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Ki Savo
כי תבוא

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:05
Maariv                                                 after mincha 

שבת כי תבוא
Light candles                                              6:58 PM
Mincha                                                       7:08 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:00 & 6:50 PM
Maariv                                                        8:00 PM
Shabos Ends                                               8:04 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Teshuvah.  R’ Moshe Zvi Neriah z”l 
(1913-1995; rosh yeshiva in Kfar 
Ha’roeh, Israel, and one of the early 
leaders of the Bnei Akiva youth 
movement) writes: The various 
thoughts of teshuvah that pass 
through a person’s mind make him 
think that he has already repaired 
what needs to be repaired. In reality, 
however, we all know that there is a 
wide gulf between thought and deed. 
How then can a person know where 
he stands? How can one know if any 
change has really occurred within 
him? If we were dealing with 
empirical facts, it would be easy 
enough, but we are not. Our 
relationship with G-d is necessarily 
abstract, for He has no body and no 
form of a body (paraphrasing one of 
Rambam’s Thirteen Principles of 
Faith). The answer, R’ Neriah writes, 
is that the barometer of where one 
stands in his relationship with 
Hashem is where he stands in his 
relationship with his fellows. If one 
wants to know how he is doing with 
respect to “I have placed G-d before 
me always” (Tehilim 16:8), let him 

look at how he is doing with respect 
to “Love your fellow as yourself” 
(Vayikra 19:18). Why is this so? R’ 
Neriah explains that all sins come 
from one of two sources, either 
because one does not see Hashem, 
or because he does see himself, i.e., 
his selfish interests and desires 
control him. Instead of applying “Ain 
od milvado” / “There is nothing 
besides Him” to Hashem, one applies 
it to himself. Seeing Hashem is very 
difficult, but not “seeing” oneself is 
somewhat easier. One does this by 
beginning to notice those around him, 
by thinking of the needs of others and 
giving in, by understanding, giving of 
oneself, and feeling love. When a 
person becomes accustomed to 
these practices, he gradually ceases 
to worship his personal avodah zarah 
/ idolatry, i.e., himself. In turn, when 
he is faced with a sin against G-d, it 
is easier to overcome that temptation 
as well. Perhaps, R’ Neriah 
concludes, this is what Rabbi Akiva 
was referring to when he said, “‘Love 
your fellow as yourself’ is the major 
principle in the Torah.” (Me’orot 
Neriah: Elul V’Tishrei p.23)

==============================

This Land, is my Land
"הגדתי היום לד' אלקיך כי באתי אל הארץ" 
- בפירות האלה שהבאתי - הגדתי והודיתי 

לד' שהביאני לארץ אשר נשבע לאבותינו לתת 
לנו.

[רמב"ן]

===========================
An Astonishing Midrash “‘There is 
no peace,’ Hashem said, ‘for the 
wicked'” (Yishayah 48:22) – this 
proves that Hashem loves the 
wicked. Chazal say that when the 
wicked are dispersed, it is for their 
own good, so that they will be unable 
to conspire together. Similarly, if 
there is no peace among the wicked, 
it is for their own good, because 
Hashem loves them and wants to 
keep them out of trouble. (Hamaayan 
- Binat Nevonim)

וענית ואמרת לפני ה' אלקיך ארמי אבד אבי 
וירד מצרימה ויגר שם במתי מעט ויהי-שם 

לגוי גדול עצום ורב
“Then you shall call out and say 
before Hashem, your Elokim, 
‘Arami oveid avi. He descended to 
Egypt and sojourned there, few in 
number, and there he became a 
nation–great, strong, and 
numerous’.” (26:5) Rashi z”l 
(1040-1105) writes: This verse 
instructs [the person bringing 
Bikkurim] to mention G-d’s kindness. 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע נחת  בעושר ואושר ואריכת ימים   
בבריאות בזה ובבא עבגצב"ב 

==============================
“Arami oveid avi” is Lavan, who 
intended to uproot the entire Jewish 
People when he pursued Yaakov. 
Because he thought of doing this, the 
Torah counts it as if he did it. [Until 
here from Rashi] R’ Avraham ibn 
Ezra z”l (1089-1167) disagrees. He 
writes: If the verse referred to Lavan, 
the grammatically correct form would 
have been, “Arami me’abeid avi.” 
Moreover, what connection is there 
between Lavan and Yaakov’s 
descent to Egypt? Rather, the verse 
refers to Yaakov, and it means, “My 
father was wasting away from poverty 
when he came to Aram, and he 
likewise was a stranger in the land of 
Egypt.” [Until here from ibn Ezra] R’ 
Zvi Hirsch ben Tanchum z”l 
(Grodno, Belarus; died 1830) 
responds to ibn Ezra’s questions. He 
writes: The word “oveid” is not a verb, 
as ibn Ezra assumed; it is a noun. 
Just as “oheiv” means “one who 
loves,” so “oveid” means “one who 
destroys.” As for ibn Ezra’s assertion 
that Lavan had no part in Yaakov’s 
descending to Egypt, the verse 
means that just as Hashem saved 
Yaakov and his family from Lavan, so 
He saved Yaakov and his family from 
the Egyptians. However, continues R’ 
Zvi Hirsch, there is a different 
objection to interpreting “Arami oveid 
avi” as a reference to Lavan. We say 
in the Pesach Haggadah that this 
“Arami oveid avi” wanted to “uproot 
everything,” i.e., the entire Jewish 
People Where do we find that Lavan 
wanted to uproot the entire Jewish 
People? Yaakov accuses Lavan 
(Bereishit 31:42), “Had not the Elokim 
of my father–the Elokim of Avraham 
and the Dread of Yitzchak– been with 
me, you would surely have now sent 
me away empty handed.” If Lavan 
had been planning genocide, surely 
Yaakov’s complaints would not have 
focused on Lavan’s greed and 
stinginess! If we had to explain only 
our verse, R’ Zvi Hirsch continues, 
we could indeed understand “Arami 
oveid avi” as referring to Lavan’s plan 
to cheat Yaakov out of all his money. 
After all, a person who has been 
cheated out of all of his money also 



has been “destroyed.” However, the 
Pesach Haggadah says that this 
Arami wanted to uproot everything, 
which does not seem to apply to 
Lavan, as noted above. Therefore, R’ 
Zvi Hirsch concludes, we must 
conclude that the p’shat of the verse 
and its use in the Pesach Haggadah 
are different. Indeed, the p’shat of our 
verse appears to be that offered by 
Rashbam z”l (1085-1158; R’ Shmuel 
ben Meir, a grandson of Rashi). He 
writes: Avraham was an Aramean 
who was oveid / a wanderer, as in the 
verse (Tehilim119:176), “I wandered 
aimlessly like a lamb that was oveid / 
lost”–referring to the fact that 
Hashem told Avraham to go from his 
land, but didn’t tell him where to go. 
[Until here from Rashbam] In 
contrast, in the Haggadah, our verse 
indeed refers on the level of drush to 
Yaakov’s encounter with Lavan. In 
that context, the verse means: Not 
only did Hashem save us from 
Pharaoh, who conspired only to kill 
the males (see Shmot 1:22), He 
saved us from Lavan, who wanted to 
uproot everything. How do we know 
that Lavan wanted to uproot 
everything? Solely from the derashah 
made from the word “oveid” in our 
verse. (Haggadah Shel Pesach Zera 
Gad) R’ Aharon Ackerman z”l (late 
19th century; rabbi of Otchkova, 
Russia; later in Yerushalayim) 
answers the ibn Ezra’s question and 
explains the connection between 
Lavan, on the one hand, and 
Yaakov’s descent to Egypt, on the 
other hand, as follows: Yaakov’s 
family descended to Egypt as a result 
of the favoritism that Yaakov showed 
to Yosef, and the resulting jealousy of 
Yosef’s brothers. But, if not for 
Lavan’s deception decades earlier, 
Yaakov would have married Rachel 
(Yosef’s mother) first, and Yosef 
would have been the firstborn, thus 
blunting any complaints by his 
brothers about Yaakov’s favoritism of 
Yosef. How did Lavan try to “uproot 
everything”? R’ Ackerman explains 
based on the Zohar (Bereishit 165a): 
Yaakov’s first eleven sons were born 
in Aram. If Lavan had succeeded in 
delaying Yaakov’s departure from 
Aram, the twelfth son, Binyamin, also 
would have been born in Aram. 
Yaakov fled Aram to prevent this, 
because Yaakov knew that his twelfth 
son would complete his family, at 
which time the Shechinah would rest 
on all of them. However, the clarity 

with which the Shechinah would 
appear would be less if it appeared in 
the diaspora than if it appeared in 
Eretz Yisrael. Thus, by trying to delay 
Yaakov, Lavan tried to uproot the 
entire spiritual future of Yaakov’s 
family, to which Yaakov referred 
when he said (Bereishit 33:11) “I 
have kol / everything.” (Haggadah 
Shel Pesach Bet Aharon)
===========================

From rags to riches
ארמי אובד אבי" - הכנוי "ארמי" מוסב על 
יעקב, וכאילו אמר הכתוב: כאשר היה אבי 
בארץ ארם היה אובד, היינו עני ואביון בלא 

ממון, כי באמת עני היה כאשר הגיע אל ארם, 
וגם גר היה במצרים והיה במתי מעט ואחר כך 
שב והיה לגוי גדול, ואתה ד' הוצאתנו מעבדות 

לחרות ותתן לנו ארץ טובה...
)עפ"י אבן עזרא).

===========================
היום הזה ה' אלקיך מצוך לעשות את-החקים 

האלה ואת-המשפטים ושמרת ועשית אותם 
בכל-לבבך ובכל-נפשך

 “On this day, Hashem, your G-d, 
commands you to perform these 
decrees and the statutes . . . You 
have distinguished (“he’emmarta”) 
Hashem today to be a G-d for you . . 
. And Hashem has distinguished you 
(“he’emmarcha”) today to be for Him 
a treasured people . . .” (26:16-19) R’ 
Yaakov Abuchatzeirah z”l writes: In 
these verses, Moshe informed the 
Jewish people that their actions here 
“build worlds” in heaven [i.e., have 
enormous spiritual consequences]. 
Accordingly, Bnei Yisrael should not 
take lightly the performance of 
mitzvot, the study of Torah or proper 
prayer. Even man’s pure thoughts 
can “build worlds” above. Man has 
this opportunity every single day; 
therefore Moshe said, “On this day . . 
.” Chazal interpret this verse to teach 
that one should approach mitzvot 
every day as if they are fresh, as if 
the Torah had been given on that 
very day. Since man can build new 
worlds every day, he should 
approach his task fresh every day. In 
the same vein Moshe continued: 
“You have distinguished Hashem,” 
i.e., through your speech (“amirah”) 
(note the common root “amar” of the 
two Hebrew words), your prayers and 
Torah study, you create new worlds 
over which Hashem can rule. The 
proof of the power of speech is that 
“Hashem has distinguished you” 
through. His speech (again, note the 
root “amar”). Indeed, everything 
Hashem does is said to be through 
speech [see Avot 5:1]. (Pituchei 
Chatham)

The Midrash Tanchuma comments 
on the verse in our parashah (26:16), 
“This day, Hashem, your Elokim, 
commands you to perform these 
decrees and the statutes, and you 
shall observe and perform them 
with all your heart and with all 
your soul,” as follows: Thus it is 
written (Tehilim 95:6), “Come! Let us 
prostrate ourselves and bow, let us 
kneel before G-d, our Maker.” Says 
the midrash: “Prostrating” is “bowing,” 
and “bowing” is “prostrating”! Why 
then does the verse list [three forms 
of essentially the same act] 
“prostrating,” “bowing” and 
“kneeling”? Because Moshe saw 
through ruach hakodesh that the Bet 
Hamikdash would be destroyed and 
bikkurim / the first fruits [the subject 
of the preceding verses] would no 
longer be brought; therefore he 
established that the Jewish People 
should pray three times a day. Why? 
Because prayer is more beloved to 
Hashem than all good deeds and all 
sacrificial offerings, as it is written 
(Tehilim 141:2), “Let my prayer stand 
as incense before You; the lifting of 
my hands as an afternoon offering.” 
Therefore, although Moshe Rabbeinu 
had performed every possible good 
deed, when he was prohibited from 
entering the Land, he prayed. 
Hashem told him (Devarim 3:26), “Do 
not continue to speak to Me further 
about this matter. Ascend to the top 
of the summit . . . and see with your 
eyes.” [Until here from the midrash] 
R’ Avraham Meir Rosen z”l 
(Warsaw; 19th century) explains: The 
midrash is bothered by the phrase, 
“This day, Hashem, your Elokim, 
commands you . . .” Was that the first 
day that Hashem commanded 
regarding the mitzvot? Therefore, the 
midrash understands the Torah to be 
teaching that even “this day”--i.e., 
whenever one reads the verse, even 
after the Temple was 
destroyed--there is a way to draw 
Hashem’s blessings into the world, a 
function once served by the mitzvah 
of bikkurim. Just as one who brought 
bikkurim would bow before Hashem 
(see 26:10), so bowing in prayer 
three times a day can accomplish this 
goal. (Beur Ha’amarim) 

This day, Hashem, your G-d, 
commands you la'asot these 
decrees and the statutes (26:16) 
Translated simply, "la'asot" in this 
Posuk means, "to do." However, 



"la'asot" also means, "to make." 
Thus, says R' Aharon Perlow of 
Karlin z"l, we can read this Posuk: 
"Hashem, your G-d, has commanded 
you to make this day," i.e., to make it 
worthwhile and memorable. How? 
Through "these decrees and the 
statutes," i.e., through mitzvah 
observance. (Bet Aharon)

יקימך ה' לו לעם קדוש כאשר נשבע לך כי 
תשמר את מצות ה' אלקיך והלכת בדרכיו

This week’s parashah tells us (28:9), 
“You shall walk in His ways,” 
teaching that a person, through his 
good deeds, actually can walk in 
Hashem’s footsteps. R’ Eliezer Zvi 
Safran z”l (1830-1898; Komarno 
Rebbe) observes, though, that most 
of us don’t believe this, i.e., we don’t 
believe in our own spiritual potential.  
For example, how often do we pray, 
and, when we see that we aren’t 
answered, we assume that our 
prayers can’t really make a 
difference? The Ba’al Shem Tov z”l 
(died 1760) teaches that this is the 
result of excessive self-deprecation. 
One must believe that his prayers 
have untold consequences in the 
heavens, even if he does not see 
those effects. If one believed this, R’ 
Eliezer Zvi adds, how joyously would 
he pray?! How carefully would he 
pronounce every letter, every 
syllable?!  If one believed that he is 
(in the words of Bereishit 28:12) “a 
ladder standing on the ground with its 
head in the heavens,” that every 
movement, every word, every step 
and every business deal makes a 
spiritual impact on the world, he 
would do them all for the sake of 
Heaven. Also, the Zohar comments, 
“If people knew the love with which 
Hashem loves the Jewish people, 
they would roar like lions in their 
eagerness to follow Him.” On the 
other hand, if one thinks that he can’t 
make a difference, he should know 
that he is on the road to heresy. If he 
thinks that way, it is a sign that the 
yetzer hara has succeeded with him 
and will soon deprive him of life in 
this world and in the next. Rather 
than despair, one can learn from 
Yaakov, who said (Bereishit 35:5), “I 
lived with Lavan and I delayed until 
now.” The letters of “Lavan” are the 
reverse of the letters of “naval”/ 
“degenerate one,” a reference to the 
yetzer hara. Why was Yaakov 
successful in turning around the 
“naval,” and “whitening” (from “lavan” 

/ “white”) it? Because “I delayed until 
now,” i.e., because he did not expect 
immediate results from his prayers 
and mitzvot, but rather had faith that 
the results would come with time. 
(Zekan Beto) 

וראו כל-עמי הארץ כי שם יהוה נקרא עליך 
ויראו ממך

“Then all the peoples of the earth 
will see that the Name of Hashem 
is proclaimed over you . . .” (28:10) 
In the kinot for Tishah B’Av we refer 
to “The glorious crowns with which 
You bedecked Your servants.” What 
does this mean? Do servants wear 
crowns? R’ Joseph B. Soloveitchik 
z”l (1903-1993) explains: This 
passage refers to tefilin shel rosh / 
the tefilin worn on the head. These 
are the most conspicuous and 
unequivocal testimony that a Jew 
belongs to G-d. The Gemara 
(Berachot 6a) says, likewise, that our 
verse, “Then all the peoples of the 
earth will see that the Name of 
Hashem is proclaimed over you,” 
refers to the tefilin shel rosh. The 
tefilin are a manifestation of our being 
Jewish and a testimony that, in spite 
of our travail and persecution, we 
belong to G-d. R’ Soloveitchik 
continues: The tefilin are a crown on 
our head, and they teach us that 
there is a power above us. The Torah 
teaches that the King of Israel is to 
wear a crown, but this crown is not a 
symbol that the king is an absolute 
sovereign. Rather, it is a symbol that 
there is an authority above the king. 
Modern political philosophy speaks of 
a “sovereign state,” which means that 
the state has the power to formulate 
its own policies, that the source of 
authority is within the state, and that 
there is no source of authority above 
the state. From the Jewish 
perspective, this view is idolatrous. 
Even the state, even the absolute 
monarch, should be committed to a 
higher power, and that higher power 
is symbolized by the tefilin shel rosh. 
Every Jewish man wears a crown, 
not because he is powerful, but 
because he is committed; not to 
enhance his power, but to limit it. 
(Kinot Mesoret Harav ) 

And all the nations of the earth will 
see that the name of G-d is called 
upon you and will fear [revere] 
you. (28:10) The Talmud states that 
"the name of G-d is called upon you" 
refers to the Tefillin of the head. My 
father R' Meir Hirtenfeld zatza"l 
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used to say that Hashem wears Tfillin 
too. His Tfillin say "Mi k'amcha 
Yisroel goi echod Bo'oretz" Who is 
like your nation Yisroel united in the 
land!! When the nations of the world 
see us united they fear us. (YH)

והותרך ה' לטובה בפרי בטנך ובפרי בהמתך 
ובפרי אדמתך על האדמה אשר נשבע ה' 

לאבתיך לתת לך
“Hashem shall give you bountiful 
goodness, in the fruit of your 
womb and the fruit of your animals 
and the fruit of your ground . . .” 
(28:11) The Gemara (Ta’anit 8b) 
relates that there once was a famine 
and a plague simultaneously. The 
sage Rabbi Shmuel bar Nachmani 
said, “One cannot pray regarding two 
troubles [i.e., famine and plague] at 
once. Pray that the famine end 
because Hashem will not send plenty 



only to have it go to waste. When He 
sends plenty, He necessarily will give 
life also.” [Until here from the 
Gemara]  R' Yaakov Yisrael Halevi 
Stern z”l (18th century; maggid 
/preacher in Kremenets, Volhynia, 
now Ukraine) writes that, in this light, 
we may understand our verse as 
follows: “Hashem shall give you 
bountiful goodness.” And, in order 
that that bountiful goodness not go to 
waste, he also will bless “the fruit of 
your womb and the fruit of your 
animals and the fruit of your 
ground”–more than you asked. (Sefat 
Emet: Mishlei 10:20) 

And G-d shall make you plentiful 
for good, in the fruit of your body 
(28:11) The Torah promises length of 
days and good years - even beyond 
what is truly deserved - in the merit of 
children who are raised and educated 
according to Torah. (Toras Moshe)

ועבדת את-איביך אשר ישלחנו יהוה בך ברעב 
ובצמא ובעירם ובחסר כל ונתן על ברזל על- 

צוארך עד השמידו אתך
“. . . because you did not serve 
Hashem, your G-d, amid gladness 
and goodness of heart, when 
everything was abundant.” (28:47) 
Is it really possible that merely 
because one did not serve Hashem 
happily that he will be deserving of 
the terrible curses described in our 
parashah? After all, such a person 
did at least serve Hashem.  No! 
writes R’ Meir Yechiel Halevi 
Halstock z”l (1852-1928; chassidic 
rebbe in Ostrowiec, Poland). Rather, 
the verse should be read as follows: 
“All these curses will come upon you 
. . . because you did not serve 
Hashem, your G-d.” Did you feel 
guilty about this? No, it was “amid 
gladness and goodness of heart.” 
You were happy and content over the 
fact that you were not serving 
Hashem. (Meir Einei Chachamim III) 
The anonymous work Orchot 
Tzaddikim (possibly dating to the 
early medieval period) interprets this 
verse as follows: “Because--amid 
gladness and goodness of heart, 
when everything was abundant--you 
did not serve Hashem, your G-d.” For 
example, he writes, drinking wine on 
Yom Tov is a mitzvah. However, if 
one focuses on his drink and drinks 
to excess, and loses sight of the 
mitzvah, he would be committing the 
violation described in this verse. 
[Hamaayan]

Because you did not serve the 
L-rd your G-d with joy and 
gladness of heart... therefore will 
you serve your enemies (28:47-48) 
When a person serves someone he 
feels close to and loves, his tasks are 
performed with joy and alacrity. A 
lack of joy in the service of G-d thus 
implies that the person serves a 
distant Master from Whom he is 
estranged, G-d forbid. (Rabbi Chaim 
of Volozhin)

והיו חייך תלאים לך מנגד ופחדת לילה ויומם 
ולא תאמין בחייך

Your life shall hang in life before 
you, and you shall fear day and 
night, and you will have no 
assurance of your life (28:66) The 
Talmud explains that: (a) the first 
level refers to one who doesn't own 
land and buys a year's supply of grain 
each year; though he has grain for 
this year, he worries about the next 
year; (b) the second level refers to 
one who buys grains once a week; he 
is a worse situation, since he must 
find new grain every week; and (c) 
the third level refers to one who has 
to buy grain daily and constantly has 
something to worry about. Rabbi 
Chayim Shmulevitz cites this to 
point out that we create our own 
mental torture by our thoughts. If we 
have enough food for today, and can 
appreciate what we have, we are 
fortunate and will lead a happy life. If, 
however, we constantly worry about 
the future, we will never have peace 
of mind. Regardless of what will be in 
the future, we are causing ourselves 
suffering right now. Learn to have 
mental self-discipline - don't dwell on 
what is missing unless it can lead to 
constructive planning. Why cause 
yourself unnecessary pain and 
anguish when you can keep your 
thoughts on what you do have in the 
present? The Chofetz Chaim said 
that everyone has something to worry 
about; it is preferable for a person to 
worry about spiritual matters and 
then he will be freed from worrying 
about material matters. (Growth 
Through Torah)

R’ Menachem ben Shlomo Ha’meiri z”l 
[born approx. 5009/1249 – died approx. 
5066/1306] , who, until modern times, was 
virtually unknown to any but the most erudite 
scholars, is today one of the most quoted 
commentators wherever Talmud is studied. 
Meiri’s popularity is due to the rediscovery 
and publication of his monumental Bet 

Ha’bechirah on most of the Talmud. Meiri’s 
commentary is unique in its lucid and facile 
presentation and in its very arrangement. 
Strictly speaking, Bet Ha’bechirah is not a 
commentary at all, but a digest of the 
gemara’s comments, arranged in the form of 
a commentary to the mishnah. This digest, 
however, is given together with all the 
pertinent interpretations of the greatest 
authorities up to and including his time. In 
addition to Bet Ha’bechirah (which he 
completed in fifteen years), Meiri also 
composed novellae to many tractates in the 
style of the classic Spanish commentators. 
His other works include Chibbur Ha’teshuvah, 
on repentance; Magen Avot, defending the 
customs of Provence; and books on other 
subjects. He also authored a Tanach 
commentary, of which only the portions on 
Tehilim and Mishlei are known. R’ Menachem 
was a student of R’ Reuven ben Chaim and 
was a descendant of several distinguished 
Provencal scholars. (The ArtScroll Rishonim)

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

אליהו זאב בן בריינדל
הרב משה יהודה בן שרה

אברהם פנחס בן שרה עטל
ישראל יוסף בן יוכבד

דוד בן טובשין
חיים משה בן שרה

אלטע שרה גיטל בת חי
בתי' בת שרה

בריינדל בת פעשא לאה
תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
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