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PURIM TIMELINE    

A TIMELINE OF THE YEARS OF GALUS BAVEL 

NUMBER OF YEARS FROM THE BEGINNING OF THE REIGN OF NEVUCHADNETZAR 

0 3319 NEVUCHADNETZAR conquers Nineveh and becomes king (1) 

1 3320 Nevuchadnetzar conquers YEHOYAKIM and appoints him as a vassal king (2) 

4 3323 Yehoyakim rebels against Nevuchadnetzar 

7 3326 
Nevuchadnetzar quells Yehoyakim's rebellion, killing Yehoyakim and appointing his 

son, YEHOYACHIN, in his place as vassal king 

8 3327 
Yehoyachin rebels against Nevuchadnetzar, and Nevuchadnetzar exiles him to Bavel 

and appoints Yehoyakim's brother, TZIDKIYAHU in his place 

19 3338 
Nevuchadnetzar blinds and exiles Tzidkiyahu, and destroys the Beis haMikdash on the 

Ninth of Av 

45 3364 
Nevuchadnetzar dies after reigning for 45 years. His son Evil-Merodach is coroneted in 

his place (3) 

67 3386 
Evil-Merodach dies after reigning for 22 years (4). His son (5) BELSHATZAR is 

coroneted in his place 

69 3388 

Belshatzar errs in his calculation of the 70-year duration of Galus Bavel, as predicted by 

the prophets. As a result, when his 2nd year passes he celebrates that the Jews were 

not redeemed by defiling the holy vessels of the Beis haMikdash. He is killed that 

very night by DARYAVESH (Darius) the Mede, who succeeds him to the Babylonian 

throne. (6) 

70 3389 
Daryavesh, after killing Belshatzar, rules for one year (*besides* completing the year 

that Belshatzar started immediately before his death). 

71 3390 

The kingship passes from Daryavesh to KORESH (Cyrus) the Persian. He fulfills the 

prophecy that predicts Hashem's "Pekidah" of the Jewish people after 70 years from 

the time of Nevuchadnetzar’s rise to power.(7) 

74 3393 Koresh dies after reigning for 3 years. ACHASHVEROSH becomes king in his place. 

76 3395 

Achashverosh errs in his calculation of the 70-year duration of Galus Bavel, thinking 

that 70 years have passed from the time of the Galus of Yehoyachin.(8) He celebrates 

that the Jews were not redeemed by defiling the holy vessels of the Beis haMikdash. 

86 3405 THE MIRACLE OF PURIM occurs, in the 12th year of the reign of Achashverosh 

88 3407 
Achashverosh dies after reigning for 14 years. His son DARYAVESH (9) inherits the 

throne.(10) 
 

89 3408 

Daryavash gives permission to Ezra to return to Eretz Yisrael and to rebuild the Beis 

haMikdash (11) -- EXACTLY 70 YEARS after the Churban of the Beis 

haMikdash.(12) 



 

 

=========== 

FOOTNOTES 

=========== 

(1) He attained the kingship over the empire by conquering Nineveh. 

(2) This occurred at the end of the first year (i.e. the beginning of the second year) of Nebuchadnezzar’s reign, 

which was the *end* of the fifth year of Yehoyakim's 11-year reign (according to RASHI; according to the 

IBN EZRA and RADAK, and according to the VILNA GA'ON in Imrei No'am, Rosh Hashanah 3a, it was 

the *beginning* of his fifth year -- see Insights here and to Megilah 11:1). 

(3) That year was counted for both kings, which is what the Gemara in Megilah (11b) calls "Shanim Mekutaos" 

(half years which were counted as full years for each of the two kings). 

(4) There were 22 years to Evil-Merodach's reign besides the "Shanah Mekutaos" -- the first year that he became 

king, when his father ruled for the first part of the year. Including that year, he ruled for 23 years, as the 

Gemara in Megilah says. 

(5) RASHI to Chabakuk 2:5. Some say that Belshatzar was Evil-Merodach's *brother* (RASHI to Daniel 2:39, 

8:27). 

(6) Belshatzar erred in two ways. First, he counted from the beginning of Nebuchadnezzar’s reign and not from 

the destruction of the Beis ha'Mikdash. Second, he accidentally added a "Shanah Mekutaas" (see footnote 

#4) to Evil-Merodach's reign. He therefore thought that his second year of reign was the 70th year from the 

time Nevuchadnetzar came to power. He waited until his second year passed entirely and his third year 

began in order to celebrate. (This is the way Rashi explains the Gemara in Megilah 11, DH Nasa, Apik, 

Kama, Chada. This does not contradict what Rashi writes later in Megilah 12a, DH Tanya Nami Hachi, see 

MAHARSHA there. See also Vilna Gaon in Imrei Noam, Rosh Hashanah 3a, for an alternate explanation 

of the Sugya.) 

(7) This year was mistakenly counted by Achashverosh as two years, since he counted it both for Daryavesh and 

for Koresh. It is the second of the "Shanim Mekutaos." 

(8) Achashverosh thought that his third year of rulership was the 78th year from the time that Nevuchadnetzar 

rose to power. In truth, though, it was the 76th year, because of the two years that were "Shanim Mekutaos." 

(See footnotes #4, #7.) 

(9) The son of Esther (Tosfos Rosh Hashanah 3b, see Insights to Rosh Hashanah 4a). 

(10) This Daryavesh was also called Artachshasta and Koresh (Rosh Hashanah 3b, but see Tosfos there DH 

Shenas, DH v'Artachshasta). 

(11) Although Koresh (the first) permitted the Jews to rebuild the Beis haMikdash, he annulled his authorization 

due to the pressure of the "oppressors of Yehudah and Binyamin." 

(12) It is evident from this chart that the exile lasted "70 years" in a number of ways. The kingdom of *Bavel 

fell* after 70 years from the time *it came to power*; the Jews *returned to their land* (in the times of 

Koresh) 70 years after having originally been *exiled from it* in the days of Yehoyachin; 70 years after it 

was *destroyed* the Beis haMikdash was *rebuilt* (VILNA GAON in a footnote to SEDER OLAM 

RABA). 

 

 

 

Gratitude to DafYomi.co.il for most of the information 



 

 

Years since 
Creation 

TIMELINE DURING LIFETIME OF DANIEL 

3319 
Nevuchadnetzar conquers Nineveh and becomes king, also conquering Israel. First group of exiles 
are sent to Bavel including the 15-year-old Daniel and his friends (Chanahyah, Mishael, & Azaryah).  

3326 
Daniel and his friends begin three-year training program for civil leadership. They only eat 

certain types of vegetables and water. 

3329 
Daniel begins his service to the King Nevuchadnetzar, beginning 60 years of service to 

leaders of the Empire. Daniel makes a steady rise in the ranks of the advisors. 

3338 Nevuchadnetzar blinds and exiles Tzidkiyahu, and destroys the Beis HaMikdash. 

3340 

Daniel interprets Nevuchadnetzar’s dream (statue of many metals). He rewards Daniel with a 
powerful position.  On the 10th of Tishrei Chanahyah, Mishael, & Azaryah refused to bow to 
Nevuchadnetzar’s new idol and are miraculously saved from the furnace. On that same day, 

Yechezkel prophesies about the “dry bones.” 

3350 
Nevuchadnetzar has another dream (of the tall tree) which Daniel interprets that Nevuchadnetzar 
would be struck with “insanity” for seven years and lives with the wild animals.  Following Daniel’s 

advice to distribute food to the poor, the punishment was delayed for 12 months. 

3364 
Nevuchadnetzar dies after reigning for 45 years. His son Evil-Merodach is coroneted in his place. 

Daniel continues as his adviser. 

3386 
Evil-Merodach dies after reigning for 22 years. His son Belshatzar is coroneted in his place. 

Daniel prophetic dream predicts the fall of the Bavel’s empire. 

3388 

Belshatzar errs in calculating of the 70-year duration of Galus Bavel. As a result, he celebrates that 
the Jews were not redeemed by defiling the holy vessels of the Beis haMikdash.  A hand appears 
and wrote a cryptic message on the wall that no one can read. The message is decoded by Daniel 

(Ashuri script read in vertical lines instead of horizontal) predicting the immediate fall of Bavel. 
Belshatzar is killed that very night by Daryavesh (Darius) the Mede, who succeeds him to the 

throne. 

3389 
Daryavesh, after killing Belshatzar, rules for one year (besides completing the year that 

Belshatzar started before his death). Daniel breeched the King’s decree by praying to 

HaShem (and not to the King), and on the 15th of Nissan was thrown into the lion’s den. 

3390 
The kingship passes from Daryavesh to Koresh (Cyrus) the Persian. He fulfills the prophecy that 

predicts HaShem's "Pekidah" of the Jewish people after 70 years from the time of 
Nevuchadnetzar’s rise to power. Daniel retires from service after 60 years. 

3392 
On the 24th of Nissan Daniel was next to the river Chidekel with the prophets Chagai, Zecaryahu, and 

Malachai.  Daniel alone has a mystical vision receiving two mystical numbers (1,290 and 1,335). 

3393 Koresh dies after reigning for 3 years. Achashverosh becomes king in his place. 

3405 
The miracle of Purim occurs, in the 12th year of the reign of Achashverosh. According to one version, 

Mordechai communicated with Esther through Hasach (Daniel) who subsequently was killed by 
Haman 

3407 
Achashverosh dies after reigning for 14 years. His (and Esther’s) son Daryavesh inherits the 

throne. 

3408 
Daryavash gives permission to Ezra to return to Eretz Yisrael and to rebuild the Beis HaMikdash, 

exactly 70 years after the Churban of the Beis haMikdash. According to some, Daniel returns to 
Eretz Israel and is part of the Anshei Kenesses haGedolah. 
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The fate of the Jews is not subject to 

the laws of nature; it depends on 

their observance of Torah 

The decree of Haman and his defeat were not in the natural way א 

Eternal message of Purim is not to 

trust in natural means but rely on 

the merit of Torah learning 

To strengthen the mitzvah of gifts to 

the poor, appropriate to provide 

money to the children 

 Mordechai learned Torah with the children and only )א(

afterwards advised Esther to approach the King 

 Mitzvah to increase in gifts to the poor, since this assists )ט(

physically and spiritually 

 after Simchas Torah, on מגבית The custom is to give )יא(

Yud-Tes Kislev and on Purim 

 ב

We do a physical meal which 

expresses the uniqueness of the 

Jew that has an internal 

“knowledge” beyond intellect of 

the difference between “blessed be 

Mordechai” and “cursed be 

Haman” 

The uniqueness of the Jews remaining distinguished from non-

Jews is in the manner of the use of their physical bodies 

תורה שבעל פה –אורה     Perceive holiness in their use of intellect 

יום טוב          –שמחה     An entire day permeated with holiness 

מילה              –ששון      High level of rejoicing; weakening a 

person’s desires for material things, taking 

“spoils” from one’s enemy (Yetzer HaRa) 

תפילין             –ויקר      Wearing a symbol solely to show that one 

belongs to G-d 

Thus, Haman opposed these mitzvos forcibly; he was not 

bothered by the Jew’s claims to spirituality; Haman protested 

the Jew’s claim to a physical uniqueness 

 ג

Learning Chassidus (always 

connected to the source) allows 

one to connect one’s activities to 

G-dly matters 

Mesiras Nefesh on Purim is higher 

than intellect, and one receives its 

influences throughout the year 

HaShem rewards the woman that 

assists others in protection and 

growth of their family members 

 The matter of “till one doesn’t know” is the similar to )א

immersion in the mikveh; nullify one’s (intellectual) desires 

 ,Yom HaKippur is “like” Purim (each has a lottery); however )ב

the bitul of Yom HaKippur is to lessen in (or separate from) 

physicality; the focus of Purim is the involvement in physical 

matters in order to purify the physical 

 Esther made decisions on her own )ג

    Women need to 1) be involved in education of the children            

2) support spouse to have time to learn Torah 

 ד

While G-d's blessing must be clothed 

in the natural vessel of human 

action ("all that you do"), the main 

emphasis must not be on the 

garment, but on stimulating G-d's 

abundant blessings through the 

study of Torah and the 

performance of mitzvos 

Mordechai and Esther turned to prayer and fasting prior to 

taking action; they understood that the appeal to 

Achashveirosh was only the vessel for salvation from above 

 ו



From the level of הסתר each Jew 

reveals, through the power of 

mesiras nefesh )חשך(, the inner 

most part of one’s soul )גילוי אור( 

Mordechai saw the challenge and salvation of Purim in spiritual 

terms; thus, the Jews needed to do Teshuvah and the laws 

afterwards required (spiritual) celebration 

Esther saw a physical challenge and physical salvation; thus, in a 

manner of physical means, she approached the King for 

assistance and she advocated the physical laws of reading the 

Megillah and sending gifts 

אטז  

Simchah of Purim to the point of 

 (beyond limits) עד דלא ידע

enables us to the renewal of 

receiving the Torah 

קיימו מה שקיבלו כבר –"קיימו וקבלו היהודים"   

Express in the Mitzvos of Purim the acceptance of Torah  by the 

nullification of oneself (receiving Torah which is beyond one’s 

understanding) and the happiness of others beyond limitations 

בטז  

The main concept for most people is 

what is good for others takes 

precedence over additional in 

Torah study 

Mordechai left his learning to be involved in saving lives    

 some of the Sanhedrin did not conduct ;)תורתו מתברכת(

themselves in this manner )תורתו משתמרת שבלב( 

To a certain extent Mordechai was affected by this decision 

(went from 4th on the list to 5th on the list) 

גטז  

The Jewish children of today can 

again lead and awaken the adults 

by involvement in the Written and 

Oral Torah, including Chassidus 

Mordechai’s avenue to nullify the decree was to awaken the 

Jews’ essential point of contact with G-d, that would bring to 

thought, deed and action of mesiras nefesh in actuality 

The three verses by the children returning from school represent 

the three spiritual levels of faith in G-d, confirmed to 

Mordechai that the Jews still had the faith.   see below 

The guarantee of the children by Matan Torah leads to the 

revelation of mesiras nefesh at the time of Purim, when all 

Jews completely accepted the entire Torah unconditionally 

 כא

MORDECHAI SOUGHT DIRECTION FROM THE CHILDREN 
Verse From the Child The Potential Fear The Counter of Faith 

מפחד פתאם אל תירא  Fear from a revealed danger 
An innate faith that all that 
occurs G-d does for good 

ותפר עוצו עצה  
Intellectual concern about the 

danger 
An intellectual faith that the 

danger is not real 

אני הוא ועד זקנה  
Natural danger that appears 
from the order of the world 

A faith the G-d can overcome 
the natural order 

 

 

 
  



 

 

 

  

Our service (daily or throughout the year) begins with יראה and concludes with שמחה 

Beginning of Orach Chaim             שויתי ה' לנגדי תמיד  

Ending of Orach Chaim (Purim)     וטוב לב משתה תמיד    
In the time of Galus, this simchah is Purim; and the highest level of Simchah is Purim Katan 

(only hinted in Shulchan Oruch)  see below 

 כו

General Levels of Obligation in Simchah 
Yomim Tovim Torah Obligation 

Nisuch haMayim (Bais HaSho’evah) Halacha to Moshe from Sinai 
Hakafos on Simchas Torah Jewish Custom 

Purim Katan Manner of Allusion (remez) 
The Purim miracle therefore 

revealed, within nature, that G-d's 

conduct with the Jews - even as 

they exist in the natural realm - is 

truly above and beyond the natural 

Since the Jewish people themselves gave credence to one of the 

"70 wolves" and took pleasure in being invited by "that evil 

person," they annulled their supernatural guardianship  

This evil decree came about because the Jewish people chose to 

rely totally on the forces of nature 

אלא  

On Purim every Jew has the ability 

to obtain a strong connection with 

G-d in the “secrets of the Torah” 

that lead to a greater connection 

throughout the year 

Story of Rabbah and Rav Zeira actually occurred on Purim; both 

physically drank wine (in excess) in order to reveal the secrets 

of the Torah, which leads to the highest level כלות הנפש (like 

Nadav and Avihu), a leaving of the soul from the body 
 שחיטה הוא הענין של משיכה והעלאה

בלא  

“The King” (HaShem) invited all the 

Jews to the “meal” (learning Torah 

and doing Mitzvos) in a manner of 

freedom of choice and not by 

force (like holding a mountain 

over their heads); thus, simchas 

Purim is higher than natural 

limitations, and in the future, 

never ceases 

At the meal in Shushan the emphasis was on the needs of each 

individual; each person’s portion of food and drink were 

according to that person’s own needs; thus, each person 

(including the Jews) were not coerced but willing participants 

(this is the reason Vashti was not culpable for refusing the 

King’s request) 

 

אלו  

Even in our natural settings, we 

should feel the supernatural; thus, 

Purim is connected to Pesach 

Three reasons for not saying Hallel on Purim 

Miracle of Purim occurred outside of Eretz Yisrael so that 

was not enough revelation )חפצא( 

Reading of the Megillah takes the place of saying Hallel 

Miracle of Purim did not accomplish enough since the Jews 

remained the “servants of Achashveirosh” )גברא( 

At the core of each reason, the miracle of Purim was a miracle 

enclothed in nature 

בלו  



NOT TO FEAR 
י ָתבֹא )משלי ג, כה( ים כִּ ת ְרָשעִּ ֹשאַּ ְתֹאם ּומִּ ד פִּ חַּ פַּ יָרא מִּ ל-תִּ  אַּ

ָמנּו א-ל )ישעיהו ח, י( י עִּ ְברּו ָדָבר ְולֹא ָיקּום כִּ  ֻעצּו ֵעָצה ְוֻתָפר דַּ

ֵלט )ישעיהו מו, ד( ֲאמַּ י ֶאְסֹבל וַּ ֲאנִּ י ֶאָשא וַּ ֲאנִּ י וַּ יתִּ י ָעשִּ י ֶאְסֹבל ֲאנִּ ד-ֵשיָבה ֲאנִּ י הּוא ְועַּ ְקָנה ֲאנִּ ד-זִּ  ְועַּ

These three verses are first found linked together in Esther Rabba 7:17. There it is related that after the decrees 

against the Jews were sealed and handed over to him, Haman and his cohorts were filled with joy. They 

happened upon Mordechai who was walking in front of them. Just then Mordechai saw three young children 

on their way home from school. Mordechai ran over to them, and Haman and his friends followed to see what 

Mordechai wanted with the children. Mordechai asked the children P’sok li psukkha, tell me what verse you 

are studying in school. The first child quoted Mishlei 3,25, “You will not fear sudden terror or the holocaust of 

the wicked when it comes.” The second child quoted Yeshiyahu 8,10, “Plan a conspiracy and it shall be 

annulled, speak your piece and it shall not stand, for God is with us.” The third child quoted Yeshiyahu 46,4, 

“Until your old age I am unchanged, and until your hoary years I will carry you, I made you and I will bear you, 

I will carry you and I will rescue you.” When Mordechai heard this he laughed and was filled with a great joy 

for he now knew that the Jewish people would be saved from Haman’s decree. This infuriated Haman who then 

decided to kill the Jewish children first. 

MORDECHAI SOUGHT DIRECTION FROM THE CHILDREN 

Verse From the Child The Potential Fear The Counter of Faith 

םאֹ תְ ד פִּ חַּ פַּ א מִּ יָר ל תִּ אַּ   
Do not fear sudden terror Fear from a revealed danger 

An innate faith that all that 

occurs G-d does for good 

רפָ תֻ ה וְ צָ עֵ  צּועּו  
Plan a scheme but it will be foiled 

Intellectual concern about the 

danger 

An intellectual faith that the 

danger is not real 

אהּו ינִּ ה אֲ נָ קְ ד זִּ עַּ וְ   
To your old age I am (unchanged) 

Natural danger that appears 

from the order of the world 

A faith the G-d can overcome the 

natural order 
Mordechai’s avenue to nullify the decree was to awaken the Jews’ essential point of 

contact with G-d, that would bring to thought, deed and action of mesiras nefesh in 

actuality 

The three verses by the children returning from school represent the three spiritual 

levels of faith in G-d, confirmed to Mordechai that the Jews still had the faith.    

The guarantee of the children by Matan Torah leads to the revelation of mesiras nefesh 

at the time of Purim, when all Jews completely accepted the entire Torah 

unconditionally 

The Jewish children of 

today can again lead and 

awaken the adults by 

involvement in the 

Written and Oral Torah, 

including Chassidus. 

(Lubavitcher Rebbe 

Lekutei Sichos 21) 

The Vilna Gaon, in his sefer Kol Eliyahu, offers these three pesukim represented to Mordechai the three instances 

where Amalek attacked the Jewish people, and their eventual redemption from those ordeals.  

Amalek’s Attacks 
Child’s 

Verse Meaning 

The Jews at 

Refidim 
“Do Not Fear” 

“Asher karcha baderech”, meaning the attack came suddenly, 

without any prior warning. 

This pasuk exhorts us to be unafraid even from a surprise attack.    

Dressed up as 

Canaanim 

“Plan and it 

will be 

annulled” 

Ruse of the Amalekim to dress up as Canaanim; the Jews would pray 

to be protected from the Canaanim (and not the Amelekim). 

This pasuk states their speech will give them away and spoil their 

plan since the Jews decided not to mention any specific nation in 

their prayers. 

In the form of 

Haman 

“I am 

unchanged” 

Haman told his cohorts that the G-d of the Jews was aging and could 

be defeated. 

The pasuk says HaShem will always redeem the Jews 



Purim and Tehillim (Kapital 22) 

This psalm is fascinating as it discusses the story of Purim hundreds of years before it occurred. Dovid 

uttered it with Divine Inspiration (Yoma 29a). Out of all the future events in Jewish history, why did 

Dovid specifically see fit to talk about Purim? 

His Involvement 

Rabbi Moshe Alshich (1508–1593) explains that Dovid dedicated this psalm to Esther and the Purim story 

because he had a personal hand in the Jew’s salvation at that time. When Dovid was fleeing from his evil 

son Avshalom he was confronted by a man from the tribe of Binyamin named Shimi Ben Geira. Shimi 

was a respected leader and was displeased with Dovid. He cursed Dovid in a most disparaging and vicious 

way. Although this act was considered a rebellion against the king and he truly deserved death, Dovid 

would not allow his men to execute Shimi at that time (see II Samuel 16:5-13). Dovid stated that the 

painful words that Shimi expressed were a message from HaShem to rebuke Dovid and from which Dovid 

had to learn. Shimi was a pawn to bring it out. (Shimi was later punished as was befitting for him by King 

Shlomo as he still had freewill and was responsible for his own actions.) 

Indeed, Shimi went on to have children and grandchildren with his later descendent being none other than 

Mordechai HaTzaddik from the Purim story. Dovid sang about Purim because he had a connection with 

the hero of Purim. 

Deeper Meaning 

Rabbi Moshe Wolfson explains a profound idea. Dovid was able to look past his personal feelings and 

see how HaShem was really the One behind the words and actions of Shimi; so too was the exact 

revelation brought about by Mordechai who came from Shimi. Dovid used the opportunity of Shimi’s 

curse to connect with and acknowledge HaShem’s Guiding Hand in providence. In the merit of this 

recognition that was inadvertently caused by the actions of Shimi, Shimi merited to have a descendant 

named Mordechai who would teach the Jewish people the exact same lesson. Mordechai showed the Jews 

that despite all that appeared on the outside, HaShem was and is the Only One who is running the show. 

 

 

 

It was the custom of the Vilna Gaon to recite this Tehillim as the יר ֶשל יֹום  .on the day of Purim (the daily song) שִּ

 
 

Kapital 22   Connected to Esther  

ְמנֵַּצחַּ  א ֶיֶלת לַּ ל־אַּ  עַּ

ר חַּ שַּ ְזמֹור הַּ ד מִּ  ְלָדוִּ

The word שחר may refer to prayer, and the lesson is that the prayers of the righteous are 

likened to the horns of a hind. Just as the horns continue to spread and develop in different 

directions as the animal matures, so too the impact of the prayer of the righteous continues 

to expand and reach to farther extents. Others apply this concept and he teaches that the 

message of Esther is like the onset of morning. Just as the morning is the end of the night, 

so too, the miracle of Esther is the last of the recorded miracles. The Midrash is explaining 



that Esther’s confidence, her “sure feet,” allowed her to accomplish all she did. Esther 

acted with confidence despite the darkness of her times. 

Esther was the first to call HaShem אילותי (my Prayer), so Dovid began this perek with 

these special words אילה השחר over 500 years prior to Esther. Esther spent many years in 

the palace without knowing why HaShem put her there, but knew there must be a reason. 

י-אֵ  ב י-אֵ  לִּ  ָלָמה לִּ

י  ָרחֹוק ֲעזְַּבָתנִּ

י ישּוָעתִּ ְבֵרי מִּ  דִּ

י ֲאָגתִּ  :שַּ

Esther is emphasizing that her concern is not just for herself, but for all Jews. “My 

anguished roar is motivated by thoughts far removed from my personal salvation. 

 Esther laments that ordinarily HaShem does not reject fasting and prayer but “before 

they call I already answered” (Yeshiyahu 65.24). Esther now says that even though I roar 

there is no answer and salvation is far off. 

י ג  יֹוָמם ֶאְקָרא ֱאֹלקַּ

ֲעֶנה ְולֹא ְיָלה תַּ  ְולַּ

ָיה י ְולֹא־דּומִּ  :לִּ

Esther prayed to HaShem to spare her and her nation from Achasveirosh “I call to You 

(HaShem) at day time and at night”. It is for this reason that we read the Megilah during 

the night and day of Purim whereas any other holiday we only read its book once and not 

twice (see Megilah 4a). Purim teaches us to see HaShem’s Guiding Hand at all times. This 

is a recognition that is relevant every day of the year and at all times!  

ָתה ד  יֹוֵשב ָקדֹוש ְואַּ

לֹות ְשָרֵאל ְתהִּ  :יִּ

After reading the Megilah in the evening, the congregation recites the prayer  ובא לציון

 Hagahos .(O.C. 693:1) ואתה קדוש omitting the opening verses and beginning with גואל

Maimoni derives this custom from this verse. 

 ֲאֹבֵתינּו ָבְטחּו ְבָך ה

ְלֵטמֹו ָבְטחּו ְתפַּ  : וַּ

ְמָלטּו ָזֲעקּו ֵאֶליָך ו  ְונִּ

 : בֹושּו ְולֹא ָבְטחּו ְבָך

Esther appeals to the people to remember our ancestors that maintained their faith and 

trusted HaShem in Egypt plus in the desert and they were redeemed from their trials and 

tribulations and protected for 40 years. She proclaimed three days of fast even though the 

first day of Pesach was included in those three days. 

י ז ת ְוָאֹנכִּ עַּ ְולֹא־ תֹולַּ

יש ת אִּ  םָאדָ  ֶחְרפַּ

 :ָעם ּוְבזּוי

The nations of the world look down on the Jews as subhuman on the same level as a 

worm. Medrash Shocher Tov notes that the worm does have strength in one area. Armed 

with only its mouth, the worm destroys the mighty cedars. Esther emphasized that the 

power of the Jews derives from their mouth, learning Torah and saying prayers. 

י ח גּו ָכל־ֹראַּ י יְַּלעִּ  לִּ

ירּו יעּו ְבָשָפה יְַּפטִּ  ָינִּ

 :רֹאש

The Jews had put their faith in HaShem and fasted to nullify Haman’s decree. Esther 

now displays her unswerving faith by fearlessly coming to the king unsummoned. This 

verse depicts the vicious sons of Haman deriding the Jews, shaking their heads and 

taunting, “Tomorrow you shall die.” 

ְלֵטהּו ֶאל־ה' ֹגל ט  ְיפַּ

יֵלהּו י יַּצִּ  :בֹו ָחֵפץ כִּ

The Jews has just completed the three days of fasting and repentance. Esther now 

exhorts them to have confidence in the power of repentance and of HaShem’s boundless 

mercies. HaShem has promised to help them escape the burden of sin if they repent and 

thus “roll over” their sins to HaShem. 

ָתה י י־אַּ י כִּ ָבֶטן ֹגחִּ  מִּ

י יחִּ ְבטִּ ל־ְשֵדי מַּ  עַּ

י מִּ  :אִּ

Esther now alludes to the tragic circumstances of her birth. After her conception, her 

father died. At childbirth, her mother died. And her own life was in mortal danger until 

HaShem drew her out of the birth passage.  Esther’s trust in HaShem began from her 

earliest infancy. (Allusion to the Medrash that Mordechai could not find anyone to nurse 

the new-born Esther, so HaShem miraculously caused milk to come from Mordechai’s 

own breasts.) 

  



י ָעֶליָך יא ְכתִּ  ָהְשלַּ

ֶבֶטן ֵמָרֶחם י מִּ מִּ -אֵ  אִּ

י  :ָאָתה לִּ

Esther was an orphan from birth and HaShem is the “father of orphans.” Esther had 

already cried out לי-א  twice (verse 2), making this the third time using this Name.  She was 

alluding to the fact that she always carefully observed the three Mitzvos specifically 

designated for women. 

ק יב ְרחַּ ל־תִּ י אַּ ֶמנִּ י־ מִּ כִּ

י־ֵאין ְקרֹוָבה ָצָרה  כִּ

 :עֹוֵזר

When Esther approached the king unsummoned, she had to pass through seven 

chambers. She passed through the first three undetected.  Upon entering the fourth room, 

sentries appeared from all sides and she froze in fear. However, the sentries were unable 

to enter this middle chamber which was not under their control. Then, Esther called to 

HaShem, “be not aloof from me for distress is near.” 

י יג ים ְסָבבּונִּ ים ָפרִּ בִּ  רַּ

יֵרי בִּ י ָבָשן אַּ ְתרּונִּ  :כִּ

The “bulls” alludes to the agents sent out to encircle the cities to bring the beautiful girls 

for a competition to become the next queen. One such agent forcibly brought Esther to the 

palace for the competition. 

י ָפצּו יד יֶהם ָעלַּ ְרֵיה פִּ  אַּ

 :ְוֹשֵאג ֹטֵרף

The agents noticing that Esther was miserable attempted to cheer her up saying, “You 

have won a coveted prize, the royal crown. Why are you not roaring like a lion who has 

seized his prey?” 

ם טו יִּ מַּ י כַּ ְכתִּ ְשפַּ  נִּ

ְתָפְרדּו ָכל־ ְוהִּ

ְצמֹוָתי י ָהָיה עַּ בִּ  לִּ

דֹוָנג  ְבתֹוְך ָנֵמס כַּ

 :ֵמָעי

Esther reacted to the news of Haman’s decree against the Jews by becoming greatly 

distressed (literally “full of hallow spaces). Rav said she became ritually impure (her bones 

were racked with pain causing her to menstruate). Rav Yirmiyah said her stomach was 

loosened (and melted like water). The Medrash relates that Esther was pregnant and 

miscarried upon hearing the news. 

ֶחֶרש ָיֵבש טז י ׀ כַּ  ֹכחִּ

י  ֻמְדָבק ּוְלשֹונִּ

ְלקֹוָחי ר־ָמֶות מַּ ֲעפַּ  ְולַּ

י ְשְפֵתנִּ  :תִּ

Esther bemoans her passive life with the king as if she were set down like dust which is 

dead and insensitive. 

י יז י־ְסָבבּונִּ ים כִּ  ְכָלבִּ

ת ים ֲעדַּ  ְמֵרעִּ

י יפּונִּ קִּ י הִּ י ָכֲארִּ  ָידַּ

ְגָלי  :ְורַּ

Specifically refers to the sons of Haman. Chaza”l often equate the people of Amalek 

with dogs. עמלק is a contraction of the words עם שבא ללוק (the nation that came to lick) the 

blood of the Jews, like a blood-thirsty dog. 

ֵפר יח ְצמֹוָתי ֲאסַּ  ָכל־עַּ

יטּו ֵהָמה ְראּו־ יַּבִּ יִּ

י  :בִּ

This kepital has exactly 248 words, corresponding to the 248 limbs of the human body. 

As Esther prepared herself to confront Achashverosh, she raised herself to a higher 

spiritual level by examining herself and imputing within all her limbs the spirit of G-d. 

ְלקּו יט י ְיחַּ  ָלֶהם ְבָגדַּ

י ל־ְלבּושִּ ילּו ְועַּ  יַּפִּ

 :גֹוָרל

When Esther began to walk to the king unannounced, she apparently had sealed her 

doom. All of the people of the palace eyed her valuables. This one said, “I will take her 

garments.” Another said, “I will take her jewels.” A third one said, “Her necklaces are 

mine.” A fourth one said, “I claim for myself her royal mantle.” 

ָתה  כ ְרָחק ’הְואַּ ל־תִּ  אַּ

י י ֱאָילּותִּ  ְלֶעְזָרתִּ

 :חּוָשה

Esther pleaded for the royal scepter to be elongated to touch her so to authorize her to 

enter before the king. The Talmud recounts that the scepter of two amos did elongate to 

etierh 12 amos, 16 amos, 24 amos or 60 amos (or even 200 amos). 

יָלה כא צִּ י ֵמֶחֶרב הַּ  נְַּפשִּ

יַּד־ֶכֶלב י מִּ יָדתִּ  :ְיחִּ

The initials of the first three words spell המן Haman. The initials of the next three words 

spell מכי (who strikes me). The one who spreads slander is equated to a dog. There was 

never anyone who could spread slander like Haman. 

 
  



י כב יֵענִּ י הֹושִּ פִּ ְרֵיה מִּ  אַּ

ְרֵני קַּ ים ּומִּ  ֵרמִּ

י יָתנִּ  :ֲענִּ

 is an animal that derives its name from its majestic horns (the king). The lion refers ראם

to Haman. Esther considered that maybe she was being punished for showing disrespect 

to the throne because it might be considered that she had called Achashverosh a dog and 

thus, asked to be saved. 

ְפָרה כג ְמָך ֲאסַּ  ְלֶאָחי שִּ

ְלֶלךָ  ָקָהל ְבתֹוְך  :ֲאהַּ

The Talmud explains that one reason we do not recite Hallel on Purim, even though the 

salvation from death would warrant such recital, is that the reading of the Megilah itself 

takes the place of Hallel. Thus, Esther says, “I will proclaim Your Name to my people” 

by reading the Megilah publically. 

ְרֵאי כד ְללּוהּו ׀ ה' יִּ  הַּ

ע  יֲַּעֹקב ָכל־ֶזרַּ

ְבדּוהּו ֶמנּו ְוגּורּו כַּ  מִּ

ע ְשָרֵאל ָכל־ֶזרַּ  :יִּ

יראה ה'  These are the converts who converted after witnessing the miraculous salvation 

of the Jews. זרע ישראל refers to the tribe of Benyamin that he alone did not suffer the 

humiliation of bowing to Esav. Precisely for this reason Mordechai, from that tribe, 

refused to bow down before Haman. 

י כה  ְולֹא לֹא־ָבָזה כִּ

ץ קַּ י ֱענּות שִּ ְולֹא־ ָענִּ

יר ְסתִּ ֶמנּו ָפָניו הִּ  מִּ

ְּועֹו  :ָשֵמעַּ  ֵאָליו ּוְבשַּ

Screams of the poor refers to the prayers of the poor. HaShem responded to the three 

days of prayer (days of fasting order by Esther and Mordechai. 

ְתָך כו י ֵמאִּ ָלתִּ  ְבָקָהל ְתהִּ

י ָרב ֵלם ְנָדרַּ  ֶנֶגד ֲאשַּ

 :ְיֵרָאיו

On Purim all the Jews gather in their vast congregations to hear the Megilah. The Jews 

praise HaShem for the salvation of the miracle and the divine inspiration to record the 

Megilah as one of the books of Tanach. This verse refers to third of the Mitzvos of Purim: 

reading the Megilah, gifts to the poor and sending gifts. 

ים יֹאְכלּו כז  ׀ ֲעָנוִּ

ְשָבעּו  ְויִּ

ְללּו י ֹדְרָשיו’הְיהַּ  ְיחִּ

ְבֶכם ד ְלבַּ  :ָלעַּ

The humble refer to the Jews who were downtrodden in the Bavel exile. The Jews would 

“eat and be content” with the return of its most precious possession, the Bais haMikdash 

and all its vessels. Esther prays that she should have the power to influence the king to 

allow the Bais haMikdash to be rebuilt. He never did, but ultimately her wish is realized 

when their son ascends to the throne and gave orders to renew the construction of the Bais 

haMikdash. Mordechai himself was among those that sought HaShem and returned to 

Eretz Yisrael to rebuild the Bais haMikdash. 

 .refers to the mitzvah of eating the Purim meal יאכלו ענוים וישבעו

ְזְכרּו כח ֶאל־ ְוָיֻשבּו ׀ יִּ

ְפֵסי־ ה'  ָאֶרץ ָכל אַּ

ֲחוּו ְשתַּ ָכל־ ְלָפֶניָך ְויִּ

ְשְפחֹות ם מִּ  :גֹויִּ

The nations of the earth now saw the good and splendor of the Bais haMikdash and 

repented of their past misdeeds. 

י כט ה' כִּ ְמלּוָכה לַּ  הַּ

ם ּומֵשל גֹויִּ  :בַּ

Esther publicized the miracle of Purim throughout the world. She recorded the story for 

all future generations. She was not concerned with her own glory, only wished to bring 

sanctification of the name of G-d. The ultimate goal is to bring recognition of HaShem as 

the one and only G-d.  

ֲחוּו ָאְכלּו ל ְשתַּ יִּ ָכל־ ׀ וַּ

ְשֵני־ֶאֶרץ  ְלָפָניו דִּ

ְכְרעּו  ָכל־יֹוְרֵדי יִּ

 ְונְַּפשֹו ָעָפר

Even the fat ones (those that live a physical life like the Persians) will eventually return 

to HaShem and humble themselves. 

ע לא ְבֶדנּו ֶזרַּ ר יַּעַּ  ְיֻספַּ

אֹדָני דֹור לַּ  : לַּ
The seed of Yisrael who have constantly worshipped HaShem, will tell all the others 

about the wonders He has performed. 

ידּו ָיֹבאּו לב ְדָקתֹו ְויַּגִּ  צִּ

ם י נֹוָלד ְלעַּ  :ָעָשה כִּ
The earlier generations will come to tell the later generations. 

 

  



 

THEIR LAWS ARE DIFFERENT FROM ALL OTHER NATIONS 

ֶמֶלְך ֵאיָנם  ָכל-ָעם ְוֶאת-ָדֵתי הַּ ְלכּוֶתָך ְוָדֵתיֶהם שנֹות מִּ ינֹות מַּ ים ְבֹכל ְמדִּ מִּ ם-ֶאָחד ְמֻפָזר ּוְמֹפָרד ֵבין ָהעַּ ְשֵורֹוש ֶיְשנֹו עַּ ֶמֶלְך ֲאחַּ יֹאֶמר ָהָמן לַּ וַּ

יָחם )אסתר ג,ח( נִּ ֶמֶלְך ֵאין-שֶוה ְלהַּ ים ְולַּ  ֹעשִּ

Megilah 13b: “Haman continues ‘Their religious laws are different from all other nations.’ They 

do not eat from our food; they do not marry our women and they do marry their women to us. 

’And they do not obey the king’s laws.’ They waste the whole year avoiding the king’s work 

with excuses of בשה"י פה"י.” 

   שה"י פה"י  
Rashi explains the acronym to be שבת היום, פסח היום (today is Shabbos, today is Pesach). Haman 

declares that the Jews always have an excuse why they are not working based on their religious 

laws. 

Maharsha explains that Haman was saying the Jews have so many excuses: today is Shabbos 

when we do not work; today is Pesach when we are no longer servants to the king and do not 

do his work. 

Ben Yehoyada explains that Jews always say they are tired out from their constant religious 

service and are not able to properly serve the king. The Jews show the king’s representatives 

that their eyes are weak and tired. (The Jews are always praying and making blessings, etc.). 

Gan Naul posits that Haman was criticizing the Jews that they were always involved in thoughts 

of Olam haBa (the future world) and could not be involved in matter of this world: Shabbos 

is a taste of the future world and Pesach is a time of redemption. 

Chasam Sofer writes that this alludes specifically to these two time periods since they emphasize 

the concept of emunah (faith) in Hashem: Shabbos alludes to Creation; and Pesach alludes to 

HaShem’s involvement in this world. Haman could not understand these concepts. 

Ohel Elimelech writes that Haman could not understand the concept of preparation for a mitzvah.  

He understood religious practices that when one does the action, it is done and then one is 

available for the king. However, the Jews are involved all week in preparation for Shabbos; 

and at least a month in advance of Pesach they overturn their house and are constantly involved 

in preparation prior to the actual holiday. Thus, is appeared to Haman that Bnei Yisrael were 

always involved with the preparation for Shabbos and Yom Tov, and this seemed to Haman 

as if it was all year long.  

Chasam Sofer offers another explanation of the acronym of שה"י as Shavuos is today.  Thus, the 

phrase refers to all the holidays (Pesach, the next holiday Shavuos, etc.).  Haman was bothered 

the holidays should be seen as a commemoration of past events like other nations, but the Jews 

see each holiday as is it was occurring now and was new in their eyes and thus were not 

available to the king. 

Sifsei Chachumim explain that Haman used the two acronyms since it was distasteful to him to 

actually say the words “Shabbos” and “Peasch.” Even more, he was concerned that the mere 

mentioning of these words could bring merit to the Jews awakening mercy from Above. 

Note: (Medrash Rabbah Esther) HaShem responded to Haman, “You do not like My Holidays that I gave to the 

Jews? Therefore, I will cast you down before them and they will add one more holiday to commemorate your 

downfall, the days of Purim.” The just repayment for Haman’s “ShaHi” and “PaHi” is that we now have our 

own “ShaHi” and PaHi: “Shushan (Purim) Ha’Yom” and “Purim Ha’Yom.” 
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is a taste of the future world and Pesach is a time of redemption. 

Chasam Sofer writes that this alludes specifically to these two time periods since they emphasize 

the concept of emunah (faith) in Hashem: Shabbos alludes to Creation; and Pesach alludes to 

HaShem’s involvement in this world. Haman could not understand these concepts. 

Ohel Elimelech writes that Haman could not understand the concept of preparation for a mitzvah.  

He understood religious practices that when one does the action, it is done and then one is 

available for the king. However, the Jews are involved all week in preparation for Shabbos; 

and at least a month in advance of Pesach they overturn their house and are constantly involved 

in preparation prior to the actual holiday. Thus, is appeared to Haman that Bnei Yisrael were 

always involved with the preparation for Shabbos and Yom Tov, and this seemed to Haman 

as if it was all year long.  

Chasam Sofer offers another explanation of the acronym of שה"י as Shavuos is today.  Thus, the 

phrase refers to all the holidays (Pesach, the next holiday Shavuos, etc.).  Haman was bothered 

the holidays should be seen as a commemoration of past events like other nations, but the Jews 

see each holiday as is it was occurring now and was new in their eyes and thus were not 

available to the king. 

Sifsei Chachumim explain that Haman used the two acronyms since it was distasteful to him to 

actually say the words “Shabbos” and “Peasch.” Even more, he was concerned that the mere 

mentioning of these words could bring merit to the Jews awakening mercy from Above. 

Note: (Medrash Rabbah Esther) HaShem responded to Haman, “You do not like My Holidays that I gave to the 

Jews? Therefore, I will cast you down before them and they will add one more holiday to commemorate your 

downfall, the days of Purim.” The just repayment for Haman’s “ShaHi” and “PaHi” is that we now have our 

own “ShaHi” and PaHi: “Shushan (Purim) Ha’Yom” and “Purim Ha’Yom.” 

  



We remember Charevano for the good 
ֹּאֶמר ַחְרבֹוָנה ֶאָחד ִמן־ַהָסִריִסים ִלְפֵני ַהֶמֶלְך ַגם ִהֵנה־ָהֵעץ  ט ֲאֶשר־ָעָשה ָהָמן ַוי

ֹּאֶמר ַהֶמֶלְך  ַה ֲחִמִשים ַאָמה ַוי ֵמד ְבֵבית ָהָמן ָגבֹּ ַכי ֲאֶשר ִדֶבר־טֹוב ַעל־ַהֶמֶלְך עֹּ ְלָמְרדֳּ
 ְתֻלהּו ָעָליו

Orach Chaim siman 690, seif 16: (after finishing the Megliah reading) We said Blessed is Mordecahi …one must 

also declare גם חרבונה זכור לטוב. 

Three opinions on this matter:  

1) This Eliyahu that appeared in the form of Charevano and we are blessing Eliyahu (Esther Rabbah 10:9); 

2) This is Charevano himself who changed his deeds to good (theme of the Megilah of unforeseen reversals); 

3) This is about Charevano that Eliyahu appeared to him and guided him to speak to the King. 

 

Sh”t Ateres Paz: A person was willing to donate a large Aron haKodesh on the condition that he could place a 

memorial on the Aron for his son and fellow soldiers who died in the war. The son’s fellow heroes included a 

Druze soldier who was not Jewish. The shuel submitted a question if there was any problem with having a name 

of non-Jew on the Aron haKodesh. The Teshuvah brought many proofs to the answer this question. One of the 

proofs was from Charevano. We see from the custom to say וגם חרבונה זכור לטוב after we mention “Blessed be 

Mordechai and Esther and Blessed are Tzadikim” that we are also obligated to remember when a non-Jew does a 

positive act for Jews. 

 
Chaim ben Yitzchak of Volozhin (1749-1821 student of Gr”a also known as the Chut Meshulash) had a precious 

custom that he would not taste anything (food or drink) unless someone was able to answer Amen on his blessing. 

One time Rav Chaim was intensely involved in learning into the late hours of the night and he developed a large 

thirst for a drink. He did not wish to wake any member of his household. However, he did not wish to take a drink 

without someone available to answer Amen. 

Rav Chaim sat for a while in his predicament when he heard a low knocking on his door. He ran and opened the 

door and found one of his students from the Yeshivah.  

The student begged forgiveness of the Rosh haYeshivah for imposing at this late hour. However, he saw the light 

in the window and took a chance since he wished to speak about a matter in learning. Rav Chaim said not a 

problem but first he wished to make a beracha and the student could please answer Amen. He made the blessing 

and the student answered Amen, he drank and they discussed the matter in his learning. 

The next day Rav Chaim met the student at Yeshivah and wished to thank him. However, the student said he had 

not left the Yeshivah the previous night.  

Rav Chaim now understood that in Shamayim they had seen his pain and sent Eliyahu to him in the form of the 

student. However, from thereafter, Rav Chaim would honor this student exceedingly. He explained that since 

Eliyahu selected this student to assume his form, then the student must be on a high level.  

Now we can understand Chaza”l. They knew that Charevano was one of many advisors to the King, yet Eliyahu 

selected his form in order to advise the King to hang Haman on the gallows which he himself had fashioned. 

Eliyahu had selected an advisor who had certain positive attributes, and thus, Chaza”l stated “we remember 

Charevano for the good.” 

  



INTOXICATION 
Purim is the only day of the year on which we might be obligated to become intoxicated. The Gemara in Megillah 

(7b) says "chayav inish libesumei bepurya ad delo yada bein arur Haman le'boruch Mordechai" - "You are 

obligated to drink on Purim until you cannot tell the difference between 'cursed is Haman' and 'blessed is 

Mordechai.'" There are many approaches to this statement. 

The Rif quotes this Gemara as halachah. One should get drunk on Purim. 

The Rambam in Hilchos Megilah (2:15) rules you should drink wine until you become inebriated and fall 

asleep. One should perform the mitzva in a safe manner. Drink until you fall asleep and then you won't know 

the difference between 'arur Haman' and 'baruch Mordechai'. " 

Tosfos base themselves on a statement in the Talmud Yerushalmi that indicates that a confusing poem was recited 

after the reading of the Megilah, which included blessings bestowed on Mordechai and curses on Haman. 

Someone who has had a little to drink will be unable to recite the poem without making mistakes in it. 

Others suggest that the gematria - the numeric value - of the letters of “arrur Haman” and “boruch 

Mordechai” are the same. A person should drink until he can no longer do the arithmetic necessary to figure 

out the gematria. 

The Ba'al Ha'maor brings Rabbeinu Ephraim who argues on this ruling of the Rif based on an incident that the 

gemara (ibid) quotes: Rabbah invited Rav Zeira to join him for the Purim meal.  Both Rabbah and Rav Zeira 

became drunk. Rabbah took a knife, and slaughtered Rav Zeira.  The next day, Rabbah realized what he had 

done and prayed to Hashem to restore Rav Zeira's life.  Hashem performed Techiat Hameitim and Rav Zeira 

came back to life.  The next year, Rabbah again invited Rav Zeira to join him for Purim.  Rav Zeira responded 

thanks, but no thanks, and said, "Miracles do not occur all the time." Rabbeinu Ephraim says that this incident 

is quoted in order to prove that it is dangerous to perform this Mitzvah and that it is not required for Purim. 

(Rabbeinu Ephraim agrees that you should drink to a level that you enjoy in a serene manner.)  

The Pri Chadash argues with Rabbeinu Ephraim's proof: If the halachah changed as a result of the incident with 

Rabbah and Rav Zeira then the following year Rav Zeira would have been able to go to Rabbah's Purim 

Seudah (feast) because Rabbah would have not drunk so much the next year! From the fact that Rav Zeira 

was scared to go back to Rabbah's Purim Seudah you see that Rabbah was going to get drunk again the next 

year and that the halacha did not change, thus the ruling of the Rif remains intact.  

The Chasam Sofer explains why, according to Rabbeinu Ephraim, Rav Zeira did not want to go back to Rabbah's 

seudah the following year despite the fact that the halachah had changed. The halachah is that we do not have 

a Purim Seudah on Shabbos. If Purim falls on Shabbat, as it can in Yerushalayim, the Purim Seudah is held 

on Sunday. The reason for this is that of you had the Purim Seudah on Shabbos it would not be discernible 

that the Seudah was in honor of Purim as it may be purely in honor of the Shabbos. By the same token, 

explains the Chasam Sofer, if a Talmid Chacham (Torah scholar) such as Rav Zeira were to visit Rabbah, 

Rabbah would be obliged to make a welcoming meal in his honor. If Rav Zeira visited Rabbah on Purim, 

Rabbah would then have a problem: How could he make it apparent that the Seudah was in honor of Purim 

and not in honor of Rav Zeira? Becoming drunk would be one way of solving this problem. Getting drunk is 

something that you only do in honor of Purim, not in honor of a Talmid Chacham! Ergo if Rav Zeira were to 

go to Rabbah's Purim Seudah, Rabbah would be obliged to become drunk and Rav Zeira would once again 

become endangered. 

The Practical Halacha 

The Shulchan Aruch quotes the Gemara as the halachah in Orach Chaim, siman 695. The Rama presents the Kol 

Bo's view (which is a version of the Rambam's) that you should merely drink a bit more than you are 

accustomed to and become drowsy.  The Rama concludes with the celebrated Talmudic teaching, "echad 

hamarbeh ve'echad hamamit u'vilvad she'yechaven libo leshem shomayim" - "It dosen't matter if you do more 

or less as long as your intentions are for the sake of Heaven."  

Both the Mishna Berura (695:5) and Aruch Hashulchan (695:5) rule that it is proper to follow the moderate view 

that you should merely drink a bit more than you are accustomed to. The Biur Halacha (692:2) cites the Chayei 

Adam who says as follows: "If one believes that drinking on Purim will interfere with his performing any 

Mitzva, such as reciting Birkas Hamazon, Mincha, or Maariv, or if he will behave in a boorish manner, it is 

preferable that he not drink (or become inebriated) as long as his motives are proper."  



PRELUDES TO MEGILAS ESTHER 
The Gemara describes how various sages opened their discourses on Megilas Esther. Each 

serves to open an entranceway into the Megilah, providing an understanding of its inner 

meaning, or bringing to light a fundamental point about the Purim episode. 

Megilah 10b-11a Pasuk Basic concept 

R. Yonason 

"And I will rise upon them ... and 

I will cut off from Bavel Shem 

v'Sheir v'Nin v'Neched" 
[Yeshiyau 14:22] 

"Shem" is the writing, "Sheir" is the language, "Nin" is the 

kingship, and "Neched" (grandchild) is Vashti 

Shmuel bar Nachmani 

"In place of ha'Na'atzutz will rise 

b'Rosh; in place of Sarpad will 

rise Hadas" 
[Yeshiyahu 55:13] 

 

“Na'atzutz” is Haman haRasha, who made himself an 

idol; 'Rosh' is Mordechai, who is called the first of the 

spices (used for Shemen ha'Mishchah). 

 "SaRPaD" is Vashti haReshaah, the granddaughter of 

Nevuchadnetzar haRasha, who burned ReFiDas Beis 

HaShem (the Beis haMikdash); 

"Hadas" is Esther, who is called Hadasah; 

"V'Hayah la'Shem l'Shem" - this is Keri'as ha'Megilah 

(Maharsha - HaShem's name is not in the Megilah, but 

it is mentioned when we bless on reading the Megilah); 

"For an eternal sign that will not be cut off" - these are 

the days of Purim. 

R. Yehoshua ben Levi 

"And it will be, like HaShem 

rejoiced over you to do good to 

you, so He will rejoice over you to 

do evil to you."  
[Devarim 28:63] 

 

R. Aba bar Kahana 

"L'Adam she'Tov Lefanav Nosan 

Chachmah v'Da'as v'Simchah" - 

this is Mordechai ha'Tzadik 
[Koheles 2:26] 

"To give (the stored wealth) to whom is good in front of 

HaShem" - this is Mordechai and Esther; 

"And Esther put Mordechai over the house of Haman." 

 

Raba bar Ufron 
"And I put My throne in Ilam, and 

I destroyed from there a king and 

nobles" 

"king" refers to Vashti, and "nobles" refers to Haman and 

his 10 sons. 

Resh Lakish 

[Mishlei 28:15]: As a roaring 

lion, and a ravenous bear; so is 

a wicked ruler over a poor 

people. 

“A roaring lion” is referring to Nebuchadnezzar the 

wicked; “a ravenous bear” is referring to 

Achashverosh. “A wicked ruler” is referring to Haman 

and “a poor people” is referring to the Jewish people 

who were considered poor because of their deficiencies 

in observing mitzvos. 

Rabbi Elozar 

Through laziness the ceiling 

collapses and with idleness of 

hands the house leaks.  
[Koheles 10:18]  

Because the Jewish people were lazy regarding the study 

of Torah, the enemy of HaShem (referring to HaShem 

Himself) became poor. 

Rav Nachman bar 

Yitzchak 

A song of ascents: If it had not 

been for HaShem who was with us, 

let Israel declare it now. If it had 

not been HaShem who was with us 

when a man rose up against 

us. [Tehillim 124:1-2] 

‘A man’ (referring to Haman) and not a king. 

Rava 

When the righteous are exalted the 

people rejoice, but when the 

wicked rule the people sigh.  

[Mishlei 29:2] 

“When the righteous are exalted the people rejoice” — 

this is illustrated by Mordechai and Esther, as it is 

written: and the city of Shushan was cheerful and glad 

(when Mordechai was dressed in the royal garb).  



“But when the wicked rule the people sigh” — this is 

illustrated by Haman, as it is written: but the city of 

Shushan was perplexed (after Haman issued his decree 

to destroy the Jewish people). 

Rav Masnah 
For what great nation is there that 

has G-d so close to them. 
[Devarim 4:7] 

Haman said G-d had rejected and driven away the Jews. 

But the Jews are always close to HaShem. 

Rav Ashi 
Or has any G-d done miracles  
  [Devarim 4:34] 

Common factors between redemption from Egypt and the 

redemption from Haman 

Shmuel 

 I will not cast them away nor 

will I loathe them, to destroy 

them utterly, to break my 

covenant with them, for I am 

HaShem, their G-d.   
[Vayikra 26:44]  

“I will not cast them away” is referring to the times of 

the Greeks;  

“neither will I loathe them” is referring to the times of 

Nebuchadnezzar;  

“to destroy them utterly” is referring to the times of 

Haman;  

“to break my covenant with them” is referring to the 

times of Persians;  

“for I am HaShem, their G-d” is referring to the times 

of Gog and Magog. 

 Question: HaShem does not rejoice at the downfall of the wicked! 

(R. Yochanan): "(Yehoshafat appointed singers, and) when they went out to war they would say 

'Hodu la'Shem Ki l'Olam Chasdo'". 'Ki Tov' is omitted, because HaShem does not rejoice at 

the downfall of the wicked. 

(R. Yochanan) Question: What does it mean "V'Lo Karav Zeh El Zeh Kol ha'Laylah"? 

Answer: The angels wanted to sing (this is like "V'Kara Zeh El Zeh"), but HaShem said to them 

'the works of My hands are drowning in the sea, and you sing?!' 

Answer (R. Elazar): HaShem does not rejoice, but He makes others rejoice (to punish the wicked). 

"To the sinner He gave the desire to gather and store" - this is Haman. 

The general rule is that HaShem *is* happy to eliminate the evildoers. It is only when circumstances dictate that 

the wicked be removed from the world "ahead of schedule" that there is sorrow, rather than joy, before Him. This 

only occurs when the Bnai Yisrael are faced with immediate danger, and HaShem saves them from imminent 

death at the expense of the enemy. Such was the case when the Egyptians were drowned in the Red Sea, and when 

the armies of Moab were destroyed by the Yehoshaphat's fighters. 

The reason for this dichotomy is clear. HaShem would rather see the evildoer mend his ways, than have him 

destroyed. This is why HaShem allows a person plenty of time to repent, even after the person sins. However, 

even this merciful reprieve has its limits. A person's time to be taken from this world eventually arrives. At that 

point, the demise of the sinner is beneficial for both the sinner himself (who will no longer be able to sin), and 

the world at large (which will no longer be able to learn from the evil ways of the sinner) -- Mishnah, Sanhedrin 

71b. The destruction of the wicked sanctifies the Holy Name of HaShem. When the time for the destruction of 

the wicked has come, there *is* joy before HaShem. 

The beneficiary of HaShem's grace should always rejoice when the forces of evil that had threatened him are 

destroyed. HaShem Himself also rejoices when the wicked are eliminated. However, when they are eliminated 

before their due time, He does not rejoice.  

  



Megillah Reading During The Night & The Day 

We read the Megillah twice on Purim, once at night and once during the day. Most communities make a 

Shehecheyanu blessing both times.  This is extremely unusual.  This is one mitzvah but done twice. Where did it 

come from and why? 

The Mitzvah of Reading the Megillah 

Although rabbinic literature takes for granted the obligation to read Megillas Esther on Purim, the Megillah 

itself does not expressly state this.  The Talmud finds support for this practice in the verse: “And these days shall 

be remembered and observed in every generation” (Esther 9,28).  The story is “remembered” by reading the Scroll 

of Esther; it is “observed” by feasting and rejoicing. (Megillah 20a) 

Daytime Reading vs. Nighttime Reading 

The Mishnah (Megillah Chapter 2) and the Tosefta do not mention the nighttime reading all. Yet the final halachic 

decision (O,C, 687:1; 689:1) rules that men and women are obligated to hear Megillas Esther once at night and 

once during the day. 

Position of Rabbi Yehoshua ben Levi 

The Gemara (Megillah 4a) tells us in the name of Rabbi Yehoshua ben Levi, an early Amora, that we are obligated 

to read the Megillah in the evening and repeat it during the day. After Haman was killed, the decree to kill the 

Jews remained in effect. Mordechai and Esther only succeeded in securing permission for the Jews to fight back. 

They cried out to HaShem on the 13th of Adar, as it says in Tehilim, “Elokei ekra yomom v’layla lo dumiya li. I 

called out to HaShem in the morning and at night.” Rashi notes that this is the source for reading the Megillah 

two times. 

Tosfos teaches that we must recite Shehecheyanu before the evening Megillah reading and again in the day. 

Normally Shehecheyanu is only recited on a mitzva the first time it is performed. Why is it repeated here? Tosfos 

answers that since the verse “Elokei ekra yomam” mentions day first, the main mitzva of publicizing the miracle 

and reading the Megillah is during the day. Additionally, the Megillah notes, “V’hayimim elah nizkarim v’naasim. 

These days are recalled and observed.” Nizkarim refers to the verbal reading of the Megillah, and naasim refers 

to the rest of the mitzvos of the day.  

Tosfos makes an equation between the verbal mitzva of Megillah and the action oriented mitzvos that are 

performed during the day. This proves that the main mitzva of Megillah is in the day and therefore Shehechiyanu 

is repeated. The Rambam disagrees and says that Shechehiyanu is not recited again. We can extrapolate that he 

does not hold that the main mitzva is in the day. Rather, the double readings are two aspects of a single mitzva. 

The fact that day is mentioned first in “Elokei ekra” is not a proof in halacha but a historical note that the battle 

began in daytime and extended into the night. The Rashba adds that the verse is only teaching us that we need to 

read the Megillah twice, not that the day mitzvah is primary.  

Nighttime Megillah Reading – A Latter Development 

The Turei Even (R. Aryeh Leib Gunzberg; 1695-1785) was the first traditional Talmudic commentator to suggest 

that the nighttime Megillah reading may not have been part of the original set of Purim rituals.  He argues that, 

whereas the daytime reading is mandated by the divinely inspired authors of the Book of Esther, the nighttime 

reading is only of rabbinic (and therefore assumedly later) provenance (glosses on Megillah 4a). 

The Minchat Bikkurim (R. Shmuel Avigdor of Karlin; 1806-1866) asserted even more openly the possibility 

that the nighttime reading long postdates the establishment of Purim (glosses on Tosefta Megillah 2:2).  

The Binyan Shlomo (R. Shlomo HaKohen of Vilna; 1828-1905) went even further, boldly stating that it was 

Rabbi Joshua ben Levi alone, who established the nighttime reading (#58). 

  



Nighttime Megillah Reading - Integral to Halacha from the Beginning 

The Har Tzvi (R. Zvi Pesach Frank; 1873-1960) adamantly rejected the historical claims put forth by the Binyan 

Shlomo: “It is difficult to say that in the days of Mordecai and Esther, and throughout the Second Temple and 

Tannaitic periods, extending over 600 years, the Megillah was not read at night.  Is it possible that during the 

glory years of Jerusalem no authority found it wise to legislate this ordinance, but that in the post-Destruction era 

the sages felt it necessary to do so?” 

Nighttime Megillah Reading – A Gradual Development 

Some sources imply the initially there was no nighttime reading, but developed in stages. 

Partial Nighttime Readings: Masechet Sofrim (14:15-16), after quoting the statement of Rabbi Joshua ben Levi 

(but in the name of Levi, his father) references that some communities had the custom of reading half of the 

Megillah on the first Saturday night in Adar and the second half of the Megillah on the second Saturday night in 

Adar. It further records that Rabbi Meir objected until they explained to him that it was done “to glorify God,” 

i.e., not as a fulfillment of a halachic obligation to read the Megillah. 

The Nighttime Reading at Sepphoris (צפורי): On one occasion, Rabbi Yochanan ben Nuri read the Megillah at 

night in Sepphoris. Rabbi Yossi tried to prove from that episode that the Megillah obligation can be lawfully 

fulfilled on the night of 14 Adar.  The sages retorted that nothing may be inferred from the episode in Sepphoris 

because it was a time of persecution when ritual acts were conducted in any manner possible even though not in 

technical compliance with the law (Megillah 2:4). The incident in question may have occurred in 117 CE, when 

the tragic repercussions of the failed Diaspora Revolt were felt in Judaea under the rule of the Roman general 

Lusius Quietus.  

Perhaps in the second century C.E. various groups read the Megillah at night, whether due to persecution or as a 

custom. At some point, some sages endorsed this practice and told the people who were already reading the 

Megillah to make sure they did a nighttime reading on Purim itself. Over the span of a millennium, Purim was 

extended to include the preceding evening by a combination of factors: rabbinic legislation, popular will, and the 

decisions of the halakhic codifiers. 

Insights 

The consensus of most Acharonim is that the daytime mitzvah was the original mitzvah given m’divrei kabbala. 

The night time reading was added later on and is only a mitzvah m’drabanan. Therefore, explains the Turei Even, 

Tosfos rules that we are obligated to make two Shehechiyanus. Although the format of the mitzva may be the 

same, their nature is different. 

Rabbi Joseph B. Soloveitchik adds an intriguing insight. He explains that the Gemara’s exhortation to repeat the 

Megillah during the day relates to the word mishna, to learn. The Rabbis instituted the night time reading as a 

“warm-up” to remind us of the story. The day reading could then be devoted to pondering the Megillah in greater 

depth. That is why we say Shehechiyanu again. The second time should be more meaningful. May the insights 

we glean this Purim lead us to a greater appreciation of the day. 

One can say that the Megillah reading contains two aspects: a prayer in a time of crisis and a prayer in response 

to redemption. At night (usually after fasting) we are weak, not quite ready for celebration. When we read the 

Megillah at night we petition HaShem and turn to Him to protect us in our time of need. Thus, the Megillah is 

read in lieu of Hallel. 

Only during the “repetition” of the daytime does the Megillah story take on its full character as a story of triumph, 

of preparation for the final Redemption. Thus, the two types of reading reflect separate bracha of Shehecheyanu 

for each reading 

.  
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A PURIM STORY 

ֵרר ָכל־ַהְיהּוִדים ָחַשב ַעל־ַהְיהּוִדים ְלַאְבָדם ְוִהִפל פּור  :כדט,אסתר  ִכי ָהָמן ֶבן־ַהְמָדָתא ָהֲאָגִגי צֹּ
 הּוא ַהגֹוָרל ְלֻהָמם ּוְלַאְבָדם

This is the last of the 54 times the Megillah mentions Haman by name. Thus, it should be the summation of 

Haman and his life. What does this verse teach us? Why does the verse use the word לאבדם twice? 

The sefer אלה הם מועדי brings the following story: 

One time Rabbi Chaim from Volozhin was at his Purim meal. There appeared at his door an old beggar with his 

hand stretched out to receive Tzedakah. The Rabbi gave him a coin. 

The beggar said, “if you would give me another coin I will tell you a great Chidush connected to the festival of 

Purim.” The Rabbi gave him another coin with joy. 

The beggar began his story: 

“In the Medrash (Sifrei agadati on Megillah chapter 4) brings that in the time the decree was placed on the Jews, 

Eliyahu haNavi immediately ran with trembling to the Avos of the world and to the Tzadikim of the world 

and to the first Neviim proclaimed to them, ‘the heavens and the earth and all the celestial hosts are crying 

with deep bitterness and the whole world trembles and you recline in rest?’  

They asked what is happening.  

Eliyahu answered, ‘because destruction has been decreed on the Jewish nation since they benefitted from the meal 

of Achashveirosh.’ 

Moshe Rabenu asked Elyahu if there was a kosher Jew in that generation.  

Eliyahu answered that there was at least one and his name was Mordechai.  

Moshe responded that Eliyahu should go and tell him to stand up from where he is and we shall do so from here.  

Eliyahu responded, ‘Faithful Shepard! The decree is already declared and sealed to destroy your flock.’ 

Moshe declared if the decree was sealed with mud, then our pleas for mercy and our prayers will be heard; 

however chalilah if the decree was sealed in blood then the decree will be truly sealed. 

Eliyahu went to Mordechai and informed him that the heavenly decree was sealed in mud.  Immediately 

Mordechai tore his clothes and started the Jews on the path of Teshuvah and the decree was removed.” 

Rabbi Chaim asked the beggar how did they know that the decree was sealed in mud and not in blood. The old 

beggar answered citing the above verse which has the word לאהדם twice they understood that the word has 

another meaning of לא הדם, and (the decree was) not from blood. 

Rabbi Chaim was so blown away by the story that he went to his Rebbe, the Gr”a, and told him the story that he 

hear from the old beggar.  

The Gr”a asked Rabbi Chaim do you know who that old beggar is? He was none other than Eliyahu himself. 

  



BLOTTING OUT HAMAN ON PURIM 

There is a widespread custom to make noise when Haman's name is mentioned in the Megillas Esther (a total of 54 

times).  This custom has its roots in the biblical commandment "you shall blot out the memory of Amalek from under 

heaven" (Devarim 25,19) since Haman was a descendant of Agag the Amalekite (Esther 3,1 and 9,24).  

What are the sources of this custom?  Doesn't it cause a halakhic problem of not being able to hear the Megillah? 

I) Blotting Out Haman's Name During the Megillah Reading  

1. Make noise every time his name is mentioned: 

Rabbi Tzidkiyahu ben Avraham (Italy, 13th century, Shiboley Haleket p. 157) found in the name of Rashi (France d. 1104) 

that "they stamp with their feet or stone upon stone, and they break pots when they hear [the names] Haman or Zeresh". In 

other words, they made noise in order to prevent people from hearing these names. It should be noted, however, that Rashi 

mentions this custom not in connection with the Megillah reading, but rather when Haman and Zeresh are mentioned in the 

piyyut after the Megillah reading. 

2. Many communities limit the times to make noise: 

The Shelah haKodesh mentions that in his time noise was only made when mentioning the downfall of Haman while other 

communities only did so during the mentioning of the hanging of Haman and his 10 sons.  

Others (including Chabad) have a custom to only make noise when mentioned Haman with a title. 

Ben Ish Chai mentions their custom to only make noise at the first and last mention of the name of Haman. 

3. Bang the walls when his name is mentioned so that the demons will bang Haman in Hell: 

According to a manuscript of Sefer Assufot (fol. 95a), "the ruler of Regensburg once asked R. Judah the Pious (d. 1217) 

why the Jews bang the walls every time Haman's name is mentioned.  R. Judah replied: “according to the number of bangs 

we bang, so do the demons beat him in Hell.”  He then took the ruler to the gates of Hell to show him, and the latter said:  'if 

I were with you, I would help you'.  

4. Writing Haman's name on stones which are banged against each other in order to erase his name: 

This was the custom described by R. Avraham of Lunel in his Sefer Hamanhig written in Toledo in 1204). He says that 

this is the custom of the children of France and Provence  in order to fulfill the verse "may the name of the wicked rot" 

(Proverbs 10:7). This was quoted by Sefer Abudraham Hashalem (14th century) Bet Yosef to Orah Hayyim 690, s.v. 

katav b'Orhot Hayyim) and then in the Shulhan Arukh by the Rema (Cracow, ca. 1570, Orah Hayyim 690:17). The 

purpose of banging the stones is not to blot out Haman's name by making noise but rather to erase Haman's name from the 

stones. 

5. Clap hands in order to make noise when Haman's name is read in the Megillah: 

This custom is reported by R. Yehudah Aryeh Modena (1571-1648) in his Ceremonies and Religious Customs of Various 

Nations of the Known World (London, 1733, Vol. 1, p. 69). 

6. Write Haman's name on a large stone and break the stone with hammers during the Megillah reading: 

This custom was illustrated by Calmet in 1731 in a copper engraving of a synagogue in Amsterdam where he also explains 

the custom in Dutch.  

 



7. Bang on benches with hammers: 

Calmet adds that children do this as the name of Haman is mentioned "making a terrible noise" and the children appear in 

his engraving.  Children with hammers also appear in an engraving published in Nuremberg in 1724. 

8. Write the word "Haman" on a hammer in chalk and then bang the hammer in order to erase the word: 

Johann Bodenschatz (1717-1797) was a German Protestant theologian who devoted a four-volume work entitled Kirchliche 

Verfassung der heutigen Juden to describing the Jewish customs in Germany at his time. He mentions this custom in his 

description of Purim (Vol. 2, Erlengen, 1748, p. 254, quoted by Sperber, 2002, p. 8).  Interestingly enough, it is also 

mentioned by Rabbi Hayyim Falache who lived in Izmir, Turkey, in the nineteenth century (Moed L'Khol Hai, Izmir, 

1865, No. 31, subparag. 91, fol. 68a, quoted by Sperber, Vol. 3, p. 158 and 2002, p. 9). 

9. Write the word Haman on a bench and keep hitting it until it is erased: 

Bodenshatz (ibid.) relates that this was the custom of the adults in Germany in his day. 

10. Every time the hazzan mentions Haman, say yimah shemo [may his name be erased] or also shem reshaim yirkav 

[may his name rot]: 

Bodenshatz (ibid.) also mentions this custom. 

11. Write Haman's name on a piece of paper and erase it with a rubber every time his name is mentioned: 

This was the custom in the Sefardic synagogue in London in the early 19th century (Goodman, The Purim Anthology p. 

324). 

II) Burning Haman in Effigy 

A second custom observed by many Jews as early as the fourth century was to burn Haman in effigy on Purim. This custom 

may have stemmed from a literal interpretation of the verse in Devarim to blot out the memory of Amalek/Haman. On the 

other hand, it may have been an outlet for Jews to blow off steam at their current persecutors by taking revenge on a puppet.  

1. Sanhedrin 64a Rava says that the custom of passing one's son through the fire in order to worship Molekh is like 

"mashvarta d'furia", "like the jumping of Purim".  This is the only place where this expression appears. The Geonim and 

Rashi explain that there was a custom in Babylon and Elam that young boys/men would hang Haman in effigy on their roofs 

4-5 days before Purim. On Purim they would make a big bonfire and throw the effigy in the fire and jump through the fire. 

2. 408 c.e., Emperor Theodosius II made a law forbidding the Jews to burn an effigy of Haman on the cross on the holiday 

of Purim (Codex Theodosian 16:8:18). The purpose of that custom, says the law, was to hold Christianity in contempt. 

3. In his Chronology of Ancient Nations, Al-Biruni of Khwarism (d. 1048) says that "There is great joy over the death of 

Haman on that day [= 14 Adar].  This feast is also called the Feast of Megilla and further Haman-Sur [=Haman-Suz, 

"Haman-burning" in Persian].  For on that day they make figures which they beat and then burn, imitating the burning of 

Haman.  The same they practice on the fifteenth (Friedlander "Bonfires on Purim", p. 257). 

4. The Egyptian writer Makrizi (d. 1442) in his work on Cairo says regarding Purim:  "many a time some of them would 

make at this day a figure of Haiman the Vizier - they call him Haman - and when they had made a figure of him, they would 

play about with it and then throw it into the fire until it is burned" (Friedlander, pp. 257-258). 

 

 



5. Rabbi Kalonymus ben Kalonymus (early 14th century in Italy) in his satire Megillas Setarim Massekhes Purim says 

that a certain Rabbi Benjamin B'rebbe Yitzhak "made an Ira in his neighborhood on Purim ... he went and gathered all the 

people in his neighborhood in front of his house and raised up a puppet and shouted in a loud voice Ira, Ira, Ira".  Since 

Ira is Italian for "vengeance", these Italian Jews were taking vengeance on an effigy of Haman (Davidson Parody in Jewish 

Literature). 

6. Johann Jakob Schudt (1664-1722) was a Christian orientalist. The second volume of his four-volume Judische 

Merkwurdigkeiten is devoted to a detailed description of the Jews of Frankfort. According to Schudt (Vol. II, Frankort on 

the Main, 1714, p. 309, quoted by Goodman, p. 323), the local Jews in Frankfort on the Main would make a house of wax 

with costumed wax figures of Haman, Zeresh and two guards. This was placed on the reader's desk; when the reader began 

to read the Megillah, the wax house was set on fire. Interestingly, this custom is not mentioned in Jewish sources. 

7. According to Joseph Judah Chorny (Sefer Hamasaos, 1884, pp. 191-192) "when the men [of the Caucasus] return home 

[from reading the Scroll of Esther in the synagogue], the women prepare a black piece of wood in the kitchen by the fire... 

The man... asks his wife what it is and she says 'It is Haman'.  At once the man gets angry and begins to scream at his wife 

that she should burn it.  After kicking it, they all throw it into the fire". 

8. According to the Jacob Sapir, who spent many months in Yemen in 1858-1859 (Even Sappir, Hadrey Teiman, Lyck, 

1866, Chapter 38, quoted by Ben Ezra, p. 173), the boys in Yemen hang "Haman" in the courtyard of the synagogue and 

throw arrows and stones at him until he falls apart, while cursing Haman and blessing Mordechai. 

9. In Tripoli, Libya, ca. 1906 the boys used to go outside the city on Purim morning with twigs and branches, make a bonfire 

and burn Haman in effigy. They would jump over the fire as described in the Mashvarta D'furia custom.  

10. In Kurdistan, the girls also participated in this custom: they used to burn dolls of Zeresh and Vashti on Purim (Erich 

Breuer, Yehudei Kurdistan, Jerusalem, 1948, pp. 289-290). Similar customs were observed in the twentieth century by the 

Jews of Damascus (Lewinsky, Sefer Hamoadim, p. 119); Tunis (Lewinsky, p. 70-72); and Iran (ibid., pp. 75-76). 

III) Opposition to Making Noise during the Megillah Reading 

Given the fact that it is a mitzvah to hear every word of the Megillah, it is not surprising that many rabbis were opposed to 

noisemaking on Purim. 

Many rabbis said that the noise bothers the reader and the worshippers (Yafeh Lalev 650:15 quoted by Riegler; Mishnah 

Berurah to Orah Hayyim 689, subparag. 18), while others warn that that it arouses anti-Semitism or derision by the 

Gentiles (Yafeh Lalev, ibid.; Maaglei Tzedek quoted by Low, p. 423, note 68). Others said that it destroys the benches 

and the floor of the synagogue and is also dangerous (Sede Hemed quoted by Riegler). A lengthy diatribe against 

noisemaking on Purim is found in Melitz Yosher, Amsterdam, 1809, fol. 7b (quoted by Sperber, Vol. 3, p. 158, note 120 

and Sperber, 2002, pp. 9-10). 

In 1783, the Ma'amad (Board) of the Spanish-Portuguese congregation in London ruled that anyone making a disturbance 

was to be evicted from the synagogue after the police became involved in a brawl in the synagogue (Lewinsky, p. 33). 

In London in 1824 and 1827 they forbade children from using "Haman clappers" (Sperber, 2002, p. 10). 

In 1866, the Kehillah of Rogosen in Posen, Poland prohibited using groggers on Purim (Goodman, p. 326). 

In the late nineteenth century, Rabbi Rahamim Hayyim Yehudah Yisrael tried to abolish handclapping and feet stamping in 

the Sefardic community of Rhodes, but did not succeed (Sperber, Vol. 8, pp. 293-294). 

Nonetheless, prominent rabbis such as the Rema (Orah Hayyim 690:17) and the Arukh Hashulhan (ibid. 690:24) 

defended the custom against its detractors. It appears certainly permissible to make noise when Haman's name is mentioned, 

provided that the reader pauses and resumes reading after the noise subsides (Arukh Hashulhan, ibid.).  

 



LEVUSHIM 
Rabbi Mordechai Yaffe (The Levush) (5290-5372; 1530-1612) 

On the third day of Adar Sheni is the Yahrzeit of the great Talmudist and Kabbalah scholar, Rabbi 

Mordechai Yaffe. His name was Mordechai, like the name of Mordechai who lived in Shushan 

and brought about the downfall of Haman, and the festival of Purim. He called his great work, 

the Levushim ("Robes"), after the description of the royal robes in which Mordechai was 

clothed by the king, as is written in the Megillah: "And Mordechai went out from the presence 

of the king in royal robes of blue and white, and with a great crown, of gold, and with a 

garment of fine linen and purple; and the city of Shushan rejoiced and was glad. The Jews had 

light and gladness and joy and honor" (Esther 8:15-16). Rabbi Mordechai Yaffe authored ten 

books which he called by the general name of Levushim. It is interesting to note that he begins 

the introduction to each of his works with the words, "Says the Tailor," since he "tailored" his 

"garments" according to different subjects, hoping that they would "fit" every Jew who wants 

to learn about all the Jewish laws, and to know the deeper meaning of the Jewish festivals and 

the Jewish way of life in general.  

The Chofetz Chaim (Machne Yisroel, Ch. 19), records a story about Rabbi Mordechai Yaffe, 

the author of the Levush. From this story we can see the great reward in store for whoever is 

careful about Yichud. "It is recorded in holy seforim that in the merit of being careful about the 

prohibition of Yichud, the Levush was granted the merit to compile such great seforim. He was a 

merchant in his youth, and he once came to the house of a well to-do-lady. He entered the house 

in order to sell his merchandise without realizing that there was nobody else at home. She took 

him into an inner chamber and made an approach to him. The only way to escape from the room 

was through a toilet, which opened into a sewer that led away from the house. Although he was 

dressed in expensive (and perhaps 10 layers of) clothing, he immediately escaped through the 

toilet, ruining his clothing in the process. Consequently, it was decided in Heaven that since he 

had withstood such a test, he merited to become a great Posek and Rav. He merited to author ten 

seforim, each of which would be called Levush, meaning a garment, to recall the fact that he had 

been willing to ruin his expensive garments in order not to sin." 

Levush Malchus ("Robes of Royalty") is a work of practical halacha, accompanied by the 

reasons behind the various halachic decisions according to logic and earlier sources, including 

sections on Torah, philosophy, and Mysticism. This work was divided into ten sections known 

as "levushim" (garments). 

His works are organized as follows. The first five "attires" are devoted to the laws expounded in 

Yosef Karo's Beis Yosef:  (1) Levush ha-tekheles and (2) Levush ha-Tur, on the Tur, Orah 

Chayim; (3) Levush ‘ateres zahav, on the Tur, Yoreh de‘ah; (4) Levush ‘ir Shushan, on the 

Tur, Choshen Mishpat; and (5) Levush ha-buts veha-argaman, on the Tur, Even ha-‘ezer. The 

sixth, Ha-Orah is an elucidation of Rashi's biblical commentary. The seventh, Simchah ve-

Sason, contains sermons for holidays and weddings.  

Rav Yaffe collectively termed the last three, "rabbinic robes," considering that these should be 

learned by every student in that order – philosophy, astronomy, and Kabbalah: the eighth, 

Pinnat Yikrat, is a commentary on Maimonides' Guide of the Perplexed; the ninth, Eder Yakar, 

is a commentary on the laws of the Jewish calendar according to Maimonides and an additional 

commentary on Abraham bar Hiyya's geographical-astronomical Tzurat ha-Aretz; the tenth, 

Even Yikrat, is on Menachem Recanati's commentary on the Torah. 



HAMAN’S DESCENDENTS LEARNED TORAH IN BNEI BRAK 

QUESTION: The Gemara (Gittin 57b and Sanhedrin 96b) teaches that grandsons of Haman learned Torah in 

Bnei Brak. This seems to contradict the Mechilta (Beshalach 2:16) which comments on the verse, "... for the Hand 

is on the throne of HaShem, there is a war for HaShem against Amalek throughout all generations" (Shmos 17:16). 

The Mechilta says that this verse teaches that HaShem made an oath on His Throne of Glory that if a member of 

any of the nations will come and ask to convert, he may be accepted, but no member of Amalek and his offspring 

may be accepted as a convert. 

The IYUN YAKOV in Sanhedrin (96a, DH Mipnei) asks that since Haman was a descendant of Agag the 

Amalekite (see Esther 3:1), how is it possible that his grandsons converted and learned Torah? 

ANSWERS: 

1. The CHAZON ISH (YD 157:5) suggests that the lineage of the grandsons of Haman became mixed with the 

lineage of other nations, and thus Beis Din did not realize that they were descendants of Amalek and accepted 

them as converts. When converts from Amalek have already been accepted, b'Dieved they are valid converts. 

2. Alternatively, the CHAZON ISH answers that the RAMBAM (Hilchos Melachim 6:4, with the comment of 

the RA'AVAD) maintains that Beis Din indeed may accept Amalek converts when they come to be converted. 

The Mechilta, which states that no converts may be accepted from Amalek, refers to when the Amalekites wage 

war with the Jewish people and then decide to make peace and to convert. In this situation, converts from other 

nations are accepted but not converts from Amalek (see TOSFOS to Sotah 35b, end of DH l'Rabos). 

The Chazon Ish cites support for this distinction from the Gemara in Avodah Zarah (10b) which relates that the 

righteous Roman, Antoninus, asked Rebbi if he would receive a portion in Olam ha'Ba. Rebbi replied that he 

would. Antoninus asked him, "But does the verse no say that 'there will be no remnant for the House of Esav'?" 

(Ovadyah 1:18). Rebbi replied that this verse refers only to those who perpetuate the evil ways of Esav. If, 

however, the Nochri abandons these ways, he can merit a share in Olam Ha'Ba. Similarly, a descendant of Amalek 

who did not personally enter any war against the Jewish people is not considered as "going in the way of Amalek," 

and he may be accepted as a convert. 

3. HAYAD DAVID suggests “sons of sons of Haman” is not exact but means sons of daughters of Haman. If a 

female member of Amalek marred a non-Amalek non-Jew, the children would follow the lineage of the father 

and be eligible to convert to Judaism.  

4. HAYAD DAVID also suggests that if an Amalekite raped a Jewish woman, then the child would be considered 

a Jew even though the father was from Amalek. Some suggest that when Agag (King and remaining Amalekite 

during the time of Shaul) impregnating a maid-servant, the child was not considered an Amalek and subsequently 

Haman was also not and his descendants could become converts to Judaism.  

5. HAYAD DAVID further suggests that after Sancheriv removed the original inhabitants of the conquered 

countries with another population, their ceased to exist the restrictions on various nationalities to convert 

immediately into the Jewish nation (Tosefta Kiddushin 5:6). The Masas HaMelek bases this concept that the 

restrictions on the four nationalities (Egypt, Moav, Amon, Amalek) existed then the population existed as nation 

in their own land, and ceased to be so identified when the nation ceased to exist with its original population. 

6. AVANEI NAZIR (O.Ch. 508) states that the source of the sin of Amalek was their refusal to be subservient 

to the Jewish nation. Therefore, even if one was accepted as a convert, we would have to be concerned they still 

did not submit to the rulership of the Jewish nation. However, once the Jews completed vanquished the Amalek 

nation, the remaining population paid taxes and was subservient to the Jewish nation. Thus, there was no concern 

and the Jews then accepted their conversion. 

7. THE SEFER AVROHOM AVROHOM (Chelek Alef, page 62) suggests that the intention of HaShem’s oath 

not to accept converts from Amalek was from His side.  Thus, HaShem placed obstacles to prevent an Amalekite 

from seeking to convert. However, if one overcame the Divinely-placed obstacles and still wished to convert, the 

Jews were allowed to accept such a convert. 



8. RAV SHALOM SHWADRON (in his notes to LEV ELIYAHU, Bereishis, p. 71) explains that the Rambam 

must have understood that the Gemara argues with the Mechilta. This is implied by the fact that the Rambam 

(Hilchos Isurei Bi'ah 12:17) states that Beis Din may accept a convert from any nation other than Amon, Moav, 

Mitzrayim, and Edom. 

The Lev Eliyahu explains the reason an Amonite or Moabite is never accepted as a convert (Devarim 23:3), 

because those nations did not greet the Jewish people with bread and water when they traveled through the desert 

demonstrated their degenerate Midos (character traits) despite being descendants of Lot who was saved by 

Avrohom. Thus, they forfeited their right to be part of the Jewish people. 

A member of Amalek, on the other hand, may not become part of the Jewish people for a different reason, because 

"he did not fear HaShem" (Devarim 25:18). When Amalek clings to his position of war against HaShem, they are 

the Jewish people's worst enemies. However, since their sin is on the intellectual level and not so deeply 

entrenched in their Midos, if a descendant of Amalek abandons the way of his fathers and recognizes their perverse 

ways, he indeed may repent. Therefore, if a descendant of Amalek sincerely repents and seeks to follow HaShem's 

Torah, he may be accepted as a convert. (Rav Solevitchik) 

9. THE CHIDA, in Petach Einayim, contends that this matter is subject to debate, and the Talmud does not 

follow Rabbi Eliezer’s view.  In his Ein Zokher, the Chida adds that the Mekhilta cites a different interpretation 

of this verse, in the name of Rabbi Elazar Hamoda’i, who explained that HaShem here proclaims that He will 

ensure no descendants of Amalek would remain on Earth.  Hence, Rabbi Eliezer’s view is not unanimously 

accepted even within the Mekhilta, and we may therefore assume that the Gemara does not follow his position.  

10. RAV YOSEF ENGEL, in his Gilyon Ha-Shas (Gittin 57b), attempted to reconcile the two sources 

suggesting that the Gemara refers to the offspring of a woman from Amalek who had married a member of a 

different nation.  As Halakha follows patrilineal descendant when it comes to the personal status of gentiles, the 

product of such a union does not, halakhically speaking, belong to the nation of Amalek.  Hence, theses offspring 

were permitted to convert, but the Gemara still notes the irony that a biological descendant of Haman learned 

Torah. 

11. SHEVUT YEHUDA (cited in Torah Sheleima, Shmos 17:16, note 131), who noted that a slightly different 

version of Rabbi Eliezer’s remark appears in the Midrash Tanchuma (Ki-Teitzei, 11).  According to the 

Midrash Tanchuma, God proclaimed that He would not accept converts from Amalek, as opposed to the version 

found in the Mekhilta, which indicates that Am Yisrael is not to accept such converts.  The Shevut Yehuda 

explains the Midrash Tanchuma to mean that God, in His contempt for the nation of Amalek, does not instruct 

us to accept converts from Amalek, as He instructs us to accept sincere converts from other nations.  This is not 

to say, however, that it is forbidden to accept converts from Amalek, and thus it is entirely possible that a 

descendant of Haman converted to Judaism and was accepted as part of the Jewish Nation. 

12. SHEM MISHMUEL (Shoshan Purim 5675) answers even after the fact, we do not accept converts from 

Amalek. We find that Dovid haMelech did not accept the conversion of the Amalek youth. Rather the Gemara 

does not mean that actual descendants of Haman converted.  Rather, some actual converts have spiritual sparks 

of reincarnation of Amalek yet in their current physical bodies they were able to be converts. 

13. KLEI CHEDAH (Devarim 20:18) answers that once Mordachai acquired Haman to be his slave (Medrash) 

Haman was considered like a new-born and was removed from his Amalek heritage. Thus, his descendants were 

accepted later as converts. 

Further points: 
• Aside from the ten sons of Haman that were hung in Shushan (Esther 9:7-10), the Gemara (Megillah 15b) states 

that Haman had many more sons that survived him.  

• Perhaps Haman’s begging Esther for his life (7:7) instead of Achashverosh indicates that he acknowledges her 

righteousness. This very act may have earned the merit of his descendants learning Torah. 

• The Medrash (Bereshis Rabba 49:1) states that when Rav would hear the name Haman on Purim, he would exclaim, 

"Cursed is Haman and cursed are his sons". Today, when we sing 'Shoshanas Yaakov' after the Megillah reading, 

there is no mention of Haman's sons being cursed. Perhaps we do not curse Haman's sons is that 'the descendants 

of Haman learned Torah in Bnei Brak'.  

https://www.sefaria.org/Gittin.57b?lang=he-en
https://www.sefaria.org/Exodus.17.16?lang=he-en

