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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Balak 5776 - Integral to Creation 
Introduction 
In this week’s parashah the Torah records the dialogue that the donkey had 
with Balaam. It is noteworthy that the Mishna in Avos (5:8) states: asarah 
devarim nivriu bierev Shabbos bain hashemashos vieilu hein pi haaretz 
upi habieir pi haason vihakeshes vihaman vihamateh vihashamir hakesav 
vihamichtav vihaluchos viyeish omrim af hamazikin ukivuraso shel Moshe 
vieilo shel Avraham Avinu viyeish omrim af tzevas bitzevas asuyah, ten 
things were created on Shabbos eve, at twilight. They are: The mouth of 
the earth; the mouth of the well; the mouth of the donkey; the rainbow 
[which was Noach’s sign that there would be no future floods] the manna; 
the staff, the shamir worm; the script, the inscription; and the Tablets. 
Some say also destructive spirits, Moshe’s grave, and the ram of our 
forefather Avraham. And some say also tongs, which are made with tongs. 
Creations Erev Shabbos are associated with Shabbos 
One must wonder why these items were specifically created immediately 
prior to the onset of Shabbos. Perhaps we can suggest that these items are 
associated with Shabbos in some manner. The mouth of the earth was 
created to swallow up Korach and his assembly. The Zohar (Korach) states 
that Korach disputed the concept of Shabbos, so it is fitting that the mouth 
of the earth be created immediately prior to the onset of Shabbos to 
swallow up Korach and his assembly in the future. Regarding the mouth of 
the well, it is noteworthy that the Rema writes (Orach Chaim 299:10) that 
one should drink water from a well on Motzai Shabbos as the well of 
Miriam circles on Motzai Shabbos and all the water that is in wells is 
healed at that time. The mouth of the donkey, as we all know, functioned 
as a vehicle for putting Balaam in his place. The Halacha (see Mishna 
Berurah Orach Chaim 307:5) is that one should minimize his speech on 
Shabbos, so the mouth of the donkey teaches us that one should only speak 
what is necessary. The rainbow symbolized that HaShem would not 
destroy the world. 
The manna, the staff, the shamir worm, the script, the inscription, and 
the Tablets are associated with Shabbos 
In the prayer of Kegavna recited by those who pray Nusach Sefard, we 
recite that with the onset of Shabbos, all harsh judgments are removed 
from her. The manna is clearly associated with Shabbos, as it is said 
(Bereishis 2:3) Vayivarech Elokim es yom hashevii vayikadeish 
oso, Hashem blessed the seventh day and sanctified it. The Medrash 
(Bereishis Rabbah 11:2) states that HaShem blessed the seventh day by 
providing a double portion of manna on Friday, and HaShem sanctified the 
seventh day by not allowing manna to fall on Shabbos. The staff, which 
belonged to Moshe, reflected the supremacy of Moshe and his prophecy. 
The Gemara (Shabbos 88a) states that the Jewish People forfeited the 
crowns that they received when they accepted the Torah. The Zohar states 
that Moshe returns the crowns to the Jewish People on Shabbos. The 
shamir worm was used to hew the stone for the construction of the Bais 
HaMikdash, as the Torah forbids the use of sword or iron to be used in the 
construction of the Bais HaMikdash. The reason for this prohibition (see 
Rashi Shemos 20:22) is because the Bais HaMikdash and the Mizbeiach 
are symbols of peace and it is improper to use weapons that symbolize war 
and strife. Similarly, Shabbos is referred to as shalom, peace. The script 
refers to the form of the Hebrew alphabet and the inscription and the 
Tablets refer to the inscription on the Luchos, the tablets which had the 

Ten Commandments inscribed upon them. 
Destructive spirits, Moshe’s grave, the ram of our forefather 
Avraham, and tongs which are made with tongs, are associated with 
Shabbos 
In the Shabbos Shacharis prayers we recite the words yismach Moshe 
bematnas chelko ki eved neeman karasa lo kelil tiferes birosho nasata lo 
biamado lifanecho al har Sinai ushnei luchos avanim horid beyado 
vichasuv bahem shemiras Shabbos vichein kasuv bisorasecho, Moshe 
rejoiced in the gift of his portion: that You called him a faithful servant. A 
crown of splendor You placed on his head when he stood before You on 
Mount Sinai. He brought down two stone tablets in his hand, on which is 
inscribed the observance of the Shabbos. So it is written in Your Torah… 
Destructive spirits alludes to the idea mentioned previously, that with the 
onset of Shabbos all harsh judgments depart from her. Moshe’s grave 
alludes to the idea that Moshe passed away on Shabbos (see Tur Orach 
Chaim 292 and commentators ad loc). The ram of our forefather Avraham 
alludes to the devotion that Avraham displayed for HaShem, as he was 
ready to slaughter his only son for the sake of HaShem’s will. This is akin 
to the statement of the Gemara (Yoma 28b) that Avraham fulfilled the 
entire Torah before it was given to the Jewish People at Sinai. Regarding 
tongs which are made with tongs, perhaps we can suggest that this alludes 
to the idea that everything in creation has a counterpart. The Medrash 
(Bereishis Rabbah 11:8) states that every day had a mate except for 
Shabbos and HaShem told Shabbos that the Jewish People will be its mate.  
The Shabbos Connection 
HaShem should allow us to merit preparing for Shabbos properly and 
deriving benefit from all of the wonders that He created for us. 
Shabbos in the Zemiros 
Shimru Shabsosai 
The composer of this zemer is Shlomo, a name formed by the acrostic of 
the first four stanzas. Nothing definite is known about him, although some 
speculate that he was the famous Shlomo ben Yehudah ibn Gabriol. The 
zemer concentrates on the requirement to honor the Shabbos with culinary 
delights and closes with the assurance that the observance of the Shabbos 
will herald the final Redemption.  

ּוְבִהָּגיֹון ְּבִׂשְמָחה, ְנָוִתי ֶאת ְוָהֵׁשב , and replace my Temple with gladness and 
words of song. Even in exile, Jews celebrate weddings and other events 
and people are constantly smiling and laughing. Nonetheless, the true joy 
and happiness will only come when HaShem restores the Bais HaMikdash 
and we once again merit the Kohanim and Leviim performing the service.  
Shabbos Stories 
I don’t know why I’m crying 
Rabbi Mordechai Kamenetzky writes: On one of the final days of the Six 
Day War the Israeli troops pierced through enemy fortifications and forged 
their way through the ancient passageways of Jerusalem. As if Divine 
gravitational force was pulling them, one group of soldiers dodged the 
Jordanian bullets and proceeded until there was no reason to continue. 
They had reached the Kotel HaMaravi, the Western Wall, the holiest place 
in Judaism, the site of both the First and Second Temples. The young men, 
some of whom had yeshiva education, others who came from traditional 
backgrounds, stood in awe and began to cry in unison. The Kotel had been 
liberated! One young soldier, who grew up on a totally secular kibbutz in 
the northern portion of the state gazed at the sight of his comrades crying 
like children as they stared up at the ancient stones. Suddenly, he too 
began to wail. One of the religious soldiers, who had engaged in countless 
debates with him, put his arm around him and asked, “I don’t understand. 
To us the Kotel means so much. It is our link with the Temple and the holy 
service. This is the most moving experience of our lives. But why are you 
crying?” The young soldier looked at his friend, and amidst the tears 
simply stated, “I am crying because I am not crying.” 
I’m “the animals’ butcher” 
Rabbi Kamenetzky writes further: A pious and very talented Jewish 
scholar was placed on trial in a small Polish town outside of Lvov. The 
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charges, brought by a local miscreant, were based on some trumped-up 
complaint. The young scholar was beloved to his townsfolk as he served in 
the capacity of the town's shochet (ritual slaughterer), chazzan (cantor), 
and cheder rebbe. Thus, many people in town were worried as he appeared 
before a notoriously anti-Semitic judge. As he presented the charges, the 
judge mockingly referred to him as Mr. Butcher. In fact, all through the 
preliminary portion of the kangaroo court, the judge kept referring to the 
beloved teacher and cantor as a butcher, meat vendor or slaughterer. 
Finally, the young scholar asked permission to speak. “Your honor,” he 
began, “before I begin my defense, I’d like to clarify one point. I serve in 
many capacities in this shtetl. The people at the synagogue know me as the 
cantor. The children at the school and all of their parents know me as the 
teacher. It is only the animals that know me as the butcher!” 
www.Torah.org  
Shabbos in Halacha  
Opening Food Packages 
II Practical Applications 
As we mentioned previously, it is preferable that one opens all containers 
and packages prior to Shabbos. The following procedures should be 
followed in the event that one inadvertently did not open the container 
prior to Shabbos. 
C. Cardboard Boxes 
One who opens sealed boxes violates the prohibitions of קורע, tearing, and 
 forming an opening. One is allowed to tear or cut open the box ,עשיית פתח
(without tearing any printed words or pictures) only in a manner which 
damages the package.  

New Stories - Balak 5776 
Elie Wiesel and the Radicalization of a Hassidic Girl 
Elie Wiesel took me to Auschwitz and in a certain way, I never came back. 
by Yitta Halberstam  
If my mother (daughter of the revered Pittsburgher Rebbe) hadn’t made 
her way to the back of a bus in Florida in 1946 and defiantly plunked 
herself down in the “colored section” causing a brouhaha of epic 
proportions; and if my father (great-grandson of the holy Sanzer Rebbe) 
hadn’t stolen across Europe during the War and boarded a rickety vessel to 
Palestine, where, immediately upon disembarking he had sought out the 
nearest Irgun enclave and signed up as a member; if my parents hadn’t 
been such dissonant outliers to begin with (but still clinging to the Hassidic 
dress of their forebears), well maybe then I could blame my complete 
radicalization upon Elie Wiesel. 
But the truth is, long before I even knew his name, there were seeds. 
Before I read Elie Wiesel at the age of 15 – first “Jews of Silence” and 
then “Night,” – I was largely unaware of the tremendous suffering of our 
people. It was still a time when people could not or would not speak. 
Despite my father’s heart-rending screams during his frequent nightmares, 
by day a thick silence reigned in our home. “Night” was the first book to 
actually transport me to Auschwitz, where invisible numbers were tattooed 
on my arm and permanent scars were branded into my essence in a way 
that no prior book had ever achieved. When I would close the covers of the 
other books that I read about the Holocaust, I quickly – and safely – 
returned to Brooklyn. But Elie Wiesel took me to Auschwitz and left me 
there, a permanent prisoner of the “kingdom of the night.” In a certain 
way, I never came back. 
Three million Jews were being held captive in the Soviet Union, stripped 
of all religious rights. Why was no one doing anything about it? 
“Jews of Silence” stunned me with its revelations. There were three 
million Jews held captive in the Soviet Union – stripped of all religious 
rights? How could it be? How was it possible that no one was doing 
anything about it? When I asked my principal if I could start a Soviet 
Jewry club in our high school, he waved me away with a dismissive 
gesture. “Let the adults take care of this,” he replied. “What could you 
possibly achieve?” 
My grandfather, Rabbi Yosef Leifer, the founder of the Pittsburgher 
dynasty 
I may very well have remained a typical, mainstream hassidic girl were it 
not for this principal’s cavalier response and the searing message of 
“Night”: that of the trinity that comprised the Holocaust construct – the 
victim, the victimizer, and the silent spectator – it was the apathetic 
onlooker who was the most contemptible of all. Silence and indifference as 
a response to any atrocity was a heinous sin – a message that galvanized 
my two friends and me to hop a subway to Manhattan and, with beating 
hearts, wend our way to the offices of The SSSJ (Student Struggle for 

Soviet Jewry). There, the specter of three long-skirted Bais Yaakov girls 
was an incongruous sight to be sure (the movement largely attracted more 
“modern orthodox” types, as well as secular idealists) but we were warmly 
welcomed. 
For us, joining SSSJ was a momentous act; we had stood at a crossroads 
trembling and taken the path less traveled by (at least for girls of our 
background). Few of our cohorts in Boro Park participated in 
demonstrations then; silent diplomacy was considered the better course. 
But after reading Wiesel, we could not be silent. That would put us in the 
league of those who had watched babies being torn from their mother’s 
arms and said nothing; those who witnessed their Jewish neighbors being 
herded into cattle cars and said nothing; those who observed Jews being 
beaten, mauled by dogs, shot in cold blood and said nothing. We did not 
want Elie Wiesel’s blistering indictment, or God’s, or our own. 
My father, Rabbi Laizer Halberstam, and me in matching shtreimels. 
While my classmates dedicated themselves to visiting the sick, tutoring the 
disabled, grocery shopping for inbound seniors and myriad other 
philanthropic acts (no one performs as much chesed – acts of kindness – as 
ultra-Orthodox Jews), I continued my involvement with Soviet Jewry 
(never once speaking to the boys as that was strictly forbidden, and 
continuing to be adhere to halacha stringently). 
I became labeled “an activist” (not a compliment). But my parents 
supported me completely and were proud. 
I did not keep my views to myself and soon I became labeled “an activist” 
(not a compliment). My parents, however, supported me completely, and 
were proud. I participated in myriad Soviet Jewry rallies which at that time 
drew throngs, and later on I enlisted in the JDL in its early halcyon years 
before it turned aggressive. One night, I joined 800 others in sitting down 
in front of the Soviet Mission (considered a legal offense) and was carted 
away by a paddy wagon to a police station where I was photographed and 
fingerprinted (I was 19). When I called my father and told him that I had 
been arrested, he paused for a heartbeat and then said, “Did they give you 
something to eat at least?” 
The next day, the judge offered to rip up the records of those under 21, if 
we promised never to participate in these types of protests again. Seven 
hundred eighty kids stepped forward and made their vows. I was one of 20 
who said, “No, we could not promise that.” I guess we had all read Elie 
Wiesel. 
Now that I am a doddering grandmother, I look back upon those years of 
activism with only pride, no regrets. And being a true wimp at heart, I 
know that much of my uncharacteristic bold determination to speak up for 
oppressed Jews and other minorities was galvanized by the power of Elie 
Wiesel’s unforgettable words. The flame he ignited within me was for 
many decades strong and resolute; now age has made it more feeble and at 
the last anti-CNN rally I attended I actually had to bring along a beach 
chair (I knew I wouldn’t be able to stand so long). The fact that my fire 
burned for so long was due to the tremendous influence he wielded upon 
me. 
Reading Elie Wiesel made me more religious than ever before. I felt a 
deep sense of responsibility to the millions who had evaporated into smoke 
to continue their legacy. How could I allow their apocalyptic suffering to 
be in vain? Resurrecting the Jewish sparks was the only sane response to 
the insanity that had robbed us of them. The more I read Elie Wiesel, the 
deeper I wished to go with my Judaism. 
When Rebbetzin Sara Freifeld told me that I was accepted to her seminary 
in Far Rockaway, I felt I had to come clean to this pure, noble woman. 
“Rebbetzin Freifeld, maybe you won’t want to accept me once you hear 
my background?” 
“Yes?” she said with a bright smile that never wavered. 
“I was a member of the SSSJ and participated in rallies.” 
“Yes?” she continued to smile encouragingly, as if I had performed an 
inconsequential act, when both of us knew how anomalous it was. 
“I also joined the JDL in its early years, and was arrested for sitting down 
in front of the Soviet Mission.” I lowered my head, waiting for the ax to 
fall. 
Instead she stepped forward and gave me a huge embrace. “What a zechut 
(merit),” she said, “to have such an Ohev Yisroel (lover of Jews) in my 
class! Please start tomorrow.” 
“I must have been allowed to survive for some reason,” Elie Wiesel often 
told reporters. “What I must do is witness and speak out like no one spoke 
for us.” 
Thank you for giving me the strength to fight my own apathy and for 
giving me the impetus to leave my comfort zone. 
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Mr. Wiesel, you were a veritable Jewish Atlas, constantly blowing the 
shofar for peace and justice, champion of Jewish and non-Jewish causes 
alike, ever vigilant in heeding the call of the suffering and still, the gentlest 
of warriors. How deeply you cared, and how much moral weight you 
carried! There must have been times when you felt so irrevocably alone, 
but know that some of us were swept up in your tidal wave and you carried 
us along with you. You endowed an entire generation with the gift of their 
own authentic voice in the aftermath of an era when no voices were raised. 
But let me not speak for others, let me speak for myself: I thank you for 
giving me the strength to fight my own apathy and for giving me the 
impetus to leave my comfort zone while holding onto my yiddishkeit. You 
changed my world, as you most assuredly did for countless others. 
My husband Mordechai Mandelbaum, founder of MASBIA soup kitchens, 
and my two sons Yossi and Eliezer 
Mr. Wiesel, I know that there were many lessons you taught your readers, 
and the urgent need to stand up and speak out was only one them. But for 
me, this was the quintessence of what I came away with from your books: 
Own your voice, and never be afraid. (www.aish.com)  
Shabbos Ta’am HaChaim: Balak 5776 Is sponsored  לזכר נשמת האשה
 החשובה מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה ת.נ.צ.ב.ה.
Have a Wonderful Shabbos!  
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 Sponsorships $180.00 
To subscribe weekly by email, please email ShabbosTaamHachaim@gmail.com View Shabbos: 
Ta’am HaChaim and other Divrei Torah on www.doreishtov.wordpress.com 
 
Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Internal Affairs(1) 
Moshe said to the Jewish judges, “Let each man kill his people who were 
attached to Baal Peor.” 
Meshech Chochmah: The gemara(2) contrasts the “attachment” verb here 
with the one that the Torah uses in a happier context. There(3) the Torah 
speaks positively of those who “cling”/ devekim to Hashem. Our verb, 
nitzmadim, is related to tzamid, an ornamental bracelet that is attached to 
the body, but only loosely. It is free to move to and fro. The verse in 
Devarim, however, speaks of a tight and unyielding connection to 
Hashem. 
Chazal do not mean to give a free pass to the Baal Peor-worshippers, or a 
gratuitous compliment to the spiritual “good guys” of the pasuk in 
Devarim.  Rather, they convey a profound thought about the way sin 
impacts us – more specifically, the different ways that different types of 
shortcoming affect our inner selves. 
Parsing the second verse in Vayikra – which introduces us to voluntary 
offerings – the gemara(4) derives that the words adam…mikem/ “a man 
among you” exclude the offering of a renegade, while the word behemah/ 
animal licenses our accepting offerings from people who act like animals, 
i.e. sinners. The takeaway is that if a sinner wishes to bring an offering in 
the mishkan or mikdosh, we do not object. Rejecting his overture, pushing 
him away, might end any possibility of his future repentance. We do not 
extend the same courtesy to the renegade, the mumar. 
Chazal understood that our mesorah linking sinners to the word behemah 
was not merely a pejorative swipe at less-than-righteous people. It was a 
statement about the nature of sin. Animals seek to gratify needs – needs of 
eating, drinking, reproduction – even comfort. These desires are not the 
product of any intellectual gift from on high. The intellect has no use for 
physical things and activities. (To the contrary. Chazal(5) say that a person 
only sins when he is overcome by a spirit of insanity – or  irrational 
thinking, the polar opposite of sechel/ proper intellectuality. The sotah 
brings an offering of barley, the classic animal fodder.(6) )  
The renegade’s lapse comes from a very different place. The one who has 
pledged his allegiance to idolatry, or espouses warped religious ideology, 
has not given in to his animal lusts. His failure is rooted in his soul. For 
this reason, Chazal(7) teach that in most regards, thoughts of, and even 
determination to perform some aveirah are not reckoned by Hashem as the 
equivalent of actually committing the sin. Avodah zarah, however, is an 
exception. Thought is within the province of the nefesh. When that thought 
is firmed up, it is directly fixed to the nefesh; if the thought is a warped 
and contorted one, it impacts the soul. Sinful activities that owe to Man’s 
animal nature are concluded only when translated into action, which is 
mediated and given expression by his animal apparatus. The thought of 
doing it has no real effect until it becomes active. 

The ordinary sinner falls prey to his animal instincts and wants, not 
because his sechel is flawed, but because it is insufficiently strong or 
resolute to assert itself against the animal part of his nature. The Torah 
encourages such a person to take part in the system of korbanos. Not so 
the renegade. Having perverted his nefesh, he is no longer “a man among 
you.” He is fundamentally different from his brothers and sisters, and 
barred from participating with them. 
The Baal Peor episode, however, was exceptional. Chazal(8) describe the 
entrapment of the Jewish men by the Midianite women. Lured into what 
seemed to be an innocuous shopping expedition, the men were quickly 
victimized by a bait-and-switch operation that they could not have 
anticipated. Propositioned by an attractive young woman, their animal 
passions were quickly ignited. When the woman insisted upon a quick, 
ritualized service to her god before yielding to him, each victim 
succumbed. There was no intellectual component in the service at all. The 
obeisance paid to Baal Peor was nothing more than a continuation of a sin 
of animal lust and passion. 
Pinchas, say Chazal,(9) remonstrated with his Creator. “Twenty-four 
thousand of Israel die for the likes of these [Zimri and Kozbi]?” He 
stressed “of Israel” to underscore that they remained part of Israel, despite 
participating in avodah zarah. While idolatry typically changes a person, 
leaving him categorically different from others, making him no longer “a 
man among you,” these sinners were all different! Their shortcoming was 
restricted to their animal selves, having failed to use their sechel to police 
their passions. 
We return to our opening citation of Chazal. The Peor-worshippers 
attached themselves to an object of idolatrous veneration. But the 
attachment was loose, indeed. It did not come from their inner selves. A 
married woman will adorn herself with bracelets to attract the romantic 
interest of her husband. The Peor-worship as well was nothing but an 
adjunct to a welling up of physical desire. Not so the connection of those 
who cling to Hashem, whose attachment runs deep, and is sourced in their 
nefesh and sechel, which control and limit the raging forces of the 
physical. 
For this reason as well, Chazal(10) tell us that Moshe was buried near Baal 
Peor, to help atone for those who sinned there. There was no greater 
exemplar of Man’s ability to transcend the physical, to remove himself 
from physical needs and desires that he separated from his wife. His 
example is the antidote to Peor-worship. 
1. Based on Meshech Chochmah, Bamidbar 25:5 
2. Sanhedrin 64A 
3. Devarim 4:4 
4. Eruvin 69B 
5. Sotah 3A 
6. Sotah 14A 
7. Kiddushin 40A 
8. Sanhedrin 106A 
9. Sanhedrin 82B 
10. Sotah 14A 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Balak – Vol. 11, Issue 41 
This week’s issue of Parsha Potpourri is unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. Also, 
if you know of a shul, yeshiva, seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., 
please let me know. Wishing you all a Good Shabbos and an easy and meaningful fast, and I hope that you enjoy the Divrei Torah and 
Points to Ponder!  

)22:21( ויקם בלעם בבקר ויחבש את אתנו וילך עם שרי מואב   
After finally receiving permission from Hashem to go with Balak’s agents, 
Bilaam awoke early the following morning and saddled his donkey to 
prepare for the trip. Rashi explains that Bilaam had such personal hatred 
toward the Jews that when he received his coveted permission to travel to 
curse them, he awoke early and personally prepared his donkey with 
alacrity so that he could leave quickly.  
Hashem remarked, “Wicked one, their forefather Avrohom already 
preceded you when he woke up early when departing for the Akeidah and 
personally saddled his donkey for the trip (Bereishis 22:3).” What is the 
deeper lesson to be taken from Bilaam’s alacrity in attempting to curse the 
Jewish people, and in what way did the fact that Avrohom already “beat 
him to it” protect us from his curses? 
The following insightful, if perhaps apocryphal, story will help illustrate 
the answers to these questions. A man who hadn’t been known in his youth 
for his intellectual abilities went on to become a great Rav and Torah 
scholar. When asked about the key to his success, he attributed it not to his 



!waaBtu!rmc!– trcdk trcd ihc                                                                5 
natural talents, but to his unparalleled diligence and perseverance in his 
studies.  
He explained that he moved into an apartment in which one of his 
neighbors was a bartender who worked late hours, and the other neighbor 
was a newspaper delivery boy who worked early in the morning. Every 
night when the Rav grew tired and wanted to close the book he was 
studying to go to sleep, he asked himself how he could stop his studies 
when his neighbor was still awake working hard to make a few dollars. As 
a result, he pushed himself to continue studying until he heard his neighbor 
come back in the wee hours of the night. 
In the morning, the Rav was roused from his sleep by the delivery boy’s 
loud alarm clock blaring through the apartment’s thin walls. Exhausted 
from his late night, he turned over to go back to sleep when he again 
wondered, “If my neighbor is already awake serving his boss, shouldn’t I 
wake up to serve my Boss?” This became his daily routine, and despite his 
admitted lack of natural intellectual abilities, the long hours he put in 
added up and helped him become a great scholar. 
In light of this story, we can now appreciate Rav Moshe Feinstein’s 
answer to our questions. He explains that Hashem expects the Jewish 
people to study Torah and perform mitzvos with at least as much effort 
and exertion as the non-Jews invest in accomplishing and attaining their 
personal goals and desires.  
The wicked Bilaam intended to create an accusation against the Jews when 
he demonstrated his commitment to his beliefs by waking up at the break 
of dawn and personally preparing his donkey for the journey. If the Jews 
didn’t match his dedication in their service of Hashem, he hoped that he 
would be able to prosecute and curse them. Fortunately, Hashem was able 
to defend us by pointing out that our righteous forefather Avrohom had 
already done the same thing when serving Hashem at the Akeidah. 
We all know workaholics who are married to their jobs – the medical 
resident, the young attorney hoping to make partner, the up-and-coming 
investment banker. Let us learn from their dedication to working for their 
temporal bosses and use it to inspire ourselves to reach higher levels in 
serving the ultimate Boss. 

)22:24ויעמד מלאך ד' במשעול הכרמים גדר מזה וגדר מזה (  
Although this week’s parsha is named for Balak, in reality the wicked 
Bilaam is the focus of the action. Although at first glance it seems that this 
is the first time that we are being introduced to Bilaam in the Torah and 
that the events described therein have no connection to earlier episodes, 
our Sages reveal to us the depth of the Torah and open our eyes to see that 
this isn’t the case. The Medrash Tanchuma (Vayeitzei 13) and Targum 
Yonason ben Uziel (22:5) teach us an amazing fact: they write that Bilaam 
was none other than Lavan, the father of Rochel and Leah.  
Using this concept, the Tosefes Beracha offers a fascinating explanation of 
an episode in the parsha. Hashem attempted to impede Bilaam’s journey 
by sending an angel to block his path, but only Bilaam’s donkey saw the 
sword-wielding angel. The Torah tells us that the angel stood in the 
vineyards, with a fence on either side of it. Rashi cryptically comments 
that the fences were made of stones. What is Rashi trying to teach us? 
When Yaakov parted from his father-in-law Lavan, Lavan proposed a 
peace treaty between them. They took stones and made a mound, which 
Lavan said would serve as a witness if either of them attempted to cross 
over it for unfriendly purposes (Bereishis 31:45-49). The Tosefes Beracha 
suggests that Rashi is teaching us that the angel was standing guard next to 
the fence of stones, for it was the very same mound of rocks at which 
Yaakov and Lavan made their covenant of peace. When Bilaam, who we 
now know was none other than Lavan, attempted to cross it and violate the 
peace treaty, the sword-wielding angel came out in full force to stop him. 
Extending this one step further, the Rosh notes that the Torah records 
(31:8) that Bilaam was killed with a sword. He explains that when Yaakov 
and Lavan made their pact, Yaakov placed a sword in the mound of rocks 
to serve together with the stones as witnesses to their covenant of peace. 
They agreed that whoever broke the treaty should be punished by the 
witnesses. For this reason, Bilaam was first warned through being pressed 
by his donkey against the stone fence. When he refused to take heed, he 
was killed בחרב (be’charev), which refers to something already well-
known, in this case the very sword which they placed in the mound of 
rocks to serve as a witness. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Gemora in Berachos (7a) teaches that Bilaam’s skill was an ability 
to determine the moment when Hashem was angry and to utter curses at 
that time, which would then take effect. Did Moshe also possess this 
ability, and if so, why didn’t he ever use it, and if not, how did Bilaam 

know more about Hashem’s conduct of the world than Moshe? (Peninim 
MiShulchan Gevoha) 
2) Why is no mention made of the reaction of Balak’s officers who were 
accompanying Bilaam to the talking donkey or the revelation of the angel? 
(Rabbeinu Bechaye, Daas Z’keinim 22:33, Paneiach Raza, Ayeles 
HaShachar 22:29) 
Answers to Points to Ponder: 
1) Rav Meir Chodosh explains that Moshe focused on a positive desire to 
bless and build up the Jews rather than on a negative need to curse and 
harm others. As a result, Moshe had no interest in knowing this piece of 
information about the time of Hashem’s anger, and therefore he didn’t 
know it. 
2) The Daas Z’keinim and Paneiach Raza write that the angel killed the 
officers who were traveling with Bilaam, which explains why no further 
mention is made of them. Rabbeinu Bechaye explains that they were 
traveling in front of Bilaam and therefore didn’t observe or hear the 
commotion and exchange between Bilaam, his donkey, and the angel. 
Alternatively, even if they were present, they weren’t on the same spiritual 
level as Bilaam, and they were unable to see or hear anything out of the 
ordinary. Rav Aharon Leib Shteinman suggests that even though they 
witnessed and heard the exchange, the officers didn’t reflect on the 
miraculous scene that they had witnessed and it made no impression on 
them to reconsider the propriety of their plans, so no reaction was 
mentioned on their part. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Balak 
This week's sedra is devoted entirely to the gentile prophet, Bilaam's, 
attempt to curse the People of Israel. As we know his curses were turned to 
blessings by G-d. 
Bamidbar 22:35 
(After Bilaam's confrontation with his trouble-making donkey, the angel 
of G-d says to him) "Go with the men, but only the word that I shall 
speak to you that shall you speak." 
Rashi: 
Go with the men: Rashi: Along the way that a man wants to go, on it he is 
taken. 
This is an important lesson in Jewish philosophy and psychology. A 
person's freedom of will is so central to Jewish belief that our Sages tell us 
that one shouldn't expect divine intervention to save a person from his own 
foolhardy or evil acts. Not only does the person bear full responsibility for 
them, but also his efforts to implement them may even be made easier for 
him. This is certainly ironic. Why would G-d make it easy for man to do 
evil? 
In the meantime, while you're thinking, let's look at the Rashi-comment 
itself and ask some questions about it Rashi waits to make his comment on 
this verse. But we have an earlier indication in this parasha that "the way a 
man wants to, on it he will be taken." Where is that? 
Questioning Rashi 
An Answer: See verse 22:20 where we are told that G-d came to Bilaam 
and told him: "If the men came to summon you, arise and go with them, 
but the thing that I shall speak with you that is what you shall do." 
So already before he embarked on his way Bilaam had G-d's approval. 
Why didn't Rashi make this comment on that earlier verse? 
Look closely at the Hebrew words in these verses. 
Understanding Rashi 
An Answer: There is a subtle, but important , difference between the words 
"im" or "imum" and "et" or "etum." The word "et" in Hebrew means to be 
with someone, or something, but only in a physical sense, in physical 
proximity. "im" on the other hand, means to be with him in spirit and not 
just in body. See for example Rashi on verse 22:35 "with ('im") the 
officers of Balak." Rashi says there "He was as happy to curse as they 
were." So in answer to our question: why didn't Rashi make his comment 
on the earlier verse we can now understand that while in verse 22:20 
Bilaam received G-d's approval to go with ("itum")them, for G-d had said 
"laich itum" go with them physically, but not with the same intention that 
they have. 
On the other hand, in our verse, after Bilaam persists in going after all the 
warnings he received, then he is told "laich im ha'anashim" "Go with (im) 
the men. Go with them, in mind and spirit, as you want to go! This is the 
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appropriate verse to make this comment on, for only here do we see full 
divine assistance to Bilaam on his evil way. 
What about the philosophical question we asked at the outset of this 
analysis? 
I would suggest that as the Sages tell us, the heart, one's intentions, is the 
central issue in serving Hashem. The Sages said: " G-d wants one's heart." 
Once a man desires to do something (for good or evil) he is dependent on 
many factors (physical and human) to succeed. G-d will not manipulate 
these factors to have a man saved from his evil intentions. The whole 
purpose of this world's existence is to do G-d's will. We can be more 
precise if we say "The whole purpose is to intend to do G-d's will." 
Because the only power we really wield is in our intentions. So just as G-d 
does not interfere with an evil man's actions (Hitler was able to destroy a 
lot before he was stopped); so too G-d does not interfere with a man's 
intentions. Perhaps this is G-d's way of allowing us to see first hand the 
results of our evil intentions. As is said "we made the bed, we'll have to 
sleep in it."  
Shabbat Shalom, Avigdor Bonchek 
We are planning to put out a second round of What's Bothering Rashi? G-d Willing with all new Rashi analyses. It will be a two volume set. Anyone 
interested in dedicating a volume to a loved one may contact Avigdor Bonchek at Drbonchek@gmail.com. This article is provided as part of Shema 
Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-
370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Balak – How To Invent A God 
The Torah relates that when the Moabite women enticed the Jewish men 
they insisted that they worship their god Baal-peor.  Chazal tell us that the 
worship of this god was very strange and involved defecating on the idol.  
Rav Chaim Shmuelevitz wonders what possible attraction the Moabite 
people could have had to such a form of idolatry.  Indeed, Chazal point out 
that even other gentile idolaters found it extremely repulsive. 
Another question:  The Torah commands us, “You shall not add to the 
word that I command you nor shall you subtract from it, to observe the 
Mitzvos of Hashem your G-d that I command you.  Your eyes have seen 
what Hashem did with Baal-peor, for every man that followed Baal-peor – 
Hashem your G-d destroyed him from your midst” (Devarim 4, 2-3).  
What is the connection between the prohibition to add to or subtract from 
the Mitzvos and the worship of Baal-peor? 
Rav Chaim explains that the premise of Baal-peor was to create a god who 
would tolerate everything and anything.  A god so tolerant that he would 
endure any kind of abuse.  “You can do whatever you want and it’s okay 
with me.”  There is no object, value, or belief that deserves any respect.  
This is not immorality but amorality. 
The attraction of such a religion is quite powerful.  My agenda is your 
agenda, my desires are your desires.  Idolatry by definition is man creating 
god.  Since this god is a human invention, man can make him any which 
way he likes.  It can be kind or cruel, serious or fun-loving, moral or 
degenerate, tolerant or intolerant.  Basically, it is a god made to order. In 
contrast, our Torah teaches us that G-d created man.  He invented us. He 
designed us and He created us as He wished – in His image.  Therefore we 
must comply with His agenda by scrupulously adhering to His Mitzvos.  
Thus, the Torah warns us not to make even the slightest subtraction from 
the Mitzvos because when you chip away at the restrictions of the Torah 
there is no end to what you will concede.  Today we see the astounding 
truth of this principle.  Groups that broke away from Orthodox Judaism 
initially made only very small changes.  They turned the chazzan around 
to face the congregation; they added an organ to enhance the service.  
They made small changes to the siddur.  Thereafter they did away with 
kashrus and Shabbos restrictions.  Now look how far they have gone.  
Everything is okay – even officiating at intermarriages and weddings of 
“odd couples.”  Anything goes. 
Even adding to the Mitzvos presents the same danger.  Once we tamper 
with the framework of the Torah, the whole structure collapses.  This is 
what happened when Adam decided to append a restriction of touching the 
Tree of Knowledge to Hashem’s prohibition to eat from it.  Ultimately 
they were easily misled to eat its fruit.  Thus today it is no surprise that the 
groups that consistently do away with Mitzvos are the very same ones who 
make up their own mitzvos. 
Human beings naturally crave to be free and unfettered.  We don’t like to 
be boxed-in and restricted.  We want to have our space and to be able to 
give free expression to our feelings and desires.   American society, which 
was predicated on the right to “life, liberty and the pursuit of happiness,” 

has taken this notion to the most extreme levels.  The Torah, on the other 
hand, teaches us that in order for us to fulfill our G-d given destiny, we 
must have well-defined limits and guidelines.  Once we exceed these limits 
the floodgates are open to all forms of excesses and depravity.  However 
when we embrace these limits we manifest the glorious image of Hashem 
within us. 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com  
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Midei Shabbos 
Vol. 23 No. 41 
This issue is sponsored with wishes for a leida kala for Chana bas Tzofia  
Parshas Balak - Avraham & Bi'am 
The Mishnah in Pirkei Avos (5:19) strikes a contrast between the 
Talmidim of Avraham and the Talmidim of Bil'am. Whereas the former 
have a 'good eye', a humble spirit and a modest soul, the Tana explains, the 
latter possess an 'evil eye', a 'haughty spirit' and 'a greedy soul' - 
corresponding to the jealousy, lust and power-glory, which drive a person 
out of this world (Ibid. 4:21). The Mishnah, in reply to the question what 
the difference is between them, points out that whereas the former reap the 
benefits of their actions both in this world and in the next, the latter end up 
in the lowest section of Gehinom. 
There are two problems with the Mishnah: 
1) Why does it draw the distinction between the disciples of Avraham and 
Bil'am rather than between the disciples of Moshe and Bil'am - who after 
all, was his contemporary? 
2) Why, after defining the difference between the two, does it go on to 
explain the difference them in a completely different manner than it did in 
the opening section? 
The first question is enhanced by the fact that the Medrash does indeed 
compare Bil'am to Moshe, when it discusses how G-d designated Bil'am a 
prophet for the nations of the world just as He designated Moshe for 
Yisrael. Regarding prophecy, Chazal see fit to compare Bil'am, the 
greatest prophet that the nations ever had, to Moshe, Yisrael's greatest 
prophet. Why do they not likewise draw the distinction between the 
Talmidim of Bil'am and Moshe? ` 
To answer this question, we need first of all to understand that Mitzvos 
and good deeds are firmly based on Midos - character-traits. A jealous 
person is prone to steal, someone who is vain likely to harm whoever 
upsets his ego and one who is lustful will have difficulty in controlling his 
desires. This explains why the Tana chose to contrast the Midos of 
Avraham and Bil'am rather than the deeds - of which Avraham was 
replete, and Bil'am sorely lacking (as is evident from the Parshah). And it 
also helps to explain the 'comparison' of Bil'am to Avraham, as opposed to 
Moshe. Why is this? 
It's because basic Midos that a person has in his genes are largely inherited 
from one's parents and ancestors. That being the case, it would have been 
largely unfair to compare Bil'am to Moshe Rabeinu for Midos, bearing in 
mind that Moshe descended from a line of Tzadikim - Amram and 
Yocheved, K'has and Levi, whereas the ancestry of Bil'am (alias Lavan) 
included idolaters and swindlers, as we find in Parshas Vayeitzei. 
Avraham Avinu on the other hand, like Bil'am, was the son of a seasoned 
idolater, rendering the contrast between the two rational and all the more 
striking. 
To put the distinction between the two in a nutshell, it was all a matter of 
will-power. The former decided to control his impulses in all of the three 
areas described in the Mishnah and he did; whereas the latter, lacking the 
willpower to fight his impulses, allowed them to control him. 
In answer to the second question that we asked at the outset, perhaps when 
the Mishnah states 'What is (mah) the difference between the disciples of 
Avraham and those of Bil'am?', it is not asking a question at all, but 
making a statement (as in the Pasuk in Tehilim (31:30) "Moh rav tuvcho 
asher tzofanta li'yerei'echo", which means 'How great is the goodness that 
You stored away for those who fear You!' 
In similar vein, the Tana is exclaiming 'See how vast is the difference 
between the one, who inherits both worlds, and the other, who ends up in 
Gehinom. 
Parshah Pearls 
A Greedy Man 
(Adapted from the Torah Temimah) 
"If Bollok will give me his house-full of silver and gold, I would not be 
able to transgress the command of Hashem my G-d …" (22:18).. 
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Citing Chazal, Rashi extrapolates from this Pasuk that Bil'am was a greedy 
man who coveted money that belonged to others. 
The Torah Temimah queries this from the Mishnah in Pirkei Avos (6:9 - 
the sixth Perek of Pirkei Avos actually consists of B'raisos, and not 
Mishnahs) which records how Rebbi Yossi ben Kisma once met a certain 
man, who, when he heard that the former came from a large town of 
Talmidei-Chachamim, offered him a million golden Dinrim, precious 
stones and pearls, if he would agree to move to his town. To which the 
latter famously replied 'If you would offer me all the silver and gold in the 
world, I would only live in a place of Torah'. 
If R. Yossi ben Kisma could talk of all the silver and gold with impunity, 
why do Chazal take Bil'am to task for using a similar expression? 
The Torah Temimah answers with the following distinction. In the case of 
Rebbi Yossi ben Kisma, it was the man he met who introduced the idea of 
silver and gold, and it was only natural for the Tana to answer in kind. 
Whereas when Bollok called Bil'am to come and curse Yisrael, he had 
promised him Kavod in return, not money. Consequently, Bil'am ought to 
have replied by referring to all the Kavod in the world. The fact that he 
switched to silver and gold, he explains, is a clear indication of what 
Bil'am really cared for. 
The above answer however, is not clear-cut, bearing in mind that the 
Kavod referred to by Bollok could well mean financial gain - as indeed the 
Ib'n Ezra interprets it (See Also Targum Unklus, VayeitzeI, 31:1). And if it 
does, Bollok will have been the one to introduce money into the 
conversation, and the Torah Temimah's answer falls away. 
I would therefore suggest that the difference between the two men lies in 
their choice of expression. Rebbi Yossi ben Kisma spoke of 'all the silver 
and gold in the world', something that was obviously unattainable. 
Consequently, he stated that figure arbitrarily, in order to counter the 
man's offer - as proof that he rejected it, and not because he wanted it. 
Bil'am, on the other hand, referred to a houseful - Bollok's houseful - of 
silver and gold, an amount that was both specific and plausible. 
Particularly, as Rashi goes on to explain Bollok really ought to have given 
him all his silver and gold, since hiring mercenaries would have cost him a 
fortune, and what's more, they would been unable to guarantee him 
victory. Whereas he could! 
Clearly, in Bil'am's eyes, the figure he presented was not only attainable, 
but it was what he had in mind and hoped to receive, proving beyond a 
shadow of doubt that greed was indeed one of his traits. 
Rebbi Yossi ben Kisma 
With reference to the above story, the Chofetz Chayim asks why Rebbi 
Yossi ben Kisma did not accept the man's offer, move to his town and use 
the money to open a Yeshivah and spread Torah? 
One could perhaps answer that the man gave no indication that he was 
interested in such a proposition. His intentions were obscure, and there 
was no reason to suggest that he, or his fellow townspeople, whom he did 
anyway not seem to represent, would have agreed to such a step. 
The Chofetz Chayim however, answers that, like 'every Seifer-Torah in the 
Heichal' (as the Zohar explains), every town has its own Mazel. 
Consequently, not every town is destined to have a Yeshivah. That being 
the case, Rebbi Yossi ben Chisma currently lived in a town of Talmidei-
Chachamim. How could he risk his own spiritual growth and that of his 
family, by moving to a town where - as the man's words suggested, there 
was a deficiency in Torah, a situation which he might well be unable to 
change! 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute 
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Rabbi Yissocher Frand 

RavFrand 
Not From Your Honey And Not From Your Sting  
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: CD #952 – Beer: Is This Bud For You? 
Good Shabbos! 
“G-d said to Bilam, ‘You shall not go with them! You shall not invoke 
curse upon the people, for it is blessed!'” [Bamidbar 22:12]. The Almighty 
tells Bilam that he cannot go with the Moavite delegation who came to 
procure his services; he cannot curse the Jewish people – for they are 
blessed. 
Rashi interprets the pasuk as a progressive dialog between Bilam and 
Hashem. When G-d told Bilam that he could not go with the officers of 
Balak, Bilam said, “Then let me curse them from here.” In response, G-d 
refined His directive to Bilam: Do not curse the people”. Following this 
denial of his second request, Bilam said, “If so, let me at least bless them.” 

To which the Almighty responded, “They do not need your blessing, for 
they are already blessed.” Rashi quotes an analogous dismissive put-down 
to a bee: “We want neither your honey nor your sting.” 
This is a strange Rashi. He describes a strange reaction on Bilam’s part. 
What kind of comeback was that from Bilam – Can I give them a blessing? 
Did our archenemy all of a sudden become a lover of Israel? What was he 
thinking? Did he really want to bless the Jewish people? 
I saw an interesting interpretation in the sefer Shemen Hatov by Rabbi 
Dov Weinberger. At the end of the parsha, when Bilam proved to be 
unsuccessful in giving any of his curses, his final parting shot was to 
provide Balak with some valuable counsel: “Listen, Balak, I was 
unsuccessful. However, I hate the Jews as much as you do. I will give you 
some advice. Their G-d hates promiscuity. It will be worth your while to 
cause them to stumble in iniquities of licentiousness. Gather the daughters 
of Midian and have them seduce the Jewish men. You will see this will 
anger G-d to the extent that a plague will befall the Jews!” And so it was. 
So let us ask, why did Bilam expect this plan would work? The Talmud 
says that throughout the entire period of enslavement not one Jewish 
woman was unfaithful to her husband. Sexual immorality was certainly not 
seen as an area of vulnerability for the Jewish nation. How did he suddenly 
devise such a far-fetched plan? Why did he expect it would be successful? 
Even more troubling is the question — why in fact was it successful? How 
did such a mass lapse into public immorality take place in the holy nation? 
How did it happen? 
The fact is that this came about because of Bilam’s “blessing”. Someone 
who receives a bracha must be very careful about who is giving the 
bracha. A bracha must be granted “b’tov ayin” – with a full heart. The one 
who bestows the bracha needs to give it with the intent that he really wants 
to help the person being blessed. Chazal describe Bilam as a “Tzor ayin” – 
a mean-spirited, miserly fellow who is only interested in his own welfare, 
padding his own pocketbook. The bracha of such a person is more curse 
than blessing. 
Bilam saw Klal Yisrael and commented “How goodly are your tents O 
Jacob” – the most famous of all his brachos. Chazal single out the feature 
of the tent configuration that impressed him: He saw that the tent openings 
faced away from each other. He saw the tremendous respect for privacy 
and modesty (tznius) that existed within the Jewish people. He gives them 
a blessing: “You guys are terrific. You are modest. You are careful about 
sexual improprieties. You do not check what is going on in your 
neighbor’s tents. You are beautiful.” However, this “bracha” was mean 
spirited. It was a sinister blessing. It was designed to raise their level of 
confidence and complacency to the point where they would think they 
were immune from the temptation and attractiveness of illicit sexual 
attraction (arayos). Complacency comes before the fall. 
When the Jewish men met the daughters of Midian, their normal reaction 
should have been “We need to stay away from this. We don’t know what 
could happen.” However, something went off in their heads that whispered 
to them, “What do we need to worry about? We are righteous Jews! We 
are beyond such lowly temptations!” Then what happened? Bilam was 
successful in raising their level of complacency to the extent that in fact 
they did stumble and stumble badly. 
The bracha that Bilam gave, “How goodly are your tents O Jacob” had a 
sinister part to it. He caused them to stumble in the sin of arayos. It is 
about such situations that Chazal say “Not from your honey and not from 
your sting”. Keep your brachos. They are not worth the cost. We do not 
want your honey and we do not want your sting either. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD 
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“And he sent messengers to Bilaam [saying]… Please go curse this 
nation for me… ” (Num. 22:5-6)         
Thinking Moshe to be simply another stargazer, Balak, the hired gun that 
the nation of Moav appointed as king to defend them from the Jews, made 



8                                                                  waaBtu!rmc!– trcdk trcd ihc!
a fateful decision. He inquired about Moshe’s history and consulted with 
the elders of Midian, where Moshe grew up. Hearing that Moshe’s power 
lay in his mouth, perhaps by his persuasive speech or his powerful prayers, 
Balak decided to fight fire with fire. He hired Bilaam to curse the Jews. 
Despite the fact that Balak was known for his fighting prowess, he opted 
not to make open war against the approaching people. He thought it would 
be easier to hire Bilaam to utilize his tremendous powers to cause the 
destruction of the Jewish People. Normally this would have worked, as 
Bilaam was able to discern the one moment in the day when HaShem got 
angry. He would then capitalize on it by cursing in that instant. His plan 
failed when HaShem refused to get angry that day. On top of that, Bilaam 
was moved to bless the Jews instead of curse them and Balak’s plan 
backfired. 
So how did such a well-thought out plan boomerang so badly? The answer 
is that Balak made a severe tactical error. Years earlier, when Yaakov 
masqueraded as Esav to secure the blessings at his mother’s command, 
Yitzchak was faced with a conundrum. The voice was that of Yaakov 
while the hands were those of Esav (since Yaakov had goatskins with hair 
on his arms to simulate Esav’s arms.) 
The Midrash (Beraishis Rabba 65:20) says “Yaakov can only rule [Esav] 
with his voice and Esav can only conquer [Yaakov] with his hands.” When 
the nations of the world want to hurt us, they use their hands. Violence, 
laws, and other physical means of attack cause us to be judged in Heaven. 
If we are not studying Torah properly, our voices are silent and we can be 
harmed, G-d forbid. 
Balak tried to use a voice to harm us, but that is not the weapon his people 
were given, so it blew up in his face. In a similar vein, Moshe’s 
punishment at Meriva came when instead of speaking to the rock, using 
his voice, he used his hand and struck it. That’s Esav’s tool, not ours, so it 
was destined to fail spectacularly. 
This parsha reminds us to stay true to our roots. As Jews, we don’t believe 
in the power of our hands. Rather, we cry out to HaShem, and He saves us. 
Whenever we are faced with challenges and threats, our first response 
must be the one in which we use our mouths, the gift WE were given, and 
then HaShem will send salvation into our hands. 
A homeless beggar used to sit on the sidewalk asking for handouts.  One 
day, a well-dressed benefactor handed him a small bowl with oriental 
designs on it and walked wordlessly away. 
Shrugging, the poor man began using the bowl to ask for alms and people 
would drop coins into it.  Years later, a passerby recognized the bowl as a 
priceless artifact and the bowl sold at auction for a huge sum. 
When he heard the news, the beggar began to cry.  “Why aren’t you 
ecstatic?” asked the auctioneer, “You can now live comfortably for the 
rest of your days!” 
“I am happy about that,” replied the no-longer homeless man, “but I am 
crying for all the years I lost begging for the pennies of others when I 
already held a treasure in my own hands.” 
Did You Know? 
Before Bilaam would set out to curse the Jewish People, he “asked 
permission” from HaShem.  HaShem told him that he was not to curse the 
Jewish People. 
When Bilaam persisted, HaShem told him he could go, but under no 
circumstance would he be able to say anything other than what HaShem 
would tell him to say. 
Bilaam went in the morning to saddle his donkey and the Torah says 
HaShem “flared His nostrils.”  
G-d doesn’t get angry; He just exhibits anger so we know we did wrong. 
In this case, he sent an angel to disrupt Bilaam’s trip in the hopes of 
making him realize his error. 
What really “upset” HaShem was Bilaam’s thought that he would 
convince HaShem to change His mind. 
When HaShem makes a decision, it is better than done. It doesn’t get 
changed because it is the right way for things to happen. 
Despite free will, HaShem will NOT let things happen that are against His 
decrees. Rather, we get to choose but if we choose wrong, as in the case of 
Bilaam, He will send messengers to interfere.  
If something happens or doesn’t, we know that it was HaShem’s will, and 
nothing we did could have changed it. 
Thought of the week:  
Men give advice but G-d gives guidance. 
This week’s issue is sponsored as a merit for a Refua Shleima for Izzy Zundell  Yisroel Alter ben 
Chava Chana Please learn and share the Torah in this page as a merit for this young boy 
fighting for his life. 
Work with what you’re given! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to 
info@JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
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M'oray Ha'Aish 
Balak - A Question of Propriety  
Something had changed. These were not the people who had left Egypt; 
that generation had already perished. This was a new generation, either 
born or raised in freedom. The only leader they had known was Moshe; 
Pharaoh was a name from the past, someone their parents told them about 
on Passover. This generation would be different; they would see the 
Promised Land. 
The previous parashah, Hukat, ends with a sudden stirring among the 
nations who would face the first wave of the Israelite conquest of Canaan. 
And other nations who had anticipated the Israelite fighting forces, who 
were dangerously close to their land. Much of this week's parasha is 
concerned with the machinations of these nations. They dread the 
impending confrontation, and come up with an original approach to head 
off the conquest: Tremendous resources are invested in an effort to curse 
the Israelites. When this strategy fails, they infiltrate the Israelite camp 
with a clever sort of Trojan horse, in a last-ditch attempt to corrupt the 
community from within and render the Israelites unworthy of God's 
protection: Moavite women approach the Israelite camp and seduce the 
men, first with pleasures of the flesh and then with exotic religious 
practices. 
God's anger is kindled: 
God said to Moshe, Gather all the nation's leaders, and [instruct them to] 
kill them [in the name of] God, publicly (literally, before the sun). This 
will reverse God's display of anger against Israel.' (B'midbar 25:3) 
Pinchas then jumps in and actively carries out God's decree by killing a 
Jewish man and Midianite woman. His action, the reactions to it, and the 
significance of this event are all somewhat confusing: First, the language is 
cumbersome and unclear: God instructed to kill "them" (otam); who does 
this pronoun refer to? Is it the Jewish men? Is it the Moavite women? Is it 
those who were guilty of inappropriate sexual behavior, or is it those who 
participated in the idolatry that followed? In a later verse, the Torah 
clarifies that the Israelite man killed by Pinchas was himself one of the 
leaders: Zimri ben Salu is described as the leader of the tribe of Shimon 
(B'midbar 25:14). As such, Zimri should have been part of the solution, 
but instead was part of the problem. 
Zimri contented that he was not one of "them;" he was one of the leaders. 
He was not guilty of idolatry, only an old fashioned sin of the flesh, and 
his partner in this sin was not a Moavite, she was a Midianite. This last 
part of his defense was especially sensitive and was intended as a personal 
attack against Moshe: If a relationship with a Midianite woman was 
inappropriate, how did Moshe himself come to marry a woman from 
Midian - the daughter of Yitro, "Kohen of Midian?" 
The parallel that Zimri implies is clearly preposterous: Moshe married 
Ziporah, and never engaged in the public displays of sexuality for which 
Zimri stood accused. On the other hand, after Zimri voices this 
comparison, Moshe finds himself in a very difficult situation: If he 
responds or takes action, he will be branded a hypocrite; Zimri paints 
Moshe as an extremist, a charge so subjective and lacking substance that 
anything Moshe says or does can be used against him as "proof." On the 
other hand, if Moshe fails to speak out or act, the outrageous behavior will 
spread and he will appear guilty as charged. 
One more consideration may have stayed Moshe's hand: Coming on the 
heels of the episode with the rock, for which Moshe was severely censured 
by God, Moshe may have been a bit "gun shy." He seems hesitant to fulfill 
God's command before taking some extra time to be certain he has fully 
and precisely understood God's instructions. As we have seen, the 
instructions in this case were not completely clear. Who was to be killed? 
And by whom? Particularly regarding Zimri -a tribal leader who was, at 
the same time, one of the sinners - Moshe hesitates. 
Before responding, Moshe must weigh not only right and wrong, but the 
people's perception of his behavior: Just as hitting the rock gave them the 
impression that it was he (and Aharon) - and not God - who had 
miraculously provided them with water, so, now, he feared that the people 
would be given a mistaken impression - namely, that there is one set of 
rules for the masses and another set of rules for the leaders. Moshe did not 
want to give the impression that anyone - not even he himself - was above 
the law. The possibility that there could be a perception of impropriety 
paralyses him --and it is precisely Moshe's personal sense of propriety that 
Zimri was banking on: He cynically exploits Moshe's personal decency in 
order to neutralize him. 
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Against this backdrop, Pinchas leaps into action. He sees through Zimri's 
cynicism and duplicity; he understands the instructions given to Moshe by 
God, and implements them with great precision. 
Even Moshe's "inaction" contains a great lesson: When it comes to leaders, 
we must expect not only the highest standard of personal comportment, but 
also the perception of decency. Any other type of behavior gives rise to 
cynicism, pollutes the public domain, and leads to "trickle down" 
immorality. Moshe, the greatest leader we have ever had, teaches us this 
invaluable lesson -- even when he does absolutely nothing. 
For more in depth study see: http://arikahn.blogspot.com/2016/07/audio-and-essays-parashat-
balak.html 
This article can also be read at: http://www.aish.com/tp/i/moha/386470611.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Balak: Protection Against The Bilams Of The World 
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Summary 
Balak the King of Moab, sent messengers to the non-Jewish prophet Bilam 
asking him to come and curse the Jewish people. Bilam changed his tactic 
and tried to harm the Jewish people with his evil eye. Every tribe camped 
according to its unique identity and purpose. When we live in peace and 
harmony, we merit the Divine presence. It is our job to recognize our 
special potentials and utilize them for the honour of G-d and the benefit of 
our fellow human beings. Bilam noticed that the tents of the Jewish people 
were arranged in such a way that the entrances did not face one another. 
Just looking with an envious eye at other people and their possessions can 
have an extremely harmful affect. We must refrain from getting involved 
in other people’s private lives. So many marriages have been broken as a 
result of petty interference and unsolicited advice. Our computer can be 
our worst friend and neighbour. If we refrain from interfering with our 
friends and neighbours’ privacy, we too can merit the Divine presence and 
protection in our homes and communities 
Bilam’s Curses 
In this week’s parasha, the Torah relates how Balak, the King of Moab, 
sent messengers to the non-Jewish prophet Bilam and asked him to come 
and curse the Jewish people. Bilam warned the messengers that he could 
only come if G-d gave permission, and even then he was only free to say 
what G-d allowed. He eventually arrived in Moab and made three attempts 
to curse the Jewish people, but every time G-d turned his evil curses into 
blessings. 
Bilam’s Evil Eye 
By his third attempt, the Torah describes how Bilam was well aware that 
G-d only let him bless the Jewish people. He therefore changed his tactic. 
It says (Bamidbar 24:1) “And Bilam raised his eyes.” Rashi comments on 
this that, rather than cursing, Bilam now tried to harm the Jewish people 
with his evil eye. The Zohar (Parashas Noah 68b) says that Bilam was able 
to connect with the evil spiritual forces, that exist in the world, and 
wherever he looked his gaze would cause destruction and devastation. The 
“evil eye” was one of Bilam’s trademarks. As it says in Pirkei Avos (5:22), 
Bilam and his disciples were known to have an evil eye, an arrogant spirit 
and a greedy soul. However, when Bilam saw how the tribes of the Jewish 
people were camped, he changed his mind and realized that he would not 
be able to harm them with his evil eye (see Bamidbar 24:3: “… and he saw 
Israel dwelling according to its tribes”). 
Each Tribe’s Unique Identity And Purpose 
Rashi writes that each tribe camped in their specific place and did not mix 
with the other tribes. The Ramban (Bamidbar 2:2) explains that every tribe 
camped according to its unique identity and purpose. The eastern camp 
was led by Judah, the tribe of royalty. As it says (Bereishis 40:10): “The 
scepter shall not be removed from Judah”. This prophetic blessing was 
fulfilled with the Davidic dynasty of whom Moshiach will be a scion. 
Judah was joined by the tribes of Issachar, representing Torah study, and 
Zebulun, representing wealth. As it says (Devarim 33:18) “Rejoice 
Zebulun in your travels [for business] and Issachar in your tents [of 
study].” The southern camp was led by Reuben. It represented the Baalei 
Teshuva. Reuben was the first to repent his miscalculation with Bilhah 
(see Rashi Bereishis 35:22 and 37:29). Reuben was joined by the tribes of 
Gad, representing might, and Shimon, representing the ones needing to be 
forgiven (see Bereishis 34:25-31 and 49:5-7). In the west the three tribes 
of Ephraim, Benjamin and Menashe camped together where they merited a 
special Divine presence. Finally, in the north the camp was led by the tribe 
of Dan, who was joined by the tribes of Asher and Naphtali, who merited 

special Divine blessings. The Zohar (ibid) adds that when Bilam wanted to 
harm the Jewish people with his evil eye the Divine presence spread over 
the entire camp. This protected them from his evil eye, and made it 
impossible for him to harm them. 
Divine Presence 
We must also recognize our special place in society and respect each 
other’s uniqueness. In this way, we will live in peace and harmony, and 
merit the Divine presence. The Talmud (Sotah 17a) says that every Jewish 
couple can merit the Divine presence in their home. This also applies on a 
communal level. In the beginning of Parashas Vezos Haberachah 
(Devarim 33:5) it says “And He became King over Yeshurun when the 
leaders of the nation gathered.” The Sforno (Bamidbar 7:3) explains that 
this refers to when the leaders of the Jewish people get together in unity 
and harmony. Then, and only then, does G-d let His presence dwell among 
the Jewish people, also known as Yeshurun. 
Utilize Abilities And Talents 
Every man and woman has their unique abilities and talents. It is our job to 
recognize our special potentials and utilize them for the honour of G-d and 
the benefit of our fellow human beings. As it says in Shema (Devarim 5:5) 
“And you shall love HASHEM your G-d … with all your resources.” 
These resources include our talents and abilities, as well as our financial 
assets. At the same time, we must recognize and respect other individuals’ 
and groups’ special place in society. In the blessings before Shema we 
relate how the angels accept each other and give permission to one another 
to sanctify the Creator each one in their own unique way according to their 
special purpose. Later, we recite the Kedushah prayer during the repetition 
of the Shemona Esrei. In this prayer, we ask that we shall merit to sanctify 
G-d’s name in this world, just as the angels sanctify G-d’s name in Heaven 
above. We clearly express our ambition to emulate the angels to have the 
same tolerance to each other as they do. As long as everyone is trying to 
sanctify G-d’s name, and live according to His commandments, we must 
respect each other and live in harmony together. 
Jewish Tents 
Rashi (Bamidbar 24:2) adds that Bilam further noticed that the tents of the 
Jewish people were arranged in such a way that the entrances did not face 
one another. The purpose of this was so that one family should not be able 
to see what was going on inside their neighbour’s tent. The Kli Yakar 
(ibid) elaborates on this and explains that Bilam said “there is no way that 
these people can be harmed with an evil eye, when they are so careful not 
to disturb each other in their privacy.” 
Evil Eye 
The Talmud (Bava Metzia 117b) teaches that just looking with an envious 
eye at other people and their possessions can have an extremely harmful 
affect. The consequences can even be fatal. As it says in Pirkei Avos 
(2:16), one of the things that removes a person from this world is the evil 
eye. Rabbeinu Yonah, in his commentary on Pirkei Avos, explains that 
when a person is not happy with his lot and looks with envious eyes at 
another person, who has been more successful than him, he does harm to 
both of them. He quotes the scientists of his time who explain that the evil 
eye not only harms others, it harms the person himself, and can even kill 
him. In modern times, it is well known that many physical and mental 
illnesses are directly connected to unhappiness and jealousy. 
Harming Friends And Neighbours 
We would all benefit if we would emulate the lifestyle of the Jewish 
people in the wilderness. Just as they gave each other their own space and 
respected their privacy, we should refrain from getting involved in other 
people’s private lives. When Rabbi Yochanan ben Zakai (Pirkei Avos 
2:13) asked his disciples to choose one single item describing the way one 
should conduct oneself Rabbi Eliezer said “a good eye”, Rabbi Yoshua 
said “a good friend”, and Rabbi Yossi said “a good neighbour”. On the 
other hand, when he asked them to choose one item that one should keep 
away from, Rabbi Eliezer said “an evil eye”, Rabbi Yoshua said “a bad 
friend”, and Rabbi Yossi said “a bad neighbour.” Just like “an evil eye” 
does a lot of damage, so does a bad friend or neighbour. On the other hand, 
when we look at each other with “a good eye”, we help others to feel good 
about themselves. Similarly, good friends and neighbours can be of 
tremendous help and can have a positive influence on the people around 
them. Every morning, at the end of the morning blessings, we say a special 
prayer that G-d shall save us from various evils, including bad friends and 
neighbours. This does not only refer to the bad influence that bad friends 
and neighbours can have. Very often unsolicited advice and interference 
can do untold damage and harm. In other situations, comments from a 
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friend or remarks from a neighbour can spark quarrels between spouses 
and create family feuds that can last for years without any solutions. 
Parents And In-Laws 
This is even more common when well-meaning parents and in-laws get 
involved in their children’s lives, especially when they expect parental 
loyalty to take precedence over spousal obligations. So many marriages 
have broken up as a result of petty interference and bad advice. We must 
always keep in mind that, in general, most couples would do a lot better if 
they would get advice from objective mentors and professionals. 
Computers 
In our day and age, we have to watch and make sure that our computer 
should not turn into our worst friend and neighbour. Numerous websites 
enable us to communicate with anyone in the world and can cause total 
destruction of well-functioning families. It is heart-breaking to see how 
many times seemingly innocent chat-rooms and similar forums break up 
marriages and destroy families. This “friend” and “neighbour” can turn 
into the most dangerous influence as it actually lives in our homes. We 
must constantly be on guard how to protect ourselves and our families 
from the perils of these evils. 
Merit Divine Presence 
Let us make a real effort to watch out for these pitfalls and protect 
ourselves from them. At the same time, let us be cautious and refrain from 
interfering with our friends and neighbours’ privacy. In this way, we too 
can merit the Divine presence and protection in our homes and 
communities to ensure that the Bilams of the world will not be able to 
harm us in any way. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Portion of Balak 
1. G-d the Master Composer 
The Torah states, “Balak son of Tzipor saw all that Israel had done 
to the Amorite.” Rashi cites Chazal, “These two giants upon whom we 
relied upon to be our protectors, could not stand before them (the Jewish 
people). If so, how much more so could we (Moabites) not stand before 
them!”  Since the Moabites became overwhelmed with fear after they 
had seen how the two giants, Og and Sichon were defeated by the 
Jewish people, they commissioned Bilaam to curse them. 
The Torah tells us in the Portion of Chukas, that the giant Sichon, king 
of the Amorites was the first of the giants to be defeated. The Torah 
states regarding the conquest of Sichon, “For Cheshbon – it was the 
city of Sichon, king of the Amorites, and he warred against the 
first king of Moab and took all of his land from his control...The 
rulers say come to Cheshbon, let it be built and established as the 
city of Sichon.” Rashi cites Chazal, “Sichon (although he was a 
powerful giant) was not able to conquer it (Cheshbon). He therefore 
went and commissioned Bilaam to curse Moab (and was thus able to 
conquer it). This is to what Balak was referring when he said to Bilaam, 
‘I see what you bless is blessed and what you curse is cursed.’” 
Although Balak had seen how the Jewish people were able to topple 
the two giants Sichon and Og, who were the protectors of the 
kingdoms of Canaan, through Divine Assistance, he did not despair. 
He believed that there was still hope of defeating the Jewish people. 
Because Balak knew that despite the enormous power of Sichon, he 
could not capture Cheshbon without the assistance of Bilaam, he believed 
that if he were to commission Bilaam to curse the Jewish people, he 
would be victorious over them. G-d allowed Balak to perceive and 
process these events in this context, so that Bilaam’s evil would 
ultimately be revealed and he would be destroyed. 
The Gemara in Tractate Bava Basra tells us “The verse states, ‘The 
rulers say come to Cheshbon…’ Who are the ‘rulers’ to whom does the 
verse refer? The ‘rulers’ are all those who want to take control of their evil 
inclination. They must come and make a ‘Cheshbon (computation).’ One 
must make a computation as is states in the Mishna in Ethics of our 
Fathers, ‘What is the cost factor of a mitzvah compared to its reward? 
‘What is the value of a sin compared to the ultimate loss it brings about?’ 
This is the meaning of the verse that states, ‘the rulers say come to 
Cheshbon!’ This is the ultimate computation that existence stands upon.” 
It seems what the Gemara is saying is a play on words, because the 

name “Cheshbon” is an actual location, which was a city of the 
Moabites that was conquered by Sichon. 
When people witness and experience events in their lives or in the world 
at large, their understanding and perception of these events are based on 
a superficial and limited analysis. One does not appreciate the 
ramifications and consequences of one’s decisions and behavior. However, 
the individual who is truly wise sees the consequences of his actions prior 
to acting upon and actualizing his intent. As it states in Ethics of our 
Fathers, “Who is the wise person? It is the one who sees the consequences 
of his actions.” When one applies the spiritual formula and computation 
that is mentioned in the Mishna to understand the value of a mitzvah 
compared to its cost factor and the benefit of a sin compared to its loss, 
one will act wisely regarding his actions. 
Initially Cheshbon was part of the territory of Moav. The Torah tells us 
that the Jewish people were not permitted to conquer the territory of the 
Moabites. However, because Sichon conquered Cheshbon, thus making it 
his domain, the Jewish people were permitted to conquer it. The Moabite 
domain was purged through the conquest of Sichon. G-d enabled 
Sichon to commission Bilaam to curse the Moabites to allow 
Cheshbon to be conquered, so that ultimately it would become part of 
the territory belonging to the Jewish people. One needs to appreciate 
G-d’s computation – how He had orchestrated the events to ultimately 
manifest themselves as He wanted them to. 
In addition, Chazal tell us that the destruction of Sichon and Og was 
more difficult than destroying Pharaoh and the Egyptian armies. If Sichon 
was so overwhelmingly powerful, why was he not able to conquer 
Moab without the assistance of Bilaam? This was also part of G-d’s 
calculation. It was to give Balak hope, that despite his protectors 
Sichon and Og being destroyed, he still had Bilaam the prophet of the 
nations to be relied upon. G-d’s orchestration of these events were for 
the sole purpose of bringing Bilaam, the evil one, to be pitted against 
Moshe and the Jewish people in order to ultimately reveal his evil and 
bring about his destruction. G-d orchestrates events with the ultimate 
level of computation that allows things to evolve to meet His objective. 
The interaction between Bilaam and Balak regarding cursing the Jewish 
people, and ultimately Bilaam’s demise, brought about a sanctification 
of G-d’s Name. It revealed to the world, who Bilaam truly was. 
Chazal tell us that Bilaam was the prophet of the nations since his level 
of prophecy was similar to Moshe’s within a certain context. However 
while Moshe was holy and truly devoutly righteous and the servant 
of G-d, Bilaam was the antithesis of holiness and humility. 
2. Leadership, a reflection of the People 
The Torah tells us that Balak, the king of Moav, commissioned 
Bilaam, the prophet of the nations of the world to curse the Jewish 
people. The Midrash states, “The verse states, ‘There was no prophet 
among the Jewish people that was as great as Moshe.’ Inferring that 
among the nations of the world there was one who was the equivalent 
of Moshe. This prophet was Bilaam. (However, this was only true 
within a certain context).” Bilaam was a person who possessed corrupted 
characteristics and behaved in a depraved manner. He engaged in 
bestiality, and was one who had no relevance to spirituality. He was the 
antithesis of one who would be expected to be a prophet. Being deficient 
in all spiritual qualities and being a personification of evil, why did 
Bilaam merit to have such a level of prophecy? 
Chazal tell us that at the end of time, when G-d will come to judge 
existence, the nations of the world will come with a claim saying, “The 
only reason the Jewish people were so special is because You gave 
them Moshe, who was a great prophet. If You had given us a prophet as 
great as Moshe, we would have also been special. Thus, it is not just for 
You to condemn us for our past behavior.” Therefore, G-d provided the 
nations of the world with Bilaam to be their prophet as great as Moshe. 
This was to preempt and silence this eventual claim. G-d’s response 
however seems to be difficult to understand since the claim of the nations 
was not fully addressed. 
Had G-d provided the nations of the world with a prophet similar to 
Moshe, who possessed the qualities and attributes of holiness, then they 
too would have been as righteous as the Jewish people. However, since 
G-d provided them with Bilaam, who was evil, they continued to be 
corrupt and evil. Seemingly, Bilaam despite his exalted level of prophecy 
should not be a sufficient response to the ultimate claim of the nations of 
the world. 
The Midrash cites a verse, “ ‘The Rock! – perfect is His work; for all 
His ways are justice.’ G-d did not want the nations of the world to 
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come with a claim at the end of time, saying ‘You have kept us away 
from You. You did not provide for us as You did for the Children of 
Israel.’ What did G-d do? Just as He established kings, wise men, and 
prophets for the Jewish people, so too did He establish them for the 
nations of the world. If one compares the kings, wise men, and prophets 
of the Jewish people with those of the nations, one will see the difference. 
G-d allowed king Solomon to reign over the entire world. Similarly, G-d 
allowed Nebuchadnezzar (Babylonian emperor) to dominate the world. 
King Solomon, in his lofty position built the Temple and supplicated  and  
sang  many  praises  to  G-d. Nebuchadnezzar, on the other hand, used 
his power to destroy the Temple and blaspheme G-d. He had said, ‘I 
will ascend to the heavens and will be the equivalent of the One above.’ 
G-d granted wealth to king David. What did he do with this wealth? He 
purchased the location of the Temple, for His name. Haman also merited 
enormous wealth; however, he expended it on trying to have a nation 
slaughtered (Jewish people). The greatness that the Jewish people were 
given, was also given to the nations of the world. Just as the Jewish 
people had the prophet Moshe, who was able to communicate with G-d 
whenever he chose to do so, so too did the nations of the world have 
Bilaam, who was also able to communicate with G-d whenever he chose to 
do so.” 
The Midrash continues, “What is the difference between the prophets 
of the Jewish people and the prophets of the nations of the world? The 
prophets of Israel forewarned the nations not to transgress. However the 
prophets of the nations created breaches to destroy mankind, so that it 
should have no connection with the world to come.  The prophets of the 
Jewish people expressed the Attribute of Mercy, while their prophets 
expressed cruelty. Bilaam, the prophet of the nations, wanted to uproot 
and destroy an entire nation. This is the reason the Torah tells us the 
portion of Bilaam, so that one should understand why there is no longer 
Divinely inspired people (prophets) among the nations of the world. 
This person (Bilaam) assumed the position of prophet and see what he 
did.” 
We are able to learn from this Midrash that the leadership of a 
people, is only a reflection of who the people truly are. Their essence 
is manifested in the type of leadership that they are given. The Torah tells 
us that after the sin of the spies, the generation between the ages of 20 
and 60 were decreed to perish in the desert over a forty- year period. 
During this period of time, the Jewish people were in a state of 
depression due to their state of hopelessness. Because the Jewish people 
were in a depressed state, G-d’s open communication with Moshe was 
not the same as it had been due to the emotional state of the Jewish 
people. This is because Moshe only assumed his exalted status and 
intimate relationship with G-d because he represented the Jewish people, 
who were worthy of that relationship. If this would not be so, Moshe’s 
level of prophecy would not be affected by the state of mind of the 
Jewish people. 
Regarding Bilaam, although his level of prophecy was advanced, since he 
was chosen by G-d to be a prophet despite his depraved and evil ways, 
his quality of person was only a reflection of the evil of the nations he 
represented. As we see from the Midrash, when G-d granted wealth to 
King David, he used it to purchase the location of the Holy Temple. 
When Haman was granted wealth he used it to destroy G-d’s people. 
Through the many examples that are given by the Midrash; such as the 
prophets, kings, and wealth of the nations, in every instance it 
manifested itself in a context of evil and destruction. It is only because 
the leaders of the nations are only a reflection of what the people are 
and what they would have done on their own if they could have 
done so. Therefore, at the end of time, the nations of the world will not 
have a claim against G-d, that He did not provide them with a prophet 
such as Moshe. 
3. The Eyes Lens of the Heart 
The Torah states, “Balak son of Tzipor saw…” The Midrash states, 
“What did Balak see? He foresaw all the tragedy that would befall the 
Jewish people. Balak was the greatest archenemy of the Jewish people. 
All the other enemies of the Jewish people went to war with them and 
although they enslaved them; nevertheless, the Jewish people were able to 
survive. However, Balak was seeking someone who could uproot and 
totally annihilate the Jewish people. ‘Balak saw…’ It would be better if 
the evil were blind because their eyes bring curse and destruction to the 
world.  Where do we find this? It is written regarding the generation of 
the Great Flood, ‘They had seen the sons of…’ Regarding Cham, the 
evil son of Noach the Torah states, ‘Cham saw…’ Regarding the ministers 

of Pharaoh the verse states, ‘They saw (the beauty of Sarah our 
Matriarch)…’ Before Dinah, the daughter of Yaakov was defiled the 
Torah states, ‘Chamor the son of Shechem saw…’ In our portion it is 
written, ‘Balak saw…’” 
Chazal state that the heart lusts and the eyes are the “brokers” of the 
heart. Meaning, the eyes seek out what the heart desires. The heart of the 
evil one continuously lusts for things that are the antithesis of purity and 
holiness. Therefore, the eyes of the evil one will seek out the things 
that will satisfy the desires of his evil heart. When Cham saw the 
nakedness of his father Noach, rather than feeling pained and disgraced 
by it as his brothers, he chose to castrate (and sodomize) his father. 
This was a consequence of “And Cham saw…” (within his context of 
evil). Thus, the Midrash tells us that it would be better if the evil were 
blind. 
Chazal state, “One should not believe in himself until the moment he is 
no longer alive.” The Midrash tells us that G-d does not associate His 
Name with a person, regardless of his dimension of holiness, during his 
lifetime. As we see, He did not associate His Name with Avraham and 
Yaakov dunging their lifetimes, despite their exceptional level of sanctity 
and unique levels of accomplishment. However, regarding Yitzchak our 
Patriarch, because he was blind and confined to his house, there was no 
concern that he would revert to a path of evil. Thus, G-d associated His 
Name with Yitzchak during his lifetime. Regarding the other Patriarchs 
G-d associated His Name with them after their passing as it states, 
“the G-d of Avraham” and “the G-d of Yaakov.” 
The paragraph structure of the Portion of Vayechi as it appears in a 
Torah scroll is identified as a “sealed Portion.” Chazal ask, “Why is 
the Portion of Vayechi a ‘sealed Portion (Parsha stumah)?”   Rashi cites 
the Midrash which explains, “Because when Yaakov passed away, the 
eyes and hearts of the Jewish people were sealed (became desensitized) 
because of the suffering of the bondage.” If the eyes are the “brokers” of 
the heart, and seek out what the heart desires, seemingly the order should 
have been reversed. It should have stated, “their hearts became 
sealed and then their eyes.” Meaning, since their hearts were no longer 
sensitive to spirituality, their eyes no longer sought out what the heart 
desired. Why did Chazal chose to write, first “their eyes” and then “their 
hearts?” 
Ibn Ezra writes regarding the commandment of “Lo Tachmode (do not 
designs on you fellow’s wife, possessions…)” How is one able to take 
control of one’s heart? Seemingly one’s desires are not under one’s 
control. He explains with an allegory. A commoner, for example, who 
knows with certainty that he could not marry the princess, regardless of 
all of her qualities, he will not lust for her or desire her. It is because the 
commoner understands that she is a woman that is not within his 
reach. She is not even available for consideration. Because he understands 
with certainty that she has no relevance to him, the commoner does not 
lust after the princess. The heart only lusts after something that one 
believes is attainable. However, if one understands with absolute certainty 
that each individual only possesses (whether it is qualities or material 
possessions) it is only because G-d endowed him with them and each 
individual’s situation is unique to itself, one would not have any deigns or 
lusts for what another possesses because he understands that it has no 
relevance to him. 
The eyes of the human being in the words of Chazal are “the brokers” of 
the heart. The moment Yaakov passed away, the eyes “the brokers” were 
no longer sensitive to spirituality and thus the heart ceased desiring 
advanced levels of spirituality because they were no longer attainable. The 
eyes not being able to provide the desires of the heart, caused the 
heart to cease yearning for the unattainable levels of spirituality. 
Therefore the order of the statement of Chazal is correct. Since the 
eyes of the Jewish people became desensitized to holiness, their hearts 
ceased to desire it. 
4. Arrogance, the Basis for Distortion 
The Torah tells us that Balak, the king of Moav sent agents to 
commission Bilaam to curse the Jewish people. Bilaam had said to them, 
“Spend the night here and I shall give you a response, as Hashem 
shall speak to me.” That night G-d came to Bilaam and said, “Who 
are these men to you?” Bilaam responded, “Balak son of Tzipor, 
king of Moav sent to them to me….” It would have been 
sufficient for Bilaam to answer G-d’s question by saying that they 
were the agents of Balak son of Tzipor. Why did Bilaam identify Balak 
as “the king of Moav?” Rashi cites Chazal who explain, “Bilaam said to 
G-d, ‘Although I am not important and special in Your eyes, I am 
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considered special in the eyes of mortal kings.” By identifying Balak as 
“the king of Moav,” Bilaam was communicating to G-d that although He 
does not value and appreciate him, mortal kings do value him as special. 
Implying that G-d Himself does have the capacity to appreciate Bilaam 
sufficiently. Seemingly, Bilaam’s level of arrogance and disrespect is not 
to be fathomed, otherwise he could not have expressed himself in this 
manner to G-d. 
Chazal tell us that one with the negative characteristic of Bilaam was 
“ruach gevuah (haughty).” He was someone who was totally focused on 
himself and believed that he was unique and special. If G-d did not 
value him as the mortal kings did, Bilaam believed that it must be 
because G-d has a deficiency and thus did not assess him properly. 
How could Bilaam, being a prophet with whom G-d communicated, 
even consider that G-d had any level of deficiency? Chazal tell us that 
when G-d asked Bilaam “Who are these men with you?” G-d gave 
Bilaam an opportunity to make a mistake.  Bilaam believed that if G-d 
asked him such a question, it is evident that G-d is not continuously fully 
aware of everything. Meaning, there are things that are not necessary 
revealed to Him. Consequently, the question demonstrated that G-d was 
deficient (G-d forbid). It was because of this misunderstanding, which G-d 
led Bilaam to believe, that led to his ultimate destruction. Subsequently 
Bilaam chose to curse the Jewish people, believing that G-d would not 
be aware of the moment of his actions. In essence he would curse the 
Jewish people in G-d’s “blind spot.” Bilaam reasoned, if G-d was fully 
aware and all was revealed to Him, He would have valued Bilaam as much 
as Moshe. 
Bilaam was seen not only seen by the world as one whose curse was lethal, 
but also he was seen as the prophet of G-d by the nations of the world. 
Since Bilaam regarded himself in such high honor and esteem, he believed 
that he was the setting for bringing about a sanctification of G-d’s Name. 
Bilaam believed, as a prophet of G-d that he was bringing glory to G-
d’s Name because the only reason he was summoned by Balak was due 
to his special relationship with G-d as His prophet. If G-d would 
understand this, He would value Bilaam differently. Bilaam’s 
understanding of G-d’s awareness of existence is is contrary to one of the 
thirteen principles of Jewish belief that states that G-d knows the true 
thoughts and intentions that exist in man’s heart and mind. It was 
because of Bilaam’s degree of arrogance and self-centeredness that 
caused him to believe that G-d was unaware of everything. Similarly, G-d 
gave Korach the opportunity to fail by allowing him to see the prophecy 
that Samuel the Prophet would descend from him. Korach, however, did 
not process this information correctly due to his arrogance and ego. This 
led to his destruction. 
We see from this something profound; that although one may be a 
prophet and be in communication with G-d, one’s arrogance could cause 
him to misunderstand the Omnipotence of G-d and ultimately lead to his 
destruction. 
5. Blessing, an Expression of the Soul 
The Torah tells us that Balak wanted to commission Bilaam to curse the 
Jewish people because he was concerned that they were going to 
conquer him. The verse states, “So now please come and curse this 
people for me…For I know that whomever you bless is blessed and 
whomever your curse is accursed.”  Rabbeinu Bachya asks, “If Balak 
believed that whomever Bilaam blesses is blessed, why did Balak not 
ask Bilaam to bless his nation so that they should not be protected 
from the Jewish people? Why did he choose to ask Bilaam to curse 
rather than bless?” Rabbeinu Bachya explains that since Bilaam was the 
epitome of evil, his blessing had no value. However, since he was so evil, 
his curse was potent because he had an evil eye. Balak said to Bilaam 
that whomever he blesses is blessed to only bring false praise upon him 
so that he should feel special. However, Balak understood that Bilaam 
did not have the ability to bless, but rather, only to curse. 
Ohr HaChaim HaKadosh explains, “What is the meaning of 
‘whomever you bless is blessed?’ Initially Bilaam blessed Balak that 
he should become the king Moav. Balak said, ‘Since you blessed me to 
become king and I became king, it is evident that your blessing is 
effective. I know that your curse is effective because you cursed Moav 
and allowed Sichon to defeat them.’ There are two reasons Bilaam’s 
curses were effective. Firstly, he possessed an evil eye. Secondly, because 
he knew the exact moment of G-d’s Wrath, as Chazal tell us, he would 
curse at that particular moment. However, how could a blessing 
emanate from the mouth of Bilaam, who was so evil? In actuality, the 
blessing of Bilaam was no more effective than the blessing of a 

donkey. Rather, he was deceptive in a way that he would cause people 
to believe that the blessing that came upon them was due to him. 
When he would see through astrology that an individual was going to 
rise to power in the future, he would go and bless him. When this 
individual would rise to power, everyone thought that it was attributable to 
Bilaam’s blessing. However, it was only a deception since Bilaam only 
offered his blessing to those who he had prior knowledge from stargazing 
would succeed. This is what had happened to Balak. Bilaam saw in the 
stars that Balak was to become king….” 
Chazal tell us that a person is comprised of three components: nefesh 
(life source), ruach (spirit), neshama (Divine soul). Every living creature 
only possesses a nefesh which gives it life. However, man has a 
neshama which is totally spiritual. Maharal of Prague z’tl explains that a 
blessing is a spiritual concept and thus has no limitation. Anything that is 
spiritual is outside of the realm of physicality and thus is not finite. Thus, 
the blessing that is given by an individual emanates from his 
spirituality, which is rooted in his neshama (soul). There are many 
sources that state (cited by Ohr HaChaim Hakadosh and Chofetz 
Chaim) “an evil person, although he is alive, is considered to be the 
equivalent of a dead person. Why is this so? Ohr HaChaim HaKadosh 
explains that due to the evil of the rasha, his soul departs from his body 
because it cannot remain in a location that is the antithesis of holiness. 
Since, Bilaam was the essence of evil, his neshama had departed from 
him. He was the equivalent of a living species that possessed only a 
nefesh, which also provides life to the animal; however, he had not 
spirituality at all. Therefore, Bilaam had no relevance to blessing. 
Bilaam’s blessing has the same value of the blessing of a donkey who 
also does not possess a spiritual component, neshama. 
Chazal tell us, “Even the blessing of an ordinary person should not be 
taken lightly.” Although the individual may not be learned or devoutly 
righteous, he still possesses a soul, which is the source of blessing. In 
contrast, one should avoid the blessing from an evil person because he has 
no relevance to blessing due to his lack of spirituality. What may appear 
to be a blessing, can be the equivalent of a curse. As Chazal tell us, when 
Bilaam wanted to bless the Jewish people, “You are like the bee. As one 
says to the bee, ‘I do not want your honey and I do not want your sting.” 
Chazal tell us, “From the evil emanates evil.” 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“Behold, a nation came out of Egypt. Behold they have covered the visible 
part of the land. And they are dwelling opposite me. And now, please go 
curse this nation for me, for they are stronger than I am, perhaps I will be 
able to smite them and drive them from the land.” These verses (Bamidbar 
22:56) were part of the message Balak sent to Bilam, requesting that he 
curse Israel. When Bilam relayed this request to G-d (22:11), he quoted 
Balak message to him: “Behold the nation that came out of Egypt, that 
cover the visible parts of the land, go now curse it for me, perhaps I will be 
able to wage war with them, and drive them out.” There are numerous 
difference between what Balak actually said to Bilam, and what Bilam told 
G-d Balak had said to him. Last year 
(https://rabbidmk.wordpress.com/2015/07/02/parashas-balak-5775/) I 
discussed the different words for “curse” used, and explained how Rashi 
could say Bilam used a harsher term for curse because he hated Israel 
more than Balak if Balak subsequently used the same harsher term. This 
year I’d like to discuss the other differences between what Balak said and 
what Bilam said Balak had said. 
The first difference is that Balak referred to them as “a nation,” whereas 
Bilam referred to them as “the nation.” The second difference is the 
repetition of the word “behold” by Balak, which was not included by 
Bilam. Bilam does not mention that this nation is dwelling opposite 
Balak/Moav, nor does he mention Balak saying “please,” Balak’s 
admission that they are stronger than him, or Balak’s calling them a nation 
a second time (rather than a pronoun). Whereas Balak wanted to be able to 
“smite” them, Bilam said he wanted to be able to “wage war with them.” 
Finally, whereas Balak specified that he wanted to drive this nation “from 
the land,” Bilam just mentioned “driving them out” without specifying 
from where. 
It should be noted that not every difference has to make a difference. For 
example, it’s possible that Bilam thought it was self evident that if Balak 
would be able to “drive the nation out” it would be “from the land,” so 
didn’t include words he thought were unnecessary. Nevertheless, Rashi 
does say that this difference is another indication of (and therefore a result 
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of) Bilam hating Israel more than Balak, as Balak only wanted to “drive 
them from the land” so that they would no longer be a threat to them, as 
well as being able to retake the land taken from them by Sichone, from 
whom Israel conquered it (when Sichone attacked them), whereas Bilam 
wanted to “drive them” off the face of the earth. (I will leave any possible 
implication that claiming to only want Israel off the land is only a pretext 
for not wanting us to exist at all for the pulpit rabbis who like using the 
Parasha as a hook for their political sermons.) Another example of 
different wording not necessarily having a different meaning is “smiting” 
and “waging war,” which is translated exactly the same way by Unkolos 
(who understands “smiting” to mean the act of fighting in an attempt to 
smite rather than successfully smiting). Targum Yonasan does translate 
them differently, though, and what lies behind any possible difference is 
what I am trying to discover. 
Or Hachayim attributes the differences to Bilam not wanting G-d to know 
how much he and Balak hated Israel, since G-d really loved them. 
Therefore, rather than tipping their hand, Bilam worded it as if they only 
wanted to get Israel off the land that had belonged to Moav (at least for 
“now”), and rather than “smiting” them, he said they only wanted to force 
them off the land (by waging war against them). He tries to position the 
other changes in this context as well (such as leaving off “from the land,” 
which Balak meant as all of Canaan, so that it could be understood as only 
driving them off the land that Sichone conquered from Moav), with some 
working better than others. 
Malbim says that Balak wanted to accomplish two things; he wanted to 
weaken Israel with Bilam’s curse, and he wanted to restore the courage of 
his own nation, who knew of all the great things that happened for Israel 
and had therefore given up hope of being able to stand up to them. By 
publicly cursing Israel, Moav would think it worked even if it didn’t, and 
have the courage to fight them. But Balak didn’t want Bilam to know 
about the second part, so worded his request as if all he wanted was to 
weaken Israel, without mentioning how special they were, which was what 
caused everyone to fear them so. Therefore, he didn’t refer to them as “the 
nation,” which would mean the nation known to be special, but as “a 
nation.” Bilam knew what was really going on, so reworded Balak’s 
request to reflect what Balak really want to accomplish. They were “the 
nation,” and Balak was trying to find a way to get his people to have 
enough courage “to fight” them, let alone be victorious by “smiting them.” 
Alshich has a similar approach, but instead of Bilam rewording his request 
because he knew what Balak really wanted, Bilam changed the wording so 
that G-d wouldn’t get upset with Balak for minimizing Israel’s importance. 
Putting aside whether these approaches address all the differences, most 
understand Balak as specifically referring to the miraculous things that 
occurred to Israel, so he could not have been trying to hide this from 
Bilam. Midrash Lekach Tov says Balak related to Bilam the amazing 
things G-d did for them in Egypt, by the sea, against Amalek and against 
Sichone and Oge. Israel “covered the eyes of the land” by destroying its 
“watchmen,” Sichone and Oge (Tanchuma 4/5, see Rashi). They “are 
opposite me,” but I can’t see them because they are hidden by the “clouds 
of glory” (Midrash HaGadol). Hardly the way one would refer to a nation 
whose significance he was trying to downplay. (Although Malbim is not 
beholden to these Midrashim, at the very least we should try to find an 
explanation that works with them as well.) 
Rashi attributes two of the differences to Bilam hating Israel more than 
Balak, and the Vilna Gaon applies this to several other differences. 
Nevertheless, rather than framing it as Bilam purposely changing the 
wording because of his stronger hatred towards Israel, I would suggest it is 
based on what Bilam perceived Balak’s words meant because his hatred of 
Israel was so strong. 
We can be confident that the message Balak sent Bilam was not in Biblical 
Hebrew. [Most likely, since they were both Aramenians (see Rashi on 
22:5), it was in Aramaic.] Rather, the Torah uses the Biblical Hebrew 
words that most accurately reflect the intent of the original words, both the 
words of the message Balak sent Bilam and the words Bilam used when 
relaying this message to G-d. And these words were different because 
Bilam’s hatred towards Israel was so strong that he didn’t really take into 
account the practical fear (and disgust) that Balak, and Moav, had of 
Israel, understanding their desire to curse Israel as being based on the same 
hatred he had. 
When Balak said “behold, a nation came out of Egypt” he was referring to 
the very fact that anyone, let alone an entire nation, was able to escape 
from Egypt, an accomplishment that justified Moav’s fear in its own right. 
He then added a totally separate thought, another reason to be afraid of 

Israel, that “behold they are covering the visible parts of the land.” 
Whether it refers to conquering Sichone and Oge, or that rather than 
withering away despite having spent 40 years wandering in the desert they 
were so numerous that they literally covered the land, the word “behold” is 
used a second time because it was a second, separate thought. Bilam, 
however, understood it as one thought, referring to “the” specific nation he 
(and he thought they) hated, the one that came out of Egypt and now 
covered the land. 
Since Balak was concerned about how Israel impacted his nation (as they 
were on land that they considered theirs and were afraid Israel might 
attack them directly, or at least terrorize them further), he mentioned that 
“they are dwelling opposite me” and “are stronger than me.” However, 
from Bilam's perspective, these are secondary (at best) when it comes to 
hating them (Israel wasn’t dwelling near Bilam and he wasn’t afraid of 
being attacked or terrorized by them, yet his hatred of them was strong), so 
they didn’t make an impression on Bilam, and didn't even register in his 
mind, so he (unknowingly) didn’t include them when he repeated what he 
thought was Balak‘s message to G-d. Similarly, Bilam paid no attention to 
the niceties of speech that Balak used, such as the word “please” and 
showing some respect by referring to them as a nation multiple times, and 
didn’t even realize he was omitting words and complete thoughts when 
relaying the message to G-d. 
As I mentioned earlier, Unkoles translates “perhaps I will be able to smite 
them” and “perhaps I will be able to wage war against them” exactly the 
same way (see Netziv for an explanation as to why they might mean the 
same thing), so it isn’t necessary to explain this non-difference. 
Nevertheless, they are different words, so it seems more likely that Bilam 
also understood these words differently than Balak meant them. Since 
Balak’s goal was to get Israel to leave the land they had conquered from 
Sichone, being able to “wage war” wasn’t the point, but doing damage to 
them (“smiting them”), so that they would either be forced to leave that 
land, or decide it was not worth staying there and having Moav constantly 
attacking and damaging them. Bilam, on the other hand, wanted to prevent 
them from fulfilling their divine mission, so the need to “inflict damage” 
didn’t resonate with him. He therefore understood Balak’s request as 
wanting to “wage war to drive them out” from everything (see Rashi), 
whereas Balak only wanted to “drive them from the land” they were 
currently occupying, um, I mean living on. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Where Desire Can Bring Us 
Parshas Balak introduces us to a puzzling character, Bilaam. On the one 
hand, Bilaam was a prophet whose level of prophecy is compared to that 
of Moshe Rabbeinu (Sifri Devarim 34:10), and he was one of the wisest 
men among the gentiles (Avoda Zara 54b). On the other hand, Bilaam 
wanted to curse the Jews. 
If Bilaam was a prophet, he surely understood that the Jews are Hashem’s 
beloved nation. How could such a wise man have wanted to curse them? 
Moreover, Hashem ordered Bilaam not to set out to curse Klal Yisrael, and 
he went anyway! As he was on his way, Hashem gave Bilaam many signs 
to show that he was making a mistake. His donkey pressed up against a 
wall at the side of the road, refusing to respond to Bilaam’s lashings. He 
ignored this unusual occurrence and continued on his way. Hashem caused 
Bilaam’s donkey to speak, logically defending why it strayed from the 
path. Bilaam realized that the donkey had seen an angel standing in its 
way, whereas he had not. This too did not stop Bilaam, who forged ahead 
even after an angel appeared to tell him that Hashem objected to his plan 
to curse Klal Yisrael. 
“Hashem is always giving orders and then sending angels to undo them,” 
Bilaam said to the angel. “This happened at the akeida, when he sent an 
angel to stop Avraham from slaughtering Yitzchak. Why should I obey the 
second order and not the first?” (Rashi 22:34). 
After so many signs, any thinking person — and surely a prophet — could 
have understood that he was doing wrong. How could Bilaam have been 
so stubborn? 
Rav Chaim Friedlander answers that indeed, Bilaam was a prophet and 
wise man, but he also had desires. He knew full well that he was doing 
wrong, but he allowed himself to be drawn after his desires. Bilaam was 
certainly smart enough to see that Hashem was hinting to him to turn back. 
Only, he had a very strong desire to curse Klal Yisrael, and Hashem 
therefore helped him persist despite His clear disapproval. 
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This follows the principle (Makkos 10b): “In the way a man wishes to go, 
he is led.” A person may have sinful desires, but usually, he receives hints 
from Heaven to show that it is not worth it to give in to them. 
Nevertheless, if a person decides to let his desires take control, Hashem 
will enable them to do so. 
Although Bilaam is an extreme example, many of us share his problem. 
We have desires that we know are wrong. For example, over-eating. A 
person knows that indulging is unhealthy, and yet he goes ahead and 
indulges. Why? 
The reason is that he allows his desires to overpower his intelligence. It 
can reach a point where he almost can’t control himself. He simply cannot 
break away from that chocolate cake (and at this point, Hashem is not 
helping him to do so). 
What is the way out? Rav Wolbe would say that there is only one remedy 
for this. “Make note of your behavior, see what is wrong and accept small, 
focused resolutions and stick to them.” Indulging in sweets? Resolve to 
each chocolate only twice a week, and keep it to a small amount. 
If bad desires have such power, then good intentions surely have much 
more. Chazal express this: “One who comes to purify himself is assisted” 
(Yoma 31b). Unlike the would-be evildoer, whom Chazal say merely has 
the path cleared before him, the doer of good is given active assistance. 
Hashem will marshal the forces of nature so he can realize his plans. 
One could ask: “I have good intentions. Why don’t I feel such divine 
assistance?” Sometimes we even feel held back from carrying out positive 
plans. The answer is to try harder. To gain divine assistance you must put 
in your all. As the Alter of Kelm would say: “If you don’t put all your 
strength into it, it means that you don’t really want it!” 
Chovos Halevavos (Shaar Habitachon 4) states that you must first choose 
what you want to accomplish, make a concrete resolution, put all you have 
into carrying it out and trust that Hashem will enable you to succeed. 
However, until you have put in your maximum, you are not allowed to 
rely on Hashem. 
When Rav Nosson Tzvi Finkel was a bachur learning in the Mir Yeshiva 
in Yerushalayim, his uncle, Rav Eliezer Yehuda Finkel, was the rosh 
yeshiva. Rav Eliezer Yehuda advised his nephew to put all of his efforts in 
Torah. Rav Nosson Tzvi took this advice to heart. Although he was 
already putting in a lot of effort, he tried to do even more. He would 
average between 12-14 hours of learning each day, and he would tell his 
chavrusos: “Once we start learning, no chatting until the learning seder is 
over.” 
Once, a group of American bachurim approached the young Nosson Tzvi 
and offered to include him in a money-making endeavor that would only 
demand a few minutes each day. He asked his uncle’s advice, and Rav 
Eliezer Yehuda told him to reject the offer. “Put all your efforts into Torah 
alone.” 
When the summer break arrived, Rav Eliezer Yehuda told his nephew: 
“You don’t need a break. Don’t channel your desire to other directions. 
Just keep learning.” 
Even though Rav Nosson Tzvi was still a young American bachur, Rav 
Eliezer Yehuda commented during this period: “I hold very highly of my 
nephew. He has such a desire for greatness in Torah, and he is doing 
everything he can to realize his ambitions. I’m sure that one day he will be 
a Rosh Yeshiva.” 
May we direct our desire to Torah and merit divine assistance!Exciting 
news! Rabbi Krieger will soon be publishing a sefer featuring the “best” of 
the weekly Parsha sheet. If you would like to share in this celebration, 
please go to www.bircas.org for further details. 
 

Rabbi Label Lam 

Dvar Torah 
Before it’s Too Late  
G-d’s wrath flared because he was going, and an angel of Hashem 
stationed himself on the road to thwart him, and he was riding on his 
she-donkey, and his two servants were with him. The she-donkey saw 
the angel of the Lord stationed on the road with his sword drawn in his 
hand; so the she-donkey turned aside from the road and went into a 
field. Balaam beat the she-donkey to get it back onto the road. The 
angel of Hashem stood in a path of the vineyards, with a fence on this 
side and a fence on that side. The she-donkey saw the angel of 
Hashem, and she was pressed against the wall. She pressed Balaam’s 
leg against the wall, and he beat her again. The angel of Hashem 
continued going ahead, and he stood in a narrow place, where there 

was no room to turn right or left. The she-donkey saw the angel of 
Hashem, and it crouched down under Balaam. Balaam’s anger flared, 
and he beat the she-donkey with a stick. Hashem opened the mouth of 
the she-donkey, and she said to Balaam, “What have I done to you that 
you have struck me these three times?” Balaam said to the she-donkey, 
“For you have humiliated me; if I had a sword in my hand, I would kill 
you right now.” (Bamidbar 22-29) 
What a bizarre episode! Bilaam defies explicit instructions from the 
Almighty not to go and curse the blessed Nation of Israel. Meeting 
with continual frustration by his blundering beast of burden, he 
remains undeterred, and even gets into a fight with his donkey. If at 
any early point he would have gotten the “hint” and turned back this 
chapter might never have been recorded and he may have saved 
himself from the ugly title “wicked”. Those bumps and bruises on the 
road should have given him pause to arrest himself and reverse 
directions. His overpowering desires blinded him to the obvious 
warning signs, as he drove recklessly into the abyss of human history. 
Cogitating on Bilaam’s condition awakens an incident from more than 
34 years ago when I was yet an unmarried Yeshiva student. (I have 
often shared this story in the quiet of my office when counseling boys 
who felt compelled to hit someone when provoked by not more than an 
unkind word.) I was spending a summer in Lakewood New Jersey. I 
pulled into a gas station and rolled up to the second pump politely 
leaving room for the next customer. When my car was parked and I 
was about to open my door, I felt a jolt. The car pulling in had bumped 
my car. I turned around and there was the car that hit mine backing up 
slowly. 
I was about to get out when suddenly I experienced another jolt. He did 
it again. The first time I was willing to believe was an accident but the 
second time was certainly intentional. I quickly measured and weighed 
my response options. I was ready to go back there to confront him! 
I thought to myself, “If he’s crazy enough to do this then maybe he’s 
crazy enough to do something worse. Perhaps he’s got something 
concealed in his pocket or under the seat that gives him wild 
confidence. Maybe he doesn’t have anything and I can readily handle 
him. Either way I’ll bring a mountain of legal or physical trouble on 
myself. If I win I lose and if I lose I can really lose.” All this thinking 
happened in a nano-second. I look back with pride years later. I am 
happy to be alive to tell the tale. I did not step out of the vehicle. I put 
my car in gear and drove away. “Discretion is the better part of valor.” 
“Don’t be right! Be smart!” I was not married then. I did not have a 
family yet. Had I confronted him who knows what the result would 
have been?! I could have hurt him or been hurt. 
It wasn’t easy at the time. My ego was raging but my intellect was 
advising me to get the message before it’s too late. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Balak: Torah and Shalom Bayit 
Parashat Balak tells of the failed attempts by Bilam, a gentile prophet, to 
place a curse on Beneh Yisrael, as G-d turned all his curses into beautiful 
blessings. Undoubtedly the most famous blessing uttered by Bilam is, “Ma 
Tobu Ohalecha Yaakob Mishkenotecha Yisrael” – “How good are your 
tents, O Yaakob; your residences, O Yisrael” (24:5). 
This blessing was said after Bilam looked out upon Beneh Yisrael and saw 
them “dwelling according to their tribes,” whereupon he was inspired to 
praise their “tents” and “residences.” The Talmud explains that Bilam was 
moved when he noticed that Beneh Yisrael arranged their tents in such a 
way that the entrances did not face each other, as they respected one 
another’s privacy and did not pry into one another’s affairs.  
However, there is also another explanation for why Bilam was so moved 
and inspired when he saw Beneh Yisrael’s tents. 
The Torah in several places commands us to “attach” ourselves to G-d. 
The Rabbis explain that this is done through the study of Torah. G-d is 
purely spiritual, and human beings are physical. Trying to cling to the 
Almighty directly would be akin to placing raw food directly on a fire, 
without anything in between. The food, of course, would burn. Similarly, 
we, as physical beings, would be unable to withstand a direct encounter 
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with G-d. Therefore, just as we cook food by placing it in a pot, a medium 
which safely brings the heat of the fire to the food, we need Torah as our 
medium, through which we can experience the spirituality of G-d. We 
cannot possibly connect to G-d without Torah. And thus King Shelomo 
teaches in the Book of Mishleh (28:9), “Mesir Ozno Mi’shemoa Torah, 
Gam Tefilato Toeba” – “One who turns his ear away from hearing Torah – 
even his prayer is an abomination.” The word “Tefila” is related to the 
word “Tefillin,” which is bound upon our bodies. Tefila means bonding 
with G-d; forging a close, intimate connection with our Creator. King 
Shelomo teaches that this is possible only through Torah, the indispensable 
medium through which we connect to the Almighty. 
Our Sages teach that when a husband and wife live peacefully together, the 
Shechina (Divine Presence) resides in their home: “Ish Ve’isha Zachu, 
Shechina Benehem” (“If a man and woman are worthy, then the Shechina 
rests among them”). The goal and aspiration of every couple when they get 
married and set out to build a home together is that G-d should reside 
among them. But a necessary prerequisite for the residence of the 
Shechina in a home is Torah. As we have seen, we cannot encounter G-d 
without the medium of Torah. By extension, then, it is only though Torah 
study that a husband and wife can achieve the Shalom Bayit (domestic 
peace) that they need to earn the presence of G-d in their home. If they are 
involved in Torah learning, they gain the ability to bond with the 
Almighty, and this allows them to create a bond between them which can 
then bring down the Shechina. 
When Bilam looked upon the tents of Beneh Yisrael, he saw how the 
families enjoyed peace and serenity, how they lived harmoniously together 
in their tents. He thereupon exclaimed, “Ma Tobu Ohalecha Yaakob” – 
this is because of the “tents of Yaakob,” the tents of Torah study in which 
Yaakob Abinu learned (Bereishit 25:27). The aura of peace and tranquility 
that characterizes the Jewish home is the product of the “tents of Yaakob,” 
our involvement in Torah study. 
There is much we can and should do in an effort to maintain peace and 
serenity in our homes, and to ensure that we enjoy happy and fulfilling 
marriages. But one indispensable ingredient is Torah study. By setting 
aside regular periods of time for learning, we allow ourselves and our 
homes to connect with the Almighty, who will then bring His Shechina 
and His blessing into our homes. 
 

National Council of Young Israel 

Weekly Dvar Torah 
A project of the National Council Of Young Israel Sponsored By The Henry, Bertha And 
Edward Rothman Foundation Rochester, NY,Cleveland, Ohio, Circleville, Ohio 
Parshat Balak 
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Weekly Dvar Torah: What Do You See? 

By Rabbi Yisroel Brotsky 
Associate Member, Young Israel Council of Rabbis 

Our perceptions mold the world in which we live. But as the saying goes: 
“two Jews in the room and you will have three different opinions.”  
I was learning in the Beit Midrash, when all of a sudden a man wearing 
tefillin and a gun in his shoulder holster came storming in! That’s right, a 
gun! I was petrified, thinking: around these parts it was highly unusual to 
see a man sporting a gun, and he seemed a bit impetuous. I tried to keep 
my cool and pretend I didn’t notice anything unusual. Apparently, I wasn’t 
as discreet as I thought I was. He asked me, “What are you looking at?” I 
hesitated in fear, and he continued, “Oh you are probably looking at my 
tefillin. They are a Sephardic pair for a lefty and I had to turn it around. 
You probably never saw that before!” I immediately responded, “eh, 
exactly! That is exactly what I noticed, it is so interesting.” Perception is 
everything − two people and two very different perceptions. Perhaps the 
tefillin should have piqued my interest more than the gun. 
Parshat Balak is all about vision and perception. We begin with “Vayar 
Balak” (and Balak saw). We continue with “Vayar Bilam” (and Bilam 
saw), and we conclude with “Vayar Pinchas” (and Pinchas saw). Each one 
saw what others did not, in their own way − some for the better and some 
for the worse. Balak saw a selfish opportunity for anti Semitism, so he 
seized the moment. And according to Rav Chaim Brisker, he was elevated 
to the status of King of Moav for this reason. Bilam selfishly saw a nation 
to be cursed, with wealth and honor to be attained in return. Pinchas, 
however, saw with a selfless eye, and he saw HaShem’s honor at stake. He 
saw an outrageous chillul HaShem taking place so he stood up for 

HaShem’s honor and was blessed with a covenant of peace. The selfish 
and the selfless see very different things. 
Different people see different things. Many, however, have distorted 
vision. If we turn our attention to Bilam and his distorted vision, we will 
see that Bilam tried to curse the Jewish people. He had a vision, a 
perception of us, and he thought he would be able to destroy us by 
focusing in on it. HaShem, however, saw something else which brought us 
bracha (blessing). What did Bilam see, and what was his mistake? 
Bilam is described by Rashi as being the man with the shisum haayin. 
(Sanhedrin 105a teaches us that it means he is the man with one good eye.) 
He sees well with one eye, implying that he was blind in the other. This 
explanation seems somewhat peculiar, for if the Torah wants to teach us 
that he was blind in one eye, then it seems it should have stated so 
explicitly, not merely by implication. So why does the Torah describe him 
as the man with one good eye? 
Perhaps the Torah is teaching us something about the vision of Bilam. He 
did see well with one eye, but his other eye was missing. What is the 
difference between seeing well with one eye as opposed to two? The 
difference is two- fold. First, the man with one eye has a narrow vision, 
but the man with two eyes sees the broad picture, has a panoramic view, 
and sees the big picture. Second, the man with one eye is limited to seeing 
the surface of the object, whereas the man with two eyes is able to 
perceive the depth of the object, as he is able to see the dimension on the 
second side more clearly and thereby perceive its depth. Bilam saw well, 
but only with one eye. He had a narrow vision of people and of Klal 
Yisrael, and was unable to perceive our depth as well. His narrow and 
shallow vision of us was supposed to bring a curse upon us. But his 
prophetic mouth uttered a blessing instead. His prophecy was while “nofel 
oogiluy eynayim” − fallen and with both eyes wide open! HaShem opened 
both his eyes! He gave Bilam the big picture, the panoramic view. He 
showed him the depths of His holy nation. 
Bilam wanted to set his narrow vision upon us, so he gazed at the Jewish 
encampment, but only katzaihu − its edge. He was focusing on the sins of 
the weak, the vulnerable, possibly even the outcasts of society. The Kli 
Yakar offers some insights into the nature of Bilam’s narrow vision. He 
focused on our beginnings – the idol worshiper, Terach. Bilam said, “I see 
evil beginnings of idol worship.” HaShem, however, opened his eyes and 
showed him a different picture. A picture of a righteous man named 
Avraham as our true beginning. Bilam said, “I see the sin of the golden 
calf, right after Har Sinai”! However, HaShem opened his eyes and told 
him “I see only a few sinners. Only three thousand died at the hands of the 
Leviim, and it was only the Eruv Rav (mixed multitude), an appendage to 
my children. I see my children, the Leviim, standing up for my honor, 
risking their lives for me! I also know that in their heart of hearts they 
really want to do my will. All I see is a nation that said ‘naaseh venishma’ 
(we see and we will do) − a people that deeply want to be connected to 
me”. 
Perhaps Bilam, with his narrow and shallow vision, would see only the 
felons of the world, criminals that exploit the trusting and are locked in 
jail, away from society. However, perhaps HaShem sees a bigger picture, a 
picture of a charitable people who give away millions of dollars despite an 
economic recession… people willing to give their money to help their 
brothers and sisters while not knowing what kind of economic future lies 
around the corner. Perhaps HaShem does not see a people serving time in 
jail, but rather a people involved with the very important mitzvah of 
pidyon shevuyim, such as the efforts to release our dear brother Jonathan 
Pollard from prison. He sees a people willing to spend much time and 
resources to urge that he be allowed his freedom. We must escape our 
Bilam vision and expand our view to the panoramic one. We must 
appreciate the entire person and the entire Jewish people. We must see the 
entire picture, and focus on the good of others, and of our communities. 
After the Jews were liberated from the Nazis, there was a man in a DP 
camp who did not want to participate with his fellow Jews at Shabbat 
services. When Rabbi Eliezer Silver asked him why he didn’t want to 
participate, he responded that, after what he had seen, his heart just wasn’t 
in it. Then there was a Jew who had the only Tehillim (book of Psalms) in 
the concentration camp. He rented it to others for three slices of bread, 
taking away their last morsel of life. A person said, “I can have nothing to 
do with such people that take advantage of others like that!” To which 
Rabbi Silver responded without hesitation: “It is unfortunate that you see 
things this way. I see a different picture. I see hundreds of Yidden willing 
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to give up everything for a sefer Tehillim! We are so fortunate to be a part 
of this holy nation!” Together they all burst into the songs of the Kabalat 
Shabbat service! Yes, we are all fortunate to be part of this Holy Nation! 
Shabbat Shalom. 

The Weekly Sidra- "A Matter of Modesty" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis The 
Weekly Sidra 

In Shulchan Aruch Yoreh Dai’ah Siman 265 S’if 10 the following Minhag 
(custom) concerning Bris Mila (circumcision) is stated by the M’chaber 
(Rav Yosef Ben Efrayim Karo 1488- 1575 of blessed memory): 
“We place the (cut off) Orla (foreskin) in sand or ashes. (As well, the 
sucked blood is spit into ashes- Rav Moshe Isserles 1520- 1672 of blessed 
memory)…..” 
The M’chaber concludes: 
“….. And, if (the Bris takes place) on Shabbos, it is necessary to prepare 
(the sand or ashes) from daylight (on Friday).” 
In truth, while we may not normally see this covering of the Orla with 
sand or ashes at an actual Bris Mila these days, this Minhag (custom) is 
still relevant. Of course, the real question is why is this covering done? 
Interestingly enough, the answer to this question comes directly from this 
week’s Sidra, in which Bilam says the following of Yisroel: 
“Who can count the dust of Ya’akov, and the number of the marital 
pairings of Yisroel? Let me die the death of the righteous, and let my last 
end be like its (the nation Yisroel)!” (Bamidbar 23:10) 
The K’Sav Sofer (Rav Avraham Shmuel Binyamin Schreiber 1815- 1871) 
of blessed memory, presents the following observations on this Passuk 
(verse). 
Bilam actually stated, “Who could possibly stand against the ‘Z’chus’ 
(merit) of the blood of Bris Mila which the B’nai Yisroel have, whereby 
they cover it (the blood and Orla) with ashes (dust)?” 
The K’Sav Sofer instructs that from the above Passuk we have the Minhag 
(actual term used by the K’Sav Sofer) of covering the Orla. Nevertheless, 
the true significance of this covering must be understood. Why in fact, did 
our Rabbanim of blessed memory add this covering of the Orla to the Bris 
Mila? The veritable thought here is as follows. In truth, the Mitzvah of 
Bris Mila is a great honor and distinction to the Jewish nation, for, His sign 
is stamped into our flesh. 
Nevertheless, instructs the K’Sav Sofer, even though we bear this 
prominent distinction of Bris Mila, we are never under any circumstances 
to become haughty because of it (or, because of anything else for that 
matter). For, even Avraham Avinu, after circumcising himself at the age of 
ninety nine, never overly admired himself or became arrogant through this 
Mitzvah. Instead, after his Bris Mila, we see the following: 
“And Avraham answered and said, ‘Behold now, I have taken upon me to 
speak to G-d, I who am but dust and ashes.’” (B’raishis 18:27)  
Now then, continued the K’Sav Sofer, the Minhag of covering the Orla 
with ashes or sand is to illustrate that we do not permit ourselves to 
become self-aggrandizing and haughty as a result of our performing the 
Mitzvah of Bris Mila. For, the Mitzvah of Bris Mila is accomplished 
solely because it is commanded of us in the Torah, with no other reason 
necessary, as was done by Avraham Avinu without any alternative or 
extrinsic reason. 
Thus is precisely what our Rabbanim of blessed memory hinted at, 
concluded the K’Sav Sofer, through the words of Bilam, who stated, “It is 
not sufficient that they only accomplish Bris Mila, but they go out of their 
way to show their humility by covering the Orla with ashes or sand. How 
can such a nation be overcome?” Here, conclude the words of the K’Sav 
Sofer. 
The lessons of humility and modesty are not strangers to the pages of our 
mailings due to the immortal words of the Navi (prophet): 
“He has told you, ‘Man, what is good; and what does HaShem require of 
you, but to do justice, and to love loving mercy, and to walk humbly with 
your G-d?’” (Micha 6:8)  
Of course, based on what we have just learned, even the performance of 
Mitzvos requires modesty and humility. Imagine then, how truly repulsive 
it would be for someone in the synagogue whipping his Tallis (prayer 
shawl) over his head and striking another in the eye with it, without first 
looking to see if anyone was near. Or, as one is about to pull into a parking 
space in front of the synagogue, another steals that space in order for him 
to get to the Minyan (prayer quorum of ten adult males) quicker. 

No, Mitzvos are certainly not given for us to consider ourselves on higher 
spiritual plains through their accomplishment. Rather, the Mishna in Pirkei 
Avos 4-2 tells us: 
“Ben Azzai would say, ‘Run to perform a light Mitzvah, as for a more 
severe one. Flee from sin! For, (the performance of) one Mitzvah leads to 
another. And, one sin leads to the next. The reward of a Mitzvah is the 
Mitzvah itself. And, the reward of sin is sin itself.’” 
In truth, the Jewish nation is unique among all the other nations who 
inhabit this planet in that we are the sole possessors of the Torah 
HaK’dosha. No other people can ever boast this fact, nor can they ever 
guess at the infinite profundity of the Torah, as the Midrash Aicha Rabbah 
2-13 instructs: 
“….. Should a person tell you there is wisdom among the nations, believe 
him….. But, if he tells you that there is Torah among the nations, do not 
believe him…..” 
No, we do not glorify ourselves with the performance of Mitzvos, but 
rather glorify the One who bestowed those Mitzvos upon us. May we 
always keep that in mind. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Torah Insights - Appreciating the Limits 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
In this past week’s Mishpacha Magazine (page 67), writer Ari Zivotofsky 
describes a celebratory feast he stumbled upon in Mumbai, India, 
sponsored by a member of the Jewish community in honor of having 
acquiring a new car. Apparently, in the Mumbai Jewish community many 
have the custom to express gratitude for good things that happen in their 
lives. To many of us, such events might generate a fleeting, short lived 
feeling of excitement, but would hardly seem worthy of acknowledging 
with a gesture of gratitude towards Hashem. A wonderful practice indeed 
this remote community maintains; perhaps the more primitive society of 
Mumbai has some valuable instruction to offer our more sophisticated 
American culture. 
There are numerous Chazal that identify the mida of hakaras hatov - 
showing appreciation - as foundational to many other good midos, and 
bemoan the ripple effect on one’s midos when he ignores or denies the 
good he has received. Interestingly, although our society does not give 
primacy to this important perspective, as a matter of fact, as time passes, a 
proliferating sense of entitlement seems far more ubiquitous than the 
humbling mida of gratitude which chazal so passionately espoused, there 
was a time when even the arrogant self-centered persona could not ignore 
the innate, intuitive, hakaras hatov imperative. 
In this week’s parsha we meet Bilaam, who seems to have made a series of 
devastatingly bad choices. In addition to being etched in the annals of 
history as one who attempted to outsmart G-d, and instead was himself 
bested by his own mule, the individual who until recently would have been 
referred as the paradigm of the arch-enemy of the Jewish people, on a 
personal level, was also identified by chazal as an immoral individual with 
severe character flaws. Chazal describe him as selfish, greedy, and 
arrogant. Furthermore, and to his ultimate detriment, he was blissfully 
unaware of his bad midos. He boasted of his conformance with Hashem’s 
wishes. As he proclaimed to Balak and his entourage, “Im yiten li Balak 
m’lo beiso kesef v’zahav, lo uchal la’avor es pi Hashem – Even if Balak 
were to give me a house full of gold and silver, I cannot transgress the 
word of Hashem.” In his distorted sense of morality, Bilam considered his 
evil, nefarious behavior to be fulfilling the word of Hashem. 
Yet, despite all of his sinful, misguided self-justification, there was one 
mida whose evil he recognized and whose implications he could not 
ignore. The Yalkut Shimoni describes that when Balak asked Bilaam to 
cures the Jews, Bilam initially resisted with a simple argument. He pointed 
out that Balak was a descendant of Lot, and it was Avrohom Avinu who 
had saved Lot from the destruction of Sedom. Bilaam himself was a 
descendant of Lavan’s son, and it was only in Yaakov’s merit that Lavan 
had a son. Hence the very existence of Bilam and Balak was owed to the 
credit of Avrohom and Yaakov. “How can we conspire” wondered Bilam, 
“to curse the descendants of those who are responsible for our very 
existence?!? You are causing both of us to be ‘k’fuyei tov’guilty of 
denying the good that was done for us!” Not the kind of mussar shmuess 
you would expect to hear emerging from Bilam’s mouth, right? Yet, 
apparently even Bilam was unable to ignore the shame and inescapable 



!waaBtu!rmc!– trcdk trcd ihc                                                                17 
guilt of being categorized as a kofuy tov – one who denies the good he has 
received. 
Let us consider the context of this dialogue. Balak was concerned about 
the very future of his country. He was concerned that the Jews would 
unseat him, conquer his land, and destroy his nation. The only solution he 
could come up with was to have Bilam curse the Jews. He decided that this 
was necessary for the survival of his nation. The benefit he had received 
stemmed from an event that took place centuries earlier, and had certainly 
not been intended as a benefit for Balak; it was a by-product of something 
Avrohom had done for his nephew, Lot. Yet Bilam rebuked Balak and felt 
that the essential mida of hakaras hatov should have prevented him from 
suggesting such an antagonistic strategy against Klal Yisroel. 
Hakaras Hatov is something we struggle with constantly. Society tells us 
(both subtly and overtly) that we are entitled to great success, wealth, and 
luxury. We more readily notice where we are less endowed than our 
neighbors, than we do the great kindness we receive and have done 
nothing to deserve. It takes a diligent, conscious effort for us to feel and 
identify with the sense of propriety in this area than the misguided Bilam 
intuitively recognized. 
The Mesillas Yesharim (Chapter 8) points out that every situation in a 
person’s life is filled with opportunities to recognize and appreciate the 
chesed that Hashem has done for him. He writes this specifically about 
challenging situations in which the difficulties are prominent and far more 
apparent than the silver lining. Even at times of sickness, poverty, and 
personal tragedy, a discerning person is still able to recognize that Hashem 
is helping him get through these difficulties with kindness that he has not 
earned. Certainly, many of us have situations that are far less challenging 
and we still struggle to recognize and appreciate Hashem’s kindness. One 
who is successful at recognizing the good he receives not only becomes a 
better person, but a happier one as well. And the importance of this mida is 
underscored by none other than Bilam and his reaction to being asked to 
disregard it. 
And for that revelation, we thank him. 
Parshas Balak: How Do We Know When The Al-
Mighty is Speaking To Us? 
Parshas Балак: Как мы знаем, когда Аль-
Могучий обращается к нам? 

By Rabbi Yisroel Yitzchok Silberberg 
Mara D’asra Young Israel of Mapleton Park, Brooklyn NY 
Можно с уверенностью предположить, что все мы испытали в нашей 
жизни той или иной форме автомобильной проблемой. Это могло бы 
быть спустило колесо, разряженная батарея или даже простая ошибка 
вождения без достаточного газа. Теперь можно предположить, что 
большинство из нас не приветствовал такой незапланированной 
проблемы автомобиль и рассматривали эти события как события, 
которое мы пожелал не произошло и отходов нашего времени. 
Однако, после рассмотрения этой недели парше, я хотел бы 
предложить, что мы рассматриваем любые такие трудности 
автомобилей как благословение в маскировке. 
В нашем недельной главе мы имеем хорошо известную историю о 
том, как Валак, царь Моава нанял Билам проклинать еврейский 
народ. Мы знакомы с тем, как Всевышний вмешался от имени 
еврейского народа и как Билам был неудачным в его попытках 
больно нас. Да Билам был свободную волю и попытался проклясть, 
но аль-Могучий имеет возможность вмешаться и изменить проклятия 
в благословения вместо этого. 
Что самое поразительное из истории Билама является то, что 
Всевышний пытался влиять свободный выбор Билам в. По дороге на 
вступление встречаться Валака, Билам оспаривается Hahem 
многократно в попытке остановить его в его треков. Впервые Хашем 
появляется непосредственно к Валаку и после Аль-Могучий просто 
спрашивает, кто эти посланники, которые пришли, чтобы нанять его, 
чтобы вылечить евреев были, Аль-Могучий затем насильно 
инструктирует Билам не вступать Валака, а не вылечить евреев. 
Однако, как Билам сохраняется присоединиться Валака и проклинать 
евреев, сопротивление Аль-Mighty По становится менее очевидным и 
более тонким. Хашем в конечном итоге позволяет Билам пойти с 
посланниками, но ставит пределы и условия о его миссии. 
Кроме того, когда Аль-Могучий чувствует, что Билам есть и другие 
идеи в уме и намерен проклясть евреев, Аль-Могучий посылает 
Билам еще более тонкие признаки в виде автомобиля / осла 

неприятности как Аль-Могучий посылает Билам подсознательные 
сообщения что он должен переосмыслить свою миссию. Сначала осел 
видит ангела с мечом в руке осел лишь поворачивает дороги. Реакция 
Билам типична для человека, которые испытывают проблемы с 
машиной, пытаясь решить эту проблему, нажав осла, а понимая, что 
проблема осел является лишь симптомом более серьезной проблемы, 
что он вызвал. 
Кроме того, когда осел видит ангела снова осел вынужден выжимать 
вдоль стены, которая вызывает боль в ноге Билам в. Билам снова не 
видеть этого происшествия знак свыше, чтобы отразить и, возможно, 
изменить свои планы и поездки, но удвоить свой гнев по отношению 
к ослу, ударяя ее с большей силой. Кроме того, Аль-Могучий 
посылает Билам еще один знак, чтобы изменить свой путь, как осел 
не может продолжаться в любом направлении и сама вынуждена 
прекратить на ее пути. Тем не менее Билам, ослепленный жаждой 
богатства, престижа и общей ненависти к евреям, игнорирует все 
знаки и сделать еще один удар на осле. 
На данном этапе Аль-Могучий удаляет шоры с Билама и открывает 
ему правду его проблем осла. 
В нашей жизни хорошо, хотя мы предоставлен свободный выбор в 
том, как мы будем действовать по отношению к другим и в 
отношении наших обязательств перед нашим Творцом, все же Аль-
Могучего каждый так часто пытается вести нас и посылает нам знаки, 
что путь мы принимаем, возможно, является ошибочным. Еврейский 
народ только что пережил страшный потерю трех молодых еврейских 
студентов ешивы, которые были убиты бессмысленно арабскими 
террористами. И да, мы должны выследить их убийц и, возможно, 
изгнать арабов из определенной части страны. Однако идея, что мы 
должны отомстить и убить других молодых арабских мальчиков 
является ошибочным. 
Когда трагедия в приключилась на нас, мы должны занять время, 
чтобы отразить то, что подсознательные или прямой сообщение Аль-
Могучий посылает нас. Мы не должны путать террористов как 
реального человека в управлении этого мира, а в качестве 
инструмента в арсенале Аль-могучий, в котором он посылает Своих 
избранных нацию сообщения. Мы никогда не должны снова испытать 
проблемы с машиной и дай Б-г любого носил проблемы, как мы 
только что пережили. Но когда такие события происходят, мы 
должны иметь мудрость и силу, чтобы соперничает события в 
правильное перспективным. 
Хорошие Шаббат! Good Shabbos! 

The Parsha of Hallel 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Parashat Balak is always a welcome relief from the stressful news we 
read and hear about in the world around us. We go to sleep every night 
knowing that our neighboring countries, our “cousins”, are constantly 
planning and plotting to annihilate us in every way possible. 
But then we read Parashat Balak. We realize that this kind of planning 
and plotting is nothing new. Our enemies have tried every mean and 
way; from nuclear weapon, to chemical weapons and even cursing 
weapons from the mouth of a Bil’am HaRasha, who indeed, 
represented such a weapon. But the Shomer Yisrael, HaKadosh Baruch 
Hu, never slumbers or sleeps, He is our Guardian. The plans of Balak 
and Bil’am repeatedly fail, although they expended much energy and 
many animal sacrifices. 
The story of Balak and Bil’am is the only episode of our people written 
in the Torah that has no other witnesses besides the Ribbono Shel 
Olam. About three million people experienced the Yetziat Mitzrayim 
[Exodus from Egypt] event, the splitting of the Yam Suf, the falling of 
the daily Manna, the miraculous “well’ that sustained our people with 
water, but not so the Balak-Bil’am dangers. 
Our people were totally unaware of the dangerously threatening words 
that potentially could have emanated from the mouth of Bil’am. We 
know what Bil’am tried to do, only because HaShem told Moshe to 
include it in the Torah. Obviously, G-d wanted us to know what 
transpired in the country of Mo’av. He wants us to be aware that 
throughout the course of Jewish history our enemies have plotted and 
planned to harm us only to be thwarted by Avinu She’bashamayim 
[our Father in Heaven]. 
For sure, we have to be vigilant and constantly on guard by utilizing all 
our resources of intelligence, radar systems, undercover agents and 
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secret services, to know what is transpiring in our enemy camps... But 
after all is said and done, as long as the One Above is pleased with us, 
then we can rely upon “HINEI LO YANUM VELO YISHON 
SHOMEIR YISRAEL”” Behold, He Who watches Israel shall neither 
slumber or sleep” [Tehilim 121]. The Balak –Bil’am parasha assures us 
that we can continue with our daily lives, sleep peacefully at night, 
feeling secure that the Shomer Yisrael is there for us. 
Gemara Megillah [14a] asks, “Why is Hallel not recited on Purim?” 
One of the three answers given is, KRI’ATA ZOH HALLEILA” that 
the mere reading of Megillat Esther is tantamount to reciting Hallel. 
For Hallel means expressing praise and thanks to G-d for the miracle 
done on our behalf; and Megillat Esther does just that. Hallel is recited 
not only for overt and miraculous events, but even for a NES NISTAR, 
hidden and seemingly natural events. Therefore the Beracha of 
“SHE’ASA NISSIM LA’AVOTEINU” is recited on Purim just as on 
Chanukah. 
Now I ask you, is the miracle that transpired behind the scenes of 
Mo’av any less miraculous and profound than the events of Purim? I 
therefore believe that hearing Parashat Balak being read from the 
Torah is considered equivalent to hearing Hallel recited. 
But the Parsha also teaches us, in the very last nine pesukim, that when 
we do things within our own camp against the Torah that displease G-
d, a catastrophe can occur. Not one Jew was harmed by the attempted 
curses of Bil’am, but twenty-four thousand Jews died as a result of our 
doing something that angered HaShem. The lesson is simple, We 
ourselves, not our enemies, could cause our own destruction. The 
parasha begins with happiness but ends with tragedy. Just as Hallel 
begins with praises of joy but ends with “Ana HaShem Hoshi’a Na, 
Ana HaShem Hatz’licha Na”, Please G-d, save us now! Because we 
don’t know what tomorrow will bring. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Balak 5776  
GOOD MORNING! The story is told of Napoleon walking through the 
streets of Paris one Tisha B'av (the 9th day of the Hebrew month of 
Av, a day of fasting and mourning for the destruction of the two 
Temples). As his entourage passed a synagogue he heard wailing and 
crying coming from within; he sent an aide to inquire as to what had 
happened. The aide returned and told Napoleon that the Jews were in 
mourning over the loss of their Temple. Napoleon was indignant! 
"Why wasn't I informed? When did this happen? Which Temple?" The 
aide responded, "They lost their Temple in Jerusalem on this date 1700 
years ago." Napoleon stood in silence and then said, "Certainly a 
people which has mourned the loss of their Temple for so long will 
survive to see it rebuilt!" 
If we know our history and understand it, then we can put our life in 
perspective. We can understand ourselves, our people, our goals, our 
values. We will know the direction of our lives, what we want to 
accomplish with our lives and what we are willing to bear in order to 
fulfill our destiny. Friedrich Nietzsche put it well, "If you have a 'why' 
to live for, you can bear with any 'how'." 
We are now entering the Three Weeks, the time between the 17th of 
Tamuz (observed Sunday, July 24th) and the 9th of Av (starting 
Saturday day night, August 13th). This is a period when many 
tragedies happened to the Jewish people. Why do we mourn the loss of 
the Temple after so many years? What did and does it mean to us? 
The Temple was a central focal point of the Jewish people. Three times 
a year -- Passover, Shavuot and Sukkot -- the Jews living in the Land 
of Israel came to worship and celebrate at the Temple. It offered us the 
ultimate opportunity to come close to the Almighty, to elevate 
ourselves spiritually. It represented the purpose of the Jewish people in 
the Land of Israel -- to be a holy people united with the Almighty in 
our own land ... a Jewish state. That is what we seek to regain and that 
is why we mourn and remember the loss of what we once had. 
What can one read to gain knowledge, get perspective, to understand 
who the Jewish people are and what we are about? Certainly, reading 
the Five Books of Moses is the place to start. I recommend the 
Artscroll Stone Edition. Nineteen Letters by Rabbi Samson Raphael 
Hirsch will give a tremendous understanding of the Jewish purpose. 

Nine Questions People Ask About Judaism and Why the Jews -- The 
Reason for Anti-Semitism by Praeger and Telushkin address central 
issues of the Jewish people. And then there is Judaism in a Nutshell: 
God by Rabbi Shimon Apisdorf for people who are long on curiosity, 
but short on time. For more history and understanding of the holidays, 
read Book of Our Heritage by Eliyahu Kitov. All are available from 
your local Jewish book store, JudaicaEnterprises.com or 877-758-
3242. 
In Jewish cosmology, the Three Weeks are considered to be such an 
inauspicious time period that one is not allowed to get married. From 
the 1st of Av (August 5th), one is even advised to push off court cases 
until after the 10th of Av (August 14th). We refrain from hair-cutting, 
purchasing or wearing new clothing, listening to music and pleasure 
trips. It is a time for self-reflection and improvement. 
On the 17th of Tamuz, five calamitous events occurred in our history: 
1) Moshe broke the first Tablets of the Ten Commandments when he 
descended from Mt. Sinai and saw the worshipping of the Golden Calf 
2) The Daily Sacrificial Offerings ceased in the First Temple due to 
lack of sheep 3) The walls of Jerusalem were breached during the siege 
of the Second Temple 4) Apustumus-the-Wicked burned a Sefer Torah 
and 5) An idol was placed in the Sanctuary of the Second Temple. 
The 17th of Tamuz is a fast day. The fast begins approximately an hour 
before sunrise and continuing until about an hour after sunset. The 
purpose of the fast is to awaken our hearts to repentance through 
recalling our forefathers' misdeeds which led to tragedies and our 
repetition of those mistakes. The fasting is a preparation for repentance 
-- to break the body's dominance over a person's spiritual side. One 
should engage in self-examination and undertake to correct mistakes in 
his relationship with God, his fellow man and with himself. 
It is interesting to note that Saddam Hussein was a student of Jewish 
history. He named the nuclear reactor (from which he planned to create 
a bomb to drop on Israel) -- you guessed it, Tamuz 17! (Want the 
source? Two Minutes Over Baghdad by Amos Perlmutter). I also 
highly recommend ShabbatShalomAudio.com and aish.com/holidays. 
There are many excellent articles and insights on our website. 
Torah Portion Of The Week: Balak 
This week's portion is one of the most fascinating psychologically-
revealing portions in the whole Torah! Bilaam, a non-Jewish prophet, 
was granted a level of prophecy close to Moshe's level of prophecy. 
The Almighty gave Bilaam these powers so that the nations of the 
world could not say at some point in the future, "If we had a prophet 
like Moshe, we too would have accepted the Torah and would have 
lived according to it." Bilaam is an intriguing character -- honor-
driven, arrogant and self-serving. Unfortunately, not too unique 
amongst mankind. 
Balak, the king of Moav, wanted to hire Bilaam to curse the Jewish 
people for a fortune of money. It is interesting that Balak believed in 
God and the power of invoking a curse from God, yet thought that God 
would change His mind about His Chosen People. (God is not a man 
who changes his mind). Bilaam was very desirous to accept the 
assignment to curse the Jews -- more for the profit motive than the 
prophet motive. 
The Almighty allowed Bilaam to go to Balak (cautioning him to only 
say what God told him). The Almighty gives every person free-will 
and allows us to go in the direction that we choose. Three times Bilaam 
tried to curse us and three times the Almighty placed blessings in his 
mouth. Balak was furious! So, Bilaam gave him advice with hopes of 
collecting his fee -- "If you want to destroy the Jewish people, entice 
the men with Moabite women and tell the women not to submit until 
the men bow down to an idol." Balak followed the advice and 
consequently the Almighty brought a plague against the Jewish people 
because the men fell for Bilaam's plot. We see from this that the 
Almighty hates licentiousness and idol worship. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: Bilaam tells the messengers from Balak, "God 
refuses to let me go with you" implying that he could only accompany 
representatives of a higher social status. How is it possible that Bilaam 
misunderstood the Almighty's message to refer to the honor due 
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someone of his own "distinguished" status, rather than the plain 
meaning of the words? 
From here we see the power of bias to blind a person. Bilaam's own 
arrogance led him to fool himself about what he thought were the 
Almighty's intentions. It is clear to any unbiased person that the 
Almighty did not want Bilaam to curse the Jewish people. However, a 
person usually hears just what he wants to hear. 
Each of us must realize that we too have biases and selective hearing. 
By being aware of our biases, hopefully we can avoid making 
embarrassing and costly mistakes. By discussing with a friend, we can 
further protect ourselves from our biases. 
Aish Fact 
Go Inspire - (formerly called "Jerusalem Fellowships"), founded in 
1985, has brought tens of thousands of university students to Israel 
from around the world. It uniquely mixes the adventure and fun of 
touring Israel with the inspiration and meaning of learning about 
Judaism. goinspire.com/group-trips-to-israel/ 
Quote of the Week 
Death leaves a heartache no one can heal -- Love leaves a memory no 
one can steal  
With Deep Appreciation to Bob & Zivia Gill  
With Special Thanks to Moshe Eliyahu & Barbara Growald 
This article can also be read at: http://www.aish.com/tp/ss/ssw/387170911.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Balak 
Bilaam - The I Syndrome 
Whoever possesses the following three traits is of the disciples of our 
father Avraham; and whoever possesses the opposite three traits is of 
the disciples of the wicked Bilaam. The disciples of our father 
Avraham have a good eye, a meek spirit and a humble soul. The 
disciples of the wicked Bilaam have an evil eye, a haughty spirit and a 
gross soul. What is the difference between the disciples of our father 
Avraham and the disciples of the wicked Bilaam? The disciples of our 
father Avraham benefit in this world and inherit the World To Come… 
The disciples of the wicked Bilaam inherit gehinom and descend into 
the pit of destruction…. (Avos 5:19) 
What are the three negative traits of the Bilaam School? Rashi explains 
the "evil eye" as reflecting a jealous personality that looks at the 
success of others with a jaundiced eye. Rambam interprets it as 
overbearing desire to accumulate wealth. The mishnah's second trait 
certainly refers to excessive pride. Nefesh rechava, the final 
characteristic, means an exceedingly great abundance of desire. Thus, 
we have jealousy, arrogance, and the desire for both money and 
physical pleasure. 
Chazal, in their typically sensitive reading, locate all these traits in the 
biblical account of Bilaam. According to Rashi, the jaundiced eye 
emerges from Bilaam's look at Am Yisrael in their tents (Bamidbar 
24:2). In Ibn Ezra's commentary on Chumash, he cites a similar 
interpretation and says that Bilaam tried to look at them with an evil 
eye. 
Bilaam expresses disproportionate pride when referring to himself as 
the one who knows "supernal knowledge" (Bamidbar 24:16). 
Furthermore, Bilaam tells the officials of Moav that "God prevents me 
from going with you" (Bamidbar 22:13). Midrash Tanchuma 
insightfully notes that he could have simply said "G d prevents me 
from going." The addition of "with you" implies that they are the 
problem rather than Bilaam's desire to curse. Bilaam claims that if only 
more distinguished officials had come, G d would have approved 
Bilaam's strategy. This desire to not admit of one's own inability and to 
place the blame on others reveals an arrogant demeanor. 
Avraham and Bilaam represent on a universal scale diametrically 
opposed models of character. The mishnah calls on all of us to emulate 
the traits of Avraham rather than those of Bilaam. 
R' Zusha and the Rav 
In the town of Anipoli there were two Rabbis, Rebbe Zusha the 
Chassid, and the town Rav, a Misnagged. R' Zusha was always happy 
despite the fact that he had nothing but troubles, poverty, and ill health. 
The Rav on the other hand, despite his honorable position in the 

community, was always unhappy, depressed, bitter and angry. He 
could not bear others, or even himself. 
One night, bitter and frustrated he went to ask R' Zusha for help. He 
sneaked out of his house at an hour when he would not be seen and 
secretly made his way to the hovel which R' Zusha called home. When 
he arrived, the lamps were still burning, so he knocked hesitantly. 
Almost immediately R' Zusha appeared at the door with a smile and an 
invitation to enter. 
"How is it that you are so happy and content and I am always angry 
and cursing everybody?" asked the bewildered Rav. 
"Let me give you an example," offered R' Zusha. "Take the wedding of 
R' Moshe's daughter. When Reb Moshe, the local oshir, made a 
wedding for his daughter recently, he dispatched a messenger to 
personally invite the special citizens of Anipoli. When the messenger 
came to your house, you demanded to see the guest list. You saw that 
you were 14th on the list." 
'"Chutzpah!' you shrieked, and decided that you would attend, but 
come late. When you arrived, all the guests were already sitting at the 
tables and eating the festive meal. When you arrived, there were no 
empty places to be found. 
"Soon, Reb Moshe the philanthropist saw you looking for a place to sit. 
'Rabbi,' he called out, 'where have you been?' He brought you to the 
head table, but there were no more empty places. They brought you a 
chair, but you sat behind somebody else. You were furious, looking for 
somebody to lash out at, but nobody was really paying any attention to 
you. The waiter did not even see you. By the time the host noticed that 
you were not eating, all the food was gone. 
"R' Moshe went into the kitchen to find something, but there was 
nothing befitting the Rav of Anipoli. Everything had already been 
picked through. By this time you were cursing the host, the waiters, the 
guests, and even the bride and groom themselves. When it came time 
for the bentching and the Sheva Brachos, you had been all but 
forgotten. You went home broken, angry, and bitter, cursing the Master 
of the World Himself. 
"When the messenger came to the house of R' Zusha (he always 
referred to himself in the third person), Zusha was taken aback. What a 
kind gesture! Reb Moshe is inviting Zusha to the wedding of his 
daughter?! What has Zusha ever done to deserve an invitation to their 
wedding?! 
"So Zusha went two hours early to the wedding. Zusha asked what he 
could do to help set up. Zusha officiated at the ceremony. Zusha ate a 
full meal. Zusha was honored with bentching and Zusha recited the 
Sheva Brachos." 
"You see", Rebbe Zusha continued his explanation to the Rav of 
Anipoli, "you wanted everything, but you ended up with nothing. 
Zusha didn't ask for anything, but he got it all!" 
Look at Me! 
Rav Yechiel Yaakovson, a renowned Israeli educator, once told over 
an incident that happened while he was driving down the street with a 
bochur. A motorcycle passed. The guy tried to show off; he thought he 
was in a circus. Rav Yaakovson decided to use the opportunity to relay 
a message that he wanted the bochur to hear. This is what he related: 
At the next traffic light, I opened the window. He opened the window 
of his helmet. He looked at me and said: "Uhhhh." (Translation: "Yes, 
sir, what do you want?") 
I heard the language he was speaking so I felt I had to answer in kind. 
"Wow, what a show!" 
"Something, eh!" (Translation: "Boy, wasn't that something special?") 
"Not just something, but out of this world." 
We continued the conversation a bit, and then I said to him, "Yeah, it 
was something special, but what a pity." 
"What do you mean?" His tone of voice changed to suspicion. 
Something had gone wrong with the flow of the conversation. 
"Both you and I know that what you did doesn't come as easy as it 
seems. All those gyrations on one wheel really get your pulse moving 
and put you under a constant intense pressure. We have both read 
about young motorcyclists dying from heart attacks at a relatively 
young age. You know that if there is any gravel or an oil spill on the 
pavement you will not be able to see it until it's too late. With four 
wheels you might be able to retain control, but not with two or one. 
The sudden turns you make are frightening, they create severe tension. 
And you do this every day. 
"But it's worth it, so the gang should see. But there is a price. 
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"What is not fair in this world, is that after all the practice, all the 
danger, all the tension, someone else harvests the profits. If I go home 
and I tell them, 'You know, I saw… Excuse me, what's your name?' 
'David.' '…I saw David today on his Suzuki. Wow! What spins!' Then, 
maybe, perhaps, at least you got your name mentioned. But now, all I 
see is the Suzuki. I don't see you. I don't know who you are. Maybe, if 
you put on the show back home… Where do you live? Tiveria. Fine. 
At least there you can show off in front of all your friends. Go to 
Tiveria, ride on one wheel, break your bones, crack your skull. Then, 
maybe it's worth it. The gang will see. But here, on the highway? What 
do you have from it? Nobody sees you. All they see is the Suzuki. 
They see some crazy guy driving like a maniac. And they don't even 
know it's you!" 
"Ugh! You're driving me crazy!" And with that he drove off. 
I turned to the boy next to me. "Don't you think this is really weird? 
This guy comes along. You see him for a split second. You don't even 
know who he is. And he's willing to break his neck to show off in front 
of you. There are battles on the highway. Cars pass each other and cut 
each other off, and when they lose, they go mad. But they never 
succeeded in passing me, only my car. They don't see me, they see my 
car. That doesn't insult me at all. 
"People are so easily insulted. I met a boy once, he had gone to Tel 
Aviv. Some people there made fun of him because he's a Charedi. He 
was so broken from the experience. He couldn't learn, he couldn't 
sleep. Totally broken. 
"I told him, 'The same thing happened to me. I was once in Brooklyn 
and some goyim yelled at me, "Hey Jew boy!" That is the same thing 
right?' 
"'No.' 
"'Why not?' 
"'Oh, some stupid goyim, what do you care about them?' 
"'And what do you care about those kids in Tel Aviv? They laughed at 
you? They made fun of you? They saw some Charedi. Ten minutes 
later they're gone. What do you care? They made fun of some Charedi, 
not you.'" 
They once made a secret study. There has been thirty years of progress 
in the field of orthopedics on every level; from shoes, to beds and 
mattresses, to chairs. And you know what? The back problems only got 
worse. But not exactly the same problems. New ones. They found that 
most people do not walk naturally. Even at night when they are 
sleeping, they lie there as if they are posing; as if someone is standing 
there staring at them. 
If only they would feel that HaKadosh Baruch Hu was looking at them. 
When they step forward to Shemoneh Esre, do they feel the same 
thing? Or is it different? 
Wishing everyone a Gut Shabbos! 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Broken Pieces-The Message of the Three Weeks 
The sun is shining and the fields smile with ripening crops, but our 
gaze is turned to the past. It is thoughts of churban—destruction, 
overthrow and ruin—that sunny Tammuz brings into every Jewish 
heart. 
Many a page of Jewish history has been written in tears, but the most 
tearstained pages have been those of the Three Weeks. The great 
tragedies of Jewish history—Nevuchadnetzar, Titus, Ferdinand, 
Hitler—all chose this period to unfold. The Three Weeks are a 
continuation of an ancient tragedy. The galus that began with 
Nevuchadnetzar will not end until the last trace of the doubts that 
brought it has been overcome. 
For this reason, it is not mourning that dominates our remembrance for 
the churban, but fasting—that is, searching our hearts to find our way 
back, recognizing the causes of our downfall and mustering the energy 
to eliminate them. This is the task these fast days must strengthen us 
for. 
In general, it is not joyful events that determine our duties. Every 
trouble that disturbs our lives also presents new openings for the 
accomplishment of our task. The task remains the same, both for the 
nation as a whole and for each individual: the observance of the Torah, 
the fulfillment of the Law transmitted to us at Har Sinai. The only 

thing that changes with our success or misfortune is the stage on which 
we play our part. So as long as the churban still affects us, we must 
keep coming together to examine and re-examine our lives in light of 
the event we are remembering. 
“Whenever I visit them, I will visit this sin [Cheit HaEigel] upon 
them,” says G-d. Every future catastrophe is due in part to Cheit 
HaEigel, and we will have to atone for it. We cannot dare forget it, we 
cannot dare let the Three Weeks pass without gathering up the 
fragments of the luchos at the foot of the mountain, deciphering the 
warnings they hold for us. 
Shouldn’t we seek to find out the source of all our errors, the root of all 
our suffering? During the Three Weeks, shouldn’t we make every 
effort to discover what has broken our luchos, and what we endure as 
long as they are broken? 
Have a wonderful Shabbos, Moshe Pogrow 
Director, Ani Maamin Foundation 
To be added to email list or to sponsor a week, please email moshepogrow@gmail.com Please note: This “Gem of the Week,” is based on excerpts 
from Rav Shamshon Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
 

Rabbi Ben-Zion Rand 

Likutei Peshatim 

Volume 31 Number 40 July 23, 2016 

Utilizing The Moment 
“And Bilaam answered and said to the servants of Balak: ‘If Balak were 
to give me his houseful of silver and gold, I would be unable to 
transgress the word of God, my Lord, to do anything small or great.’ ” 
BeMidbar 22:18 
God angers every day for a moment, but the moment lasts only for a small 
fraction of a second. Bilaam was able to fix precisely that moment, and 
this is when he aimed to pronounce his curse, as the verse states (24:16): 
“This is the word of Bilaam...[the one who] knows the will of the Highest 
One.” -- Gemara Berachos 7a 
Tosafos wonders what curse Bilaam possibly could have planned to 
pronounce during this brief moment, which the Gemara calculates to last 
for less than one fifty-eight thousandth of a second! Tosafos answers that 
he planned to say “ - Destroy them!” Or else, Tosafos explains, once 
Bilaam began his curse during that moment, he could continue to cause 
harm and havoc with his words even if they then extended beyond that 
moment of anger. 
Rabbi Chaim Abulafia explains that initially, when Bilaam was denied 
permission to accompany the messengers of Balak, Bilaam said, “I would 
not be able to do anything small or great.” What did he mean by this? 
According to the insights of Tosafos, we can now interpret these earlier 
words of Bilaam as he spoke to the officers of Balak. Bilaam was saying 
that he would not be allowed to pronounce a small curse by saying "", 
and that he would also not be able to expound and pronounce a lengthier 
curse, even by beginning at the moment of Hashem’s anger. The message 
of Bilaam was that he was totally under the control of Hashem, and that 
the mission was destined to be doomed. 
They Compared Bilaam To Moshe 
“And the elders of Moav and the elders of Midian went with charms in 
their hand, and they came to Bilaam and spoke to him the words of 
Balak.” BeMidbar 22:7 
They brought along all sorts of charms so that Bilaam should not say, “I 
do not have the implements I use with me.” Another interpretation is that 
the elders of Midian took this “charm” in their hand and said, “If Bilaam 
will come with us at this time it is a sign that ‘there is substance to him’, 
but if he will push us off, ‘there is nothing to be gained from him’.” 
Therefore, when he said to them, “Spend the night here,” they said, 
“There is no hope in him.” They left him and went off, as it says (Verse 8), 
“So the officers of Moav stayed with Bilaam”, but the elders of Midian 
went off.” – Rashi 
Earlier, in his comment on Verse 4, Rashi points out several critical 
insights as introductory background to our episode. The nations of Midian 
and Moav were bitter enemies. Yet, in order to battle the Jews, whom they 
each viewed as a common threat, they joined forces. The leaders of Moav 
saw that the Jews were defeating each of their opponents in an unnatural 
manner. They knew that Moshe, the leader of the Jews, had grown up in 
Midian. The people of Moav therefore contacted the Midianites in order to 
determine the nature of Moshe. When they heard that his strength was in 
his power of words, they contacted Bilaam, who was also known for his 
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cunning abilities to control destiny with his power to pronounce verbal 
curses. 
Rabbi Akiva Eiger points out a lesson. It is intriguing to decipher the 
strategy of Moav. Even though Bilaam was a capable orator, and his 
power of words was strong, it would be at best questionable as to whether 
he would be effective against Moshe, who was an established giant in the 
verbal domain. After Bilaam would pronounce his curse, Moshe would 
simply counter his verbal venom with a response which would neutralize 
and nullify it. It was also certain that the blessings of Moshe would be 
successful, for concerning Moshe we already find that he was declared as 
the chosen one (BeMidbar 12:7) - “In My entire house he is the trusted 
one.” 
It is perhaps this very point which the elders of Midian were sent to 
determine. When they arrived at the house of Bilaam they set out to find 
out. They also knew that when Moshe wanted to know the halacha of 
Pesach Sheni, he told the people (BeMidbar 9:8): “Stand by, and I will 
hear what God will command for you.” Thus, it was known that Moshe 
could ask God a question whenever he wanted to. The officers of Midian 
now set out to see Bilaam. If Bilaam would immediately announce that he 
was ready to go with them, this would indicate that he was greater than 
Moshe (), for Moshe had to delay before getting his response 
from God. If Bilaam would say that he had to consult with God to see 
whether he could go and curse the Jews, this would indicate that he was, at 
best, equal to Moshe. This, however, was worthless to them 
), for Moshe would cancel any effect which Bilaam could 
hope to have. When Bilaam not only told them to wait, but he also told 
them to stay overnight, they realized that he was on a level even lower 
than Moshe. At that point, they realized that there was no hope at all 
(), and the elders of Midian immediately departed without 
waiting. This is why the verse attests that it was only the officers of Moav 
who remained overnight. 
Firmly Founded In The Festivals 
“And God opened the mouth of the she-donkey, and it said to Bilaam: 
‘What have I done to you that you have struck me these three times?’ ” 
BeMidbar 22:28 
 - “these three times” - The donkey intimated to him: “You 
seek to uproot a nation which celebrates three festivals a year.” – Rashi 
Sefer Pardes Yosef notes that our sages (See Sota 10a) report that Bilaam 
became lame as a result of having his leg crushed against the wall of the 
vineyard by his she-donkey in 22:25. This particular punishment was 
appropriate for him, as Hashem used this opportunity to show Bilaam that 
his ill-fated mission was based upon deceit and pride. The Gemara 
(Shabbos 104a) teaches that falsehood has no footing. The trait of conceit 
is also associated with one’s stance, as the verse states (Tehillim 36:12): 
“Let not the foot of arrogance come to me.” We therefore see that the 
crushing of Bilaam’s leg was symbolic of the collapse of his falsehood and 
pride. 
Another aspect to Bilaam’s leg’s being crushed was, as Rashi reports, that 
Hashem wanted to hint to Bilaam that his aim to curse the Jews was 
doomed, because the Jews were destined to celebrate three festivals each 
year. These festivals are called , alluding to the special mitzvah for 
each male among the nation to travel by foot on this pilgrimage to 
Yerushalayim and the Beis HaMikdash. The Gemara (Chagiga 3a) 
associates the mitzvah of walking to mark the festivals to the verse in Shir 
HaShirim (7:2): “How beautiful is the pounding of your footsteps, O 
daughter of nobles!” 
At the moment Bilaam attempted to use his feet for destruction and 
devastation, he was shown that the Jews use their energies for blessing and 
bounty. This sharp contrast demonstrated the prominence and worthiness 
of the Jewish nation, which chose Torah and its teachings as their mission. 
The Merit Of A Mitzvah 
“And Bilaam said to the angel of God, ‘I have sinned, for I did not know 
that you were standing opposite me on the road. And now, if it is evil in 
your eyes, I shall return.’ ” BeMidbar 22:34 
Bilaam did not see the angel of God who was blocking the path in front of 
his donkey. As soon as he realized the nature of the situation, he defended 
himself and exclaimed, “I have sinned, for I did not know...” The question 
is, however, why would this be considered to be a sin, if, in fact, Bilaam 
did not know that there was an angel standing there? He should have said 
that he was not at fault, due to his lack of awareness, and there should not 
have been a need to apologize. 
The Akeida explains that we see here a very basic principle. The very fact 
that Bilaam was unaware of the angel’s presence was inexcusable. This 

represented a failure on his part, as it indicated an earlier lost opportunity 
which now left him lacking. Sin causes a person to fall short of levels of 
achievement and progress. It results in a person’s being less than he could 
and should have been. Sin clogs a person’s heart and mind, and he is 
immediately and ultimately a lesser person than he could have been, 
unable to achieve tasks and missions in spiritual realms which were 
expected from him. This failure mode is inexcusable, and the person can 
be held responsible for having sinned in the first place. 
Just as sin creates a failure mode which can result in regrettable 
repercussions, so too, mitzvah observance creates an improved and better 
person. 
When the cornerstone of the Yeshiva of Lublin was set, Rabbi Meir 
Shapiro, , hosted a great reception in honor of the Torah. The honor 
was bestowed upon a benefactor by the name of Reb Shmuel Eichenbaum, 
who had purchased and donated the land upon which the yeshiva was to be 
built. Many illustrious rabbis and Chassidic rebbes graced the assembly, 
including Reb Yisroel of Chortkov, . When he met with Reb Shmuel 
Eichenbaum, the Rebbe smiled and said, “I do not envy you for your 
mitzvah of today, and the generous donation of the land upon which this 
yeshiva will be built. You are being afforded great honor in public for it. 
What I do envy, though, is that mitzvah that you must have done at some 
earlier time in order to merit to have arrived at this moment today. The fact 
that Hashem has allowed you to accomplish what you have done today 
must be due to some merit you have earned previously. It is for that 
mitzvah that I admire you!” 
Well-Prepared 
“Behold! A people who arises like an awesome lion and raises itself like 
a lion; it does not lie down until it consumes prey and drinks the blood of 
the slain.” BeMidbar 23:24 
When they get up from their sleep in the morning, they exert themselves 
like an awesome lion -  - and like a lion -  - to grab 
commandments: to wear a tallis, to read the Shema, and to put on tefillin. 
– Rashi 
Rabbi Yosef Karo was the author - Mechaber - of the Shulchan Aruch. In 
the opening remarks to Orach Chaim, which encompasses the laws of daily 
conduct, he begins with the following dictum. “One should awaken in the 
morning as a lion to fulfill the service of his creator.” The Rem”a (Rabbi 
Moshe Isserles) adds a comment to the words of the Mechaber: “And 
when he goes to sleep on his bed he should realize before Whom he is 
lying, so that when he awakens in the morning he should do so with 
enthusiasm and fervor to serve his creator.” What is it that the Rem”a is 
adding to the law as it is presented by the Mechaber? 
Sefer Tif’eres Adam notes that the Shulchan Aruch directs us to awaken 
with vigor and strength to accomplish the day’s tasks. How is it, though, 
that a person can hope to begin his day with such an attitude? It must be, 
explains the Rem”a, that in order to awaken like a lion, one must prepare 
the night before by going to sleep as a lion. If someone goes to sleep like a 
horse, how can he hope to be ready the next morning and awaken like a 
lion? 
This is indicated in the words of the evil Bilaam. “This nation will arise 
like an awesome lion and raise itself like a lion.” Bilaam could not help 
but notice that the people awoke to accomplish their mission of fulfilling 
the mitzvos with a passion. This was only possible, however, because “it 
will not lie down until it consumes prey”. Rashi explains there that this 
refers to their reading of Krias Shema before they retire at night, as they 
deposit their souls into the trusting hands of Hashem. This nation knew 
before Whom they slept, and with this in mind they were well-prepared to 
anticipate the challenges of the next day. 
Casualty Of Circumstances 
“And he followed the Israelite man into the tent’s inner chamber and 
pierced them both, the Israelite man and the woman into her belly, and 
the plague was halted from upon Bnei Yisrael.” BeMidbar 25:8 
The actions of Pinchas are described in detail, as he applied his zealous 
intentions to end a terrible crisis among the nation. The verse begins by 
teaching that “he followed after the Jewish man (Zimri)”, while it ends by 
reporting that he stabbed both Zimri and his partner in sin, Kozbi. Why 
does the verse first state only that Pinchas aimed to pursue the man, while 
it concludes by telling us that he killed both of the perpetrators, Kozbi as 
well as Zimri? 
Sefer Roshei Besamim explains that the truth is that Pinchas set out only 
to confront the Jewish man who was committing the terrible sin, which, 
among other concerns, served to desecrate the name of God. Zimri, being 
from Bnei Yisrael, was among those who were given the Torah with its 
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laws and guidelines prohibiting this illicit behavior. The Midianite woman 
was not guided by Torah principles, and she was not the aim of Pinchas 
and his vengeance for the sake of Hashem. The rule is (Sanhedrin 82a) that 
if “a Jewish man has relations with a non-Jewish woman, zealots may kill 
him”. The point is only “” - it is he who may be stopped, not the 
woman. 
This is why the verse describes how Pinchas “followed after the Jewish 
man”, for Zimri was the target of his vengeance. However, as he 
approached Zimri, and he found the two of them together, he was justified 
in stopping them both. 
Halachic Corner  
Pirkei Avos: Chapter 6 
The fast of Shiv’a Asar B’Tammuz is observed this year on Sunday, 
July 24 (18 Tammuz). What is the reason for fast days for the Jewish 
people? These fast days are designated to recall calamities which 
happened to the Jewish nation. The purpose of such fast days is to 
awaken our hearts to repent through remembering the transgressions of 
our forefathers, transgressions which led to these calamities, and to 
give thought to our own repetition of those misdeeds. It is said 
(Vayikra 26:40): “And they shall utter confession for their 
transgressions and the transgressions of their fathers.” Thus each 
person is required to engage in self-examination on those days and to 
undertake repentance from wrongdoing, for the essential significance 
of the fast consists of repentance, and fasting itself is merely a 
preparation for repentance. It is thus written of the people of Nineveh 
(Yonah 3:10): “And God saw their actions.” The Rabbis have 
commented that it does not say “And He saw their sackcloth and 
fasting.” It is “their actions” that God notes, not merely the external 
signs of repentance - the “sackcloth and fasting”. Those who spend the 
fast day idly are emphasizing what is secondary and disregarding that 
which is essential. Nevertheless, one cannot discharge his obligation 
through repentance alone, for fasting is prescribed on these days as a 
Prophetic ordinance and all Jews have accepted these fast days 
throughout the generations. 
Questions for Thought and Study 
1. From which nation did Balak, the King of Moav, originally come? See 
Ohr HaChaim 22:3 
2. How did the message sent to Bilaam allude to the large population of 
Bnei Yisrael? See Ba’al HaTurim 22:5 
3. Which words indicate that Bilaam was not a real  (prophet)? See 
Ramban 11:31 
4. Why did Hashem go to meet Bilaam (""), yet 
when Hashem wanted to speak to Moshe, He “called” to him ("")? 
See Da’as Zekaynim 23:4 
5. What is the "" - “the remnant of a city” - that Hashem said 
that Bnei Yisrael would ultimately destroy? See Rashi, Ibn Ezra, and 
Ramban to 24:19 
6. How many men were killed as part of the incident with the Ba’al Peor? 
See Ramban and Rashi to 25:5 
Answers: 
1. Balak was originally from Midian. He was recruited to be the leader of 
Moav due to their fear of Bnei Yisrael. 
2. The message said "" - “Behold, a nation went out”. The 
word "" is numerically equal to 60, alluding to the 60x10,000 (600,000) 
who left Egypt. 
3. The Torah says "" - “And God uncovered Bilaam’s 
eyes.” This showed that Bilaam did not really merit to see the angel as a 
true prophet would have. It was only through the merit of Bnei Yisrael that 
Hashem allowed Bilaam to have this vision. 
4. Hashem showed His disdain for Bilaam by telling him to stay away and 
not come near the “palace” of Hashem. Hashem wanted Moshe to stay 
near Him, so He summoned Moshe to Him. 
5. Rashi says that it is specifically referring to Rome. Ibn Ezra says that it 
is referring to every city in Edom. Ramban says that it is referring to every 
city in the world that has made war with Bnei Yisrael. 
6. According to Rashi, 157,200 men were killed. (Two by each judge. 
There were 76,800 judges.) Ramban says that 157,200 were supposed to 
be killed, but the killing of Zimri by Pinchas atoned for many of them. 
They died, however, before crossing the Yarden into Eretz Yisrael. 
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Rabbi's Message 
Critical Moments 
In every person's life there are critical moments which decide the 
future, often for generations. One such moment occurred to Bilam who 
was hired to curse the Jews. As Bilaam passed through a narrow 
passage way, an angel of mercy is sent to try to stop him from 
destroying himself. At that moment he had a choice. He could turn 
back, or he could continue on his mission to try to curse the Jews. 
Bilaam chose wrongly; within a parsha he will be dead. 
Another person who was at a critical moment was Bolok, the king of 
Moav, who hired Bilaam to curse the Jews. When Bilaam showed up, 
he told Bolok three strategies. First he told Bolok that he must bring 
offerings to the Jewish G-d. Then he said they will try cursing the 
Jews. Later he advised Bolok to try to get the Jews to sin. 
The second two strategies landed Bolok in dismal failure. Instead of a 
curse, Bilaam ended up declaring, "How goodly are your tents 
Yakov..." In an effort to get the Jews to sin, both Bolok and his 
daughter will end up dead. 
Interestingly, however, the first strategy, which must have required 
much effort from Bolok, ended up giving him a piece in eternity. When 
Bilaam told him that to succeed he would have to bring offerings to the 
Jewish G-d, Bolok confronted a critical moment in his life. He 
certainly wasn't a worshipper of the Jewish G-d. But in order to curse 
the Jews he would do almost anything. And he did. 
Despite the terrible ulterior motives involved, the medrash tells us that 
in the merit of those offerings that Bolok brought at that critical 
moment, he merited that Rus the matriarch of Shlomo came from him. 
Shlomo, the builder of the Beis Hamikdash where offerings to Hashem 
for the right reasons would be brought, would descend from him in the 
merit of those offerings. 
Every person has critical moments in life at which time life is literally 
at a crossroads. A good choice means eternity can be achieved. A poor 
choice means that much is lost forever. 
It is said that the Chofetz Chaim was once approached on Purim by a 
student who had had a bit too much to drink. The student blocked the 
Chofetz Chaim's path, and called out to him, "Promise me that I will 
have a portion next to you in Gan Eden." The Chofetz Chaim saw that 
he could not pass the young man without responding, so he made a 
very profound offer. He said, "If you accept on yourself to learn two 
laws a day of Shemiras Halashon, and to be sincerely careful with your 
speech, then I guarantee a portion next to me in Gan Eden." 
The young man apparently realized the magnitude of the offer, and he 
seemed to sober up a bit. He thought about the offer and began 
considering if he should take it. Did he really think that he would be 
able to guard his speech from now on? 
But the Chofetz Chaim's offer was not to be taken lightly. When the 
Chofetz Chaim saw that an affirmative response was not forthcoming, 
he declared, "Can you imagine. The young man is at the threshold of 
Gan Eden and refuses to enter!" The Chofetz Chaim sidestepped the 
youth, and walked away intensely disappointed. "Can you imagine, " 
he repeated, "I offered him Gan Eden... and he is not sure!" 
Every one of us is offered critical moments in the course of life. May 
we merit to recognize them and choose wisely. 
With best wishes for a wonderful Shabbos. 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the 
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virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His 
book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2016 by TEACH613TM  
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Balak 5776 
Do Not Denigrate Any Person, No Matter Who He Is. 
"ותראני האתון ותט לפני זה שלש רגלים אולי נטתה מפני וכו' גם אתכה הרגתי ואותה 

ל"ג) - החייתי" (במדבר כ"ב  
"When the donkey saw me, it turned aside these three times. if it had not 
turned aside from before me...i would have killed you and spared the 
donkey." (BaMidbar 22:33) 
This section of the parsha describes the events following Bilaam’s encounter 
with the angel when he, Bilaam, was on his way to curse Klal Yisroel. The 
angel of Hashem, with his sword drawn, stood in Bilaam's path, ready to 
oppose him. Bilaam did not detect the angel's presence, however the donkey 
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did see the angel, and detoured from the path. This occurred three times, and 
each time Bilaam beat his donkey for not continuing on the path. Hashem 
opened the mouth of the donkey, giving it the power of speech. The donkey 
rebuked(1) Bilaam, saying: "What have I done to you that you beat me these 
three times? Have I ever been in the habit of doing this to you?(2) " "No," 
replied Bilaam. Thus Bilaam was reproved by his donkey. He could not 
answer the rebuke of his donkey to justify his beating her. 
Rashi explains the meaning of our possuk as follows: The angel of Hashem 
said to Bilaam, "Had the donkey not turned aside…I would have killed you 
and spared the donkey. But now that the donkey did detour from its path and 
you struck it, causing it to rebuke you and you had no answer to its reprimand, 
I was obliged to kill it. For, if the donkey were to remain alive, Bilaam would 
have been terribly embarrassed. People who would see this donkey would say, 
'This is the very donkey whose rebuke reproved Bilaam. Bilaam is the human 
being who could not answer the rebuke of a mere animal.” Thus - according to 
Rashi, the angel of Hashem killed the donkey in order to spare the humiliation 
of Bilaam. Hashem had respect for Bilaam’s honor. 
This is mystifying. While it is true that if the donkey remained alive, it would 
have been a source of embarrassment to Bilaam, nevertheless, there is a 
greater consideration to take into account. If the donkey were to remain alive, 
it would have been a living sanctification of Hashem's name. People would 
marvel at the open miracle of this talking donkey and declare, "How great are 
your deeds, Hashem." This would certainly bring much Kavod Shamayim 
(honor to Heaven).  
In light of this consideration, we may ask, which alternative should take 
precedence? Should Hashem permit the donkey to live and, as a consequence, 
create a living sanctification of His name, notwithstanding the fact that it 
would bring embarrassment to Bilaam, or should Hashem kill the donkey? 
This would avoid shaming Bilaam, but would thereby cause the loss of a 
tremendous kiddush shem shamayim (sanctification of Hashem’s name)? 
Surely kavod shamayim is more important. If so, should not the angel of 
Hashem rather have chosen to spare the life of the donkey and thereby 
increase kavod shamayim? 
Furthermore, even if we were able to understand in some manner that it is 
worthwhile to sacrifice sanctifying Hashem's name in order not to shame a 
human being; which human being are we speaking about here? Are we not 
discussing the wicked Bilaam who sank to the lowest depths of depravity? 
Chazal (Pirkei Avos 5:14) depict Bilaam as having the most terrible character 
traits imaginable. Every fiber of his being embodied arrogance and envy, lust 
and greed. Chazal state(3) that Bilaam even stooped so low as to engage in 
bestiality. Chazal further declare(4) that the wicked Bilaam had no share in the 
world to come.(5) Surely, Bilaam personified one who should be least 
deserving of respect and honor. If so, was it worthwhile for the angel of 
Hashem to kill the donkey and forego an extraordinary sanctification of 
Hashem's name, simply in order not to embarrass a human being the likes of 
the wicked Bilaam. 
We see from here how heaven evaluates the honor due a human being, even 
one so vile as Bilaam HaRasha. The Torah deemed it appropriate that the 
donkey should die, thereby foregoing an opportunity for a great kavod 
shamayim. Why? In order to avoid embarrassment for even this most 
loathsome of individuals. Had the donkey lived, Bilaam would have suffered 
humiliation whenever people would comment, "This is the donkey whose 
rebuke reproved Bilaam." This is something that the Torah deemed excessive; 
an embarrassment beyond what even this rasha deserved. 
May we realize the significance of the honor that is due to each and every 
human being, no matter who he or she is. Each individual deserves proper 
respect by virtue of the fact that he was created in the Divine Image. The 
importance of this principle is so fundamental that it is even worthwhile to 
sacrifice a tremendous Kiddush Shem Shamayim to uphold it. We must 
constantly bear this principle in mind and train ourselves to develop our 
sensitivities to treat each other with dignity and respect.  
We must never say or do anything that can bring another individual even the 
slightest degree of embarrassment. May we be Zoche to attain this lofty level 
of Bein Adam Lechavero. Amen. 
1. Rashi on our posuk BaMidbar 22:33. 
2. "You should have realized that there must have been a reason why I was 
behaving in this manner, and you should have sought to ascertain this reason." 
Rivash, Malbim. 
3. (Avodah Zarah 4b) 
4. (Sanhedrin 105a) 
5. Pious gentiles do have a share in the world to come. ibid. 
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YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 718-
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Covenant & Conversation 
What Makes God Laugh (Balak 5776) 
11 July 2016 
There is an old saying that what makes God laugh is seeing our plans 
for the future.(1) However, if Tanakh is our guide, what makes God 
laugh is human delusions of grandeur. From the vantage point of 
heaven, the ultimate absurdity is when humans start thinking of 
themselves as godlike. 
There are several pointed examples in the Torah. One whose full 
import has only recently become clear occurs in the story of the Tower 
of Babel. Men gather together in the plain of Shinar and decide to build 
a city and a tower “that will reach to heaven.” As it happens, we have 
archeological confirmation of this fact. Several Mesopotamian 
ziggurats, including the temple of Marduk in Babylon, have been 
found with inscriptions saying that they reach heaven.(2) 
The idea was that tall buildings – man-made mountains – allowed 
humans to climb to the dwelling place of the gods and thus 
communicate with them. The Mesopotamian city states were among 
the first places of civilisation, itself one of the turning points in the 
history of human life on earth. Before the birth of agriculture, the 
ancients lived in fear of nature: of predators, of other tribes and bands, 
and of the vicissitudes of heat and cold, drought and flood. Their fate 
depended on matters beyond their control. 
Only with the spread of domesticated animals and agriculture did 
people gather in towns, then cities, then empires. A tipping point 
occurred in the balance of power between nature and culture. For the 
first time humans were not confined to adapting to their environment. 
They could adapt their environment to suit them. At this point they – 
especially the rulers – began to see themselves as gods, demigods, or 
people with the power to influence the gods. 
The most conspicuous symbol of this was buildings on a monumental 
scale: the ziggurats of Babylon and other Mesopotamian cities, and the 
pyramids of Egypt. Built on the flat land of the Tigris-Euphrates valley 
and the Nile delta, they towered over their surroundings. The great 
pyramid of Giza, built even before the birth of Abraham, was so 
monumental that it remained the tallest man-made structure on earth 
for four thousand years. 
The fact that these were artificial mountains built by human hands 
suggested to their builders that humans had acquired godlike powers. 
They had constructed a stairway to heaven. Hence the significance of 
the phrase in the Torah’s account of the tower, “And the Lord came 
down to see the city and the tower, which the children of man had 
built.” This is God laughing. On earth, humans thought they had 
reached the sky, but to God the building was so infinitesimal, so 
microscopic that he had to come down even to see it. Only with the 
invention of flight do we now know how small the tallest building 
looks when you are looking down from a mere 30,000 feet. 
To end their hubris God simply “confused their language”. They no 
longer understood one another. The entire project was turned into 
French farce. We can visualise the scene. A foreman calls for a brick 
and is handed a hammer. He tells a worker to go right and he turns left. 
The project foundered in a welter of incomprehension. Men thought 
they could climb to heaven but in the end they could not even 
understand what the person next to them was saying. The unfinished 
tower became a symbol of the inevitable failure of vaunting ambition. 
The builders achieved what they sought but not in the way they 
intended. They wanted to “make a name for themselves” and they 
succeeded, but instead of becoming a byword for man’s ability to reach 
the sky, Babel became babble, an emblem of confusion. Hubris became 
nemesis. 
The second example was Egypt during the early plagues. Moses and 
Aaron turned the water of the Nile into blood, and filled Egypt with 
frogs. We then read that the Egyptian magicians did likewise to show 
that they had the same power. So concerned were they to show that 
they could do what the Hebrews could do, that they entirely failed to 
realise that they were making things worse, not better. The real skill 
would have been to turn blood back into water, and make frogs not 
appear but disappear. 
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We hear the Divine laughter especially in the third plague: lice. For the 
first time, the magicians tried and failed to replicate the effect. 
Defeated, they turned to Pharaoh and said, “It is the finger of God.” 
The humour comes when we remember that for the Egyptians the 
symbol of power was monumental architecture: pyramids, temples, 
palaces and statues on a massive scale. God showed them His power 
by way of the tiniest of insects, painful yet almost invisible to the eye. 
Again hubris became nemesis. When people think they are big, God 
shows them they are small – and vice versa. It is those who think 
themselves small – supremely so Moses, the humblest of men – who 
are truly great. 
This explains the otherwise curious episode of Bilam’s talking donkey. 
This is not a fanciful tale, nor simply a miracle. It arose because of the 
way the people of Moab and Midian thought of Bilam – and perhaps, 
by extension, the way he thought of himself. Balak the Moabite king, 
together with the leaders of the Midianites, sent a delegation to Bilam 
asking him to curse the Israelites: “Come now, curse this people for 
me, since they are too mighty for me … for I know that whom you 
bless is blessed, and whom you curse is cursed.” 
This is a pagan understanding of the holy man: the shaman, the magus, 
the wonder-worker, the person with access to supernatural powers. The 
Torah’s view is precisely the opposite. It is God who blesses and 
curses, not human beings. “I will bless those who bless you and those 
who curse you I will curse,” God said to Abraham. “They shall place 
my name on the children of Israel and I will bless them,” he said about 
the priests. The idea that you can hire a holy man to curse someone 
essentially presupposes that God can be bribed. 
The narrative is admittedly obscure. God tells Bilam not to go. Balak 
sends a second delegation with a more tempting offer. This time God 
tells Bilam to go with them but say only what he instructs him to say. 
The next morning Bilam sets out to go with the Moabites, but the text 
now states that God was “angry” with him for going. That is when the 
episode of the donkey takes place. 
The donkey sees an angel barring the way. It turns aside into a field but 
Bilam hits it and forces it back to the path. The angel is still barring the 
way and the donkey veers into a wall, crushing Bilam’s foot. Bilam 
hits it again, but finally it lies down and refuses to move. That is when 
the donkey begins to speak. Bilam then looks up and sees the angel, 
who had been hitherto invisible to him. 
Why did God first tell Bilam not to go, then that he should go, and then 
was angry when he went? Evidently God could read his mind and 
knew that Bilam did really want to curse the Israelites. We know this 
because later, after the attempt to curse the Israelites failed, Bilam 
succeeded in causing them harm, advising the Midianites to get their 
women to seduce the Israelite men, thus provoking the anger of God 
(Num. 31:16). Bilam was no friend of the Israelites. 
But the story of the talking donkey is another instance of Divine 
laughter. Here was a man reputed to be a maestro of supernatural 
forces. People thought he had the power to bless or curse whomever he 
chose. God, the Torah tells us, is not like that at all. He had two 
messages, one for the Moabites and Midianites, another for Bilam 
himself. 
He showed the Moabites and Midianites that Israel is not cursed but 
blessed. The more you attempt to curse them the more they will be 
blessed and you yourself will be cursed. That is as true today as it was 
then. There are movements throughout the world to curse the state and 
people of Israel. The greater the malice of Israel’s enemies, the 
stronger Israel becomes, and the more disasters its enemies bring upon 
their own people. 
God had a different message for Bilam himself, and it was very blunt. 
If you think you can control God, then, says God, I will show you that 
I can turn a donkey into a prophet and a prophet into a donkey. Your 
animal will see angels to which you yourself are blind. Bilam was 
forced to admit: 
How can I curse those whom God has not cursed? 
How can I denounce those whom the Lord has not denounced? 
Hubris always eventually becomes nemesis. In a world in which rulers 
engaged in endless projects of self-aggrandisement, Israel alone 
produced a literature in which they attributed their successes to God 
and their failures to themselves. Far from making them weak, this 
made them extraordinarily strong. 

So it is with us as individuals. I have mentioned before a beloved 
friend, no longer alive, about whom it was said that “he took God so 
seriously that he didn’t need to take himself seriously at all.” Pagan 
prophets like Bilam had not yet learned the lesson we must all one day 
learn: that what matters is not that God does what we want, but that we 
do what He wants. God laughs at those who think they have godlike 
powers. The opposite is true. The smaller we see ourselves, the greater 
we become. 
1. The John Lennon version is: “Life is what happens while you are 
making other plans.” 
2. The tower of Babel is referred to in the Enuma Elish as “Esagila,” 
which means “the house of the lifting up of the head.” Nabopolassar 
and Nebuchadnezzar both repaired this building, inscriptions to which 
say that they “raised high the head” of the tower “to rival the heavens.” 
Nahum Sarna, Understanding Genesis, 73. 
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Haftorah 
Parshas Balak - Micha 5:6 
This week's haftorah reveals to us Hashem's incredible love for His people. 
The prophet Micha opens by comparing the Jewish nation to a lion 
amongst the beasts. This refers to the Jewish nation's ultimate status in the 
Messianic era wherein there will be no need to turn to other nations for 
assistance. They will finally place their full trust in Hashem and recognize 
that salvation comes solely from Him. Micha continues the Messianic 
theme by describing Hashem's cleansing process whereby all idolatry and 
idolatrous cities will be destroyed.  
The prophet suddenly shifts gears and summons the Jewish people to a 
serious trial. Micha says, "Come and debate before the mountains and 
project your voice to the hills. Because Hashem is quarreling with His 
people and challenging Israel." Hashem begins the debate and demands, 
"My nation, what have I done to you and how have I drained you?" (6:1-3) 
The prophet then lists a host of Hashem's favors to His people. He sent 
them three great leaders; Moshe, Aharon and Miriam and even spared the 
Jewish people from Balak and Bilaam's fiendish plot. The tone of the 
debate seems to focus on the Jewish nation's unfairness to Hashem. 
Hashem has been so kind to them and, in return, consider their response. 
Yet, we find no concluding demand and criticism and instead we discover 
soft encouraging words. Micha says, "Man, haven't you been told what is 
good and what Hashem expects of you? Engage yourself in acts of justice, 
loving kindness and walk modestly with Him." (6:8) Where is all t he fire 
and brimstone? Why doesn't Hashem denounce His people for all their 
wrongdoing? Wasn't this the trial's original intent?  
Chazal (see Yalkut Shimoni 554) raise these questions and share with us 
an enlightening perspective. Rav Shmuel cites three incidents where 
Hashem called His people to trial. Each time the nations got wind of the 
trial and eagerly awaited its outcome. They envisioned that their long 
awaited moment finally arrived and Hashem would undoubtedly destroy 
His nation. "After all", they reasoned, "who could possibly stand up to 
Hashem's accusations and wrath?" Rav Shmuel continues that when 
Hashem sees this response, He immediately converts His powerful 
accusation into soft and kind words of blessing. (Yalkut Shimoni 554) This 
insight reveals a unique dimension of Hashem's relationship with His 
people. Although, in truth Hashem seriously faults His people this 
information remains between Hashem and His people. Hashem's love for 
them does not permit them to be faulted by others. As far as the nations 
concerned, Hashem cherishes His people and rarely finds fault in them. If 
the nat ions are ever privy to Hashem's feelings towards His people they 
will only discover favor and grace.  
This insight is very helpful in appreciating the full message of this trial. 
Alongside Hashem's all encompassing favor of the Jewish exodus, the 
picture is completed with one isolated incident. Micha proclaims, "My 
nation, remember what Balak the king of Moav advised and how Bilaam 
responded. From Shitim to Gilgal (Hashem 's kindness continued) in order 
that you should know Hashem's righteousness." (6:5) Why is this favor 
isolated and regarded the paradigm of Hashem's kindness towards His 
people?  
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In light of the above insight Micha's message becomes crystal clear. First, 
let us search for the hidden lesson of our parsha. Parshas Balak revolves 
around Balak and Bilaam's futile attempts to shower curses at the Jewish 
nation. Bilaam, the sorcerer persistently directed words of degradation 
towards the Jewish people which were miraculously transformed into 
praise and blessing. To the untrained eye the scene appears to be 
somewhat comical. A wicked man insists on harming the Jewish people 
and refuses to accept that Hashem will simply not allow it. However, we 
can learn a deeper lesson from this entire experience.  
As we carefully examine Bilaam's words we discover their heavy 
concentration on the Jewish nation's faults. Each curse reflects a serious 
attempt to arouse Hashem's wrath against His people. Bilaam had contact 
with the inner dimensions of the world and possessed an accurate 
understanding of the Jewish nation's shortcomings. He focused on these 
shameful acts and awaited Hashem's harsh response to this indecent 
behavior. (see Targum to Bamidbar 24:1 and Kli Yakar 23:1, 14, 24:1) 
Yet, Hashem was not persuaded in the least bit and responded to His 
people instead with warm words of blessing. In fact, Bilaam himself 
admitted this disheartening phenomena and profoundly expressed it in his 
classical way. He proclaimed to the world, "Hashem does not gaze at 
Yaakov's iniquity and does not see Israel's sinful practices." (23:21) His 
message was quite clear. Bilaam discovered the hard way that Hashem was 
not interested in faulting His people. Although, their relationship with Him 
may be full of imperfection it remains, in the eyes of the world absolutely 
perfect. Hashem would never think of trading in His people for anything in 
the world.  
This same dimension is blatantly seen in Hashem's response to Bilaam's 
final plot. After his total failure in cursing the Jewish people, Bilaam 
notoriously advised Balak to engage the Midianite women in seducing 
Jewish men. This sinful scheme met with much success and tens of 
thousands of innocent Jewish men were lured into atrocious immoral 
conduct. Hashem responded harshly to this sinful movement and sent a 
severe plague killing over twenty thousand men. Yet, the totality and 
identity of the nation remained in tact. Even after a sin of such magnitude, 
Hashem's love for His people was not diminished in the slightest way. 
These very same people continued to merit Hashem's favor and entered 
Eretz Yisroel with open revelations. Radak explains that although the 
entire nation deserved to be destroyed Hashem did not permit it. (see 
comment to 6:5) In light of the above we can relate to this message. 
Bilaam's fiendish plan could never interfere in Hashem's relationship with 
His people. The nations of the world could never be at the root of such 
developments. Although the Midianites witnessed the Jewish nation's 
momentary deviation even this atrocious behavior could not yield severe 
results. Bilaam and his followers could never be the cause of Hashem's full 
wrath against His people. Therefore, after Pinchos effectively silenced the 
sinful movement Hashem continued His relationship with His people in 
full.  
We now understand why Micha isolated this incident between Bilaam and 
the Jewish people when demonstrating Hashem's ultimate love for His 
people. In truth, Hashem's response to this serious plunge reflects the full 
tone of the debate. Hashem's unequivocal message to His people is that the 
nations can never get between Hashem and His people. Even when 
Hashem has serious complaints against His people such information is not 
for public knowledge. Hashem's incredible love for His people demands 
that world perspective of this be one of perfect love and appreciation. In 
truth, a father always remains a father during the most trying times and his 
love for his child is never tainted. Although he may punish his child this 
too is an expression of love and concern and should never be viewed in 
any other way. No one should ever forget that the Jewish people are 
Hashem's children and His boundless love and concern for them will 
always be there for them. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Balak, king of Moav, is in morbid fear of Bnei Yisrael. He summons a 
renowned sorcerer named Bilaam to curse them. First, G-d speaks to 
Bilaam and forbids him to go. But, because Bilaam is so insistent, G-d 
appears to him a second time and permits him to go. While en route, a 

malach (emissary from G-d) blocks Bilaam's donkey's path. Unable to 
contain his frustration, Bilaam strikes the donkey each time it stops or 
tries to detour. Miraculously, the donkey speaks, asking Bilaam why he 
is hitting her. The malach instructs Bilaam regarding what he is 
permitted to say and what he is forbidden to say regarding the Jewish 
People. When Bilaam arrives, King Balak makes elaborate 
preparations, hoping that Bilaam will succeed in the curse. Three times 
Bilaam attempts to curse and three times blessings issue instead. Balak, 
seeing that Bilaam has failed, sends him home in disgrace. 
Bnei Yisrael begin sinning with the Moabite women and worshipping 
the Moabite idols, and they are punished with a plague. One of the 
Jewish leaders brazenly brings a Midianite princess into his tent, in full 
view of Moshe and the people. Pinchas, a grandson of Aharon, grabs a 
spear and kills both evildoers. This halts the plague, but not before 
24,000 have died. 
Insights 
How About You? 
“Balak son of Tzippor saw…” (22:2) 
Once, Rabbi Chaim Kanievsky got into a taxi. The driver saw who his 
passenger was and said, “Rabbi, I want to tell you a story. When I got 
out of the army I went with a friend to India. We were deep in the 
jungle and we got separated from the group. We found ourselves in a 
dark, thick place. I turned around and saw an enormous python coiling 
himself around my friend and slowly strangling him. I ran back to him, 
but despite both our efforts the snake coiled himself tighter and tighter. 
My friend was turning blue. I could see there was nothing left to do 
and I said to him, “You better say “Shma.” He summoned all of his 
remaining strength and whispered faintly with his last breath “Shma 
Yisrael, Hashem Elokenu, Hashem Echad!” Instantly, the snake 
uncoiled himself, and slithered off into the undergrowth. Rabbi, I want 
to tell you that my friend came back to Eretz Yisrael and is now 
learning Torah all day and most of the night.” 
Said Rabbi Kanievsky, “U’mah itcha?” — “And how about you?” 
Said the driver, “No, the Rabbi doesn’t understand. It happened to him, 
not to me!” 
In the closing verses the Torah says, “Never again has there arisen in 
Yisrael a prophet like Moshe…” (Deut. 34:10). Our Sages infer from 
this verse that although there never arose a prophet on the level of 
Moshe amongst the Jewish People, there was a prophet of comparable 
stature amongst the nations of the world. And that was Bilaam. (Sifri) 
One could ask of Bilaam, “U’mah itcha?” If you had access to a level 
of prophecy second only to Moshe himself, how could you have 
stooped to evil? 
There are two creatures of the air whose eyesight is unmatched: the 
eagle and the bat. In the daylight the eagle’s eyes are sharper and more 
penetrating than any other winged creature. By night, however, he is 
no match for the bat. The bat can “see” by emitting ultra-sonic signals 
and constructing a “radar picture” of the landscape ahead that no bird 
can match. 
Bilaam’s sight was drawn from the powers of darkness and impurity, 
whereas Moshe derived the sight of prophecy from the light of 
kedusha, holiness and purity. 
Sources: Sde Eliyahu of the Gra as heard from Rabbi Pesach Feldman 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Balak 
In this week's parashah, we read of King Balak's disappointment in Bil'am, 
the prophet of the Nations. Balak thought that Bil'am could curse the Jews, 
and Hashem would be obligated to comply. However, Bil'am explained to 
him that he is only a servant of the Almighty and can only say what 
Hashem puts into his mouth. Consequently, although Balak had offered to 
pay him very handsomely, not only wasn't he able to curse the Jews, but 
he was even forced by Hashem to bless them instead. 
At first thought, Balak's wish seems silly indeed. Did he actually think that 
a human being, a mortal man, had so much influence on Hashem? In 
reality, though, he was quite right. It says in Iyov (22:28); "You shall 
decree something and it shall be established to you; and the light shall 
shine upon your ways." The Gemara (Ta'anis 23a) applies this to Choni 
Hameagel who was able to cause Hashem to send rains according to his 
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request. Similarly, the Gemara says (Bava Metzia 85a), "One who teaches 
Torah to the son of a boor, even if Hashem decrees a decree, he can 
abolish it, as it says, (Yirmiyahu 15:19), 'If you take out the precious from 
the vile, you shall be as my mouth.'" From this we see that Tzaddikim 
(Saints) actually do have the power to "bind Hashem" by their words. 
Balak's mistake was in thinking that Bil'am was of that stature. 
At our daughter Shevy's wedding, Rabbi Eliezer Rosner told me the 
following story. 
"After our grandson had been married for several years, he and his wife 
visited me. They told me that since they had not succeeded in having a 
child yet, they were planning to begin a series of treatments. I asked them 
to wait a while and to meet me at the Aperion Hall in Jerusalem, at a 
designated time, when I knew that Rabbi Yitzchak Dovid Grossman, 
shlita, Founder and Dean of Migdal Ohr, would be there attending a bris 
(circumcision ceremony). 
"Once we were all there, I brought them over to the Rabbi and asked him 
to give them his blessing. Without hesitation, the Rabbi agreed and began 
to bless them: 'May Hashem help that….' To the Rabbi's surprise, I 
interrupted him and said, 'Honorable Rabbi. That is not the kind of 
blessing I had in mind. I don't want you merely to wish them that Hashem 
should help them. I have done so much to help you make Migdal Ohr the 
tremendous institution it is today, serving over six thousand 
underprivileged students from Israel and around the world. I believe I have 
the right to ask you to say the following: "I, Yitzchak Dovid Grossman, 
hereby decree that by one year from today, you will be pregnant!"' The 
Rabbi was taken aback, but he knew that I meant business. After giving it 
some thought, he acquiesced and said what I had requested of him. 
"Ten months later, the couple returned to me. She had not yet become 
pregnant, they said, and they were going to begin the treatments 
immediately. I asked them why in the world they would want to begin a 
complicated process, when there is absolutely no doubt in my mind that 
within two months she would be naturally pregnant. Why didn't they have 
the patience to wait a little longer, I asked. But they were adamant. They 
said that they would wait only one more week, and would begin the 
treatments the following Monday. 
"The following Sunday, my granddaughter was informed that she was, 
thank G-d, pregnant; and my newest great-granddaughter was born today." 
Replying, I told Rabbi Rosner that I would like to explain his own story to 
him. 
Chassidim tell of a great Rebbe who was once asked by a couple for a 
blessing for a child. The Rabbi gave them his blessing and they 
immediately went out and bought a baby carriage, a crib and other 
necessities for the blessed event they expected. Before the year's end, the 
woman gave birth to a child. 
Everyone was thrilled with the good tidings, but the Rebbe's personal 
attendant was very upset. He approached the Rebbe and complained. 
"Holy Rabbi," he said. "I have been serving you faithfully for over twenty 
years. Over this period of time, I have asked you often to bless me and my 
wife with children. And you, indeed, gave us your blessing. Yet we are 
still childless. How can it be that to a couple off the street you gave such a 
strong blessing that worked instantly, and to me you apparently gave a 
much weaker one which still has not worked to this very day? 
The Rebbe listened compassionately to his Chossid's complaint against 
him. Then he replied. "The difference, my dear son, does not lie in me or 
in my blessings. The difference lies in you and them. Tell me, after I 
blessed you and your wife, did you ever go out and buy a baby carriage 
like they did? It is their absolute belief in the power of the one who 
blessed them which gave my blessing the power to be successful." 
"Similarly," I told Rabbi Rosner, "it was because you had absolutely no 
doubt that Rav Grossman could make such a decree, that he, the great 
Tzaddik that he is, was able to help you and your grandchildren." 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Balak 5776: D'var Torah 
G-d came to Balaam at night and said to him: "If the men have come 'likro 
lecha' - to summon you, get up and go with them. But you must do 
whatever I tell you" (22:20) 
is followed by: 
G-d was furious that he (Balaam) went (22:22). 

The apparent contradiction of G-d giving Balaam permission to go with 
Balak's messengers, and His anger at his having done so is explained in 
different ways by the commentators. 
Rashi interprets it as a concession to Balaam's greed, at the prospect of 
being richly rewarded for his services out of the royal coffers of Moab. 
The Ramban argues that the issue was Balaam's dishonesty. For the 
message that G-d communicated to Balaam at night was different to the 
message that Balaam passed on to Balak's messengers the next morning. 
Balaam told the messengers that G-d gave him permission to go which was 
true, but he omitted that it was to be on His terms, not theirs. G-d terms 
were to follow His instructions, word by word. Balaam's leaving that detail 
out cunningly and falsely implied G-d's being successfully persuaded to 
change His mind by letting him go and curse Israel. 
The Sforno's explanation also connects with Balaam's dishonesty, though 
differently to the Ramban. He bases his explanation on the meaning of the 
word 'likro' as it is used here. He does not translate 'likro' as 'to summon' 
which is the translation given above, but quoting similar uses elsewhere 
(e.g. Samuel I 28:15) as 'to ask for advice'. Thus G-d's communication to 
Balaam at night was on the lines of: "If the men have come for your 
advice, go with them". Balaam's task would be to persuade them to drop 
their plans, as G-d had added "But you must do whatever I tell you". 
But Balaam had no intention of persuading the messengers to drop their 
plans knowing that G-d would be on his side. On the contrary. Balaam 
"went with the officers of Moab" (22:21). He knew quite well that they 
had not come to consult him on whether or not to curse Israel. And he 
made no attempt to change their minds, to bring that question to the table. 
He defied G-d by joining the messengers as an interested party. He went to 
curse Israel because he wanted to curse Israel. Thus G-d's anger was that 
Balaam went in that capacity, against His wishes, with the intent of 
arousing G-d's displeasure against the Israelites. 
More generally, this explanation points at a weakness common in human 
nature. There are individuals who have plans of their own, and want to 
receive the approval and blessings of the wise, the great, and the reknown. 
From a gadol ba-Torah, a premier Torah sage. They turn to such learned 
authorities for advice. But they then just pay attention to the bits they want 
to hear, and conveniently let the rest go over the tops of their heads. What 
they claimed the gadol said is very different to what the gadol actually 
meant and also the nuances he wished to communicate. It can effectively 
mean that the person used the gadol to further his own less-than-fully-
worthy agenda. 
Parashat Balak (Haftara) 5776 
"O My people!" (exhorts Micah) "Remember what King Balak of Moab 
plotted against you, and what Balaam the son of Beor answered him… 
so that you might grasp the extent of G-d's benevolence." (Micah 6:5) 
Guided Tour… 
The Prophet Micah was active during the late eighth century BCE. He 
was a younger contemporary of Hosea, Isaiah, and Amos. We know 
nothing of his personal background, except that he originated from 
Morasha (1:1) - very likely the town of Mareisha, near Latrun and Beth 
Guvrin. These settlements are in the Shefela region - low hills 
adjoining the southern coastal plain some fifty kilometers to the west 
of Jerusalem. This geographical point is important. Micah knew at first 
hand the stupendous power of the army of the Assyrian Empire, who 
were at their peak at the time. Having dominated the land within and to 
the east of Mesopotamia, they moved west to the Levant. There, within 
Micah's lifetime, they overran and exiled the Ten Tribes of Northern 
Kingdom of Israel in 722 BCE. The next target was the physically 
much weaker Southern Kingdom, containing the Temple City of 
Jerusalem. The army of Sennacherib, the Assyrian king, did not attack 
the city of Jerusalem directly, because of its mountainous natural 
defenses. Instead, the invaders preferred to occupy the lower country 
of Shefela, well-known to Micah. This included Lachish, whose 
successful capture is dramatically presented on a huge stone mural now 
in the British Museum. With that Assyrian base intact, they laid siege 
to Jerusalem, trapping the Judean king, Hezekiah, 'as a bird in a cage'. 
Jerusalem however did not fall: its water supply was constantly 
replenished through the freshly dug aqueduct where the waters of the 
Gihon Spring were diverted deep under the city walls right into 
Jerusalem itself. The plans for the final attack on Jerusalem, however, 
were terminally frustrated when 'an angel of G-d struck the Assyrian 
camp on that night', (Kings II 19:35) and the Assyrian threat to Judea 
disappeared forever. 
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Like Isaiah, Micah addressed both the affluent Northern Kingdom, and 
the poorer Southern Kingdom. He opens with the very powerful: 
"Look! G-d is coming out of His place. He will descend, and tread 
upon the heights of the earth. The mountains will melt underneath Him 
and the valleys will split open - like wax before a flame, like water 
cascading down a slope." The mountains, explains the Metzudot, are 
the rich and powerful, the valleys are the common people. 'All this' 
thunders Micah 'is because of Jacob's sin and the transgression of the 
House of Israel. Who is Jacob's sin? Surely, Samaria! (the capital of 
the Northern Kingdom) And who is Judah's altar? Surely, Jerusalem!' 
(1:3-5) 
As other prophets, his dramatic and dire warnings about the fate of the 
sinning Israelites and Judeans give way to glimpses into the happier 
and more distant future, including Messianic times. The Haftara itself 
forms part of that section of the Book. In the passage immediately 
before the Haftara, the Prophet foresees the defeat of the mighty 
Assyrian Empire - which actually took place nearly a century after 
Micah's death. The actual text of the Haftara jumps straight from there 
into the more distant Messianic Age, when the faithful remnant of 
Israel will positively influence civilization in general by spreading G-
d's message among them. And Man will cease to indulge in and rely on 
war, paganism, and superstition. G-d will destroy their infrastructures: 
the horses, chariots, fortresses, sorcerers, and soothsayers. It seems that 
the Prophet is comparing G-d's sweeping away of the corrupt and 
faithless kingdoms of Israel and Judah with a similar, larger scale event 
in the distant future of the Messianic Age. There, He will similarly 
execute justice 'on the nations that have not obeyed'. (5:9-14) 
Micah then pleads G-d's 'case' against the Israelites. "O My People! 
Just look at what I have done for you! What harm did I cause you? 
Testify against Me! I took you out of Egypt (under)… Moses, Aaron, 
and Miriam…" (6:3-4), and saved them from the plans of Balak and his 
mercenary prophet, Balaam. 
He answers in the name of all Israel who say, "With what shall I come 
before G-d, and bow before Him? … Shall it be with burnt offerings or 
year old calves?" (6:6) Micah is speaking on behalf of the entire 
Israelite nation, as if to say: "It is true! G-d has indeed been generous 
to us. What offerings may we bring to express our gratitude to Him?" 
(Radak, Metzudot) 
The Prophet answers that He is not interested in the offerings. All He 
wants is for His people to 'do justice, love mercy, and walk modestly 
with Him.' (6:8) The Alshich (1508-93?) explains that 'doing justice' 
means observing the Torah in the sincere belief that it is just and fair, 
rather than merely out of fear of punishment. 'Loving kindness' is not 
only for those who are rich enough to part with a slice of their wealth, 
but for even those less fortunately placed, who should urge the 
wealthier to assist those in need. And 'walking modestly with Him' 
includes serving G-d when alone, and not just when in the company of 
others. 
Even though Micah's contemporaries delivered the Word of G-d on 
similar themes, the Talmud (Makkot 24a) indicates that the message 
through Micah had an especially great impact: 
R. Simlai taught: 'Moses was given six hundred and thirteen precepts… 
Came David and condensed them into eleven precepts… Came Micah 
and condensed them into three, as the text states: 'Mortal! He told you 
what is good and what G-d demands of you - nothing more than to act 
justly, love kindness, and walk modestly with the Lord your G-d.' (6:8) 
D'var Torah 
The prophet Micah exhorts the Israelites, 'Remember what King Balak 
of Moab plotted against you, and what Balaam the son of Beor 
answered him… so that you might grasp the extent of G-d's 
benevolence." (6:5). Indeed, Rashi consistently interprets the text 
against Balaam throughout his commentary on this Parasha, even in 
instances where the first-time intelligent reader would draw a more 
favorable impression. For example, where the text states simply that 
'Balaam lifted up his eyes and saw the Israelites…' (24:2), he 
elaborates with, 'he wished to incite the Evil Eye against them'. And 
before his death, Moses recalled this narrative as the reason for the 
Torah's ban on friendly contact with the Moabites (Deut. 23:4-7). 
The obvious question is: from their own points of view, their actions 
could hardly be seen as unreasonable… What special distinctions of 

the conduct of Balak and Balaam earned their being singled out by 
Micah. 
As the Midrash (Tanhuma: Balak 3) explains and implies, Moab and 
Midian - traditional enemies - (see Gen. 36:35) - sank their differences, 
and allied against the perceived threat from the Israelites. Seeing Israel 
winning spectacular victories over better-armed and technologically 
superior neighbors, they worried that they might indeed be the next 
victims on the list. Looking for some way to save themselves, Moab 
hoped that the Midianites, among whom Moses lived when he fled 
from Egypt as a man, could supply the key to the strength of the 
Israelites. The Midianites replied that it was useless to go to war 
against them: they enjoyed His Contact, His Sponsorship and His 
Protection. It would be better to sever them from their source of 
success - namely their closeness to the Almighty - by cursing them and 
breaking that relationship. 
And in so doing, Balak did not hire one of the local sorcerers (c.f. 
Deut. 18:14), but he sent his messengers on an expensive and time-
consuming mission some 800 kilometers to the north - to Petor, in 
Mesopotamia (ibid. 23:5). For Balak, it seems, wished to use the 
greatest expertise available - a prophet from the region of Abraham's 
family (Gen. 24:4.10) - who was close to the very roots of the Israelite 
nation. Indeed, that was the place where Abraham himself had settled 
(ibid. 11:31) - until told by G-d to 'go to the Land which I shall show 
you'. 
So it appears that Balak and Balaam embarked on a brilliant and 
unconventional scheme to save the nation of Moab. Nations might be 
sinners, but the Torah does not prevent them attempting to defend 
themselves - especially by a scheme that would avoid the deaths of any 
of their own fighting men… 
A clue to the Torah tradition's severe antipathy towards the Moabites 
may be found in looking at some of the machinations of some of the 
more recent arch enemies of the Jewish people. The following 
anecdote sums up the attitude: 
One day during the early years of the Nazi regime, Rosenberg and 
Edelstein sat next to each other on a park bench. Rosenberg, numb 
with fear, was reading the local Jewish weekly - its details of the latest 
round of anti-Jewish arrests, disappearances, torture, and killings. 
Edelstein had another publication - Streicher's Jew-hating 'Stuermer' - 
designed to arouse violent Jew-hatred amongst the 'Aryan' population. 
And as Edelstein got further into that infamous paper, he smiled more 
and more… 
'Edelstein! You read such a thing! And you gain pleasure from it?' 
'Rosenberg, you must understand. You read one thing about the Jews, 
but I read something else. Your paper shows you how the Nazis 
humiliate, spit on, and terrorize our people. I now find out that we run 
world finance, we live in palaces, we employ servants, we run motor-
cars, we dictate the businesses and the professions of Europe and 
America… And in the not too distant future, we might even take the 
world over. And even those cursed Nazis are afraid of us…' 
This anecdote shows brings out an important element relevant to the 
issue discussed. A careful examination of the text and its context 
suggests that Balak's reason for hiring Balaam was not primarily 
national security. He did not ask Balaam to bless Moab, but instead to 
curse Israel. He promoted the notion of self-defense as a cover to 
employ his hatred for the Israelites by attempting to destroy them - a 
tactic that leaders have used to win the support of local populations 
throughout history - and most emphatically today. In this case he tried 
to manipulate G-d to find the right moment to turn Him against His 
people. 
Indeed the text implies that Balak himself did not seriously fear the 
Israelites. For it states (22:3) that 'Moab' - the general population, not 
Balak - dreaded the Israelites. Like many of the German population 
who were deluded by skilful propaganda, their leaders talked them into 
being scared of something highly unlikely to take place, for the 
following reasons. Firstly, the Moabites had already upset the Israelites 
- and got away with it - when they refused the Israelites passage on 
their way to the Holy Land, and they had to take a long detour to skirt 
Moab on the way to attacking the lands of Sichon and Og much further 
north (Judges 11:17). Secondly, Balaam, the prophet would 
undoubtedly have been able to divine that the Almighty expressly 
forbade the Israelites to incite war against Moab (Deut. 2:9): 'Do not 
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harass Moab, and do not incite war against them… for I have given 
(it)… as an inheritance for the children of Lot' (whose eldest son was 
Moab - Gen.19:37). And finally - the Israelites by then were 
geographically in the lands of Sichon and Og - further north. If they 
had not already attacked the Moabites the first time round, they would 
unlikely to make a special return journey, with the Holy Land lying in 
front of them for conquest. 
As a footnote: today other socially acceptable covers are used to 
promote Jew hatred, and at the same time make it look respectable in 
Western society. Recently, I had a long conversation with an 
intelligent, well-educated American person, with strong Maronite 
Lebanese connections. She presented herself as a keen promoter of 
equal opportunities and multi-cultural education for all peoples in the 
Middle East. When gently quizzed, that meant 'except for the Israelis', 
who 'did not have a right to lived in peace in their Promised Land…' 
This is the implied message of Micah. 'Remember, Israel, to thank G-d 
for saving us from people and nations cunningly seeking promote their 
own civilized status by planning to denigrate and destroy the Torah 
nation.' 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
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Stam Torah 
Parshas Balak 5776 - “First Things First” 
At the turn of the twentieth century, two of the wealthiest and most 
influential personalities in America were Jewish brothers named 
Nathan and Isidor Straus. They owned R.H. Macy Department Store 
and founded the A & S (Abraham & Straus) chain. They were 
multimillionaires, renown for their philanthropy and social activism.  
In 1912 the brothers and their wives were touring Europe when 
Nathan, the more ardent Zionist of the two, decided that they should 
visit (what was then called) Palestine. In those days the country was 
ravaged by disease, rampant poverty, and famine. 
The brothers had a strong sense of solidarity with their less fortunate 
brethren, but after a week of touring Isidor Straus had had enough. 
Isidor tried to convince Nathan that it was time to leave but Nathan 
refused. He was extremely moved by what he saw and wanted to be 
more involved in the settlement and betterment of the Holy Land. He 
felt a tremendous burden of responsibility and felt he could not turn 
and walk away when there was so much more he could accomplish. 
Isidor tried to convince Nathan that they could send money from 
abroad but Nathan wouldn’t hear of it. He was adamant that he had to 
remain longer to personally involve himself in the welfare of the Land 
and its people. 
Finally, Isidor decided to return to Europe with his wife Ida, while 
Nathan and his wife remained traveling the country, creating programs 
and investing tremendous amounts of money to help the needy. 
After a few weeks Isidor sent an urgent telegram to Nathan. He and Ida 
were preparing to return to America on an ocean liner for which he had 
made reservation for Nathan and his wife. “You must leave Palestine at 
once. If you don’t return here as soon as possible, you will miss the 
boat.” 
Still Nathan tarried. He remained involved in his work until the last 
possible moment, unable to tear himself away from his feeling of 
responsibility. By the time he returned to London on April 12 the 
Ocean-liner had already left the port at Southampton with Isidor and 
Ida Straus aboard. 
Nathan had indeed missed the boat as his brother had warned. The 
beautiful ocean-liner sailed majestically across the Atlantic without 
Nathan and his wife… until it hit an iceberg and sunk. Because of his 
involvement in helping his people, Nathan Straus had missed the 
Titanic!  
Nathan was grief-stricken when he was informed of what occurred. But 
more than ever he felt a sense of duty and responsibility. The 
knowledge that he had escaped death permeated his consciousness for 
the rest of his life and he renewed his philanthropy and commitment to 
his people with incredible intensity. By the end of his life he had given 
away most of his fortune to causes in the Holy Land. 

The beautiful city of Netanya is named after Nathan(1), in memory of a 
man who learned to prioritize his people over his personal fortune, 
which eventually saved his life! 
The nation of Moav watched in absolute fright as the Jewish Nation 
advanced through the desert decimating all of their enemies. Not only 
were they frightened of the might of the young nation which had just 
ravaged the two most powerful forces of the time – those of the mighty 
giants Sichon and Og – but they were completely disgusted by the 
success of the professed ‘Holy People’(2). 
Balak, the king of Moav, was in a state of panic. He knew his forces 
were miniscule compared to Sichon and Og and he had no chance of 
overcoming the Jews with military might. He contrived a novel plan 
that would call upon the forces of evil to counter the source of the 
Jewish greatness, which lay in their holiness and purity. He employed 
the infamous prophet Bila’am to curse the Jewish people. Balak 
understood that Bila’am’s word had tremendous potency and therefore 
he hoped (futilely) that this would be the solution to his predicament.  
“Bila’am went with Balak… Balak slaughtered cattle and sheep and 
sent to Bila’am and to the officers who were with him. And it was in 
the morning: Balak took Bila’am and brought him up to the heights of 
Ba’al, and from there he saw the edge of the people. Bila’am said to 
Balak, ‘Build for me seven altars and prepare for me here seven bulls 
and seven rams’.” 
The Aderes Eliyahu points out that while Balak made sure to send an 
elegant and elaborate feast to Bila’am and his entourage, he only 
slaughtered to G-d the next day when Bila’am instructed him to. 
Balak’s approach was contrasted by Yisro. After Yisro rejoined his 
son-in-law Moshe and the Jewish people the Torah says(3), “Yisro… 
took an elevation-offering and feast-offering for G-d; and Aharon and 
all the elders of Israel came to eat bread with the father-in-law of 
Moshe before G-d.” Yisro first gave offerings to G-d and only then sat 
down to feast with Moshe and Klal Yisroel. 
Rabbi Chaim Zaitchik zt’l notes that if one wants to understand the 
spiritual and moral level of a person, he should see what the person 
prioritizes. What comes first on his personal hierarchy of 
responsibilities and values? Is his primary concern his spiritual well-
being or his physical comfort?  
The gemara[4] states: “The first hour (of the day is the meal time of) 
the Ludim(5). The second hour is the (meal time of) thieves. The third 
hour is the (meal time of) those who inherit (great wealth). The fourth 
hour is the (meal time of) laborers. The fifth hour is the (meal time of) 
all other people… The sixth hour is the (meal time of) Torah scholars.” 
Rabbi Zaitchik explains that a person who eats an elaborate meal 
immediately upon awakening on a regular basis is so self-absorbed that 
the moment he awakens he can think of no one other than himself and 
his own gratification. The Ludim were narcissistic to an extreme, and 
therefore they committed the most horrific of crimes.  
Torah scholars on the other hand, are at the opposite extreme. They 
don’t live for themselves. They begin their day with prayer, study, and 
chesed for others. Only then do they sit down to eat, in the sixth hour. 
My Rebbe, Rabbi Berel Wein, related that a man who was becoming 
Torah observant was learning the laws of a Jew’s daily conduct 
including reciting Shema in the morning, the time to recite the morning 
prayers, and the prohibition of eating before praying. In astonishment 
he asked Rabbi Wein, “Does this mean to say that a Torah observant 
person can never have breakfast in bed?” Rabbi Wein replied that 
indeed it does. We have an ulterior set of priorities, and we must thank 
and pray to G-d before we engage in fulfilling our own physical needs.  
Rav Mordechai Gifter zt’l noted that in the first word of the Torah - 
“Bereishis”(6) – there is a hidden lesson. We often lose focus of our 
true priorities in life, and what is the most valuable in life often is 
relegated to a secondary focus at best. Money and material comforts 
are often prioritized over family, and physical growth is often idealized 
over spiritual growth. 
The word ‘Bereishis’ can be read ’Bais(7) - Reishis’, i.e. make what is 
your bais (secondary) into your raishis (first and foremost). Take what 
is often secondary (spiritual obligations) and make that into your 
priority – your ‘reishis’.(8) 
Balak did not think to offer anything to G-d until Bila’am told him to 
do so. His first concern was to make sure that Bila’am and his cohorts 
were happy, after-all he needed them to help him carry out his vile 
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plan. Yisro on the other hand, would not partake of a meal, even with 
the greatest leaders of Klal Yisroel, until he had expressed his gratitude 
to G-d. Their priorities demonstrate much about their personality and 
inner essence. 
What does one prioritize when he is looking to purchase a new home? 
What criteria does he use to determine what school/camp to send his 
children to? What are his primary concerns when he goes on vacation? 
The answers to these questions reveal a great deal about what truly 
matters to him. 
“Balak slaughtered cattle and sheep and sent to Bila’am” 
“Yisro took an elevation-offering and feast-offering for G-d” 
1. January 31, 1848–January 11, 1931 
2. The jealousy, disgust, and revulsion for our successes by our 
enemies has not changed in four thousand years 
3. Shemos 18:12 
4. Shabbos 10a 
5. Rashi explains that the Ludim are a cannibalistic tribe. They were 
gluttons and would eat at the first opportunity they had. 
6. Which literally means “In the beginning” 
7. as in the second letter of the Hebrew alphabet 
8. Heard from Rabbi Pinchos Idstein; quoted in Pirkei Torah 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Balak  
Pirkei Avos perek 6 
16 Tamuz 5776/ July 22, 2016 
A number of years ago I had a wound on my upper right arm, and when it 
healed there grew a large bump in its place. My dermatologist sent me to a 
plastic surgeon to have it removed so that nothing should come of it. After 
the surgery there remained a noticeable scar from the stitches. 
Every summer when I go swimming, a few campers ask me about the scar 
on my upper arm. I always reply curtly: “Vietnam”. Inevitably the 
camper’s eyes open wide, before they ask me a follow up question. Years 
ago they would ask if I was even old enough to have been a soldier during 
Vietnam. I would laugh and reply that indeed America was out of Vietnam 
a few years before I was born. As time went by, I guess I started to look 
older, and instead of asking if I was around during Vietnam, they asked if I 
really was ever a soldier in the Armed Forces. This year when I told a 
camper that the scar was from Vietnam, he looked at me quizzically and 
asked “What’s Vietnam?” 
My Rebbe, Rabbi Berel Wein, has dedicated tremendous time and effort to 
present Jewish History from a Torah vantage point. He often espouses that 
in order to properly understand life and how Hashem speaks to us through 
world events, we need to have a framework to understand where we are 
coming from. The myriad lessons of history must be analyzed, studied, 
and gleaned from our long, glorious, and yet very painful history.  
Rabbi Wein notes that although there were numerous radical and 
incredible events that transpired during the twentieth century, there were 
two events which overshadowed all else. Those events had an 
unimaginable and incalculable effect on the Jewish People. They are the 
Holocaust and the formation of the State of Israel. Because of the enormity 
of the impact of those two events, they cannot be downplayed or ignored. 
We cannot pretend that they didn’t just happen. Nor can we try to deal 
with the challenges of the present if we do not have a framework to 
understand those past watershed events from a Torah perspective.  
In recent years, Torah Umesorah, the umbrella organization dedicated to 
enhancing education of all Torah institutions in America, has invested 
great effort to present Orthodox Jewry with resources which present and 
teach the Torah’s viewpoint about the horrific events of the Holocaust. 
There is a plethora of books, videos, and presentations available about this 
most difficult and painful time in our history. 
Regarding the second watermark event however - the formation and 
growth of the state of Israel - there is still a dearth about proper 
perspective and understanding in many of our yeshivos and Bais Yaakovs. 
The purpose of this article is not at all to present any opinion about how it 
should be taught and with what perpsective. That will very much depend 
on one’s personal hashkafos. However, it is critical that the issues be 
addressed and put into a framework so they can be understood. Hashem 
orchestrated an uncanny and unimaginable chain of events beginning with 
the formation of the state, the victories in all of the Arab-Israeli wars, the 
recapturing of Yerushalayim in 1967, the Entebbe raid, the miracles during 
Saddam Hussein’s firing 39 scud missiles during the early 90s, etc. etc., up 

to and including the daily miraculous survival of Eretz Yisroel among 
hostile pugnacious neighbors. 
The Jewish people bear many scars. We have survived despite them all 
and will continue to do so. But we must understand each and every scar, 
because each has a story to tell - a story which is an intricate and vital 
component of our identity and destiny. 
When we no longer know what those scars represent because we no longer 
even know what Vietnam is, then we have cut ourselves off from 
understanding what G-d expects of us and what our responsibilities are as 
a people.  
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
Balak 5776 
Uniqueness of “Parshas Bilam” דבר בפי בלעם כג:ה ’וישם ה 
Moshe Rabbeinu wrote his sefer,” says the Gemara in Bava Basra, “and 
parshas Bilam.” This seems like quite an enigmatic statement. After all, 
what should distinguish “parshas Bilam” from any other part of the Torah? 
What is distinct and unique about it? 
There is a famous statement of Chazal on the pasuk, “v’lo kam navi od 
b’Yisrael k’Moshe (V’Zos Ha’Brachah 34:10).” Chazal elaborate: 
b’Yisrael lo kam aval b’umos ha’olam kam…zeh Bilam, in the Jewish 
nation there will never arise another navi like Moshe but amongst the 
Gentiles there will…this is referring to Bilam (Medrash Rabbah, parshas 
Nasoh, 14:20). Rav Yehoshua Leib Diskin explains what this means as 
follows. The Gemara (in perek Ha’nechenakin) says that no two neviim 
prophesy with the same exact style and words. The reason for this is that 
nevuah, in general, is not a word for word communication from Hashem; 
rather, there is a mareh nevuah – a prophetic vision – and the navi needs to 
use his power of intellect and imagination to decipher its meaning. Nevuah 
is filtered, to an extent, through the personal understanding of the navi 
who received it. Chazal say, just as no two faces are exactly alike, so too 
no two minds are exactly alike. As such, no two neviim will say exactly 
the same thing, because each one has his particular angle involved. This is 
what Chazal mean when they say that all neviim besides Moshe Rabbeinu 
looked through the aspaklarya sheh’einah meirah, the glass that is not 
perfectly clear. According to the extent of the purity of the navi’s mind 
and heart is the extent to which his nevuah will be clearer. The navi needs 
to receive the nevuah, interpret it, and then transmit it. Moshe Rabbeinu, 
on the other hand, was on such a high level that there was no tint in his 
glass at all. As the Ruach Chaim writes, his physical body did not present 
any chatzitza whatsoever. Therefore, his nevuah was with 100% absolute 
clarity. 
Now, when the Torah talks about different events that happened and things 
that various people said, it’s not that Moshe Rabbeinu was recording a 
historical occurrence. Rather, Hashem specifically instructed him precisely 
what to write down in the Torah (and that is what makes those words 
Torah; that Hashem told him, write such and such in the Torah –Ed.-). 
Regarding Bilam, his nefesh was so terribly tainted that had he received a 
prophetic vision like regular neviim, his interpretation would have been so 
skewed that nothing truthful of the original nevuah would remain. That 
being the case, Hashem had no choice, as it were, but to skip that step, and 
just give him the actual words of the nevuah. Therefore, when it came time 
for Moshe to write the words of Bilam’s nevuah, in this one instance, he 
was in fact recording what already was, because those words were already 
explicitly stated by Ha’Kadosh Baruch Hu, and all Moshe needed to do 
was to “copy and paste” what was already said (meaning, those words 
were already Torah even before Hashem instructed Moshe to write them in 
the Torah, because they were already a direct, word for word 
communication expressed explicitly by Hashem. See Rambam in Hilchos 
Yesodei Ha’Torah 7:6, where he writes, “All prophets…see what they see 
in a mashal or chidah, Moshe Rabbeinu [though did not receive his 
nevuah] through a Malach, as it says, ‘peh el peh adaber bo’, and it says, 
‘and the word of Hashem was to Moshe face to face’…meaning that there 
was no mashal, rather he would see the davar clearly without chidah and 
without mashal…”, see further Pirush Ha’Mishnayos on perek Cheilek in 
the 13 ikarim in the seventh yesod –Ed.-.) 
Can a nevuah be rescinded? ההוא אמר ולא יעשה ודבר ולא יקימנה כג:יט  
Based on this understanding of the difference between the nevuah of all 
other neviim and that of Moshe Rabbeinu, we can understand why it is that 
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Chazal say the decree of a regular navi can be rescinded. Since there is an 
independent influence mixed into the communication from Hashem – 
seeing that the navi has to interpret it according to his understanding – it is 
possible for it to become nullified. The Rambam (Hilchos Yesodei 
HaTorah 10:4) says, however, that only a negative prophesy can 
theoretically not come true (if the people do teshuva, as in Ninveih), but a 
positive prophesy has to come true. The reason for this, says the Rambam, 
is that the Torah explicitly says that the way to know if someone is a false 
prophet is if his prophesy does not come true (parshas Shoftim 18:22), so 
there must be a category of nevuah that has to come true no matter what. 
And what’s with the Gemara in Brachos (4a) that says Yaakov Avinu was 
scared of Eisav – despite Hashem having promised him protection – 
because of “shemah yigrom ha’cheit” (perhaps sin will cause an annulment 
of the guarantee)? That is because it was a private communication from 
Hashem to Yaakov Avinu, not a prophesy to a navi who was commanded 
to transmit it to the People. The Medrash Tanchuma (in parshas Masei), 
though, seems to imply not like this Rambam. The Medrash says that the 
words “lo ish Keil v’yechazeiv” are talking about a positive nevuah, and 
the words “diber v’lo yekimenah” are talking about a negative nevuah. 
The Medrash elaborates further that “heref mimeni v’ashmideim” (when 
Hashem told Moshe “Leave me be and I will destroy them” by the sin of 
the eigel ha’zahav –parshas Eikev 9:14-) is an example of a negative 
prophesy. “Heref mimeni”, though, was a private communication from 
Hashem to Moshe, not a nevuah meant to be transmitted to the People (as 
such, that brings us back to the question of how it could be that Yaakov 
Avinu was concerned that Hashem’s promise to him could be annulled –
Ed.-). Yeish l‘ayein. 
Are the brachos of Bilam enduring? וברך ולא אשיבנה כג:כ 
In the Yalkut it says that everything Klal Yisrael consumes in this world is 
from the brachos of Bilam. Bilam’s nevuah encompassed the entire history 
of Klal Yisrael. This apparently diverges from the Gemara in Sanhedrin 
which says that all of the brachos of Bilam reverted to curses except for 
what he said about Shuls and Batei Medrash: “mah tovu ohalecha 
Yaakov…”. Yeish l’ayein. 
Is Mashiach near or far? אראנו ולא עתה אשורנו ולא קרוב כד:יז 
Awaiting Mashiach is counted by the Rambam as one of the 13 ikarei 
emunah. The least common denominator of all the various interpretations 
of the word “mechakeh” (which the Rambam employs in expressing the 
need to await Mashiach) is knowing that he could come any day. Beyond 
that, there is the concept of anticipating his coming. The Chafetz Chaim 
would say it is like waiting for a bus in the middle of the day that is 
running late. The longer you’ve been waiting, the more certain you are that 
it’s just around the corner and will arrive any second. The Baal Ha’Tanya 
adds that when one davens for the geulah – that is called being mechakeh. 
Part of that is knowing that our teffilos can make a difference, that it 
works. The Daas Zekeinim says that it is Bilam who says “not now, it is 
not close”, but Moshe says “chash asidos lamo – the future is soon to 
come”. By a Goy, a gap in time is like ancient history. If you talk to a Goy 
about George Washington, for example, they don’t feel any connection to 
him or his time period at all. By a Yid, though, a gap in time does not 
really mean all that much. For us, Rabi Akiva Eiger, the Ketzos and the 
Nesivos, the Nefesh Ha’Chaim…we feel close to them. Yidden are very 
clear about the past and the future. Time does not separate a Yid from the 
past or from the future. We live with both the past and the future. Just look 
at how all the Rishonim expressed themselves regarding Mashiach’s 
imminent arrival – they were living in a time that was the lowest of the 
low for Klal Yisrael, with constant persecution both religious and physical, 
and yet their words reflect an unmistakable emunah b’chush that Mashiach 
is just around the corner; as if they are just sitting and waiting for him to 
come. Another explanation of the dichotomy between Bilam’s “v’lo 
karov” and Moshe’s “chash asidos lamo” is the well-known two 
possibilities that Chazal derive from the words “b’itah achishenah” 
(Sanhedrin 98a). Furthermore, even within the b’itah there exists an 
achishenah, as the Gra says that there are numerous, possible end-points of 
the galus aside from the definitive, final keitz. 
Quotables 
“Always be in the middle of a project – a person should never have to ask 
himself, “What do I do now?” 
Vignettes 
Rav Twersky once expressed the fact that everything in life is meant to 
serve as a mashal for avodas Hashem. This was not just something he 
spoke about, but something he lived. Passing through the area of Rechov 
Yirmiyahu one day, Reb Avrohom Twersky remarked to his father how 

amazing it is that so many buildings are under construction and 
progressing at such a rapid pace. Whole new neighborhoods sprouting up 
right before our eyes! “If they are building,” Rav Twersky responded, 
“then we should also be building. And by the time they are finished, we 
should have completed Maseches Yevamos.” 
 

Rabbi Berel Wein 

Rabbinic Responsibility 
Since the myth of rabbinic infallibility has become entrenched, 
exaggerated and untrue as it may be, it has unwittingly caused many other 
dire consequences. Since rabbis are somehow not able to discern the future 
and to be aware of the true motives and behavior patterns of those 
congregants and strangers who avail themselves of rabbinic services, 
rabbis are held accountable for the behavior of those people in their future 
lives decades later. 
I remember that as a young rabbi I prided myself on the fact that for about 
the first twenty years of my rabbinic career no couple for whom I had 
performed a marriage ceremony divorced. I began to believe that I had 
some sort of heavenly magical power and that simply my performance at a 
wedding ceremony was in itself a guarantee of a couple living together 
happily ever after. 
This arrogant and unfounded thought on my behalf has come crashing 
down upon me over the past number of decades when unfortunately a 
number of couples – who were undoubtedly in love with each other and 
planned to live together for the rest of their lives – divorced, sometimes in 
bitterness and acrimony. 
I have often questioned myself as to whether I somehow bear some 
responsibility in this later breakup of the marriage. My rational self 
exonerates me completely. I am not a prophet and I did my duty faithfully 
according to Jewish halacha and tradition. The fact that the couple years 
later decided to end the marriage is not my fault and in no way invalidates 
the marriage ceremony that I performed. 
I wish to therefore extrapolate this idea and attitude to the current 
controversy regarding conversions to Judaism performed in good faith and 
according to the letter of halacha. If decades later after the actual 
conversion ceremony, or even a relatively short time later, the convert for 
whatever reasons is not strictly observant of Jewish law or custom, does 
that invalidate the previous conversion ceremony itself? 
It seems to me to be self-evident that it could not and should not invalidate 
that conversion nor should the rabbinical court that performed the 
conversion be held accountable for the later lapses in observance of that 
convert. The rabbinical court that performs the conversion can only go by 
what it sees at the moment of the conversion. 
If it is convinced that the potential convert will lead a Jewish life and 
observe Torah, then it has fulfilled its obligation. It cannot peer into the 
future and know for certainty how the convert will behave in later life. It 
can only judge, and this is always subject to the errors that accompany 
every human judgment, the sincerity and commitment of the potential 
convert that stands before them at that time. 
Overwhelmingly, most converts remains sincere and committed Jews. But 
there will always be exceptional cases when it becomes obvious that 
somehow the convert has changed his or her mind-or at least their mode of 
behavior. It is a far stretch to try and invalidate the halachically valid 
conversion process because of the later behavior of the convert. 
Retroactive cancellation of conversions was rarely allowed in Jewish 
tradition and only under dire circumstances. Resorting to it today because 
of dubious reasons is very questionable and an unfortunate reminder to us 
of the weakness of rabbinic leadership in our time. 
Attributing prophetic and psychic powers to religious leaders often times 
results in greater tragedy. Jewish tradition tells us that there are no 
prophets amongst us, as prophecy disappeared from the Jewish scene 
millennia ago. Those who hold themselves out to be all-knowing run the 
risk of being responsible for the later behavior of their students, 
congregants and the general public that they speak to and influence. 
We were cautioned long ago “wise men should be careful with their 
words,” and certainly with their deeds. There is no rabbi in the world that 
has not, at one time or another, made a mistake in judgment, speech or in 
performing religious services. The fallibility of human beings – even of 
the greatest human beings – is a well-established principle with numerous 
examples recorded for us in the Bible and in the Talmud. 
We are all responsible for the consequences of our errors. However the 
Talmud explicitly teaches us “a judge can only decide upon what he sees 
at the given moment when he renders his decision.” Heaven eventually 
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may correct all errors but not all errors will appear on the ledger of the one 
who was unable to foretell the future. That ability is an interest only to 
heaven itself. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Balak 
There are people in the world who are simply too meddlesome for their 
own good. As King Solomon points out in Proverbs, they provoke passing 
dogs and engage in quarrels and controversies that really do not affect 
them directly. That is the main transgression of Balak as described in this 
week's Torah reading. The Jewish people are not threatening him or his 
nation. They just happened to be around in the neighborhood and he 
exploits their presence for his own personal ambition and prejudices. 
There is a terrible tendency in human affairs to cloak being a busybody 
with the aura of altruism and justice. The Talmud decries those who stir up 
controversies, especially when they are not personally involved or affected 
by the issue in question. Balak never liked the Jewish people and always 
looked to eliminate them from living in his neighborhood. 
He is aware that currently he is in no danger from them and though they 
are bypassing his borders, they have no intention of conquering his land. 
Nevertheless, he picks a fight with the Jewish people, and so to speak, with 
God Himself and poses as a champion of all of the nations that are 
threatened by the mere existence of the Jewish people and their right to 
inherit the land promised to them through their forefathers. 
He, with his willing partner Bilaam, devises a scheme to curse the Jewish 
people and thereby weaken and eventually eliminate them from the scene. 
But he conceals is animus towards the Jewish people with high-sounding 
principles and justifiable motives. But in the end, he is simply meddling in 
matters that do not directly concern him. 
We witness this phenomenon in the world today regarding the State of 
Israel, and by inference, the Jewish people generally. All of the world is 
concerned with the situation regarding the Israelis and the Palestinians. No 
one seems to be willing to let the parties to this dispute settle the matter by 
themselves and with themselves. Everyone has plans, roadmaps, and 
advice as to how to pressure Israel to somehow give in to the unreasonable 
demands of the Palestinians. 
This dispute does not really concern any of the college professors or the 
do-gooders that lead the BDS movement or any of the other myriad NGOs 
that badger us constantly. They do not live in this neighborhood of the 
world nor are they subject to the constant dangers that surround Israeli 
society day in and day out. 
They glorify their meddling in others’ affairs by their smug self-
righteousness and the: “I know what is good for you, better than you do” 
that often identifies those who call themselves progressives and liberals. 
There are many Balaks and Bilaams in today's world who are concerned 
about us and basically mean to do us no harm. As are all of the human 
characters we meet in the Bible, Balak and Bilaam are prototypes of later 
human beings who exist in all generations and circumstances. Be careful 
of their benevolence and blessings. 
Shabbat shalom, Rabbi Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Balak: Balaam and Dostoevsky 
Frustration. Disillusionment. But also insight and a lifelong intellectual 
perspective. That is how I would describe the experience I am about to 
share with you, dear reader. 
It all started with Dostoevsky. That’s right, Fyodor Dostoevsky, the 
famous 19th century Russian novelist, author of Crime and Punishment 
and The Brothers Karamazov, and much more. His works were strangely 
not part of the curriculum of the high school I attended. I came to his 
writing on my own. 
How impressed I was! Here was a writer who really plumbed the depths of 
the human psyche. He grappled, not only with profound moral issues, but 
with questions of existential religious significance. 
I vividly remember reading Notes from the Underground, astounded by the 
fact that a gentile author, living in Czarist Russia, had so much to say to a 
Brooklyn yeshiva boy. 

And then I learned a bit about Dostoevsky’s background. I was stunned to 
discover that this perceptive, sensitive and gifted man was…a vicious anti-
Semite. I had great difficulty in reconciling the discrepancy between the 
art—sophisticated and empathic; and the author, full of primitive hatred, 
which I experienced as aimed at me. After all, my ancestors lived in the 
towns and villages he describes—and not long ago! 
I experienced this disillusionment time and time again in subsequent years. 
In college, I became enamored with the philosophy of Martin Heidegger, 
who was often acclaimed as the greatest thinker of the 20th century. Then 
I learned of his support for the Nazi regime, and I could no longer bring 
myself to even open his books. 
This experience was repeated later in my education when I became 
familiar with the psychology of Carl Jung, only to discover his 
complicated relationship with Jews and Judaism, and his pro-Nazi 
sentiments. What an exhaustive list of gifted men who possessed such 
talent when it came to humanity, yet who were so absurdly tainted by their 
active aversion to our people. It extends back in time to Martin Luther, 
persists through the music of Wagner and the history of Toynbee, and is 
certainly not lacking for contemporary examples. 
Truth be told, the list goes back even further, to this week’s Torah portion, 
Parshat Balak, and the extraordinary and fascinating man named Balaam. 
If there is one lesson to learn from this week’s narrative of Balaam and his 
encounter with the Jewish people, it is this: A man can be a universally 
acclaimed spiritual leader, and a gifted poet and orator with prophetic 
powers almost identical to those of Moses, and simultaneously be a vile 
anti-Semite, capable of genocidal schemes. 
Read this week’s parsha very carefully, for there is an essential message in 
it. The message is that we dare not assume that we need only fear anti-
Semitism at the hands of maniacs, fanatics, or ignoramuses. Quite the 
contrary! Sophisticated, educated and highly cultured individuals can also 
detest us and conspire to destroy us. 
This is the lesson of the Holocaust. True, Hitler was hardly an intellectual 
or artistic giant. But his evil genius lay in his ability to realize that the 
most advanced civilization in the history of the world would eagerly abide 
by his murderous vision. He knew how this was just the veneer of German 
art, literature, philosophy and, yes, religion. 
In terms of this week’s Torah portion, he knew what Balak knew: That 
there are individuals with: 
Strong religious commitments: “I cannot go beyond the word of the Lord 
my God to do anything small, or great.” (Numbers 22:18); 
A direct spiritual channel to the Divine: “And God came unto Balaam at 
night, and said unto him…” (ibid. verse 20) 
Inventive skills sufficient to create a phrase which we ourselves adopted to 
preface our daily prayers: “How goodly are thy tents, O Jacob…” 
(Numbers 24:5). 
But in actuality, they are no more than “hired guns,” and beneath the 
façade of the “gentleman” lies the “agreement” to discriminate, persecute, 
murder and exterminate an entire people. 
It is a difficult lesson to accept. But our history has long established its 
deep-rooted veracity and its urgency, clearly based upon the story we read 
this Shabbat. 
 

Rabbi Mordechai Willig 

TorahWeb 
Balance 
The Netziv (introduction to Bereishis) beautifully describes the yashrus of 
our patriarchs, which was so great that even Bilam was moved by it, and 
the contrast between them and Bilam. What follows is a presentation of the 
Netziv's ideas and the lesson of balance contained therein. 

I 
"May my soul die the death of the upright (literally straight - yesharim) 
and may my end be like his (Yisrael's)" (Bamidbar 23:10). The upright, in 
the context of Bilam's bracha, refers to the yersharim of Yisrael (Rashi). 
Specifically, the yesharim are Avraham, Yitzchak and Yaakov, after 
whom Bereishis is called "Sefer Hayashar", the book of the upright 
patriarchs (Avodah Zara 25a). 
The Netziv refers to Devarim (32:4), "Hashem, perfect is His work, for all 
His ways are justice, a G-d of faith without injustice, righteous and upright 
(yashar) is He". Tziduk Hadin - Acceptance of Judgment, recited when a 
person is buried, begins with thispassuk. The passuk is an Acceptance of 
Judgment on a national scale, referring to the destruction of the two batei 
mikdash. 
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The second Beis Hamikdash was destroyed in a "crooked and twisted 
generation" (Devarim 32:5). They were righteous and learned, but not 
straight in the ways of the world. Because of the baseless hatred in their 
hearts, they suspected anyone who served Hashem differently than 
themselves of being a Saducee and an apikores. Hashem is upright and 
does not tolerate a tzadik who is not upright in the ways of the world. Even 
if he acts for the sake of Heaven, he causes the destruction of society. 
Therefore, the second Bais Hamikdash was destroyed by Hashem, the 
Yashar. 
The patriarchs were not only tzadikim in serving and loving Hashem. They 
were al so yesharim, concerned with the nations despite their paganism 
and immorality. For example, Avraham hated the people of Sodom who 
were very wicked (Bereishis 13:13), and were guilty of the sodomy named 
for them (Rashi 19:5). Yet he prayed repeatedly for their survival (18:23-
32), literally as the father of nations (17:5). Even if a son strays, the father 
seek his peace and welfare. Yitzchak, regarding Avimelech (26:20-31), 
and Yaakov, concerning Lavan (31:26-420, did the same. Therefore, 
Bereishis is called Sefer Hayashar, the book of the upright patriarchs. 
Bilam was not upright like the patriarchs. He was sexually perverse 
(Avodah Zara 4b) and he attempted to destroy Am Yisroel. Yet he longed 
to die the death of the upright, presumably by repenting. However, after 
failing to curse Am Yisroel, he deviously advised the sexual entrapment 
which led to a plague (Rashi Bamidbar 24:14). After receiving full 
financial reward for this advice, he deserved and met the violent death 
(31:8, and Rashi) of an unrepentant pervert. 

II 
Notwithstanding their concern for the welfare of sinners, our patriarchs 
insisted on both physical and existential separation from them. Avraham 
Ha'ivri (Bereishis 14:13) was on the other side, separated from the entire 
pagan world (Medrash Rabba). He parted company from his wicked 
nephew Lot (Bereishis 13:8-12), only thereafter meriting Hashem's 
instruction (Rashi 13:14). Yitzchak was separated from the idolatrous and 
sexually immoral Yishmael (Rashi 21:9). Yaakov separated from Lavan 
(31:49), Esav (33:12-17), and Pharoh (44:34 see Rashi). 
Love for others and separation from them are not contradictory. "Yisroel 
dwelled secure, solitary, the essence of Ya'akov" (Devarim 33:28). The 
Netziv renders "secure" as calm, with love towards others, without 
competing with other nations. "Solitary" means without excessive 
mingling with the nations, fellowship which could lead to intermarriage. 
These two characteristic represent the essence of Yaakov, and his wish for 
his descendants. 
The balance between separation from sinful practice and thought, and 
maintaining uprightness in the ways of the world, was achieved by our 
righteous and upright patriarchs. May we successfully achieve that balance 
and hasten the rebuilding of the Beis Hamikdash. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
 

Rabbi Pinchas Winston 

Perceptions 
What Goes Around  
The she-donkey saw the angel of God, and she was pressed against the 
wall. (Bamidbar 22:24) 
Everyone knows about Lavan, Ya’akov Avinu’s uncle and father-in-
law. They knew about him already from the days of Avraham and 
Eliezer, when the latter was sent by the former to find a wife for 
Yitzchak. Lavan was the brother of Rivka, who was the very antithesis 
of her brother. At least when Rivkah pulled the wool over Yitzchak’s 
eyes to get the brochos for her son Ya’akov, it was completely for 
selfless reasons. 
Everyone also knows Bilaam. He is the famous evil sorcerer hired by 
Balak, the king of Moav, to curse the Jewish people as portrayed in this 
week’s parshah. They know that it was Bilaam’s advice that led to the 
death of 24,000 men from the tribe of Shimon, and the execution of 
176,000 others for their worship of Ba’al Peor. 
Less famous, however, is Naval HaCarmelli. Who was Naval 
HaCarmelli? He was someone who lived long after the close of the 
Torah, during the time of Dovid HaMelech. This is what it says in 
Sefer Shmuel: 
There was a man in Maon, whose possessions were in Carmel. And the 
man was very great, and he had 3,000 sheep and 1,000 goats; and he 
was, while shearing his sheep, in Carmel. The man’s name was Naval . 
. . Dovid heard in the desert that Naval was shearing his sheep. Dovid 
sent ten youths, and Dovid said to the youths, “Go up to Carmel, and 

you shall come to Naval, and greet him in my name. You shall say, ‘So 
shall you be living next year, and may peace be to you, and peace to 
your household, and peace to all that is yours. And now, I have heard 
that they are shearing for you. Now, your shepherds were with us. We 
did not disgrace them, neither was anything missing to them all the 
time they were in Carmel. Ask your youths and they will tell you, and 
may the youths find favor in your eyes, for we have come on a festive 
day. Give now, what your hand will find, for your servants and for 
your son Dovid.’ ” Dovid’s youths came and spoke to Naval according 
to all these words in Dovid’s name, and they rested. Naval answered 
Dovid’s servants and said, “Who is Dovid and who is Ben Yishai? 
Nowadays, there are many slaves who break away, each one from his 
master.” (I Shmuel 25:2-10) 
This was not the answer that Dovid had anticipated or wanted. Instead 
of paying Dovid’s kindness to his own shepherds forward, Naval 
rejected his request for hospitality, basically cursing the king. He had 
signed his own death warrant, but not exactly as one might have 
thought: 
It was in the morning, when the wine had left Naval, that his wife told 
him these things, and his heart died within him, and he became like 
stone. It was just ten days after that God inflicted a stroke on Naval, 
and he died. (I Shmuel 25:37-38) 
On the surface of it, it may have seemed “coincidental” to many at the 
time that Naval died just after his mistreatment of Dovid HaMelech. At 
the very most, it probably appeared like Divine punishment for his 
appalling behavior towards the future king of the Jewish people. Naval, 
and apparently Dovid HaMelech as well, knew differently: 
Then Naval remembered, and knew that in the beginning he had 
reincarnated into a rock to rectify the evil speech of Bilaam, and that 
now he had cursed again. Therefore “his heart died within him” when 
he remembered that he had originally been a rock to become rectified, 
as mentioned. (Sha’ar HaGilgulim, Introduction 22) 
When the incident occurred in which he angered Dovid and said, “Who 
is Dovid and who is Ben Yishai?” (I Shmuel 25:10), Dovid wanted to 
kill him since he had come to rectify the evil speech of Bilaam and 
instead sinned more by again trans- gressing with his mouth, cursing 
Dovid, the king of Israel. (Sha’ar HaGilgulim, Introduction 22) 
Naval was the reincarnation of whom? Bilaam? The sorcerer? 
Apparently, yes, regarding whom it says: 
Bilaam the Evil, who was a snake charmer, only had power in his 
mouth and was able to curse people effectively. Thus when Bilaam was 
killed he reincarnated into a single rock, the level of speechlessness, to 
atone for the snake charming he did with his mouth, as mentioned. 
When he reincarnated after that it was into Naval HaCarmelli, which 
was the beginning of his return to this world to become rectified. 
(Sha’ar HaGilgulim, Introduction 22) 
Fascinating, to the say the least. It gets even more interesting, because 
it turns out that Bilaam was not the beginning of Naval HaCarmelli’s 
story, but the middle of it. Bilaam himself was a reincarnation, 
something that is alluded to in this week’s parshah, but something you 
need a little Kabbalah to recognize. 
There was Bilaam, happily riding his donkey together with Balak’s 
messengers on their way to Moav, when all of a sudden he started to 
have “engine trouble”: 
The she-donkey saw the angel of God stationed on the road with his 
sword drawn in his hand, so the she-donkey turned aside from the road 
and went into a field. Bilaam beat the she-donkey to get it back onto 
the road. The angel of God stood in a path of the vineyards, with a 
fence on this side and a fence on that side. The she-donkey saw the 
angel of God, and she was pressed against the wall. She pressed 
Bilaam’s leg against the wall, and he beat her again. (Bamidbar 22:23-
25) 
There does not seem to be very much that is unusual about this, at least 
from a Torah perspective. The angel was sent to confront Bilaam while 
he passed between two walls to limit the movement of the donkey. 
This way Bilaam’s leg could be trapped and he would become angry, 
setting up his eventual humiliation. 
Kabbalistically though, there is a much deeper message: 
The angel of God stood in a path of the vineyards, with a fence—
gahder—on this side and a fence—gahder—on that side. (Bamid- bar 
22:24) 
Unless specified otherwise, [the Hebrew word] “gahder” refers to [a 
fence] made of stone. (Rashi) 
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. . . And therefore? And therefore, the wall against which the donkey 
pressed Bilaam’s leg was not just any stone wall, but a specific one: 
So Ya’akov took a stone and set it up [as] a monument. And Ya’akov 
said to his kinsmen, “Gather stones,” and they took stones and made a 
pile, and they ate there by the pile. And Lavan called it “Yegar 
Sahadusa,” but Ya’akov called it “Gal Eid.” (Bereishis 31:45-47) 
A monument to what? The Torah explains that as well: 
Lavan said to Ya’akov, “Behold this pile and behold this monument, 
which I have cast between me and you. This pile is a witness, and this 
monument is a witness, that I will not pass this pile [to go] to you and 
that you shall not pass this pile and this monument to [come to] me to 
[do] harm.” (Bereishis 31:51-52) 
And yet, that is exactly what Lavan was coming to do. He was on his 
way to do harm to the descendants of Ya’akov, this time as Bilaam, 
and this is why it was by this specific wall, called “Gal Eid,” that he 
was injured. It was a warning to Bilaam that he was violating that 
which he promised as Lavan, just as Naval was warned that he was 
undoing the tikun he underwent because of Bilaam. 
Did Bilaam figure it out? It seems not, since he was anxious to 
continue on with his mission, and did so in spite of the warnings he 
received. Did Naval figure it out? It seems yes, but too late, and he 
paid the price shortly after. Once he died, that seemed be the end of the 
story of Lavan’s soul, whose name is not only “Naval” in reverse, but 
whose three letters, Lamed-Bais-Nun, actually stand for “Lavan,” 
“Bilaam,” and “Naval.” When it comes to tracing a soul ‘s 
reincarnations through history, it doesn’t get more obvious than this. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Da'as Atzmeinu 4 
Middos are exceedingly profound and there is no wisdom that can be 
compared to the wisdom of one who obtains an understanding of the 
workings of middos. The first step in this endeavor is to discover the 
middos that reside within oneself. There is no better time than now to 
invest some effort into achieving this goal. Begin paying attention to 
the middos that surface each day. After a while you will reveal which 
middos seem to express themselves almost constantly and which 
middos surface only occasionally. Slowly but surely you will succeed 
in clarifying which are your primary middos. 
The importance of gaining this knowledge is discussed by Rav 
Yeruchom Levovitz in his explanation of the brachos that Yaakov 
blessed his sons just prior to his death. The Torah tells us (Bereishis 
49:28) "He blessed each man similar to his blessing." Rashi explains 
that Yaakov blessed each son with a bracha that was appropriate for 
the blessing that would ultimately be bestowed upon him. What does 
this mean? What type of blessing was it, if the outcome of the blessing 
was meant to occur sometime in the future anyway? 
A second question can be asked regarding the brachos that were given 
by Yaakov to his grandchildren Efraim and Menashe. When Yaakov 
crossed his hands and placed his right hand on the head of Efraim the 
younger son, Yosef protested that Menashe deserved the bracha given 
with the more important hand. Yaakov replied that he knew what he 
was doing, and although the offspring of Menashe would be great, the 
offspring of Efraim would surpass them in prominence. What did 
Yaakov answer him? Yosef wanted that bracha to go to the older son 
so that his offspring would be the ones to benefit from the greater 
prominence?  
The answer to both questions is the same. Yaakov did not and could 
not change the order or type of brachos. Each and every one of the 
beneficiaries of his brachos was blessed with a bracha that was tailored 
to his exact nature and strengths. Yaakov's blessing to Yehuda focused 
on the latter's virtue which allowed him to publicly admit his 
involvement in a seemingly promiscuous act. If this virtue was in 
reality an innate quality, why did this act secure for him and his 
offspring the coveted position of kingship? Yehuda was rewarded with 
kingship because he maximized this inborn quality of his to its fullest 
potential. This accomplishment is the greatest blessing. 
This explains all the blessings of Yaakov Avinu. He blessed each of his 
offspring that they utilize their inborn strengths to the maximum. Since 

he could not change the qualities and natural characteristics of 
Menashe, Yaakov could only bless him that he utilize his specific 
middos in the best possible way.  
Rav Yeruchom continues that every person has an inborn middah that 
is naturally just about as close to perfection as possible. This middah is 
so dominant that the person has difficulty understanding others who 
struggle in that area. For example, Chaim who is naturally calm cannot 
comprehend why Shimon blows up at every silly thing. Conversely, 
Shimon jumps at every opportunity to do chessed and can't figure out 
why Chaim lounges around on the couch all day doing nothing. A 
person has the ability to use his dominant middah to rectify any 
wayward middos of his that need fixing. 
Rav Wolbe adds that the opposite is also true. Each person has a single 
negative middah which needs an extreme amount of improvement. It is 
most probable that a person's dominant positive middah is specifically 
tailored to be able to rectify his dominant negative middah. One who 
reveals his dominant positive and negative middah has accomplished 
something remarkable: He has discovered what Hashem expects from 
him!  
Begin tracking your middos. Jot down every time you feel a specific 
middah arise. We all have hundreds and possibly thousands of middos, 
but we should focus on the main middos that surface regularly. Create 
a "circle of middos" whereby your dominant positive middah is written 
on the highest point of the circle and your dominant negative middah is 
written opposite it on the bottommost point of the circle. In between 
you should fill out the rest of your common positive and negative 
middos. When you finish, you should celebrate, because you 
discovered who you are and what Hashem wants from you!  
Maaseh Rav 
A 20-year-old yeshiva bochur came to the Mashgiach, Rabbi Wolbe, to 
ask for his advice at the same time that the Mashgiach was founding 
his yeshiva, Yeshivat Givat Shaul. This bochur had moved out of his 
first yeshiva, a prominent one, and was looking to join a new yeshiva 
and open a new horizon in his spiritual growth. While asking for the 
Mashgiach's opinion he mentioned, "and I heard that the Mashgiach is 
starting a new yeshiva!" alluding to the idea, that he would be pleased 
to join this new, forming yeshiva. 
The Mashgiach knew what he was saying and down played, "No, we're 
not opening a 'whole' yeshiva, it's just a small kibbutz!" (which means 
the age of 20 and older). And, although he was looking for prospects to 
join his new yeshiva and he would have been pleased to accept this 
particular bochur, he diverted him to a different prominent yeshiva. 
This was typical of the Mashgiach, to forever be cautious not to fall 
prey to bias, any bias or personal gain. Because he was looking for 
talmidim, he may suggest to this bochur to join his own yeshiva, when 
in reality it may not be the best place for him. For the sake of 
"v'hyisem n'kiyim", (retaining ethical purity) he forwarded this bochur 
to a different yeshiva. 
Please share with us your personal experiences with the Mashgiach Rabbi Wolbe z"l, Thank 
you.  
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 2: The Bible as History  
We assume that people throughout human history always studied 
history, but that's not true. As a matter of fact, if you go back more 
than a couple of thousand years you'll find people had no interest in 
history. The first historian in the West is Herodotus, a Greek who lived 
in the 5th century BCE. And he's given the title: Father of History.  
Columbia University historian, Joseph Yerushalmi, who wrote an 
excellent, highly-praised book called Zachor: Jewish History and 
Jewish Memory, says that "If Herodotus was the father of history, the 
father of meaning in history was the Jews." 
This is a profound idea. 
First, not only were Jews recording history well before Herodotus, but 
while Herodotus might record the events, the Jews were looking at the 
deeper meaning, and that deeper meaning can be found most 
importantly and most significantly within the Torah itself.  
The first of these stories that we will examine in the future installments 
of this series pre-dates Herodotus by about 1,300 years. It is the story 
of Avraham and it is takes place around the 18th century BCE, or 3,700 
years ago. 
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Now don't make the mistake of thinking the Torah is a history book. 
For example, Avraham, when he appears in the Book of Bereishis is 
already 75 years old. He's one of the most significant figures in Jewish 
history and the Torah doesn't tell us about him as a child or as a young 
adult -- we pick up his story when he is an old man already.  
The Torah is not concerned with giving us all the details of Avraham's 
life. It is interested only in history as a means of teaching us the 
important lessons of life -- it's a book of theology in Jewish worldview 
first and foremost. Therefore, it focuses on the basic information that 
we need to know.  
How Accurate Is The Bible? 
An article was published recently in the Israeli newspaper Ha'Aretz, 
smashing the Bible, and in the same week, an article was published in 
US News and World Report -- a cover story, no less -- supporting the 
accuracy of the Bible vis-à-vis archeology.  
Why such diametrically opposed views? Because archeology is a very 
complicated field. So a few words of caution are in order. 
The definition of archeology is "the discovery and interpretation of the 
physical remains of previous civilizations and peoples." Note that 
within the definition of archeology is the word "interpretation". How 
one archeologist interprets the meaning of a particular find can be very 
different from how another archeologist interprets the meaning of the 
same find.  
Archeology is not a hard science. When an archeologist finds a piece 
of rock, a vessel, or a piece of a building, he tries to decide what it 
means. The find has no label on it, unless it's a written document, and 
even written documents are open to interpretation.  
So when people make definitive statements about what archeology 
does or doesn't say, you have to be very careful, because the bias of the 
archeologist affects how he interprets the information.  
As the early books of the Torah are concerned, there is little direct 
evidence for the characters in the Torah. There is, however, a huge 
amount of indirect or circumstantial evidence -- names, places, 
business contracts, marriage contracts, migratory patterns. An 
enormous amount of information in the Torah has been borne out by 
archeology.  
That is as far as the early books of the Torah are concerned, but once 
we get to later books, like the Book of Kings, for example, there is 
excellent direct evidence, written records of other emperors, etc. But 
the early events exist more or less in a historical vacuum and, 
unfortunately also in an archeological vacuum.  
Keep in mind that the same thing that applies in a court of law applies 
to archeology: Lack of evidence is no evidence of lack. The fact that I 
haven't found Avraham's camel saddle doesn't mean Avraham didn't 
have a camel or a saddle. And, indeed, there is a huge amount of 
circumstantial evidence supporting the basic historicity of the Torah. 
Archeology doesn't definitively prove the Torah, and it certainly 
doesn't discredit it. In fact the more we find, the more we see that 
there's a tremendous amount of historicity in the text.  
In summary, the Torah is not a book of history, yet it contains history 
and culture, which is more or less borne out by archeology. It's a book 
of teachings, and it's the ideal way to learn the patterns of history. And 
if we understand that the reason why we're learning history is to learn 
lessons, then we have to pay extra special attention to what is going on 
in the Torah. 
Patterns In Jewish History 
The actions of the fathers are assigned to the children. (Ramban) 
This is a very famous Jewish saying and the Ramban was not the only 
one to say it. What does it mean? 
On the microcosmic level, within the stories of Bereishis in the Torah, 
we're going to see that what happens to the ancients will be repeated by 
their children.  
On a macrocosmic level, the personalities and interactions of the early 
forefathers -- the patriarchs and matriarchs -- are going to be a model 
for all of Jewish history, and all of human history. This is why we have 
to pay extra special attention to what's going on at this early phase of 
the Torah, because here is where the patterns are set. 
Additionally, we must remember that the Jewish people are arguably 
the oldest surviving people on the Planet Earth, and because they have 
been spread out throughout the world, when we learn Jewish history 
we have to pay attention to all of human history. It's a great 

framework. To understand Jewish history means to build a great deal 
of general knowledge of the history of the world at large.  
We can't appreciate Jewish history (or the history of any people for 
that matter) without understanding the larger context in which it takes 
place. 
In the next installment we are going to zoom out and take a macro look 
at the world into which the first Jew, Avraham, was born.  
Next: The World Of Avraham 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #37 Never Be Bored 
"I know that already... I've heard it all before... That old stuff is 
boring..." 
Imagine losing your eyesight for a year, and then suddenly regaining it. 
The joy is boundless. Every "sight" becomes a point of focus and 
fascination. 
When we become accustomed to something, we tend to overlook its 
intrinsic beauty. It loses its glisten and sparkle. 
Lo magis libo bi'talmudo literally means, "Never be satiated with your 
learning" - i.e. don't let yourself slip into complacency.  
Don't assume that your view of something is the only way. You may 
have heard an idea a thousand times before. But then, someone 
presents it from a slightly different angle, and you say, "That's amazing 
- I never thought of that before!" Listen to every concept as if hearing 
it for the first time. You'll be amazed at the deeper levels yet to 
discover. 
People usually get tired of life when their ideas become fixed. The 48 
Ways says that eternal youth is granted to those who are always willing 
to grow. Whatever your age, occupation, or station in life - be 
fascinated with learning. We only tap into a small percent of our 
potential. There's so much to understand about love, meaning, pleasure. 
Never be satisfied with your level. Whatever you know, there is still 
more to find out. And the more you learn, the more you realize how 
much there is to know! 
Appreciate Life 
Look around you: your clothes, your house, your job. Try to remember 
the feeling of when it was brand new. Now recapture that same degree 
of enthusiasm today! 
It's a human tendency to take things for granted. Don't casually accept 
the miracles of the ecosystem, communication, gravity, breathing, and 
the human brain. Appreciate the simple joys of life: A bird chirping; a 
child laughing; the sun shining, etc. Open your eyes to all the awe-
inspiring beauties of daily life. 
Take five minutes and make a list of the amazing aspects of creation. 
Notice how truly fascinating the world really is! 
Try waking up in the morning with gratitude for the gift of life. The 
daily Jewish prayers thank HaShem for our ability to think, for our 
organs functioning properly, for having clothing to wear. Try it - it will 
totally transform your attitude toward each day. 
Another way to refresh your view of the world is to renew your 
appreciation for the people you care about. Re-evaluate your approach 
to your parents, your spouse - and yourself. Look for fresh insights. Be 
ambitious. Reawaken the mystery and the chemistry. 
Stagnation Syndrome 
Never say: "I can't." If it's the right thing to do, then you can do it. 
Realize that every time we say "I can't," it holds us back from growing.  
Make a list of all the things you "can't" do. For example, "I can't find 
my soulmate," or "I can't land my dream job." Everyone has hundreds 
of these "I can'ts" floating around.  
Now sort through your list. Distinguish between "I can't" and "I don't 
feel like it." Ninety-nine percent of the "I can'ts" are really an excuse 
for "I don't feel like it." Are you backing off because it takes great 
effort? Or perhaps you lack the confidence to succeed? 
Work on each item on your list. Commit to turning the "I can't" into "I 
will." Life starts jumping when we actively make things happen, 
instead of passively having things happen to us.  
Don't give up on yourself. Wrestle with your problems, your 
ambitions, your attitudes. Make a plan to accomplish. Don't worry 
about the mistakes of the past. Go forward! 
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New Avenues Of Investigation 
Complacency is the number one killer of life. Complacent people close 
their minds to new ideas and new growth. But that's not life; that's 
mere "existence." 
The opposite of complacency is excitement to grow and learn. Open 
your mind to new ideas, and evaluate them objectively. 
Communism? Capitalism? Judaism? Figure out what's the best long-
term investment. 
Apply fresh ideas to everyday life. Suppose that you're bored silly with 
the drudgery of house cleaning, but you can't afford to hire a maid. 
What should you do? Research the homemaking world, and develop 
the quickest, easiest, and most invigorating way to get the job done. 
Make a game out of it. Put on a jogging suit, prepare your vacuum 
cleaner, set your stopwatch, and then zoom through the house. It's great 
exercise - and the challenge will turn a mundane task into a thrill! 
One sure way to become re-energized with a topic is to teach others. 
Suppose you know how to bake a cake, or can juggle three balls. In 
preparing to teach someone else, you need to become excited about it 
yourself. Just the act of preparing will bring out new insights. And the 
questions others ask will bring renewed depth and vitality to the topic! 
What Are You Living For? 
Many people say it's impossible to know the purpose of life. 
There's a great danger here. Because when we say we can't know 
something, we give up the chase. Never say: "I can't know truth." (And 
the fact that billions of people don't know something, doesn't mean it 
can't be known.)  
Many people are afraid to ask existential life questions - often because 
of the great effort it takes to research and develop.  
The 48 Ways says: Undertake the challenge. Because even if you don't 
find the answer, the process of investigating will undoubtedly yield 
tremendous insights along the way. 
Spend a few minutes and ask yourself, "What am I living for?" If you 
have the courage to keep that question at the forefront of your mind, 
you are guaranteed to never grow bored with life. 
Crucial Life Concepts 

When it comes to crucial life concepts, we sometimes say we "know" 
something, when perhaps we don't. 
For example, it is a foundation of Judaism that there is a G-d who loves 
each and every one of us - personally and individually. He listens to 
our prayers. He desires a relationship with us. He guides and cares for 
us. 
We may say we "know it," but unless we are living with that reality, 
we don't really know it. We're just paying lip service.  
The 48 Ways says that the method to "know" something is through 
understanding. Embark on a study of Who HaShem is, and why He 
may act the way He does. As Rabbeinu Bechaya (11th century Spain) 
writes in "Duties Of The Heart": 
"The Torah expressly bids you to reflect and exercise your intellect on 
such themes... You should investigate with your reason, understanding, 
and judgment until the truth becomes clear to you and false ideas are 
dispelled; as it is written, "Know this day and lay it on your heart that 
the L-rd, He is G-d" (Devarim 4:39). This admonition refers to 
everything in which rational methods of investigation can be used." 
Once we begin to grapple with the question of HaShem in our lives, 
then we can truly come to know that He loves us. 
Why Is "Never Being Bored" An Ingredient In Wisdom? 
• To stagnate in learning is to stagnate as a person.  
• Keep reworking and updating what you know about living.  
• Don't take life for granted.  
• Don't give up on yourself. Keep trying and you'll make it!  
• Don't be duped by laundry soap that's labeled "new and 
improved."  
• You say you know it. But learn it again, and you'll see how 
much more there is yet to discover.  
• In order to be great, we must wake up from complacency.  
• If you don't think life is fantastic, try missing one day. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Yissocher Frand 

RavFrand 
Beginnings Are Important / The Mon Kept Us Connected to Hashem  
These divrei Torah were adapted from the hashkafa portion of Rabbi 
Yissocher Frand’s Commuter Chavrusah Tapes on the weekly portion: CD 
#951 – The Body Works Exhibit Good Shabbos! 
Beginnings Are Important 
Parshas Chukas deals with the laws of the Parah Adumah [Red 
Heifer]. “You shall give it (the Parah Adumah) to Elazar the Kohen; 
he shall take it outside the camp and someone shall slaughter it in his 
presence.” [Bamidbar 19:3]. The Parah Adumah required slaughtering, 
as would any other sacrificial animal. Subsequently, they burnt it and 
gathered the ashes. The process of purification from Tumas Mes 
(impurity resulting from contact with death) involves sprinkling water 
mixed with the resultant ashes upon the impure person.  
Today, in the absence of the ashes of a Parah Adumah, we all have the 
status of Tameh Mes. As the Ramban writes in this week’s parsha, 
“We will not be able to purify ourselves from Tumas Mes until the 
coming of our righteous Mashiach, may he come speedily in our 
days.”  
Targum Yonason shares a very interesting comment on the above 
quoted pasuk “and someone shall slaughter it in his presence”. The 
Targum Yonason writes that when the Kohen slaughters the Parah 
Adumah, before proceeding with the burning of the slaughtered 
animal, he must first check to verify that the animal was not suffering 
from any of the 18 physical conditions that render an animal treife 
[non-kosher; literally ‘torn’]. The Mishna [Chullin 3:1] lists 18 types 
of bruises, blemishes, diseases, or injuries that render an animal treife. 
Today, other than inspecting for holes in the lungs we do not check for 

the other physical ailments listed in the Mishna. We rely on the 
halachic principle of rov [majority] to presume that the animal is 
kosher (assuming there are not any problems with the lungs). 
This comment of Yonason ben Uziel seems problematic because the 
Talmud states just the opposite. In fact, the Gemara [Chullin 11a] 
derives the halachic principle of relying on majority from the very fact 
that they relied on this practice to assume the kosher status of the 
slaughtered Parah Adumah! This seems to contradict the Targum 
Yonason, who says they did not rely on rov but rather checked for all 
18 potential treifos with the Parah Adumah! 
I saw in a sefer that this is not a contradiction. Targum Yonason ben 
Uziel only means to say that when they slaughtered the very first 
Parah Adumah in the Wilderness, they needed to check it completely 
for the 18 treifos, but in subsequent generations, when they made other 
Parah Adumas, they did not need to check because they relied on the 
principle of rov. The Gemara in Chulin is speaking about all the other 
Parah Adumas throughout the generations; the Targum is only 
speaking only about the very first Parah Adumah, which was 
slaughtered in front of Elazar HaKohen.  
However, what is the difference?  
We are in the month of July; it is still before the 17th of Tamuz. We 
are thus now in the prime wedding season, which correspondingly 
means we are in prime “Sheva Brochos season”. There are Bar 
Mitzvos throughout the year. The following is a great insight for 
anyone who has to speak at a Sheva Brochos or a Bar Mitzvah or a 
Chanukas HaBayis [new house dedication] or any other major 
milestone marking a new status in life. 
The significance of the teaching of the Targum Yonoson ben Uziel is 
profound. Why did they need to check the very first Parah Adumah 
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comprehensively to make sure it was 100% kosher? It is because 
beginnings are very important. The first time someone does something 
sets the tone for all subsequent iterations of that activity. This is why, 
for instance, the Torah says that when a person gets married “he shall 
be ‘home free’ for one year to make his wife happy” [Devorim 24:5]. 
There is a special halacha in the Torah called “Shanah Rishona” [the 
first year of marriage]. That is why it is a prevalent custom – and I 
think it is a good custom – that many people (even though they may 
have no intention of learning full time for an extended period) start off 
a marriage, the first year at least, with the husband learning in Kolel 
for a year. Beginnings are important. 
That is also why it is very important to make a Bar Mitzvah correctly. 
I saw an interesting custom in the sefer Yalkut Yehudah. Typically, at 
a Bar Mitzvah Seudas Mitzvah [the festive meal on the day of a boy’s 
13th birthday] the Bar Mitzvah boy leads the Birchas HaMazon [Grace 
after Meals or “bentching”. In a sense, this is “his first mitzvah”. Until 
now, he could not lead the bentching. This is his first opportunity to do 
so, and he takes advantage of that opportunity. The practice is that a 
formal bentching is done “al ha’Kos“, over a glass of wine. The person 
who “leads the bentching” recites the Borei Pri HaGofen – blessing on 
the cup of wine, at the conclusion of the Birkas HaMazon. The halacha 
only requires the person leading Birchas HaMazon to take a single sip 
of the wine after reciting the Borei Pri HaGofen. The Belzer Rebbe, 
zt”l (R. Aharon of Belz), however, had the custom that when a Bar 
Mitzvah boy led the bentching on his Bar Mitzvah for the first time, he 
would insist that the boy drink the entire glass of wine. He should do it 
right! This is his first bentching. Let him do it in the optimal fashion.  
Beginnings are very important. They are the foundation of everything 
that follows – be it the beginning of a marriage, the beginning of a life 
of mitzvos, or beginning of the institution of Parah Adumah. Whatever 
it is, beginnings are always important and they should be treated as 
such. 
We Want Money In The Bank and Food In The Freezer 
The second insight I would like to share also involves an interpretation 
of a comment from the Targum Yonoson ben Uziel, again brought 
down in the sefer Yalkut Yehudah from Rabbi Yehudah Jacobowitz of 
Lakewood. 
Later in the parsha, the pasuk says, “They journeyed from Mount Hor 
by way of the Sea of Reeds to go around the land of Edom, and the 
spirit of the people grew short with the road. The people spoke against 
G-d and Moses: ‘Why have you brought us up from Egypt to die in 
this wilderness? For there is no food and there is no water, and our 
soul is at its limit with the insubstantial food.'” [Bamidbar 21:4-5]. The 
people became agitated. They complained about the journey, about 
their thirst and about their hunger. Specifically, they complained that 
they were sick and tired of the mon (nafsheinu katzah b’lechem 
haklokel). 
This is an old complaint. It already appeared in Parshas B’Shalach and 
then again in Parshas B’Ha’Aloscha and now again in Parshas Chukas. 
They are complaining about the mon. The pasuk continues: “G-d sent 
the snakes, the burning ones, against the people and they bit the 
people; and a large multitude of Israel died.” [Bamidbar 21:6]. Why 
did the Almighty choose to punish the people with snakes for this 
particular sin? Various plagues took place throughout the sojourn in 
the desert. Why did the Almighty specifically send snakes on this 
occasion to demonstrate His wrath with the people? 
Targum Yonosan ben Uziel writes that G-d told the Jews that when he 
took them out of Egypt, he gave them mon from Heaven; and they 
complained about that. Yet the snake must eat dust every single day of 
its existence [Bereshis 3:14] and yet it does not complain. Let the 
snakes that eat dust and do not complain come and punish my nation 
Israel who complains about their mon from Heaven.  
There could be an even deeper message here. The Alshich, among 
other commentaries, writes that the reason Israel complained so much 
about the mon had nothing to do with its taste. Chazal say the mon 
tasted like anything a person wished. Their issue with the mon was 
that they could only procure a day’s supply at a time. They could not 
order a year’s supply of it, or even a month’s supply, or even a week’s 
supply. It is much more reassuring to receive a salary monthly, bi-
weekly, weekly, etc. However, a day worker who must worry each day 

–- am I going to be paid today or am I not going to be paid today? – 
such a worker has aggravation.  
The people complained, “We don’t like the system”. We do not like 
having to being paid every single day. It makes us too dependent. We 
go to bed every night with empty cupboards and wonder – will there 
be mon tomorrow? Who knows? We want money in the bank and food 
in the freezer.  
Why in fact did G-d set up the system that way? The Medrash says 
that the Ribono shel Olam had an agenda for setting up the system like 
that. The Medrash gives the analogy of a king who gave his son a 
year’s worth of allowance. Throughout the entire year, the son never 
bothered having any contact with his father. After all, why did he need 
his father? His father is just an ATM machine! As long as the son had 
the money sitting in the bank, he had no need to have contact with his 
father. The Medrash says that the Almighty did not want such a 
relationship with His people. He wants to deal with us on a daily basis 
and He wants us to need to deal with Him on a daily basis. Therefore, 
the mon came a day’s supply at a time, each and every morning. 
Specifically this aspect of the mon that the Jewish people did not like 
was the very reason for the system. There is a purpose behind the 
system: You need to keep in touch. You need to know that you are 
dependent. “The eyes of all look to You with hope; and You give them 
their food in the proper time.” [Tehillim 145:15].  
This is how many commentaries explain the difference between the 
curse of Adam and Chava on the one hand and the curse of the snake 
on the other hand. After the sin of Adam and Chava, G-d told Man “by 
the sweat of your brow you will eat bread” [Bereshis 3:19]. You need 
to work for a living. Chava was cursed “in pain you shall bear 
children” [Bereshis 3:16]. However, the curse to the snake was “Dust 
shall you eat all the days of your life.” [Bereshis 3:14]. The world asks 
– what kind of curse is this? The serpent has it good. Dust is very 
plentiful. He will never be lacking what to eat. 
The answer is, no, the serpent has a terrible fate. Adam must work for 
his living so he must keep in touch with the Almighty. He must have 
an ongoing relationship with Him. Every day he must go out and work 
for a living. He does not know if it will come or when it will come. 
This is a curse, but it is a curse with a hidden blessing. A woman must 
endure the difficulties and pain of pregnancy and childbirth. It is a 
curse, but it is a curse with a blessing attached because during the 
entire period that a woman is pregnant – as we all know – she must 
pray, she must beseech the Almighty that her child be healthy. She 
must “keep in touch”. The real curse is “you shall eat dust all the days 
of your life.” No relationship to G-d. There is always dust. You will 
always have what to eat. We think it is great. It is not great because 
there is then no relationship.  
That is the message of the attacking serpents to Klal Yisrael after they 
complained about the mon. “You are complaining that you need to get 
the mon every single day? I know better! I eat dust every day of my 
life. I have no relationship with my Creator. This is not a blessing. It is 
a curse. Therefore, of all the creatures that the Almighty could have 
plagued them with, it was the snake – as the Targum Yonoson ben 
Uziel says – who knows what it means to have food constantly 
available. The snake is the one who is going to inflict punishment on 
Klal Yisrael for complaining about the mon. 
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dhoffman@torah.org This week’s write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the 
weekly Torah portion A complete catalogue can be ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 
358-0416 or e-mail tapes@yadyechiel.org or visit http://www.yadyechiel.org/ for further information. To Support Project Genesis- Torah.org Rav 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Chukas 5776 - Mems the Word 
In this week’s parsha we learn about the death of two of our greats 
from the generation of the Exodus, sister & brother, Miriam & 
Aharon. Regarding Aharon the Torah tells us “Vayivku es 
Aharon....kol bais Yisrael” - And the whole House of Yisrael cried 
over Aharon” (Bamidbar, 20:29). Chazal contrast the reaction of the 
nation here with their reaction at Moshe’s passing. There the Torah 
tells us “Vayivku bnai Yisrael.” - “And the sons of Yisrael cried” 
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(Devarim, 34:8). The difference in language (with Aharon it says “The 
whole House of Yisrael” whereas with Moshe it just says “The sons of 
Yisrael”) teach us that with Moshe’s demise only the male members of 
the nation mourned, not the womenfolk, whereas with Aharon 
everyone mourned him. Chazal explain this is because Aharon was 
mightily involved in Shalom Bayis- Marital Harmony- and upon his 
death was sorely and equally missed by men and women. With Moshe, 
however, who strictly taught Torah & Mitzvos, though the women 
mourned his death, it was not with the same intensity (as the menfolk), 
due to the less personal relationship they had had with him.  
The question is what happened at Miriam’s passing? The Torah makes 
no mention of any crying whatsoever, be it man or women. This tells 
us that no-one cried at all. But she was one of the three Parnaisim -
Providers- of the generation (See Ta’anis 9)?! It was in her merit that 
the Yidden had a ready supply of water in the Midbar for 39 years. 
And no-one shed a tear upon her death?! This needs to be explained. 
Perhaps we can offer some understanding using an important analysis 
of Rav Shamshon Hirsch. He explains a couple of verses in Micha, the 
first of which mentions the three Parnaisim Moshe, Aharon & Miriam. 
A few pesukim later it then says the following: “....U”Mah Hashem 
doresh mimcha ki im asos mishpat ve’ahavas chessed vehatznai’ah 
leches...”- What does Hashem require from you? Only do justice and 
loving kindness and walk with modesty... (Micha, 6:4-8) Says Rav 
Hirsch, the three providers match-up perfectly with the three attributes 
of the later passuk. Moshe was a man of “asos mishpat”-doing justice. 
He led his nation by the letter of the law. Aharon, however, was a man 
who pursued and had a love for peace. He thus epitomized “Ahavas 
Chessed” -loving kindness. And Miriam was the hatznai’ah leches - 
one who walked with much modesty. Yes, she was a provider like her 
siblings, but she did it quietly neither expecting nor wanting any 
fanfare or recognition.  
(This reminds me of Yossele, the holy miser in Krakow who supported 
so many of the poor and no-one would have ever known were it not 
for the sudden desperation of the paupers in town. For the week after 
his demise they found themselves scrambling for funds that were 
usually delivered to them each and every Thursday night but had 
stopped upon Yossele’s death. It was then that the city put 2 and 2 
together and realized that Mr Tightwad himself, Yossele, had been 
hatznai’ah leches- walking extremely modestly and quietly behind the 
scenes all those years.) 
And if you will ask (you should) if Miriam lived her life in such a 
behind-the-scenes manner, what was she doing leading the Yiddishe 
women in song after the splitting of the Sea of Reeds? That doesn’t 
seem to jive with her persona. The answer is that tzni’us means not 
drawing attention to oneself when it is not necessary. Like any 
character trait there are times when one must eschew their pursuit for 
the sake of a greater good. Similarly, with modesty, a vital middah for 
men and woman alike. But at seminal moments this middah must be 
shelved. The Sea of Reeds was such a seminal moment when all 
participants of the miracle had to publicly display their love and 
appreciation for Hashem. 
It is interesting to note that at that incident at the Sea of Reeds the 
passuk says V”atikach Miriam Hanevi’ah..... es hatof beyadah 
vataitzena hanashim achareha...” - “And Miriam the prophetess took 
the drum in her hand and the women went out after her...” (Shemos, 
15:20) Hmmmm, what is missing from that passuk? That’s right, it 
never says that Miriam went out! The passuk should have said that 
first Miriam went out (because that is what happened) and then the rest 
of the womenfolk went out after her. Perhaps the message is that with 
Miriam, the paragon of tzni’us-modesty, even in situations where she 
did draw attention to herself it was not considered “Going out” and 
grabbing the limelight, because her intentions were absolutely & 
purely l’shaim shamayim - for Heaven’s sake. She was able to go out 
without going out at all.  
[ If you look at Miriam’s name it begins with a “mem pesucha” - a 
mem with an opening and finishes with a “mem sesumah”- a mem with 
no opening. Perhaps this is hinting to this unique ability of Miriam. 
She did things that looked like she was going out (mem pesucha- an 
opening with which to exit) to grab the limelight. But after (reading 
her whole name) knowing the persona of Miriam, looking back you 

will see that even during her moments of exposure she was still safely 
ensconced within (mem sesumah- hidden and inaccessible).] 
This is an important lesson, that when someone (under guidance) must 
put aside a character trait, it is not considered a violation of that trait. 
Many Yiddishe women today excel in the middah of tzni’us, yet they 
will utilize the services of male physicians. They should be assured 
that this does not mean they are Heaven forfend lowering their 
standards of tzni’us. As long as their motives and actions are all “mit 
ah cheshbon” - with a premeditated understanding- of necessity and 
halachic sanction, their tzni'us remains intact. 
And so, the non-reaction of the nation to her death was exactly what 
Miriam had wanted. “Please leave my name out of it" was how she 
lived her life and how she lived her death, too. A modest woman until 
the very end. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com 
P.S. If you would like to be part of “Project 16 in 16 in 16” where each week thru Yom Kippur 
you will receive a 5-10-minute audio on one of the Brachos of Birchas Hashachar, plus some 
other gems/stories regarding that bracha, please send your email address to 
Project16in16in16@gmail.com. If you received the first week’s audio there is no need to send 
us your email address as you are already on the list. 
 

Rabbi Yaacov Haber 

TorahLab 
The Logic Of The Heart 
The Kotzker Rebbe is reported to have instructed his Gabbai to seek a 
Chazan with a good heart. A good heart, he said, is so much more 
powerful than a good voice. 
Chazal often ask why one particular portion of the Torah is placed next to 
another, albeit apparently unrelated in content. Why it is that the portion 
of Korach is juxtaposed immediately before the portion of Chukas, since 
there is very little evident connection? 
I once a heard that Rav Yosef Ber Soloveitchik O.B.M. titled the rebellion 
of Korach, ‘the common sense rebeliion’. He pointed out that the claims 
of Korach in and of themselves seemed perfectly reasonable and in line 
with logical common sense. Korach spoke of equality and demonstrated 
his claim with the arguments, if a garment requires only one thread of 
techeiles in each corner, then a garment made entirely of techeiles should 
surely be exempt from this requirement; if a single mezuza is all that is 
needed on a doorpost then a house full of Torah Scrolls must surely be 
exempt from adding this small extra piece of parchment. 
It’s difficult to fault this on logical grounds. Yet Korach was a rebel. He 
led a rebellion against God and the Torah. Where did he go wrong? 
Here’s another question, relevant each and every day but too rarely 
thought about. When we pray we are supposed to consider ourselves 
standing directly in front of God. This presents a dilemma. What is God? 
What are we to imagine? As soon as we have any visual association of 
God, we’ve gone wrong! It doesn’t matter whether you’re thinking of 
some kind of energy, or the ‘man with a white beard’. It’s all wrong! We 
can’t perceive God at all. 
So what exactly is it that we’re not only meant to be doing in theory, but 
which ordinary people seem to have being doing successfully for 
thousands of years, and continue to do so on a daily basis? 
The key is understanding deep relationships. Deep relationships are not 
based on intellectual comprehension; they are based on the workings of 
the heart. That’s true for a friendship, a marriage and for our relationship 
with God. 
Korach claimed that if you can’t comprehend it, if doesn’t fully make 
sense to your brain, then it can’t be true. Therefore, he reasoned, that 
Torah, which has apparently illogical elements, can not be ultimately true, 
and so Moshe must have falsified it. 
Chukas teaches us about the totally illogical Mitzvah of the Red Heifer. 
The Mitzvah begins with the words, ‘zos chukas haTorah’. “These (like 
these) are the statutes of the Torah’. There is an aspect of the Red Heifer 
which applies to all Mitzvoth, and for that matter to all of religion. Moshe 
counters Korach by emphasizing that not everything depends on logic; 
after all logic is a function of our human minds and not necessarily the 
‘mind’ of God. 
Moshe’s answer to Korach was that his leadership, and of those leaders 
that he appointed, were based on the word of God. How can that be 
countered or questioned by logic? 
The human being is capable of transcending logic. This is how we have 
loving relationships; this is how we are able to pray. Tefilla is avoda 
she’b’lev, it’s about the heart, about a relationship with our Creator. We 
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can stand emotionally before God, even though we are incapable of any 
mental image at all, we can talk to God, and we manage to do that all the 
time. There is no contradiction. Service of God is not only about logic, it 
requires a relationship with God that logic does not always grasp. This is 
what Korach didn’t grasp. 
 

Rabbi Shlomo Katz 
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King Shlomo writes in Mishlei (18:4-6), “The words of a man’s mouth 
are deep waters; the source of wisdom is like a flowing stream.” 
Rabbeinu Yonah Gerondi z”l (Spain; died 1263) explains: This verse 
teaches us that when a person is sitting among a group of people who 
are conversing, if they are speaking about mundane matters or are 
exchanging idle words, he should consider their words like a deep 
well, whose waters are useless to a thirsty person because they are too 
far away to be reached without a rope and bucket. On the other hand, 
if they are speaking words of wisdom or mussar / character 
improvement, he should drink up their words like a thirsty man at a 
flowing stream. 
Alternatively, R’ Yonah writes, the first part of this verse can be 
interpreted in connection with our parashah [which opens with the law 
of the parah adumah, a decree whose logic we cannot understand]. 
“The words of a Man’s mouth are deep waters.” “Man” refers to 
Hashem, as in the verse (Shmot 15:3), “Hashem is the Man of War.” 
Hashem’s words – His mitzvot – that are so deep we cannot grasp their 
reasons. 
In fact, R’ Yonah notes, mitzvot can be divided into three groups. One 
group consists of mitzvot that we would have observed even without a 
Divine command, for example, honoring parents and not murdering. A 
second group consists of mitzvot that we would not have thought of 
ourselves, but which we readily accept as G-d’s Will. These include 
eating kosher, not shaving certain parts of the head, and others. 
Finally, there are mitzvot that the yetzer hara argues will subject us to 
ridicule, for example, the parah adumah, hanging strings from our 
clothes (tzitzit), and not wearing mixtures of wool and linen 
(sha’atnez). We must remember that these too are G-d’s will. 
Moreover, one who becomes wise can discover some of the reasons 
for these mitzvot. (Derushei U’perushei Rabbeinu Yonah Al 
Ha’Torah) 
“He shall put upon it mayim chaim / spring water in a kli / vessel.” 
(19:17) 
The Torah is referred to as “mayim” (see Yeshayah 55:1) and as 
“chaim” (Mishlei 3:18). “Kli” is an acronym of Kohen, Levi, Yisrael. 
Here we have an allusion to the custom of calling a Kohen, a Levi, and 
a Yisrael up to the Torah. (Da’at Zekeinim Miba’alei Hatosafot) 
“Then Moshe raised his arm and struck the rock with his staff twice; 
abundant water came forth and the assembly and their animals 
drank.” (20:11) 
Midrash Rabbah relates: Moshe hit the rock once and water began to 
trickle out, as is written (Tehilim 78:20), “He struck a rock and water 
dripped.” Bnei Yisrael said to him, “Son of Amram! This is enough 
water only for a nursing child!” Immediately, Moshe became angry 
and hit the rock twice. Then the water washed over those who had 
been mocking, as is written (also in Tehilim 78:20), “Streams flooded 
forth.” 
Why did Hashem make the water flow begin as a mere trickle? 
R’ Eliyahu Hakohen (“Ba’al Shevet Mussar”; Izmir, Turkey; died 
1729) answers: The Talmud Yerushalmi (Shekalim ch.6) foretells a 
day when water will flow from the Holy of Holies in the Bet 
Hamikdash. That stream will begin as narrow as the antennae of the 
smallest insect, then it will widen to the width of a grasshopper’s 
antennae, and then it will continue widening and becoming deeper 
until it is a fierce river. [Until here from the Yerushalmi]. R’ Eliyahu 

continues: Hashem wished to give Bnei Yisrael in the desert a taste of 
this miracle, so He caused the water to flow in a trickle at first. Had 
Bnei Yisrael been patient, this trickle would have become a gushing 
river. 
This answers another question, R’ Eliyahu writes. The Torah says 
(verse 12), “Hashem said to Moshe and to Aharon, ‘Because you did 
not believe in Me to sanctify Me in the eyes of Bnei Yisrael . . .’” 
What did Moshe Rabbeinu do wrong? Why does the Torah accuse 
Moshe Rabbeinu of lacking faith and preventing the sanctification of 
Hashem’s Name? The answer is that by losing his patience and hitting 
the rock again, Moshe prevented the above-mentioned miracle from 
occurring. 
R’ Eliyahu adds: What is the purpose of this miracle? One possibility 
is that the appearance of a raging river that began as an almost 
microscopic trickle coming out of the Holy of Holies–a place where 
there is no natural spring–will reinforce mankind’s belief in Creation 
“yesh me’ayin” / “something out of nothing.” Another possibility is to 
indicate that the closer one is to holiness, the smaller he appears at 
first; in the end, however, an overpowering rush of holiness will sweep 
away the wicked who are distant from holiness. (Aggadot Eliyahu: 
Shekalim) 
“Hashem said to Moshe and to Aharon, ‘Because you did not believe 
in Me to sanctify Me in the eyes of Bnei Yisrael, therefore you will 
not bring this congregation to the Land that I have given them.’ 
They are the waters of strife . . .” (20:12-13) 
Our Sages teach that the reason that Pharaoh commanded that all male 
babies be drowned was that his astrologers foresaw that the redeemer 
of Bnei Yisrael would meet his downfall through water, as in fact 
happened to Moshe in our parashah. Why water? asks R’ Yehuda 
Loewe z”l (the Maharal of Prague; died 1609). Moreover, how could 
the astrologers foresee something that was dependent upon Moshe 
Rabbeinu’s free will? 
Maharal explains: Obviously the astrologers did not foresee the exact 
event that occurred in our parashah. [If they had, they would not have 
thought that the redeemer could be drowned as an infant.] Rather, they 
saw that the nature of the redeemer (Moshe) would be the opposite of 
the nature of water. How so? 
The world consists of “chomer” (the raw “materials” of nature) and 
“tzurah” (the “forms” that are developed out of that raw material). In 
all of history, Moshe Rabbeinu was the person who came closest to 
perfection–the ultimate tzurah. In contrast, water has no tzurah at all. 
Moreover, the nature of water is to dissolve a tzurah with which it 
comes in contact back into chomer. This is why Noach’s generation 
was punished with water; having corrupted their tzurah in the worst 
way possible, their fate was to be turned back into chomer. And, this is 
what the astrologers saw–the redeemer of Bnei Yisrael could meet his 
downfall only through water. (Gevurot Hashem, ch.17-18) 
“When the entire assembly saw that Aharon had died, they wept for 
Aharon for thirty days, the entire House of Yisrael.” (20:29) 
Rashi z”l writes: “‘The entire’ – both men and women, because 
Aharon used to pursue peace and promote love between contending 
parties, and between man and wife.” 
R’ Yitzchak Dadon shlita (Yeshivat Merkaz Harav in Yerushalayim) 
illustrates the degree to which a person can go to prevent bad feelings 
between people with the following story: 
R’ Avraham Elkanah Kahana-Shapira z”l (1914-2007; rosh yeshiva of 
Yeshivat Merkaz Harav and Ashkenazic Chief Rabbi of Israel) was 
invited to attend a bar mitzvah, but when the day came, he felt ill. 
Reluctantly, he agreed to his family’s entreaties that he remain at 
home. 
Suddenly, R’ Shapira asked whether the bar mitzvah boy has an older 
brother and, if so, whether he (R’ Shapira) had attended the older 
brother’s bar mitzvah. When both questions were answered in the 
affirmative, R’ Shapira got up and said, “In that case I must go. 
Otherwise, the bar mitzvah boy could be hurt because I came to his 
brother’s bar mitzvah, but not to his.” (Rosh Devarcha p.436) 
Letters from Our Sages 
This letter was written by R’ Shlomo Wolbe z”l (1914-2005) to his 
grandson. It appears in the pamphlet Igrot U’ketavim, published on 
the occasion of R’ Wolbe’s shloshim. 
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To my beloved . . . peace and a blessing! 
R’ Yisrael Salanter, may his merit protect us [1809-1883; founder of 
the mussar movement and a brilliant scholar] said, “I know that my 
head is equal to that of a thousand men; this merely obligates me to do 
the work of a thousand men.” 
We learn from this that one is obligated to recognize the strengths and 
talents that G-d has given him. One certainly did not receive these for 
nothing; only in order to use them to serve his Creator through Torah 
and through sanctifying His Name in the world. 
To be full of pride over one’s talents makes no sense, for we did not 
give ourselves these talents. The reason that G-d did not give everyone 
the same talents is that not everyone has the same task. If one takes 
pride in his talents, it is a sign that he does not believe that G-d gave 
them to him. In so doing, he is taking pride in G-d’s garment, as the 
verse says (Tehilim 93:1), “Hashem donned grandeur.” Grandeur 
[which shares a root in Hebrew with “pride”] belongs only to the 
Creator, not to the created. 
When a person does recognize his talents, he needs to know that he is 
obligated to exhaust them for the sake of Torah and service of G-d. 
Who can believe that he is fulfilling his obligation? Everyone is 
obligated to do infinitely more than he is doing, using whatever talents 
he has. . . . Indeed, in contrast to a multi-talented individual, one who 
is not talented but works hard to understand and know [the Torah] is 
using his talents. A talented individual should feel shame, not pride, in 
the presence [of a person whose talents are limited]. . . . With love, 
Grandpa Shlomo 
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The Secret How To Conquer Our Yetzer Harah 

כ"ז) –אמרו המשלים בואו חשבון"(במדבר כ"א י"על כן   
"Regarding this, those who speak in parables [moshlim] say, 'come to 
Cheshbon...'(BaMidbar 21:27)" 
This posuk tells us that although initially, Sichon, the king of Emor, was 
unable to conquer the city of Cheshbon, which was then in the hands of the 
king of Moav, Sichon, nevertheless ultimately did succeed in doing so. He 
achieved this feat by calling in the Moshlim, those who speak in parables, 
namely, Bilaam and his father Beor, to curse Moav. In this manner he 
succeeded in capturing the capital city of Cheshbon and all its adjoining 
territories (Rashi). This posuk thus declares that it was in regard to this war 
that the Moshlim, Bilaam and Beor, said, "Come to Cheshbon." This is the 
simple meaning of the posuk. 
By means of a drasha, Chazal (Baba Basra 78B), see in this very same posuk 
an invaluable insight to assist us in our journey through life. They perceive 
here a method with which we can defeat our Yetzer Hara. They interpret 
moshlim to mean rulers, namely rulers over their Yetzer Hara. The tzadikim 
who have already succeeded in ruling over their passions and are therefore 
capable of advising us about their past experiences, are teaching us that the 
secret of how to conquer our Yetzer Hara is "Bouh Cheshbon". Come and 
make a Cheshbon, an accounting of the world - the “loss” incurred by doing a 
mitzvah (for example, closing a business on Shabbos), weighed against the 
extraordinary reward received for its observance, and the gain and 
pleasure obtained by committing a transgression, weighed against the 
devastating loss and damage that are a consequence of it. 
When a person is thrust into a situation of nisayon, (test), the Yetzer Hara 
within him urges him not to incur the "loss" involved in the fulfillment of a 
particular mitzvah. However, the realization that this loss is insignificant in 
comparison to the extraordinary reward that he will receive for fulfilling the 
mitzvah, can encourage an individual to conquer his Yetzer Hara and fulfill 
the mitzvah. Similarly, when the fiery passion within him persuades him that 
committing a sin will bring him intense gratification, the realization that the 
“gain” he will receive by committing this transgression is only momentary, 
compared to the lasting devastation and damage that this will bring upon 
him, can encourage him to conquer his Yetzer Hara and deter him from 
transgressing. 
This truth, that the reward for doing a mitzvah is so incredible and that the 
damage brought about by committing a sin is so devastating, is illustrated in 
graphic detail in this very same parsha. 

The Torah relates (BaMidbar 21:34) that Hashem told Moshe, regarding Og, 
King of Bashan, "Do not fear him." Rashi explains that Moshe feared to go to 
war against Og because he, Og, had the zechus of informing Avraham Avinu 
that his nephew Lot was being held in captivity. This, in turn, led Avraham 
Avinu to go to war and bring about Lot's freedom. Chazal (Yalkut Shimony, 
Bereishis 14:72) say that Og's intention of informing Avrohom Avinu of 
Lot's capture was one of murder and lust. He had hoped that Avraham, the 
zealot, would attempt to rescue Lot and in all probability be killed. 
Thus we see that although Og's act of kindness was permeated with evil 
intent, it nevertheless rewarded Og with longevity and honor. It also caused 
Moshe Rabbeinu to fear going to war against Og. The Yalkut goes on to say 
that Hashem rewarded Og for every step he took in informing Avraham 
Avinu of Lot's captivity. He thereby was privileged to attain longevity. He 
lived four hundred years after Avraham Avinu’s death, reigning as king and 
absolute monarch. 
This is mystifying. Shouldn't Og's act of kindness to Avraham have been 
considered by Hashem as having no value whatsoever, since it was 
thoroughly saturated with evil motivations of murder and lust?  
Moreover, even if we were to say that Og's slight act of kindness to Avraham 
still retains some minuscule amount of righteousness, isn't the reward he 
received for it entirely disproportionate to the deed? Should Og be blessed 
with longevity and honor as a reward for every step he took? Every step 
which was saturated with evil intent?  
Furthermore, Moshe Rabbeinu, with all his holiness, possessed many 
zechusim (merits), as did the entire Dor Deah. Should they be afraid of Og 
who had only this one act of kindness to his credit? And even this act was 
surely reduced to its bare minimum due to its sinful motivations. Is it possible 
for Og's act of kindness, probably devoid of all potency because of his base 
desires, to retain so much force?  
The answer is a resounding "yes." We see here the incredible power of even a 
marginal act of kindness, one devoid of all authenticity. Since it was this act 
of kindness to Avraham which ultimately brought about Lot's rescue, it still 
retained incredible potency. Og still deserved to be rewarded with longevity 
for every step he took. Moshe, with all his zechusim,, and the Dor Deah with 
all their zechusim, were justified in fearing Og because of this one diminished 
mitzvah that Og had performed. 
Before our very eyes we see portrayed the incredibly disproportionate power 
and reward of even the most barren mitzvah. If this is so, how much 
inspiration can we draw from here toward understanding the "Cheshbon," the 
accounting of the world. How worthwhile it is to incur a “loss” by doing a 
mitzvah in order to receive the tremendous reward for its observance.  
Similarly, we see in this very same parsha the devastation and loss that ensues 
through an act of sin. The Torah states in regard to Moshe and Aharon's 
actions at Mei Merivah, "Because you believed not in Me to sanctify me in 
the eyes of Klal Yisroel, therefore, you shall not bring this assembly into the 
land which I have given them." The Torah is saying that for the sin of smiting 
the rock, Moshe and Aharon were called non-believers, and were punished 
by not being allowed to enter Eretz Yisroel. 
This is mystifying, since the sin of smiting the rock was so slight that all the 
Meforshim grope to understand the exact nature of this sin. Moshe Rabbeinu 
smote the rock with holy and pure intent - entirely LeShaim Shamayim (for 
the sake of Heaven). Yet, there, nevertheless, was buried within his act a 
slight degree of sin. How could Moshe and Aharon be punished so severely 
for such a minor transgression? Moshe and Aharon are labelled in the holy 
Torah for time immemorial as "non-believers," and were not permitted to 
enter Eretz Yisroel; both of these reprimands were harsh and severe forms of 
punishment. Can such a slight transgression warrant such severe 
punishments? 
We see the devastation brought on by even the slightest incomprehensible 
sin...a very subtle sin with no evil intent whatsoever, only done Leshaim 
Shamayim, in holiness and purity. If this is so, we can again draw much 
inspiration from here toward understanding the "cheshbon," - the accounting 
of the world.  
In application to our own lives, the gain and pleasure one derives from 
committing a transgression, is not worth the severe loss and devastation that 
such a sin will bring upon the individual. 
“May there be ever present before our eyes this "cheshbon," this accounting 
of the world. May this inspire us and help us to fulfill mitzvos no matter how 
much “loss” we think this may bring upon us.” 
May we flee from committing sin no matter how much gain we think we can 
derive from it. Amen. 
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IMPORTANCE OF ....  
The Gemara (Yoma 82a) states that Pikuach Nefesh (threat to life) 
permits transgression of all aveiros except the cardinal 3 – 
murder, idolatry and illicit relations. The Rema (j”ut 328:10) 
states that if someone is being victimized and forced by others to 
sin, an onlooker may not be Mechalel Shabbos to save him from 
that sin. The Mishna Berurah explains that this is because of the 
rule that we do not tell someone lrcj vfzha khcac tyj – sin for 
someone else’s benefit. However, the Mishna Berurah adds, if the 
sin that the victim is being forced into is one of the three cardinal 
aveiros, and the onlooker estimates that the victim will give up 
his life to avoid transgressing, kkjk lhrms rapt – possibly, one 
might have to be Mechalel Shabbos to save him from such an 
outcome. rapt !?? If the onlooker can save someone from death, 
even at the expense of Shabbos, is he not obligated to do so ? 
Igros Moshe (s”uh 3:90) suggests that the Mishna Berurah’s rapt 
might be based on the theory that preventing someone from 
giving up his life rather than transgress one of the 3 main aveiros, 
would deprive him of the mitzvah of h,asebu - Kiddush HaShem. 
As such, there might not be a clear obligation to save such a 
person, and when it would require Chilul Shabbos, the Mishna 
Berurah had a epx if such was warranted. On a weekday, 
however, the obligation to save someone would certainly override 
that epx, and Igros Moshe concludes that since generally we are 
Mechalel Shabbos for even a epx Pikuach Nefesh, it is reasonable 
to do the same here. What if the onlooker sees that the victim is 
not prepared to give up his life to fulfill h,asebu ? Does the 
onlooker have an obligation to rescue the victim from the difficult 
choice facing him, and save him from transgressing both the 
aveirah he’s being forced into, as well as transgressing h,asebu ? 
One could derive that there is no such obligation from the fact 
that the ltkn who tried to block Bilaam was a ohnjr ka ltkn 
who “knew” that Bilaam did not intend to perform a Kiddush 
Hashem by saying only what Hashem told him to say. If stopping 
Bilaam was an act of ohnjr, apparently there was no obligation.   

QUESTION OF THE WEEK:  
When would someone say the words: okugv lkn ubheukt in a 
brocho twice ?   

ANSWER TO LAST WEEK:  
(When would a Kohen be called up for an Aliyah and be told to wait ?)  
The Mishna Berurah (135:35) states that if a Kohen were called 
up for one of the middle Aliyos (by mistake), a Yisroel should 
come up for that Aliyah, and the Kohen should wait there until 
Acharon or Maftir, at which time he should be Oleh.          

DIN'S CORNER:  
When the 17th of Tamuz falls on Shabbos and the fast is 
postponed to Sunday, the obligation to fast for those who are ill or 
weak is relaxed. Talmidei Chachomim who are unable to study 
because of irritation in their eyes brought on by the fast, may give 
Tzedakah in lieu of fasting. (Nitei Gavriel ohrmnv ihc 5:9) 

DID YOU KNOW THAT ....   
The Mishna (Makos 7a) states that a Sanhedrin which executes 
once in 7 (or 70) years is deemed a “killer” Sanhedrin, for not 
having found a way to exonerate the sinner. R’ Akiva and R’ 
Tarfon state that if they had been on a Sanhedrin, no one would 
ever have been executed. The Gemara explains that R’ Akiva and 
R’ Tarfon would have interrogated the witnesses with questions 
they could not have answered, such as asking murder witnesses if 
they ascertained whether the victim was terminally ill (vphry), in 
which case the murderer would be acquitted for having killed a 
“dead” man. Tosafos asks, such a question might release a 
murderer, but how would it work in the case of one who was 
accused of Avodah Zara or Chilul Shabbos ? Tosafos answers 1) 
Avodah Zara and Chilul Shabbos executions were not common 
(in those days); and 2) the same question could also be put to the 
Avodah Zara and Chilul Shabbos witnesses, since testifying 
against a vphry renders the testimony technically invalid, as no 
possibility of onz ratf exists where witnesses could always claim 
they were testifying against a “dead” man. If so, according to R’ 
Akiva and R’ Tarfon, why were those who worshipped Baal Peor 
in Shittim, at the instigation of the Bnos Moav executed without 
any vphry investigation or even a raised question ? The same 
could be asked regarding the aauen who was stoned without any 
indication that his health had been examined. The Beis Yitzchok 
(s”uh 39:8) notes that the Gemara (Shabbos 22b) asks why the 
Menorah was necessary - lhrm tuv vrutk hfu (did Hashem need its 
light ?) Tosafos cites an opinion that the Gemara’s question was 
directed at Aharon. Since the sucfv hbbg provided so much light 
that the Kohanim were able to look at a sealed barrel and see what 
was inside it, certainly Aharon did not need the light of the 
Menorah. As such, it seems that it would have been possible in 
the Midbar to look at the aauen and the Baal Peor worshippers 
and see instantly by the light of the sucfv hbbg whether they had 
flaws that would render them vphry. Thus no examination was 
necessary for them prior to their executions.  

A Lesson Can Be Learned From:  
R’ Levi Yitzchok of Berditchev, on one of his travels, stayed at an inn, 
with a number of merchants who were on their way to a market. In the 
morning, the merchants wanted to daven, but there was only one pair of 
Tefillin among them. So each merchant put on the Tefillin, davened 
quickly and passed the Tefillin on to the next fellow. When they were all 
finished, R’ Levi Yitzchok called over two of the merchants and said to 
them: “Ma Ma Ma, Vah Vah Vah”. The merchants asked him what he 
wanted and again he repeated the same thing. When they didn’t 
understand his point, he said to them “You don’t understand these 
words ? You just spoke them to Hashem a few minutes ago !” One of 
the two merchants replied: “Did you ever notice an infant in a crib, 
making similar noises, that no one understands ? But when its mother 
hears those noises, she understands immediately what the infant wants”. 
When R’ Levi Yitzchok heard this reply, he began to dance from joy, and 
in his “conversations” with Hashem, used that reply many times.  
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


