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An Appetising 
Meal
My teacher Rav Uziel Milevsky zt’’l, would approach every Torah 
subject with energy and excitement. As a brilliant and experienced 
mechanech, he would always push and prod his students, forcing 
us to think again and look deeper into the most basic and 
apparently obvious ideas. 

For example, in this week’s sedra, Moshe is told 
to ensure that Torah must be laid out and taught like 

“a table is set and prepared to be eaten from. “(Rashi)

Rabbi Milevsky challenged us, what can we as 
educators learn from this powerful metaphor?

1) Make Torah appetising for your students; make 
their mouths water in excited anticipation; make 
them hungry for the delicious information you are 
about to serve them. 

My wife and I were once invited to a gala dinner at 
the Mansion House with the Lord Mayor of London. 
Hermolis, the well-known kosher caterers, had 
arranged to match all the courses of the non-Jewish 
guests (our portions were considerably larger) and 
to ensure that the crockery and cutlery was the 
same as everyone else’s. As we walked into the hall 
the ambience was breath-taking, a string quartet 
was playing, and we were quite awestruck by the 
magnificence of the opulent rooms. Then we were 
ushered to our places and saw a tantalising table 
bedecked with four knives four spoons three folks 
and four classes per table setting! What’s next we 
thought? The food must be amazing! 

And that, said Rabbi Milevsky, is the job of 
the Torah educator to make each and every class 
mouth-watering exciting like a beautifully set grand 
table with hungry students ready to consume more 
knowledge. 

There is a certain etiquette required for eating 
at the Mansion House and we were advised before 
we arrived as to expected behaviour. One thing to 
consider is which knife and fork does one use for 
which course? 

The answer is pretty straightforward. You start 
with the cutlery furthest from the plate, for the first 
course and for each subsequent course you move 
further in towards the plate. This way you know what 
to use for the entree and what to use for the desert. 

2) Rabbi Milevsky taught that our students must 
be taught to differentiate between an av and a toldah 
between that which is primary and that which is 
secondary. Know what is the main course and what 
is an entree. We must make sure your pupils clearly 
understand that just like the table is set for a reason, 
so too are your classes clear, orderly, and deliciously 
tempting. 

Enjoy your meal!
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1. What Seder in Mishnayos mostly comes from Parshas Mishpatim?

         Rachel Charitable Trust    

SEDRA 
SUMMARY
Thank you to Chabad.org

Freedom
The whip beats down yet again 
but there is no pain. Life is a blur as he falls down into a heap on 
the ground. Life on the fields meant working sunrise to sunset six 
days a week and sometimes having food that was not suitable 
for an animal to eat. Plantation slaves lived in small shacks with 
a dirt floor and little or no furniture. Life on large plantations 
with a cruel overseer was oftentimes the worst. 

The Parsha starts off by giving us guidelines as 
to how one must treat their Jewish slaves and that 
you must set them free in seventh year, but in the 
event that he says “I like my master and I want to 
stay” then you drill a hole in his ear which serves 
as a reminder to the slave who stole, reminding 
him this is the ear that heard at Matan Torah not 
to steal and for the slave who sold himself it stays 
as a reminder that Hashem is his master and you 
should have no other.

As a slave you don’t get to decide what you 
want to do and when you are confined to the 
needs and wants of your master not allowing you 
to make decisions and take control of your own 
life and fulfil your purpose on this world. After the 
Emancipation Proclamation in 1863 there is no 
more slavery as we know it, but slavery is still very 
much alive conceptually and very relevant to many 
of us. We may not be enslaved to a slave master 
but so long as we are not in control of our actions 
and the ability to make our own free choices we 
are enslaved just the same, we live in a world so 
busy, addicted to technology enslaved to our bad 
habits to our fears to our instincts to our culture 
and society, who is actually in control? 

The things that distract and control us the 
most many times we brought them into our lives 

thinking they would give us more time, make 
life easier. Take the smart phone for example its 
changed the way we live with GPS, banking and 
shopping all at our finger tips, it should give us 
a lot more time for family and friends but as the 
smart phones get smarter we get tend to get 
dumber, instead of remembering information we 
remember how to find information, not only do we 
not have more time for our spouses, family and 
friends the time we had is gone as well. This is 
not limited to technology think about how much 
of the stress within our lives are related to societal 
pressure, trying to keep up with the world around 
us making sure we fit in, needing to work endless 
hours so we can live up to societal norms, we work 
so hard to provide for our families to give them the 
best only because we care but so often they get 
neglected along the way.

We need to stop and think, is this the life I want? 
Is this what will bring me happiness the success 
that I look for? And most of all, is this interfering 
with my ability to be a true oved Hashem?

Let us find the obstacles and the fears that are 
holding us back. Let us take control of the reins, 
setting us free to become bigger, greater people 
and truly make the world a better place. 

Following the revelation 
at Har Sinai, Hashem 
legislates a series of laws 

for the Bnei Yisrel. These include 

the laws of the indentured 

servant; the penalties for murder, 

kidnapping, assault and theft; 

civil laws pertaining to redress of 

damages, the granting of loans 

and the responsibilities of the 

“Four Shomrim”; and the rules 

governing the conduct of justice 

by courts of law.

Also included are laws warning 

against mistreatment of geirim; 

the observance of the Yomim 

Tovim, and the agricultural gifts 

that are to be brought to the Beis 

Hamikdash in Yerushalayim; the 

prohibition against cooking meat 

with milk. Parshas Mishpatim 

contains 53 mitzvos—23 

positive commandments and 30 

prohibitions.

Hashem promises to bring 

the Bnei Yisrael to the Holy 

Land, and warns them against 

assuming the pagan ways of its 

current inhabitants.

The Bnei Yisrael proclaim, 

“Naaseh V’Nishma - We will 

do and we will hear all that 

Hashem commands us.” Leaving 

Aharon and Chur in charge in the 

Israelite camp, Moshe ascends 

Har Sinai and remains there for 

forty days and forty nights to 

receive the Torah from Hashem.

CORRECTION AND APOLOGY
Last week’s front page article ‘Remember!’ was written by Rabbi Yossi Goldberg and not by  Rabbi Alan 

Wilkinson. We sincerely apologise to both authors for this error.
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Rabbi Yehuda  
Appelbaum
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2. When else during the year do we read from Parshas Mishpatim?
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Shevuoh in 
contemporary Beis Din 
[PART 2]

T
he biblical oath was taken with 
the expression of the Divine Name 
whilst holding a Sefer Torah. Rashi1 
comments, that because of the 

severity of such an oath, the Rabbis of his 
generation avoided these types of oath and 
replaced them with a less severe declaration 
of a penalty of a curse for swearing falsely. 
The Ritvo disagrees and said the biblical oath 
is more of a deterrent to lying and should 
therefore be used. Shulchan Oruch2 mentions 
the custom of Rashi.

The Rambam3 maintains that תשבע  ובשמו 
is a positive commandment and includes 
this mitzvah in the 613 mitzvos of the Torah. 
He considers swearing in Beis Din a great 
declaration of Kiddush Hashem. 

The Ramban4 strongly disagrees. The oath 
in Beis Din cannot possibly be a mitzvah, it 
is of a permissive nature that a respondent 
can swear. He quotes the Midrash5 that a 
thousand cities of King Yanai were destroyed 
as a consequence of taking oaths, even if no 
falsehood was incurred. There are divergent 
opinions as to the Rambam’s view when the 
shevuoh is truthful but not essential.

The consensus in the poskim is against 
the Rambam. Shulchan Oruch6 states that one 
should be careful about taking an oath, even 
a truthful one, and one which he fulfils. The 
Levush adds the punishment on King Yanai 

1 Shevuos 38b
2 Choshen Mishpot 87, 19.
3 Sefer Hamitzvos 7, also in the Yad, Hilchos Shevuos 11, 1-3. 

See also Sefer Hachinuch 435
4 Hassogos Ramban see also Ramban’s commentary on 

Chumash Devorim 6, 13, similarly Rashi Devorim 6, 13 and 
10, 20. Interestingly ובשמו תשבע occurs twice and Rambam 
includes the 2nd mention as the mitzvah, not the first.

5 Tanchuma and Midrash Rabbo parshas Mattos. 
6 Orach Chaim 156

was because they could have avoided taking 
oaths. This maybe the opinion of Rambam. 
Chasam Sofer7 quotes further sources that 
even a truthful oath is sinful. Dayan Weiss8 
expresses surprise that he does not quote 
the Rambam.

It is customary, nowadays, to avoid 
imposing or accepting shevuos from either of 
the parties. This would appear to be a takonoh 
of the Vaad HoArotzos.9

The Beis Din may exempt one of the parties 
from taking an oath, even after the din has 
been concluded, by offering peshoroh.10 

As a general rule, Botei Din will deduct a 
third from the claim in a case where the din 
is that he could take a shevuoh and win his 
claim but he is blocked from so doing because 
of the takono. Some attribute this to the ruling 
of Rav Yaakov Reisher11 that a margin of a 
third is considered to be peshoro korov ledin, 
however more than a third is too far from din 
to be considered korov ledin. 

The act of restraint in not giving a shevuoh 
is considered a greater kiddush hashem than 
giving a true shevuoh and since for hiddur 
mitzvoh one is obliged to spend a third more12, 
it is suggested that it where the claimant can 
give a shevuoh his claim should be reduced by 
a third for forgoing his shevuoh and conversely 
where the respondent could take an oath to 
exempt himself from payment he should forgo 
the shevuoh and pay a third of the claim.13

7 Shu’t Chasam Sofer Choshen Mishpot 90, quote in Pischei 
Teshuvo Choshen Mishpot 87, 22

8 Shu’t Minchas Yitzchok 4, 52
9 Shu’t Even Yekoro Choshen Mishpot 1, 6 Rav Binyomin Arye 

Weiss AB’D of Tchernovitz
10 Choshen Mishpot 12, 2
11 Shu’t Shvus Yaakov 2, 145
12 Bovo Kamma 9b
13 Shu’t Even Yekoro Ch.Mishpot 1, 6

Rav Malkiel Tannenbaum14 claims that the 
responsum of Rav Reisher is not a valid source 
as he does not mention a case of shevuoh but 
was referring generally to peshoro korov ledin.

Rav Moshe Feinstein15 writes as follows:-

“I don’t have in my possession all the writings 
of the acharonim to know clearly the custom 
of the dayanim lefasher whether to distinguish 
between swearing by the respondent or the 
claimant but I think the custom is to deduct 
a third in either case. However as there is no 
reliable source in the gemoro or early poskim it 
is not definite and it is all within the discretion 
of the dayan as he sees the case”.

Thus the adjustment of a third is clearly 
not a cast iron rule, but depending on the 
circumstances of the case either more or less 
may be deducted from the claim. 

It once happened that a trusted treasurer of 
the gemach in Shaarei Chesed, from the Porush 
family, was accused of misappropriating 
funds. The treasurer wanted to pay rather 
than give a shevuoh declaring his innocence. 
Rav Shmuel Salant zt’’l insisted that he give a 
shevuoh so that no-one should suspect that the 
accusation was valid. The treasurer reluctantly 
agreed to swear, in deference to the saintly Rav 
of Yerusholayim. 

It is reported that a false accusation was 
once levelled against the Vilna Gaon, and the 
Beis Din requested that he defend himself by 
taking an oath. The Gaon was prepared to 
undertake the shevuoh. Rav Chaim Volozhin 
explained that the Gaon was eager to fulfil the 
mitzvah of ובשמו תשבע according to the view of 
the Rambam. 

14 Shu’t Divrei Malkiel 2,133
15 Shu’t Iggros Moshe Choshen Mishpot 1, 32

This page is sponsored by Federation

Halachah

Rabbi Chaim Zundel 
Pearlman
Rabbi, Machzikei Hadath Synagogue and Rosh Beit Midrash, Hendon
The author can be contacted at czp@mailteq.com
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3. What are some of the mitzvos in Parshas Mishpatim that are relevant nowadays?

You didn’t, did you?!
I have a confession to make and it is a poignant one, because my confession is that I once 
upset the late and great Dayan Gershon Lopian zt’’l, whose yahrzeit happens to fall this 
coming week. To be entirely accurate, I should probably rephrase that. I once knowingly 
upset the late and great Dayan Lopian, with whom I was privileged to have a very close 
association over many years. And what was my iniquity, such that it caused this wise and 
gentle Torah giant to become distressed? Well (pause for effect), I helped him on with his 
coat. Yes, you did read that last bit accurately; I helped him on with his coat. 

In fact, there is a precedent for such 
an eventuality. A story is recounted of an 
occasion when the Satmar Rebbe zt’’l, Reb 
Yoilush, was leaving hospital having recovered 
from an illness. One of those present pushed 
himself forward and insisted on helping the 
Rebbe to put on his coat. The Satmar Rebbe 
told him that he did not need he man’s help, 
although in reality he did. When subsequently 
asked for an explanation, the Rebbe said that 
the individual involved was not motivated by a 
desire to help an elderly, weak Jew, but rather 
by a wish to have the mitzvah of bikur cholim. 

“I am not a cheifetz shel mitzvah”, declared 
the Rebbe.

The purpose of mentioning these 
unfathomable episodes, barring the barely 
disguised attempt to pique your interest, is 
to highlight just how difficult it can be to 
perform mitzvos bein odom lechaveiro with 
the correct intention. In seeking to perform an 
act of chessed or fulfil any of our obligations 
bein odom le’chaveiro, we must ask ourselves 
whether our perspective is to be nice to our 
fellow person purely because that reflects 
Hashem’s mitzvos, or are our actions infused 
with an additional nuance in the form of an 

outpouring of ahavas Yisroel? This latter 
approach involves making others happy in 
addition, not in contrast, to Hashem.

The Gemoro in Maseches Gittin [6b] refers 
to the three matters that were required to be 
announced in a person’s home each erev 
Shabbos. They will be familiar to us from 
Bameh Madlikin, recited either in davening 
or at the Shabbos table – issartem (has the 
necessary tithing been done?), eiravtem (has 
the eruv been set), hadliku es ha’ner – (light the 
Shabbos candles). The Gemoro records that 
Rabba bar bar Chonno emphasises that one 
must mention these things in a pleasant way 
so that people will listen. Rav Ashi states that 
he never heard that Rabba bar bar Chonno 
had said such a thing, but that he, Rav Ashi, 
always said them in a nice way, because it 
seemed logical.

The Maharsha pointedly asks what Rav Ashi 
is trying to add. Did not Rabba bar bar Chonno 
also do this for the same logical reason? The 
Maharsha opines that Rabba bar bar Chonno 
was concerned that if he did not talk nicely, 
the members of his household would be fearful 
of him, and even if they did not take care of 

these three important matters in advance of 
Shabbos, they would be untruthful about the 
situation rather than incur his displeasure. 
Then Rabba bar bar Chonno would end up 
eating food that was forbidden, carrying in 
places where he should not, and the Shabbos 
candles would be lit after shkiah. Rav Ashi 
comes to teach us that he did not contemplate 
all of these problematic ramifications, but he 
spoke pleasantly to his household because it 
is logical that this is the way one is supposed 
to talk to people, even without the calculations 
over which transgressions might be incurred. 
 
There may be a fine line of distinction between 
these two approaches, but our interaction 
with others is just as fundamental a part of 
the Torah as our engagement with Hashem. 
As we frequently recite, derocheho darchei 
no’am – its ways are ways of pleasantness, 
ve’chol nesivoseho sholom – and all its paths 
are of peace. Keeping this maxim in mind 
at all times, not just when acting bein odom 
la’Mokom may assist us to elevate our kavono 
in matters bein odom le’chaveiro, thereby 
creating an environment befitting the arrival of 
Moshiach, bimheiro beyomeinu.

Parshah

Chazan  
Michael Simon
Author of Likutei Mimini Michoel, weekly email on the Parshah and Mo'adim
The author can be contacted at shemetz.taher@gmail.com
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ANSWER FROM LAST WEEK

[Question: The first Rashi in this week’s Parsha gives us the seven 
names that Yisro was known by, one of these he shares with 
his famous son-in-law Moshe. What is their common name and 
what is the difference in the reason given to how it came about 
that they received these names?]

Chever -- The Mechilta on this week’s Parsha tells us that 
Yisro was called Chever because he was like a Chaver 
(derived from the Hebrew word friend) to Hashem 
however the Medrash Rabba Parshas Vayikro (Parsha 1:3) 
says that the derivation of Moshe’s name -Chever- is either 
based on the word Choiver Chever (a divinator) since he 
prevented punishments coming to Bnei Yisroel or from the 
word Lechaber (to join) since he joined the Bnei Yisroel to 
their Father in Shomayim. 
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Thank you to  
Boruch Kahan 
bkahan47@yahoo.co.uk

QUESTION 

A. Naaseh B. Naaseh Venishmah
Only one of the following 7 statements is true which is it?

1. Both A and B come in both Parshas Yisro and Parshas Mishpotim

2. Neither A and B come at all in Parshas Yisro and Mishpotim

3. A. only comes in Yisro B only comes in Mishpotim

4. B only comes in Yisro A only comes in Mishpotim

5. A and B come in Yisro A only comes in Mishpotim

6. B only comes in Yisro A and B comes in Mishpotim

7. A only comes in Yisro A and B comes in Mishpotim

CLUE 

Just go through both Parshios carefully.



1. Seder Nezikin that deals with damages between people.

2. On the second day of Chol Hamoed Pesach. This is the first time it 
mentions in the Torah about the three festivals.

3. Not to hit parents; to judge the four different types of people who guards 
things; not to cause any pain to any converts; to cease working on 
Shabbos; to judge a thief or damages done to people; to lend a poor man 

money; not to be involved in interest on loans; to help someone unload 
an overloaded burden; not to take bribery; not to cook milk and meat 
together.

4. The number forty symbols spiritual change. This is seen here, the 
acceptance of the spiritual Torah. The mikva that provides spiritual 
cleansing must contain forty se’ah. The time for spiritual teshuva takes 
place over forty days from Rosh Chodesh Elul until Yom Kippur.

5. The Rambam holds that magic is mere imagery while the Ramban holds 
that there is such a power as magic.

?? livingwithmitzvos.comQ
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E 4. It brings at the end of the parsha that Moshe went up to the mountain for forty days 

and nights to receive the Torah. What is the significance of the number forty?

 ANSWERS

Rabbi Shlomo Zalman Unsdorfer  זצ"ל  was a Rav and Maggid 
in Pressburg (Bratislava) before being murdered on arrival in 
Auschwitz with his wife Sheva ז"ל  in 1944. Their son Simcha 
survived and, on liberation, returned to the family home to 
find it in ruins. But he was able to salvage some of his father’s 
handwritten Shabbos drashos. This is adapted from Mishpatim.

Torah is timeless. Every parsha seems to have a message for us in the 
modern day. Some are clear to see, others are hidden in roshei teivos or gematrios. 
But sometimes it’s as easy as moving a comma.
This week’s parsha says: 

ֵמִעם  ְלָהְרגֹו ְבָעְרָמה  ֵרֵעהּו  ַעל  ִאיׁש  ָיִזד  ְוִכי 
ִמְזְּבִחי ִּתָּקֶחּנּו ָלמּות

If a man wilfully attacks another to kill 
him by cunning, you shall take him from 
my altar to his death.

In answer to the obvious question: what 
does this have to do with the ִמְזֵבַּח?  Rashi 
explains that even a Cohen found guilty of 
this may be dragged away from his duties 
in the Beis Hamikdash and put to death.

But in this Shabbos speech written 
under Nazi tyranny in the war years, Rabbi 
Shlomo Zalman HY’’D told it differently.  

Theft and killing go on in every society 
and every era. Perpetrators are caught and 
ultimately come to terms with their guilt 
and punishment. But the Nazis are different. 
They justify their killing as a divine mission 

to cleanse society of those they consider 
inferior or subhuman. They are lower even 
than Pharaoh who retorted to Moshe and 
Aharon: “Who is this G-d that I must listen 
to his voice?” Far from questioning the 
existence of Hashem, the Nazis actually 
claim they are doing His holy work.

The Gemara in Shevuos says:  כל העולם 
 the whole – 'נזדעזע כאשר אמר לא תשא את שם ה
world was shaken by the command of not 
misusing the name of Hashem. It was the 
only commandment which carried the 
warning לא ינקה – that this was a sin which 
would never be forgiven. But why so, more 
than all the other commandments? 

The answer is ְבָעְרָמה – this is the 
cunning way in which murder purports 
to be justified and blameless when it is 
carried out in the name of G-d.

And so, says Rabbi Shlomo Zalman, we 
must read the possuk differently – with an 
important comma in the middle. 

ְבָעְרָמה ֵמִעם  ְלָהְרגֹו  ֵרֵעהּו  ַעל  ִאיׁש  ָיִזד  ְוִכי 
ִמְזְּבִחי ,  ִּתָּקֶחּנּו ָלמּות

If a man wilfully attacks another to kill 
him by cunning from my altar (i.e. in My 
name) you shall take him to his death.

How prescient were these words!   
Written in the dark days of the Shoah, 
the message totally dovetails with our 
present era of radical Islamic terrorism. 
Each heinous attack is accompanied with 
the same battle cry: Allahu Akhbar!  Loud 
and clear they seek to justify their capital 
crimes ֵמִעם ִמְזְּבִחי !  

Which is why ינקה  they can never .. לא 
be forgiven.

In this world or the next!

TIME4MISHNA An international program which involves learning 4 new Mishnayos each day from Sunday to Thursday, reviewing that week's 20 Mishnayos 
on Friday, and going over the previous Masechtos on Shabbos. A time committment of just 15 mins a day, and finish Shas Mishnayos in 4 
years - having reviewed it multiple times! To Sign Up for a 15 min daily Shiur visit the website time4torah.org. 

DAILY NACH  Just a few minutes a day and finish Nach in just a year and a half! Sign Up at dailynach.com.

FridayShabbosSundayMondayTuesdayWednesdayThursday

09 February - 10כ"ד שבט February - 11כ"ה שבט February - 12כ"ו שבט February - 13כ"ז שבט February - 14כ"ח שבט February - 15כ"ט שבט February - ל' שבט

עירובין פרק ט - פסחים ח:ה - י:ה
שקלים ג:א - ג:דשקלים ב:ב - ב:השקלים א:ה - ב:אשקלים א:א - א:דפסחים י:ו - י:טפסחים פרק ב

אסתר ח'אסתר ז'אסתר ו'אסתר ה'אסתר ד'אסתר ג'אסתר ב'
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5. (22:17) We are commanded to kill wizards. Is there really such a power as magic? 

Series 1 of 4  
Charging Interest

T
his week’s Parsha is a fountain of 
knowledge – containing no less 
than 53 mitzvos: 23 positive and 
30 negative. One of those is the 

prohibition of charging interest on a loan: “If 
you lend money to my people, to the poor that 
is with you, you shall not act as a demanding 
creditor, nor shall you charge him interest.” 

The Gemara is unusually harsh with one 
who violates the prohibition against charging 
interest for a loan or debt. The Midrash states 
that when an individual is brought before the 
heavenly tribunal, he is given the opportunity 

to defend himself against the various 
charges of sins he committed, but no such 
opportunity for defence is given for the sin of 
lending money with interest (Shemos Rabbah, 
Mishpatim 14). Why is he treated so harshly? 
 
Rabbi Chaim Shmulevitz zt’’l explains that 
when one performs an act of kindness, it 
should be truly altruistic. Doing a favour for 
another whereby one stands to gain personally 
is self-deceptive. A person deludes himself 
that he is doing a great mitzvah, while in fact 
he is profiting therefrom. This self-deception 

can totally undermine one’s character. The 
ultimate of doing mitzvos without anticipating 
reward is expressed in Pirkei Avos: “Be 
like servants who serve the master without 
expectation of reward “(1:3). When a person 
lends money with interest, he considers 
himself to be a benefactor, while in fact he is 
profiting by this act.

As with many of the mitzvos, the prohibition 
against charging interest engenders within us 
an altruistic attitude that extends to all areas 
of our lives. 

YOSEL THE APIKORUS 
“If you encounter an ox of your enemy or his donkey wandering,  
you shall return it to him repeatedly.” (23:4) 

There is a great anecdote that is said in the 
name of the Chofetz Chaim. 

Once, there was a young Jew from the 
shtetl (village) who had set his heart on being 
an apikorus (atheist). He traveled to the city of 
Odessa in the hope of meeting one of his icons 

- Yosel the apikorus – a cult of personality in the 
world of atheism. On his arrival in the big city, 
he asked to be directed to the house of this 
Mr. Yosel and he soon found himself standing 
before the door of the famous man himself.

Wafting through the door came the familiar 
lilting tune of someone learning gemara.

He knocked on the door, and the tune 
abruptly stopped. “Come in!” called a voice. 
He gingerly pushed the door open, and there, 
seated in front of him, was an old Jew with a 
long flowing white beard and peyos. “Excuse 

me for disturbing you. I’m looking for Yosel 
the apikorus.” The old Jew paused, looked at 
him, and said “I am Yosel the apikorus.” “But...
but...” he sputtered, “But, but the beard, the 
peyos. The gemara!” Yosel replied to him “I’m 
an apikorus, not an am haaretz!”

Nowadays it’s difficult to find an authentic 
card-carrying atheist. They’re an endangered 
species, because most of us don’t really know 
what it is that we don’t believe in. People’s 
doubts are not based on knowledge; rather 
we have become strangers in a strange land, 
unlettered in our own heritage. We are known 
as “The People of the Book.” The problem is 
that many Jews can’t read the Book anymore, 
let alone understand it. They are like sheep 
who have strayed so far from home that they 
have forgotten that a home even exists.

Let’s go back to our verse “If you encounter 
an ox of your enemy or his donkey wandering, 
you shall return it to him repeatedly.” If the 
Torah shows such concern for the welfare of 
someone’s property, commanding us to go out 
of our way to return his animal to him even 
a hundred times over, surely all the more so 
must we be concerned to return a person to 
himself, to try and reach out to our brothers 
and sisters who have lost their identity as 
Jews, to show them the beauty and depth of 
our holy Torah.

In our times, when so many of us are like 
sheep lost in a spiritual wilderness, when we 
have no idea how to get back home, or even 
that there is a home, it is a tremendous mitzvah 
for those who can be shepherds to guide the 
lost and the bewildered on the path that leads 
home to the light of Jewish self-awareness.

Parshah

Parshah 
Halachah

Rabbi Dov Birnbaum
Rabbi of The Seed Shul, Edgware

The author can be contacted at dbirnbaum@seed.uk.net

Rabbi  
Mashiach Kelaty
Rabbi of Stanmore United Synagogue Sephardi Kehilla
The author can be contacted at rabbikelaty@gmail.com
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A
nd if the slave shall say, “I love my 
Master, my wife, and my children, I 
shall not go out free.” (Exodus 21:5)

The Torah’s way of criminal 
rehabilitation is quite different from that of 
modern societies’. Today, we take a thief and 
place him in prison, in the company of thieves, 
murderers, and more, where he learns to 
expand his horizons and commit worse crimes 
more effectively.

Not so the Jewish slave spoken about in our 
parsha. This man stole and because he had no 
money to pay for it, he was sold into slavery. 
However, the eved ivri, the Jewish slave, is more 
a slavery for the master than for the servant.

The person who buys this slave must 
provide for him better than for himself. If the 
man is married, the master must support his 
family. If there is only one pillow in the home, 
the eved gets it. The master may not give him 
demeaning or purposeless work, and the list 
goes on and on.

The idea here is that the Jewish criminal 
sees what levels of saintliness and caring for 
another may be reached, and in that atmosphere, 
the hope is that he will be affected to the point 
of rehabilitation and be able to re-join society as 
a valuable, contributory member.

However, if he says, “I love my master, my 
wife, and my children, I will not go out free,” 
then we are to take him to the doorpost and 
pierce his ear with an awl. He then remains 
in servitude forever (until the Yovel-Jubilee 
year.) The ear is pierced to point out that that 
he didn’t get the message. It was there, but he 
wasn’t listening.

But could it not be that he truly came to 
care for and appreciate his master? Perhaps 
he developed a strong emotional bond with the 
Canaanite maid he was given for a wife and the 
children he bore with her. Why should this be 
such an unexpected and denigrated response?

The key can be found in the order in which 
he states his reason for staying. Of the three 
items, the normal, natural, and proper approach 
is to love our children more than anyone else. 
(One reason is because giving causes love and 
parents primarily give to children, especially 
when they are young.) After that comes our 
spouse, and a distant third is our job. This 
servant, though, has his priorities mixed up.

First, he says, “I like my job.” It’s easy, 
comfortable, and he’s got a nice boss. Then he 
says, “I like my wife.” She makes him feel good; 
looks up to him perhaps. Lastly he mentions his 
kids. Perhaps they are cute. Either way, he is 

still thinking about himself. He has not learned 
the lesson of thinking about others and putting 
their needs before your own as his master did 
in taking him in.

Such a man must remain a slave because 
the rehabilitation failed. He didn’t learn to think 
of others and as such he might as well remain 
in a position where someone else makes his 
decisions for him. His own decisions are flawed, 
because he doesn’t understand the gravity of 
that which he chooses, nor the value of that 
which he gives up.

After delivering a shiur at Yeshivas Kol Torah, 
R’ Shlomo Zalman Auerbach z”l went to visit 
a child in the hospital. On the way, he asked 
the driver to stop at a kiosk, where he wanted 
to buy a candy bar for the boy.

Picking one up, the sage turned the snack this 
way and that, scanning the label. Seeing this, 
the driver commented, “I know that candy 
bar. It has a very good hechsher (Kosher 
certification.)” 

“Thank you, but I wasn’t looking for the 
hechsher,” said the Rav with a smile, “I want 
the boy to enjoy it, so I was looking to see if 
it tastes good!”

I
t is clear that in wider society today, 
there is very little evidence of absolute 
morality. Rules, principles and standards 
are altered at each and every changing 

whim. Politicians, academics and people of 
influence will live their lives according to their 
best interests and ambitions. If some law or 
regulation does not meet their desired ends, 
they will merely adapt the law to parallel their 
own needs. Man-made laws and convention are 
malleable depending on time and place and the 
general feelings of society. 

The parsha of Kabbalas Hatorah is divided 
into two sections. We read about Matan Torah 
in Parshas Yisro and part of Matan Torah is 
described towards the end of our sedra. In 
between we have the various laws that are 
enumerated in Mishpatim. Why would the Torah 
interrupt the story of the Divine Revelation to 
specify laws pertaining to apparently mundane 
issues such as property, slaves, animals, 
damages and moral codes?

Every mitzvah Hashem gives us has exalted 
holiness that allows one to attach to Him. 
Hashem gives us His mitzvos so that He can 

have a dwelling place in this physical world. 
Every detail of every mitzvah allows us to draw 
down the presence of Hashem. This does not 
just refer to spiritual acts that take place in shul 
and at home, rather each action we fulfil each 
and every day as we traverse this world, is a 
powerful connection to Hashem’s holiness and 
sanctity. Whether we are lending property to 
others, whether we damage somebody else’s 
property by mistake or intentionally, all these 
actions are governed by Divine law. We cannot 
merely change our minds one day and decide 
not to follow the Mishpatim because they don’t 
suit our particular situation. Every law is given 
to us from Har Sinai as a Divine imperative. 
This also means that our whole day is focused 
on Hashem and there is not a single moment 
that we lose track of our purpose in this 
world. That is why, says the Nesivos Shalom, 
that Rashi informs us that “ואלא“ is “על  מוסיף 
 just as the Aseres Hadibros are from – “ הראשונים
Har Sinai, so too, all halachos of interpersonal 
relationships are from Har Sinai and it is as if 
they are part of the Aseres Hadibros. 

Subsequently, the mishpatim are 
sandwiched between Kabbolos Hatorah. The 

entire Torah is a way for us to reach an exalted 
status. All the mishpatim are not just designs of 
man, rather they are a part of Hashem. Hence 
they are inviolable and cannot be changed 
according to our will. They are a fulfilment of 
Hashem’s desire and are a constant means for 
us to live according to His will.

After all the exciting stories of Bereishis and 
the beginning of Shemos, Parshas Mishpotim 
can be seen as the bridge between the 
establishment of the Jewish nation and the 
instituting of laws and regulations that enable 
us to live as a people. These laws may seem 
to be tedious, yet they are the backbone of our 
existence. They differentiate us from the other 
nations of the world and they are our pride and 
glory. 

May we recognise that every step we take 
and every move we make, Hashem is watching 
us, as we fulfil the numerous mishpatim that 
allow us to draw closer to Him and emulate His 
majesty.

Parshah

Parshah

Rabbi  
Jonathan Gewirtz
Author The Observant Jew, Migdal Ohr
The author can be contacted at gewirtzj@optonline.net

R’ Barry Kagan
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kagans613@googlemail.com
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A Medical Examination of Na’aseh v’Nishmah
Is there a magic formula for predicting how 

likely a surgeon is to be sued for malpractice? 
This question has plagued the minds of both 
insurance companies seeking to assess risk, as 
well as the doctors themselves to avoid lawsuits. 
Medical researcher Wendy Levinson began with 
the easy targets: credentials, experience, training. 
Strangely, the likelihood of being sued had 
nothing to do with these factors. A highly-skilled, 
top-rated surgeon was no less lawsuit-prone than 
a recent graduate with unproven abilities. And 
yet, some doctors seemed impervious to legal 
action, while others were being slapped with 
multiple claims.

 So instead of looking at CV’s, Levinson looked 
at footage. She watched dozens of hours of video 
tapes of interactions between the surgeon and the 
patient. What she found startled her. The single 
greatest predictor of a surgeon’s likelihood of being 
sued was… time. Those who spent an average 
of just three more minutes with the patient had 
virtually zero lawsuits against them; those who 
spent less had an average of two.

 In those extra minutes, Levinson recorded 
that the surgeon would address the patient’s 
emotional needs, supply extra explanations, and 
allow time for questions. The causality became 
obvious: the more the patient likes the doctor, the 
less likely the patient is to sue. More important 
than the actual expertise of a medical professional 
is his or her “bedside manner.” 

 But while this secret has been revealed 
only recently in the world of doctor-patient 
relationships, in the realm of Torah this secret 
was revealed over 3000 years ago.

 In the introduction to the Shailos and Tshuvos of 
the Beis HaLevi, the progenitor of the Soloveitchik 
family dynasty, the author examines a Gemara in 
Shabbos 88a that says that at the moment when 
the Jewish people pre-empted “na’aseh” (we 
will do) before “nishmah” (we will understand), 
600,000 ministering angels tied two crowns to each 
and every member of the Jewish people, one for 

“na’aseh” and one for “nishmah.” He notes that the 
Gemara is careful to say that this event occurred at 
the moment when the Jews pre-empted one word 
before the other. In other words, it was the reversal 
of the order that warranted the royal treatment from 
Hashem’s ministering angels.

 What, asks the Beis HaLevi, was so special 
about this verbal mix-up? He refers us to the 

Zohar’s understanding of these words. “Na’aseh” 
represented the acceptance of the yoke of mitzvos, 
whereas “nishmah” represented the mitzvah of 
the study of Torah. But Torah study is obligated 
for two reasons: one is simply so that we know 
how to perform the mitzvos themselves; but the 
second is that Torah study is an intrinsically 
important mitzvah in its own right. Thus even if a 
person theoretically were to know all the details of 
all the mitzvos, he would still be obligated to learn 
Torah simply for the sake of learning Torah. So 
which obligation were the Jews referring to when 
they said “nishmah”?

 The Beis HaLevi ties it all together. Had the 
Jewish people said “nishmah v’na’aseh,” the 
implication would have been that they were 
accepting the obligation to learn Torah (nishmah) 
merely in order to understand how to perform the 
mitzvos (na’aseh). But when they said na’aseh 
first, it was obvious that they would have to 
learn how to do the mitzvos before performing 
them. Then “nishmah” took on a necessary new 
dimension - even after all the mitzvos have been 
performed, there still remains a relationship to 
Torah for its own sake.

 According to the Zohar, the Tanya, Maharal, 
and others, the act of learning Torah for its own 
sake represents the desire for developing a 
relationship with Hashem. A person first reads a 
birthday card to find out who gave him the gift. But 
he keeps the card and reads it again because the 
card itself provides more than just information; it 
represents a relationship. Thus the “nishmah” after 
the “na’aseh” means that the Jewish people saw 
that the Torah was more than just an instruction 
manual. It was also a love letter from their Father 
in Heaven.

 When a surgeon spends those extra minutes 
with a patient, he or she is signalling to the patient 
that the relationship is not just a formal business 
exchange, where the doctor is just providing 
knowledge and expertise. Rather, the patient is a 
human, and as such the surgeon connects in a way 
that shows that the patient’s well-being is important 
to the surgeon. This effort in turn enhances the 
professional experience. So too, when we learn 
Torah with the desire not only to learn information, 
but also to connect with the One who gave that 
information, then it makes the learning itself all the 
more meaningful.

How to keep food 
hot in an oven 
over Shabbos

In this short series, we are focusing 
on the halachic possibilities for oven 
use over Shabbos. Last week we taught 
that no food can be inserted into an 
oven on Shabbos even if it is working in 
Sabbath mode. Instead, fully cooked dry 
foods may be placed on an upturned pot 
on the blech or hotplate. This week – can 
the food which was placed in the oven 
before Shabbos be returned to the oven 
on Shabbos once it has been removed?

If I take food out of the 
oven can it be returned?

Returning a hot pot to the fire on 
Shabbos is permitted under specific 
circumstances. This action is viewed in 
a more lenient light than initially placing 
food on the fire on Shabbos which 
would never be permitted. 
To be allowed to return a food to the fire, 
three conditions must be met:
1. The food must still be in your hand
2. You intended, when removing the pot 

to return it to the fire,
3. The fire is covered (e.g. you are using 

a blech or a hotplate)
According to many opinions, the 
permission to return a hot food to the 
fire is totally suspended in relation to an 
oven. No food may be returned at all to 
an oven on Shabbos. This is true even if 
the oven is operating in Sabbath mode.
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For specific shailos, send an SMS message to 
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Questions can also be directed to 
technology@federation.org.uk.
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