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It is Normal for People 
to Think Differently

Towards the end of the parsha, Moshe asks 

Hashem to appoint an appropriate successor: “May 

Hashem, G-d of the spirits of all flesh, appoint a 

man over the assembly…” [Bamidbar 26:6]. Rashi 

alludes to the Medrash Tanchuma, which comments, 

“Just as the faces of no two people are alike, so too 

the thought processes of no two people are alike – 

everyone has a mind of his own.” The Medrash 

wonders why Moshe refers to the Almighty here 

as “G-d of the spirits” (Elokei Haruchos). This is a 

very rare expression for referring to the Master of the 

Universe. What does it mean?

The Medrash explains: Moshe, as the time of his 

death approached, turned to the Al-mighty and said 

“Master of the Universe it is known and revealed 

to You that everyone has a mind of his own, with 

different wants and needs. The Jewish people need 

a new leader, but You know as well as I do that they 

are a tough crowd. They are very opinionated and 

everyone has their own perspective. They need a 

leader who can relate to every single person, to each 

individual and to his or her own way of looking 

at life.” This is why Moshe refers to G-d as Elokei 

haruchos. You, who know the spirit of every person 

and how different they each are, please appoint a 

leader who is able to deal with the different spirits 
of people.

The Medrash began by saying “Just as their faces 
are not alike (so too their opinions are not alike).” 
Reb Bunim Eiger asks – why does the Medrash 
start out like that? We all know that people do not 
look alike. Why not just come right to the point: 

“People’s opinions are different from one another; 
their perspectives are different.” Why do we need 
the preamble “Just like their faces are not alike…?”

Reb Bunim Eiger answers with a question: “Did 
it ever bother you that the person sitting next to you 
does not look like you?” Look around this room. No 
two people look the same. Does that bother anyone? 
The Gemara states that it is one of the wonders 
of creation that of all the billions of people born 
since the beginning of time, no two people look 
exactly alike. It does not bother anyone one iota. 
The Medrash is saying “It does not (and it should not) 
bother anyone that his face is not like anyone else’s 
face, so why when people think differently and look 
at life differently do people find it so bothersome?” 
Why is it that we feel ‘If you do not see it my way, 
you are an idiot?’ The Medrash is teaching that it 
should NOT bother us that people think differently 
from one another.

SOMETHING BIG IS GETTING CLOSER, YOUR HELP WILL BE NEEDED SOON!
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The Uniqueness of a Jewish 
Leader
All nations throughout history have had their leaders, whether prime ministers, presidents, 
kings, or dictators. Therefore, one could fairly ask what is unique, if anything, about the 
leaders of the Jewish Nation? 

An episode in this week’s Parshas Pinchas 
(27:15-17) seemingly provides an answer. 
Right after having been shown a panoramic 
view of the land Bnei Yisrael would soon 
enter, Moshe Rabbeinu chose to forego that 
opportune moment for davening that he too 
should enter the land. Instead, he focused his 
concern solely on the welfare of the Jewish 
People and requested that Hashem choose a 
fitting leader to succeed him. 

The phrasing of that request (elucidated 
by Rashi’s commentary) shows Moshe 
Rabbeinu’s perception of the essential 
qualities which constitute Jewish leadership. 

First, a Jewish leader must be capable 
of tolerating each person according to their 
individual way of thinking. No two people 
think exactly alike; and by definition a leader 
is constantly confronted with people opposed 
to his way of thinking. Nevertheless, the ideal 
Jewish leader not only listens to everyone with 
tolerance and patience, but relates to them 
in the unique way that they themselves will 
understand. People do not just feel he heard it. 
They feel he got it. 

Second, a Jewish leader goes out before the 
people in battle. He is not like Gentile leaders 
who sit safety in their houses and offices while 
the soldiers are the ones sent out to the perils 
of war. Rather, he acts in a manner similar 
to Moshe Rabbeinu who personally led the 
battles against Sichon and Og. 

From Moshe Rabbeinu’s perspective, the 
ideal leader is someone whose personal 
interactions with the nation demonstrate the 
highest levels of human understanding and 
courage. 

However, from Hashem’s perspective, so 
to speak, we see something different. After all, 
who, in fact, endows a leader with the wisdom 
to understand his people? Is it not Hashem? 
As it says, “[And Shlomo asked of Hashem,] 
give, therefore, Your servant an understanding 
heart to judge Your people, that I may discern 
between good and evil; for who is able to judge 
this Your great people?” (Melachim I 3:9). 
Furthermore, who, in fact, goes out to battle 
and subdue our enemies? Is that, too, not 
Hashem? “For the L-rd your G-d is He Who goes 
with you, to fight for you against your enemies, 
to save you.” (Devarim 20:4). “And it came to 
pass on that night that an angel of the L-rd went 
out and slew one hundred eighty-five thousand 
of the camp of Assyria.” (Melachim II, 19:35).

Therefore, although the qualities Moshe 
Rabbeinu sought are essential, since they are 
actually in Hashem’s control, they cannot be 
the base line criteria for appointing a leader. 
Rather, the fundamental criteria for leadership 
are those distinct qualities which are 
exclusively in the purview of human control. 
Qualities of character in their purest form, 
unadulterated by the dross of self-interest 
which potentially contaminates every human 
interaction. 

They are the qualities of character that a 
man displays while hidden from human eyes, 
alone in the desert – caring for the needs of a 
defenceless flock of goats and sheep. 

This is what Hashem searches for, and 
this is what Moshe Rabbeinu alludes to in the 
final part of his request, “and do not let the 
congregation of Hashem be like a flock without 
a shepherd.”

The Midrash (Shemos Rabba 2:2) teaches 
that before Hashem chose Moshe Rabbeinu 

and Dovid HaMelech to lead Klal Yisrael, 
He first tested them by examining how they 
treated their flocks.

What did Dovid do? When he saw the strong 
sheep pushing ahead of the weaker sheep, he 
built pens. First, he let out the lambs who, 
with their small teeth, were only able to eat 
the soft grass. Next, he let out the oldest sheep 
who, with their bigger teeth, were able to eat 
the thicker grass. Last, he let out the stronger 
young sheep who, with their powerful teeth, 
were able to dig up and eat the roots of the 
remaining hard grass. Hashem saw this and 
said, “Who is this who knows how to care for 
each sheep according to its individual strength?! 
Let him come and shepherd My People!”

Similarly, Hashem tested Moshe Rabbeinu 
when he was a shepherd for his father-in-law 
Yisro. Once a kid suddenly ran away from 
the flock. Moshe chased after it and found it 
drinking from a small brook. “I didn’t know you 
ran away because you were thirsty”, he said to 
the little goat, “You must be so tired!” He then 
put the kid on his shoulders and carried it back 
to the flock. At that moment Hashem declared, 

“You lead the flock of flesh and blood with such 
compassion! By your life, you will lead My flock, 
the People of Israel.”

It is neither successful military experience, 
nor successful political experience, nor 
successful business experience. Rather, what 
matters first, and what essentially defines the 
core character of the quintessential Jewish 
leader, is successful experience in lovingly 
caring for the needs of Klal Yisrael’s weakest 
and most vulnerable members. 

Rabbi Rosenthal can be contacted at: 
rjrosenthal2@gmail.com
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The sanctity of the Jewish home
When the Torah relates in this week’s parsha that Moshe Rabbeinu counted the Jews in the 
wilderness, it lists the head families of each tribe, who were ultimately the forbearers of the 
whole of Klal Yisroel. To each family name, the letter ה was added at the beginning of the 
name and the letter י was added at the end. Thus, the descendants of Reuven’s oldest son, 
 are referred ,פלוא ,and the descendants of his second son ,משפחת החנוכי are referred to as ,חנוך
to as משפחת הפלואי, and so on for all the other families in Klal Yisroel.

Rashi explains that Hashem added the 
letters of His Name at the beginning and end 
of each family’s name, to testify that they 
were genuine Jews. The nations of the world 
wondered if all the children born of Jewish 
mothers in Egypt were really the children of 
Jewish fathers. If the Egyptians had complete 
domination over the Jews themselves, they 
claimed, surely they must have had full control 
over the Jews’ wives too. So Hashem added 
His Name to each family to testify that none of 
them were born of Egyptian fathers. Incredibly, 
every one of the Jewish women in Egypt 
remained unviolated by the Egyptians.

Actually, there was one exception. The 
Torah tells us that there was a man travelling 
with Klal Yisroel who was born of a Jewish 
woman, but his father was Egyptian. He was 
the notorious blasphemer, as described at the 
end of Parshas Emor. Rashi there, quoting the 
medrash, tells us that his mother was the only 
one out of the whole of Klal Yisroel who was 
violated by an Egyptian. What caused this to 
happen? Rashi says that the name the Torah 
gives for her alludes to the root of her downfall. 

“Shlomis bas Divri.” She was a woman who 
spoke to all and sundry, saying “Shalom to 
you” and “Shalom to you,” to whoever she met. 
Chatting with everyone she met and being 
over familiar in an immodest manner, led her 
to disaster.

All others though, had Hashem’s Name 
added to their family name to attest that their 
children were of pure lineage.

But why did Hashem add this particular 
Name, י-ה, to all the Jewish families?

Rashi quotes the possuk in Tehillim (122): 

שבטי י-ה עדות לישראל

Klal Yisroel are referred to as שבטי י-ה, which 
is a testimony that they are all of distinguished 
Jewish lineage.

The reason for this is that, as the Gemora 
(Sotah, 17a) tells us, 

איש ואשה, זכו, שכינה ביניהם

If a husband and wife are meritorious, 
the Shechinah dwells together with them. 
Rashi there explains that Hashem’s Name is 
embedded in the Hebrew terms referring to 
man and woman, with the י in the man’s name, 
.אשה ,in the woman’s name ה and the ,איש

So, the letters of this Name of Hashem 
combine when a man and woman live together 
in holiness and purity. That is why Hashem 
added the letters of this Name to each family in 
Klal Yisroel, to testify that their children are all 
of impeccable lineage, and are worthy of the 
Divine Presence.

But that leads to another question. Why are 
the letters reversed, with a ה at the beginning 
of the name of the family and a י at the end?

The navi Yeshayahu declares:

כי בי-ה ה‘ צור עולמים (ישעיהו, כו:ד)

The gemora (Menochos, 29b) interprets this 
verse to mean, “For Hashem created worlds 
with the name י-ה.”

The gemora goes on to say that this world 
was created with the letter ה, whereas the 
World to Come was created with the letter י. 

As we saw earlier, the word אשה has 
the ה of Hashem’s Name in it, whereas the 
word איש has the letter י of the Name in it. A 
woman is more closely involved in building 
the marital home in this world, and the man 
is more closely involved in building their 
home in the Next World. It is for this reason 

that the gemora (Bava Metzia, 59a) advises 
a man to pay careful attention to his wife’s 
opinion regarding worldly matters, but for the 
husband to provide leadership when it comes 
to spiritual pursuits.

The gemora (Bava Basra, 16a) tells us that 
the only antidote to the yetzer horah, the evil 
inclination, is the Torah itself. But the mitzvah 
of learning Torah applies primarily to men. 
What remedy are women, who are not enjoined 
to learn Torah, provided with to overcome the 
yetzer horah?

R’ Yaakov Galinsky zt”l related that he once 
met R’ Wolf, the famed educator of Bnei Brak, 
coming out of the Chazon Ish’s abode, and he 
told him that he had posed just this question. 
The Chazon Ish, he said, had replied, “The 
antidote that women have to the yetzer horah 
is the mitzvah of tznius, modesty.” Modesty 
in dress, behaviour and action is a trait that 
women must acquire, perhaps more than men, 
in order to overcome the yetzer horah.

One woman in Egypt failed, by acting 
immodestly. But every single other woman 
in Klal Yisroel rose to the occasion, and thus 
Hashem testifies, by adding His Name to every 
family, that the Jewish marital home is worth 
of השכינה  ,Moreover, says R’ Galinsky .השראת 
He places the ה at the beginning, rather than 
the י, to show that is was particularly in the 
merit of the righteous women of Klal Yisroel 
that were built the foundations of the Jewish 
nation, the י-ה  And as it was then, so .שבטי 
it shall be that through the virtues of the 
righteous Jewish women we will merit the 
final redemption.

Dayan Hool can be contacted at:  
dayan.hool@federation.org.uk
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A place for everything and 
everything in its place
It goes without saying that no one is reading this modest offering by way of d’var Torah 
during either davening or leyning (please consult the nearest competent halachic authority, 
bearing in mind he may be seated behind you, for the permissibility of reading this bein gavro 
le’gavro). I would respectfully suggest, however, that you are seated as what I am about to tell 
you may be rather shocking. 

The potentially startling fact is that the 

Crown Court in England and Wales has now 

gone … wait for it, deep breath … digital. 

Or rather the court’s casefiles have (some 

of you, I know, were already imagining the 

judge materialising in court as a hologram). 

Each computerised casefile has a set of 

standardised folders into which all the relevant 

documents are uploaded by the parties and 

then one can navigate efficiently through the 

various sections of the file, effortlessly locating 

the information one requires about the case 

at any given point in the proceedings. And it 

all works really rather well. That is, of course, 

until someone does the one thing guaranteed 

to frustrate the system’s integrity. They upload 

a document to completely the wrong folder. 

Parshas Pinchas has something of a similar 

feel to it, le’havdil. It would seem reasonable 

to expect the mussaf korbonos to make their 

appearance in sefer Vayikra, where they would 

more naturally blend with the other Temple 

offerings and services, described there in 

great detail. That would appear to be a more 

obvious ‘folder’ for them. Instead, they appear 

a tad unexpectedly in our parshah, forever 

incorporated into the Torah portion bearing 

Pinchas’ name and synonymous with his 

zealous actions. There must be a reason for 

this juxtaposition.

We know that Hashem rewarded Pinchas 

according to the established formula of midah 

keneged midah - measure for measure. As a 

result of Pinchas’ risking his life to protect 

the great covenant between Hashem and Bnei 

Yisroel, Hashem bestowed upon him His brisi 

shalom – a unique ‘covenant of peace’.

According to the Yalkut Shimoni, the 

Medrash Aggadah and the Zohar haKadosh, 

to name but three, Pinchas and Eliyohu haNavi 

are one and the same. This correlation is also 

recorded independently by Targum Yonasan 

in Shemos [6:18]. Thus, it is Pinchas, in the 

guise of Eliyau, who attends every Bris Milah 

to supervise the continuity of the covenant 

within Klal Yisrael throughout the generations. 

Furthermore, it is the role of Eliyohu haNavi 

to herald the coming of Moshiach Tzidkeinu. 

Pinchas was chosen to live forever and to 

supervise Klal Yisrael through all of the trials 

and tribulations of history until the glorious 

conclusion of time, when Moshiach is revealed. 

It is for this reason that we open our doors in 

welcome to Eliyahu on the night of Pesach 

Seder, ever in the hope that our heartfelt re-

enactment of yetzias mitzrayim has provided 

us with sufficient merit to herald the arrival of 

the Final Redemption.

In truth, explains Rav Meir Horowitz shlit’’a, 

the Rebbe of Boston-Yerusholayim, all of the 

festivals throughout the Jewish year play a 

role in the annual cycle of seeking to merit 

the Final Redemption. Each individual festival 

constitutes a component of the larger process 

of hastening the Geulah Sheleima. Every 

festival has distinctive mitzvos to perform as 

well as spiritual tasks to accomplish, which 

combine to take us step by step from the abyss 

of exile to the point in time when the Beis 

HaMikdash will be rebuilt and Hashem’s glory 

will be completely restored. As a result, it is 

entirely fitting that these ‘additional’ mussaf 

korbanos, unique to each of the festivals, are 

recorded in parshas Pinchas, as it is Pinchas 

– as Eliyahu haNovi – who patiently stands by 

throughout the year, waiting eagerly alongside 

Klal Yisroel for Hashem to dispatch him on his 

final mission.

May we all be inspired by the example of 

Pinchas/Eliyahu to stand up for Torah-true 

attitudes in all aspects of our lives and to give 

of ourselves for the benefit of others and of 

the community at large. In this way, we will 

contribute immeasurably to peace, unity and 

ahavas Yisrael, which remain linchpins in 

catalysing the arrival of the Final Redemption 

and turning the period we have now entered 

mei’eivel le’yomtov – from mourning to festivity, 

with the building of the Third Beis HaMikdash, 

bimheira beyameinu. 

Chazan Simon can be contacted at:  
shemetz.taher@gmail.com
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UNDERSTANDING EACH PERSON’S 
UNIQUENESS
Bamidbar, 27:15-16: “Moshe spoke to Hashem saying, “May Hashem, G-d of the spirits of all flesh, appoint a man over 
the assembly…� 
Bamibar, 27:18: Hashem said to Moshe, “Take to yourself Yehoshua Bin Nun, a man in whom there is spirit, and lean your 
hand upon him.”
Rashi, 27:16: sv. “G-d of the spirits: For what [reason] was this said? He [Moshe] said before Him, “Ribbono Shel Olam, it is revealed 
before you the nature of each person and that they are not similar to each other – appoint a leader who can bear each person 
according to his nature.”

Rashi, 27:18, sv. In whom there is spirit: As you asked - that he can guide corresponding to the spirit of each person.

Moshe Rabbeinu, realising that he will 
not lead the people into Eretz Yisrael, asks 
Hashem to appoint a successor. In the midst 
of his request he describes Hashem in an 
unusual way; as the ‘G-d of the spirits of all 
flesh’. Rashi explains that he was alluding to 
Hashem’s ability to understand the different 
natures of every single individual, and he was 
requesting that his successor emulate this 
quality as much as possible. It is illuminating 
that of all the possible qualities required for 
leadership, Moshe seemed to consider this 
in particular as the most important. It comes 
to teach us the importance of understanding 
the different natures of people, and the 
accompanying need to treat them differently. 
This trait is not only relevant to a leader of the 
Jewish nation - it is necessary for any person 
in a position of authority over others, including 
a teacher or parent.

There are many examples of this concept; 
below we will discuss one of the less well-
known but vital applications, through a 
woman’s person account of a challenge she 
faced in her life. As a child, Rachel always 
found school very difficult, and it was 
apparent that she had some kind of learning 
disability yet the experts were unable to detect 
what it was. She had one particular teacher 
who seemed to relate to her struggles more 
than the others, and gave her extra leeway. 
On one occasion, the girl did very poorly in a 
test. Instead of berating her, the teacher gave 
her the opportunity to take the test again, but 
this time the teacher gave her significant help 
before the test. That evening, the girl worked 
very hard on the test and was happy to receive 

an 80% - not an outstanding result by any 
means, but given her natural challenges she 
felt redeemed. However, her teacher was not 
so satisfied: “Rachel, I understood why you 
did badly on the test the first time, but the 
second time I gave you so much help, you 
could easily have achieved a far higher grade 
than 80. When I was a child I also did badly 
in school until I realised that if I work harder I 
can do well; from then on I succeeded. If you 
would act the same way then you will do far 
better.” This rebuke struck Rachel very hard, 
especially since she felt that she had genuinely 
worked hard. As she grew up she came to the 
realisation that her teacher made a serious 
mistake. Up to that point she had empathised 
with Rachel because she had endured similar 
difficulties as a child, but she assumed that 
Rachel’s problems were the same as hers and 
consequently the solution would be identical 
as well. When this didn’t happen, she became 
angry at Rachel, thinking she was lazy, when 
in truth Rachel had totally different issues 
from her.

As she grew up and learnt to deal with 
her learning difficulties, Rachel felt a special 
affinity to children who had learning difficulties 
and she took a job as a teacher whose focus 
was on helping such children. There was 
one girl in the class who, like Rachel, didn’t 
seem to follow what was going on, and would 
daydream throughout class. Rachel, relating 
to these problems, tried the very teaching 
techniques that had helped her as a child 
but to her chagrin they did not work. She felt 
herself getting frustrated at the child for failing 
to respond well to her strategies.

She approached the child therapist of the 
school with her difficulties with this child and 
how her techniques had failed to help. The 
therapist told her that there are two types of 
people who often become teachers of children 
with learning difficulties; one group are those 
who always found learning easy and want to 
help those less fortunate than themselves; the 
other were people who struggled with those 
difficulties and wanted to help other children 
in similar situations. One benefit of the second 
group is that they could empathise with these 
children, however there was also a danger – 
that they expect that the child’s problems are 
the same as theirs, and that the same solutions 
should work, when that often isn’t the case. 
The therapist suggested different techniques 
to try with this girl.

This story teaches us a vital lesson: we 
learn that we are prone to expect other people 
to function in a similar way as himself; this is 
natural because the only way we know how to 
view the world is our own. Yet when we are 
in a position of authority over other people, 
whether it be our own children, students, or 
employees, it is essential to avoid this trap 
and recognise that their strengths, challenges 
and outlook are likely to be very different to 
our own, and consequently the methods that 
may have worked for us may not succeed for 
others. In this way, we can strive to somewhat 
emulate Hashem’s quality of relating to each 
individual in the way that will best bring out 
their potential.

Rabbi Gefen can be contacted at:  
gefen123@inter.net.il
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Jealousy is something we cannot live with nor without. On the one hand it rots the bones (Mishlei 
14:30) but on the other hand Chazal tells us it sustains life: “without jealousy the world could not 
stand (Medrash Shocher Tov 37:1).

Jealousy is an undoubtedly destructive character 
trait that leads to Biblical prohibitions of coveting 
and worse yet Hashem himself is referred to as “Kel 
kano” (Shemos 20:5), a jealous and vengeful G-d! 

The opening passage of this week’s parshah 
can help shed light on the nature of jealousy and 
where at times it can have a positive role to play 
in life. Pinchas is lauded for avenging Hashem’s 
dignity and awarded a medal of peace for his efforts. 
Famously, having witnessed a scene of heinous 
and blasphemous behaviour in the midst of the 
camp, Pinchas instinctively grabbed his spear and 
took it upon himself put an end to it. This act of 
courage is actually referred to as one of jealousy. We 
can understand Who Pinchas was jealous for but 
not of whom? And why is an act of vengeance or 
zealousness called jealousy?

The Ramban in Parshas Yisro (ibid.) points out 
that the arousal of Hashem’s jealousy is only ever 
in the context of idolatry (Shemos 20:3). Quoting 
the Rambam in Moreh Nevuchim, he explains 
that the act of Avodah Zara is a form of adultery 
because it involves a rejection of a sacred covenant 
and a lack of fidelity to that relationship. Whereas 
all other behaviours have a negative impact on the 
relationship, infidelity questions the very integrity 
upon which the relationship is built. In this sense 
it is more personal than anything else as it drives 
at the heart of the bond. And jealousy is the most 
personal of all human traits as the Posuk says in 
Mishlei “urekav artzamos kinah”, the rot of the very 
bones – the etzem, the self – is jealousy. Nothing 
runs deeper. For this reason, where a person does 
not have a vested interest in the matter at hand he 

feels no jealousy (as described by the Ibn Ezra in 
Shemos) which does not necessarily apply to the 
other middos such as anger or chutzpah or falsehood. 
Similarly, it is a spirit of jealousy in particular that 
inspires a husband to confirm his wife’s loyalty as 
the pasuk describing his suspicion gives it a term 
of “vekinei”. This is because, as Odom proclaimed, 
a man’s wife is his self – etzem me’atzamai, the 
very “bone of my bones”. In the words of Chazal: 
ishto kegufo, “his wife is him”. There is no one more 
personal than his wife and any challenge to the 
integrity of their relationship is thus described as the 
most personal of characteristics: jealousy.

In the case of Pinchas, his jealousy was the 
result of his total submission to his relationship with 
Hashem – his very blood burned with indignation 
at the desecration of Hashem’s name. The Gemara 
(Sanhedrin 62a) describes how Moshe Rabbenu 
told Pinchas that he had obviously received a note 
from Hashem Himself (krayna de’Igrasa) and that 
he should act upon its message. Not because that’s 
what halacha dictated at that time – on the contrary, 
the Gemara (ibid.) insists that Pinchas could have 
been killed as a Rodef (murderous pursuer) for 
what he did – but because his “etzem”, every fibre 
of his being was completely bound up in the Will of 
Hashem. For this reason we are told that “Pinchas is 
Eliyahu” (Yalkut Shimoni) because in a similar vein 
Eliyahu burned for Hashem – every cell in his body 
was concerned for nothing but the sanctification of 
Hashem’s Name – in fact his name is comprised 
of Hashem’s Name – he existed for one purpose 
and stopped at nothing to prove the point. Some 
commentaries explain his unique death – swept up 

body and soul in a whirlwind – as an indication of 
his complete acquiescence to Hashem’s command; 
his body had no other mind of its own, he was one 
with his singular purpose. Certainly, Eliyahu is the 

“malach habris”, the agent protecting the relationship 
between Klal Yisroel and their G-d, the one who 
declared “Kano kineisi laHashem”, I have acted 
jealously for the same of Hashem the G-d of Hosts 
because Bnei Yisrael have forsaken His covenant” (I 
Melachim 19:10).

These righteous and honourable personalities 
defined what it means to be a “kanai” or a zealot: 
somebody who acts jealously in order to protect and 
sanctify Hashem and his Torah. Such people are 
men of the covenant – Eliyahu the malach habris and 
his forbearer Pinchas who received the bris shalom. 
Less virtuous are those who may believe they are 
exercising “kana’in pogin bo”, (zealots taking the law 
into their own hands) but are in fact doing the exact 
opposite resulting in a total desecration of Hashem’s 
name in the process. Only someone whose sole 
motivation is the glorification of Hashem’s honour 
and the fulfilment of His Desire can dare avenge His 
glory in such a drastic fashion.

The result of Pinchas’ actions was “vateazar 
hamageifah”, the bloodshed ceased. It is our tefillah 
that the reckless behaviour of selfish zealots does 
not have the opposite effect. Rather let us merit the 
arrival of the malach habris speedily in our day who 
will put an end to our despair and usher in a new bris 
shalom, a covenant of peace.

Rabbi Silkin can be contacted at:  
rabbisilkin@chazon.org.uk
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Tzelofchad’s Daughters Of 
Continuing the Legacy

Tzelofchad of the tribe of Manasseh had 
participated in the Exodus. But because of a sin he 
committed in the wilderness he died before he could 
enter the Holy Land. 1  

He left behind no sons but only five daughters. 

Tzelofchad’s righteous daughters were 
concerned about losing their father’s promised 
portion in the Holy Land. So they approached Moshe 
and petitioned him to determine whether or not they 
were entitled to receive the inheritance. Moshe 
submitted their request to G-d, and then taught them 
the laws of inheritance: where there is no son, the 
daughters inherit their father’s portion.2

An inheritance bespeaks continuity. One 
generation passes its legacy on to the next, which 
carries it forth and augments it. Thus, one of the 
words for inheritance is “nachalah,” from the word 
nachal, “river” that flows down the stream —an 
important symbol of continuity. 

When a son inherits his father’s portion he 
becomes him. That is to say, the son automatically 
takes over his father’s place—in the Talmudic 
phrase, “the son is the knees/legs [i.e. extension] 
of his father.”3 This substitution means that no 
legal transfer of property is necessary. It is entirely 
appropriate for him to take possession of the estate. 
The inheritance of a daughter, on the other hand, 

works differently. She inherits in the capacity as 
“recipient” or “beneficiary” of her father’s estate.4  

In either case, the inheritance is passed 
onward. And most importantly, the father’s legacy 
is preserved.

The inheritance of the Israelites departing Egypt 
was the Land of Israel, “land of the living”5 which 
refers to a spiritual life and of closeness to G-d.6 
It is, in fact, the model of inheritance in the sense 
that it parallels and is compared to olam haba, “the 
world-to-come”. The land’s sanctity twins the 
holiness within the essence of every Jew whose soul 
reverberates to its innate holiness. This explains why 
the Holy Land is the Chosen People’s covenant and 
eternal heritage.7 

The continuation and perpetuation of the family 
heritage also reflects back upon the father. Through 
his daughters, Tzelofchad would inherit the land. 
And so, despite his personal failings and premature 
death, his name would not be consigned to oblivion. 
That he was deemed deserving of a portion in the 
Holy Land was itself verification that Tzelofchad had 
not forfeited his eternal connection to G-d, and his 
portion in the world-to-come, and had retained his 
affinity to holiness and to the land.8

Significantly, Tzelofchad’s daughters are 
introduced in the Torah as descendants of Yosef.9 
The daughters’ pursuit of their inheritance was a 
public affirmation of their love for the Holy Land 
in a generation when others murmured to return to 
Egypt. In this respect, they exhibited the qualities of 
their tribal progenitor. Yosef, too, displayed this love 
for the Holy Land commanding that his remains be 
transported out of Egypt in the Exodus and buried in 
the Land of Israel.10

Actually, Yosef was one whose eye simultaneously 
focused on the past and future, which is the 
prerequisite to inheritance. 

Yosef’s life – and legacy – mirrored that of his 
father,11 especially Yaakov’s affinity to holiness.12 
He carried the tradition forward into new realms—
the name Yosef itself means “augmentation”. His 
resistance of the attempted seduction by Potiphar’s 
wife was seeing the image of his righteous father 
before him, namely connecting with his prestigious 
past. He was similarly wary of the negative 
consequence of sin to preclude him from joining and 
furthering the chain of tradition, and his inclusion as 

one of the Twelve Tribes.13 Yaakov was the original 
spark—and from him, came Yosef, a flame.14 

Yosef’s legacy to link past and future generations, 
as per the symbolism of inheritance, went down to 
his descendants – Tzelofchad’s daughters. Their 
concern, like that of their ancestor, was with an 
awareness of the importance of continuity, of 
perpetuating the family tree. 

Tzelofchad’s daughters succeeded as their 
father’s name and remembrance was not lost. And 
in addition they actualized their love of the land of 
Israel, a land of spirituality and G-dliness, to receive 
their due portions.

1  Shabbos 96b records a disagreement as to whether Tzelofchad was 
the man who gathered wood on the Sabbath or one of those who 
attempted to enter the Land following the Sin of the Spies without 
permission. See also Zohar 3 157a.

2  The daughters of Tzelofchad were awarded three portions in the 
division of the Land of Israel: (1) their father Tzelofchad’s portion; 
(2) their father’s portion among the other sons of Chefer; and (3) 
the extra portion of their firstborn (Bava Basra 116b).

3  Eiruvin 70b

4  In his relationship to Moshe, Yehoshua assumed the role of the 
mekabeles, akin to the light of the moon reflecting the light of the 
sun. (See our essay on Yehoshua: The Disciple). And it was in this 
capacity of “daughter” that the Israelites settled the Promised 
Land. They worked the land within the framework of the natural 
world, where the ground is the “recipient” of the divine influence 
descending from above. 

5  Tehillim 116:9.

6  Conversely, death and sin represent detachment from G-d and 
a deviation from life itself. The land of Israel cannot tolerate sin 
(Vayikra 18:24-5 & Ramban) as it expels its sinners—e.g., the fate of 
Sedom 

7  See for example Vayikra 20:24.

8  Hence Tzelofchad’s daughters confirmed he was not amongst the 
congregation of Korach, who did not receive a portion in the land 
(Bava Basra 117b).

9  For example, see Bamidbar 27:1.

10  Bereishis 50:25 

11  See Bereishis Rabbah 84:6 which notes the many similarities 
between Yosef and Yaakov. 

12  See our essay on Yaakov: The Whole Truth.

13  Sotah 36b that Yosef was wary if he would sin, his name would not 
appear on the stones of the breastplate. See our essay on Potiphar’s 
Wife: The Temptress.

14  “For the house of Yaakov is fire and the house of Yosef is a flame” 
(Ovadiah 1:18).

NAMES  Machlah, Noah, Chaglah,  
 Milkah and Tirtzah

FATHER Tzelofchad 

ANCESTRY Tribe of Manasseh

 Â Their father died in the wilderness for his 
personal sin 

 Â Approached Moshe apropos their father’s 
inheritance of the Holy Land.

 Â Moshe presented their inquiry before G-d 
 Â G-d instructed Moshe the laws of 

inheritance: where a father has no sons, 
his portion or bequest passes to his 
daughters. 

 Â The daughters married within their 
own tribe

 Â They claimed their rightful portions upon 
entry into the land

Osher Levene can be contacted at:  
osher.levene@googlemail.com
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 ANSWERS
1. The Gemara (Sanhedrin 82b) brings six miracles while the Targum Yonasan (Balak, 25:8) brings an additional six. 

They are: Zimri did not separate from Kosbi as then Pinchas could not have killed them; Zimri did not scream out 
for help; he pierced them exactly through the place of the sin so all could see what was happening; despite their 
sheer weight they stayed on the spear; the doorway of the tent was raised so Pinchas would not need to lower the 
spear and risk them falling off; the tribe of Shimon outside were distracted and did not attack Pinchas; the spear 
extended to go through both of them and still be seen on top; Pinchas’ arm were given the strength to keep holding 
the spear upwards with all the weight; the spear did not break; the blood of the sinners did not fall down and 
dirty Pinchas’ clothes; Hashem kept them alive so as not to make Pinchas tamai, impure; the positioning of them on 
the spear was switched.

2. The general idea of how halachic wills work is that instead of the inheritance being received after death, it is given as 
a present just before death. This enables parents to apportion their inheritance as they wish.

3. Rashi (25:18) explains since Rus was to descend from Moav. The Midrash says since Moav was acting in self-defense 
while Midyan willingly entered the fray.

4. The Jews were negatively affected by contact with the non-Jewish women. Therefore they needed to do two things: 
the purpose of afflicting the Midyonim was for the Jews’ sake. It was to purge the Jews from their bad influence. Only 
once this was done then they had to prepare themselves to kill them and avenge the deaths of the Jews and this takes 
place later in Parshas Matos. (See Ohr Hachaim)

5. Rashi (26:1) brings two explanations. Ibn Ezra says to know which people were left to allocate the land of Eretz 
Yisroel to. The Alshich explains that it was to show all the Jews were meyuchasim, of good stock. Like when they 
left Mitzrayim they were counted to show that all the children were not born from adultery, so again when faced with 
the temptations of the daughters of Moav and Midyan, the Jews are counted to show they were still meyuchosim.

6. The Shach answers that this was for Moshe’s honour. Since he had davened that all the wicked people should be 
killed, it is not fitting to mention the Bn’ei Korach as having survived. Instead it is mentioned elsewhere, in Parshas 
Pinchas.

Parshah

Rabbi Dr  
Moshe Freedman
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To lead and be led
After the plague that had killed thousands of Jews as a result of their relationships with the 
Midianites, Hashem commands Moses and Elazar, the son of Aharon to take a new census 
of the Jewish people. 

Statistical measurements often have the effect of turning each human 
being into an unknown, faceless number. As with any census, a person 
included could be forgiven for feeling like another statistic. That feeling is 
an affront to our basic human needs of self-value and the sense of unique 
individuality. Therefore, when Hashem commands the census He says ‘Lift 
up the heads of the entire community of the children of Israel’. Hashem did 
not want to simply number each person. By commanding Moses and Elazar to 
lift up the heads of entire people, the census was meant to engender a feeling 
within each Jew of their importance by helping each person to recognise that 
through their unique qualities and talents, they play a critical role as part of 
the Jewish people.

Moses was so sensitive to the importance of knowing the needs of each 
individual, that when it came for Moses to pass on the mantle of leadership, 
he petitions Hashem as ‘Hashem of the spirits of all flesh’. Rashi, the famous 
11th Century French commentator explains that this refers to Hashem’s 
unique knowledge of every creation and that every human being has their 
own inimitable strengths, weaknesses and needs. One of the most important 
character traits of good leadership is not necessarily to make rousing speeches. 
After all, we learn from the very beginning that Moses found it hard to speak 
in public, so much so that he asked Hashem to appoint his brother Aharon 
to speak to Pharaoh for him. However, what is critical is a leader’s ability to 
recognise the individual qualities and needs of those whom he leads.

However, there must also be a reciprocal understanding amongst those 
who are led to recognise the distinctive qualities they possess. As part of the 
Jewish people, each one of us could feel lost among the many others in our 
community. We could be tempted to remain in the shadows concealing our 
talents. But in reality, we all have an important role to play and we are being 
unfair to ourselves and our community if we withhold the gifts we have been 
given by Hashem from benefiting others. Hashem, who is the Hashem of the 
spirits of all flesh, certainly knows just how special we are. When we read the 
command to Moses and Elazar to lift up the heads of the entire Jewish people, 
we must also hear that command ourselves. We must lift up our heads so that 
we do not remain as a mere statistic, but transform ourselves to become a vital 
component of our community through sharing our unique talents and skills 
for the benefit of our own communities and the entire Jewish people.

Shmiras HaLashon Checklist

Rabbi Freedman can be contacted at:  
rabbi.dr.moshefreedman@gmail.com
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