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It came to pass, after all these things, that God tested 
Abraham, and said to him, take your son, your solitary, 

special son, whom you love, Yitzchak, go to Moriah, and 
offer him up there as a wholly burnt offering, on the mountain 
which I will specify. 

Abraham rose early in the morning and set out to do God’s 
bidding. He did not inform his wife Sarah what his purpose 
in leaving was, lest she kill herself in her grief.  Yitzchak 
too did not inform his mother, out of the same concern. The 
irony is that although in the end Yitzchak survived, Sarah did 
not. Informed by the Satan what the expedition was about, 
although not that it was only a test and that Yitzchak was safe, 

she expired in her shock and horror.
It was on the third day that they reached Mount Moriah. It 

was not a three day journey, but it lasted three days to ensure 
that Avraham had time to reflect, and that he not appear to 
have acted hastily, or to have been rushed into it by an urgently 
demanding God. 

Abraham did not want to sacrifice his beloved son. It 
made no sense, yet God demanded it, and so, perfect servant 
of God, Abraham sprang to do God’s bidding. 

Yitzchak did not want to die. But, perfect servant of God, 
he bade his father bind his hands and feet, lest, shaking in 
fear, he cause an imperfection in the sh’chita, rendering him a 

AKEIDAH
Yerucham Reich 
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ba’al mum and ruining the sacrifice offering. 
We recite the entire Torah portion of the Akeidah every 

day, invoking the tzidkus of our forefathers and their total 
devotion to God as currency in our beseeching God for 
our own lives, and the lives of our own children. I suspect, 
however, that we have been doing this throughout our long 
and tortured history also because we have had to. 

How else can we have endured? 
Oh God, oh God Almighty, how else can we have endured? 
The iconic photo above was taken in Warsaw, and stands 

alone in the annals of terror. Look at that little boy’s terrified 
face. And look and that German soldier with his submachine 
gun trained on the child. The situation depicted is, sadly, hardly 
unique. As a photo document it has become emblematic, and 
is known virtually everywhere the Holocaust is not denied.

One looks at that scene and understands that it would not 
be long afterward that all those people were murdered. In fact, 
however, that may not be the case for all of them. No one can 
be entirely sure, but that child has been tentatively identified 
as Tsvi Nussbaum, born in Tel Aviv but brought back to 
Sandomierz, Poland for safety with his little brother Ilan, at 
the urging of his grandparents, upon the wild Arab rioting 
of 1939. In the end, in the way that God works these things, 
he was a child survivor, who went on to study medicine at 
the Albert Einstein College of Medicine in New York, a war 
orphan on a Tootsie Roll scholarship. He married and raised 
a beautiful family. His parents were murdered, as was his 
little  brother who was together with his great grandmother, 
Genendel (Geldzahler) Nussbaum, who was also my maternal 
great grandmother. Our grandparents were siblings.

I had another cousin Tzvi, a little boy who was called 
Hershele. The son of my father’s older sister Henia (Reich) 
Kuhl, his mother managed to hide him in a cellar in Ulanow, 
Poland when the Germans dragged her and her daughter Chana 
off to be killed.  Not wanting to be bothered to search, and 
for their cruel amusement, the Germans simply cemented the 
cellar shut, as they did  countless similar cellars and bunkers, 
leaving the mostly child inhabitants of those hiding places 
to die of thirst, alone in the darkness, in terror. A classmate 
of mine in yeshiva elementary school told me back then, in 
third grade, that he had an older brother whom he never knew: 
the Germans cemented him in to the cellar in which he was 
hidden. 

And I have, over the years, encountered many of my 
contemporaries who knew, as children, that they had older 
siblings whom they never knew, who were cruelly murdered 
before the younger children were born, whose parents 

somehow survived not only the murder of their children and 
the rest of their families, but survived, as well, the horror of 
having survived their murdered children. 

And it came to pass, after all these things, that God tested 
Abraham, and said to him, take your son, your solitary, special 
son, whom you love, and offer him up as a burnt offering.

We recite the entire Torah portion of the Akeidah every 
day, invoking the tzidkus  of our forefathers and their total 
devotion to God as currency in beseeching God for our own 
lives, and the lives of our children. I suspect, however, that we 
have been doing this throughout our long and tortured history 
also because we have had to. 

How else can we have endured?
Oh God, oh God Almighty, oh Merciful God, how else 

can we have endured? How? How else can we have possibly 
had the strength to go on? How is it possible?

And, if I may be so bold, let me suggest the possibility 
as well, playing History forward, that Avraham Avinu drew 
the strength that he needed not just from his own reserves of 
faith, but also from the faith and the strength and the sacrifice 
and the unspeakable, unimaginable cost that his descendants 
would in the future be called upon to display, time and again, 
and again and again, tests so terrible and so numerous, that 
Avraham’s own test, terrible as that was, objectively, seems 
almost to pale in comparison. 

And so, we draw strength and invoke protection from 
the Akeidah of Yitzchak, Avraham’s child. In the way such 
things work in God’s divine Plan, it seems, Avraham also 
drew strength from the Akeidah of an infinite number of 
future Yitzchaks, of Chana’les, from an endless army of little 
Hersheles. 

Yerucham Baruch Reich
Parashas Vayera 5776

Yerucham Reich
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DEFINED CHESED
R’ Akiva Eisenstadt  Rosh Kollel

Avraham Avinu’s raison d’être, his reason for living, 
his celebration in the Talmud, chazal and Midrash, 

was obviously his remarkable trait of chesed. Avraham’s 
kindness, caring, good nature, charitable disposition and 
gracious manner for all people , was well on display in the 
beginning of this week’s Parsha as Avraham asks none other 
than God himself to wait around so that he would be able to 
attend to the wayfarer’s needs and comfort. This section of the 
Torah teaches us the exceptional significance that Hachnosas 
Orchim plays in a Jews life and specifically shows us the vast 
role of chesed in Avraham’s life. 

Yet, if you look in the Torah and if you think about it 
for a moment, there is only one instance where his chesed 
is unequivocally spelled out. That is in the beginning of this 
week’s Parsha. The story of the Angels whom he greeted and 
fed is the one instance by which we are able to directly see 
who he was in this defining characteristic of chesed.  So, asks 
Rav Shlomo Zalmen Auerbach, why is this the only time that 
we are to view the Torah’s perspective on Avraham’s chesed?

Furthermore, Rav Shlomo Zalmen asks, The Gemara in 
Sotah (10b) tells us of the impression which Avraham had on 
thousands of people. Later on in this Parsha the Torah informs 
us that Vayita eishel b’bier sheva Vayikra sham besheim 
Hashem- he planted an “eishel” in beer sheva and there he 
proclaimed the name of Hashem.  One opinion in the Gemara 
understands that the eishel wasn’t just a tree but an open, 
welcoming inn where a passerby would be welcomed and 
where all sorts of fruits were served. It was there that Avraham 
called upon the name of God. After his guests had eaten, been 
fed well and whereupon he would tell his guests that the 
food wasn’t his but Hashem’s. They were to thank and bless 
Hashem for his largess and generosity. Discussions ensued, 
leading to people realizing that there was a monotheistic God 
in this world. The spread of monotheism- the tent, the eishel 
of Avraham- existed solely to invite, feed, give drink and 
show that God existed- that was his life for tens of years. 

But to this there was no obvious mention in the Torah. 
These were acts of chesed that took place over years, but 
hardly merited any mention in the written word. The gemara 
and Midrash tell us what happened behind the scenes, but the 
only time the Torah spells this out for us is the story in the 
beginning in our Parsha. Why?

Rav Shlomo Zalman says that there is a remarkable idea 
that one can learn from here. 

Yes, Avraham was involved in Chesed his entire life. 
But there are times that define a true baal chesed. Here was 
Avraham, sick and recovering from his very recent bris milah. 

He was sitting at the entrance to his tent recuperating when he 
sees an opportunity for chesed.  He goes out of his way, above 
and beyond the letter of any law, and helps, provides and is 
encouraging to others. 

It’s easy to be good and true when there is no oppositional 
element against yourself, but when the going gets tough 
sometimes the inner inherent goodness doesn’t stay that 
strong. Many times, that crucial moment is what defines who 
a person is. 

This moment is what defined Avraham Avinu’s chesed for 
eternity. That is why this story was singled out. It was to show 
us that one moment where his chesed reached a height for us 
to learn from.  No matter what he confronted, no matter the 
age, shape or situation he was in, his true essence of chesed 
always stood out. 

Rav Yaakov Kamenetsky asks a slightly different question 
regarding this story of chesed.

This telling of Avraham’s chesed is immediately followed 
by the story of sedom and amorah. The tale of the destruction 
of the cities which were responsible for the desolation of 
human morals and ethics and causes of moral travesty. What 
is the connection which links these two stories?

The connection, writes Rav Kamenetsky, is that these 
cities were the antithesis of Avraham’s honorable imperative 
of decent humanism. 

Avraham displayed kindness, but they were the essence 
of corruption.  They exploited, were dishonest and abused 
the system and others, whereas Avraham was the spirit of 
benevolence, magnanimity and nobleness    

Human nature is such that when we see something we 
don’t like, if we experience something that doesn’t agree 
with us we are likely to go against it. In this case Avraham’s 
sensitivity to chesed could have left him feeling that Sedom 
should not be allowed to exist and no one would have blamed 
him for those thoughts. 

Yet, he didn’t go that route. He prayed for them. He argued 
for their lives. He coaxed, he tried to persuade, he reasoned 
with Hashem for them, until even the closing arguments were 
worn away.  He begged until no appeals were left to search 
for. He stayed true to his convictions of Chesed to all. 

Rav Yaakov writes that Avraham transcended the most 
basic of human emotions.  The first two stories of the Parsha 
could not have been more different or more conflicting in 
values- but the connection between them is that it shows us 
that the proper essence of chesed does not pause, and it does 
not stop when challenged,  but the true chesed of Avraham 
burst forth and showed its hand time and time again. 
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Rav Yaakov Kamenetzsky and Rav Shlomo Zalman 
Auerbach were bringing forth the greatness of our first 
patriarch. Avraham set the paradigm for Klal Yisroel in many 
ways. His life was a lesson in religious and moral conviction. 
His many tests and nisyanos showed how he stayed the course 

and stood the test of time. The way that Avraham showed his 
hand in the face of adversity, confrontation and basically 
through the vicissitudes of his life brought out his true colors 
and the standard which he set for Klal Yisroel. 

PARSHAS VAYEIRA: WHAT’S MINE IS NOT MINE
R’ Boruch Yechiel Schreiber

Pirkei Avos (5:13) One who says, “what’s mine is mine 
and what’s yours is yours”, this is a character trait that 

is average, but others say this is the character trait of Sodom. 
This Mishna is difficult to understand. Sodom, as 

mentioned in this week’s parsha, was a place that abhorred 
and vehemently opposed any minute act of Chesed. Rashi 
describes how “riva achas” a young girl tried to give a poor 
man food and she paid for that act dearly. In last week’s 
parsha the Torah clearly states (13:13) “The people of Sedom 
were wicked and sinful to Hashem exceedingly”. How can the 
mishna tell us that someone who is possessive and careful with 
his own belongings, is considered being characteristic of Sedom. 

Perhaps the mishna is teaching us that the underlying trait 
and  foundation of all the wickedness of Sedom is this belief 
that what’s “mine is mine”. Because in reality what a person 
possesses is not his own. “LaHashem ha’aretz umilloah” 
, everything we have is from Hashem and belongs to Him. 
As the posuk tells us, when giving Tzedakah(Avos 3:8): “ki 
mimcha  Hakol umiyadcha nosanu lach” we are giving back 
to Hashem what we receive  from Him. 

Sedom believed what a person earned was due to his 
own hard work and belonged to him exclusively. They didn’t 
believe in Hashem nor did they credit Him for their success.  
This was the foundation of their evilness and unwillingness to 
give charity. In the eyes of Sedom, every person has the ability 
to work hard and earn money. And if one did indeed earn 
money then it was solely his own; why should he share his 
own hard earned money with someone else? This is the lesson 
of the Mishna. This mindset of believing that what belongs to 
a person is really his own, is the root that will eventually lead 
to evil and wicked behavior as we see happened in Sedom. 

With this we can better understand a difficulty in last 
week’s Parsha. The posuk tells us that Avrohom Avinu refused 
to take any gifts from the King of Sedom after he won the war 
for them. Avrohom explained his refusal because he didn’t 
want King Sedom to say he made Avrohom rich. Nevertheless 
in the beginning of the Parsha, Avrohom agreed to take gifts 
from Pharoah, and he didn’t have this concern. 

Now that we have a better understanding into the 

“philosophy” of Sedom, we have a better appreciation as to 
why Avrohom was specifically concerned that people will say 
King Sedom made him rich. This was a concern reserved for 
Sedom where this was the ideology: “what’s mine is mine”. 

This thought fits with the explanation of the Malbim. 
Avrohom told the king of Sedom that he refuses to accept 
any gift lest he will say “Ani Hesharti es Avrohom” I made 
Avrohom rich. But the Torah prefaces that statement by telling 
us that Avrohom lifted his hands towards heaven. The Malbim 
explains that as much as Avrohom Avinu was talking to King 
Sedom,  he was also talking to himself. He was actually 
referring to his own hands when he exclaimed his refusal to 
accept gifts was so that “you shouldn’t say, I made you rich”. 
This is why he lifted his hands. Avrohom was worried that 
by accepting the gifts after a great victory and overpowering 
the mightiest kings of the time, he may feel the gifts were a 
product of his skilled hands and well earned. He may feel, 
“kochi Viotzem Yadi Asa li es Hachayil Hazeh” the power 
and strength of my hands earned me all this reward”. This of 
course is Kefirah. Everything one has is only because Hashem 
blessed him and so decreed. Thus Avrohom refused to accept 
any gifts from King Sedom. Specifically from King Sedom, 
Avrohom was extra careful not to accept anything so as not to 
“buy into” their philosophy of “Kochi Viotzem yadi”.

We also can now have a better understanding as to why 
believing: Kochi Votzem yadi -  that what we earn is through 
our own powers, is such a detrimental and wrong way of 
thinking. It is because if one believes this, and believes “sheli, 
sheli” what’s mine is mine, then this will spiral downhill and 
can end up like Sedom, “Wicked and sinful people”.

Perhaps this is the meaning of the posuk in Tehilim, “Mi 
yaleh BiHar Hashem”, who is elevated on the mountain of 
Hashem? “Neki Kapayim”, one who has clean hands. This is 
typically explained as someone who is honest in his business 
dealings. Possibly there lies a deeper meaning to this. “Clean 
Hands” means someone who realizes that his “hands” aren’t 
the cause of his success.  Someone who recognizes and 
understands this, is indeed elevated onto the mountain of 
Hashem. 
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on all of his merchandise there is a halachic basis to say that 
some of the tax money will cover the items that was bought 
with this cash transaction9 (this is based on the concept of  
berairah)10. Since this is a very delicate yet relevant question 
one should seek guidance from a competent halachic authority 
as how to proceed when making cash purchases.

Q: While taking an exam may one allow someone else to 
copy his answers?

A: Since the Poskim consider “cheating” to be tantamount 
to stealing,11 one would then be transgressing lifnai iver by 
allowing someone else to do so.12

Shabbos

Q: May one have a radio show or website specifically 
geared towards the Jewish population run on the shabbos 
day?

A: This is prohibited because of lifnai iver as the show/
website is the sole reason behind a Jewish listener/viewer 
transgressing  the Shabbos in this way.

Q: May one order a taxi from a Jewish yet irreligious car 
service company to arrive immediately after Shabbos?

A: Because of the issur of lifnai iver one should make sure to 
order the taxi only when the amount of traveling time to get to 
one’s house has already passed on motzai Shabbos. This way, 
one would not be directly causing Shabbos desecration. Even 
if the right amount of time has passed after Shabbos there 
still may be an issue with fact that the irreligious cab never 
said or heard havdalah as when he is driving you it is still 
formally Shabbos for him (albeit he’s not really observing it). 
Most poskim do not hold this to be of any halachic concern,13 
however, saying “shevuah tov” or “gut voch” and having him 
respond may be  ideal according to some.14

Loshon Harah

Q: Is it ever possible for both parties of conversation to 
transgress the issur of lifnai iver?

A: An unfortunate yet all too common scenario is where 
one person speaking loshon hara to another would create 
this unique phenomenon of both the speaker and the listener 

R’ Heshy Kahan|Chaver HaKollel

HALACHIC PERSPECTIVES: Lifnei Iver

Q: What are three kinds of ways to transgress the 
prohibition of lifnai iver lo sitain michshol (one should not 
place a stumbling block in front of a blind man)?

A: If one were to either:

1) put someone in a situation where that person would 
automatically violate a biblical or rabbinic issur1 

2) give someone bad advice2

3) place a physical stumbling block in front of someone 
who is unaware3

Money Issues

Q: May one lend money to someone else without any form 
of proof?

A: As is clearly stated in Shulchan Aruch4 this is forbidden 
on the account of the possibility that the borrower may forget 
and deny the loan thereby transgressing a Torah prohibition.5 
Hence making such a loan would create a lifnai iver situation 
on the part of the lender. This law even applies to lending to 
a talmid chacham (one who one can be sure is scrupulous in 
paying back his loans).6 In the event that it is a small sum (i.e. 
a couple of dollars), there are those who are maikel and claim 
that people forgive small amounts of money.7

Q: May one borrow money from someone else with 
interest?

A: Assuming that both parties are Jewish it would be prohibited 
to borrow this money. Since the borrower is causing the lender 
to transgress the prohibition of lending with interest he would 
be violating lifnai iver.8 This would not apply to a business 
or individual who has set up a halachicaly viable “heter 
iskah”(as is usually done by Jewish mortgage companies), as 
it would then be permitted to take part in such a loan without 
any concerns.

Q: Is one transgressing lifnai iver if he were to pay for an 
item in cash minus the amount of tax alloted to this item?

A: Although it may seem that one is directly causing the 
proprietor to steal money from the   government, there may be 
grounds to be lenient as whenever the store owner pays taxes 
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transgressing lifnai iver. The speaker by causing the listener 
to be over on all the prohibitions of lashon hara, as without 
him the lashon hora would not have been listened to. As well 
as the listener by causing the speaker to be over on the many 
prohibitions that apply to him, as without him the loshen hora 
would not have been said. 

Parenting

Q: May one offer cigarettes or wine to someone who is 
addicted to those substances?

A: Whether smoking or heavy drinking is condoned in halacha 
may be debatable, it is clearly not advisable on a practical 
level for someone to enable another Jew’s addiction. In the 
event that the one  requesting these items is a parent a shailo 
should be asked as kibud av v’aim will now enter the equation, 
thereby making this question more complex.15

Q: May a parent ask a child a question when he knows the 
child will not be telling the truth (“were you the one who 
broke the vase” etc.)?

A: If the parent knows the question will definitely bring an 
untruthful response then better it not be asked, because of 
lifnai iver.16

Lifnai Iver in the professional world

Q: What are some examples of the prohibition of lifnai 
iver lo sitain michshel that may arise in one’s daily work 
schedule?

A: If an accountant would:17

4) provide false information on a statement to his client

5) write up an incorrect  income tax return, or prepare a 
false W-2 form

6) provide dishonest information on SEC filings

    If a doctor would:

•	 treat a patient with improperly cleansed instruments

•	 fill out a prescription of a narcotic that the patient is 

known to be addicted to 

•	 assist a patient who wishes to avoid paying for 
medication (insurance fraud)

    If a salesman would:

•	 convince a customer to purchase an item that is not 
ideal for him but brings in the highest commission

•	 omit information of the risks involved in buying 
certain stocks/investing in certain property

•	 sell stolen products to an unsuspecting customer

then the prohibition of lifnai iver, while not being transgressed 
by causing someone to sin, or by putting a physical stumbling 
in front of a blind man, would still be a problem as these are 
all forms of bad advice.18 

FOOTNOTES

1. See Chachamas  Shlomo O.C. 347:1, in essence every time one 
halachicaly misguides someone he is concurrently giving him 
bad advice as opposed to vice versa

2. We see the concept of selling bad merchandise under the pre-
sumption that it is a choice product from Chulin 7b

3.  See Sefer Chassidem 673 and Igros Moshe Y.D. 1:3 who 
seem to take on this view

4. C.M. 70:1
5. Vayikra 19:11, see the Sma 70:1 who mentions that there is lif-

nai iver on the fact that others will say that the loan was already 
paid back thereby inhibiting the lender from asking for it

6. C.M. Ibid.
7. Sefer Zichron Yakov:14
8. Sefer Hachinuch:572
9. Psak said b’shem R’ Yisroel Belsky Shlita

10. This concept is an extremely complex sugya in the Talmud and 
is beyond the scope of this work (and this author) to delve into

11. See Igros Moshe C.M. 2:30 who traces back all gain that result-
ed from this good score (i.e. better GPA, better college, better 
job etc.) to be considered stolen

12. Sefer Zichron Yakov:13
13. See S.A. O.C. 299:10 which prohibits melacha until havdalah 

or the very least hamavdil ben kodesh l’chol
14. This was suggested in a sefer that brings down the psak of many 

later achronim. It is not clear if this is required or just recom-

R’ Heshy Kahan
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

By the Torah delineating the behavior and conduct of our 
forefathers, we are able to survey the ethical guidelines 

to incorporate into our own lives. Yet, the study of ethics is  a 
subject studied in so many different societies for centuries. 
The question we may consider is what about those from the 
secular world that promotes their understanding of ethics. Do 
we say that their insights are valueless and should totally be 
ignored?  Rabbi Asher Meir Shlita from the Business Ethics 
Center of Jerusalem poignantly asks “Does the Torah have a 
monopoly on morals?”

The answer is no. Societies throughout history have 
debated, concluded, and have made contributions on aspects 
of conduct and justice. Interestingly enough, we find that the 
Talmud (Kedushin 31a) tells the story of Damma ben Natina 
who was offered a huge amount of money for some precious 
stones. The issue was that the key to the safe which they were 
in was under his father’s pillow and when the offer was made, 
his father was sleeping. What was he to do? His response was 
that he refused to get the key and disturb his father’s sleep, 
even though he would be giving up such a lucrative sale. 
Rabbi Eliezer was asked, how far does the obligation to honor 
one’s parents extend? He said, go and see how the non-Jew in 
Askelon, Damma ben Natina, treats his father.

Additionally, we see the Rambam (Moreh Nevuchim 
1:5) calls Aristotle the chief of all philosophers, citing him 
as an authority of sorts in the matter of ethics. So we find that 
different people and cultures can offer insights into what is 
deemed ethical. 

Does this mean that Jewish ethics and secular ethics are 
one in the same? How do we differentiate between the two?

Let us look at this week’s perasha where we observe an 
example of what is deemed ethical behavior to see if we can 
find an answer.

Avraham Avinu had just been circumcised. Thereafter the 
beginning verse of this week’s perasha states, “And Hashem 
appeared to Avraham in the Plains of Mamre…” (18:1). Rashi 

(1040-1105) cites the Talmud (Sotah 14a) which explains that 
this being the third day after Avraham’s circumcision, Hashem 
came to visit him to demonstrate the mitzvah of visiting the 
sick (bikur cholim).

Rabbi Moshe Feinstein (1895-1986) explains that there 
are two primary reasons to perform the mitzvah of visiting the 
sick.  The first reason is to attend to the patient’s needs and 
the second is to pray for his recovery. So analyzing Hashem’s 
visitation of Avraham while he was recovering, we find that 
it does not fit either one of these criteria. Hashem doesn’t 
need to visit Avraham to cater to his needs; if He wanted He 
could remedy the whole situations by preventing him from 
feeling any pain to begin with. And Hashem does not pray to 
Himself for Avraham’s well being, since He is Hashem! So 
why did Hashem come to visit Avraham if in reality there was 
no criteria for Him to do so?

Let us apply this question to another case mentioned 
in the Gemarah in order to clarify this issue.  The Talmud 
(Nedarim 40a) conveys that a student of Rabbi Akiva once 
got sick and none of the Rabbis came to visit him. The reason 
that they did not go was because they knew that he had many 
servants and intimated that all his needs would be catered to. 
They also reasoned that there was no reason to go to him in 
order to pray for his well being, they could pray for him from 
where they were instead. In spite of this logic Rabbi Akiva 
went to visit him anyway and what he found was astonishing. 
He found the house in disarray, the sick patient on the verge of 
death, and no one around to take responsibility. Immediately 
Rabbi Akiva sprang into action. He gave instruction to the 
staff and nursed his sick student back to health. When Rabbi 
Akiva came back to the Beit Midrash, he announced loudly, 
“Whoever does not visit the sick, it is as if he shed blood!”

The question though was why did Rabbi Akiva visit his 
student despite the sound logic of his contemporaries for not 
visiting him? What conclusion did he come to that will help 
elucidate for us a proper outlook on the events?

16. Sh”ut Tzitz Eliezer 8:33:3
17. The following cases are based on psak from R’ Yisroel Belsky 

Shlita as brought down in Misguiding the Perplexed
18. See Igros Moshe Y.D. 1:3 and Meshach Chachma Kedoshim 

19:14 footnote 2 

mended, see Sh”ut Tzitz Eliezer who does not seem to voice 
this concern

15. Although S.A. Y.D. 240:15 clearly states that one may not 
transgress even an issur d’rabbanon if a parent so commands 
the child, the question here is whether one cigarette or one drink 
by itself is a bona fide issur
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R’ Ari Mandel
‘AZ DU ZITZ MIT ZEY, BIST DU MIT ZEY…’

When the Ribono Shel Olam was about to destroy 
Sedom, the pasuk says ‘..and Hashem remembered 

Avraham and He sent Lot out of the upheaval when He 
overturned the cities that he had lived in.’ (19; 29) 

Rashi comments: ‘What does the remembrance of 
Avraham have to do with Lot? He remembered that Lot knew 
that Sarah was Avraham’s wife, and that he had heard in 
Mitzayim that Avraham said about Sarah, “She is my sister,” 
yet he did not reveal the matter because he [Lot] had pity on 
him [Avraham]. Therefore, Hashem had pity on him.’

The question that is asked by many meforshim is that we 
know Lot was machnis orach on his own in Sedom-and even 
trained his children well in this middah. He even defied some 
of the laws and practices of Sedom on his own will. It would 
seem that Lot should of had some zechusim on his own accord 
that could have saved him. Why then did he need Avraham’s 
zechusim to save him?

Rav Chatzel Levenstein, zt’l, answers beautifully. 
Mishna in Avos (4; 20) says: ‘Rabbi Matyah ben Cheresh 

used to say:…be a tail among lions rather than a head to 
foxes.’ Avos d’Reb Nosson explains that the tail of a lion is 
still part of the lion and that the head of a fox is still a fox. 
If you were to take a lion and lock him up in a room he has 
the ability to break out-and his tail comes out with him.  But 

a fox won’t be able to break out of his enclosure-even with 
his head.  Meaning, all the might that the lion had-which 
enabled him to accomplish great and awesome things-his tail 
remained right behind him, even though it didn’t do anything.  
However, a fox cannot accomplish half as much as a lion can; 
even with its head. Thus the tail of the lion, even without any 
great individual strength of its own, benefits from the lion’s 
accomplishments.

Lot was saved because he was the lion’s tail.  He held onto 
Avraham Avuniu; he traveled with him; he learnt from him; 
he went everywhere with him. He benefited from Avraham 
because he was Avraham’s tail.  But the second they separated 
and he was no longer viewed as the tail of Avraham-even 
though he was doing hachnasas orchim-he was standing on 
his own two feet.  He was now the head of a fox-no longer 
benefiting from Avraham’s accomplishments. The magnitude 
of the zechusim that were needed to save him from Sedom was 
only accomplished due to the fact that he was considered an 
extension of Avraham.

There was a Russian yid that would go to a daf 
yomi shiur every night and within one minute he was asleep, 
out cold. Week in week out he came to every shiur, without 
fail, though he slept throughout the entire shiur. One night 
the magid shiur walked over to him and asked, why do you 

R’ Aharon Finkelstein

The answer is that in reality Rabbi Akiva saw no real need 
to make the visit for his student. The reason why he did so was 
to fulfill the Torah’s commandment of doing so. Rabbi Akiva 
was only looking to follow Hashem actions described in this 
week’s perasha and in doing so he saved his youth student’s 
life.

The answer then to our prior question of why Hashem 
visited Avraham when there was no need for Hashem to do so 
is to teach each of us a lesson which applies to all the mitzvot. 
The real reason of why we should be doing them is not because 
they make sense but because it is fulfilling Hashem’s will. It is 
only peripherally that one would consider the logic and benefit 
that comes into play. Even though we are sometimes given 
reasons to explain the mitzvot, nonetheless we are expected to 
perform them solely because Hashem said so.

The most important distinction that can be made is that 
secular ethicist has an anchor in a temporal truth. Its arguments 
may even be shifted in light of attitude and changing times.  
But, more importantly even if there are some perpetual truths 

that can be discovered, their basis is rooted in syllogistically 
making determinations via their own understanding of that 
which is ethical. Additionally, even if they surmise that a 
certain type of behavior is ethical, it may just be intellectual 
recreation, there is no assurance that this behavior will be 
promoted.

The Torah has eternal building blocks with a bigger 
picture to consider. The Torah is not about ethics alone; 
it is about connecting and drawing near to G-d. A Jew will 
constantly look to connect himself to Hashem in every aspect 
of his life. It could be from his basic interaction with others to 
the questions of dealing with personal tribulations. As it states 
it Tehillim (16:8) “I have set Hashem before me always.” For 
the Jew, the objective is to be holy. The way we do that is by 
studying Hashem’s ways. Our ethical truth is not defined by 
logic alone; it is much deeper and grandiose. It has its basis 
rooted in being able to emulate our Creator, promoting a mode 
of conduct which defines our very existence. 
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R’ Ari Mandel

even bother to come to the shiur? Every night for the last 
three years I watch you come, take your seat and fall asleep. I 
understand it’s tough, but why even bother attending?

This yid answered him as follows.  
When I was a young boy I was sitting around with some 

friends and we were speaking against the Government and 
the KGB. All of my friends were coming up with ideas of 
how they can sabotage them and how they will try to take 
over. One day, the KGB stormed in and arrested everyone in 
the room, myself included. It eventually came the day when 
we all had to appear in court. The Judge would read out loud 
your name, the crime you were guilty of committing, and the 
verdict with the punishments. By every one of my friends he 
did just that; but at my name, all the Judge said was my name 
and Siberia. I immediately stood up and protested. I said to 
the judge ‘you haven’t announced what I’m guilty of-all you 

said was that I’m going to Siberia! I haven’t said a bad word 
about the government in that room!’ The judge looked at me 
and answered: “az du zitz mit zey, bist du mit zey-if u sit with 
them you’re with them!

I know I don’t always understand the shiur but after one 
hundred and twenty years when I am getting judged on my 
Torah I will say, ‘I sat with them, I want to be counted as part 
of them.’

While Lot sat with Avraham-he was considered with him. 
He had all the benefits of Avraham Avinu. 

After a hundred and twenty years-who do we want to be 
included with? Where is it that we spend our spare time and 
what does it involve?

May Hashem give us the strength that will allow us to be 
counted-and judged-as part of His army and may we merit the 
coming of Moshiach, speedily, in our days. 

PARSHAS VAYEIRA
Rabbi Avraham Greenwald

One of the most fascinating episodes recorded in this 
week’s parshah involves Lot’s wife. As Lot and family 

were fleeing from S’dom, Lot’s wife looks back and is 
transformed into a pillar of salt. We know this story since we 
are young and it therefore no longer impresses us. Certainly, 
she should not have looked back, but there are many ways she 
could have been punished. Why a pillar of salt? We all know 
Rashi’s answer: Since she sinned with salt (when she refused 
to provide the guests with salt), she was punished by becoming 
a pillar of salt. Again, we don’t think about this too much, 
because we know this as a nice story from when we were kids. 
But, again, this seems like, c”v, Hashem played a nice joke. 
You sinned with salt, I will make you into salt! The “salt sin” 
was probably the tip of the iceberg. She probably sinned in 
many areas of hachnosas orchim, so why specifically the salt. 
It would seem that there is something deeper going on here. 
Furthermore, this pillar of salt was known for years and years 
and chazal enacted a blessing upon seeing it. Certainly, there 
is a message to be learned. In truth, the people of S’dom were 
also punished with salt. Although the pasuk here tells us of 
sulfur and fire, the pasuk in Sefer Devarim adds salt. What is 
the deal with the salt?

The pasuk tells us that Lot baked matzos for his guests. 
R’ Yitzchak [Midrash Rabbah 50:4] reads the word matzos as 
matzoos, which means a quarrel. Lot and his wife quarreled 
over salt. Lot would say “Give a bit of salt to these guests,” 
and she would reply “Do you wish to introduce also this evil 
custom to this place?” Why is salt playing such an important 

role here? R’ Yitzchak says further (51:5): When Lot brought 
the guests (angels) home, Lot’s wife went around to all the 
neighbors and said “Give me some salt for the guests.” She 
intended that they should become aware of the guests and 
take action against them [which they did]. Therefore, measure 
for measure, she became a pillar of salt. Again, what is the 
message here?

Salt plays an interesting and important role in Jewish 
life. Salt is an ingredient of the ketores (brought on the 
inner mizbei’ach). Not just salt, but melech sedomis. Melech 
Sedomis rova hakav (Kerisus 6a). Every sacrifice had salt. 
Al kol korbanchah takriv melech. Hashem made a covenant, 
bris, with the salt – bris melech. Did this bris end with the 
destruction of the Mikdash? Tosafos (Berachos 40a) tells us 
that after washing for a meal we are in danger because while 
waiting for the others, we cannot talk in learning or perform 
mitzvos. It is the bris melech that protects us. We have salt on 
the table. At the end of the meal, we wash mayim achronim 
to wash off the melech Sedomis which can blind our eyes 
(Eruvin 17b). 

Salt is a preservative and a seasoning which brings out the 
flavor of other food. Indeed, many years ago, salt was even 
a bigger industry than it is today, on account of the fact that 
everyone needed it – as a seasoning and preservative. The 
value of salt is what it does for other items. It does not fill 
us up or taste too great, but it is there for other items. When 
one brings a korban, he remembers that sin comes from being 
self-centered. Salt reminds him how to cleanse himself from 
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sin. Do not be self-centered. Think about others. Think about 
Kavod Shamayim. Today, we do not have the Beis HaMikdash, 
but we do have our table. Our table is likened to the mizbe’ach 
because we use it to help poor people. The Gemara says that 
one who sits for a while at his meal will have a long life. He 
sits for a while in order that the poor people should always feel 
comfortable coming in and joining. “Al kol korbancha takriv 
melech” means you should have salt on your personal korban 
– on your table. Having salt on your table will remind you that 
S’dom was destroyed with salt because of how they treated 
guests and strangers (Shach al HaTorah, parshas Tzav, pp. 
10-11). The message of salt, whose value is measured in how 
it helps other items, being on the table is “think of others.”

The people of S’dom were greedy and self-centered. 
Their philosophy was “she’li she’li ve’sheluch she’luch, 
what is mine is mine and what is yours is yours” (Avos ch. 
5). Indeed, the Gemara says that charging one for a benefit he 
had from you that came at no loss to yourself, is midas S’dom. 
Lot spent many years in Avrohom’s house and felt stifled. He 
moved to S’dom. In Avrohom’s house, one did not think about 
himself. It was 24-7 thinking of others and kavod Shamayim. 
Lot could not deal with that. He moved to S’dom, where he 
felt free to be self-centered. This is brought out by the Torah’s 
description of the visit to Avrohom and Lot by the “angels.” 
When they visit Avrohom, they are described as “people,” but 
when they visit Lot, they are described as “angels.” Rashi says 
that in regard to Avrohom, whose spiritual powers were great, 
they were called men, but in regard to Lot, who was not on 
that level, they were called angels. The definition of a malaach 
is “an agent.” A malaach’s existence is not for himself. He is 
created to fulfill a mission. Avrohom lived his life as a true 
agent of Hashem, totally dedicating himself to his assignment. 
He was no different than the angels. They were simply his 

peers. But in S’dom, man was completely self-centered. Lot 
had joined them because he did not wish to be on a mission. 
He thought only of himself. To him, the visitors, who were on 
a mission, were truly angels (Chumash Mesores HaRav).

When we sit down to eat, we are in danger of allowing the 
food to blind our eyes to others. We are in danger of increasing 
the physical value we assign such an activity. As a preventative 
measure, the Sages decreed that before we eat, we wash, just 
as the Kohanim washed before eating terumah. Performing 
this ritual reminds us that even the physical must take on a 
spiritual dimension. Despite this, however, our involvement 
in eating can reduce our sense of holiness to some measure. It 
can make us more self-centered and less mission oriented. To 
counter this influence, we wash away the melech sedomis – 
the salt of S’dom. We may have been a bit too occupied with 
our own pleasure. We therefore wash away this “dangerous 
salt” which blinds our eyes to the needs of others (Rav Kook, 
in Ein Eyah, vol. 1, p. 21). 

Lot’s wife was a true Sodomite. The “salt quarrel” and 
her “salt gossiping” are a symbol of her philosophy against 
thinking of others. Salt is there for others. “Do you want to 
bring this custom here also?” She told others about the guests 
by talking about salt. Her message was that her husband and 
family were getting carried away with thinking of others. She 
wished to turn “salt” – thinking of others - into “Sodomite 
salt,” a salt whose purpose is self-serving. She turned into 
salt [and the people were punished with salt] not because of a 
single incident, but because this was her philosophy. Chazal 
wanted us to get this message and they therefore enacted a 
blessing over seeing this pillar. Remember that we are here 
on a mission. Learn from Lot’s wife the dangers of being self-
centered. Help fulfill the “salt covenant” by looking outward. 

Rabbi Avraham Greenwald
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