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Parshas V"Eschanan
יֹום ֲאֶשׁר ָעַמְדָתּ ִלְפנֵי יְדָֹוד ֱאֹלֶהיָך ְבּחֵֹרב ֶבֱּאמֹר יְדָֹוד ֵאַלי ַהְקֶהל ִלי ֶאת ָהָעם ְוַאְשִׁמֵעם ֶאת ְדָּבָרי ֲאֶשׁר יְִלְמדּון ְליְִרָאה אִֹתי ָכּל 

ֵֹּער ָבֵּאׁש ַעד ֵלב ַהָשַּׁמיִם חֶשְׁך ָענָן  ַהיִָּמים ֲאֶשׁר ֵהם ַחיִּים ַעל ָהֲאָדָמה ְוֶאת ְבּנֵיֶהם יְַלֵמּדּון: ַוִתְּקְרבּון ַוַתַּעְמדּון ַתַּחת ָהָהר ְוָהָהר ב

ַוֲעָרֶפל: (דברים ד/י-יא)

"The day you stood before the Hashem your G-d at Chorev, when the Hashem said to me (Moshe), 

'Gather the people to Me that I may let them hear My words, in order that they may learn to fear Me 

as long as they live on earth, and they will teach their children.' You (Bnei Yisroel) came forward and 

stood at the foot of the mountain. The mountain was ablaze with flames to the very skies, dark with 

densest clouds."

Zera Shimshon asks what does it mean that we should 
hear the words of Hashem in order to learn to fear 
Him? This possuk implies that hearing Hashem's 
words doesn't automatically cause us to fear Hashem 
without our input. Rather it only begins a process that 
WE have to continue until we reach this fear of 
Hashem. 

On the other hand it is written in Yalkut Shemoni that 
two things actually happened when we heard Hashem 
speak at Har Sinai. Firstly, the Torah was implanted in
our hearts so deep that it would never be forgotten. 
And secondly, Rebbi Nechemia said that the yetzer 
horo fled.  

Unfortunately both of these wonders reversed when 
we asked that Moshe teach us the rest of the Torah. At 
that time we began to forget what we learn and the 

yetzer horo came back. 

This Medrash seems to contradict our possuk. This 
medrash implies that the voice of Hashem automati-
cally causes the yetzer horo to flee, independent of 
what we do. What then does it mean that we should 
hear Hashem's voice TO LEARN to fear him?.

Secondly, if fear of Hashem is an automatic outcome 
of hearing Hashem then what does the end of the pos-
suk mean that we should teach this to our children. 
How can one teach an automatic reaction?

Thirdly, what is the connection of our fear of Hashem 
to the next possuk that the mountain was ablaze?

He gives an answer based on three ideas. 

Firstly, the possuk describes Hashem to be like a fire.



"For Hashem your G-d is a consuming fire, an impas-
sioned G-d."(Devarim 4/24) 

Secondly, the yetzer horo is a descendent of the an-
cient evil serpant that caused Chava to sin and brought
evil into this world.Chazal teach us that we are not 
permitted  to drink uncovered liquids for fear that a 
poisonous snake drank from it and left over its venom.
Rambam writes (Rotzeach uShmira Nefesh 11/8) that 
there are certain exceptions of  the prohibition . One 
of them is,  "...similarly, the prohibition against drink-
ing uncovered beverages does not apply to wine, wa-
ter or milk that are hot to the extent that vapor arises 
from them...For crawling animals fear bubbles and va-
por, and will not drink from them.

In other words, snakes run away from hot items and 
consequently the yetzer horo, an offshoot of the evil 
serpent runs away from the Torah that was given on 
Har Sinai when it "was ablaze with flames to the very 
skies, dark with densest clouds."

This is the meaning of Chazal who teach us (Kidushin
30b) "I (Hashem) created the yetzer horo... and I cre-
ated Torah as its antidote. If you are engaged in 
Torah study you will not be given over into the 
hand of the yetzer horo...". The yetzer horo runs away 
from people who are connected with the Torah!

According to this Zera Shimshon explains that hearing
and connecting oneself to the Hashem's words 
automatically bring fear of Heaven like it is implied in
the ax Yalkut ax Shemoni. The meaning of our possuk,
"... let them hear My words, in order that they may 
learn to fear Me as long as they live on earth" is that 
we have to learn that this is the secret of fearing 
Hashem that we have to bring ourselves to "hear 
Hashem's words", through learning His Torah, in 
order to keep the yetzer horo away from us!

This is also an important lesson that we can teach our
children.
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 (דברים ג/כג)ָוֶאְתַחּנַן ֶאל יְדָֹוד ָּבֵעת ַהִהוא ֵלאמֹר

And he (Moshe) begged Hashem at that time...

Zera Shimshon asks, how do we understand Moshe's 
begging Hashem to enter Eretz Yisroel?
The Gemorra (Sotah 14/a) states that it was 
unquestionably NOT because he wanted to eat the 
delicious fruits of Eretz Yisroel. 
Zera Shimshon adds that it also cannot be that Moshe 
yearned for the reward of performing  the mitzvos 
connected with the Land because this was already 
promised to him.  

How then can we understand Moshe's pleading  to 
enter Eretz Yisroel?
Zera Shimshon answers in light of the Gemorra in 
Kesuvos (110/b) that says that whoever lives in Eretz 
Yisroel is as if he has a G-d and whoever dwells 
outside of the Land of Israel is as if he has no G-d. 

Meaning,  there is a certain level of closeness and 
connection to Hashem that is possible ONLY when 
one lives in Eretz Yisroel. One who lives in Chutz 

L'aretz, no matter how big a tzaddik, cannot attain this
level of closeness to Hashem. 

We also see this idea in connection with Yaakov Avinu.

In the beginning of Parshas Yayatzei (Breishis 28/20), 
when Yaakov Avinu left Eretz Yisroel to run away from
Eisav,  Hashem promised Yaakov, "I will be with you, 
I will guard you wherever you go, and I will bring you
back to this land....". Yaakov's response was that he  
made an oath to Hashem, "If Hashem will be with me 
... and I return in peace to my father's house and 
Hashem will be to me a G.d.... (then) the stone that I 
set up as a pillar be a will be a House for Hashem and 
whatever You (Hashem) will give me I will surely 
tithe it to Y.u" ....". 

In short, Yaakov replied that if Hashem will do what 
H. promised then the stone that he set to be a pillar 
will become a House for Hashem.

Zera Shimshon points out  that in Yaakov's reply  he 
added to Hashem 's promise "and I will bring you 
back to this land" "and Hashem will be to me a G.d". 



The reason for this, explains Zera Shimshon, is the 
idea we just mentioned;  whoever lives in Eretz 
Yisroel is as if he has a G-d and whoever dwells 
outside of the Land of Israel is as if he has no G-d." 
Therefore complete fulfillment of Hashem being with 
Yaakov is only when he is in Eretz Yisroel.    
According to this it is now easy to  understand why 

Moshe begged Hashem to let him  enter Eretz Yisroel. 
Although that Hashem promised Moshe the reward of 
the special mitzvos of Eretz Yisroel as if he performed 
them and he is also called Eish H'Elokim" (the man of 
G.d), still Moshe yearned for this special level of 
closeness to Hashem of  "whoever lives in Eretz 
Yisroel is as though Hashem is his G.d"
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ה ָעָׂשר יֹום ַלחֶֹדׁש ָהִראׁשֹון ִמָּמֳחַרת ַהֶּפַסח יְָצאּו ְבנֵי יְִׂשָרֵאל ְּביָד ָרָמה ְלֵעינֵי ָּכל ִמְצָריִם: ּוִמְצַריִם  ַוּיְִסעּו ֵמַרְעְמֵסס ַּבחֶֹדׁש ָהִראׁשֹון ַּבֲחִמּשָׁ
ְמַקְּבִרים ֵאת ֲאֶׁשר ִהָּכה יְדָֹוד ָּבֶהם ָּכל ְּבכֹור ּוֵבאֹלֵהיֶהם ָעָׂשה יְדָֹוד ְׁשָפִטים: (במדבר לג/ג-ד)

They journeyed from Rameses in the first month, on
"R. Eleazar said: Prayer is more effective than good
deeds. (the proof) There was no one greater in good
deeds than Moshe Rabainu, and yet he was answered
only after prrayer, as it says, 'Speak no more to Me',
and immediately afterwards, 'Go to the top of
Pisgah.'" (Brachos 32/b)

Tosfos explains that "good deeds" in this comparison 
means good deeds without prayer. In other words, R. 
Eleazar teaches us that prayer without good deeds is a
more effective way to have Hashem grant us our 
wishes than the merits of our good deeds without 
prayer.

The question arises; what is the proof from Moshe 
Rabainu that prayer by itself is greater than good 
deeds by themselves since Moshe Rabainu also 
davvened and also "there was no one greater in good 
deeds" than him? 

Zera Shimshon explains in light of Rashi who writes 
in the beginning of the parsha on the possuk "And at 
that time I beseeched Hashem (V'eschannan el 
Hashem)" that tzaddikim ask Hashem to answer their 
prayers not in the merit of their good deeds but rather 
just as a chessed and as gracious gift from Hashem. 

According to this we can now understand the proof. 

Hashem didn't want to annul H.s decree to forbid 

Moshe to enter Eretz Yisrael. H. therefore commanded
him to stop davvening and to Go to the top of the 
Pisgah and glance at Eretz Yisroel. This implies that it 
was in the merit of his prayers that he could get a 
glimpse of Eretz Yisrael and that if he would have 
continued to davven then Moshe's prayers would have 
lead to Hashem completely annulling the decree. Why,
though, even after Moshe stopped davvening didn't 
Hashem fulfill Moshe's yearning to enter Eretz Yisroel 
in the merit of his tremendous good deeds? 

From this we see that prayer (independent of good 
deeds) is more effective than good deeds! 

Zera Shimshon asks one more question. How can R. 
Eleazar bring a proof from Moshe to other people? 
Moshe asked Hashem not to take his good deeds into 
account! However, how do we learn from this that in a
situation that Hashem does take his good deeds in 
account that the good deeds are not as effective as 
prayer?

He answers that in truth we never serve Hashem in 
order to get directly rewarded for our good deeds. 
Rather we trust in Hashem that H. will reward us for 
purely serving H.m. Therefore if Moshe's good deeds 
would be as powerful as his prayers, then even though
he asked that his good deeds not be taken into 
account, the power of those good deeds would have 
caused Hashem to let Moshe into Eretz Yisroel!

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about "practical kabbolo" but asked that all
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of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for people who learn his
sefarim after he dies “... And your eyes will see children and grandchildren like the offshoots of an olive tree around your tables, wise
and understanding with houses filled with all manner of good things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the merit
of the learning Zera Shimshon’s divrai Torah, Hashem should answer her prayers and she
should quickly find her proper match along with all the other members of Clal Yisroel who are
also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
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