the chassidic 
movement) observes: The halachic dispute in the mishnah may be 
interpreted allegorically in light of the verse (Mishlei 20:27), “A man’s 
soul is the lamp of Hashem.” We are taught that all souls are permitted to 
leave Gehinnom on Shabbat except those souls that are the most sullied 
with sin. Paraphrasing the mishnah: those lamps (souls) that are like new 
may be moved (from Gehinnom) while those lamps (souls) that have 
become habituated (“nityashnu” – the same root as “old”) with sin, may 
not be moved. 

However, the Zohar, which was authored by the same Rabbi Shimon who 
is quoted in the mishnah, teaches that all souls may leave Gehinnom on 
Shabbat except those who transgressed Shabbat. Again, paraphrasing the 
mishnah: All lamps (souls) may be moved (from Gehinnom) except those 
that were alight on Shabbat, i.e., which transgressed the laws of Shabbat. 
(Ba’al Shem Tov Al Ha’Torah) 
“Every man whose heart inspired him came . . .” (35:21) 
R’ Shlomo Wolbe z”l (1914-2005; a leading teacher of mussar) comments, 
based on the explanation of Ramban z”l: Bnei Yisrael were not trained in 
the delicate artistry required for building the Mishkan and its vessels. In 
Egypt, they had performed “hard labor.” Nevertheless, if a person was 
inspired to come forward and say, “I will do what Hashem commanded,” 
the gates of wisdom were opened and he found within himself the skills 
that he needed. (Shiurei Chumash) 
“Every man and woman whose heart motivated them to bring for any of 
the work that Hashem had commanded to make, through Moshe -- Bnei 
Yisrael brought a free-willed offering to Hashem.” (35:29) 
R’ Meshulam Dovid Soloveitchik shlita (rosh yeshiva of the Brisk Yeshiva 
in Yerushalayim) observes: Many people pledge charity freely, but hard 
work is required to actually collect on the pledges. Here the Torah is 
relating that Bnei Yisrael freely fulfilled the pledges that they made to the 
Mishkan. (Shiurei Rabbeinu Meshulam Dovid Halevi p.267) 
R’ Yehonatan Eyebschutz z”l (Germany; 1690-1764) writes: The words 
“Bnei Yisrael” seem superfluous, for who else could be meant! He 
answers: The verse is teaching that “every man and woman”--i.e., even 
from the Erev Rav, other nations that left Egypt with Bnei Yisrael--made 
pledges for the Mishkan. Those pledges were rejected by Bnei Yisrael but, 
in order that the Mishkan treasury not suffer a loss, “Bnei Yisrael brought 
a free-willed offering to Hashem,” i.e., they donated an additional amount 
equal to the rejected donations. (Tiferet Yehonatan) 
“Betzalel made . . .” (37:1) 
R' Avigdor Tzarfati z”l (France; 13th century) writes: The name “Betzalel” 
contains the initial letters of the verse (Tehilim 119:11), “B’libi tzafanti 
imratecha le’ma’an lo echta lach” / “In my heart I have hidden Your word 
so that I would not sin against you.” This alludes to the fact that Betzalel, 
who constructed the Mishkan, knew the kabbalistic secrets behind the 
design of the Mishkan (literally, “He knew how to combine the letters with 
which the world was created”). Indeed, the gematria of “imratecha” / 
“Your word” equals (within one) the gematria of the Hebrew word “sitrei” 
/ “the secrets of [the Torah],” a reference to Ma’aseh Bereishit / the secrets 
of Creation. (Peirushim U’pesakim Le’rabbeinu Avigdor Tzarfati) 
Zemirot Shabbat 
“Al kain achabais libi k’vorit / Therefore, on it I will cleanse my heart as 
if with soap.” (From the zemer Ki Eshmerah) 
Midrash Rabbah states, as if quoting Hashem, “You think I gave you 
Shabbat to your detriment (literally, ‘for bad’)? No, I gave it to you for 
your good.” [Until here from the midrash] 
Could anyone think, asks R’ Shmuel Berezovsky, shlita (Slonimer Rebbe 
in Yerushalayim), that Hashem gave us Shabbat to our detriment? Rather, 
he explains, there are two aspects to Shabbat: the ability of the Day to 
cleanse the bad in a person, and the ability of the Day to uplift the person. 
(The above-quoted line from the zemer refers to the “cleansing” aspect of 
Shabbat.) The above midrash is asking which of these aspects is primary: 
was Shabbat given “for bad” (cleansing) or was Shabbat given “for good” 
(uplifting)? And it answers: “for good.” The most important aspect of 
Shabbat is its ability to lift the Shabbat-observer to great spiritual heights. 
Why, continues the Slonimer Rebbe, does Shabbat have that ability more 
than any other mitzvah? He answers: Shabbat is an “et ratzon” / a time 
when Hashem is “disposed” to look upon the Jewish People with favor. 
Therefore, Shabbat is a time when any individual Jew who so chooses can 
ask Hashem to look upon him with favor and draw him closer to Him. 
Our parashah opens (35:1-2): “Moshe assembled the entire assembly of 
Bnei Yisrael and said to them, ‘These are the things that Hashem 
commanded, to do them. On six days, work may be done, but the seventh 
day shall be holy for you, a day of complete rest for Hashem; whoever 
does work on it shall be put to death’.” Why did the mitzvah of Shabbat, 
uniquely among all the mitzvot, require assembling the entire assembly of 
Bnei Yisrael? The Slonimer Rebbe explains that Hashem’s “disposition” 
to look upon us with favor is enhanced when we are united. Our verse is 
teaching that when Jews assemble on Shabbat in unity, it becomes even 
more of an et ratzon. (Darchei Noam 5766) 
To Support Project Genesis- Torah.org Copyright &copy 2016 by Shlomo Katz and Torah.org. The editors hope these brief 'snippets' will engender 
further study and discussion of Torah topics ('lehagdil Torah u'leha'adirah'), and your letters are appreciated. Web archives at Torah.org start with 
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Rabbi Dov Kramer 

Taking A Closer Look 
“And every man whose heart raised him came, and all whose spirit 
motivated him brought what was donated to G-d for the work of the 
Tent of Meeting and for all of its service and for the holy garments” 
(Sh’mos 25:21). Targum Yonasan translates “all whose spirit 
motivated him” as “all whose spirit was completed with the prophecy 
that was with him” Similarly, when Moshe told the nation that Betzalel 
was chosen by G-d, who “filled him with the divine spirit” (25:31), 
Targum Yonasan translates “spirit” as “the spirit of prophecy.” We can 
understand why Betzalel needed “the spirit of prophecy” to build the 
Mishkan exactly the way it was intended, as there were aspects of the 
instructions that Moshe gave him that were either incomplete (see 
Ramban on 36:8 and Chizkuni on 36:38; see also 
https://rabbidmk.wordpress.com/2014/02/27/parashas-pekuday-5774/), 
or were given to him in the wrong order (see B’rachos 55a). But why 
would those who donated the materials for the Mishkan need 
prophecy? Weren’t they told exactly which materials to donate? What 
was the purpose of the prophecy experienced by those who donated 
materials (as opposed to those who built it)? 
A simplistic answer might be that a person who had several materials 
that were on the list of things to be donated needed help deciding 
which one(s) to donate, and/or how much of each to donate. However, 
I am uncomfortable with the notion that a person would experience 
prophecy just to help determine precisely what to donate and/or how 
much. Was prophecy used to help the undecided make their decisions, 
rather than to attain a deeper spiritual awareness? Since they were of a 
“donating spirit,” why would they have held back from giving 
anything that could be used for the Mishkan? There were more 
donations than needed (36:5-6), so if anything, help was needed to 
decide what not to donate. (Any decision regarding what to donate 
must, by definition, include what not to donate.) Was prophecy used as 
a tool to help them figure out which materials that they owned and 
could be donated shouldn’t be? [It would be quite awkward if the 
prophecy experienced by those having a “donating spirit” meant they 
used their prophecy in order to donate less than they otherwise would 
have, especially since the expression is presented as if prophecy helped 
them donate rather than helped them curtail their donation.] 
When the donations were requested (35:5), there was only one 
expression used, "donating hearts," the same expression used in the 
initial commandment (25:2). It is only when the actual donations were 
made that two distinct groups were described, those who donated 
because “their heart lifted them,” and those who donated because “their 
spirit motivated them.” [The commentators say that it is this dual 
expression that led Targum Yonasan to explain the latter to be referring 
to experiencing prophecy.] The term “donating heart” is used again 
when the specific donations are mentioned (35:22 and 35:29), while 
the term “uplifted hearts” is used to describe the women who spun the 
goat’s hair into threads (35:26). It would therefore seem that the term 
“donating heart” covers both those whose “heart was uplifted” and 
those with a “donating spirit,” so is used to refer to all the donations, 
while each specific term, which is a subset of those with a “donating 
heart,” refers to specific individuals within the larger group. The 
question remains, though, as to what function prophecy had for those 
who had a “donating spirit” as opposed to just a “heart that raised 
them.” 
When an appeal is made for funds (or materials), donations can be 
made simply because there is a general need, or because those who 
donate want to make sure a specific need is filled. For example, if a 
synagogue has a deficit, it is very generous of anyone who donates to 
help cover the deficit, while one who pledges to cover a specific item 
in the budget (say, covering the costs of the coffee and refreshments 
available to those who participate in synagogue functions, or to replace 
the air conditioning system) has a more direct connection with that 
budgetary item than had the same amount of money been donated 
without designating it to go towards that specific item. Even though the 
amount the deficit is reduced by is the same whether the money is 
donated to the general fund or to a specific item, by identifying a 
particular area where the money is to be applied, there is often a more 
palpable relationship with the synagogue than had the funds been given 

towards the deficit as a whole. Donating a majestic Aron Kodesh can 
bring about a different feeling when davening in that sanctuary than 
donating the same amount of money, even if the synagogue’s trustees 
decide to use the donated money to buy that same majestic Aron 
Kodesh. All voluntary donations come from a “donating heart,” which 
is “raised” through the process of donating to a worthy cause, but a 
“donating spirit” has a vision of what he or she thinks needs to be 
accomplished, and does whatever he or she can to make that vision a 
reality. 
The “appeal” for the Mishkan wasn’t one asking for money to be 
donated so that the materials necessary to build it can be purchased, but 
for the materials themselves to be donated, and for workers to donate 
their time and energy. Those who donated did so in order that there 
would be a Mishkan within which G-d’s divine presence would dwell. 
There were some who tried to visualize how the specific materials they 
were donating would contribute to creating a physical space for G-d's 
presence to dwell within; it wasn’t just their “hearts” that were part of 
the donation process, but their very essence, their “spirit.” Even though 
the same materials could be donated without trying to better understand 
how they would be used, a more direct connection to the Mishkan was 
created by those who put more thought into what they were donating 
and its specific impact. 
“It is possible for a prophecy to only be for the benefit of the prophet 
himself, to expand his heart and to increase his knowledge to the extent 
that he will know, regarding great matters, what he hadn’t known” 
(Rambam, Hilchos Y’soday HaTorah 7:7). [Note how the Rambam 
says "great matters," not just to help make decisions.] Was it necessary 
for those who donated to experience prophecy in order for the Mishkan 
to be built? Not necessarily. Did it add to the holiness of the Mishkan 
that some who donated made a stronger connection with it by trying to 
visualize what it would be like? Absolutely. And those who did were 
rewarded by being able to visualize it through prophecy, “expanding 
their [donating] hearts” and allowing them to understand things that 
they otherwise could not have fully understood. 
When the Torah tells us that whoever had a “donating heart” 
contributed materials for the Mishkan, it also tells us that some had a 
“donating spirit,” with Targum Yonasan explaining that they 
experienced prophecy in order to enable them to visualize how the 
materials they were donating would manifest themselves in a structure 
within which G-d’s divine presence would dwell. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Vayakhel 5776 
The one bad midda that everyone has 
When Hashem commanded the Jews to donate the materials needed for 
the Mishkan, the people eagerly began bringing gold, silver and other 
precious metals and cloth to Moshe. The leaders of the tribes — the 
Nessi’im — stood aside and waited, saying to themselves: “First let the 
people donate. Afterwards, we’ll supply whatever is still needed.” 
When the people finished bringing the materials, the Nessi’im saw that 
the only things still missing were the precious stones needed for the 
ephod, which they then donated. However, Rashi notes that the Torah 
is critical of the Nessi’im, omitting one of the letters from their title. 
This is because the Nessi’im were lax in donating to the construction 
of the Mishkan. They therefore made sure to be the first to donate to 
the inauguration of the Mishkan, to correct their laziness at this 
juncture (Rashi 35:27). 
This is puzzling. On the one hand, the Nessi’im refrained from 
donating right away for a good reason — to wait and see what really 
was needed for the Mishkan. In the end, they made a very important 
contribution. No one else was able to bring these precious stones. On 
the other hand, their waiting was criticized as stemming from laziness. 
Were the Nessi’im right or wrong? 
Rav Chaim Shmuelevitz explains that indeed, the Nessi’im made what 
seemed to be a sound calculation. However, the Torah reveals that 
underneath their elevated intentions was a root of laziness. How could 
they have corrected this? Perhaps they should have said: “Hashem 
commanded to give to the Mishkan. That is what we must do! Making 
up for missing materials was not His command, and even if the people 
cannot provide everything, Hashem certainly can.” 
The Mesilas Yesharim (9) explains that sometimes, laziness can 
influence a person’s thinking in ways that seem to him logical and even 
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idealistic, yet they are simply expressions of laziness. “It’s cold 
outside. I have to think about my health. I must stay home (and miss 
the minyan),” or “how can I venture out of doors (to attend a shiur)? 
It’s dangerous!” A person may not even realize that laziness is the 
motivating factor behind many of his decisions. 
Rav Avraham Grodzinsky notes that other bad middos (such as desire 
and arrogance) express themselves as tendencies in people’s nature, 
some more and others less. Laziness, however, is part and parcel of 
every human being. As Rav Chaim Vital writes in Shaar Hakedusha, 
just like the first man was created from the dust of the earth, so too all 
human beings retain this earthly nature. The Mesilas Yesharim (6) 
notes that man’s natural state is one of idleness and indolence. This 
may take the form of reluctance to help others, or unwillingness to 
apply oneself in Torah study. Even the leaders of the Jewish People, 
the Nessi’im, were judged guilty by the Torah of letting laziness 
influence their fulfillment of the mitzvah of contributing to the 
Mishkan. 
What can we do to overcome this negative trait of laziness that we all 
possess? 
Rav Shlomo Wolbe points to the Sages’ teaching (Avos 5) that one 
should be “light as an eagle and run swiftly like a deer” in doing 
Hashem’s will. What can that mean? A deer has powerful leg muscles. 
An eagle is not a light bird but it has wings. We do not! 
A sense of joy, however, is a “wing” that can help us overcome 
laziness and propel us to enthusiastic service of Hashem. First, we 
must instill in ourselves joy over the very fact that we are alive, well 
and able to live productive lives. Just thinking about this should 
provide some initial happiness that we can build on. Next, we must 
instill in ourselves joy over being able to fulfill a command of Hashem. 
If we don’t feel this joy, we should do our best to “run swiftly” anyway 
to do a mitzvah. Our external actions will arouse within us a sense of 
energy and excitement. 
Once, the Chasam Sofer was asked why it is that on Yom Kippur we 
say the vidui, a confession of our sins, in song, and with a melody that 
reflects happiness (i.e., a major scale, as opposed to a sorrowful minor 
scale)? 
“It is a mitzvah to say the vidui, and a mitzvah is done in joy,” he 
replied. Any mitzvah we do should be done with joy, and this will help 
us to be enthusiastic about it. 
Rav Yerucham Levovitz offers a different remedy for laziness: Find 
things to take upon ourselves. Where one is sluggish, he should 
strengthen himself. If one has always managed to push off completing 
a Maseches, make the current Maseches a new sort of project, one 
where you will finish within the coming months. 
Rav Yerucham cites the Midrash (Devarim Rabba 5:2), stating: “Go to 
the ant, lazy one. The ant eats only a kernel and a half of wheat its 
entire life (of 6 months), yet it gathers and gathers. Once, people found 
within an ant hole 300 kur of wheat.” 
Why does the ant persist in gathering more than it will ever need? It 
thinks that perhaps Hashem will decree on it life. This thought is what 
inspires the ant to persist in its labors. We too should look for ways to 
inspire ourselves in avodas Hashem, and there are many ways to do so. 
Where is our sense of initiative? When it comes to avodas Hashem, we 
need to think big, make goals and start fulfilling them. Little by little, if 
we take more upon ourselves, enthusiastic avodas Hashem will take the 
place of laziness. 
Rav Yitzchak Zilberstein relates that several years ago, a man in his 
neighborhood shared with his Rav that he was making no progress in 
learning. “After a day’s work, all I can do is open up a sefer after 
Maariv, and I fall asleep right away.” 
The Rav advised him to go to a certain Daf Yomi shiur and to try to 
keep up with the daily schedule. 
The man discussed the matter with his wife and the two agreed that he 
would set out soon after coming home from work to a nearby shiur, 
and would not allow himself to get bogged down in the goings-on at 
home. 
This helped somewhat, but keeping up with the pace of Daf Yomi was 
a challenge, and at times he dozed off during the shiur. 
That summer, when the man’s company went on vacation, the boss 
told him: “I heard that you take part in a Daf Yomi shiur. Could you 
please give a Daf Yomi shiur during the vacation?” 
“Me, give a Daf Yomi shiur? I can barely keep up with the one I 
attend!” he thought to himself. But then he thought: “Wait a minute. 

Hashem put me into this situation, and He surely wants me to at least 
give it a try.” 
He accepted. To his surprise, he was able to prepare each day’s Daf in 
advance, and when participants asked questions, he somehow was able 
to answer them. Both he and his wife felt that this was a sign of Siyatta 
DeShemaya. All agreed that the shiur was a success. 
After the vacation, the boss told him: “I’ve gotten a lot of positive 
responses about your shiur. How about continuing the Daf Yomi shiur 
during the year? Okay?” 
Again, he was taken aback, but felt that Hashem had led him into this 
situation, and wanted him to rise to the challenge. He agreed. 
It was no longer vacation, and preparing for the shiur now meant 
staying up late at night, or getting up early in the morning. To this day 
he manages to give a daily shiur, and to his surprise, he no longer falls 
asleep over the sefer. 
May we be zoche to overcome laziness! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Vayakhel - What Remains Forever 
Every man and woman whose heart inspired them to generosity to bring 
for all the work that Hashem had commanded to make, through Moshe, 
the Children of Israel brought a gift for Hashem. (Shemos 35:29) 
The Sefas Emes takes a deeper look at this verse. What did the Jewish 
People bring to build a Tabernacle and create a residence for The 
Almighty in this world? They brought their hearts. Of course they brought 
the physical gifts as described but they brought their hearts! 
Similarly we find with Cain and Hevel: “And it was from the end of days, 
Cain brought an offering of the fruit of the ground; and Hevel he also 
brought himself of the firstlings of his flock and of the choicest. Hashem 
turned to Hevel and to his offering, but to Cain and his offering He did not 
turn.” (Breishis 4:1-2) There is an extra pronoun, “he” and an inclusive 
“also” here that are crying out for explanation- “he also”. What does that 
add and include? The Kotzker answer that what Hevel did that made his 
offering superior was that “he brought himself”. It seems there are two 
parts to a gift. One is the actual gift itself and the other part is the heart of 
the giver. The verse bears this out because in the end it says, that “Hashem 
turned to Hevel and his offering”. 
I received a phone call a few years ago just after the school year had 
begun. The conversation started like this: “Hello, this is Rabbi So and So!” 
I had never heard of him. “Yes, how can I help you?” I asked. “I had your 
son… this summer in camp.” I became nervous and the Rabbi must have 
sensed it. “It’s not bad news. It’s actually a Nachas call.” He continued to 
explain. 
“You know the camp is a Federation sponsored camp and tipping is 
forbidden.” Where he was going with this? I had been out the country on 
visiting day and I was sure that I had not violated that principle having 
tipped the Rebbe inadvertently. What was he driving at? I wondered. 
“On the last day of camp your son … came to me and sheepishly handed 
me an envelope. I took it and tucked it away. I should not have taken it. I 
was thinking to send it back but before I did I wanted to peek inside to see 
what I was giving up. Today I opened it up. There was a single dollar 
inside. I was mystified. I knew I should not be accepting a tip but who 
gives a single dollar? Then it dawned on me. Your son, on his own, took 
his precious canteen money, money that he could have spent on a soda or 
an ice cream, and he put it in an envelope and discreetly handed it to me 
and said “thank you!” I’m so touched and impressed. I just wanted to let 
you know how special he is!”  
What was so pleasing and charming about that gift? It was a single dollar! 
It was certainly not the monetary value. But neither was it a hollow 
gesture.  
Before I got married, now more than 30 years ago, a teacher of mine 
generously shared with me a valuable piece of information that has proved 
enormously profitable. He said that whenever you give a gift to your wife 
make sure to write a note to go along with the gift. “The note is the 
Neshama of the gift!” Looking back at all the many birthdays and 
anniversaries when I was able to present a nice piece of jewelry for my 
wife, I have come to realize that much of what was purchased eventually 
broke, was lost, or went out of style. However, the little notes pledging 
heart are still piling up in the back of the armoire and they seem to never 
go out of style. That is what remains forever!  
DvarTorah, Copyright © 2007 by Rabbi Label Lam and Torah.org. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayakhel: Building the Mishkan With Clean Money 
The Torah in Parashat Vayakhel tells of Beneh Yisrael’s generous 
donation of materials towards the construction of the Mishkan. They 
eagerly and happily parted with much of the gold, silver and other 
riches which they had taken with them from Egypt for the purpose of 
building the Mishkan where the Divine Presence would reside. 
One the most important principles that apply in the area of charitable 
donations is known as “Soneh Gazel Be’ola” (Yeshayahu 61:8) – G-d 
despises donations of stolen funds. Donations for noble and sacred 
purposes must be made with “clean money,” assets that have been 
acquired legally and appropriately. If a person earns money through 
devious, corrupt means and donates it to charity or to a religious 
institution, this donation is “despised” by the Almighty. 
In light of this, we might question how Beneh Yisrael were allowed to 
donate the riches taken from the Egyptians for the Mishkan. Before the 
Exodus, they were commanded by G-d to “borrow” clothing and 
utensils from the Egyptians (Shemot 11:2). If the Egyptians thought 
they were lending, and not giving, these materials, then they obviously 
expected them back at some point. Of course, Beneh Yisrael never 
returned these assets. How, then, could they have been used for the 
Mishkan? Did these materials not violate the fundamental rule of 
“Saneh Gezel Be’ola,” that donations must be made with “clean 
money”? 
The answer, seemingly, is that Beneh Yisrael rightfully deserved these 
riches, and much more, as back pay for the slave labor they performed 
for centuries. They were forced to perform back-breaking work all day, 
every day, for 210 years, without pay. Certainly, they had the right to 
demand payment for all this work, and so we might explain that the 
Egyptians’ possessions which they took with them at the time of 
Exodus were their due payment, rightfully and legally obtained. 
The question, however, arises as to why the Egyptian citizens needed 
to pay for this labor. Beneh Yisrael worked not for them, but for 
Pharaoh, for the government. Presumably, then, it was Pharaoh’s 
responsibility to pay them from his treasury, and not the responsibility 
of the country’s citizens. 
The answer to this question can be found in the Book of Bereshit, in 
Parashat Vayigash (47:20), where we read of Yosef’s management of 
Egypt during the harsh famine that struck the country. The Torah tells 
that Yosef, the vizier of Egypt, purchased all property in Egypt. He 
effectively put an end to private property in the country, as the 
government acquired all the land, and the people worked the land as 
sharecroppers, giving a percentage to the government and then keeping 
the rest. In essence, then, the entire country was the government’s 
property, and the people’s possessions were on loan, so-to-speak, from 
the government. 
This is why Beneh Yisrael were justified in taking the riches from 
Egypt with them when they left the country. Since the government 
owed them two centuries’ worth of back pay for the slave labor they 
performed, and the government legally owned all the country’s wealth, 
Beneh Yisrael were entitled to the property of ordinary Egyptian 
civilians. 
On this basis, we can perhaps explain an otherwise perplexing 
comment in the Midrash regarding Keri’at Yam Suf – the miracle of 
the splitting of the sea. When Beneh Yisrael found themselves trapped 
against the sea, the Midrash relates, the sea refused to split and let them 
escape – until it saw Yosef’s coffin, which Beneh Yisrael carried with 
them as they left Egypt. It was only in the merit of Yosef, the Midrash 
tells, that the sea split and allowed Beneh Yisrael to escape from the 
pursuing Egyptian army. Why did the sea initially refuse to split, and 
why did it agree only in Yosef’s merit? 
Beneh Yisrael were destined to encamp at Mount Sinai and construct 
the Mishkan with the materials they had taken from the Egyptians. But 
this could happen only because of Yosef – meaning, because Yosef, 
who ran Pharaoh’s government, had purchased all property in Egypt. It 
was only because of Yosef’s overhaul of the country’s economic 
structure that it was legitimate for Beneh Yisrael to proceed to build a 
residence for G-d with the spoils of Egypt. Otherwise, this would have 
been stolen property, which could not possibly be used to build the site 
where the Divine Presence would reside. And thus the sea split, 
allowing Beneh Yisrael to cross and proceed to their destiny, only once 

it was verified that the riches they brought with them were legally 
obtained and thus suitable for the Mishkan. 
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Parshat Vayakhel - Parshat Shekalim 
No Man Is An Island 

By Rabbi Simcha Freedman 
Associate Member, Young Israel Council of Rabbis 
Unity is a fundamental theme of the Torah by which we refer to the unity 
of the Jewish people, the unity of all humankind, and the Unity of 
HaShem. The building of the Mishkan reflects the concrete manifestation, 
the tangible representation, of that ideal. Indeed, we read about this unity: 
"Vayehi haMishkan echad − that the Tabernacle may be one (whole)" (Ex. 
36:13). 
Shabbat Shekalim further reflects on this basic principle in that the Jewish 
people were commanded to bring "half a shekel" when they were counted 
soon after their departure from Egypt. Why not a whole shekel? The half 
shekel was to teach the interdependence of the people one to another. No 
man is an island unto himself. 
In the wilderness, the silver coins were collected and melted down to be 
used for the sockets upon which the pillars of the sanctuary rested. (In the 
future, the monies would be used to purchase communal sacrifices 
representing the entire nation.) Another use of the silver coins was for the 
vavim − the hooks that held the boards of the Tabernacle together (Ex. 
38:28). The letter vav means both “hook" and "and" It is interesting to note 
that this Hebrew term, which unites one thought with another, represented 
by the letter vov, is always attached to the word with which it connects 
(side-by-side). 
The vov is also sometimes used as a vav hamahapechet, (the changing 
vov), and is used in the Chumash to change a verb from the future tense to 
the past tense and vice versa. The message here is that, only if we 
understand our history, are we able to comprehend the implications of our 
future, as we are told: "the deeds of the fathers are an indication (siman) 
for the sons." And only if we resolve that our future is dependent on the 
lessons of the past can we go forward constructively. And we learn all this 
from the letter vav and the vavim in the Mishkan that came from the 
shkalim. 
In addition, when Pinchas, the zealot, fiercely defends G‑d's holiness and 
the sanctity of the Jewish camp by spearing to death the two profaners of 
G‑d's name, the Torah tells us that HaShem promises him His "covenant 
of peace" − Hineni notain lo et briti shalom. Nevertheless, the letter vov in 
the word "shalom" is cut or mutilated (vav ketia). Rabbi Menachem Sacks, 
in his two volume treasure entitled "Menachem Tziyon" points out that the 
reason for this truncated letter is to teach us that the act of zealotry, even 
with a seemingly justifiable purpose, is somehow not "shalem" − not 
whole or perfect. The goal attained is somehow damaged, cheapened and 
imperfect. Indeed, he points out "its (the Torah’s) ways are ways of 
pleasantness and all its paths are peace" (Proverbs 3:17). 
We might add that the way the Torah elects to transmit the above message 
is by cutting the letter vov because it symbolized the unity and 
interdependence of the people. It is the hook that binds intrinsically and 
eternally together, through the Mishkan and the pillars and the sacrifices. 
(I like to think that, it is not coincidence that our national dance is the 
Horah. Here we link our arms around one another to create a circle where 
each link is critical to maintaining the whole). 
As we approach the holidays of Purim and Pesach, let us reflect on the 
message of unity and harmony and oneness that are the legacy and the 
destiny of the Jewish people. And may we attain this unity and harmony 
through acts of loving-kindness and compassion and, thus, in true 
expressions of joy, happiness, freedom and redemption. Shabbat Shalom. 

The Weekly Sidra- "Havarah Singled Out" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
Admonishing us to keep the Shabbos, the Torah in this week’s Sidra writes 
the following: 
“You shall kindle no fire throughout your habitations upon the Shabbos 
day.” (Sh’mos 35:3) 
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Now then, we are all well aware of the concept of Avos M’lachos, the 
thirty nine chief activities that are forbidden on Shabbos. Theoretically, 
violating the Shabbos G-d forbid, by executing any of these thirty nine, 
may result in death by a Sanhedrin K’tana (minor court of 23 judges) if 
there were witnesses and a warning. And, if they were enacted in private, 
the violator’s punishment is from heaven. 
Yet, if each of the thirty nine Avos M’lachos has the exact same status, 
why does the Torah single out ‘Havarah’ (kindling) in this week’s Sidra? 
Let us begin with the Gemarah in Shabbos 70a, Y’vamos 6b, Sanhedrin 
35b, 65a, and Krisus 20b: 
“Now, Havarah is included in the general law (one of the 39). Why is it 
singled out? That analogy therewith may be drawn, teaching that just as 
Havarah is an Av M’lacha and it entails a separate liability, so for every 
Av M’lacha a separate liability is incurred….” 
Momentarily interrupting the Gemarah, the above principle will be 
referred to in the Gemarah as ‘L’Chalaik,’ or, to indicate division that even 
though Havarah is its own Av M’lacha, it shares its particulars with the 
rest of the Avos M’lachos. And, just as one is punished for Havarah, if he 
committed other Avos M’lachos at the same time, he would be punished 
for each one. We return to the Gemarah: 
“….. Shmuel holds as Rabbi Yosi, who maintained, ‘Havarah is singled 
out to teach that it is (merely the object of) a negative precept…..’” 
Interrupting once again, we are given to understand that according to 
Shmuel, the reason Havarah is singled out in the Torah is because it is 
different than the other thirty eight Avos M’lachos. If the other thirty eight 
are executed before witnesses who issued a warning, the violator may be 
put to death by a Sanhedrin K’tana. However, when it comes to Havarah, 
enacting this before witnesses who issued a warning does not result in 
death of the violator by a Sanhedrin K’tana, but rather in Malkos 
(flogging). A sin for which Malkos and not death is the punishment, is 
referred to as a ‘Lav.’ We return to the Gemarah: 
“….. For, it was taught that Havarah is singled out to teach that it is 
(merely the object of) a Lav (not capital punishment). This is Rabbi Yosi’s 
view. Rabbi Nassan said, ‘It is particularly specified to indicate division 
(L’Chalaik).’”  
Now, the Gemarah has explained to us that one of the Avos M’lachos is 
singled out in the Torah to either teach us that it is a Lav or that it is 
L’Chalaik. Yet, we still as yet do not know why the singled out Av 
M’lacha happens to be Havarah. Fortunately, there is no shortage of 
reasons for this in the words of our Rabbanim of blessed memory. We first 
turn to the Akaidas Yitzchak (Rav Yitzchak Arama 1420- 1494 of blessed 
memory). 
The Akaidas Yitzchak tells us that there is an additional meaning to “You 
shall kindle no fire throughout your habitations upon the Shabbos day,” 
which refers to the fire of needless argument and quarrelling. Because one 
is free from work and responsibility on Shabbos, a more frivolous attitude 
of seeking out some row or squabble with another is always a possibility. 
Since maintaining peace at all times is so essential to Torah Judaism, 
especially on Shabbos, the Torah singled out Havarah for its ‘erupting’ 
tendencies.’ We now move to the Tiferes Y’honosan by Rav Yonosan 
Eibeschutz (1690- 1764) of blessed memory, who cited the following 
Gemarah in P’sachim 54a: 
“For it was taught that Rabbi Yosi said, ‘Two things He decided to create 
on the eve of Shabbos, but they were not created until the termination of 
Shabbos. And, at the termination of Shabbos HaKadosh Baruch Hu 
inspired Adam with knowledge of a kind similar to Divine (knowledge), 
and he procured two stones and rubbed them on each other, and fire issued 
from them. He also took two (heterogeneous) animals and crossed them, 
and from them came forth the mule.’” 
In essence, since earthly fire, which did not emanate from the already 
created Sun, first came about on Motzei Shabbos (termination of Shabbos), 
taught Rav Yonosan, it stands to reason that for that first Shabbos there 
could not have been a prohibition yet against earthly Havarah (only 38 
Avos M’lachos were applicable). And, since the prohibition against earthly 
Havarah on Shabbos came about after that initial Shabbos, the Torah 
singled it out. A last commentary from the Divrei Eliyahu (Rav Yirmiyahu 
Ben Binyamin Wolf Leiv 1811- 1874) of blessed memory, is offered. 
Directly prior to the prohibition of Havarah, the Torah states: 
“Six days shall work be done, but on the seventh day there shall be to you 
a holy day, a Shabbos of rest to HaShem; whoever does work in it shall be 
put to death.” (Sh’mos 35:2) 
Why posed the Divrei Eliyahu are the prohibitions of Shabbos so stringent 
that the punishment for their desecrations is death? The answer to this 

question is that Shabbos for the entire nation of Yisroel is its safeguard 
against all evil. And G-d forbid, if we as a people would desecrate 
Shabbos, there would simply be no more purpose to our existence in this 
corporeal plain. Under such circumstances, only death could follow. 
Now then, deduced the Divrei Eliyahu, since the prohibition of Havarah 
comes directly after the penalty of death for Chillul Shabbos (desecration 
of Shabbos), we are told that not only is the violation of Shabbos a grave 
offense to HaKadosh Baruch Hu, it is also the cause of a fire of destruction 
to rage ‘throughout your habitations,’ since the nation of Yisroel would be 
irrelevant without purpose. This is as stated: 
“But if you will not listen to Me to sanctify the Shabbos day, and to not 
carry a burden and enter the gates of Y’rushalayim on the Shabbos day; 
then will I kindle a fire in its gates, and it shall devour the palaces of 
Y’rushalayim, and it shall not be quenched.” (Yirmiyahu 17:27) 
And, concludes the Divrei Eliyahu, that is why it is Havarah specifically, 
which is singled out. 
It would be most remiss to end this essay here. For, the fact that even 
though the desecration of Shabbos from the Torah may under certain 
circumstances be punishable by death, the Torah only mandates so in order 
to display the seriousness of the violation, and not to heap corpses all over 
the landscape, as we see from the Mishna in Makkos 7a: 
“….. A Sanhedrin that effects an execution once in seven years is branded 
destructive! Rabbi Elazar Ben Azarya says, ‘Once in seventy years (is 
branded destructive)…..’” 
In essence, it was not an easy matter at all for a Sanhedrin to put a man to 
death. Yet, capital punishment does serve to give us a good retrospective 
of how serious and grave an offense Chillul Shabbos is. 
Is it not indeed a most fascinating endeavor to delve into the more 
undisclosed matters of the Torah HaK’dosha through our Rabbanim of 
blessed memory? Only we, among the rest of the nations of the earth, 
possess this most magnificent gift of Torah, from which spring all manner 
of wisdom and knowledge. May we be privileged to delve into this infinite 
source of astuteness all our lives. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Torah Insights - Learn To Forget 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
In a somewhat enigmatic expression, John F. Kennedy is quoted as 
having said “Forgive your enemies but never forget their names”. His 
exact intention (if he actually uttered those words) is unclear. Some 
understand his to have meant that while forgiving, don’t trust your 
enemy enough to give him the opportunity to wrong you a second time. 
Others think he meant that while a human being can forgive, we lack 
the ability to totally forgive to appoint where we can actually forget 
that a certain person tormented us. 
In this week’s parsha Moshe instructs the Jews regarding the building 
of the mishkan. After describing the list of supplies they would require, 
and the items that were to be constructed, Moshe informed that 
Betzalel Ben Uri Ben Chur had been specifically named by Hashem to 
be the one to construct the mishkan and its keilim. (Shmos 35:30) 
The Daas Zkeinim elaborates on this posuk and explains that Moshe 
initially thought that Hashem had wanted him to build the entire 
mishkan. So Hashem clarified that he had selected Betzalel because f 
his family’s history. The function of the mishkan was to provide a 
kapara (atonement) for the Jews’ sin of building an egel. In the events 
leading up to the making of the egel, Betzalel’s grandfather Chur had 
attempted to prevent the Jews from building the egel. Not only did he 
fail, but he was killed by the Jews for his interference. Hashem decided 
that since Chur had lost his life in trying to prevent the egel, his efforts 
should be completed by his grandson Chur who would construct a 
kapara for the sin that his grandfather had sacrificed his life to try to 
prevent. 
This choice, notwithstanding the above rationale, seems difficult to 
comprehend. The kapara was primarily intended for the Jews who had 
worshipped the egel. In order for the kapara to be effective, it was 
necessary for the mishkan to be built with the intention of serving as a 
kapara for those Jews. It would seem that Betzalel would likely feel 
anger and resentment towards those people who had murdered his 
grandfather. This anger would like ly inpair his ability to create the 
vehicle which would facilitate atonement for those that had caused his 
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grandfather’s death. He should be disqualified dus to his conflict of 
interest?! 
Chazal tell us that when the mishkan’s useful life ended, it was hidden 
but, unlike the two batei mikdash, it was never destroyed. Chazal tell 
us that it was impervious to destruction because its construction was 
completed with the highest level,of purity in though and intention. SO 
apparently Betzalal delivered. Not only did he construct an exquisite 
work of art, he built it with the purest of motivations and feelings. This 
included not only the service that oit would be used for, but also its 
underlying function, to serve as a kapara fopr the Jewish people. 
The Torah commands us “Lo Sikom V’lo Sitor Es B’nei Amecha” – 
“Do not take revenge and do not harbor a grudge against your fellow 
Jew”. (Vayikra 19:18) Not only are we commanded not to act out of 
revenge, we are also expected to totally eradicate the grudge from 
within our hearts, to purify our emotional psyche of any feeling of 
resentment or bitterness to the person who wronged us. Upon reflection 
this is a very difficult task. Yet the Torah demands it of each of us. Not 
only of the great tzadikim of previous generations, but of every one of 
us. Every Jew has the ability to delop within himself that capacity for 
love and forgiveness that he can completely expunge the antipathy 
towards his enemies from his heart and mind. 
Betzalel’s performance is a prime manifestation of that awesome 
capacity. When he was selected to build the mishkan, he realized the 
awesome responsibility being placed on his shoulders. He understood 
that he had been chosen to provide a kapara for people who had no 
only sinned but had wronged him and his family. They had murdered 
his grandfather for trying to stop their sin, and now he was being called 
upon to provide them with a kapara. He also recognized that for the 
kapara to be effective, it would have to designed and built with pure 
intentions. Perhaps even more challenging than the work that the 
construction entailed, was the complete removal of any anger from his 
heart, and more beautiful than the glorious edifice he created, was the 
fountain of love that he implanted in his own heart. I would suggest 
that perhaps it was only Betzalel as Chur’s grandson who would be 
able to atone for the Jews’ sin by totally forgiving them for what they 
had done to his family. 
Betzalel succeeded magnificently, and although we no longer have his 
physical mishkan, the lesson his behavior set lives on as an example of 
how to react when someone wrongs us. Although we don’t have the 
opportunity to build a mishkan today, we have countless opportunities 
to emulate his great accomplishment. If we reflect on the battle that 
took place inside Betalel’s heart before he lifted his hammer and chisel, 
we learn that we have the ability to bring Hashem’s presence back into 
our midst. Because Betzalel taught us that is it possible to not only 
forgive your enemies, but also to forget their names.  
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com  
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Vayakhel 5776  
GOOD MORNING! In honor of the occasion of the 70th birthday 
of my friend, noted author, life coach and speaker Rabbi Zelig 
Pliskin, I present to you his ... 
Happiness Prescription 
5 times a day for 1000 days 
1. I think appreciatively and gratefully -- "What am I grateful for 
now?" 
2. I speak and act joyfully and kindly -- "What can I say kindly 
now?" 
3. I assume there is a benefit -- "What's good about this?" 
4. I strive for meaningful goals -- "What's my goal for now?" 
5. I see myself being the way I wish to be -- "How do I want to 
be?" 
6. I focus on solutions -- "What outcome am I looking for?" 
7. I let challenges develop my character -- "This too will develop 
my character." 
8. I consistently access positive states. My awesome brain stores 
my best states -- "What state for now?" 
9. I smile and wave to mirrors. They always smile and wave back 
to me. 
Unhappiness Prescription 
How to ruin your life. 
To master happiness: Do the opposite! 

1. Think unappreciatively. Don't be grateful. Gratitude creates 
happiness. 
2. Speak and act meanly and unhappily, not kindly and joyfully. 
Blame and complain. Be an expert kvetcher (complainer); they are 
unhappy. 
3. View everybody and everything with a negative mental lens, 
never a positive one. Positive perspectives prevent unhappiness. 
4. Don't set meaningful goals. Give excuses. Waste time. Striving 
for goals isn't conducive for unhappiness. 
5. See yourself being the way you don't want to be, not how you do 
want to be. Mental pictures create your reality. 
6. Focus on problems, not solutions. Don't seek help. 
7. Let challenges stress you out. Give up and quit. Don't persevere. 
Don't let challenges upgrade your traits. 
8. Constantly access negative states, not positive ones. Don't focus 
on positive memories. 
9. Don't smile at people and mirrors. If you habitually do, you 
won't be able to maintain unhappiness. 
Great thoughts, words and actions create a great life; lousy ones do 
the opposite. To upgrade your self-talk read Conversations With 
Yourself: A practical guide for greater happiness, self-development 
and self -empowerment" (Artscroll Publishers). 
Rabbi Zelig Pliskin was one of my first teachers when I started to 
learn at Aish HaTorah. In the past 40 years he has written over 25 
books including Guard Your Tongue, Gateway to Happiness, 
Gateway to Self-Knowledge, Love Your Neighbor, Growth 
Through Torah, The Power of Words, Consulting the Wise, Begin 
Again Now. Additionally, he has written a whole series for 
Artscroll publishers including Patience, Self-Confidence, Marriage, 
Enthusiasm, Courage, Kindness, Life is Now, Happiness, My 
Father, My King, and... Thank you! 
Happy Birthday, Rabbi Pliskin! Thank you for teaching so much to 
so many -- especially to me! 
Torah Portion Of The Week - Vayakhel 
Moshe relays the Almighty's commands to refrain from building the 
Mishkan (the Tabernacle) on the Shabbat, to contribute items needed to 
build the Mishkan, to construct the components of the Mishkan and the 
appurtenances of the Cohanim. The craftsmen are selected, the work 
begins. The craftsmen report that there are too many donations, and for the 
first and probably the only time in fundraising history, the Jewish people 
are told to refrain from bringing additional contributions! 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
Betzalel was appointed to construct the Mishkan, the portable 
sanctuary. The Torah states: 
"And he put in his heart to teach." (Exodus 35:34) 
What lesson do we learn from this? 
The Ohr Hachayim, a 17th/18th century commentator answers: 
There are people who have special knowledge and skills, but do 
not want to teach them to others. Therefore, the Torah praises 
Betzalel because he was willing to share his knowledge with 
others. 
A person who desires knowledge only for his own honor will be 
reluctant to share what he knows with others. The more people 
who have the same knowledge the less special he will be. If a 
person realizes that his knowledge and skills are gifts from the 
Almighty, he will readily pass them on to others. He wants to 
accomplish the most that is possible, and if more people have that 
special knowledge, more will be accomplished. Your willingness to 
share what you know with others is a sign of your true inner 
attitudes towards your wisdom. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states with regard to Betzalel, the artisan in charge of 
creating the Mishkan (Portable Sanctuary), that the Almighty filled 
him with wisdom, insight and knowledge: 
"...and to think thoughts to make with gold and with silver and with 
brass" (Exodus 35:32). 
What can this verse teach us about our own lives? 
There are two types of skillful artisans. The first type of craftsman 
is one who is able to picture new designs in his mind. His fertile 
imagination enables him to create original works of art. This, wrote 
Rabbi Shlomo Kluger, is what the present verse is expressing. 
"And to think thoughts," that is, Betzalel had the ability to visualize 
entirely new artistic creations. 
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The second type is an expert in making fancy vessels with intricate 
designs though he may not be creative or original. After he sees 
what someone else has done, he learns to make similar things -- 
perhaps even better than the original designer. 
Our lesson: One does not need to be a Betzalel to serve the 
Almighty. Whatever abilities the Almighty has blessed you with 
can be utilized for the honor of the Almighty. Whatever your 
talents, use them to help and teach others. You will live an honored 
life! 
Quote of the Week 
Most folks are as happy as they make up their minds to be -- 
Abraham Lincoln 
With Deep Appreciation to James & Patricia Cayne  
With Special Thanks to Gila Rosenhaus 
This article can also be read at: http://www.aish.com/tp/ss/ssw/370419901.html Like what you 
read? As a non-profit organization, Aish.com relies on readers like you to enable us to provide 
meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to 
people like you around the world. Make a secure donation at: 
https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - 
http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Vayakhel - Don't Delay 
And the Leaders brought the shoham stones and filling stones for the 
ephod and for the choshen. (35:27) 
You will notice that the word Nesi'im in Hebrew is missing a yud. It 
should have been written äðùàéí or äðùéàéí as it is in the rest of 
Chumash. 
Rashi takes note of this and quotes a Midrash: 
R. Nosson said: Why did the Leaders see fit to contribute to the dedication 
of the altar first [as soon as the mishkan was erected (Bemidbar 7:1-2) they 
immediately contributed the first korbonos to be sacrificed on the altar] 
whereas for the building of the mishkon they were not the first to 
contribute? This happened because the Leaders thought as follows: "Let 
the public-at-large contribute whatever they will contribute, and whatever 
will be lacking we will supply." 
In the end, the public supplied all that was needed, as it is said: "And the 
work was sufficient," (Shemos 36:7). The Leaders said, "What is left for us 
to do?" So "they brought the shoham-stones, etc." It is for this reason that 
at the altar dedication they contributed first. And since, at the beginning 
they were somewhat lax, a letter was omitted from their name and it is 
written åäðùàí (without a yud) (Bemidbar Rabba 12:16. 
The Chofetz Chaim (on the Torah) notes that besides the obvious absence 
of the yud in this parsha there is another distinguishing difference. Here, 
during the donations to the Mishkan, all the Nesi'im are grouped together 
as having brought the shoham stones. However, in Parshas Naso, in 
relating the dedication of the Mizbeach, the Torah does not clump them all 
together, but lists each Nasi individually, in spite of the fact that their 
korbonos were all exactly the same. 
In Parshas Naso, the Torah made a point to teach us how much Hakadosh 
Baruch cherishes a person's acting with quickness and jointly with the 
community at large and not bragging and flaunting his actions. In bringing 
the korbonos, the Nesi'im showed absolutely no envy or competition 
among them. 
In our parsha, the Nesi'im were lax in joining the nation in donating to the 
building of the Mishkan. Therefore they lost a letter in their name. In 
Naso, however, they brought their offering out of unreserved generosity. 
Therefore the Torah went out of its way to honor them by devoting an 
entire parsha to them. Not only was no letter detracted from their name, 
but each Nasi received a distinctive description of his offering. 
The Alter of Novahrdok, R. Yosef Yozel Horowitz zt"l, used to say that 
not a week or a day went by that he did not entirely review his approach in 
education and Avodas Hashem to see if he had not wandered astray of his 
mark. 
He also said that if someone were to come and criticize him logically and 
systematically and tell him that he was still far removed from the truth, he 
would not hesitate a moment to accept it and thank him for illuminating 
him. (Hameoros Hagedolim 118) 
So too must we be open to constant growth and redirection. As Rav 
Yissacher Frand once put it - life isn't stagnant. Rather it's like a space ship 
that has to have constant in-flight adjustments to keep it on track and to 
keep it from falling. 

Rav Yosef Yozel Horwitz, the Alter from Novhardok is perhaps the 
personification of the quality of "purpose." He took upon himself the job 
of establishing yeshivos all over Europe, and maintained this goal 
throughout his life. The sefer Ham'oros Hagedolim (section 136) tells of 
his remarkable determination: During World War One, the Alter regularly 
traveled between the yeshivos in Russia in order to encourage the students 
and raise their spirits. During the war it was considered dangerous to travel 
on the roads, and people felt that the railways were the only secure form of 
transportation. As a result, the trains were overburdened with passengers. 
People were packed into the compartments like sardines, and overflowed 
out onto the steps. Some even climbed onto the roofs of the cars. 
Rav Yosef Yozel once had to make an urgent trip from Hummel to an 
outlying yeshiva. He had been told that the students' spirits were flagging, 
and wanted to help raise morale. When the elderly Rav arrived at the train 
station, he saw there was no hope of boarding the train in a normal fashion. 
Firmly resolved to go on the journey, and left with no alternative, he 
unhesitatingly climbed through the window like a vigorous young man! 
Some soldiers who were present expressed their astonishment at his action: 
"Look at that old man!" 
Yet such enthusiasm was typical of the Alter. The gedolei Torah of the 
time were awestruck at his behavior. Old and sick, Rav Hurwitz was 
suddenly transformed into a youngster. During those days of uncertainty 
and upheaval, he traveled to distant locations without a second thought, 
and after each journey he literally fell into his bed from exhaustion. 
These trips were constant. He hadn't recuperated from one pressing 
mission before receiving a telegram about another one that was just as 
urgent. He would then promptly set off again for three days straight of 
travel. He once spent Rosh Hashana in Kiev, Shabbos Teshuvah in 
Charkov, and Yom Kippur in Hummel. He didn't worry about his family, 
and wasn't even concerned for his very life. In his view, he was merely a 
faithful servant of his Creator with a job to perform: to ensure that Torah 
would not be forgotten by the Jewish people. 
The trips were also full of hardship. Often left with no other choice, he 
would travel coach class. The cars were so packed that whoever was 
sitting couldn't get up, and whoever was standing couldn't sit down - like 
the plague of darkness in Egypt. It was a great miracle just to remain in the 
car and not be pushed out the window. 
Once he went to Berditchov to encourage the students in the yeshiva there. 
When he arrived, the city was under siege. Shells were flying everywhere, 
and the enemy forces were invading and preparing to unleash a pogrom on 
the hapless Jewish residents. The shocked inhabitants asked the venerable 
sage why he had risked his life to come at so dangerous a time. Upon 
hearing his reply they wonderingly inquired, "Is now the time to worry 
about the morale of the yeshivah students!?" He unhesitatingly answered, 
"I am fighting Hashem's battles. The Torah is dying out and being 
forgotten. This is an emergency, and drastic measures are called for. If I 
don't help strengthen the yeshivos and ensure that their doors remain open, 
what will become of the Torah?!" 
Gut Shabbos 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi 
Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and "Mission Possible!" 
(Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change 
your subscription, please contact: rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network 
info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Return to Grace 
After the luchos were given for the second time, klal Yisrael was again 
commanded to build a Mishkan for them. Cheit ha’eigel had jeopardized 
this command, with far-reaching significance. The Mishkan would now be 
constructed in the shadow of a completely new experience. 
The people now realized how imperfect they still were, how much they 
needed to work on themselves, how greatly they were in need of 
atonement. They had experienced a relationship with Hashem in all the 
severity of His judgment, but also in all the fullness of His grace—from 
the depths of rejection, to the heights of Divine favor regained. 
The Mishkan became the place from which their ideals would shine forth 
forever to individual and community alike. It was the place where, no 
matter what error or weakness, they would find renewed strength to work 
their way up again, to find the strength to persevere in their calling, and 
find Hashem’s help. 
Thus, the cheit ha’eigel saga was recorded for all time, placed in between 
the command to build the Mishkan and the execution of that command. It 
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provides documented proof that it is possible to be forgiven, no matter 
what. 
But the most important point to consider is this: the greatest national crime 
was committed, and the highest grace was attained from G-d—without a 
sanctuary, and without korbanos. If any more proof were needed that the 
Mishkan and korbanos in and of themselves do not secure G-d’s favor, but 
are only guides to attain His grace, such proof is found in these events. 
In Pekudei, the precious metals used in this mishkan are totaled. The 
amount pales in comparison to the treasures used for the Beis Hamikdash 
later on; nevertheless, neither Beis Hamikdash became as great as the 
Mishkan. Only in the Mishkan did the Shechina appear for all to see, only 
the Mishkan never fell into the hands of an enemy. The second Beis 
Hamikdash, despite all its splendor, lacked even the primary aron and the 
urim v’tumim. Grandeur means little to the essence of a mishkan. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week” is based on excerpts from Rav Shamshon 
Raphael Hirsch zt”l’s commentary on Chumash, with permission from the 
publisher. 
 

Rabbi Ben-Zion Rand 

Likutei Peshatim 
kvehu 

Volume 31 Number 22 March 5, 2016 
d"p ihyhd :hnuhv ;s u"ga, wt rst v"f 
Kedushah - Time And Space 
“Six days shall work be done, but on the seventh day there shall 
be to you a holy day, a sabbath of solemn rest to God; whoever 
does any work therein shall be put to death.” Shemos 35:2 
This commandment to observe Shabbos precedes the charge to the 
Jewish people to construct the Mishkan. Last week’s parasha, 
Parashas Ki Sisa, also contained an admonition to observe the 
Shabbos (31:12-17). There, however, the admonition followed the 
transmission from Hashem to Moshe of the details of the 
construction of both the Mishkan and the priestly garments. In his 
famous commentary on the Torah, vnfj QJn, Rabbi Meir Simcha 
of Dvinsk, k"mz, points out that the difference in order hinges upon 
a fundamental change in the relationship between Hashem and the 
Jewish people that occurred as a result of the sin of the Golden 
Calf. Hashem’s presence in the world is manifest in both time and 
space. It is manifest in time through Shabbos, a day which is 
designated for fortifying and strengthening our relationship with 
Hashem. It is manifest through space at holy places such as Eretz 
Yisrael, the Mishkan, and later in the Beis HaMikdash in 
Jerusalem. Before the sin of the Golden Calf, however, Hashem’s 
preference was manifest to the Jewish people in space beyond the 
confines of the Mishkan. Only after the sin of the Golden Calf was 
the spatial manifestation of Hashem’s presence limited to the 
Mishkan. 
In last week’s parasha, mention of the Shabbos followed the 
blueprint for the Mishkan because at that time its construction 
overrode the laws of Shabbos. The Shabbos, the means by which 
we recognize Hashem in time, could have been set aside for the 
needs of the Mishkan’s construction because Hashem’s constant 
presence even outside of the Mishkan meant that continuing its 
work on Shabbos would not jeopardize our connection with 
Hashem. It is for this reason that within the Beis HaMikdash itself 
the Avodah - the sacrificial service - was performed on the 
Shabbos despite the numerous melachos that occurred. Hashem’s 
presence was manifest in the Beis HaMikdash itself, and melachos 
could be done there without jeopardizing our relationship with 
Hashem. 
By contrast, after the sin of the Golden Calf, the spatial 
manifestation of Hashem’s presence was limited to the Mishkan 
and, later, to the Beis HaMikdash. But that presence would not be 
manifest there prior to its construction. To build the Mishkan on 
Shabbos, therefore, would be to eliminate the only remaining 
manifestation of Hashem’s presence (in time). In the end, therefore, 
construction of the Mishkan did not supersede Shabbos, hence the 
placement in this week’s parasha of the issue of Shabbos before 
that of the Mishkan. 
Our task as Jews is to uplift Hashem’s manifestation in time, the 
Shabbos, so that we will merit through it to see the rebuilding of 

Hashem’s manifestation in space, the Beis HaMikdash. After that, 
the whole world will be filled with Hashem’s presence, returning 
humankind to its ideal state, where Hashem’s presence is manifest 
everywhere. 
Betzalel Was Worthy 
“And Moshe said to Bnei Yisrael: ‘See, God has called by name 
Betzalel the son of Uri, the son of Chur, of the tribe of Yehuda.’ ” 
Shemos 35:30 
What was the need for Moshe to proclaim the appointment of 
Betzalel to his position before the Jewish people? The Torah’s 
emphasis on Moshe’s specifically calling the attention of the nation 
and announcing to them to take note of Betzalel indicates that there 
was something special about this particular event. 
Da’as Zekaynim MiBa’alei Tosafos explains that when Moshe 
first informed the Jewish people that Betzalel was to be the 
architect of the Mishkan, they were disturbed that Moshe seemed 
to be keeping all honorable positions within his own family. Here, 
too, Betzalel was the grandson of his sister Miriam, and Chur, her 
husband. It is for this reason that Moshe made a point of clearly 
explaining that the appointment was directly from God. 
When Moshe was originally told to construct the Mishkan, he was 
under the impression that he personally was to erect the entire 
structure by himself. It is for this reason that there, too, in God’s 
informing Moshe of Betzalel’s participation, we find this emphasis 
utilized. In 31:2 we find that God told Moshe, “See, I have called 
by name Betzalel the son of Uri the son of Chur.” God declared 
that the righteous Chur had died in attempting to stop the people 
from building the Golden Calf, and it was only fitting that his 
grandson Betzalel should be instrumental in building the Mishkan, 
which served as an atonement for it. 
In both situations, then, we find that the emphasis in introducing 
Betzalel is used in order to clarify to the listeners that their 
impressions of Betzalel’s not being fit were incorrect, and that 
Betzalel was indeed proper for his role. 
Our Test Is To Do Our Best 
“And the wise-hearted among those doing the work made the 
Tabernacle-spread; ten panels of twisted linen and blue wool and 
purple wool and scarlet wool; they made them, the work of an 
artist - kruvim.” Shemos 36:8 
The Torah already elaborated and expounded upon the details and 
specifications of the construction of the Mishkan and the raiments 
of the Kohanim in the portions of Truma and Tetzaveh. Why, then, 
does the Torah once again review all of these same measurements 
and descriptions as the Mishkan is actually being built? 
The Gemara (Bechoros 17b) discusses whether it is possible for 
man to measure to an extreme and exacting precision. The Gemara 
suggests that it is possible for this to be done, for we find that the 
Jews were instructed to build the furnishings for the Mishkan 
according to a specific measurement, and we are told that they 
succeeded in doing exactly what they were commanded to do. 
Nevertheless, the Gemara rejects this proof, pointing out that it 
could very well be that man is not capable of being so precise. In 
reference to the Mishkan, though, the original command was only 
that the Jews should do their best in forming the utensils and 
garments according to the measurements given, but not that they 
were required to be exact. They were to measure according to their 
abilities, albeit within the constraints of human imperfections. 
According to this conclusion of the Gemara, HaRav Yitzchak 
Ze’ev Soloveichik (z"hrd) points out that we see that whenever a 
mitzvah is commanded, it is understood that its adequate 
fulfillment can only be expected to be that which is within human 
abilities to accomplish. This is one of the messages which we learn 
from the Torah’s repetition of the full details of the Mishkan here 
as the various items were actually completed. They succeeded in 
fashioning each piece as commanded, as they made an effort to do 
their best, just as they were commanded to do. 
Holy And Pure 
“And he made the anointing oil holy, and the incense spices pure, 
a perfumer’s handiwork.” Shemos 37:29 
Why is the anointing oil referred to as being “holy” whereas the 
spices for the incense are called “pure”? The fact is that they were 
both holy and pure, so why is one term used in reference to one 
item rather than the other? 
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The Gemara (Zevachim 55a) teaches us that the Shulchan was 
called tahor because it could potentially become tamei – impure. 
This leads us to understand that the definition of tahor is that 
something is pure, although it is susceptible to impurity. Kadosh - 
holy, however, is a term used in reference to something which in 
its essence is holy. 
Accordingly, Rabbi Yaakov Asher Groyevski, author of 
Responsa Shevet HaLevi explains that the oil for anointing was 
made from olives, which are a food. This is an item which could 
possibly become ritually impure before its oil became sanctified. 
For this reason, it was critical that the olives and the oil derived 
from them be guarded and protected from becoming contaminated 
with impurities. If it would become tamei, at best there is a 
halachic dispute (Pesachim 33a) as to whether there is any manner 
to still process the olives to salvage them for the meal offerings. 
Nevertheless, according to all opinions, the oil used was generally 
shielded from impurities, and it was in a state of being “holy”. 
The spices for the incense, however, were blended from ingredients 
that were not edible. Accordingly, these items were not susceptible 
to ritual impurities. In fact, they might have even come into contact 
with impurities, but they remained “pure” because the tum’ah did 
not affect them. They were “pure” despite the fact that they might 
have come into contact with tum’ah. Once these spices are 
sanctified they do become eligible for ritual impurity, due to the 
rule of “chibas hakodesh”, but the Torah is accurate in calling the 
ketores spices “tahor”, in recognition of these spices having 
remained pure despite their possible contact with impurities in their 
prior condition as plain spices. 
Halachic Corner 
Shabbas Shekalim 
Rosh Chodesh Adar II will take place next Thursday and Friday - 
Yom Chamishi v’Yom Shishi 
“Love Your Neighbor” cites the v"ka who wrote that besides the 
literal meaning of the words (Shemos 35:3): “Do not kindle a fire 
on Shabbos”, this verse also alludes to the fire of anger and 
disputes. On Shabbos a person should be especially careful not to 
grow angry or become involved in disputes. Rabbi Eliyahu Lopian 
wrote in a list of regulations for his yeshiva that everyone should 
be careful not to speak angrily on Friday and Shabbos. He added 
that ideally a person should never feel angry. If, however, someone 
should feel anger, he should at least not speak out of anger. On 
Friday, in the rush to finish the Shabbos preparations on time, a 
person is apt to become short-tempered. Also, on Shabbos, when 
the entire family sits at the table together, parents might become 
angry with their young children for not behaving properly. 
Therefore, special care should be taken to control one’s anger. (Lev 
Eliyahu, Vol. 1, p. 304) 
Questions for Thought and Study 
1. Why in connection with the Ten Commandments is the word 
"s«cgT" (“work”) used regarding work that one can perform during 
the week, yet here (35:2) the word "vGgT" (“you shall do”) is used? 
See Mechilta and Ohr HaChaim 35:3 
2. Why does the Torah need to tell us that Bnei Yisrael left Moshe 
after his instructions? Isn’t that obvious? See Ohr HaChaim 35:20 
3. Why did women sew the curtains for the Mishkan right on the 
backs of the goats? See Meshech Chochma 35:26 
4. How long did it take for Moshe to collect all that was needed for 
the Mishkan? See Rabbeinu Bachya 36:3 
5. Why does the Torah specify that it was Betzalel who made the 
iIrt (the Ark)? See Ramban 36:8 
6. Why was the rIhF (the laver) specifically made from the mirrors 
that the women donated? See Ramban 38:8 
Answers: 
1. Mechilta says that when Bnei Yisrael are listening to Hashem, 
the work will come easily and be done for them ("vGgT" - “it will 
be done”). When they are rebelling against Hashem, they will have 
to do it all themselves ("s«cgT"). Ohr HaChaim says that "vGgT" 
represents the prohibition of work done whether by a Jew or non-
Jew on Shabbos. "s«cgT" represents work done directly by Jews. 
2. Ohr HaChaim says that Bnei Yisrael understood when Moshe 
said "vnUrT ofTtn Uje" - “take for yourselves Terumah”, that they 
should leave right away to fulfill this mitzvah. Another explanation 

is that they were so inspired to collect that they did not give Moshe 
the proper respect by waiting for him to dismiss them. 
3. The women were very inspired to do the weaving. Some of them 
may have been impure (,Itny), so they could weave directly on the 
animals in order not to make the material tny. 
4. Most of what was necessary was brought on the first day. Those 
who still wanted to give would come early every morning to try to 
contribute, as the Torah says, "re¤«CC re«CC" - “every morning”. 
5. Betzalel had the skills and craftsmanship to build any of the 
utensils. It was only because of his ,gsu 'vbUcT 'vnfj - “wisdom, 
insight, and knowledge” - (31:3) that he alone made the holy iIrt. 
6. Hashem told Moshe that the women used these mirrors to adorn 
themselves in Egypt for their husbands so that they would have 
children. The water from the rIhF¦ is also used to promote pe 
between a husband and wife (the vyIx waters), so it should be made 
from these same mirrors. 
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Rabbi's Message 
Discovering Love 
The campaign to raise donations for the Mishkan was a remarkable 
success. Even after the goals were reached people continued to offer more, 
until Moshe finally announced to stop. Such was the great motivation that 
people had to give. 
Interestingly, when the Torah was given at Sinai, Jewish tradition 
describes a different attitude. When finally dismissed, the Jewish people 
rushed away, "like a child released from school." Apparently they were 
afraid that if they stayed longer they would get additional "assignments" 
i.e. mitzvos. Why is it that regarding donations, the Jewish people were so 
ready to give even more, while by Sinai they felt that they had enough? 
The story is told of a chicken and a cow who were walking on a road and 
saw a big sign advertising an eatery just ahead. "We Serve Steak and 
Eggs," the sign declared. The chicken said to the cow, "We are famous!" 
The cow replied, "Indeed. But for you it is just a contribution. For me it 
means that I have to give of myself." 
Perhaps the difference between the mitzvos at Sinai and the donations for 
the Mishkan is that mitzvos require that we give of our essence. Often it is 
easier to give a donation than to really alter our way of doing things. 
Although the Jewish people were on a very high level and declared 
"Naaseh V'Nishma,- we are prepared to do the mitzvos," they still had a bit 
of reluctance and were anxious to move on lest more mitzvos would be 
added. 
The Baalei Mussar suggest that there is an ongoing choice of two different 
ways that we can look at mitzvos. One way is to see mitzvos as 
commandments which may impose or infringe on our way of life. If this is 
the perspective then indeed, "less is better". There is, however, a second 
way to look at mitzvos, and that is as an expression of love. With such a 
perspective one yearns to learn more about mitzvos and to observe them 
properly. 
Imagine a newlywed couple who are trying to discover one another, but 
find that neither is very talkative. The love they have and the love they 
wish to develop creates a profound desire to discover what is it that the 
spouse really likes, so that they can do it. "Do you like chocolate, jewelry, 
furniture, or clothing?" they might ask. Or is it the thrills of life that really 
turn you on, like bungee jumping, helicopter rides, or white water 
rafting…in Zimbabwe…with the crocodiles? If I really like you, then I 
want to know what brings you thrill, so that I can do those things that are 
meaningful to you. 
Indeed, if we do not have a profound and personal relationship then it is 
easier to simply respect a cause from afar and donate to it. But if we aspire 
to a real relationship with Hashem, then mitzvos represent bonding points- 
not impositions. Mitzvos are guideposts in life's journey. They are our way 
to discover Love. 
With best wishes for a wonderful Shabbos! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in 
Silver Spring, MD. He also serves on the Board of the Vaad of Greater Washington, and is the 
Director of TEACH613, an organization which promotes Torah and mitzvah education through 
classes and virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program 
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TEACH613TM  
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Covenant & Conversation 
The Social Animal (Vayakhel 5776) 
29 February 2016 
At the beginning of Vayakhel Moses performs a tikkun, a mending of 
the past, namely the sin of the Golden Calf. The Torah signals this by 
using essentially the same word at the beginning of both episodes. It 
eventually became a key word in Jewish spirituality: k-h-l, “to gather, 
assemble, congregate.” From it we get the words kahal and kehillah, 
meaning “community”. Far from being merely an ancient concern, it 
remains at the heart of our humanity. As we will see, recent scientific 
research confirms the extraordinary power of communities and social 
networks to shape our lives. 
First, the biblical story. The episode of the Golden Calf began with 
these words: “When the people saw that Moses was so long in coming 
down from the mountain, they gathered themselves [vayikahel] around 
Aaron …” (Ex. 32:1). At the beginning of this week’s parsha, having 
won God’s forgiveness and brought down a second set of tablets, 
Moses began the work of rededicating the people: “Moses assembled 
[vayakhel] the entire Israelite congregation …” (Ex. 35:1). They had 
sinned as a community. Now they were about to be reconstituted as a 
community. Jewish spirituality is first and foremost a communal 
spirituality. 
Note too exactly what Moses does in this week’s parsha. He directs 
their attention to the two great centres of community in Judaism, one in 
space, the other in time. The one in time is Shabbat. The one in space 
was the Mishkan, the Tabernacle, that led eventually to the Temple and 
later to the synagogue. These are where kehillah lives most powerfully: 
on Shabbat when we lay aside our private devices and desires and 
come together as a community, and the synagogue, where community 
has its home. 
Judaism attaches immense significance to the individual. Every life is 
like a universe. Each one of us, though we are all in God’s image, is 
different, therefore unique and irreplaceable. Yet the first time the 
words “not good” appear in the Torah are in the verse, “It is not good 
for man to be alone” (Gen. 2:18). Much of Judaism is about the shape 
and structure of our togetherness. It values the individual but does not 
endorse individualism. 
Ours is a religion of community. Our holiest prayers can only be said 
in the presence of a minyan, the minimum definition of a community. 
When we pray, we do so as a community. Martin Buber spoke of I-
and-Thou, but Judaism is really a matter of We-and-Thou. Hence, to 
atone for the sin the Israelites committed as a community, Moses 
sought to consecrate community in time and place. 
This has become one of the fundamental differences between tradition 
and the contemporary culture of the West. We can trace this in the 
titles of three landmark books about American society. In 1950, David 
Riesman, Nathan Glazer and Reuel Denney published an insightful 
book about the changing character of Americans, called The Lonely 
Crowd. In 2000 Robert Putnam of Harvard published Bowling Alone, 
an account of how more Americans than ever were going ten-pin 
bowling but fewer were joining bowling clubs and leagues. In 2011, 
Sherry Turkle of MIT published a book on the impact of smartphones 
and social networking software called Alone Together. 
Listen to those titles. They are each about the advancing tide of 
loneliness, successive stages in the long, extended breakdown of 
community in modern life. Robert Bellah put it eloquently when he 
wrote that “social ecology is damaged not only by war, genocide and 
political repression. It is also damaged by the destruction of the subtle 
ties that bind human beings to one another, leaving them frightened 
and alone.”(1) 
That is why the two themes of Vayakhel – Shabbat and the Mishkan, 
today the synagogue – remain powerfully contemporary. They are 
antidotes to the attenuation of community. They help restore “the 
subtle ties that bind human beings to one another.” They reconnect us 
to community. 
Consider Shabbat. Michael Walzer, the Princeton political philosopher, 
draws attention to the difference between holidays and holy days (or as 
he puts it, between vacations and Shabbat).(2) The idea of a vacation 

as a private holiday is relatively recent. Walzer dates it to the 1870s. Its 
essence is its individualist (or familial) character. “Everyone plans his 
own vacation, goes where he wants to go, does what he wants to do.” 
Shabbat, by contrast, is essentially collective: “you, your son and 
daughter, your male and female servant, your ox, your donkey, your 
other animals, and the stranger in your gates.” It is public, shared, the 
property of us all. A vacation is a commodity. We buy it. Shabbat is 
not something we buy. It is available to each on the same terms: 
“enjoined for everyone, enjoyed by everyone.” We take vacations as 
individuals or families. We celebrate Shabbat as a community. 
Something similar is true about the synagogue – the Jewish institution, 
unique in its day, that was eventually adopted by Christianity and 
Islam in the form of the church and mosque. We noted above Robert 
Putnam’s argument in Bowling Alone, that Americans were becoming 
more individualistic. There was a loss, he said, of “social capital,” that 
is, the ties that bind us together in shared responsibility for the 
common good. 
A decade later, Putnam revised his thesis.(3) Social capital, he said, 
still exists, and you can find it in churches and synagogues. Regular 
attendees at a place of worship were – so his research showed – more 
likely than others to give money to charity, engage in voluntary work, 
donate blood, spend time with someone who is depressed, offer a seat 
to a stranger, help find someone a job, and many other measures of 
civic, moral and philanthropic activism. They are, quite simply, more 
public spirited than others. Regular attendance at a house of worship is 
the most accurate predictor of altruism, more so than any other factor, 
including gender, education, income, race, region, marital status, 
ideology and age. 
Most fascinating of his findings is that the key factor is being part of a 
religious community. What turned out not to be relevant is what you 
believe. The research findings suggest that an atheist who goes 
regularly to a house of worship (perhaps to accompany a spouse or a 
child) is more likely to volunteer in a soup kitchen than a fervent 
believer who prays alone. The key factor again is community. 
This may well be one of the most important functions of religion in a 
secular age, namely, keeping community alive. Most of us need 
community. We are social animals. Evolutionary biologists have 
suggested recently that the huge increase in brain size represented by 
Homo sapiens was specifically to allow us to form more extended 
social networks. It is the human capacity to co-operate in large teams – 
rather than the power of reason – that marks us off from other animals. 
As the Torah says, it is not good to be alone. 
Recent research has shown something else as well. Who you associate 
with has a powerful impact on what you do and become. In 2009 
Nicholas Christakis and James Fowler did statistical analysis of a 
group of 5,124 subjects and their 53,228 ties to friends family and 
work colleagues. They found that if a friend takes up smoking, it 
makes it significantly more likely (by 36 per cent) that you will. The 
same applies to drinking, slenderness, obesity, and many other 
behavioural patterns.(4) We become like the people we are close to. 
A study of students at Dartmouth College in the year 2000 found that if 
you share a room with someone with good study habits, it will 
probably raise your own performance. A 2006 Princeton study showed 
that if your sibling has a child, it makes it 15 per cent more likely that 
you will within the next two years. There is such a thing as “social 
contagion”. We are profoundly influenced by our friends – as indeed 
Maimonides states in his law code, the Mishneh Torah (Laws of 
Character Traits, 6:1). 
Which brings us back to Moses and Vayakhel. By placing community 
at the heart of the religious life and by giving it a home in space and 
time – the synagogue and Shabbat – Moses was showing the power of 
community for good, as the episode of the Golden Calf had shown its 
power for bad. Jewish spirituality is for the most part profoundly 
communal. Hence my definition of Jewish faith: the redemption of our 
solitude. 
1. Robert Bellah et al., Habits of the Heart: Individualism and 
commitment in American life, Berkeley : University of California 
Press, 1985, 284. 
2. Michael Walzer, Spheres of Justice, Oxford, Blackwell, 1983, 190-
196. 
3. Robert Putnam and David E. Campbell, American Grace: How 
Religion Divides and Unites Us, New York: Simon & Schuster, 2010. 
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4. Nicholas Christakis and James H. Fowler, Connected: The 
Surprising Power of Our Social Networks and How They Shape Our 
Lives. New York: Little, Brown, 2009. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he 
served as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held 
the position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 
Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayakhel 
The men came with the women. (35:22) 
Rashi translates the phrase, al ha'nashim, on the women, as with the 
women. Targum Onkelos, however, translates it as al neshaya, on the 
women. This implies that the men brought the donations on the 
women, suggesting that the men accompanied their wives to the 
collection center, after which the women removed their jewelry and 
contributed it to the Mishkan. Why did they follow this procedure? 
Could the men not just have brought the jewelry on their own? 
Horav Moshe Feinstein, zl, derives an important insight from here. The 
women wanted to show that they were wearing the jewelry, that it had 
great value to them. They were not taking jewelry from a box that no 
one was using, about which no one cared. On the contrary, the gold 
and silver jewelry which they gave was quite dear to them. The 
Mishkan, however, was more precious. Therefore, they were removing 
their jewelry and readily contributing it to the Mishkan. They showed 
that, as much as they cared for their jewelry, the Mishkan had greater 
significance. It gave them greater pleasure to give to the Mishkan than 
to wear the jewelry. 
The Rosh Yeshivah adds that this is the manner in which one should 
give tzedakah, charity; indeed, this is how he should perform all 
mitzvos, especially limud ha'Torah, Torah study. Despite the fact that 
one may have other things to do, other opportunities for easing his life; 
nonetheless, Torah and mitzvah performance take precedence. 
As I am writing this, I am reminded of a story I wrote a while back, 
which underscores this idea. 
It was Yom Kippur night, and a huge crowd had assembled in the 
Berditchever Shul where the saintly Horav Levi Yitzchak, zl was 
preparing to usher in the holiest day of the Jewish calendar year. The 
Berditchever motioned to the chazzan to wait a while; he was not quite 
ready to begin the Kol Nidre prayer. The minutes passed by as the 
packed congregation began to whisper silently, "What could be holding 
up the Rebbe?" Soon, Rav Levi Yitzchak turned to his shammes, 
attendant, and asked, "Is Reb Mottel from Zhitomia here?" The 
shammes looked around and, after noticing Reb Mottel, he told the 
Rebbe that he was in attendance. "Please ask him to come here," said 
Rav Levi Yitzchak. 
When Mottel came over, Rav Levi Yitzchak began to question him. 
"Tell me, do you not live on land owned by a certain gentile 
landowner?" "Yes," responded the surprised Mottel. "Does he not own 
a dog?" asked the Rebbe. "Yes, Rebbe, he owns a very fine dog," 
answered Mottel, not having any idea why Rav Levi Yitzchak would 
be asking such questions prior to Kol Nidre. "Do you know how much 
he paid for the dog?" the Rebbe asked. "I surely do," answered Mottel 
proudly. "He said it was a special dog with a distinguished pedigree 
and that he had paid four hundred rubles for it." This was a huge sum 
to pay for anything in those days, let alone for a dog. Hearing the 
amount, Rav Levi Yitzchak was thrilled, exclaiming, "Four hundred 
rubles! That is fantastic!" He quickly summoned the chazzan to begin 
the Kol Nidre prayer to usher in Yom Kippur. 
It was not surprising that everyone who was privy to this entire episode 
was bewildered. First, why would the saintly Rebbe care about a 
gentile's dog? And what difference did it make how much the dog had 
cost? After Maariv, a close group of the Rebbe's disciples gathered 
around him and worked up the courage to ask him to explain to them 
what had occurred. 
The Rebbe related to them the following incident: "A melamed, tutor, 
came to our town this past year to earn enough money tutoring to repay 
the many debts that he had accumulated in his hometown. After a 
while, he had earned enough money to repay his debts and still have 
sufficient funds to support his family for the coming year. On his way 
home, he stopped overnight at an inn. You can imagine what happened. 

He was careless with his money bag, and it was stolen. He woke up the 
next morning to discover the terrible thing that had occurred, and he 
became hysterical. He screamed and cried. He was crushed: months 
and months of his work were lost, gone forever. 
"Mottel's gentile landowner was staying at the same inn. Upon hearing 
the melamed's wailing, he inquired about the commotion. He listened 
to the melamed broken-heartedly relate the entire story: how he had 
worked hard for months to pay off his debts and support his family, 
and now it was all gone. The landowner was moved by the story. After 
hearing how much the melamed had lost, he took out four hundred 
rubles - the amount that had been stolen - and gave it to the melamed." 
The Rebbe continued, "As we were about to begin Kol Nidre, I became 
concerned about the episode and its far-reaching effect on us as we 
stand in judgment before Hashem. Do we deserve that Hashem should 
look at us favorably? Let us ask ourselves: 'Are we deserving of His 
favor? Did any of us do an unusual act of chesed, kindness, that would 
stand in our behalf?' If a gentile could perform such an exemplary act 
of kindness, Hashem's nation should do no less. Can we say that we 
did? 
"I then remembered the dog - the dog for which the gentile had spent 
so much money. When I discovered that he had spent four hundred 
rubles for a dog, an ordinary pet, it indicated to me that this gentile 
does not place a premium on his money. Thus, while the act of giving 
the melamed four hundred rubles was clearly a remarkable act of 
chesed, it surely did not represent an act of sacrifice on the gentile's 
part. A man who can spend so much money on a dog does not truly 
appreciate the value of money." 
Many of us give tzedakah with an open hand, responding to a 
multitude of charities both private and communal. Are we aware of the 
theory of "relativity," whereby our tzedakah's value is "relative" to how 
much we actually spend on ourselves? Spending money for mitzvah 
performance is wonderful and the appropriate manner of observance, 
but when the funds that we spend are a far cry from what we spend on 
our personal lives, the merit is diminished. Our spiritual dimension 
should maintain center stage in our lives. 
Every wise-hearted woman spun with her hands…all the women 
whose hearts inspired them with wisdom spun the goats. (35:25,26) 
This was extraordinary craftsmanship, for they would spin the fibers 
from the fleece on the backs of the goats before it was shorn from 
them. Sforno explains that, after it is shorn from the animal, goat's hair 
loses more and more of its luster each time that it is handled. Thus, by 
combing and spinning the fleece while it was still growing, they were 
able to preserve much of the luster that would otherwise have been 
lost. How much luster is diminished after a few hours of spinning? 
Probably a minimal amount, which is unnoticeable. Yet, the women 
made the effort to enhance their work, so that it would retain that slight 
bit of extra luster. Horav Boruch Shimon Solomon, zl, Rav of Petach 
Tikveh, observes that the Torah made a point to emphasize the wisdom 
of these women. How demanding we should be of ourselves to see to it 
that nothing is spared in our effort to enhance the glory of the Mishkan. 
This idea applies to every aspect of Jewish life. We should never settle 
when it involves kavod Shomayim, honor/glory of Heaven. Kavod 
haTorah, the esteem reserved for the Torah, is commensurate with the 
value one places on Torah study. An individual is as great as the 
knowledge he embodies. I use the word "embodies," because Torah 
knowledge is unlike any other form of erudition. A mathematician does 
not have to epitomize math, nor does a scientist have to actualize his 
scientific specialty. A Torah scholar, however, must personify the 
Torah which he studies in every aspect of his total demeanor. 
Otherwise, it is no different than studying math or science. 
How one feels about himself, how he views his merit of being able to 
devote himself to Torah study, is largely based upon his rebbeim's 
appreciation of him and the extent to which they imbue this sentiment 
in their students. In other words, when a student sees how much his 
rebbe values his Torah, his learning, his potential, it obviously will 
leave a lasting impression on the student. 
While this concept is virtually true of all successful rebbeim, Horav 
Eliezer Yehudah Finkel, zl, Rosh Yeshivas Mir, exemplifies kavod 
haTorah with the respect that he gave each and every talmid, student. 
He made a point to cogitate over each talmid's chiddush, innovative 
Torah thought, remembering every dvar Torah, storing it in his brilliant 
mind, and, often, years later, laud the student for his wonderful work. 
Certainly, having a Rosh Yeshivah of his stature remember a student's 
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chiddush can be most ennobling. Indeed, for some, it could spark the 
difference between a life in which Torah reigns paramount and one in 
which it does not. 
Another aspect of kavod haTorah is in the manner a ben Torah carries 
himself. There is a certain shtoltz, dignity, to the bearing of a ben 
Torah which should be the result of a profound understanding of his 
mission in life. When I recorded the history of the yahudus of 
Ashkenaz, I gained a glimpse into the world of the rabbanim of 
Germany. Theirs was not a profession, but a calling, representing 
Jewish spiritual leadership at its apex. Indeed, it was crucial that they 
maintain this dominance, as their flock was being slowly blinded by 
the dazzling rays of seemingly permanent economic security, which 
catalyzed their distancing themselves from Hashem and His Torah. 
These leaders navigated through the stormy seas created by the 
secularists who were bent on assimilating into German society and who 
were prepared to outdo the gentile with their German fervor. The 
rabbanim were armed with Torah scholarship which gave their minds 
access to a deeper understanding of life and its challenges to the Torah-
oriented Jew. They preached the importance of adhering to tradition, 
because the Torah is immutable, an eternal truth which rises above the 
falsehoods of contemporary society. These men, their Torah dignity 
intact, spearheaded the revolution of Torah which saved generations of 
Jews from spiritual extinction. They demonstrated to the charlatans 
who painted Judaism and its leaders as parasites that Judaism was very 
much alive and that tradition was the mainstay and anchor of our 
people. 
This idea is exemplified in the life story of Horav Yosef Carlebach, zl, 
the last Orthodox Rav in Germany, Chief Rabbi of Altona/Hamburg, 
an individual who exuded kavod haTorah. A giant of the spirit, he was 
friend and mentor to Jews of all stripes, from the most powerful who 
sought his counsel, to the orphans and the destitute for whom he was a 
loving father and sympathetic friend. I take the liberty of quoting 
excerpts from his installation sermon upon assuming the pulpit of the 
chief rabbinate of Hamburg. 
"As I try to read what is in all your eyes, your hearts, what is it that 
you are expecting from the rabbi you have chosen?... I believe that this 
distinguished congregation is wishing for a man in whom all the infirm 
can find a source of strength; a man to whom they can say, 'We want to 
go with you because we know that G-d is with you'… 
"What do I bring to you that I can regard myself strong enough for that 
task? When I was just a child, the rabbinical personality of my father, 
zl, became my life's model. In him I saw the ideal of a man who was 
modest, pure and noble, whose heart was open to the needs of all, 
without distinction between the high and the low-- one to whom the 
welfare of the criminal behind prison walls was just as important as the 
honors and celebrations of the mighty of his congregation. His 
benevolent eyes unlocked every heart to trust and to a willingness to be 
educated." 
In describing the common denominator which wove its thread through 
all of the great Torah luminaries whom he met in Germany, Lithuania, 
and Poland, the Rav says, "The outstanding character traits of these 
great men were the maalos enoshios, that simple, selfless humanity that 
heals and redeems all human frailty. In their presence, one thought 
neither of their genius in Torah and other fields of knowledge, nor of 
their far-reaching activities for the benefit of the Jewish community. 
One felt only, zos Toras ha'adam, "so shall a true human being look," 
(Shmuel II:7). 
In closing, the Rav intoned, "I will cry and laugh with you and bear all 
the anguish of your soul with you; I will regard the honor of having 
been called to this rabbinical position only as an obligation to relate to 
everyone with simple mentchlichkeit, humanity." 
True dignity is defined by its integrity. True kavod haTorah is applied 
to one who personifies Torah without embellishment, whose values are 
simple, but whose actions on behalf of all men speak volumes about 
the Torah which guides him. The unembellished Jew is the Jew who is 
kulo Torah, his Torah is all encompassing, reigning in full force 
throughout every aspect of his life. 
All the women whose hearts inspired them with wisdom. (35:26) 
The Baal HaTurim notes the Mesorah, Masoretic tradition, of the 
phrase, V'chol ha'nashim, "And all the women," is used again in 
Megillas Esther, V'chol hanashim yitnu yikar l'baaleihen, "And all 
wives should show respect to their husbands" (Megillas Esther 1:20). 
This refers to Haman's advice in which he instructs Achashveirosh to 

issue a decree, emphasizing the significance of women appreciating 
and valuing their husbands. This is undoubtedly one of the primary 
tenets that provide the framework for a successful marriage 
relationship. A woman who does not value her husband (and reminds 
him of his second-class status) will ultimately cause the matrimonial 
structure of their home to implode, creating an abnormal home, 
dysfunctional children, and a relationship that holds little hope for the 
future. It goes without saying that the husband must, likewise, 
acknowledge and appreciate his wife's input into the relationship and 
the home. 
Horav Meshullam Igra, zl, was one of Europe's dominant Torah 
scholars. A brilliant mind, he was profoundly versed in all areas of 
Torah erudition. Even as a young child, his fame as a genius spread 
throughout the country. Many a young boy, upon reaching the age of 
twelve, if he had the reputation of which successful futures in Torah 
scholarship were made, was sought after by prospective fathers-in-law. 
Wealthy men were prepared to disperse large amounts of money to 
secure the right young man for their "perfect" daughters. This allowed 
these young men to sit and learn for years, unencumbered by the fiscal 
responsibilities of providing for their families. Obtaining a brilliant 
son-in-law who would one day become an erudite Torah leader was, 
indeed, a worthy investment. 
When Rav Meshullam was a mere lad of eight, the lines for this 
extraordinary young boy began to form. In four more years, his parents 
would finally listen to shidduchim. The city's wealthiest man, an 
individual who valued Torah, as well as the good deeds for which he 
was famous, was able to procure the opportunity for his daughter to 
meet with the budding young scholar. 
It was at this time that the coffee beverage was introduced. Being very 
expensive, this beverage was enjoyed only by the very wealthy. The 
Igra family, especially their son, had yet to be introduced to this latest 
rage. When the young Meshullam came to the man's home to meet his 
daughter, he saw coffee for the first time in his life. It was not 
Starbucks, nor even instant. It was coffee, sugar, and milk, in three 
different containers. 
Rav Meshullam was clueless as to how to drink/eat the three items set 
before him. Thinking for a few moments, he turned to Chazal and 
halachah for guidance. First, our sages teach that eating precedes 
drinking, so he ate the contents of the plate of sugar cubes. Next, he 
saw before him two liquids: one dark in color; and one white. He 
decided that dark precedes light; so, he drank the coffee followed by 
the milk. 
Watching in "horror," the cultured girl could not believe her eyes. 
Demonstrating her level of maturity, she ran from the table right to her 
mother, and, after relating to her the boy's lack of culture, declared that 
she was not interested in pursuing a relationship with him. The subject 
was closed. She would not marry Meshullam, because he did not know 
how to drink coffee! (For those who think such foolish reasoning is 
ludicrous and certainly not a reason to break a shidduch, such 
ridiculous absurdities, albeit "state-of-the-art," continue to plague 
families to this very day, as the finest opportunities for a wonderful, 
lasting relationship are irrationally disregarded.) 
When the father entered the kitchen and was confronted by the scene 
of mother and daughter weeping incessantly, he asked what had 
happened. After being informed of his daughter's debacle with the 
brilliant boy her father had hoped she would marry, the father raised 
his voice in disgust and said, "You are willing to renege the 
opportunity to be married to a living Sefer Torah?!" Her response was 
sadly typical of young people raised in comfort and contemporary 
values, "A Sefer Torah belongs in an Aron HaKodesh. I am not 
prepared to spend the rest of my life with a Sefer Torah!" End of 
shidduch. The distraught father had to live with the products of his 
childrearing. He had lost the future Rav Meshullam Igra. 
Fast forward seventeen years, and that wealthy man had occasion to be 
in the city of Breslau on business. While he was there, he felt he should 
visit the Rav of the city, Horav Yeshayah Pik, zl, who was one of 
Europe's preeminent gaonim, brilliant scholars. He knocked on the 
Rav's office and went in to see the Rav who was pacing back and forth, 
while staring at a letter that he held in his hands. The man figured that 
the Rav's anxiety over the letter was due to the nature of its contents. 
Perhaps a Jewish community was undergoing a major crisis that 
required the Rav's counsel or intervention. What else could it be? 
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Being a man of means, well-connected throughout the world of 
commerce, he asked the Rav, "Perhaps I can help?" 
The Rav replied, "I received this letter from a young man whose 
identity is unbeknownst to me. In it, he poses a halachic question with 
such incredible brilliance that I have literally spent hours in an attempt 
to grasp the profundity of his words. He must be an outstanding Torah 
scholar. Perhaps you might know who he is? He signs the letter, 
Meshullam Igra." 
When the man heard mention of the name of the young man who, if 
not for an absurdity, would now have been his son-in-law, he passed 
out. The Rav immediately revived him. 
"What happened? What does this name mean to you?" he asked. 
The man related the entire story of his daughter's "on/off/almost" 
shidduch with the author of the letter. When the Rav heard this, he 
exclaimed, "If this is the case, then I regret having revived you. You 
have every reason to pass out - again!" 
The Nesiim/Princes brought the Shoham stones and the stones from 
the settings for the Eiphod and the Breastplate. (35:27) 
Rashi quotes the Midrash in which Rabbi Nosson notes that the word 
Nesiim, Princes, is spelled without the two yuds that would normally 
be there. The defective spelling is sort of a subtle rebuke of the Princes 
for not bringing their gifts immediately when the call for contributions 
was made; rather, they waited until everything else had been donated. 
They had calculated that they would complete whatever would end up 
lacking. How surprised they were to discover that the nation had given 
overwhelmingly, leaving almost nothing for the Princes to give. Our 
sages indicate that their lack of an immediate response was due to 
indolence on their part. Apparently, their own dearth of fervor to the 
level which was manifest by the rest of the nation was also held against 
them. For them not to be like everyone else - or better - was a slight 
indication of laziness on their part. 
Taking the above in perspective, we wonder why a defective spelling 
of their position would impact them. It is not as if the word nesiim is 
never spelled without the yuds. Furthermore, even if the misspelling is 
noticed, how does it connote punishment? It is almost as if we were to 
ask: So what if they are missing the yuds? 
Horav Yosef Yehudah Leib Bloch, zl, attributes such a query to a 
misconception concerning the definition of a punishment. We are led 
to think that punishment is defined by what we feel or experience in 
this world. Veritably, the bodies of the Nesiim may be on their earthly 
sojourn; their minds, however, were traversing the pathways of 
Heaven. In Heaven, in the world of eternity, there is a great divide 
between a word spelled with an extra letter and one that is not. In 
Heaven, every letter counts significantly. 
Our entire outlook must be focused on what Heaven thinks, how we 
appear on the Heavenly screen, on what our eternal image is. To 
concern oneself with his earthly image, while ignoring his Heavenly 
imprint, indicates misplaced priorities on his part. 
I have always been bothered why both yuds were removed. One would 
have served sufficiently to make a statement of rebuke. Perhaps, we 
might suggest that a leader's missteps has a commensurate impact on 
those who look up to him. The lack of fervor on the part of the Nesiim 
might have had a cooling effect on the people's enthusiastic giving. A 
leader must remember that he does not live solely for himself. 
Everybody else is looking. His very action - or inaction - can either 
inspire or deflate. Thus, they lost two yuds: one is a personal rebuke; 
the other for the collective impact of their inaction. 
Va'ani Tefillah 
HaGadol, HaGibor, v'HaNora. Great, Powerful and Awesome 
Hashem manifests three attributes by His actions. To attribute 
definitive characteristics to Hashem is impossible. Who are we to 
define Hashem's greatness? We have no idea how great Hashem is; 
thus, we are unable to apply the parameters of a definition. He is 
beyond the parameters of our limited mind with its limited cognition. 
Therefore, when we say that Hashem is great, we refer to His 
boundless kindness which we are unable to explain, other than that it is 
beyond the limits of our mind. Greatness in chesed is symbolized by 
Avraham Avinu who emulated Hashem's attribute of chesed. 
Gibor, Powerful. We serve Hashem in fear of His indescribable power, 
a power which we cannot fathom, let alone describe. Yitzchak Avinu 
represented the middah, attribute, of Gevurah, strength, power, serving 
Hashem in favor of His power. 

Yaakov Avinu synthesized Gadol and Gibor, great and powerful, to 
create the concept of Nora, Awesome. He served Hashem with a 
combination of love/gadol and fear/gibor. Thus, when he came to the 
place upon which one day would be built the Bais Hamikdash, he said, 
Mah nora ha'Makom hazeh, "How awesome is this place" (Bereishis 
28:17). He understood that the sanctity of "this" place represented love 
synthesized with fear. When two such powers meld together, it is 
awesome. 
In honor of the upcoming marriage of Tzvi Menachem Hefter to Dina 
Tova Dear 
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Haftorah 
Parshas - Shekalim  - Kings II : 12 
This week's haftorah, read in conjunction with Parshas Sh'kalim, deals 
with the collection of funds for the Bais Hamikdash. Before King 
Yehoash's reign, the Bais Hamikdash was seriously neglected and 
much repair work was necessary to restore it to its original splendor. 
When the righteous King Yehoash came into power, he immediately 
instructed the kohanim to collect the nescessary funds. After their 
unsuccessful attempt in achieving this goal he personally spearheaded 
the collection and received an overwhelming response. 
The reason for this terrible neglect is explained in Divrei Hayomim 
(2:23) wherein the wicked Queen Atalya and her sons are blamed for 
the deteriorated condition of the Bais Hamikdash. The royal family 
severely mistreated the holiest structure in the world by carelessly 
roaming inside it, bringing much damage to its interior walls and 
structure. Although the Jewish people consistently donated funds to 
repair the Bais Hamikdash,the wicked sovereign repeatedly 
misappropriated them. Instead of using them for the Bais Hamikdash, 
she channeled them to further her idolatrous practices. After the pious 
Yehoash came to power, he removed idolatry from the royal family 
and faithfully applied the collected funds to their intended usage. After 
many years of neglect, the Bais Hamikdash was finally restored to its 
previous glory. 
The pattern in this haftorah is reminiscent of the Jewish people's 
formative stages as a nation. This week's maftir reading alludes to the 
Jewish people's comeback after abusing their financial resources, 
resulting in their most shameful plunge in history. (see Daas Z'kainim 
S'hmos 30:13). Moments before the Jewish people miraculously left 
Egypt, Hashem rewarded them with abundant wealth. Hashem effected 
a change of heart in the ruthless Egyptian slave drivers and they 
generously showered the Jewish people with gifts and wealth. 
However, the Jewish people did not properly appreciate Hashem's 
unbelievable favor and became influenced by their newly gained 
wealth and power. During very trying and desperate moments, their 
newly gained sense of control heavily influenced them. Instead of 
turning to Hashem for assistance, they applied their wealth and golden 
ornaments towards securing their own destiny and produced the 
Golden Calf. Hashem severely responded to this grave offense and the 
Jewish people sincerely repented to Hashem. Hashem then granted 
them opportunity to rectify their sin by inviting them to participate in 
the erection of the Mishkan. They learned their lesson well and 
generously applied their money to a most appropriate cause, the 
construction of Hashem's magnificent sanctuary. Hashem recognized 
their new approach to wealth and its potential good and deemed them 
worthy of His Divine Presence for the next thousand years. 
The reading of Parshas Sh'kalim and its accompanying haftorah are a 
most befitting introduction to our month of Adar. We read in Megillas 
Esther (3:9), that the wicked Haman offered the king an impressive ten 
thousand silver blocks in attampt to purchase the Jewish people from 
the wicked King Achashveirosh. Haman intended to use his wealth to 
influence the king to grant him permission to destroy the entire Jewish 
nation. However, Chazal teach us that Haman's efforts were preempted 
by the the Jewish people's annual donation during the month of Adar to 
the Bais Hamikdash . By no coincidence, Hashem instructed the Jewish 
people to annually donate this exact sum - ten thousand silver blocks - 
to His treasury for sacrifices in the Bais Hamikdash. Hashem said, "Let 
the Jewish nation's sacrificial donation of ten thousand blocks preempt 
Haman's attempt to influence the king with his ten thousand blocks" 
(see Mesichta Megilla 13b). 
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The meaning of this seems to be that the Jewish people's annual 
donation demonstrated their proper understanding of wealth and its 
power. They allocated their wealth to the most worthy of causes and 
eagerly donated annually - without fail - ten thousand blocks of silver 
to Hashem and the Bais Hamikdash. This perfect approach to wealth 
and its positive values protected them from Haman's financial 
influence on the king. The Jewish people understood the true value of 
wealth and were not personally influenced by its potential ills. 
Therefore, they were not subject to Haman's financial influence and his 
powerful seductive approach to the king could not determine their fate. 
Eventually, the king would and did see through Haman's madness for 
power and all Haman's power and financial influence were of no avail. 
Text Copyright © 1998 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel 
of Kollel Toras Chaim of Kiryat Sefer, Israel. 
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Ohr Somayach – Torah Weekly 
Overview 
Moshe Rabbeinu exhorts Bnei Yisrael to keep Shabbat, and requests 
donations for the materials for making the Mishkan. He collects gold, 
silver, precious stones, skins and yarn, as well as incense and olive oil 
for themenorah and for anointing. The princes of each tribe bring the 
precious stones for the Kohen Gadol's breastplate and ephod. G-d 
appoints Bezalel and Oholiav as the master craftsmen. Bnei Yisrael 
contribute so much that Moshe begins to refuse donations. Special 
curtains with two different covers were designed for the Mishkan's roof 
and door. Gold-covered boards in silver bases were connected, forming 
the Mishkan's walls. Bezalel made the Holy Ark (which contained the 
Tablets) from wood covered with gold. On the Ark's cover were two 
figures facing each other. The menorah and the table with the 
showbreads were also of gold. Two altars were made:a small incense 
altar of wood overlaid with gold, and a larger altar for sacrifices made 
of wood covered with copper. 
Insights 
Make ‘Em Laugh, Make ‘Em Cry 
“...And the seventh day will be to you holy, a Shabbat of Shabbatot to 
G-d…” (35:2) 
Anyone who has ever prayed really well — even once in his life — is 
never the same again. 
Even if we can never achieve again that sublime contact, a spiritual 
postcard will forever hang in our souls to remind us of that view. 
The “Aggada” — the sections of the Talmud that conceal the deeper 
secrets of the Torah — relates that the students of Rabbi Akiva once 
found him crying on Shabbat. He said, “I am having pleasure.” 
Because of his intense connection to G-d, tears welled and fell from his 
eyes. The Zohar Chadash says that he wept greatly when saying the 
Song of Songs, for he perceived how high those words reached. 
Our Sages talk of the time before the coming of Mashiach as the 
“Ikvata d’Mashicha” — the word ikvata is related to the word “eikev”, 
meaning “heel.” The Jewish People are compared to the body of a man. 
We are the generation of the heel, the lowest part of the body. The heel 
is the least sensitive part of the body, and our generation is perhaps 
notable for its lack of sensitivity. In a way, this is a blessing, for if we 
really understood how low we are, we would be totally broken. 
The heel is the least sensitive part of the body; you can stick a pin in 
the heel and barely feel it, but it is extremely sensitive to being tickled. 
Our generation is so insensitive, but virtually anything can send us off 
into paroxysms of laughter. 
And if we don’t laugh on cue, the studio FX man is standing by ready 
to dub in some “canned” laughter. Laughter is de rigeur. 
Much, if not most, discourse, even of matters of state and finance and 
medicine and the like are carried on in the media amidst palpably 
forced laughter. 
In Shir Hama’alot (Psalms 126:2) we say, “Then will our mouths be 
filled with laughter.” 
Only when Mashiach comes will we experience true laughter, the 
laughter that comes from the revelation of happiness beyond our 
wildest dreams. That is what it will be like. 
There was once a Jewish girl, a stand-up comedienne in LA, who used 
to say in the middle of her act, “Comedy is dead. What you’re laughing 
at is ridicule.” She was wrong. Comedy isn’t dead — but it’s very fast 
asleep. 

Only “then will our mouths be filled with laughter”. But in the 
meantime, the true feeling of being connected to G-d can bring tears of 
joy to our eyes. 
Sources: based on the Taz, Orach Chaim, 288b, as seen in Talalei Orot 
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Torah MiTzion 
Vayakhel 
"The Princes brought the shoham stones and the stones for the 
settings for the Ephod and the Breastplate" (Shemos 35:27). 
Rashi brings a question of the Sages: Why were the Princes the first to 
give their contributions at the consecration of the altar (Bemidbar 
7:12), whereas at the building of the Tabernacle they were not the first 
but the last to contribute? The answer, they say, is that when Moshe 
asked for contributions to be used for the construction of the Mishkan, 
the Princes said, "Let the general community contribute all they wish 
to give and what will then be lacking we shall supply." But when the 
people gave everything needed in its entirety as it is said (Shemos 
36:7), "For the work they had was enough for all the work, to do it, and 
there was extra," the Princes asked, "What can we now do?" therefore 
they brought the precious stones. That is why they were the first to 
contribute at the consecration of the altar. However, because they were 
tardy at the beginning, the Torah omitted a letter from their title and 
wrote v'hanesim instead of v'hanesi'im. 
My Rebby, shlita, once spoke to us about the importance of zerizus 
(agility). When one has an opportunity to do a mitzvah, he said, he 
should be quick to seize it immediately and not put it off for later, no 
matter what his excuse might be. For we see from here that even the 
best of intentions is not a valid excuse for tardiness. Imagine if we 
were making an appeal to build a community synagogue, and someone 
committed himself to give whatever is lacking after all the 
contributions come in. In our eyes, he is the greatest benefactor of all. 
And if the circumstances were that the entire amount was donated by 
the others and there was nothing left for him to give, we would still 
consider him a great sponsor who didn't get his opportunity today but 
surely will some other time. 
But the Torah teaches us to look at things differently. For the Princes 
thought that the people would surely not bring enough for all of the 
work, and they accepted upon themselves to complete the entire 
amount that would be lacking. Even so, when the fact of the matter was 
that there was enough, and even though they did, in fact, give a very 
notable donation, the precious stones; still the Torah punished them for 
their tardiness by omitting a letter from their title. This is because, no 
matter what the reason, one should never put off a mitzvah which 
comes to his hand. 
In the fabulous book, All For the Boss, Ruchama Shain tells that as a 
child she accompanied her father to invite some prominent Rabbis to 
be their guests in their home. Rabbi Herman was walking very fast, 
almost running, and she found it difficult to keep up with him. When 
she asked him why he couldn't slow down a bit he told her, "Rakoma, 
when a mitzvah comes your way, you must run to catch it. Otherwise it 
will escape from you and you will miss the opportunity." 
In the Book of Rus, it is related that the daughter-in-law of Naomi left 
her people and converted to Judaism, in order to remain faithful to her 
mother-in-law. Naomi wanted to find Rus a suitable husband and sent 
her to offer herself to their relative, Boaz. Boaz agreed, but said that 
there was a closer relative who had to be offered the opportunity before 
him, and so she would have to wait until he spoke to him first. Rus 
returned home and reported to Naomi who told her, "Sit still, my 
daughter, until you know how the matter will fall; for the man will not 
rest, until he settles the matter this day" (Rus 3:18). In other words, 
Naomi told Rus that Boaz is a zariz who will not put things off until 
tomorrow but will take care of them this very day. 
The Navi goes on to describe the meeting of Boaz and Ploni Almoni, 
the relative, who refused to marry Rus; and the subsequent marriage of 
Boaz to her, indeed, on that same day. As a result of this union, King 
David and all of his descendents, including the Moshiach himself, are 
the progeny of Boaz and Rus. 
The Alter of Kelem points out, however, that Boaz's agility was not 
just a case of doing things sooner or even better. Chazal tell us that 
Boaz, who was an elderly man in his eighties, died the very next day! 
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This means that if Boaz had not "run" after the mitzvah that came his 
way, it would have, indeed, escaped him completely and he would 
have missed out on the opportunity to be the one to bring all of these 
great Tzaddikim into the world. 
We often say, "Nothing will happen if we do it tomorrow. Why do we 
have to make the extra effort to finish it today?" Then, something 
unexpected suddenly happens, like a snow storm, and the office is 
closed for a week and the deadline is missed. From Rabbi Herman, 
Boaz, the Nesi'im and our own experiences we should learn that this is 
a very bad attitude which could have fatal consequences. Let us learn 
from them to be zerizim and then we will be truly happy in this world 
and the World-to-Come. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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The Fire of Anger 
In Parshas Vayakhel the Torah singles out the prohibition of lighting a 
fire on Shabbos from amongst all of the thirty nine melachos. Not 
kindling a flame is so essential to Shabbos observance that Shabbos 
begins with the lighting of candles and concludes with Havdala being 
accompanied by a beracha recited over the creation of fire. In addition 
to the prohibition of literally creating a fire, Chazal speak of a different 
kind of flame that may also not be lit on Shabbos; Chazal include the 
fire of anger in this Shabbos prohibition. Although not acceptable even 
during the week, there is a dimension of anger that is diametrically 
opposed to Shabbos. 
How does anger contradict Shabbos? Chazal teach us that public 
Shabbos desecration is tantamount to idolatry. How so? Rashi explains 
that just as idolatry negates the truth of Hashem's existence, so too 
chilul Shabbos negates Hashem as the Creator of the world. Chazal 
equate one who gets angry with one who serves idols because in a state 
of anger a person makes himself into an avodah zarah. Chilul Shabbos 
and anger share the same attitudinal effect of being akin to avodah 
zarah. On Shabbos, therefore, one especially has to be careful not to 
become angry and thereby demonstrate his worship of himself. 
Chazal instituted the mitzvah to light candles before Shabbos to 
enhance shalom bayis. Sitting in darkness inevitably leads to tension 
which will result in anger, thereby desecrating the essence of Shabbos, 
as explained above. The Gemara tells us that the Satan dances on 
Friday afternoon. It is a time when people may become tense as the last 
moments of Shabbos preparations occur, and therefore the yetzer harah 
of anger is present to potentially undermine Shabbos even as we 
prepare for the Shabbos. 
The Mishna in Shabbos teaches us that one should instruct the 
members of ones household to complete the Shabbos preparations 
culminating with a reminder to light the Shabbos candles. Not 
surprisingly, we are instructed to give these instructions in a gentle 
tone. To insist on lighting Shabbos candles in an angry tone would 
undermine the shalom bayis the candles are coming to usher in. Such a 
tone of voice would enable the Satan to dance as proper Shabbos 
observance would give way to anger and ultimately a subtle form of 
idolatry. 
As we begin and end our Shabbos from our Shabbos candles to our 
Havdala candle, it is fitting for us to focus on the power of fire in our 
lives. We can use this gift to bring light and warmth to those around us 
or become consumed with the fire of anger and dispute. May we learn 
the lesson of shalom bayis that our candles are teaching, and keep the 
Satan of anger far away from us. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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Stam Torah 
Vayakhel 5771 - “No Carry-Over” 
February 27, 2010 
Changing Face in Poland: Skinhead Puts on Skullcap 
By Dan Bilefsky 
WARSAW — When Pawel looks into the mirror, he can still 
sometimes see a neo-Nazi skinhead staring back, the man he was 
before he covered his shaved head with a skullcap, traded his fascist 
ideology for the Torah and renounced violence and hatred in favor of 
God. 

“I still struggle every day to discard my past ideas,” said Pawel, a 33-
year-old ultra-Orthodox Jew and former truck driver, noting with little 
irony that he had to stop hating Jews in order to become one. “When I 
look at an old picture of myself as a skinhead, I feel ashamed. Every 
day I try and do teshuvah,” he said, using the Hebrew word for 
repentance. “Every minute of every day. There is a lot to make up for... 
Pawel’s metamorphosis from baptized Catholic skinhead to Jew began 
in a bleak neighborhood of concrete tower blocks in Warsaw in the 
1980s, where Pawel said he and his friends reacted to the gnawing 
uniformity of socialism by embracing anti-Semitism. They shaved their 
heads, carried knives and greeted one another with the raised right arm 
gesture of the Nazi salute… 
Even as Pawel embraced the life of a neo-Nazi, he said that he had 
pangs that his identity was built on a lie. His churchgoing father 
seemed overly fond of quoting the Old Testament. His grandfather 
hinted about past family secrets. 
Pawel joined the army and married a fellow skinhead at age 18. But his 
sense of self changed irrevocably at the age of 22, when his wife, 
Paulina, suspecting that she had Jewish roots, went to a genealogical 
institute and discovered Pawel’s maternal grandparents on a register of 
Warsaw Jews, along with her own grandparents. 
When Pawel confronted his parents, he said, they broke down and told 
him the truth: his maternal grandmother was Jewish and had survived 
the war by being hidden in a monastery by a group of nuns. His 
paternal grandfather, also a Jew, had seven brother and sisters, most of 
whom had perished in the Holocaust… 
Shaken by his own discovery, Pawel said he spent weeks of cloistered 
and tortured reflection but was finally overcome by a strong desire to 
become Jewish, even Orthodox…“When I asked a rabbi, ‘Why do I 
feel this way?’ he replied, ‘The sleeping souls of your ancestors are 
calling out to you.’…” 
When Moshe gathered the nation to instruct them about the 
construction of the Mishkan and its vessels, he prefaced by repeating 
that the seventh day is Shabbos. Rashi explains that in doing so Moshe 
reiterated to the nation that as important as the Mishkan was, its 
construction was not an excuse to violate the Shabbos. 
There are thirty-nine primary categories of forbidden ‘work’ on 
Shabbos, all of which were performed on a regular basis for various 
functions of the Mishkan Service. Perhaps the most intriguing is the 
prohibition of hotza’ah, transferring an object from a private domain to 
a public domain, or vice-versa. 
After the nation enthusiastically responded to Moshe’s call for 
donations for the building of the Mishkan, the Torah states(1), “Moshe 
commanded that they proclaim throughout the camp, saying, ‘Man and 
woman shall not do more work toward the gift of the Sanctuary!’ and 
the people restrained from bringing”. The Gemara(2) explains that 
Moshe was actually informing the nation that they were not permitted 
to carry from their private domains to the public domain on Shabbos.  
It is noteworthy that unlike all of the other categories of forbidden 
work, the gemara dedicates numerous chapters to lengthy discussions 
regarding the prohibition of carrying(3). 
Rabbi Samson Rafael Hirsch explains that the common theme which 
underlies all of the categories of prohibitions on Shabbos is that they 
all demonstrate mankind’s mastery. The planting process, the creation 
of clothing, making a fire, building and destroying, etc. each 
demonstrates man’s dominion and supremacy over the physical world. 
The prohibition of ‘carrying’ however involves, not man’s mastery 
over the physical world, but over the ‘social world’. The concept of 
community and social life involves living beyond one’s own personal 
confines. In order to further one’s interests he must expand into the 
public domain where responsibility is shared. The public domain 
symbolizes all of mankind, even those not subject to the laws of 
Shabbos, while the private domain symbolizes the ‘privacy’ of 
Shabbos, exclusive to Klal Yisroel(4). 
If other prohibitions demonstrate the subjugation of our physical 
mastery to the Will of G-d, then the prohibition of carrying 
demonstrates our willingness to subjugate our social life to the dictates 
of G-d. 
Children often react aversively when they are instructed by their 
parents not to have social contact with certain ‘friends’ whom their 
parents feel exert negative influence on them. On Shabbos, in a certain 
sense, we are instructed to sever our social contact with the nations of 
the world, so that we can retreat into our ‘private domain’ - the domain 
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of Shabbos observance. The prohibition of carrying between domains, 
symbolizes that on the holy day of Shabbos our focus is exclusive to 
our people who comprise our ‘private domain’. 
Rabbi Hirsch explains that this is why the Torah relates dual roles that 
Shabbos plays. In the first set of Luchos, the Torah states that Shabbos 
commemorates the creation of heaven and earth, while in the second 
set of Luchos it states that Shabbos commemorates the exodus from 
Egypt. 
Creation symbolizes G-d’s mastery over the entire universe. The fact 
that we refrain from thirty-eight forbidden labors demonstrates our 
faith in that truth. The exodus from Egypt was the beginning of the 
process of our becoming the Chosen Nation. By not carrying on 
Shabbos – the thirty-ninth forbidden labor - we demonstrate G-d’s 
mastery over state-life. The prohibition of carrying on Shabbos 
symbolizes our greatness as a people, which we achieved at the time of 
the exodus from Egypt. 
Rabbi Aryeh Kaplan notes that by not carrying we also relinquish our 
ownership over everything in the world. One of the chief signs of 
ownership is that one is able to take his possessions wherever he 
pleases. On Shabbos, when one leaves his home, he may take nothing 
with him except for the clothes on his back. Shabbos observance 
symbolizes that the world belongs to G-d, as well as everything 
contained in His world. 
There is therefore tremendous significance that lies behind the 
prohibition of carrying on Shabbos. That is why there is much 
discussion devoted to its laws and understanding. When we refrain 
from carrying on Shabbos we are connecting ourselves to an exclusive 
‘private domain’, the domain of the Chosen People. 
The prohibition of carrying is not just another of the thirty-nine 
forbidden labors, for it represents an additional symbolism of Shabbos. 
The other thirty-eight symbolize the holiness of Shabbos, but this final 
one symbolizes that the holiness of Shabbos is endemic only to the 
Holy Nation. 
Although on Shabbos we do not demonstrate mastery over the physical 
world, on Shabbos we demonstrate how the entire physical world is all 
a conduit with which to serve G-d. By retreating from our daily 
pursuits of furthering creation, we have the ability to focus on 
elevating what we already possess. In so doing we remind ourselves 
that this is essentially our mission all week long – to use all we possess 
to serve G-d 
The special reading of Parshas Shekalim begins with the command that 
every Jew donate a half-shekel coin to the Mishkan: “This shall be 
given by everyone who passes through the counting… a half shekel 
from the holy shekel coin… as gift to Hashem.(5)” Rashi quotes the 
Medrash that G-d showed Moshe the appearance of a coin made from 
fire weighing a half shekel and instructed him “This is what they shall 
give.” 
The Medrash itself mentions that Moshe had difficulty envisioning the 
half-shekel until G-d showed him a heavenly vision of a “coin of fire”. 
Why was it so difficult for Moshe to envision the appearance of this 
half-shekel coin and how did seeing a coin of fire help? 
The Chiddushei Harim(6) related that he was once in a shul in 
Germany where the Rav related this question. The Rav then explained 
that G-d was demonstrating to Moshe that the proper way to give was 
with a burning desire, an inner fire to contribute to this holy cause. 
Rabbi Elimelech Biderman shlita adds(7) that this is why the Torah 
instructs that each Jew give a half-shekel, and not a whole shekel. G-d 
does not need our donations. What G-d does desire is our desire! G-d 
values our yearning to connect with Him and to participate in His 
Service in any manner possible. Therefore, G-d instructs us to give a 
mere half-shekel, a relatively insignificant sum, to show that it’s not 
the quantity that matters, as much as the inner desire with which it’s 
given. 
At first Moshe could not comprehend how giving physical coins could 
serve as atonement. Surely G-d could not be bribed with money! But 
once Moshe saw the ‘coin of fire’ he understood that it wasn’t the 
money that afforded atonement, but the heart with which it was given. 
Rabbi Biderman adds that according to what we have said, in regards 
to this mitzvah there is hardly any difference between the days when 
we had a Bais Hamikdash to now when we are in exile. Just as then the 
chief component of the giving was the ‘internal donation’ of heart and 
soul, so too today. In fact, it’s very possible that we can connect to this 
mitzvah even more than they could when there was a Bias Hamikdash. 

Today that we are unable to donate anything to the Temple treasury, 
we yearn to fulfill the mitzvah far more acutely. And isn’t that 
yearning and longing what the donation was truly about?! 
On Shabbos we allow the inner yearning of our soul to express itself as 
we elevate all of the physical world into a Shabbos utopia. That serves 
as a chizuk and training for the rest of the week when we are engaged 
in the world of commerce and the challenge of earning a livelihood. 
The mitzvah of donating a half-shekel reminds us that whatever we 
donate to others is valued by Hashem, not simply the dollar amount, 
but the magnitude of love with which it is given.  
“The people restrained from bringing” 
“The sleeping souls of your ancestors are calling out to you” 
1. Shemos 36:6 
2. Shabbos 96b 
3. Tractate Shabbos has many chapters, aside from Tractate Eruvin 
which is entirely dedicated to the laws of carrying on Shabbos. 
4. Gemara compares a non-Jew who observes Shabbos to a peasant 
who interrupts the kings private meal with his governess. Such a 
brazen act warrants the death penalty. 
5. Shemos 30:13-14 
6. Rav Yitzchak Meir Altar, the first Gerrer Rebbe; Yahrtzeit is 23 
Adar (1866) 
7. Be’er HaChaim – Yimei HaPurim 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayakhel – Shekalim 
Mevorchim Chodesh Adar II 
24 Adar I 5776/ March Forth, 2016 
I spend my afternoons in the warm environs of Mesivta Ohr Naftoli in 
New Windsor, NY, where I am the Principal of the Secular Studies 
department. Once a week the students of each grade have the good 
fortune to have me as their teacher for one period. With the eleventh 
grade I give a course in public speaking. 
As their final, each student has to present a speech to his classmates. I 
created a list of possible venues and occasions, and by way of lottery, 
each student chooses the topic/venue which he will address. The 
occasions include sheva berachos of your sister, promoting a kiruv 
event at your shul, bar mitzvah of a younger brother, opening words as 
emcee of shul dinner, class representative at graduation, Bubby’s 
surprise 90th birthday party, speaking to a group of eighth grade 
students and their parents to promote the yeshiva, class valedictorian, 
etc. 
Recently, one boy was assigned to speak at his neighbor’s fiftieth 
anniversary party. He began with a d’var Torah which emphasized the 
importance of having good middos and being a pleasant person. He 
continued by saying, “Everyone knows our dear neighbors – Rabbi and 
Rebbitzin Staum – who are celebrating their fiftieth wedding 
anniversary today, possess these wonderful qualities…” When he 
concluded his speech, I couldn’t help but share with him that, believe it 
or not, that day, February 17th, happened to be my anniversary 
(coincidentally it’s also my wife’s anniversary), albeit it was our 
fourteenth, not quite our fiftieth. I also told them that there was no 
place I’d rather be on my anniversary than with them.  
The following week in the middle of class the boys presented me with 
an ice cream cake and a card which read: “Happy Anniversary. Better 
late than never!” 
It was a very sweet and thoughtful gesture, and thankfully I still have 
my teeth and was able to enjoy the cake. But it did give me a moment’s 
pause to think about my fiftieth anniversary, which I pray G-d will 
grant us the blessing to reach such a beautiful and precious milestone. 
We live our lives trying to balance our short-term, immediate focus 
with our long-term, future focus. The challenge is that the pressures of 
today make it so difficult for us to focus on the growth and goals of 
tomorrow. 
It’s been said that youth is not so much a matter of age as it is a matter 
of attitude. In the Torah Yehoshua bin Nun is referred to as a na’ar 
(youth) despite the fact that he was well advanced in his years. The 
Nesivas Shalom explains that as long as one is still growing and has 
not stagnated spiritually he is still deemed a na’ar. Yehoshua may have 
been advanced in years, but he still sat at the feet of his mentor, Moshe 
Rabbeinu, with youthful exuberance and vigor. Therefore, he is still 
called youthful. 
Nesivas Shalom adds that when the brothers of Yosef demanded that 
he release Binyamin and allow him to return to Cana’an with them, 
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they said “For how can we go up to our father if the na’ar is not with 
us?” This is a question we must each ask ourselves “How can we 
return our souls after we leave this world if our na’ar – that youthful 
exuberance and drive to grow and accomplish – is not with us, because 
we have allowed ourselves to become old, withered, and frumpy.(1) 
More impressive than fifty years of marriage is when it is also a 
celebration of fifty years of growth and accomplishment. The only way 
to achieve that is to try to keep growing every day. Not easily 
achieved, but well worth the price.  
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum  
1. I heard this idea from Rabbi Noach Sauber, a personal mentor and 
rebbe, at the chasuna of my friend Nachi Baldinger. Rabbi Sauber told 
me he was told the idea by a friend. I could not find the Nesivas 
Shalom inside before I sent this out. 
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Too Much, Too Fast 
Profligate behavior has always been a byproduct of great personal 
wealth, especially great wealth acquired relatively quickly. One of the 
great psychological rules of a great supply of money is that it searches 
for an outlet. Money burns a hole in one’s pocket. And thus many 
times, spending becomes foolish, ostentatious, unnecessary and 
sometimes even self-destructive. 
And in our instant communication society where people feel impelled 
to tell everything about anything to everybody and to do so 
instantaneously, any act of such over the top spending becomes the 
story of the day. 
A wealthy Jewish businessman in the United States spent a large 
amount of money to have a Jewish rapper (an oxymoron, if there ever 
was one) to perform at the bat mitzvah celebration for his daughter and 
her twelve-year old friends. For some reason, this important piece of 
news went viral on social media, with names and amounts of money all 
publicized to the iPhones amongst us. 
This breathless piece of news was even broadcast nationally on a 
leading American radio network that I unfortunately was listening to. 
The rich cannot expect any rights of privacy in today’s world and 
therefore apparently extreme and foolish behavior will always be held 
up to public scrutiny and even ridicule. One would think that this 
reality would be taken into account before such a course of behavior is 
embarked upon. But as Kung Solomon pointed out long ago, wealth 
and good common sense do not necessarily accompany each other in 
one’s life. 
There are many courses being offered as how to manage one’s wealth. 
These courses are meant to instruct the newly wealthy – sports stars, 
newly discovered entertainment and media personalities, start-up 
computer geeks, lottery winners, etc. – how to conserve and invest 
their new found wealth. But to the best of my knowledge, there is no 
course to help one deal psychologically, emotionally and even 
spiritually with sudden wealth. 
Everyone needs an angel whispering in his or her ear: “Don’t act 
impulsively and foolishly, don’t hold yourself up to public scrutiny and 
shame!” That personal angel should, in the best circumstances, be 
one’s spouse and family. But in the absence of such an intimate angel, 
one should certainly engage a very good friend to navigate the rapids 
of sudden wealth. 
Just as people engage financial advisers to help them sort through their 
income and investments, there is also a necessity for a wealth adviser 
to help them use them use their wealth wisely, with good sense and 
probity. This is especially necessary in a Jewish community exposed to 
the anti-Semitic mindset of associating Jews with money and imagined 
wanton luxuries. 
All of the anti-Semitic cartoons of the last century and present-day 
society as well, associate Jews with being porcine, greedy, and purely 
money and spending oriented in the extreme. So a family event can 
unwittingly become a source of unwanted shame, notoriety….even 
bordering on desecration. No one does these things purposely. But the 
wise person, in the view of the Talmud, sees the consequences of one’s 
actions and behavior before acting on one’s wishes. 
This is especially true when it comes to dealing with wealth, which 
often confounds the wisdom of otherwise smart people. Societal life is 

strewn with the debris of the errors in judgment and behavior of the 
rich and famous. 
I have often quoted the dictum of the rabbis of the Talmud that Jews do 
much better handling circumstances of poverty than they do with 
extreme prosperity. We pray regularly for prosperity in our individual 
and national lives. Oftentimes we are able to live more easily with 
what we do not have than with what we do have. We are bewitched by 
our own successes, especially with our financial successes. We ascribe 
our successes to ourselves and our failures to others, unfortunate 
circumstances or the inscrutable whims of Heaven. 
Yet, on true and honest analysis, so many of our ills and troubles, 
especially with money and wealth, are really self-inflicted. A little 
common sense can go a long way in preventing embarrassment and 
insult. No one except the rapper benefited from the Bat Mitzvah 
incident and its ramifications. One cannot help but be perplexed as to 
how a lavish party and a rapper performance are true markers of a 
young Jewish girl reaching the age of Torah commandments. 
Oh, how rare is common sense, restraint and traditional respect to 
Jewish institutions! Extreme prosperity is destroying our souls and our 
families. We should remind ourselves that the prayer for good sense 
precedes the prayer for wealth and prosperity. There is good reason for 
that. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
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Weekly Parsha 
Vayakhel 
This week’s parsha deals at its onset with the holiness of Shabbat. The 
Torah also emphasizes that this subject and concept was dealt with 
b’hakhel – publicly and nationally. We may derive an instructive 
lesson from this – a lesson that has much current relevance in our 
present society. There are two aspects of Shabbat – one public and one 
private. 
The private Shabbat has a more active, positive nature attached to it. It 
is more in the nature of zachor – the remembrances of Shabbat: of 
kiddush wine, sumptuous meals and the leisurely rest combined with 
Torah study. But there is also a public aspect of Shabbat that the 
opening words of this week’s parsha represent. 
It is the concept of a public day of rest - a day of shamor – a time of 
restraint and the absence of the everyday hustle and bustle of 
commercial and daily life. It is meant to mark what is absent on this 
day from what we are accustomed to seeing and experiencing. The 
blessings of public quiet, of shuttered shops and the serenity of Friday 
nights and Saturday afternoons are the hallmarks of the public Shabbat. 
The public Shabbat – the shamor Shabbat, if you will – stands guard to 
protect the private Shabbat, safeguarding its observance and 
guaranteeing its survival and holiness. It is not for naught that the 
Talmud states that zachor and shamor were uttered at Sinai, so to 
speak, simultaneously in one sound breath. The success of Shabbat can 
only be realized when both the public and private Shabbat are present 
together. 
For various reasons and differing causes, the public Shabbat has been 
drastically weakened in much of the Jewish world over the past 
century. Even those who claim to wish to preserve the private Shabbat, 
often desecrate the public Shabbat. The result of that error is clear to 
see today, for where there is no presence of a public Shabbat there will 
eventually be no private one either. 
The fact that the stores in Jerusalem are closed on Shabbat and that the 
public busses and trains do not operate on that day is admittedly 
inconvenient to some or even to many. But the mere absence of these 
usual everyday factors in our lives creates for us at least the semblance 
of a public Shabbat and therefore has facilitated the slow but steady 
growth and strength of the private Shabbat. 
The absence of the ordinary always reminds us of the extraordinary. A 
non-Jewish tourist asked for a freshly brewed cup of coffee at the 
Jerusalem hotel where she was staying on Shabbat morning. The 
solicitous Arab waiter explained to her that he could not comply with 
her wishes since it was Shabbat. She persisted in her request until the 
waiter told her in exasperation: “Madam, this is the holy city!” 
It is the Shabbat, both public and private that reminds us where we are 
and what type of life we are bidden to follow while being privileged to 
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live here. The Shabbat will continue to protect Jerusalem just as 
Jerusalem will continue to protect the Shabbat. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas Vayakhel - Three Dimensions 
Since my childhood, I have been an avid reader. When I first 
discovered the joy of reading, I read everything I could get my 
hands on. Even today, my taste in reading is very eclectic. 
However, there is at least one genre of literature that I seem to 
avoid. 
I do not read science fiction. I trace my distaste for science fiction 
to one of its common themes: the possible existence of a fourth 
dimension. Somehow, the three dimensions of our ordinary reality 
are quite enough for me. The possibility of a mysterious fourth, of 
a “black hole” in the universe, is one that I have always dismissed 
as unimaginable. 
The three dimensions of our existence are not only part of our 
physical reality. Forward and backward, horizontal left and right, 
and vertical up and down all play a part in our religious experience 
as well. 
For example, when the Jew shakes the lulav on Sukkot, he moves it 
from left to right, up and down, and forwards and backwards. In 
doing this, he mimics the ritual in the ancient holy Temple of 
tenufah, waving, where various sacred objects were lifted and 
rotated in all of the three dimensions. 
When the Shema is recited and the Jew declares that the Lord is 
one, echad, he is instructed to imagine that God’s dominion is over 
all the three dimensions of existence. He rules the horizontal plane, 
the vertical plane, and the dimension of inner/outer. 
Our tradition knows too of an entirely different dimensional triad. 
Not merely three aspects of space, but three modes of human 
experience: time, space, and person. In Hebrew, this triad is known 
as olam-shana-nefesh; literally “world-year-soul.” 
Part of our experience is temporal; we live in time. We also live 
spatially, bound by geographical parameters. And we have the 
inner experience of being, of consciousness, of personal awareness. 
Thus, three dimensions. 
These three dimensions play a central role in this week’s Torah 
portion, Parashat Vayakhel. Three themes are intertwined in the 
chapters of Exodus 35:1-38:20 which comprise our parasha. 
These three themes are the Sabbath, the Mishkan (Tabernacle), and 
the individuals to whom the words of this parasha are addressed 
and who contribute, both materially and creatively, to the 
construction of the Mishkan. 
The portion begins as Moses assembles the entire congregation of 
the Children of Israel. Moses and all the Jewish people constitute 
one dimension, one nefesh, one person. 
He shares with them the message of the Sabbath, of working for six 
days and resting on the seventh. He enjoins them to kindle no fire 
in their homes on the Sabbath day. He thereby introduces them to 
the second dimension, that of time. He initiates the concept of 
sacred time, of a time which stands separate from the mundane and 
the ordinary. 
The rest of the parasha describes the construction of what is to 
become a sacred place. A demarcated space set off from the rest of 
the spatial environment. 
And throughout Parashat Vayakhel, we read of those whose “hearts 
are stirred up and whose spirits are willing” (Exodus 35:21) to 
come forward with the gifts and contributions out of which this 
space will be constructed. We read of the “wise hearted 
women…whose hearts stirred them up in wisdom” (Ibid. 35:26) 
and whose hands crafted the beautifully embroidered cloths that 
decorated this haven in space. 
We also read of two individuals, Bezalel and Oholiab, who are 
“filled with a Godly spirit, with wisdom, understanding, and 
knowledge in all manner of workmanship.” (Ibid. 35:31) 
These three utterly different dimensions delineate the physical 
reality of horizontal and vertical space, but even more so 
accentuate the spiritual reality of man. The human condition is 

such that space can be sanctified, that time can be hallowed, and 
that humans have a transcendent spirit that distinguishes them from 
the rest of the animal world. 
This week’s Torah portion is often considered to be an uninspiring, 
even boring, list of irrelevant details. In truth, however, the lessons 
inherent in these three dimensions are about as important as any in 
our Scripture. 
First there is the lesson of shana, of the year, of time. We have the 
capability of setting aside special times for celebration, for 
introspection, for memory. And this capability has kept the Jewish 
people in good stead throughout their history. As the 19th century 
Jewish thinker Ahad Ha’am expressed it so well, “More than the 
Jewish people have kept the Sabbath; the Sabbath has kept the 
Jewish people.” 
Then there is the lesson of olam, of the world around us, of space. 
There are places in the world which are home, and there are places 
which are exile. Indeed, “home is where the heart is,” in the 
psychological sense. But in the national and religious sense, the 
Land of Israel is our place, and our synagogues and study halls are 
our sacred spaces in every corner of the world. 
Finally, there is the lesson of nefesh, of the personal soul. It is our 
spiritual potential that makes us able to sanctify time and place and 
thereby lend meaning and purpose to our existence. 
A fourth dimension? Perhaps there is one. But for me, the three 
dimensions of olam, shana, and nefesh are more than sufficient to 
provide an agenda for religious life. What a powerful framework! 
And all encompassed in this week’s Torah portion. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Vayakhel - Vayakhel and Self-Worth 
Moshe called the entire community of the Children of Israel to 
assemble . . . Shemos 35:1 
NOW THAT ADAR RISHON IS coming to an end, b”H, Purim is 
officially on its way. This week’s parshah is last week’s parshah, 
that is, the Maftir is the first of the four special ones for this time of 
year: Parashas Shekalim. And, being a Jewish leap, Vayakhel gets 
to have the Shabbos all to itself. 
The Ohr HaChaim HaKadosh asks why it was necessary to specify 
that Moshe gathered together the Jewish people to hear what he 
had to teach. It had become common practice already, so why 
mention it here specifically? 
He is not the only one to ask this question, and he provides some 
answers. One answer in particular of interest has to do with the end 
of last week’s parshah, which says: 
It happened that when Moshe descended from Mount Sinai, and the 
two tablets of the testimony were in Moshe’s hand when he 
descended from the mountain, Moshe did not know that the skin of 
his face had become radiant while [God] had spoken with him. 
Aharon and all the Children of Israel saw Moshe and behold, the 
skin of his face had become radiant, and they were afraid to come 
near him. (Shemos 34:29-30) 
The Moshe that came down the mountain was not exactly the same 
Moshe who had ascended. He was certainly the same person as he 
was before, with the addition of a certain spiritual glow that, 
apparently, was not only perceivable by others, but even 
frightening to them.  
This is why the Ohr HaChaim explains, the Torah states that 
Moshe Rabbeinu gathered the people together to hear him speak. 
He had to, since many were afraid to be in his presence. 
The question is, should Moshe’s new found radiance have been so 
frightening to them? Not really, as Rashi explains: 
And they were afraid to come near him: Come and see how great 
the power of sin is! Before they sinned [with the golden calf], what 
does it say? “And the appearance of the glory of God was like a 
consuming fire on top of the mountain, before the eyes of the 
Children of Israel” (Shemos 24:17), and they were neither 
frightened nor did they shake. Since they had made the calf, they 
recoiled and shook even from Moshe’s rays of splendor. (Rashi, 
Shemos 34:30) 
It has to do with the impact of sin on a person’s sense of self-
worth. Worthy people do not fear. Instead, they trust in God and 
rely on His help. They don’t worry about being tricked, or taken 
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advantage of, or being abused in any way. They trust that God 
looks out for them, and take comfort in the fact. 
Sin makes a person feel guilty. Even sinful people feel guilty 
because of their sins. It’s just that rather than feel remorse, beat 
themselves up, and then do teshuvah, they just get angry. Instead of 
blame themselves for their behavior, and therefore empower 
themselves to do teshuvah, they blame everyone else. Anyone who 
makes them feel worse about themselves becomes a target. 
Everyone needs to feel worthy. Self-worth is what gets us out of 
bed in the morning, and it inspires us to do something meaningful 
with our days. It keeps us in check and promotes friendly behavior 
and nice traits such as humility, sensitivity to others, etc. We’re 
literally nothing without it, which is why some people who do not 
feel it tragically and prematurely end their lives. 
Where does the need for self-worth come from? It doesn’t come 
from the physical part of us, because we see how low a person can 
stoop when physically desperate. In fact, it is often the antics of the 
body that erode a person’s sense of worth. 
That leaves the soul. The soul is a piece of the Divine. It can never 
lack self-worth because it is part of God. As such, it is committed 
to doing only those things that maintain self-worth: 
Antoninus said to Rebi: “The body and the soul can both free 
themselves from judgment. The body can plead: ‘The soul has 
sinned, [the proof being] that from the day it left me I lie like a 
dumb stone in the grave [powerless to do anything].’ The soul can 
say: ‘The body has sinned, [the proof being] that from the day I 
departed from it I fly about in the air like a bird [and commit no 
sin]’.” (Sanhedrin 91a) 
The trouble is that until the soul is able to influence the body 
sufficiently to live meaningfully, it is forced to become involved in 
all kinds of meaningless, and sometimes even immoral, activities. 
When a person is only a baby, it is powerless to do much about the 
situation. In an adolescent, it struggles just to make the body aware 
of the right thing. When the person becomes a teenager, it is 
constantly at war with the body, and depending upon the 
circumstances, not always victorious. 
Adulthood offers hope, but that too depends upon the level of 
spiritual maturity of the person, that is, how far the body has 
spiritually come since it was first born. It also depends upon the 
world in which a person lives. If the world “talks” to the body, the 
soul will struggle. If the environment is spiritual, then the soul will 
have support. 
If a person’s soul has to make too many sacrifices along the way, it 
will complain. It will make life uncomfortable for the body, 
especially since it knows it will also have to answer for the sins 
performed with the body: 
The Holy One, Blessed is He, will bring the soul, [re]place it in the 
body, and judge them together. (Sanhedrin 91b) 
The guilt that a person feels? The lack of self-worth driving us 
crazy? That’s the soul talking, giving a person a choice to shape up 
or ship out. The former means getting one’s spiritual act together, 
the reward being greatness in this world and incredible eternal 
pleasure in the World-to-Come. The latter means blaming God and 
the world for your problems, and sinking deeper into despair. 
The good news is that it is rarely too late to get it right. This is 
what “vayakhel” is also saying: “You allowed the golden calf to be 
built and worshipped, a tremendous offense against Me, God said. 
Nevertheless, if you’re ready to return to Me, I am ready to gather 
you in.” 
This is also part of the message of Machtzis HaShekel as well. As 
long as you are still ready and able to contribute your half-shekel to 
the nation, you are still part of it. To sin is human, to repent is 
Divine, because it means you are listening to you soul. 
One of the sad ironies of life is that everyone craves self-worth. 
We’re supposed to. It is what fuels us to live meaningful 
existences. We crave it so much that some people cheat and try to 
get it illicitly. They do things to draw attention to themselves, 
physical things, not spiritual things. They may entertain people, but 
they don’t necessarily contribute all that much to the betterment of 
mankind. 
When they do, and some make great effort to do so, they are truly 
admired and for the right reasons. Natural talent is not something 
we get to choose. Using it for selfless reasons is, and when people 

do, they are respected for their contributions to the welfare of 
others.  
More than likely, such acts of selflessness go a lot farther to 
provide such people with a sense of self-worth than what they 
might get paid hundreds of millions of dollars to do. The soul 
knows what truly counts in life and what is secondary, if that. All 
the accolades in the world cannot create self-worth from anything 
except that which casts us in a Divine light. 
The Megillah says that Haman tried to buy the right to exterminate 
the Jews in his time. The Talmud tells us that, in anticipation of 
this, God had the Jewish people give the half-shekel in Moshe’s 
time. Our giving of money for the right reasons was supposed to 
counteract his giving of money for the wrong reasons.  
Any tzedakah could have done that. If the point was merely the act 
of charity, why not focus on all the hospitality Jews have offered 
others over the generations? Surely that has amounted to all lot 
more value than the half-shekels of the nation in the desert. 
Thus, it was about more than the charity itself. It was specifically 
about the half-shekel, and all it represented. The half-shekel was 
more than a contribution to buy sacrifices for the Temple service. It 
was the purchase of the right to be a part of a whole, not just a Jew, 
but a member of “Klal Yisroel.” 
This is what renders Amalek powerless, which is why Haman 
complained about the way the Jews stick to themselves and refuse 
to integrate. If 10 Jews doven separately, it is merely the prayer of 
10 individual Jews. If they come together in a minyan, it becomes a 
far more powerful prayer than 10 individuals could ever generate.  
The same thing is true of the nation in general. Functioning only as 
individuals, we are a small nation and vulnerable to attack, even 
destruction. As a unified people, especially under the banner of 
Torah, our energy is far greater than our numbers would suggest. 
The parshah, the Maftir, and Purim teach this as well. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Vayakhel 
Although Moshe was the one told by Hashem to instruct Bnei 
Yisrael to build the Mishkan, nevertheless, he was not in charge of 
the actual construction. In this week's parsha the Torah informs us 
that there were two people charged with that mission. The first was 
Betzalel and the second was Ohaliav. Rashi points out (Shemos 
35:34) that Ohaliav came from sheivet Dan which was regarded as 
one of the "lowly" shevatim since Dan was begotten by Bilha who 
was a maidservant of Rachel. On the other hand, Betzalel came 
from sheivet Yehuda which was regarded as one of the greatest 
shevatim. Despite the difference in their lineages, the Torah 
equated the two in the construction of the Mishkan. 
Rav Wolbe (Shiurei Chumash) comments that Hashem does not 
examine a person's ancestry before choosing him for a specific 
position. The criteria for obtaining the position is the person's 
aptitude in the specific task needed to be filled. Ohaliav was the 
perfect man for the job and thus he was chosen to work hand in 
hand with Betzalel who was of a much more prestigious lineage. 
Betzalel and Ohaliav were the men in charge of creating the 
Mishkan. Who merited executing the actual construction of the 
Mishkan and the numerous vessels therein? We can find the 
answer earlier in the parsha. "Every man whose heart inspired him 
came, and everyone whose spirit motivated him brought the portion 
of Hashem for the Mishkan" (ibid. 35:21). The Ramban explains 
that Bnei Yisrael had no one to train them into these highly skilled 
and detail oriented vocations. Nevertheless, those whose spirit 
motivated them to join the workforce of constructing an abode for 
Hashem, found the skills within themselves despite their lack of 
training. "Their hearts soared in the service of Hashem" and they 



!waaBtu!mirzw!– trcdk trcd ihc                                                               35 
came before Moshe and declared that they were ready to perform 
any task required of them. 
Bnei Yisrael had spent their entire lives in Mitzrayim performing 
backbreaking labor. They were familiar with mortar and bricks and 
had never been exposed to jobs that required precision and 
dexterity. Yet, they had a sincere desire to contribute to the 
building of the Mishkan and this motivation brought them to 
discover within themselves skills that were hitherto unknown. 
Once again, the positions were filled not with those who brought 
the most impressive ancestry, but with those who desired to 
participate and thereby made themselves truly worthy for the 
position. 
In the realm of spirituality, our advancement is up to us. One's 
lineage doesn't make a difference, nor do any other aspects of his 
background such as his schooling or the community in which he 
grew up. It all depends on how much one desires to advance in his 
avodas Hashem. Moreover, it doesn't make a difference if one 
obtains a coveted position or not, since what really counts is where 
one is positioned in the eyes of Hashem! 
Maaseh Rav 
Harav Mattisyahu Solomon shlit"a once shared: There was a 
bochur that learned for five years in Manchester and then in 
Ponovezh and was having very difficult issues. Harav Shach zt"l 
said that the only one that could help him is the Mashgiach, Rav 
Wolbe.  
Rav Wolbe met him and felt that he couldn't help this bochur and 
that the only one that could help is Rav Elya Lopian zt"l. Despite 
Rav Wolbe's greatness and the high regard in which he was held by 
the gadol hador, nevertheless he had no problem admitting that he 
could not help the bochur. 
Please share with us your personal experiences with the Mashgiach Rabbi Wolbe z"l, Thank 
you.  
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Vayakhel 
Making Sense Out of Dollars 
Every one whose heart stirred him up, and every one whom his 
spirit made willing, and they brought the Lord's offering...(35:21)  
The Torah uses an unusually long and verbose description of the 
motivations behind B'nei Yisroel's bringing gifts to the creation of 
the Mishkan. The Torah could have simply said that the people 
brought their donations. The word donation in and of itself implies 
a free will desire to give. Why does the Torah use the elongated 
language of "whose heart stirred" and "whom his spirit made 
willing"?  
Most people have a very complicated relationship with money. On 
one hand, money is something they try to acquire and hold on to, 
on the other hand it is something that needs to be spent on life' 
essentials. Therefore, one always has to weigh the costs and 
benefits of spending versus saving. In addition, because money 
gives a person the ability to have what they want, it represents an 
acquired sense of power - sometimes real, sometimes an illusion. 
Consequently, a person begins perceiving his own sense of self-
worth as tied inextricably to how much money he has managed to 
accumulate. Inevitably, an unhealthy relationship with money leads 
to conflict within family, coworkers, and society at large.  
A healthy relationship with money is therefore achieved by seeing 
money for what it really is: potential - nothing more, nothing less. 
When one understands this concept it becomes clear that that the 
mindless pursuit of the collection of money is as pointless as it is 
useless. The only proper approach to money is to begin by deciding 
what one needs money for. One may then begin to anticipate how 
much one needs to be accumulate in order to have a meaningful 
and fulfilling life.  
Money earned is therefore not an end goal; it is only to be 
perceived as a product of our efforts. This is why the Gemara says 
that a person would prefer to have his own earned portion than to 
receive nine portions from his friend. A person always wants the 
work product of his own efforts because it represents personal 
achievement.  
This concept also explains a very difficult Gemara. The Talmud 
(Chullin 91a) says that by a righteous person his money is more 

precious than his own body. This seem very strange. What kind of 
shallow person sees his money as more precious than his body? 
How can a righteous person possibly feel this way? The answer is 
really quite simple: A righteous person is the one who understands 
that we are put on this earth to achieve and justify our existence. 
His physical body is something he was given, but his money 
represents an accomplishment of his work product and that 
represents something that he alone accomplished. His 
achievements are far more precious to him than what he was given.  
This brings us to the most important (and enjoyable) part of having 
money; how we spend it. When a person has a healthy 
understanding of money he begins to understand that spending 
money should be extremely fulfilling in that one is actualizing their 
efforts into something concrete. In other words, all your hard work 
is now transformed into a house or a car or clothes and food for 
your children. That is something that you alone created. Much like 
a work of art is precious to an artist because it is an expression of 
who he is, actualizing your efforts into something concrete is an 
expression of who you are.  
The same is true about giving a gift. When one gives a gift he isn't 
merely giving over potential; he is actually giving his heart and 
soul. That is, he is actually giving all his hard work and efforts that 
went into acquiring that money. This is what the Torah is saying 
here. B'nei Yisroel weren't just giving materials to the Mishkan, 
they were actually giving an expression of their hearts and spirits.  
A Lesson in Leadership 
And the heads (of the tribes) brought onyx stones, and stones to 
be set, for the ephod, and for the breastplate... (35:27)  
Rashi (ad loc) explains that the word והנשאם)) "heads" is written 
missing a letter Yud because they were criticized for their approach 
to giving a gift to the Mishkan: The heads of the tribes announced 
that Bnei Yisroel should give whatever they wanted to contribute 
to the Mishkan and they (the heads of the tribes) would make up 
the difference of whatever was still needed. This is the first 
instance of a "capital campaign" in Jewish history and they were 
offering to make sure that it came to a successful completing. This 
is seemingly a very generous offer.  
Remarkably, not only was it the shortest capital campaign in 
Jewish history (Chazal teach us that it only lasted two days), those 
that were in charge of collecting for the Mishkan had more 
resources than they knew what to do with. So the heads of the 
tribes didn't have much to contribute to so they were only able to 
participate in a modest way - by giving some of the stones.  
Yet, still, Rashi says that they were punished for their approach. 
This is very difficult to understand. The offer to deficit fund a 
project is an incredibly generous offer. Making such an offer 
exposes a donor to the entire cost of the project. There is no 
fundraiser or executive director in the world who wouldn't be 
thrilled to receive such an offer. How can they possibly be 
criticized for making such an offer?  
What the tribal heads failed to recognize was that their job as 
leaders wasn't merely to make sure that a community project was 
completed. A leader's responsibility, first and foremost, is to get 
everyone to do what they're supposed to do. A leader has to 
educate and show his followers what they're supposed to do.  
By waiting around to see what people were going to contribute to 
the Mishkan, it developed into a two-fold problem: firstly, they 
weren't exhibiting leadership in showing people how to give and 
secondly, and possibly much worse, they are marginalizing all the 
gifts. That is, if someone promises to deficit fund something, when 
someone else contributes to the campaign he is essentially not 
giving to the campaign because the money is already pledged by 
the person who is deficit funding. In other words, in that situation, 
giving to the campaign is merely saving money for the original 
donor who offered to deficit fund it. This approach therefore 
marginalized all the future gifts. That is why they were criticized 
even when the made such a seemingly generous offer. 
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Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 51 - The Kabbalists 
In the past few installments, we have been relating the events in the 
history of the Jews that happened during a period known as the 
Renaissance (1350 to 1650). 
During this time we saw: a resurgence of classical knowledge and 
the waning power of the Church; the advent of the Spanish 
Inquisition and the expulsion of the Jews from various countries; 
the growth of Protestantism as a new offshoot of Christianity; the 
Golden Age of Polish Jewry and the Ukrainian massacres of 
Bogdan Chmielnicki. (See Parts 48, 49, and 50.) 
Where was the Jewish world as the Renaissance was drawing to a 
close? 
Geographically, about half the Jewish population was located in 
the Middle East, with a high concentration in Turkey and the lands 
of the Ottoman Empire. And about half in Europe, with a high 
concentration in Eastern Europe (Poland, Ukraine, Lithuania.) 
That is not to say that all the Jews lived there. In fact, there were 
Jews literally the world over, including India and China. But for 
the purposes of a Crash Course in Jewish History, we are focusing 
on the large Jewish population centers.  
Ottoman Empire  
From the year 638 (six years after the death of Mohammed) when 
Caliph Omar invaded Jerusalem, the Land of Israel had been in 
Muslim hands - with the very short exception of the Crusades 
(1099 to 1187) - and would continue to be until the end of World 
War I in 1917. 
During the years of the Renaissance -- from 1516 onward -- that 
Muslim power belonged to the Ottoman Empire based in Istanbul. 
It is important to note that although they were Muslims, the 
Ottomans were not Arabs - they were Turks.  
The Turks were traditionally good to the Jews. We already saw 
how following the expulsion from Spain, Jews were welcomed into 
Ottoman lands by Sultan Bayezid II, who declared: "They tell me 
that Ferdinand of Spain is a wise man but he is a fool. For he takes 
his treasure and sends it all to me." 
As the Ottoman Empire spread, the Turks came to Israel, and it was 
the greatest of the Ottoman sultans, known as "Suleiman the 
Magnificent," who re-built the walls of Jerusalem.  
It is fascinating that Suleiman is Turkish for Solomon - and that it 
is his walls that define the Old City of Jerusalem to this day. 
At this time many Jews started to return to the Land of Israel, and 
particularly to the city of Tzefas (sometimes spelled Safed). In less 
than 100 years the population of Tzefas grew from a mere 300 
families to 10,000 people. 
And during this time Tzefas gave birth to some amazing 
contributions to Jewish scholarship. 
First, we must mention Rabbi Yaakov Berav (1475 to 1546). He's 
very significant because he tried to do something which had not 
been done in the Jewish world for well over 1,000 years. He tried 
to re-institute Semichah, "rabbinic ordination." Semichah is a 
"proper" rabbinic ordination which would come in a direct line 
from teacher to student traceable all the way back to Moshe. It had 
been interrupted during Roman persecutions. Rabbis were still 
"ordained" but these ordinations were neither "proper" nor 
"official" in the way Jewish law intended them to be, rather, they 
were merely symbolic.  
Rabbi Berav thought it could be done properly again, and he 
ordained himself and one other person, but his attempt at re-
instituting Semichah was not successful. The rabbis in Jerusalem 
didn't recognize it, and, to this day, rabbinical ordination is 
symbolic only. 
The one person that Rabbi Berav ordained was Rabbi Yoseph 
Karo. Rabbi Karo (1488 to 1575) was among the Jews expelled 
from Spain, and he had made his way through Europe and Turkey 
and finally ended in Tzefas. There he wrote one of the most 
important books in Judaism - the Shulchan Aruch "The Prepared 
Table" - and it is a code of Jewish law which is followed to this 
day. 
Before him, Rabbi Yaakov ben Asher, another Spanish rabbi, had 
attempted to organize Jewish law in a book called the Arbah Turim 
("Four Sections). Rabbi Yoseph Karo took the Arbah Turim and 
spent 32 years writing a commentary to it, which he called Beis 
Yoseph, "House of Yoseph," and which he later condensed into the 
Shulchan Aruch.  

Rabbi Karo was Sephardi, and Rabbi Moshe Isserles (known as 
Ramah), a Polish rabbi from Krakow, wrote an Ashkenazi 
commentary to the Shulchan Aruch (see Part 49). To this day, the 
Shulchan Aruch by Yoseph Karo, as amended by Moshe Isserles, 
dictates Jewish law. 
While Yoseph Karo is today most famous for his book of law, he 
was a mystic. And it is no coincidence that he made his home in 
Tzefas, because in his day Tzefas became the center of Jewish 
mysticism. 
Jewish Mysticism 
What is Jewish mysticism? 
Jewish mysticism is more popularly known as Kabbalah. 
Kabbalah ("that which was received") is an interpretation of the 
Torah that focuses on the deepest, concealed meaning of the words 
and letters. According to Jewish tradition, this level of 
understanding of the Torah was revealed at Mt. Sinai, but because 
of its complexity, it was reserved for only a few initiated few. With 
time, that secret interpretation became more widely known and 
finally published and disseminated generally (though few could 
understand it). 
The key work of Kabbalah is the Zohar - the "Book of Splendor." 
The contents of this book were first revealed by Rabbi Shimon bar 
Yochai in approximately 100 CE, while he lived in a cave, hiding 
out from the Romans. Many academicians claim that this book was 
written by Rabbi Moshe de Leon, (1240-1305). 
Indeed Rabbi Moshe de Leon, a Spanish rabbi, was the first to 
publish the Zohar, though he never claimed to be the author. 
Furthermore, the teachings which he published were not organized 
into a coherent whole and, as before, few could understand them.  
Then Rabbi Moshe Cordevero of Tzefas (1522-1570), better 
known as the Ramak, entered the picture. The Ramak rationally 
systematized all of Kabbalistic thought up to his time, in particular 
the teachings of the Zohar. In his work, Pardes Rimonim, "The 
Pomegranate Orchard," the Ramak demonstrated the underlying 
unity of Kabbalistic tradition by organizing the various, often 
seemingly contradictory, teachings into a coherent system.  
The core of the Ramak's system consisted of a detailed description 
of how HaShem created reality through the ten sefiros - channels of 
Divine energy. Understanding these ten forces is key in the study 
of Kabbalah today. (See Kabbalah 101 series on aish.com) 
But perhaps the most famous figure in the development of 
Kabbalah as we know it today was Rabbi Yitzchak Luria (1534-
1572), popularly called the Ari.  
The Ari was born in Jerusalem but subsequently relocated to 
Tzefas, arriving there on the day of the Ramak's funeral. He lived 
there only two years, dying at the age of 38, but in that short period 
of time he revolutionized the study of Kabbalah. In fact, his 
teachings - which were chiefly recorded by his disciple Rabbi 
Chaim Vital - virtually dictate the study of Kabbalah. 
The Ari's system improved on that of the Ramak in that, rather than 
seeing the sefiros as one-dimensional points, he saw them as 
dynamically interacting partzufim, "personae," each with a 
symbolically human-like character. 
In his understanding, human actions can impact on the sefiros -- 
which channel Divine energy into the world - and can either 
facilitate or impede the advancement of creation toward its 
intended state of perfection. 
The Ari also advanced the study of reincarnation, which he 
explained in Sha'ar He Gilgulim "The Gate of Reincarnation." 
During this period of time, many people came to study Kabbalah in 
Tzefas and legends are told of the Kabbalists, all dressed in white, 
walking out in the fields on the evening of Shabbos, singing the 
song welcoming the Shabbos Queen: Lecha Dodi Likras Kallah, 
"Come My Beloved to Greet the Bride." (This famous song/poem 
was written by Rabbi Solomon HaLevi Alkabetz.)  
Shabbesai Tzvi, The False Messiah  
Mysticism is always associated with Messianic expectation. But 
Messianic expectation - which is one of the Thirteen Principles of 
Faith as outlined by Maimonides -- can sometimes be misplaced 
and lead to big problems for the Jewish people. 
This happened in the late 1600s and Jewish history of the previous 
150 years - the expulsions, the Inquisition, the Chmielnicki 
massacres - set the scene. Jewish morale was low. It seemed that 
things could not get any worse. Surely, the time had arrived for the 
Messiah to come to the rescue. 
At this time, a so-called mystic named Shabbesai Tzvi became 
prominent. Born in 1626 in Smyrna, Turkey, he was by all 
accounts a brilliant, charismatic if emotionally volatile man. By the 
age of 20, he was already given the title of chacham, "wise man," 
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by the members of his community, though not too long after - 
when his behavior became erratic and people come to realize that 
though brilliant, he was also mentally unstable -- he was thrown 
out by them. 
He started to wander the Middle East, and in 1651 he made his way 
to Israel, specifically to Gaza. There he met another so-called 
mystic by the name of Nathan of Gaza, who became his promoter. 
It was Nathan who convinced Shabbesai Tzvi that he was the 
Messiah, and he started sending letters to all Jewish communities 
that the Messiah had come to Israel. 
One account of what happens next comes from a primary source, a 
Jewish woman living in Germany named "Glukel of Hamelin" 
whose memoirs give us insight into the life of European Jewry in 
the 17th century. She writes:  
"About this time people began to talk of Shabbesai Tzvi but woe 
unto us that we have sinned and never lived to see what we heard 
and I believed. Throughout the world servants and children rent 
themselves with repentance, prayer and charity for two, yeah for 
three years my beloved people Israel sat in labor but there came 
forth naught but wind.  
"Our joy when the letters arrive from Smyrna is not to be told. 
Most of them were addressed to Sephardim. As fast as they came 
they took the letters to the synagogue and read them aloud. Young 
and old the Germans too hastened to the Sephardic synagogues. 
"Many sold their houses and lands and all their possessions for the 
day they hoped to be redeemed. My good father-in-law left his 
home in Hamelin, abandoned his house and lands and all of his 
goodly furniture. Full well we know the Most High has given us 
word and were we not so wicked but truly pious from the bottom 
of our hearts, I'm certain HaShem would have mercy on us. If only 
we kept the commandment, 'thou shalt love thy neighbor as 
thyself,' but HaShem forgive us for the way we keep it. No good 
can come from the jealousy and thoughtless hate that rules our 
lives..."  
From this account, we see how eager Jews were for the Messiah to 
come after the many persecutions, and how easily they were swept 
up by Messianic fervor.  
It must be noted however, that even though Shabbesai Tzvi had a 
huge following in the Jewish world (much more than Jesus ever 
had), the majority of the European rabbis were not fooled and 
warned against him.  
Meanwhile Shabbesai Tzvi, believing his own story, went to pay a 
call on the Sultan of the Ottoman Empire to demand recognition as 
the Messiah. He also wanted the Sultan to hand over the Land of 
Israel to him. 
The Sultan, not impressed, promptly threw him in jail and then 
threatened to torture him to death if he did not convert to Islam.  
So Shabbesai Tzvi converted. For his cooperation, he was even 
given a royal title, Aziz Mechmed Efendi, and a position, "Keeper 
of the Sultan's Gate." He continued to claim that he was the 
Messiah and the Sultan eventually exiled him. 
Of course, as soon as he converted to Islam, the Jewish world 
stopped believing that he was the Messiah. A few Jews though 
wouldn't admit they were fooled - they converted to Islam along 
with him. This group - the Doenmeh - survived as a special Muslim 
sect within Turkey until World War I when the Ottoman Empire 
fell. 
Backlash 
As a result of what happened with Shabbesai Tzvi, there was a 
backlash. The opponents of Shabbesai Tzvi, to whom no one had 
listened when Messianic fervor swept world Jewry -- particularly 
Rabbi Tzvi Ashkenazi of Amsterdam, who was known as the 
Chacham Tzvi and his son, Rabbi Yaakov Emden - came out 
blaming Jewish mysticism for the fiasco. This time people listened 
to them. 
As a result of this backlash, some brilliant Kabbalists were unfairly 
condemned, hounded out of town and their books burned.  
One of those was the Italian rabbi, Moshe Chaim Luzatto, known 
as the Ramchal (1707-1747). A great Kabbalist and a brilliant 
profound thinker, he wrote a book which is still intensely studied 
today, Mesilas Yesharim, "The Path of the Just." But because he 
was a Kabbalist, he was hounded out of Italy, and he came to Israel 
where he died at age 40.  
His contribution to Jewish studies was not appreciated until after 
his death. Rabbi Elijah ben Shlomo Zalman, the Vilna Gaon 
("Genius of Vilna"), later said about the works of the Ramchal that 
his understanding of Judaism was perfect, and that if the Ramchal 
were alive in Vila Gaon's time, he would have walked from Vilna 
to Italy to sit at the Ramchal's feet and learn. 

However, the Vilna Gaon, while praising the Ramchal, condemned 
another brilliant rabbi whose teachings were based on Kabbalah - 
the famous founder of the Hassidic movement, the Ba'al Shem Tov. 
That story follows.  
Next: The Chassidic Movement  
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #18 The Use of Physical Pleasure 
Did you ever begin a stimulating physical activity and then 
discover somehow you can't extricate yourself? Have you ever 
bought a large ice-cream cone, devoured it, and by the end found 
yourself feeling sick? You didn't really want any more, but you 
finished it anyway. 
"B'miut ta'anug" literally means "minimize physical pleasure." 
Human beings are pleasure-seekers. Pleasure is energy. The more 
pleasure we have, the more power we have for living. 
But while physical pleasure is an essential part of enjoying life, we 
must learn to harness it. Eating ice cream is great - but you don't 
want to pass the point of diminishing returns! 
Gourmet Living:  "Identify & Intensify" Your Pleasures 
When a wine connoisseur takes a glass of wine, he'll sniff it first, 
then put a little into his mouth, swish it around, and if it passes his 
approval, swallow it. The "drink" itself is just one aspect of the 
enjoyment. 
Realize how many opportunities there are during the day for you to 
take pleasure: seeing the sunrise, a breath of fresh air, a splash of 
cold water, a cool refreshing breeze. Or it may be relaxing in a hot 
sauna, drinking a glass of champagne, and then polishing off a 
steak and French fries. 
The first time you try something new, you focused intently on what 
pleasure you're having. You know just what part of the mouth 
tingles as you chew the food, and how it lifts your spirits. All of 
this contributes to the experience and enhances the enjoyment. 
But what's happened since then? Sometimes we outgrow our need 
for a particular pleasure; other times we simply get used to it. To 
help get you back on track again, focus on what pleasure you 
should be deriving -and why you're not. 
The 48 Ways says: Be a gourmet about life. You'll be more 
particular about what you get involved with, how you get involved, 
who you get involved with, and why you get involved. 
Articulate exactly what it is you enjoy about these various 
pleasures. Ask yourself: What makes this taste good, look good, 
smell good, feel good? For example: 
• Ice cream - cold, sweet, soft. 
• Friends - security, connectedness, sense of being 
understood. 
• Torah - clarity, wisdom, transcendence. 
Apply your mind to each pleasure you partake of. Whenever you 
enjoy yourself, take the time to acknowledge that pleasure. Swish it 
around in your mind like a good wine, and prolong its taste. This 
extra sensitivity will give you a deeper appreciation of what would 
otherwise be just raw sensation. And this will motivate and 
energize you. 
Is Physical Pleasure Evil? 
Growing up in Western society, we may have heard the idea that 
"physical pleasure is evil." This may stem from the Catholic view, 
where celibacy (for example) is lauded, and bodily pleasure, such 
as intimacy, even within the context of marriage, is considered a 
concession to man's weaker and baser instincts. Therefore the most 
"holy Catholics" - priests and nuns - are celibate. 
The Western world, on the other hand, takes the diametrically 
opposite position and views life as solely the hedonistic pursuit of 
physical pleasure without any restraints. People often engross 
themselves in stimulating physical activities as an escape from 
dealing with more cerebral issues. 
Judaism follows neither extreme. We take the middle road. 
Judaism teaches that HaShem made a physical world not to 
frustrate us, but for us to enjoy. Spirituality is not achieved by 
meditating alone on a mountaintop (though that can be nice, too!), 
or by learning in an out-of-the-way monastery. HaShem created 
this world for our pleasure. 
Our Sages teach, for example, that the elderly should sit in the sun. 
No matter how much an old person appreciates wisdom and 
learning, he also has to treat his body well. Even when his physical 
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strength has dwindled, he can still derive delight from the warmth 
of the sun. 
The Talmud say that if a person has the opportunity to taste a new 
fruit and refuses to do so, he will have to account for that in the 
World-to-Come. What is so special about fruits? HaShem could 
have created bland oatmeal with all the vitamins and minerals 
necessary for our survival. But fruits are the dessert the Almighty 
made for us. It's a labor of love. If you refuse to taste it, that shows 
a lack of appreciation. Fruits help us to focus on the reality that the 
Almighty created the world for our pleasure. 
A Means, Not An End 
There's no question that physical pleasure "is a pleasure!" 
However, physical pleasure is not the ultimate experience either. 
It's only the appetizer of life. Imagine inviting someone over to 
your house for a fancy, four-course dinner. After serving them the 
melon, they thank you for a wonderful dinner. 
"What are you talking about?" you'd say. "We're just getting 
started. The best is yet to come!" 
That's Judaism's view of physical pleasure. It's just the appetizer of 
existence. The Don't make the mistake of getting lost in the 
appetizer. If you make melon the staple of your meal, it will never 
provide you all the nutrients you need to be healthy and satisfied. 
Similarly, if you make physical pleasure the staple of your pleasure 
diet, you will never be totally fulfilled. 
Pleasure is a part of life, yet, on the other hand, you can't eat steak 
all day long. There has to be some kind of balance between 
enjoying yourself, and over-indulging. 
When used wisely, physical pleasure should be a stepping stone to 
higher pleasures. When we have learned to enjoy beautiful things, 
when our bodies feel relaxed, we are more ready to tackle societal 
problems - violence, unemployment, warfare. Dealing with those 
problems requires immense emotional strength. Use physical 
pleasure to generate that strength. 
Monitor yourself: "What is this pleasure really doing for me? Am I 
using it to dull reality, or will it energize me to go on and 
accomplish?" When I have a cup of coffee, I feel good. Now what 
will I do with that burst of energy? 
Car & Driver 
Judaism teaches that a body is to the soul as a car is to the driver. 
You have to maintain your car mechanically, and fuel it with 
quality gasoline. If you abuse your car, it won't take you where you 
want to go! And to keep it looking good, you may want to take it 
the car wash and vacuum the interior, too. 
But of course the car is not more important than the driver himself! 
We all recognize that someone who neglects his family and instead 
spends endless hours waxing and coddling his car has lost some 
sense of priority! 
So too, with our body and soul. Sometimes you should indulge 
your body, so your soul can accomplish more. After you've 
completed a difficult project, for example, you might reward 
yourself with a meal at a fancy restaurant. Just be careful not to 
misuse pleasure by avoiding confronting troubles or 
responsibilities. 
The name of the game is self-discipline, not oppression. Whenever 
you try to rein in physical pleasures, a little voice inside us yells, 
"How terrible! It'll ruin our life! We'll be so bored!" 
The key: A controlled amount, and using it for the right reasons at 
the right times. Otherwise, though we may get a "high," in the end 
we just cheapen ourselves and the whole experience. 
Connect The Physical To The Spiritual 
Pleasure is based both on the physical experience, and the 
"meaning" behind the experience as well. The more meaning you 
add to the physical experience, the greater pleasure you'll have. 
The Torah instructs us to recite a blessing of thanks to HaShem, 
before partaking of any food or drink, or even when encountering 
phenomenon like thunder or a rainbow. Saying a blessing gives us 
time to pause and reflect, to remember that everything is a grand 
gift of pleasure. This can transform potato chips from a "lust" into 
a "pleasure." 
Jewish spirituality comes through grappling with the mundane 
world in a way that uplifts and elevates. That's why yeshivas are 
always located in the center of town, amidst the bustle of 
commercial activity. Jews don't retreat from life, we elevate it. On 
Friday night, we raise the cup of wine and use it -- not to get drunk 
-- but to make Kiddush and sanctify the Sabbath day. Spirituality, 
says Judaism, is to be found in the kitchen, the office, and yes, 
even in the bedroom. 

The 48 Ways says there is one sure-fire way to know whether you 
are attaining raw physical pleasure, or a deeper spiritual pleasure. 
Use this handy chart to decide: 
Physical Pleasure is: 
**  transitory 
**  leaves you depressed 
**  an end unto itself 
**  unsatisfying 
Spiritual Pleasure is: 
**  permanent 
**  energizing 
**  a means, not an end 
**  awakening 
Minimize In Order To Maximize 
Usually, people eat until they can't touch another bite. But the 
Shulchan Aruch, the Code of Jewish Law, instructs us to eat only 
two-thirds of our capacity. From both a physical and metaphysical 
standpoint, we're a lot healthier when we stop before the meter 
reads "full." It's better for your digestion, your waistline, and your 
self-esteem. 
To avoid abuse, decide beforehand: How much of this pleasure will 
I be taking? When we don't set a firm limit in advance, we often 
end up crossing the line and regretting it. We may get lost in how 
we feel during the activity; at the expense of how we feel after - 
which is even more important. So set yourself in advance a precise 
limit. Then stick to it. 
Before you enjoy a pleasure, ask yourself: What is it I expect to get 
out of it? During the activity, ask yourself: Am I getting the 
intended pleasure? If not, don't indulge. Make a conscious 
decision. Don't get lost in a bag of potato chips. 
All of this applies not just to what we eat, but to any form of 
physical sensation, such as going to a movie or a baseball game. 
You have to know when enough is enough, and not waste any 
more precious time on it. 
After awhile, this approach to physical pleasure becomes second 
nature, and you'll be proud of your power over the physical world. 
How To Make The Transition 
The best way to overcome bad habits is to be happy and engrossed 
in life. When people lack direction in life, they are much more 
likely to develop a poor self-image, and look for ways of 
"stroking" themselves. On the other hand, if you have something 
you want to accomplish, you'll find it quite easy to mow down your 
bad habits. When your energy and vitality are functioning at full 
power, your "will-power" will, too. 
Make a game plan. Strategize a growth schedule according to what 
you expect to accomplish, and then shoot for a bit more. 
A good way to break a bad habit is to hire a friendly "nudnik." Ask 
a friend to point out every time you take more than one piece of 
cake, or nibble in-between meals - or revert to whatever bad habit 
you want to change. 
You can even set up a penalty system. Tell the nudnik: "If you 
catch me biting my nails, then I'll pay you $50." At $50 a bite, 
you'll probably break your habit long before you break your bank 
account! 
Why Is "Physical Pleasure" An Ingredient In Wisdom? 
• To waste anything in life is foolish; to waste pleasure is 

absurd.  
• The body is to the soul like a car is to the driver. Keep the 

body feeling good so the soul can tackle what life is about.  
• Appreciate that this world is a "pleasure world." Take the time 

to get the true, lasting pleasures.  
• To pay for a pleasure and not enjoy it is illogical.  
• "Knowing what you are living for" is an enormous pleasure to 

strive for.  
• Be careful - all material indulgence can be used as an escape.  
• Over-indulgence drains self-respect.  
• Don't "need" the pleasure. Take it when you can and enjoy it, 

but don't need it. Otherwise, you're enslaved.  
• To get the most out of your pleasures, be full of vitality and 

purpose. Be happy with life.  
• It's not easy to really have pleasure. You have to learn how. 

Savor your pleasures like a gourmet to appreciate them 
properly.  

• Pleasure makes us feel it's good to be alive. Translate all your 
pleasures into energy for living.  

• We need to break habits to have real pleasure. The body says 
you'll have a nervous breakdown. Don't worry. Be tough. 

Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  



!waaBtu!mirzw!– trcdk trcd ihc                                                               39 
 . 
 

The following column on last week’s parsha were received after publication 
1. Rabbi Moshe Krieger   Bircas HaTorah Parsha Sheet page 39 

 
 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Ki Sissa 5776 
Orienting oneself within the darkness 
After the Jews committed the sin of the Golden Calf, Moshe prayed to 
Hashem that He forgive the nation. When Hashem agreed to forgive 
them, Moshe then made another request: “Please, show me Your 
glory.” 
“Man cannot see Me and live,” Hashem replied. 
Moshe’s question is puzzling. Is this the time to make additional 
requests? He just gained the Jews forgiveness for their worst sin to 
date. Wasn’t that enough? Moreover, why was it so important to 
Moshe to see Hashem’s glory? 
Rav Zalman Sorotzkin (Oznayim LaTorah) answers: Moshe felt that 
the sin of the Golden Calf happened because the Jews were still 
accustomed to the Egyptian idea of praying to a tangible idol. Praying 
to an invisible G-d is a challenge, and the Golden Calf was intended to 
provide a tangible intermediary between Hashem and the nation. 
Moshe wanted to see Hashem’s glory so he could transmit this to the 
people and help them view prayer (and all their service of Hashem) as 
something tangible. 
Hashem replied that this was impossible. The message to us is that 
davening to Hashem must be based on efforts to connect to Hashem, 
even if we cannot see him. In the words of the Mesilas Yesharim (19), 
“Even though our senses do not assist us, one who thinks straight can 
make firm in his heart that during prayer, we are engaging directly 
with Hashem, pleading before him… and He listens to us… as one 
man listens to another.” Hashem expects us to make these efforts to 
get close to Him. 
The Slonimer Rebbe adds that just as in tefila it’s difficult to picture 
Hashem clearly, so too, in the world around us, Hashem’s guiding 
“Hand” is not always evident. In fact, sometimes it seems as if 
Hashem isn’t even there at all! As Dovid Hamelech describes 
[Tehillim 73]: “I almost turned astray … I envied the revelers, when I 
saw the peace of the wicked…who are not stricken as are other men.” 
Indeed, things seem to us unfair, with tzaddikim often suffering, and 
sinners seeming to prosper. The very word for “world” in Hebrew is 
“olam,” the root of which is he’elem, concealment. This is the way 
Hashem wants it. We must try to cling to Him despite His 
concealment. 
Not just in the world but in every Jew’s private life he at times faces 
situations where Hashem is hidden. There may be problems in health, 
livelihood, family, or any of the host of issues that accompany us 
throughout life. The Sages (Chagiga 5a) say that such tests are not 
unfortunate periods that one must get “out of the way.” Rather, these 
challenges are tailor-made to bring out the best in us. Hashem’s 
concealment is a unique gift to each Jew to push him to grow in 
closeness to Hashem precisely because of the difficulty. 
It’s easy to say, but what exactly are we supposed to do when faced 
with such tests? 
In Brachos (5a), the Sages say that when difficulties hit, one should 
search out his ways. When he finds matters that need fixing, he should 
fix them and do teshuva. Maybe Hashem only sent the difficulty in 
order to arouse him to correct his deeds. 
The Sages go on to say that if one examines his deeds and finds 
nothing wrong (which is very rare), or if his difficulties persist despite 
his teshuva, he should ascribe his difficulties to failure to study Torah 
properly (bitul Torah). 
The Rif (on Ein Yaakov) notes that this can apply to a person who 
devotes hours every day to Torah study, but Hashem knows that he is 
capable of more. Hashem may bring problems to bring out his 
untapped potential. Many of us know men who lost their jobs, and in 
the ensuing weeks and months spent searching in vain for 
employment, began devoting more and more time to learning. Looking 
back, many now see the day they were fired as the turning point in 
their learning career. 

If even bitul Torah is not the answer, the Sages say that we should 
view our difficulties as “yissurim shel ahava” (literally: “afflictions of 
love”). The Maharal explains that sometimes, for a Jew to reach 
greater heights, he must separate himself somewhat from the material 
world. Afflictions help bring this about. 
We don’t realize how much the physical world diverts our attention 
away from Hashem. As one person put it, physical suffering brought 
him immeasurably closer to Hashem: “During my illness, I was in 
tremendous pain and was unable to do most of things a healthy person 
does without even thinking about it. I recall that during that time, I felt 
so much more clearly Hashem’s presence. I lived every day as if I had 
just received an unexpected gift of life directly from Hashem.” 
When faced with pain and difficulties, people often react by simply 
focusing on the pain they feel. Instead, one should say to himself: 
“Hashem put me into this situation. How can I grow from it?” 
In the times of Rav Chaim of Volozhin, there was a wealthy Jew 
named R’ Moshe Soloveitchik who gave generously to tzedaka. He 
was a legendary supporter of talmidei chachamim as well as the 
Volozhin Yeshiva. When R’ Soloveitchik suddenly suffered losses 
that left him penniless, no one could understand why this had 
happened. Rav Chaim of Volozhin even convened a beis din to 
determine the reason, but no viable conclusions were offered. 
Now that R’ Soloveitchik had no business to attend to, he went to the 
beis hamidrash and embarked on a vigorous course of Torah study. 
Little by little, he began advancing until ultimately he was named Av 
Beis Din of Kovno. His sons followed in his footsteps, and decades 
later would found what is known today as the “Brisker Dynasty.” 
“Now I understand why R’ Moshe lost his fortune so quickly,” said 
Rav Chaim. “Hashem wanted to give R’ Moshe reward for his 
exceptional generosity by enabling him to grow in Torah and build his 
sons up in Torah as well. This wouldn’t have happened had he 
remained a businessman.” 
May we be zoche to come closer to Hashem in all situations!  
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IMPORTANCE OF ....  
The Gemara (Bava Metzia  83b) states that a laborer’s workday 
begins at sunrise (vnjv .b) and ends at nightfall (ohcfufv ,tm), 
and that he may use the employer’s time to arrive at work 
(leaving home at sunrise) because his commute is for the 
employer’s benefit, but must use his own time to go home (after 
,tm), as returning home at night is not for the employer’s benefit. 
Application of this Gemara which views an employee’s travel 
time as working for the employer’s benefit has resulted in Psak 
Halacha that awards wages to someone hired for a job, from the 
moment he (e.g.) packs up his family and begins the relocation to 
his new job’s area. (ck hrej n”uj 2:72) Tosafos points out that 
when Ezra led the rebuilding of the Beis HaMikdash, the workers 
began work earlier, at dawn (rjav sung), and Tosafos explains 
that they began earlier out of reverence for the Beis HaMikdash 
project, but that all other laborers need not begin until sunrise. As 
such, it is likely that those who worked on the Mishkan also 
would have begun their workday early, at dawn, donating of their 
time above and beyond what was required. This may be implied 
from the Posuk which states: recc recc vcsb sug uhkt uthcv ovu – 
they brought additional donations to Moshe every morning, which 
could mean that they donated additional time. Since the word rec 
(morning) begins at sunrise, the duplication of recc recc 
generally refers to the period of time before sunrise, as the 
Gemara (Pesachim 59a) derives that the only thing that preceded 
the morning Korban Tomid was the Ketores, because the Posuk 
states that the Korban Tomid was to be offered recc  - at sunrise, 
whereas the Ketores was to be brought recc recc, and any 
duplication of recc  must be brought earlier than that brought at 
rec. Thus the vcsb that was brought recc recc could refer to the 
daily period before sunrise, and to the extra time donated then to 
construction of the Mishkan.  

QUESTION OF THE WEEK:  
When would one eat less than a K’Zayis of Issur, and violate 2 
Issurim, but if he ate a full K’Zayis, he violates only 1 Issur ?   

ANSWER TO LAST WEEK:  
(When would someone say the weekday Musaf on Shabbos Rosh Chodesh ?)  
According to Igros Moshe (j”ut 4:70), if one said the regular 
Shabbos Musaf on Shabbos Rosh Chodesh, he must then say a 
Rosh Chodesh Musaf to be tmuh Rosh Chodesh, but it should not 
be the Shabbos one, as he was tmuh Shabbos Musaf already. Other 
Poskim disagree.  

DIN'S CORNER:  
The mitzvah of Nichum Aveilim is not fulfilled by the recitation of 
the Nusach: … ‘ufu of,t ojbh ouenv which is intended as a 
concluding brocho after one has fulfilled the Nichum. The 
Nichum required by the Torah entails sitting and speaking with 
the Aveil in order to soothe his spirit with one’s concern. When 
one has done that, he may rise and say the words ojbh ouenv just 
prior to leaving.  (Igros Moshe  j”ut 5:20:21) 

DID YOU KNOW THAT ....   
The Gemara (Yevamos  6b) derives that Beis Din cannot dispense 
punishment on Shabbos from: ofh,ucaun kfc at urgc, tk. As the 
Rambam (Shabbos 24:7) explains, carrying out punishment is a 
vag ,umn which might preempt the laws of Shabbos. Therefore, 
the Posuk makes clear that one may not execute with fire (or by 
other means), or even apply lashes on Shabbos. The Magen 
Avrohom (j”ut 339:3) points out how the Rambam’s language 
implies that punishments are not to be carried out because of the 
possibility of Chilul Shabbos. What if a punishment would not 
involve Chilul Shabbos ? Does the Posuk’s exclusion still apply ? 
Obviously, execution will by definition involve Chilul Shabbos, 
and the Rambam (Sefer HaMitzvos 322) seems to limit the Issur 
to executions only. But the Sefer HaChinuch (114) states that 
VaYakhel has one mitzvah – prohibiting judges from adjudicating 
on Shabbos, derived from urgc, tk, which seems not to be 
necessarily concerned with the possibility of Chilul Shabbos, but 
rather to preserve the sanctity and vjubn of Shabbos. As such, it 
would apply to all Dinim and punishments. If so, why does the 
Rambam (Shabbos 23:14) state that adjudication is prohibited on 
Shabbos, because it might lead to writing (the Psak) ? Is it not 
already prohibited by the Posuk ? Some Meforshim suggest that 
the Posuk prohibits carrying out punishments on Shabbos, but to 
deliberate the issues on Shabbos is not prohibited. However, it 
would also be prohibited to arrive at a Psak Din on Shabbos, 
because one might come to write down the Psak. This distinction 
is evident in the words of the Pri Megadim, cited by R’ Akiva 
Eiger (j”ut 339:3) concerning one who refuses to fulfill the 
mitzvah of Succah, where the Halacha is: uapb tm,a sg u,ut ihfn 
and the Pri Megadim adds: abug lrsc tku – the beating is not to be 
administered as a punishment. R’ Akiva Eiger notes that such a 
beating is permitted on Shabbos, because only those punishments 
that are dispensed as abug are forbidden by the Posuk. A simple 
conclusory Psak Din is forbidden by the Gezeirah of cu,fh tna.  

A Lesson Can Be Learned From:  
Reuven insulted Shimon in an egregious way. The area Rav heard about 
it and told Reuven that it would not be enough that he do Teshuvah and 
ask Shimon to be kjun him. “You must also worry that he might not be 
truly appeased”. And so, the Rav instructed him to buy an expensive gift 
for Shimon. Reuven entered a gift store and selected an expensive vase. 
As the proprietor took the vase down off the shelf, it slipped out of his 
hands and fell down, breaking into many pieces. Reuven was unfazed. 
“How much will you sell me the pieces for ?” The owner quoted him a 
small price, asking why he wanted the pieces. Reuven replied that it was 
his business, and instructed the owner to wrap up the pieces in gift 
wrap, and deliver it to Shimon. He told the delivery man that just before 
handing it to Shimon, he should drop it ‘accidentally’ on the floor, where 
it would have to break. The ruse went off perfectly, until Shimon opened 
the ‘broken’ wrapped package, only to discover that each of the broken 
pieces had been individually wrapped inside the larger wrapping, thus 
exposing Reuven’s perfidy.  
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


