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Rabbi Yitzchok Adlerstein 

Machshava 
Parshas Vayeishev: A Charmed Presence(1) 
Hashem was with Yosef, and he became a successful man, and he was 
in the house of his Egyptian master….His master perceived that 
Hashem was with him, and whatever he did, Hashem made succeed in 
his hand. Yosef found favor in his eyes…he appointed him over his 
household…From the time he appointed him in his house…Hashem 
blessed the Egyptian’s house on Yosef’s account.(2) 
We have before us a rich assortment of expressions about Yosef’s 
success. They cannot, however, all be saying the same thing. Upon 
closer inspection, some of the description is puzzling. Why does the 
Torah say that Hashem was “with” Yosef, rather than directly state that 
Hashem crowned all of Yosef’s endeavors with success, or come right 
out and state – as the Torah in fact continues – that He blessed 
Potiphar’s house because of Yosef? What does the Torah add by telling 
us that “he was in the house of his Egyptian master?” Would we expect 
him to be anywhere else? It would make more sense to us if Potiphar 
first perceived that Hashem was with Yosef – therefore appointing him 
over his house – and only afterwards, when considering the results of 
the appointment, having Yosef find favor in his eyes. Instead, the 
finding favor seems to interrupt between Potiphar’s taking notice of 
Hashem being with Yosef, and acting upon it by appointing Yosef over 
his affairs! The blessing upon Potiphar’s house begins after Yosef’s 
appointment. If so, in what sense did Hashem make Yosef succeed prior 
to that point? 
We can begin solving these riddles by understanding that we have 
misunderstood just who became the successful man. A superficial 
reading tells us that it was Yosef. A more careful reading tells us that it 
was Potiphar. 
Generally, we can expect Hashem’s blessing to assist those who work 
hard at achieving their goals. Without the necessary effort, the potential 
blessing will not work. There are important exceptions for people with 
special merit. Sancherev’s hordes were miraculously defeated without 
Chizkiyahu lifting a finger. Yosef was another example. He brought 
success to the house of Potiphar without lifting a finger, even before he 
was involved in supervising Potiphar’s interests. 
Potiphar became a “successful man” simply because Yosef dwelt in his 
house. Initially, Potiphar did not have an inkling that Yosef had 
anything to do with his newfound success. He believed that Hashem 
was “with him,” i.e. with Potiphar himself. Of course, Yosef was the 
authentic “him” of that phrase. He brought blessing simply because “he 
was in the house of his Egyptian master,” even before Yosef involved 
himself directly in Potiphar’s concerns. His contribution, though, was 
so well camouflaged that Potiphar did not realize it. 
To move things along, Hashem had to perform another miracle. Yosef 
found favor in Potiphar’s eyes, leading Potiphar to appoint Yosef to a 
supervisorial position in his household. This finding of favor operated 
independently of the success Yosef’s presence contributed to 
Potiphar’s interests. After all, Potiphar attributed that success to his 
own efforts or good luck. In his mind, Yosef had done nothing to earn 
his master’s respect or confidence. Yet there was something about 
Yosef that he couldn’t quite put his finger upon that drew him close to 
Yosef, and resulted in his taking a chance with this young slave and 
placing him in a position of responsibility. 

The consequences of that appointment were overwhelming. Potiphar 
witnessed the great blessing that worked though everything that Yosef 
touched. In time, looking back upon the past, Potiphar even realized 
that Yosef had been the cause of his success during the earlier period, 
in which Yosef played no active role in overseeing his household. 
Potiphar realized that Yosef’s presence alone sufficed to bring success 
to his affairs, even before Yosef became actively involved in making 
any decisions about them. 
After his epiphany, Potiphar let out all stops. He placed all that he had 
under Yosef’s control, excepting only the bread that he ate… 
1. Based on Meleches Machsheves of R. Moshe Cheifetz (1663-1711) 
↑ 
2. Bereishis 39:2-5 ↑ 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayeishev – Vol. 13, Issue 9 
This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas Menachem Sholom ben Dovid Yehuda z”l; Tzirel bas Ezra z”l, whose yahrtzeit is on Shabbos (21 
Kislev); and Aryeh Leib ben Baruch Bendet z”l, whose yahrtzeit is on Sunday (22 Kislev); and in honor of the birthdays of Menachem Sholom ben Elazar and Elisheva, 
Menachem Sholom ben Avraham Meshulem Fishel Halevi and Shoshana Esther, and Akiva Nissan ben Chaim Eliezer Hakohen, whose birthday is on Monday (23 Kislev). 
Please have them all in mind when reading and discussing this issue, and the Torah that is learned should be a merit for them and their entire families.  Each issue of 
Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, 
please send me an email.     Wishing you all a Good Shabbos and a Lichtige Chanuka, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

 לז"נ מנחם שלום בן דוד יהודה ז"ל
 יום הולדת שמח למנחם שלום בן אלעזר
 יום הולדת שמח למנחם שלום בן אברהם משולם פישל הלוי
 לז"נ צירל בת עזרא ואריה ליב בן ברוך בענדיט הכהן ז"ל
 יום הולדת שמח לעקיבא ניסן בן חיים אליעזר הכהן

)37:1וישב יעקב בארץ מגורי אביו בארץ כנען (  
After emerging triumphant from his struggles against Lavan and Eisav, 
Yaakov returned to live in Canaan, his homeland. Rashi notes that the 
word וישב – he settled – connotes permanence, and explains that the 
Torah deliberately used this phrase to teach us that after his lengthy 
exile, Yaakov desired to settle down and live in tranquility. However, 
Hashem rejected his plan, maintaining that the tremendous reward 
waiting for the righteous in the World to Come makes it inappropriate 
for them to seek comfort in this world as well. As a result, Yaakov’s 
suffering continues with the kidnapping of his beloved son Yosef. It is 
difficult to understand the error in Yaakov’s reasoning. After the 
emotional roller coasters that he recently experienced, wasn’t he 
entitled to a bit of peace and quiet? 
Rav Shimon Sofer explains that a person who has everything he wants 
and has accomplished all his objectives will become disgusted with his 
life, for he has nothing left to achieve or look forward to. For a person 
to be happy, it is vital that he always have goals that he is striving to 
reach. Moreover, something that is attained after intense efforts and 
longing will be far more pleasurable than something that is handed to a 
person on a silver platter without him sensing its lack and desiring it. 
Rav Sofer suggests that the well-known verse in Ashrei (Tehillim 
145:16) that states פותח את ידך ומשביע לכל חי רצון, which literally means, 
“You (Hashem) open Your hand and satisfy the desire of every living 
creature,” can also be interpreted as saying, “You open Your hand and 
provide every living creature with רצון – goals and aspirations,” thereby 
giving meaning to our lives and enabling us to experience the sweet 
sense of accomplishment after we work hard and fulfill our objectives. 
With this introduction, Rav Sofer writes that Rashi’s comment about 
Yaakov can be interpreted as saying that if the righteous enjoy an 
idyllic existence in this world, with no struggles or setbacks, they will 
not be able to fully appreciate the perfection of the World to Come. To 
give them the proper reward for their righteousness, including the 
ability to fully appreciate it, Hashem causes the righteous to experience 
suffering in this world to make them yearn for tranquility. This craving 
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will maximize their pleasure and enjoyment when their goal is met and 
they experience the utopia of the World to Come. 
Extending this concept, Rav Yisroel Reisman adds that as praiseworthy 
as it is to finally reach a sought-after milestone, it is also fraught with 
danger. People spend years counting down to retirement, but the day 
they finally reach it is bittersweet, for they often discover that they no 
longer have any goals to imbue their lives with meaning. According to 
an unauthenticated story, when Alexander the Great finished 
conquering the world, he began to cry, explaining that there was 
nothing left for him to overcome, and he died shortly thereafter. 
Rav Reisman cites the Gemora’s teaching (Sanhedrin 106a) that 
wherever the word וישב appears in Tanach, it is a precursor to suffering. 
The Gemora cites three examples of this theme, one of which comes 
from the opening verse of Parshas Vayeishev, which is a prelude to the 
sale of Yosef into slavery in Egypt. What is the deeper connection 
between the word וישב and suffering? In his Derech Chaim commentary 
on Pirkei Avos (2:2), the Maharal explains that a person who relaxes 
and sits comfortably (as connoted by the term וישב), showing that he 
views himself as already complete, is spiritually lacking. This person’s 
deficiencies make him prone to sin, which is a precursor to punishment. 

)37:33חיה רעה אכלתהו (  
To convince Yaakov that Yosef had been killed, his brothers 
slaughtered a goat, dipped his special coat in the goat’s blood, and took 
it home to show it to their father. Yaakov immediately recognized the 
garment and was overwhelmed with grief at the realization that a wild 
animal had devoured his beloved Yosef and torn him to pieces. 
However, the Rogatchover Gaon ingeniously finds a deeper meaning 
in Yaakov’s words. 
The Gemora in Niddah (19b) relates a fascinating biological fact: The 
blood of a male who has not had relations before the age of 20 will be 
redder, like that of an ox, than the blood of one who has done so. 
Additionally, the Gemora in Yoma (56b) says that the blood of a goat 
is very light in color. The Rogatchover explains that when Yaakov saw 
the pale goat’s blood on the garment, which he was led to believe came 
from the 17-year-old Yosef, he was astonished to realize that it was 
much lighter in color than he would have expected. Yaakov feared that 
the light shade of Yosef’s blood revealed that he had engaged in 
immoral behavior. 
Yaakov’s concern that “a wild animal has devoured him” can also be 
interpreted as referring to the wildest animal of all, the yetzer hara (evil 
inclination), to which he suspected Yosef had fallen prey. It was 
Yaakov’s fear that he had been misled about the spiritual level of his 
beloved son that left him inconsolable. Although this was in reality not 
the case, Chazal teach (Kesuvos 62b) that the words of the righteous 
are fulfilled and accomplish even unintended consequences, and it was 
this pronouncement of Yaakov’s that caused Yosef to be tempted by 
the wife of his master Potiphar. 

)39:9ואיך אעשה הרעה הגדלה הזאת וחטאתי לאלקים (  
Rashi writes (37:2) that Yosef told Yaakov that he witnessed his 
brothers sinning by eating meat from a living animal, which is very 
difficult to understand. How can this grave accusation be reconciled 
with the elevated spiritual status of Yosef’s brothers, and if they were 
innocent, how could Yosef fabricate such egregious claims to falsely 
slander them to their father? 
The Parshas Derochim (Derech Ha’asarim 1) explains that although the 
prohibition of eating meat from a living animal applies to both Jews 
and non-Jews, there is one key difference between their pertinent laws. 
Once an animal has been ritually slaughtered, a Jew is immediately 
allowed to eat it, even if it is still convulsively moving about, but for 
non-Jews, such an animal is still legally considered alive and may not 
be consumed until it is completely dead. Yosef’s brothers maintained 
that even before the giving of the Torah, they were legally considered 
to be fully Jewish, and therefore they had no qualms about eating a 
convulsing animal. Yosef disagreed with them and argued that until the 
Torah was given, they were not yet full-fledged Jews and were still 
required to observe the stringencies of non-Jews, so he reported to 
Yaakov that his brothers were eating meat from an animal that he 
viewed as still alive. 
With this insight, the Ostrovtzer Rebbe brilliantly explains the back-
and-forth between Yosef and his master’s wife. When a non-Jewish 
man marries a non-Jewish woman, she is legally considered a married 

woman with respect to non-Jewish law, but not according to Jewish 
law. Thus, when Potiphar’s wife attempted to persuade Yosef to sin 
with her, she claimed that because he was Jewish, he should view her 
as legally unmarried and permitted to him. 
Yosef responded that his master Potiphar “has denied me nothing but 
you, for you are his wife,” which was his way of telling her that he 
maintained that prior to the giving of the Torah, he was still bound by 
the legal stringencies of non-Jews, in which case she was forbidden to 
him as a married woman. Further, were he to accept her opinion that 
she was permitted to him because he was fully Jewish, he would be 
contradicting the position he took previously vis-à-vis his brothers, in 
which case וחטאתי לאלקים – I have sinned against G-d. Yosef felt 
justified in informing Yaakov about his brothers’ “sin” of eating meat 
from an animal that he viewed as legally alive, but if he now 
contradicted himself and acted in accordance with the opinion that they 
had a legal status as full-fledged Jews, he would retroactively render 
his accusations against his brothers invalid, and for this reason he told 
his master’s wife that if he acquiesced to her position, “I have sinned 
to Hashem,” in the past tense. 
Parsha Points to Ponder (and sources which discuss them): 
1) Yaakov is associated with the attribute of truth (Micha 7:20). Where 
is his dedication to truth demonstrated in the Torah? (Tiferes Torah) 
2) Branding sinners was a medieval form of punishment. Where in 
Parshas Vayeishev was this punishment almost used? (Baal HaTurim 
and Paneiach Raza 38:24, Rav Simcha Zissel Broide quoted in M’rafsin 
Igri, Torah L’Daas) 
3) There are 12 dreams in Parshas Vayeishev. How many of them can 
you identify? (Berachos 55b, Chizkuni, Hadar Z’keinim, Amar Naka, 
Ohr HaChaim HaKadosh 41:1, Arvei Nachal, Ichud B’Chidud 5777) 
Answers to Points to Ponder: 
1) Rav Shimshon Pinkus explains that the fact that Yaakov endured 
so many trials and hardships and remained unwavering in his spiritual 
ideals demonstrated his commitment to truth and that his beliefs were 
genuine. In particular, Rashi writes (37:35) that Hashem guaranteed 
Yaakov that if none of his sons died in his lifetime, he would be spared 
from Gehinnom. For 22 years Yaakov was convinced that Yosef had 
been killed, which meant that all of his work was in vain, yet he 
persisted in his service of Hashem instead of despairing and aborting 
his efforts, again proving the truth and authenticity of his convictions. 
2) When Yehuda suspected Tamar of immoral behavior, he ordered her 
to be taken out and burned (38:24). The Baal HaTurim and Paneiach 
Raza quote Rav Yehuda HaChassid, who maintains that Yehuda did 
not plan to burn her alive and kill her, but rather to brand a mark on her 
cheek as a sign that she had engaged in forbidden relations. However, 
several commentators (Rav Yitzchok Katz (son-in-law of the 
Maharal), Rav Simcha Zissel Broide, and Torah L’Daas) point out 
that the Gemora in Sotah (10b) derives from Tamar’s willingness to be 
killed rather than shame Yehuda that a person should allow himself to 
be thrown into a fiery furnace rather than publicly embarrass another 
person. The Gemora adds that a bas kol (Heavenly voice) proclaimed 
that in the merit of Yehuda rescinding his decree and sparing Tamar 
and her two unborn sons from being burned to death, Hashem would 
similarly spare three of Yehuda’s descendants – Chanania, Mishael, 
and Azariah – from being burned alive. These statements indicate that 
Yehuda’s plan was to literally burn Tamar, not to merely brand her as 
an immoral harlot. 
3) The Chizkuni and Hadar Z’keinim explain that Yosef had not two 
dreams, but three. When he told his brothers about his dream in which 
their sheaves bowed down to his sheaf, the Torah records (37:8) that 
they hated him because of his (plural) dreams. What was the other 
dream for which they also hated him? In his commentary on the Torah, 
Rav Ovadiah Bartenura posits that Yosef’s first dream was that ten 
lights cannot extinguish one light (see Rashi Bereishis 50:21). This 
dream was Yosef’s way of informing his brothers that although they 
hated him because of the preferential treatment he received from 
Yaakov, they would not be able to eliminate him. This dream was 
fulfilled when they threw Yosef into a pit full of scorpions and snakes 
(Rashi 37:24), yet he survived. Yosef’s third dream involved the sun, 
moon, and eleven starts bowing down to him (37:9). The Arvei Nachal 
points out that Yosef told Pharaoh (41:32) that dreams that will come 
true are repeated, and he suggests that Yosef similarly dreamed each of 
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his dreams twice, for a total of six dreams. At the end of Parshas 
Vayeishev (40:5), the baker and cupbearer each had dreams. The 
Gemora teaches that in addition to their own dream, each of them also 
dreamed the interpretation of the other one’s dream. Thus, each of them 
had two dreams, which brings us up to ten. Finally, the Ohr HaChaim 
HaKadosh writes that every night for two years, beginning on his 
birthday at the end of Parshas Vayeishev (40:20) and continuing until 
his birthday two years later at the beginning of Parshas Mikeitz, 
Pharaoh had the same two dreams about seven gaunt cows eating seven 
robust cows, and seven thin stalks of grain consuming seven healthy 
stalks. Pharaoh forgot these dreams when he woke up, until the final 
night, when he remembered them. Pharaoh’s two dreams brings us to a 
total of 12 dreams in Parshas Vayeishev. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Aish.Com - Rabbi Benjamin Blech 

Winston Churchill:  
Three Definitive Ideas that Changed 
the Course of History 
A new film delves into the pivotal role the great leader played in 
stopping Hitler. 
There is a frightening realization that strikes one who watches The 
Darkest Hour, the new film about Winston Churchill’s dramatic 
appointment to become prime minister of England in 1940: there was a 
chance that Hitler would have succeeded in conquering the world and 
effectively bringing an end to Western civilization as we know it. 
In retrospect we may claim that God would never have allowed it to 
happen, that the evil which gave birth to the Holocaust would surely 
not have been permitted to triumph. But history has its share of horrors 
– and for righteousness to overcome wickedness Jewish tradition states 
that we cannot simply rely on miracles; history needs heroes for it to 
bend to the arc of justice. 
Jewish faith assures us of God’s concern for our survival. Jewish faith 
also demands we share with God the responsibility for combating evil 
and creating the possibility for the fulfillment of Isaiah’s vision of 
universal peace. 
To have been alive in 1941, as I was, was to recognize the immensity 
of the threat to civilized mankind and the Herculean effort required to 
halt what appeared to be the unstoppable forces of the Nazi Third 
Reich. To say the words or even to think the thought that Adolf Hitler 
might have become a modern-day ruler of the world is to be overcome 
with the fear of an indescribable nightmare. 
Winston Churchill played a pivotal role in preventing the nightmare 
from becoming reality and the world from turning into a living version 
of hell. 
The Darkest Hour gives us some of the historical context for the film’s 
emphasis on the period of May – June 1940. The movie’s historical 
advisor, Phil Reed, director emeritus of the Churchill War Rooms, and 
Michael Bishop, Executive Director of International Churchill Society, 
agreed that “It was the most important moment in Churchill’s life and 
career and the most important historical turning point of the 20th 
century. It was really the moment when Hitler could have won the war.” 
Churchill turned the tide. The war would drag on until 1945, but 
Hitler’s path to world domination was stopped. And while historians 
will continue to deliberate, discuss and dissect the specific ways in 
which Churchill’s leadership proved to be critical for victory, I would 
like to single out three major ideas which defined his outlook, altered 
the course of the war, and continue to serve as a powerful legacy for 
contemporary leaders as guides for our endangered generation. 
1. No Appeasement 
Churchill said, “An appeaser is one who feeds a crocodile – hoping it 
will eat him last.” 
On 30 September in 1938, British Prime Minister Neville Chamberlain 
proudly boasted of his great achievement in signing the Munich 
agreement: 
The settlement of the Czechoslovakian problem, which has now been 
achieved is, in my view, only the prelude to a larger settlement in which 

all Europe may find peace. This morning I had another talk with the 
German Chancellor, Herr Hitler, and here is the paper which bears his 
name upon it as well as mine. We regard the agreement signed last night 
and the Anglo-German Naval Agreement as symbolic of the desire of 
our two peoples never to go to war with one another again…. My good 
friends, for the second time in our history, a British Prime Minister has 
returned from Germany bringing peace with honour. I believe it is 
peace for our time. 
Chamberlain’s speech, a pathetic attempt to justify appeasement at all 
costs and to defend a policy which rewards aggressors while looking 
away from their victims, is primarily remembered for its ironic value: 
less than a year after the agreement Hitler's continued aggression and 
his invasion of Poland was followed by declarations of war on Germany 
by France and the United Kingdom. Thankfully Chamberlain was 
succeeded by Churchill – who understood that appeasing those whose 
seek your destruction makes it easier for them to achieve their goals in 
the future. 
2. Never Give In 
"This is the lesson: never give in, never give in, never, never, never, 
never – in nothing, great or small, large or petty – never give in except 
to convictions of honour and good sense. Never yield to force; never 
yield to the apparently overwhelming might of the enemy.” – Winston 
Churchill 
In perhaps Churchill’s most powerful speech he did not hide from his 
constituents that in the pursuit of the common goal for England’s peace, 
security and survival he was offering his people “blood, sweat and 
tears.” It is a truth which needs always to be reemphasized. Our ideals 
come with a price, our values at a cost. There will always be threats 
which seem insurmountable. They need to be countered with 
convictions of honor and good sense. 
Democracy today again faces severe challenges. Israel in particular 
confronts the age-old hatreds of countless enemies. Remarkably, 
Churchill chose to emphasize the very message of the forthcoming 
Hanukkah holiday – never yield to the overwhelming might of the 
enemy just as the Maccabees proved that “the few can overcome the 
many”. 
3. Courage To Fight For Your Principles 
“You have enemies? Good. It means you’ve stood up for something, 
sometime in your life.” 
All too often we define ourselves by our friends. Perhaps far more 
significant is the recognition and acknowledgment of our enemies. 
America has enemies – because the American way of life esteems 
democratic values which threaten cultures of discrimination and 
countries of fascism and dictatorship. Jews have enemies – because 
anti-Semitism is all too fashionable as scapegoat for political and 
religious injustices. A life of principle calls for courage to speak out not 
only for the good but also against the evil, to appreciate your friends 
but also to condemn your enemies. 
On one of Churchill’s last visits to the United States he was asked by a 
reporter what it was that first led him into politics. Without hesitation 
came the answer: “Ambition.” “And what, sir,” the reporter continued, 
“kept you there all these years?” Without a beat Churchill answered 
“Anger!” 
Ambition was certainly an important motivation for Churchill to enter 
politics. However to endure all the difficulties of leadership, the 
personal attacks, the demanding decisions, the sleepless nights and the 
unending stress, there was a more profound motive: anger at those who 
saw nothing wrong in appeasing the Hitlers of the world instead of 
opposing them; anger at those who idolized barbarism and idealized 
racism; anger at the inhuman cruelty and tyranny of Bolshevism and 
Nazi-ism; and anger at those who felt content to remain mere spectators 
of history, no matter how criminal its direction, rather than becoming 
involved in shaping its destiny toward the good and the righteous. 
Of course Churchill had his faults. Historians have not overlooked his 
personal failings. But what makes this film so necessary and the 
overview of his world outlook so necessary is that it reminds us how 
much the world today needs leadership – leadership of courage, 
leadership of strength, and most important of all leadership of wisdom. 
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayeishev – “Believe It Or Not” 
After Yosef interpreted the dream of the Sar Hamashkim (Paroh’s 
butler), Yosef requested that he intercede with Paroh on his behalf. 
Yosef hoped that this would result in his being freed from the dungeon 
in which he was confined by his master, Potifar. However, his request 
was completely forgotten by the Sar Hamashkim, and he remained in 
the dungeon for two more years. 
The Medrash (Bereishis Rabba 89:3) comments that Yosef erred by 
putting his faith in the Sar Hamashkim, citing the pasuk in Tehillim 
(40:5): “Praiseworthy is the man who has placed his trust in Hashem 
and did turn to the arrogant.” “Praiseworthy is the man who has placed 
his trust in Hashem” refers to Yosef, “and did not turn to the arrogant” 
also refers to Yosef who turned to the Sar Hamashkim to help him. 
Because Yosef asked the Sar Hamashkim, “Remember me [to Paroh]” 
two years were added to his incarceration. The Medrash appears to be 
self-contradictory. First it extols Yosef as one who trusts in Hashem 
and then it asserts that he was punished for turning to the Sar 
Hamashkim to help secure his release. This implies that Yosef lacked 
bitachon by relying on the Sar Hamashkim instead of placing his trust 
in Hashem. Did he have true bitachon or did he not? 
The Bais Halevy explains that when it comes to bitachon it is not all or 
nothing. Each person may have his own level of bitachon which 
depends on how much he truly believes that everything is controlled by 
Hashem. The more bitachon a person has, the less hishtadlus – personal 
effort – he needs to extend, the less bitachon one has, the more 
hishtadlus he needs to extend. Yosef was a man with great bitachon. 
He always attributed all his talents and success to Hashem. Therefore, 
the Medrash appropriately applies the pasuk, “Praiseworthy is the man 
who placed his trust in Hashem” to Yosef. According to his level of 
bitachon, Yosef should not have relied on an arrogant Egyptian to help 
obtain his freedom. For Yosef, the appropriate course to take was to 
pray to Hashem and rely solely on Him. 
The Bais Halevy explains that Hashem responds to each person 
according to his level of bitachon. When Yosef acted out of character 
and relied on the Sar Hamashkim, Hashem decreed that he would have 
to wait two more years until the Sar Hamashkim would follow through 
on Yosef’s request. 
The Alshich HaKadosh once delivered an inspiring discourse on 
bitachon, assuring his audience that if they had true bitachon they could 
sit and learn all day, and Hashem would provide their entire parnassah. 
A wagon driver who attended the lecture went home and told his wife 
that he did not need to work anymore. The Alshich had assured him 
that he could stay home and study Torah and recite Tehillim and 
Hashem would provide for them. When they ran out of food, he sold 
his wagon and donkey to a local miner. One day when the miner was 
working in his gold mine, the mine collapsed and he was killed. The 
donkey, which was hitched to a wagon full of gold, decided to return to 
his old master. The wagon driver now had enough money to last a 
lifetime. 
The students of the Alshich came to the Alshich to complain. How is it 
possible that they had tried the same thing as the wagon driver and it 
didn’t work for them, and yet it worked for him. The Alshich responded 
succinctly, “The simple wagon driver really believed it with all his 
heart. You scholars who are accustomed to dealing with everything 
“rationally”, lack that emunah peshutah – simple innocent trust in 
Hashem.” 
While none of us are on the level of Yosef or the simple wagon driver 
nor of the caliber of the Alshich’s students, we must try to reinforce our 
own emunah peshutah acknowledging that everything really is in the 
hands of Hashem. Thereby we will grow in our level of bitachon. Here 
is one way to begin this process. When a problem arises, before 
pursuing conventional remedies or cures, we should turn first to 

Hashem with a sincere tefilla for His assistance. He is waiting to hear 
from us! 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Parshas Vayeishev - A Shli'ach Mitzvah 
Vol. 25 No. 9 
When Yosef went to enquire after his brothers’ well-being, he was 
performing a mitzvah, not just a mitzvah, but that of honouring his 
father, whose command he was obeying, for which the Torah prescribes 
long life. That being the case, he was assured, writes the Ohr 
ha’Chayim Ha’Kodosh, that he would return safely to his father. 
The difficulty therefore arises, that since Yosef had the protection of 
the mitzvah, both on the way there and on the way back (seeing that 
Ya’akov Ovinu had told him “and return me word”), how did the 
brothers succeed in overpowering Yosef and selling him to slavery in 
Egypt? The Gemara in Kiddushin, asks the identical question with 
reference to the boy who, whilst in the process of performing the very 
two mitzvos for which the Torah explicitly prescribes long-life (he was 
obeying his father’s orders to fetch some eggs from a bird’s nest, and 
had first sent the mother bird away), fell off a ladder and died. The 
Gemara there answers that the boy had forfeited his own life by 
harboring thoughts of idolatry – a sin in itself, which has the power to 
negate any other mitzvah being fulfilled simultaneously. Consequently, 
the two mitzvos that he had fulfilled were powerless to protect him. But 
it is most unlikely that the great tzadik Yosef was guilty of such a sin. 
To make matters worse, we must bear in mind that Ya’akov 
accompanied Yosef on part of his journey (see Seforno and Ba’al 
Ha’turim on pasuk 37:14). And Chazal have taught us that someone 
who is accompanied on the first leg of his journey, will come to no 
harm. 
The Ohr ha’Chayim himself, in his second answer, points out that 
Ya’akov sent Yosef to Sh’chem – and that that was where he wanted 
his son to meet his brothers. His mention of Sh’chem was not, as Yosef 
believed, simply Ya’akov’s directions as to where he would find them, 
but, as with so many other deeds and actions of our forefathers, it came 
in the form of ‘the actions of the fathers are an omen for the children’. 
It was specifically Sh’chem, and his intention, it appears, was to 
prepare for some future event that would take place there. 
Consequently, upon discovering that his brothers were not there, Yosef 
was exempt from further pursuing the mitzvah, and should have 
returned home. Going from there to Doson was performed on his own 
initiative, and was not subject to the protection which the mitzvah 
would have afforded him. 
The Ohr ha’Chayim’s answer dispenses with the first question, but 
what do we do with the second? For, when all’s said and done, Ya’akov 
Ovinu did accompany Yoself on part of his journey, so why didn’t that 
merit protect him from his brothers’ evil attack? 
To answer the above questions, we must ask ourselves whether the 
brothers’ plan really succeeded. Initially, they aimed at killing him, 
since that would have negated all of Yosef’s intentions of wresting the 
reigns of leadership from Yehudah. They then commuted the sentence 
to selling him into slavery – for, in that way, his plans would be 
rendered equally ineffective. A man who lives under total subjugation, 
they figured, will soon stop dreaming of rulership. But did they really 
succeed? 
Yosef’s position, even when he suffered his most bitter experiences, 
can hardly be described as subjugation. From the moment he arrived in 
Egypt, he enjoyed positions of responsibility and leadership: first, the 
complete running of Potifera’s large estate was placed in his hands; 
then he was put in charge of all the royal prisoners; and finally he 
became, as viceroy of Egypt, one of the most powerful men – ever. It 
seems, if anything, that far from selling him into eternal slavery, the 
brothers merely sparked off a series of events, which ultimately led to 
the very conclusion that they were trying to prevent – Yosef’s 
sovereignty. 
No, that hardly constitutes success on their part. So, if one asks, why 
didn’t the mitzvah of honouring his father, or at least of him being 
accompanied by his father, protect Yosef from his brothers’ plans, the 
answer is that it did! Not only did Yosef not become a slave, but he 
ruled right from the start, and continued to go from strength to strength, 
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until both of his prophetic dreams came true. His dreams prevailed, his 
brothers’ plans did not! 
That is what the Ba’al Ha’turim means when he writes that, by saying 
“And return to me word” (of how your brothers are getting on), 
Ya’akov Ovinu was actually prophesying that Yosef would return. And 
that is what the Ohr ha’Chayim means when he writes (in his first 
answer) that harm that turns out to be good and advantageous is not 
called ‘harm’. Yosef was not – could not – come to any harm, because 
“emissaries of mitzvah cannot come to grief”!! 
Parshah Pearls 
(Adapted from the Torah Temimah) 
No Favouritism 
The Gemara in Shabbos quotes Rav, who warns parents not to favour 
one son over the others. Ya’akov did that, when he made Yosef a 
special woolen shirt, and see what it caused! As a result, the brothers 
became jealous of him, and their jealousy led to Golus Mitzrayim. 
The Rambam, in Hilchos Nachalos, writes that a father should not give 
one of his sons preferential treatment in his lifetime, from which we 
can imply that on his deathbed, this is permitted. (The Tur, writes the 
Torah Temimah, does not differentiate.) 
The Torah Temimah suggests that the Rambam’s source for this is 
probably the Torah’s direct concession for a father to distribute his 
estate among his sons as he sees fit (with the exception of the firstborn, 
to whom he is obligated to leave an extra portion). And he goes on to 
connect the reason for this to the ‘mitzvah to fulfil the words of the 
deceased’. In that case, he explains, the other sons will not fight over 
the inheritance, since that is not what their father ordered. 
A strange answer! 
Perhaps one can give a different reason for the Rambam’s ruling. The 
Gemara in Megillah (16b) asks how Yosef, the very one who suffered 
as a result of his father’s favouritism, could later be guilty of the same 
‘mistake’, by giving all the brothers a new suit, and Binyomin, five ? 
And the Gemara answers that here is different, since the five sets of 
clothing were a hint to Binyomin that Mordechai, who would go out 
with five robes, was destined to descend from him. 
From there we see that, when there is good reason for the extra gift, 
then it is permitted to give the one more than the other. 
Chazal have taught us that a person should not rebuke his children until 
he is on his death-bed (see Rashi Devorim 1:1) because then they will 
take him more seriously. People tend to take the words of a dying man 
seriously, and not query his motives, because they know that what he 
says then is said with much forethought and deliberation, and above all, 
because his decisions then are objective, rather than subjective. 
That is why the Torah displays no objection to a man leaving a will, 
distributing his estate as he sees fit, in the knowledge that the children 
will respect his wishes - and that is why the Rambam rules accordingly. 
But There Were Snakes and Scorpions 
Had the brothers known that the pit from which they had just pulled 
Yosef, contained snakes and scorpions, they would have been 
convinced that he was innocent. See the awe which gripped even the 
wicked Nevuchadnetzar when Chananyoh, Mishoel and Azaryoh 
stepped out of the furnace unscathed, and the esteem in which he then 
held them! How much more so would those outstanding tzadikim have 
acknowledged Yosef’s righteousness and bowed to the will of G-d, who 
was protecting His beloved one! 
But they did not know! Nor is it likely that Reuven would have known 
this, since his intention in throwing Yosef into the pit, was in order to 
save him from the brothers, as the Torah itself testifies. 
So writes the Torah Temimah, adding that it was not even possible for 
them to have known what lay at the bottom of the pit. Why not? 
Because the Torah uses the term “va’yashlichu” – and according to the 
commentary in Maseches Tomid, whenever the term ‘hashlochoh’ is 
used, it refers to a minimum of 20 amos distance which, when speaking 
of heights, (and how much more so of depths) is not easily discernable. 
So, since the pit was twenty amos deep, there is no way that they could 
have seen the snakes and the scorpions lurking there. 
This also explains, writes the Torah Temimah, why the Gemoro in 
Shabbos (22a) places the fact that the pit contained snakes and 
scorpions right next to the fact that a Menorah which is placed at a 
height of above twenty amos from ground level, is not kosher. (Besides 
the fact that both were said by the same Amora), it is to tell us that the 

pit into which they threw Yosef was also twenty amos deep, which 
would, in turn, explain why they failed to react to the snakes and 
scorpions – for the simple reason that they could not see them and were 
unaware of their existence. 
What a Miracle! 
The Gemara in Yevomos (121a) states that, if someone falls into a 
lion’s den, witnesses’ testimony will not suffice to permit his wife to 
get married. On the other hand, if they testify that he fell into a snake-
pit, she is permitted to marry, because his chances of survival are nil. 
Snakes and scorpions, it appears, will attack when disturbed, whereas 
lions will only react if they are hungry. Consequently, the witnesses 
cannot say with certainty that the man is dead. 
There is no doubt that had the brothers been aware of the fact that there 
were snakes and scorpions in the pit, they would have acknowledged 
Yosef’s greatness and bowed to the will of Hashem. 
This issue is sponsored l'iluy Nishmas ר' מרדכי בן יצחק ז"ל whose Yohrzeit 
falls on ב' טבת ת.נ.צ.ב.ה. 
Vol. 25 Chanukah Supplement 
The Body and the Soul 
Chanukah, as we know, is a very spiritual Yom-tov, which we celebrate 
by lighting the Menorah, and by reciting Hallel and offering thanks to 
Hashem, whereas Purim is basically a physical one, which we celebrate 
by eating, drinking and merrymaking. 
We have in the past discussed this point, explaining how it followed a 
sequence of events – beginning with the sin, continuing with the threat 
and the style of response that followed. 
The Chanukah story began with a laxness in the avodah in the Beis 
ha’Mikdash (and probably in their hearts), so G-d sent the Greeks to 
shake the foundation of avodah (their souls, and not their bodies, which 
were not threatened). Consequently, they retaliated by defending the 
Torah which was given to us to guard, and the victory culminated in 
the miracle of the lights – “because mitzvah is a lamp and Torah, light” 
(Mishlei 6:23). 
Purim, on the other hand, began with the Jews’ participation in 
Achashveirosh’s feast. They indulged their bodies, so their bodies were 
threatened – when Achashveirosh and Haman planned to kill all the 
Jews. When the Jews are threatened, it is G-d who “does not slumber 
or sleep, the Guardian of Yisrael” (Tehilim 121:4) – but only after 
Yisrael had repented on their sin by fasting for three days. Yisrael did 
not attack (though they did defend themselves when attacked). 
Following such a sequence of events, it becomes clear as to why the 
celebrations on Chanukah are of a spiritual nature, allowing the Soul to 
express its gratitude to Hashem for its salvation, whilst on Purim, it is 
the body which rejoices over its deliverance. 
We might perhaps, add another reason as to why the Chashmono’im 
chose primarily to attack the Greeks, whereas Mordechai and Esther 
preferred to fast. 
A Jew faces many challenges in life. However, he must know, that first 
and foremost, he is obligated to fight his Yeitzer ha’Ra. In effect, this 
means that, whenever the Yeitzer ha’Ra orders him to turn right, then 
he must turn left and when he tells him to walk, he has to run. True, it 
is not always easy to tell whether it is the Yeitzer-tov or the Yeitzer 
ha’Ra who is issuing the instructions, but that in itself, is part of the 
challenge, to get to recognize who the silent voice is. 
Now someone whose life is threatened, tends naturally to want to 
defend himself – as a matter of self-esteem and pride, to demonstrate 
that he is capable of looking after himself. This is not however, the case, 
when his enemies attack his religion. There, he feels that G-d can (and 
will) defend it Himself, even going so far as to justify himself for 
succumbing to the threat, by quoting the principle that life-danger takes 
precedence over everything else. 
It is hardly surprising therefore, that the Chashmono’im opted to work 
on their midos and to overcome the natural tendency of non-retaliation 
by attacking the Greeks, whilst Mordechai and Esther supressed the 
urge to go out and fight by remaining in Shushan, doing teshuvah and 
allowing G-d to take over. 
Chanukah 
Why does Chanukah Last Eight Days? 
On the famoוs kashyo of the Beis Yosef – there was certainly sufficient 
oil to burn for one night, so why do we kindle lights on the first night 
of Chanukah? 
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The question is based on the text of the Gemara (Shabbos 21b), which 
writes explicitly that the bottle of oil that they found contained 
sufficient oil for one day. Naturally, according to that text, the question 
falls away. 
The She’iltos however, had a slightly different text, according to which 
there was not even sufficient oil to burn for one day. Naturally, 
according to that text, the question falls away. 
Others answer the question like this. It is well-known that G-d does not 
perform a miracle with nothing. There has to be something there for the 
miracle to take effect. Consequently, the bottle of oil that they 
discovered – the fact that they found any oil at all, still intact with the 
Kohen Godol’s seal, in itself a miracle – was that “something”, which 
enabled the miracle to be performed for the following seven days. 
And yet a third answer ascribes the miracle not so much to the finding 
or burning of the oil itself, but to the fact that, although they kindled it 
in the courtyard (the Chatzer) of the Beis ha’Mikdash, as we testify in 
“Al ha’Nissim”, the lights burned for eight days without being 
extinguished – despite the fact that the courtyard was uncovered and it 
was the height of winter. Neither the wind nor the rain were able to 
extinguish the lights of the Menorah. 
Chazal also wished to include in the mitzvah a hint to the bris milah, 
which had been abolished, but which they had bravely carried out with 
the direst of consequences. Consequently they instituted a Yom-tov of 
eight days. 
The Torah prohibits making a replica of the seven-branch Menorah out 
of metal. On the other hand, it is a mitzvah to buy a metal Menorah for 
Chanukah, particularly of silver. This is in order, since the Chanukah 
Menorah consists of eight branches, and not seven. Imagine how 
problematic it would have been had Chazal instituted seven days 
Chanukah. Is that maybe, why they made Chanukah eight days and not 
seven? 
Why Did the Miracle Last Eight Days? 
"Why was it necessary for the oil to burn for eight days?" asks the 
Besomim Rosh. 
He replies, because they were all te'mei'ei meis and the purification of 
a tomei meis lasts seven days, since he needs to be sprinkled with the 
ashes of the Poroh Adumoh on the third and seventh day. They then 
required one extra day to produce pure olive oil. 
The Ran writes that they actually had pure olive oil, but that it was four 
days' journey away. They therefore needed four days to fetch it and four 
days for the return journey. 
Tum’ah Hutrah Be’Tzibur 
"What is the problem with tum'ah?" the Meforshim ask. We have a 
principle 'Tum'ah hutrah be'tzibur' (Pesochim 77a). In other words, it is 
only individuals who cannot do the avodah in the Beis ha'Mikdash 
when they are tomei. But when the whole community is tomei, then 
they may proceed with the avodah as usual. In this case, it was the 
whole community who were tomei – at least, the community of 
Kohanim, who were responsible to light the Menorah each day – so 
why could they not use tomei oil or just kindle be'tumah? 
True, 'tum'ah hutra be'tzibur' they answer, but here they were 
inaugurating the Beis ha'Mikdash which, due to the decrees of the 
Greeks, had been in misuse for a long time. And an inauguration must 
be done in the best possible manner. Certainly, if a miracle had not 
occurred, they would have kindled the Menorah be'tum'ah, but now that 
G-d did perform a miracle, they were able to perform the mitzvah 
be'hidur. 
And this explains why on Chanukah, unlike with any other mitzvah, 
Chazal have given us the option of performing the mitzvah like the 
"mehadrin" (i.e. that each member of the family lights, instead of only 
the head of the family), or even "like the mehadrin min ha'mehadrin" 
(i.e. that one kindles one additional light each night of Chanukah, 
instead of one every night). 
Why No Sfeika de’Yoma? 
Why do people in Chutz lo’Oretz not keep nine days because of Sfeika 
d’Yoma, like they do on the Shalosh Regolim? It would also create a 
problem for these people who add one light each night, like the 
‘mehadrin’. 
The Besomim Rosh gives three answers to this question. 

1. Since Chanukah is only mi’d’Rabbonon, Chazal did not trouble them 
to do so. (The same answer is given as to why there is no Sfeika 
de’Yoma by the mitzvah of Sefiras ha’Omer.) 
2. They wanted to incorporate a hint to the mitzvah of milah, which had 
been stopped by the Greeks, in the Yom-tov of Chanukah. So they 
instituted eight days, not nine. 
3. The way we kindle the lights is a clear indication that Chazal wanted 
us to be fully aware of exactly how long the miracle lasted. To light for 
nine days would obviously have defeated this purpose. A similar 
answer is given to explain why we do not count the Sefiras ha’Omer 
b’Sfeika de’Yoma. The very object of counting is to clarify which day 
one is holding; to count two days be’sofeik would defeat that purpose. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@torahinaction.com 
http://www.shemayisrael.co.il http://www.torahinaction.com Jerusalem, Israel  
 

Rabbi Yissocher Frand 

RavFrand 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: ##1011 – Davening with a Minyan on 
Chanukah vs Lighting On Time. Good Shabbos! 
Parshas Vayeshev: No Good Guys and Bad Guys Here 
The Yeshiva in Volozhin was known as the “mother of all Lithuanian 
Yeshivas.” There was a period in time when there was a question 
regarding who should head the yeshiva. The two candidates for the 
position were Rav Naftali Tzvi Yehudah Berlin (the Netzi”v) and Rabbi 
Yosef Dov haLevi Soloveitchik (the Bais HaLevi). This was such a 
world class issue, that it was taken before a Beis Din of three 
distinguished Rabbanim. 
One of the members of the panel, after hearing both sides of the 
argument, noted: “It is Parshas Vayeshev this week.” The other 
members of the panel looked at him incredulously, because in fact it 
was not Parshas Vayeshev that week! 
He explained himself: Throughout the first eight parshios of Sefer 
Bereshis, whenever I speak about the parsha, I am able to speak about 
the hero and the villain of the parsha. In Bereshis, it is Adam against 
the Snake, in Noach, it is Noach against the Generation of the Flood, in 
Lech Lecha, it is Avraham against Lot. In Vayera, it is Yitzchak against 
Yishmael. In Chayei Sara, it is Avraham against Ephron. In Toldos, it 
is Yitzchak against Avimelech. In Vayeitzei, it is Yaakov against 
Lavan. Finally, in Vayishlach, it is Yaakov against Eisav. In each 
parsha, we have a hero and a villain, a good person and a bad person. 
However, in Parshas Vayeshev — it is Yosef against the brothers. This 
is not a question of a good person versus a bad person. They are all 
Tzadikim here. Therefore, I have nothing to say. The question of who 
should be the Rosh Yeshiva of Volozhin, between the Netziv and the 
Bais HaLevi, is like the dispute between Yosef and his brothers. They 
are both qualified. They are both perfectly righteous. This is like the 
story of Parshas Vayeshev. 
The S’Yata D’Shmaya of the Gerrer Rebbe 
At the beginning of the parsha, the pasuk describes Yosef with the 
words “v’hu na’ar” – and he was a youth “…with the sons of Bilhah 
and the sons of Zilpah, his father’s wives…” [Bereshis 37:2]. Rashi, in 
the name of the Medrash, interprets the words “v’hu na’ar” to mean 
that he acted immaturely (ma’aseh na’arus) — he would fix his hair and 
groom his eyes so that he would look attractive. 
The Medrash is bothered by the fact that Yosef was a seventeen-year-
old at this time. It is not appropriate to call a seventeen-year-old lad a 
“na’ar“. “Na’ar” is a young child. Therefore, the Medrash says that by 
calling him a na’ar, the Torah is teaching us that Yosef acted 
immaturely for his age. 
Everyone asks a question on this Medrash, and the question comes with 
a story: 
Rabbi Yehuda Leib Tsirelson [1859-1941] was a Rav in Kishinev. He 
was a great man, but he was living in an area that was detached from 
the major Eastern European Jewish communities of the day — 
Hungary, Lithuania, and Poland. He was, however, an important 
person, and had a connection to the nascent Agudas Yisrael 
organization. The founders of the organization sought his opinion on 
whether to appoint the Gerrer Rebbe (Rav Avraham Mordechai Alter 
[1866-1948]) to a position of leadership within Agudas Yisrael. 
Being isolated from much of the Jewish world, Rav Tsirelson did not 
know who the Gerrer Rebbe was. Therefore, he sent a letter to Rav 
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Moshe Nachum Yerushalmski, who lived in the city of Kalitz, and 
asked him, “Who is this Gerrer Rebbe?” 
Rav Yerusahalmski wrote him back and said “This Rebbe is a Tzaddik 
who has thousands of followers. I know he is a man who has S’yata 
d’Shmaya [Divine Help].” He then cited proof that the Rebbe had 
Divine help: 
“The way I know this is because the Gerrer Rebbe had an uncle in my 
town whom he used to come and visit. Protocol was that when a 
distinguished rabbi visited a town, he would always first pay a courtesy 
call to the town Rabbi, to give him a Shalom Aleichem. So when the 
Gerrer Rebbe came to Kalitz to visit his uncle, he would first come to 
say hello to me, the Rav of the city.” 
Rav Moshe Nachum Yerushalmski continued: 
One time, the Gerrer Rebbe came to visit his uncle during the week of 
Parshas Vayeshev. When he stopped in to see me, I asked him the 
following question: The Medrash interprets that Yosef acted 
immaturely from the fact that the Torah calls him a na’ar, even though 
he was already seventeen years old at the time. However, by Akeidas 
Yitzchak, Avraham refers to Yitzchak as a na’ar with the words, “…and 
I and the na’ar will go up to here…” [Bereshis 22:5]. At the time, 
according to Chazal, Yitzchak was already 37 years old! Why does the 
Medrash not make any comment there about the incongruous use of the 
term na’ar for someone who was already much older than Yosef is in 
the beginning of Parshas Vayeshev? 
The Gerrer Rebbe told me that it was not a valid question. He said if 
the Torah calls someone who is not really a child a “na’ar“, then there 
is something to be learned from that; however when a father calls his 
son a “na’ar” – regardless of the age of his child — it is perfectly 
understandable. (In Yiddish: “Ba a Tatte is a kind ala mol a kind!” In 
English: “With a father, his child always remains a child!”). By the 
Akeida, it was Avraham talking about his son Yitzchak, so therefore 
the term na’ar is understandable. We do not derive any lesson from it. 
Rav Yerushalmski then demonstrated his contention that the Gerrer 
Rebbe had S’yata d’Shmaya: I accompanied him downstairs from my 
apartment, to see him out of the building, and there was an old Jewish 
woman who recognized the Gerrer Rebbe as he was coming down the 
steps. She rushed over to him and asked him for a Bracha. The Rebbe 
gave her a Bracha. This woman — who was 97 years old — after 
receiving the blessing for herself, asked the Rebbe “Kent ihr gebben a 
bracha faar mein kleinem aych?” [“Can you give a Bracha for my little 
one as well?”] There was a man behind her who was in his seventies, 
and she was calling him “my little one!” 
Rav Yerushalmski felt that the fact that the Rebbe expressed this Torah 
insight, and only moments later it became manifestly clear that his 
words were true, was a sign of Divine Inspiration and Divine 
Assistance that were the hallmarks of the Gerrer Rebbe. (It is perhaps 
not for naught that the Gerrer Rebbe was known as the Imrei Emes 
(Words of Truth), after the works he authored.) 
Rav Yerushalmski assured Rabbi Yehuda Leib Tsirelson – “He is not 
only a Tzaddik and a great person, he is an individual who has S’yata 
d’Shmaya, and he can certainly be trusted with a position of leadership 
in Agudas Yisrael.” 
What Happened to the Principle: Shiluchei Mitzvah Einan 
Nizokin? 
After these two rather “light” observations on the parsha, the following 
thought, based on the commentary of the “Ohr” HaChaim Hakadosh, is 
“Light” in a different order of magnitude: 
The pasuk says, “And Israel said to Yosef, ‘Are your brothers not 
pasturing in Shechem? Go, and I will send you to them.'” [Bereshis 
37:13]. Yaakov Avinu sent Yosef to check on his brothers. We all know 
what happened from that instruction. The brothers wanted to kill Yosef, 
they threw him into a pit, they sold him to Egypt, and the rest is history. 
The Ohr HaChaim asks — how could this happen? There is a principle 
“Harm does not come to those sent on a mission to do a mitzvah” 
(shiluchei mitzvah einan nizokin) [Pesachim 8a]. What happened to the 
rule of shiluchei mitzvah einan nizokin when Yosef carried out his 
father’s instructions? 
The Ohr HaChaim gives two answers to this question. One is a 
lomdishe teretz [an answer based on subtle Talmudic analysis] and one 
is a hashkafa teretz [an answer based on Torah philosophy]. 

The lomdishe teretz is that Yaakov told Yosef, “Behold, your brothers 
are grazing the sheep in Shechem” – meaning the extent of his shlichus 
[mission] was to go to Shechem. However, Yosef went to Shechem and 
found that his brothers were not there. Yosef learned that they were in 
Dosan — a different city — and he headed there instead. The Ohr 
HaChaim argues that he was not a “Shliach mitzvah” to go to Dosan — 
that was not part of his father’s instructions to him — and therefore the 
guarantee that “Shiluchei mitzvah einan nizokin” did not protect him. 
Technically speaking, the mission terminated when he did not find his 
brothers in Shechem. He was a “free agent” when he decided to look 
for them in Dosan, and could not rely on the protection afforded people 
engaged in the act of doing a mitzvah. 
(The HaMakneh (by Rav Pinchas haLevi Horowitz [1731-1805]) in 
Maseches Kiddushin asks on this answer of the Ohr HaChaim, and says 
that this argument is not based on normative halachic ruling. The 
Halacha is that if a person says to an agent “Give this Get [divorce 
document] to my wife in Shechem” and he gives it to her in a different 
city, the Get is invalid (because the agent did not carry out the 
instructions of the husband). However, if the husband says to the agent, 
“Give this Get to my wife – “she can be found in Shechem” — then 
even if the agent finds her in a different city and gives her the divorce 
document there, it is valid. We say that when the husband specifies, 
“she can be found in Shechem” — he is merely helping the agent find 
his wife (mar’eh makom hu lah), rather than insisting that the divorce 
be carried out in a specific location. Thus, the HaMakneh rejects the 
first answer of the Ohr HaChaim.) 
The Ohr HaChaim gives a second answer to his question, in which he 
redefines the definition of “harm” [nezek]. 
“Harm whose ultimate purpose is good, is not considered harm.” 
Ultimately, what happened to Yosef was not a bad thing. Shiluchei 
Mitzvah einan nizokin means no bad will befall an agent of mitzvah. 
This was not bad because this mission led to Yosef’s winding up in 
Egypt, and ultimately saving the world! Admittedly, he went through 
some difficulties to get there, but the bottom line was that the result was 
not only salvation for his family, but also salvation for the entire world. 
Such “trouble” from which great salvation emerges, is not considered 
“nezek.” 
This idea espouses a very important truth that is not always easy to 
realize or accept. Many times, people experience tremendous 
challenges, certain that they are experiencing tragic misfortune, yet the 
challenges eventually turn out not to be misfortune at all, but rather a 
true salvation. 
I saw a related idea in an interesting sefer called Milchamos Yehudah. 
At the end of this week’s parsha, Yosef withstood the temptations of 
Potifar’s wife. Yosef is a young man who is away from home, and away 
from his family. There are no other Jews around. He is tempted daily 
by a beautiful married woman, and he successfully rebuffs her 
advances. Given those circumstances and his ability to remain 
righteous, he received the title Yosef haTzadik. 
This act had far-reaching implications generations later. Egypt, our 
Rabbis tell us, was immersed in promiscuity (shitufei zimah). It was a 
country of very loose morals. Yet, the entire time the Jews resided in 
Egypt, not a single person was unfaithful to their spouse (except for one 
woman who unwittingly committed adultery — a case that was a total 
mistake on her part). How did people dwelling in a completely 
licentious society remain immune from these immoral temptations? It 
came about as the result of Yosef HaTzadik withstanding the 
temptations to which he was exposed. 
The implication of what Yosef did was huge. Yosef did not only enable 
the physical survival of his family, but also their spiritual survival – in 
that because of him, his family had the capacity to withstand the moral 
challenges that Egyptian society threw at them. This all resulted from 
Yosef going down to Egypt. The Almighty obviously knew what was 
in store for us, and in order to prepare us and protect us from what might 
happen there, He sent a person like Yosef haTzaddik first, so that his 
influence could save Klal Yisrael for several generations. 
This sefer, Milchamos Yehudah, points out the following observation: 
Every country has a “national preoccupation”. In Egypt, they were 
“shitufei zimah” (immersed in promiscuity). In America, he argues, the 
biggest preoccupation of people is money. Everybody wants to become 
wealthy. Yet we see that over the last twenty, thirty, forty, and fifty 
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years, a cadre of Bnei Torah and Bnei Yeshiva have developed in 
America who give up the finer things in life to be able to devote 
themselves to a lifestyle of Torah study. Likewise, there are women 
who are able to make that sacrifice and become women of valor in 
families dedicated to financial sacrifice for the sake of Torah learning. 
How did it come about that a select subset of the population is able to 
withstand the entire environment of the country in which they find 
themselves? 
The Milchamos Yehudah said it happened because the people who 
came to America in the 1930s and 1940s — the Gedolim of the previous 
generation — were willing to live with mesiras nefesh [great self-
sacrifice] and in great poverty — just so that they could establish a 
foundation of Torah learning in this country. 
Rav Yosef Eliyahu Henkin [1881-1973], z”l, who was really the posek 
haDor [final halachic authority for his generation], lived in great 
poverty. He was the one who supported Ezras Torah (an organization 
which provided financial support to rabbinic students) and he felt that 
every dollar he took for himself was taking away from Bnei Torah. He 
lived far below the poverty line. Although he was the posek haDor, he 
would only allow himself to spend $10 on a Lulav and Esrog. He would 
take Four Species that were kosher, but not in any way exceptionally 
beautiful (mehudar). The rest of the money went to charity. 
When Rav Aharon Kotler came to America, the self-sacrifice with 
which he lived — not to take any money that he did not need to take — 
was legendary. I read recently that he once had to go to Eretz Yisrael 
for a family Simcha, so the Rebbetzin told the students who went with 
him, “Buy him a new kappota [frock coat].” The students purchased the 
kappota, but the Rosh Yeshiva refused to wear it. He totally rejected 
the idea that the Yeshiva should pay for a kappota for him just so he 
could wear it at a family simcha. “I cannot take the Yeshiva’s money 
for that!” 
Because there were such people — and the list by no means ends there 
— who were dedicated to live in poverty for the sake of creating a 
Torah environment in this country, they implanted this same strength 
in the generations that followed as well. Just as Yosef was able to 
pioneer the attribute of preserving sexual morality in the midst of an 
amoral society for future generations, and preserve spiritual salvation 
for Klal Yisrael for years to come, the same is true with the spiritual 
pioneers of every generation. 
The reason we are able to survive every exile in every country, despite 
the tests and temptations that those exiles and those countries throw at 
us, is that in each generation the Almighty plants Tzadikim in our midst 
who lead the way, and show the proper path for disciples and spiritual 
emulators who follow their example. 
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“And Yosef found favor in his eyes, and he served him, and he was 
appointed over the house, and [the master] gave everything over into 
his hand.” (Gen. 39: 4) 
Yosef rose higher and higher in the house of his master, being promoted 
several times. He stopped being a slave and became the personal valet 
for Potiphar, before being handed the entire household to oversee, and 
even Potiphar’s responsibilities to Pharaoh. 
The beginning of the posuk tells us that Yosef found favor in his 
master’s eyes, that he had a certain charm. Though normally one would 
imagine that this favor would be earned through loyal service at ever-
increasing levels, the Torah tells us that this charm came first. 
The catalyst for this favor was that whatever Yosef did, HaShem was 
with him and blessed his actions with success. The Midrash tells us that 
this is the lot of the righteous, that wherever they go, G-d’s countenance 
accompanies them. This was key in developing Yosef’s character in 
Egypt. 

He recognized that his success was not his own doing, but HaShem’s. 
Each day we pray that G-d give us favor in the eyes of others, and we 
recognize the same thing. Though Yosef succeeded time and again, it 
was because HaShem put him in the position to do so. 
This is why when he was propositioned by Potiphar’s wife, Yosef 
protested that if he were to do that he would sin to G-d. Shouldn’t he 
say that he would be betraying his master who’d placed so much trust 
in him? If, however, he recognized that HaShem was behind all his 
success and his reaching this position, then to jeopardize it would be to 
deny that it was the Al-mighty Who placed him in that position. 
This understanding is how he was able to remain humble when Pharaoh 
said he’d heard Yosef could interpret dreams. His response was, “It’s 
not me. G-d will respond peace unto Pharaoh.” However, rather than 
diminishing his stature in the eyes of the Egyptians by downplaying his 
own G-d-given abilities, this response raised it. 
It was his dedication to doing what HaShem wanted of him in each 
situation that earned him respect and honor from others. This is in line 
with the Mishna in Avos which says, “Mechabdai achabeid,” those who 
honor Me, shall I honor. 
Perhaps then, the commandment of Shema, which says, “V’ahavta - 
You shall love HaShem your G-d,” which Chazal explain to mean, “that 
the Name of Heaven should become more beloved through you,” is not 
just about giving ourselves over to HaShem, but adjuring us to emulate 
Yosef and earn prestige and respect not only for HaShem, but for 
ourselves. It teaches us that when we seek the glory of HaShem, He 
accompanies us in all we do and showers us with grace and charm. 
An American Kollel family had been living in Israel for several years 
and decided to buy an apartment. When one makes Aliyah, he is entitled 
to various assistances and grants from the government and other 
organizations. 
One particular grant was worth $15,000 for families making Aliyah, 
but this amount was being reduced by $4,000 as of January 1. Many 
people hurried to beat the deadline, or at least get close to it. Our Kollel 
yungerman went to a lawyer to fill out paperwork for the grant when 
he was ready to buy. Knowing that the deadline had just passed, she 
asked him, “What date shall I put on the application?” He hesitated 
for but a moment and then said, “Today is the 2nd, put down January 
2nd.” 
The lawyer, a non-observant middle-aged woman, stared at him with a 
mixture of disbelief and admiration. “I have dealt with thousands of 
people in similar situations,” she said, “and you are the first one who 
has not asked me to backdate the application. You are truly an 
observant person.” 
Such a Kiddush HaShem could not have been bought for any amount 
of money. (This is a true story) 
Now You Know 
This week we began saying, “v’sain tal u’mater l’bracha,” asking for 
rain in the daily Shemona Esrai. The Gemara in Taanis (9b) discusses 
rain. The clouds, says the Gemara, have holes in them like a sieve, and 
they sprinkle water down on the earth. Raindrops form and each drop 
is but a hairsbreadth away from its neighbor to show you that the day 
of rain is as great as the day that Heaven and Earth were created. 
What does the fact that raindrops are separated by a small space have 
to do with Creation and the greatness of rain? 
In our Parsha, the brothers were jealous of Yosef because of the extra 
garment he received. They felt he got a larger portion of their father’s 
love and they lost out. This brought about hatred and strife only because 
Yaakov had a finite amount of love to give to his children. 
Not so HaShem. The Maharsh”a, in explaining the comparison of rain 
to Creation (7b), says that HaShem is the One Who creates something 
from nothing. If we recognize that rain is a euphemism for parnasa, 
then we can understand that one’s flow of parnasa, like rain, comes 
from Heaven but never overlaps with others’. 
Just as each raindrop has its path, so does each person have his own 
flow of blessing from HaShem and no one else can take that away. 
HaShem creates something from nothing so the fact that someone else 
has something does NOT mean that there is less for us. 
Thought Of The Week: 
The way to get things done is not to mind who gets the credit for doing 
them. 
Sponsor an issue of the Migdal Ohr for only $36 and have a share in teaching and inspiring thousands of people. 
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 לעילוי נשמת הרב שרגא טוביה בן ר' נתן הלוי
Vayaishev 5778 -Going Home 
In this week’s parsha Yosef is languishing in an Egyptian prison when 
new inmates arrive; The butler & baker of Paroh. As the passuk says, 
“Vayehi achar hadevarim ha’eileh chat’u mashkeh.... veHa’ofeh...” - 
“And it was after these developments, [the unsavory claims of Potifar’s 
wife against Yosef which landed him in prison] that the butler & baker 
sinned” (Beraishis, 40:1). Rashi offers two reasons as to why the Torah, 
with its opening words of the passuk ("And it was after these 
developments") is juxtaposing the story of Yosef’s crime and those of 
the butler & baker. His first reason is as follows: The whole country of 
Mitzrayim was abuzz with the story of Yosef, a common slave, who 
had risen through the ranks of his master’s household, only to stab him 
in the back by propositioning his wife Zelikah. This had captured the 
front-page of newspapers, and was the daily topic of conversation at 
the Turkish-coffee shops and the chicha bars. Day in and day out Yosef, 
a tzaddik, was being maligned by the gossip columnists, with his name 
dragged through the mud. In order to deflect the attention away from 
the “Yosef story”, and to get him off the front pages, Hashem 
orchestrated an equally juicy incident, this one involving high society 
& palace intrigue (according to one opinion in the Midrash the butler 
& baker were caught trying to assassinate Paro through poisoning him!) 
which grabbed the attention of the masses. 
Rav Yosef Zundel Salant (Be’er Yosef, Beraishis, 37:2) points out a 
fascinating addendum to Rashi. If one makes a calculation, the 
incarceration of the butler & baker took place ten years after the “Yosef 
Story”! This begs the obvious question; If Hashem wanted to deflect 
attention away from Yosef, then why did He wait so long? He suggests 
that the slander that was hurting Yosef for all those years was a 
punishment for the slander that he had delivered to his father against 
his siblings. And since Yosef had sullied the reputation of ten people 
(his brothers), he himself was punished with a barrage of ten years of 
slander, one year for each person who suffered at his hands. 
There is an additional point that deserves to be mentioned, one that has 
much relevance to current world events. There is no incident in history 
that has the power to hold the attention of the world and the headlines 
of newspapers for ten years. Humans become bored, looking quickly 
and eagerly to move on to the next scandal. Does anyone in America 
even remember the headlines from two months ago (hint: The fertile 
plain in Spanish)? The ten-year obsession with “Yosefgate” was only 
possible as the Be’er Yosef posits,because Hashem wanted it to last that 
long, in order to punish him. Otherwise, Yosef would have been 
forgotten as swiftly as a N.Y.C. parking ticket. 
The same supernatural phenomenon exists today; the world’s obsession 
with Eretz Yisrael. It is astonishing that such a small piece of real-estate 
garners non-stop attention from people who have no business being the 
slightest bit interested. Doesn’t the world have better things about 
which to ponder? The explanation, I believe, is like Yosefgate, this has 
all been orchestrated by Hashem. Not as a punishment, rather as a 
reminder. You see, Eretz Yisrael & Yerushalayim are meant to be on a 
Jew’s mind and in his heart as often as possible. As Dovid Hamelech 
said “Im eshkachaych Yerushalayim tishkach Yemini” - “If I forget you 
Yerushalayim, my right hand shall forget (to function)” (Tehillim, 
137:5) The connection is profound; just as the right hand’s functions 
are natural and instinctive, so too, should be our desperate focus on 
Yerushalayim. Prayer goes a long way in assisting us in staying 
connected with Yerushalayim.. Indeed, there are 20+ references to 
Yerushalayim (or Tziyon, another name for Yerushalayim) in our daily 
prayers. That should be enough, that should do the trick to keep us 
connected. But Hashem sees that throughout this marathon Galus, 
Yidden are finding it hard to maintain our obsession with “the place we 
call home”. So, He keeps it on the front-burner, and allows it to capture 
the thoughts of the broader world. Yes, they may debate and pronounce, 
they may sign and waive. But it’s not about them, their legacies or 
campaign promises. 
It’s about us and our dreams. 
Have a great Shabbos, 

Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com Be sure to catch my weekly Chumash 
Shiur every Thursday on Torahanytime.com 
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Parashas Vayeishev: As Joseph, so Miriam 
December 7, 2017 
Summary 
The Torah relates how Joseph reported to Jacob what he perceived as 
the wrongdoings of his older brothers. Joseph was not a simple gossip 
monger. Why was Joseph punished? Why was Miriam punished? Both 
Miriam and Joseph made two mistakes. One of the six events that many 
people recite daily is how G’d punished Miriam for slandering Moses. 
“Do not converse excessively with a woman, even one’s own wife.” 
How careful must we be not to fall into gossip about our spouses and 
children or other family members and friends. We must approach a 
wrongdoer directly and tell him privately that he upset us. G’d has zero 
tolerance for gossip and slander. 
Joseph’s Reports To Jacob 
In the beginning of this week’s parasha, the Torah relates how Joseph 
reported to Jacob what he perceived as the wrongdoings of his older 
brothers. Rashi (Bereishis 37:2) quotes our sages (Jerusalem Talmud 
Peah 1:1) who teach that Joseph was punished for bringing these evil 
reports to his father. The Torah writes that Joseph was only seventeen 
years old, and Rashi points out how Joseph’s youthful eagerness to 
report everything to Jacob caused his brothers to hate him and 
eventually sell him as a slave. This, says Rashi, was the first step in 
G’d’s masterplan to bring Jacob and his family down to Egypt where 
they developed into an entire nation that later was enslaved by the 
Egyptians. Only after 210 years of exile did G’d send Moses and Aaron 
to take the Jewish people out of Egypt. They lead them for forty years 
through the wilderness till the time had come when G’d let them return 
to the land of Israel. 
Joseph Not A Gossip Monger 
On the other hand, the commentaries (see Shelah on the parasha and 
Afikei Yam beginning of Part 2) explain that Joseph was not a simple 
gossip monger who enjoyed telling stories. Had this been the case, it 
would have been understandable why he was punished, and how his 
evil reports had such dire consequences. The Chofetz Chaim (Shemiros 
Haloshon 2:4) quotes from the Zohar (Parashas Pekudei), that when we 
gossip and talk about the wrongdoings of our fellow beings, it enables 
the Satan to report all our wrongdoings to the Heavenly Court and bring 
punishment upon everyone involved. This was not the case with 
Joseph. He had no evil intent. The Afikei Yam asks why the Torah 
writes that he brought the evil reports to “their father”, in the plural, 
rather than to his father, in the singular. The Afikei Yam answers that 
the Torah hints that Joseph only reported their wrongdoings to Jacob 
because he was their father, so that Jacob could talk to them. 
Why Was Joseph Punished? 
The Chofetz Chaim writes that if we see a person doing something 
wrong, under certain circumstances, the correct thing is to notify his 
father or mentor. The Afikei Yam points out that the Torah specifically 
mentions that Joseph was a youth, for that was the reason why he did 
not rebuke his older brothers himself. He felt inadequate and thought 
that he was not old enough to correct the wrongdoings. He therefore 
decided to inform their father, so that he could deal with them in an 
effective manner. However, if that is the case why was he punished? 
Why Was Miriam Punished? 
A similar question arises at the end of Parashas Beha’aloscha 
(Bamidbar 12:1-16) where the Torah relates how Miriam went to speak 
to Aaron, as she felt that Moses conducted himself inappropriately. 
Nevertheless, she was also punished. The Ramban (Devarim 24:9) 
makes it very clear that Miriam only had the best of intentions. She was 
convinced that Moses had made a mistake, and she therefore spoke 
privately to their brother Aaron to discuss how to tell Moses to correct 
his wrongdoing. It seems that she did nothing wrong, so why did she 
get punished? 
Two Mistakes Of Joseph And Miriam 
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The Chofetz Chaim (Laws of Lashon Hora 3:8 footnote 11) explains 
that they both made two mistakes. First of all, the Torah says (Vayikra 
19:15): “You shall judge your fellow with righteousness.” Rashi (ibid) 
quotes from the Talmud (Sanhedrin 34b) that our sages teach that this 
verse includes that we may not be judgmental, but we shall give each 
other the benefit of the doubt. The Rambam, in his commentary on 
Pirkei Avos (1:6) explains that if we see someone, who is known to be 
righteous, doing what seems totally wrong, we must still give him the 
benefit of the doubt. Both Moses and Joseph’s brothers were known to 
be righteous. Therefore, Miriam and Joseph should have given their 
siblings the benefit of the doubt, even if it seemed far-fetched. Further, 
even if they were convinced that their siblings had done something 
wrong, they should first try themselves to make the wrongdoer aware 
of his mistake before involving others. Even if one feels inadequate, 
one must give it a try, before informing anyone else. The Torah 
instructs that we are all obligated to rebuke our fellow beings, if we see 
them doing something wrong (see Vayikra 19:17, Rambam, Book of 
Mitzvos, positive commandment #205). These two mistakes, says the 
Chofetz Chaim, turned their talk into slander, and that is why they were 
punished. 
Constant Reminder Of Miriam 
In several places, the Torah instructs us to remember special events and 
keep them in mind. In many siddurim there is a list of six events that 
many people recite daily as a constant reminder of what happened. One 
of these six events is to remember how G’d punished Miriam for 
slandering Moses. The Ramban (Devarim 24:9) writes that the Torah 
wants us to learn a lesson from this event. Miriam was punished, 
despite her great love for her brother Moses and her sensitivity not to 
embarrass him in public. She only discussed privately what she thought 
Moses had done wrong with their brother Aaron. Miriam was a great 
woman and a good sister. If all her great merits, continues the Ramban, 
did not help her, how much more must we be careful not to gossip and 
slander our fellow beings. 
Avoid Spousal Gossip 
Often people do not even realize what they are doing wrong. The 
Mishnah (Pirkei Avos 1:5) warns: “Do not converse excessively with a 
woman, even one’s own wife.” The obvious question is, why should 
one not have long conversations with one’s wife? Rashi explains that 
such conversations often lead to the husband telling his wife about his 
quarrels and arguments with coworkers at work or with other 
acquaintances. The good wife may easily get involved and add fuel to 
the fiery feud when she meets the other party’s wife. What started rather 
innocently with the husband needing to let off steam and have a 
sympathetic listener, unfortunately did not end there. 
Avoid Friendly Gossip 
Sometimes, friends meet in the synagogue on Shabbos and find an 
opportunity to catch up with each other’s news. Similarly, girlfriends 
get together over a cup of coffee or just chat on the telephone about 
their daily experiences. Often one thing leads to the next and without 
realizing, we make derogatory comments about our spouses and 
children, in-laws and other family members or friends. This is what the 
Torah prohibits when it says (Vayikra 19:16): “You shall not be a 
gossipmonger among your people.” 
Direct Rebuke 
If we have a problem with someone or are upset with them, we must 
follow the Torah’s instructions and give our fellow beings the benefit 
of the doubt. If this does not do the trick, we must approach the person 
directly and tell them privately that we are upset with the way they 
spoke or acted. If the other person persists in his wrongdoing, even after 
we have approached him, then, rules the Chofetz Chaim, it is 
permissible to ask the person’s mentor or family member to rebuke 
him. 
Zero Tolerance Of G’d 
As we mentioned above, one of the first things that caused the Jewish 
people’s suffering during their exile in Egypt was the quarrel between 
Joseph and his brothers. That all started with Joseph’s evil reports to 
Jacob. The Midrash Rabbah (Vayikra 32:5) teaches that, on the other 
hand, one of the merits that brought about the exodus from Egypt was 
that the Jewish people refrained from gossiping. The Chofetz Chaim 
explains that the very first cause of our present exile was due to the 
spies slandering the land of Israel. Later, at the time of the second 

Temple, the Jewish people was splintered and spoke evil about each 
other. The Talmud (Yuma 9b) teaches that this was caused by baseless 
hatred. Their conduct sealed their fate, and brought about the 
destruction of the Temple, with the subsequent exile, from which we 
still suffer. We must realize that G’d has zero tolerance for gossip and 
slander, and we must constantly refrain from any prohibited talk. In this 
merit, may we soon return to our beloved land with the coming of 
Mashiach. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.   
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Parshas Vayeishev - Launching the Destiny of the Jewish People 
Minimizing the Desecration of G-d’s Name 
The Midrash cites a verse, ‘How great are Your accomplishments, G-
d. Your thoughts are profound.’ What is the meaning of ‘Your thoughts 
are profound?’ Reb Yochanon says, ‘There is a profound thought that 
was brought about as a result of the Covenant Between the Parts. G-d 
had said to Avraham, ‘You shall know that your offspring will be 
strangers in a land that is not their own. There they will be enslaved and 
afflicted for 400 years.’ 
If the offspring of Avraham were destined to be strangers and slaves in 
a land that was not their own, then they would have needed to be 
brought to that location bound in shackles. G-d wanted Yaakov and his 
family to go to Egypt in an honorable manner. Therefore, He devised a 
plan and caused Yaakov to have an intense love for his son Yosef. As 
a result of this love, Yosef’s brothers hated him and sold him as a slave 
to the Ishmaelites who took him to Egypt. Ultimately, Yaakov and his 
children went down to Egypt because of Yosef as it states, ‘Yosef was 
taken down to Egypt.’ 
Yaakov and his familywere in Canaan. If the story would have not 
unfolded as it did, they would have been forced to go to Egypt bound 
in shackles because they would have not gone of their own volition. G-
d therefore devised a plan so that their descent to Egypt should be 
within a glorious context to be reunited with Yosef who had become 
the Viceroy of Egypt. 
Why was it of the utmost necessity to descend to Egypt in an 
honorable state? 
Yaakov our Patriarch was the personification of Torah. The Torah tells 
us that after transporting his family across the river, Yaakov returned 
to retrieve his small earthenware vessels. The Torah states, “Yaakov 
was left alone (levado) and a man wrestled with him until the break of 
dawn.” Chazal explain that just as G-d Himself is referred to as “levado 
- alone/unique,” as the verse states, “G-d is exalted (levado) - at a level 
unto Himself,” so too is Yaakov referred to as “levado.” Yaakov is G-
d’s representation in existence. He is at a level of spirituality unto 
himself. Had Yaakov been brought to Egypt bound in shackles together 
with his family, the Tribes of G-d (Shivtei Ka), it would have been a 
disgrace and a desecration of G-d’s name. Therefore, G-d orchestrated 
a plan that brought Yaakov to Egypt with honor and glory. While in 
Egypt he and his family were esteemed and treated by Pharaoh as 
royalty. Before Yaakov passed away, he adjured Yosef to not bury him 
in Egypt because he was concerned that the Egyptian people would 
deify him. From this we are able to understand to what degree Yaakov 
was revered and esteemed. Yaakov was perceived by the Egyptian 
people as a person of special spiritual distinction. This perception of 
Yaakov was a sanctification of G-d’s name. 
Although the Jewish people were ultimately enslaved in Egypt, the 
bondage did not commence until after Yosef and the entire generation 
that had gone down to Egypt had passed away. The subsequent 
generations had no semblance of their forbearers since they did not 
follow the way of G-d. They in fact ceased to circumcise themselves so 
that they would be valued by Egyptian society. G-d’s holiness and its 
representation through Yaakov’s family were thus denigrated in Egypt. 
Although Yaakov and his family coming to Egypt in a state of glory 
and prominence was a positive result of Yosef’s brothers selling him to 
slavery, nevertheless, it ultimately resulted in something extremely 
negative. 
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Chazal tell us that the Ten Martyrs, who were the ten most special 
Torah sages (who had lived in the same generation since the giving of 
Torah at Sinai), were murdered by the Romans in the cruelest manner 
to atone for the sin of Yosef’s ten brothers selling him into slavery. 
These Torah sages were spiritual giants and the leaders of the Jewish 
people. The ten martyrs went to their death and gave their lives to 
sanctify G-d’s name. However, the Romans who were the descendants 
of Esav demonstrated to the world that “the hands are the hands of 
Esav.” The Edomites demonstrated their upper hand over the children 
of Yaakov, which resulted in a desecration of His name. 
Despite the end result, Yaakov and his family could not be brought to 
Egypt bound in shackles because that would have not allowed the 
prominence of Torah to be established, which Yaakov represented. 
The Value of Appreciating One’s Failing 
The Torah tells us that after Yosef had shared his (prophetic) dreams 
with his brothers, they wrongly suspected that his intent was to 
undermine their relationship with Yaakov. They despised him to the 
point that they chose to remove themselves from his presence. When 
Yosef was sent by his father to see how they were faring, his brothers 
attacked and wanted to kill him. The Torah states, “Reuvain heard 
(what his brothers were planning), and he rescued him (Yosef) from 
their hand; he said, ‘We will not strike him mortally!…Shed no blood! 
Throw him into this pit in the desert…intending to rescue him from 
their hand, to return him to his father.” The Torah attests to the fact that 
Reuvain’s intent was not to leave Yosef to die in the pit, but rather to 
return at a later time and rescue him. 
Sforno explains the verse “…and he rescued him from their hand.” 
Acting upon a sudden impulse can bring about a wrong (tragedy) that 
can never be corrected such as the incident of Reuvain and Bilhah, as 
it states in the verse when Yaakov had quantified Reuvain at the time 
of the blessings, “(he) was impulsive as water.” Reuvain understood 
that his brothers were acting impulsively by planning to kill Yosef. It 
was a decision that was made without any consideration for the future 
ramifications. Had this tragedy occurred, it would have never been able 
to be corrected. Reuvain understood the necessity to intercede 
immediately on Yosef’s behalf to prevent his brothers from acting 
impulsively. Reuvain had done so because he himself was victimized 
through his own personal impulsive behavior. 
After Rachel, the primary Matriarch, passed away, Yaakov had taken 
his bed from the tent of Rachel and placed it into the tent of Bilhah, the 
maidservant of Rachel. Reuvain, feeling slighted, chose to take his 
father’s bed and place it in the tent of Leah without consulting with his 
father Yaakov. The act of moving Yaakov’s bed from the location that 
he had chosen it to be without his permission is considered to be such 
a grave sin that the Torah equates it to Reuvain cohabiting with his 
father’s concubine. When Yaakov blessed his children before his death, 
he said to Reuvain, “…impulsive as water you cannot be foremost, 
because you mounted your father’s bed…” Consequently, because of 
the negative characteristic that he possessed, Reuvain forfeited his 
birthright, the priesthood, and his leadership position as king. 
Although Reuvain had forfeited his inalienable rights as the first born 
because of his impulsivity, he learned a valuable lesson from his loss. 
He understood the ramifications and consequences of impulsive 
behavior. Had Reuvain not interceded to prevent his brothers’ decision 
to kill Yosef, there would not have been a Jewish people. The value of 
Reuvain’s irretrievable loss brought about the ultimate result and 
accomplishment. There is a Jewish people, which is comprised of 
twelve tribes because Reuvain had internalized with absolute clarity the 
consequence of his brothers’ behavior. Thus, the Jewish people exist as 
G-d’s nation because of Reuvain’s initial failing. 
G-d Does Not Abandon the Tzaddik 
The Torah tells us that before Yosef was sold into slavery by his 
brothers, they cast him into a pit to die. They believed that the objective 
of his tale bearing to their father was to discredit them in his eyes and 
to ultimately bring about their destruction. 
The Torah states, “They took him and cast him into the pit; the pit was 
empty, no water was in it.” The Gemara in Tractate Shabbos asks, “If 
the Torah tells us that the pit was empty, is it not obvious that it did not 
contain water?” The Gemara answers, “It is to infer that although the 
pit had no water, it did contain snakes and scorpions.” Despite the fact 

that he was thrown into a snake pit, Yosef emerged unharmed because 
G-d had performed a miracle on his behalf. 
One would think that after witnessing their brother’s miraculous 
emergence from the snake pit, it should have been a confirmation to 
them that Yosef was indeed devoutly righteous. His dreams were truly 
prophetic and not delusions of grandeur. However, Yosef’s brothers did 
not seem to be impressed by his survival. They sold him into slavery 
the moment the opportunity presented itself. Why didn’t they recognize 
that Yosef was indeed a tzaddik who merited to be saved by G-d? 
The Midrash explains that Yosef’s brothers were unaware that the pit 
in which they cast him contained snakes and scorpions because they 
were hidden in the walls of the pit. Only Yosef himself was able to see 
them. They were therefore unaware of the miracle that had transpired 
on Yosef’s behalf. 
After Yosef was taken out of the pit, his brothers sold him into slavery 
for twenty silver coins. The Torah attests to the fact that Yosef 
possessed exceptional beauty, intelligence, and capability. If Yosef was 
so unique in all of his qualities, why was such a gifted person sold for 
only twenty silver coins? The Midrash tells us that when Yosef was put 
into the pit and he saw the snakes and scorpions, he was traumatized to 
such a degree that he became as white as a corpse. Therefore, when he 
was removed from the pit, he did not have any semblance of anything 
of value. Therefore, he was sold for only a pittance. 
The Torah describes the unusual merchandise and wares that were 
being transported by the merchants who bought him as a slave. The 
verse states, “A caravan of Ishmaelites from Gilead, and their camels 
were bearing spices, and balsam, and birthwort.” Rashi, in his 
commentary, cites the Midrash which asks, “Why did the Torah reveal 
the nature of the merchandise that was being transported? To make 
known the reward of the righteous for it is not common for Arabs to 
transport anything but naphtha and foul smelling resins, but because 
Yosef was a tzaddik, G-d caused that the cargo being transported was 
spices that emitted a (pleasant) fragrance so that he should not be 
harmed by the noxious odor.” 
Yosef was being transported to live his life as a slave in a foreign 
location. How is experiencing pleasant aromas at this bleak moment 
considered to be a “reward” for him? 
Initially, Yosef believed that his dreams were prophetic visions that 
needed to be shared with his brothers. He believed that ultimately he 
would be the provider for his family, and they would bow down to him 
because he would assume the role of benefactor. However, when Yosef 
was cast into the pit to die, he began to question the efficacy of his 
visions. Perhaps he was mistaken; maybe they were in fact delusions of 
grandeur. G-d wanted to dispel this consideration from his mind and to 
communicate to him that he was not mistaken. His dreams would come 
to fruition. Consequently, G-d brought about a miracle for Yosef to 
understand that he should not despair. The miracle was not for his 
brothers to appreciate the fact that he was a tzaddik. It was rather to 
confirm to Yosef that his dreams would come to fruition, and G-d was 
with him. 
When Yosef was taken out of the pit and sold to the Arab merchants 
who put him onto the caravan, he immediately noticed that the usual 
foul smelling fuels were not there. Rather, there were pleasant smelling 
spices. Yosef again understood that this was another communication 
from G-d that He was with him. The “reward of the righteous” that is 
mentioned by Chazal is not the pleasure of smelling something that is 
sweet, but rather, informing the tzaddik that he should not despair 
because G-d is with him. Thus, despite the bleakness of the moment 
and with no understanding of the direction in which he was going, 
Yosef understood with certainty that ultimately this would lead to a 
positive conclusion. 
The blessing of the righteous in the Amidah (Silent Prayer) states, “On 
the righteous, on the devout…Blessed are You Hashem, Mainstay and 
Assurance of the righteous.” Vilna Gaon explains that G-d allows the 
tzaddik to have faith despite the trials and tribulations that he may face 
in his lifetime. Although the tzaddik is tested by G-d to a greater degree 
than anyone else, G-d Himself allows the tzaddik to see glimpses of the 
true reality of Divine Providence. Yosef had been greatly frightened by 
his experience in the snake pit; however, by allowing him to survive, 
He communicated to him that all would be good. After being removed 
from the pit, G-d reiterated this message again by exposing him to the 
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fragrant spices when he was sold to the Arabs rather than exposing him 
to foul smelling odors. Yosef understood that although the present is 
uncertain, the future will reveal G-d’s plan for him. 
Yaakov’s Refusal to Be Consoled 
The Torah tells us that after Yosef’s brothers sold him into slavery, they 
took his tunic and dipped it into goat’s blood. They brought it to their 
father Yaakov and said, “We found this; identify (it), if you please: Is 
it your son’s tunic or not?” Yaakov recognized it and said, “My son’s 
tunic! A savage beast devoured him! Yosef has surely been torn to 
bits!” Yaakov rent his garments, put on sackcloth, and began to mourn 
and grieve for his son Yosef. Despite all the attempts of his children to 
console him, the Torah states, “He refused to be consoled.” 
Rashi cites Chazal who explain that since Yosef was in fact still alive, 
Yaakov could not be consoled because “one who is alive is not 
forgotten by the heart.” The Gemara in Tractate Pesachim tells us that 
one of the gifts that G-d givesto humanity is the ability to forget one’s 
beloved after he passes away. If one would not be able to forget the 
pain of losing a loved one, it would be virtually impossible to survive. 
However, since Yosef was still alive (although it was unknown to 
Yaakov), Yaakov could not naturally forget him. 
However, it seems from the words of the text that Yaakov consciously 
“refused to be consoled.” His lack of ability to be consoled was a 
deliberate rejection of those who attempted to comfort him. 
Sforno explains, “Yaakov did not want to hear words of consolation so 
as not to remove the feeling of worry in his heart.” What was the worry 
in his heart that he refused to forget? 
Chazal tell us that Yaakov knew from G-d that if any of his children 
should die during his lifetime, he would be destined for eternal 
punishment in gehenom. If Yosef had been killed, it was an indication 
to Yaakov that he had failed in his spiritual objective and responsibility. 
He was supposed to be the Patriarch to father the twelve tribes of G-d. 
Without Yosef, there would be no Jewish people and consequently, no 
future for existence. 
Yaakov refused to forget or to be comforted because he internalized the 
tragic ramifications of Yosef’s death. He believed that since he had 
failed in his responsibility as Patriarch he must repent and atone for his 
irreparable failing. The only way that Yaakov could consider the need 
to do proper repentance was to maintain the tragic loss of Yosef in his 
state of consciousness. 
King David writes in Psalms regarding his own personal sin, “My sin 
is continuously before me.” King David never lost focus of his spiritual 
failing and therefore maintained an ongoing cognizance of the need to 
repent. 
The Torah states, “Yaakov had said, ‘For I (Yaakov) will go down to 
the grave mourning for my son (Yosef).’ And his father bewailed 
him…” Rashi explains that “And his father bewailed him” is referring 
to Yitzchak our Patriarch, the father of Yaakov. Yitzchak cried on 
behalf of his son because he saw Yaakov in such distress and grief. 
However, Yitzchak did not mourn for Yosef himself because he was 
aware that he was actually alive. Sforno explains that Yitzchak cried 
for his son because Yaakov was denied the ability to prophesize due to 
his state of grief and mourning. 
The Gemara in Tractate Bava Basra tells us that the Divine Presence 
only rests upon one who is in a state of joy and not in a state of 
melancholy. Yitzchak was pained not because Yaakov was suffering, 
but rather because Yaakov was denied the infinite value of G-d 
communicating to him during this period of time. 
Rashi cites Chazal who ask, “Why is the portion concerning the 
separation of Yehudah from his brothers juxtaposed to the portion 
concerning the sale of Yosef and the subsequent grieving of Yaakov 
for his son? To teach us that Yehudah was no longer valued by his 
brothers thus causing him to be ineffective.” Yehudah was no longer 
seen as a leader among his brothers since he was rejected by them 
because they believed that Yehudah was the cause of their father’s 
distress and grief. They said to Yehudah, ‘You told us that we should 
sell him (into slavery). Had you told us to return him to our father 
Yaakov, we would have listened to you.’” This rejection forced 
Yehudah to go away from his brothers. 

The brothers of Yosef never imagined that this loss would have caused 
Yaakov to enter into an inconsolable state. They believed that after time 
and proper consolation, his grief would pass. They did not understand 
that Yaakov would reject any degree of consolation, thus not allowing 
him to dismiss the worry in his heart. Only Yaakov could truly 
understand what it meant to fail in establishing the eternal people, the 
tribes of G-d. 
Yaakov’s Level of Accomplishment (from Vayishlach) 
When Yaakov was returning from the home of Lavan, he sent agents to 
Esav his brother with a communication stating, “I have sojourned with 
Lavan (im Lavan garti) and lingered until now. I have acquired oxen 
and donkeys, sheep, servants, and maidservants.” 
Rashi explains that the word “garti” is numerically the equivalent of 
“taryag,” which corresponds to the 613 mitzvos of the Torah. Yaakov 
was communicating to Esav that although he had been associated with 
Lavan for a period of twenty years, his spirituality had not been 
diminished. He had remained spiritually unscathed despite the fact that 
the community of Padan-Aram was the antithesis of holiness. Reb Meir 
Simcha asks, “If in fact Yaakov did possess camels as part of his 
wealth, as we see from the gift that he had sent to Esav, why does the 
Torah not delineate among his wealth the camels? Why are only the 
oxen and donkeys mentioned?” 
The Torah tells us in the portion of Shemini that in order for an animal 
to be classified as “kosher” it must have two signs. Kosher species of 
animal have split hooves and chew their cud. The Torah concludes, “In 
order to differentiate between what is impure and pure.” Based on the 
two identifying signs that are stated by the Torah it is obvious and clear 
which species are kosher and which are not. If so, then why does the 
Torah use the expression “to differentiate” between what is impure and 
pure? Seemingly, the term “discern” should be used regarding a context 
that is not so obvious and clear. 
Rashi cites Chazal who explain that the Torah is addressing the 
difference between what is considered properly ritual slaughter and 
what is not. If a kosher species is slaughtered 50%, it is considered to 
be a “carcass” and it is impure. If it is slaughtered even slightly more 
that 50%, it is considered to be a valid slaughter and it is pure. It is in 
this area that one needs to “discern.” It is not regarding the difference 
between the ox and the donkey where the difference is obvious what is 
kosher and what is not. 
Reb Meir Simcha explains that Yaakov specifically delineated the “ox 
and donkey” and not the camel because the camel possess one of the 
signs of being a kosher species (chews its cud). He communicated to 
Esav that just as the ox is distinctively pure because it possesses two 
signs and the donkey is without question not kosher because it 
possesses none of the signs, so too is his pristine spiritual condition 
clear and distinct. Yaakov’s spirituality had not been tainted to any 
degree. 
Although Yaakov had communicated to Esav that he observed all of 
the mitzvos in the house of Lavan despite the evil influences, he wanted 
Esav to understand and appreciate that his reverence of G-d was not 
diminished to any degree. He was as removed from impurity as the 
status of the status of the ox has no relevance to the status of the donkey. 
By informing Esav of his untainted spiritual state, Yaakov was telling 
him that their father’s blessing was still intact and thus effective. He 
was therefore not vulnerable to Esav. 
When the agents that Yaakov had sent returned to him, they said, “We 
met with your brother, Esav.” Although outwardly he presented himself 
as Yaakov’s brother, it was important to understand and realize that he 
was still “Esav” who opposes Yaakov’s existence. 
The Gemara in Tractate Nidah tells us that when the fetus is in the 
womb, an angel teaches the child the Torah in its entirety. Before birth, 
the child is in a spiritual environment that is the equivalent of the world 
to come. Despite this fact, Chazal tell us that when Yaakov was in the 
womb of his mother Rivka our Matriarch, when she would pass before 
the study hall of Shem and Aiver, he would bolt to try to escape. 
If the womb is the equivalent of the Holy of Holies and his teacher was 
an angel, why would Yaakov want to leave it? It is because he shared 
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the womb with his brother Esav. He needed to flee even from the Holy 
of Holies so that he should not be exposed to any level of impurity. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Vayeishev: Oh Baby! 
Posted on December 7, 2017 (5778) 
Baby. In the sixties it was a term of poetic affection meted to any living 
organism that a particular party was interested in. In the school yard, 
its chant — and a directive to stick its head in a sauce usually reserved 
for a roast — is a verbal taunt usually invoked by one of two immature 
sparring partners. 
But when the Torah refers to someone as a child or a na’ar it is taken 
very seriously. Often it raises a flag. It is reason to analyze and deduce. 
The word na’ar is often translated a child. It is hardly used for an infant 
and rarely for a mature adolescent. But when applied in those 
circumstances, the commentaries note its usage, and they comment. 
In fact, when infant Moshe is found in a reed basket floating on the 
Nile, the Torah tells us that the daughter of Pharaoh heard a na’ar 
crying. (Exodus 2:6). Rashi comments on the apparent anomaly. After 
all the word na’ar is not used for an infant. He explains by quoting 
Midrashic sources that Moshe had a voice like a mature lad. 
This week, the term na’ar is also used, and on the surface it is not 
complimentary. “Yoseph was 17-years-old and was a shepherd with his 
brothers by the flock, but he was a na’ar with the children of Bilhah and 
Zilpah, his father’s wives.” Again the expression na’ar raises a flag. 
The Medrash obviously feels that that term should be reserved for 
children younger than teens. And so the Medrash asks, is it fitting to 
label a 17-year-old a Na’ar? It teaches us that at that age Yoseph acted 
immaturely; dressing his hair and adorning his eyes to look handsome. 
(Ramban feels that the term na’ar would apply, as he was youngest of 
all the brothers except for Benjamin, a mere child at the time.) 
The Sfas Emes asks a powerful question. If the term na’ar is out of 
place for anyone even approaching his late teens then an earlier verse 
surely needs clarification. 
In Parshas Vayeirah Avraham travels for three days together with his 
sons Yitzchak and Yishmael, and his servant Eliezer, pursuing 
Hashem’s command to bring his son as an offering on Mount Moriah. 
As he finally sees the mountain, he knows it is time to conclude the 
journey alone with only Yitzchak. So Avraham tells Yishmael and 
Eliezer, “remain here with the donkey, and I and the na’ar will go 
yonder.” (Genesis 22:5). 
The Story 
Yitzchak was 37-years old at the time, yet not one commentator is 
troubled that his father calls him a baby! Why? 
A man once approached my grandfather, Rabbi Yaakov Kamenetzky, 
of blessed memory, quite distraught. 
“I know this may not sound like a major problem,” he began, “but my 
17-year-old daughter is very upset with me. It has come to a point that 
she hardly talks to me. It began a few nights ago. My wife and I were 
with a number of old friends at a wedding when my daughter walked 
by. I introduced her to them by saying, ‘This is my baby.’ 
“I could see that at the moment she became very upset. Moments later 
she pulled me to aside and was crying. ‘You still think I’m a baby!’ she 
sobbed. ‘I am almost eighteen already, and all you do is call me your 
baby! Won’t I ever be a grown-up in your eyes?’ Ever since then she 
doesn’t want to talk to me.” 
The man shrugged as he pleaded with the sage. “I really don’t want to 
make this into a major issue, but I’m not sure how to resolve this. 
Perhaps the Rosh Yeshiva can guide me.” 
Reb Yaakov put his hand on the man’s shoulder. “You live in Flatbush, 
don’t you?” 
At the time Reb Yaakov was staying at his youngest son, Reb 
Avraham’s home, and he invited the man to visit him there together 
with his daughter. He assured him that he would not discuss the incident 
but was confident that by the time the visit was over the matter would 
be resolved.” 
The next day the man and his daughter visited Reb Yaakov at Reb 
Avraham’s home. Reb Yaakov invited the man and his daughter into 
the dining room where they discussed a variety of issues from school 

work to life in pre-war Europe everything but the incident at the 
wedding. 
About 10 minutes into the conversation, my uncle, Reb Avraham, came 
down the stairs. Reb Yaakov looked over to him and invited him to join 
the conversation. But first he introduced Reb Avraham to his guests. 
“This is my baby!” exclaimed the revered sage as he gave a warm hug 
to his 55-year-old son. 
Needless to say, the impact on the 17-year-old girl changed her 
perspective on her father’s comments. Fifteen minutes later they left 
the house with a renewed and invigorated relationship! 
The Lesson 
The Sfas Emes answers his question very simply. When the Torah in a 
narrative describes someone as a na’ar it is a flag for concern. It needs 
explanation, whether complimentary or otherwise. But when a father 
calls a child his na’ar there is no need to explain. It is simple and more 
than acceptable. And Hashem Himself refers to his children that way. 
“When Israel was a na’ar and I loved him, and since Egypt I have called 
him my child” (Hosea 10). 
Good Shabbos, 
Rabbi Mordechai Kamenetzky 
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R’ Shlomo Katz 

HaMaayan 
Parshas Vayeishev - Hashem’s Thought Will Prevail 
Volume 32, No. 9 21 Kislev 5778 December 9, 2017 
King Shlomo writes in Mishlei (19:21), “Many thoughts are in man’s 
heart, but the counsel of Hashem – only it will prevail.” Rabbeinu 
Yonah z”l (Spain; 1180-1263) writes: The prior verse states, “Hear 
counsel and accept discipline in order that you grow wise in your later 
days.” The reason that a person grows wise from seeking the advice of 
others is that, when it comes to making personal decisions, a person, no 
matter how wise he is, is biased by his own desires. Thus, one should 
seek the counsel of someone who is unbiased. Nevertheless, our verse 
reminds us, even though you should ask others for advice, your trust 
should be in G-d alone, for “many thoughts are in man’s heart, but the 
counsel of Hashem – only it will prevail.” 
Alternatively, our verse can be seen as a recurring theme in our 
parashah. As the parashah begins, Yaakov believes that, after 
overcoming Lavan and Esav, he can finally settle down. But, G-d has 
other plans. “Many thoughts are in man’s heart, but the counsel of 
Hashem – only it will prevail.” As the parashah continues, Yosef’s 
brothers sell him into slavery in order to be rid of his dreams forever. 
But G-d has other plans. “Many thoughts are in man’s heart, but the 
counsel of Hashem – only it will prevail.” We then read of Yehuda’s 
attempts to marry his sons to Tamar, followed by his attempt to be rid 
of her by sending her to her father’s home. Again, G-d has other plans. 
“Many thoughts are in man’s heart, but the counsel of Hashem – only 
it will prevail.” (Drashot U’perushei Rabbeinu Yonah Al Ha’Torah) 
“Now Yisrael loved Yosef more than all his sons since he was a child 
of his old age, and he made him a ketonet pasim / fine woolen tunic.” 
(37:3) 
Rabbeinu Machir z”l Hy”d (14th century) writes: “Pasim” is an 
acronym for the four individuals or groups that persecuted Yosef: 
Potiphar, the socharim / merchants, the Yishmaelim, and the 
Midyanim. (Avkat Rocheil) 
“The Sar Ha’mashkim / Chamberlain of the Cupbearers did not 
remember Yosef, and he forgot him.” (40:23) 
Rashi z”l explains: “He did not remember him” – on that day, “And he 
forgot him” – afterwards. 
Rashi continues: Because Yosef placed his trust in the Sar 
Ha’mashkim, he was doomed to remain in prison for two additional 
years. Thus it is said (Tehilim 40:5) “Happy is the man who makes 
Hashem his trust and does not turn to the arrogant,” i.e., he does not 
trust in the Egyptians, who are called arrogant (Yeshayah 30:7). [Until 
here from Rashi] 
Many commentaries have wondered: While it is true that a person is 
required to have Bitachon / trust in Hashem, a person also is expected 
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to engage in Hishtadlut / human effort. If so, what did Yosef do wrong 
when he asked the Sar Ha’mashkim to remember him? 
R’ Yosef Dov Halevi Soloveitchik z”l (Belarus; 1820-1897) answers: 
A Jew’s primary obligation is to have Bitachon. Hishtadlut is permitted 
only because not every person is capable of placing his complete trust 
in Hashem. By working or making other efforts to provide for his 
needs, a person creates circumstances in which he can trust in Hashem 
to do the rest. [Obviously, this is not ideal, for it implies a belief that 
Hashem needs a person’s help.] It follows that Hishtadlut is not for 
everyone, nor is there a uniform level of Hishtadlut that is appropriate 
for all people. 
Yosef, continues R’ Soloveitchik, exceeded the level of Bitachon that 
was appropriate for someone on his spiritual level. The verses reveal 
that Yosef understood that his entire encounter with the Sar 
Ha’mashkim was the beginning of his redemption; that is why he asked 
the Sar Ha’mashkim’s help as part and parcel of interpreting his dream 
(see verses 13-14). But, he should not have done so. Since he 
recognized that the process of his redemption had started, he should 
have placed his complete trust in Hashem and not asked the Sar 
Ha’mashkim’s help. 
R’ Soloveitchik concludes: This explains the seemingly incongruous 
wording of the Midrash that Rashi is quoting. Why does the Midrash 
cite a verse about someone who does have Bitachon? Instead, it should 
have cited a verse about someone who does not have Bitachon (e.g., 
Yirmiyah 17:5). However, the Midrash is teaching that the reason 
Yosef is faulted is because he was, in general, a person with a very high 
level of Bitachon. That is why, for him, Hishtadlut was wrong. (Bet 
Ha’Levi: Parashat Mikeitz) 
R’ Yaakov Weinberg z”l (1923-1999; Rosh Hayeshiva of Yeshiva Ner 
Israel in Baltimore, Maryland) questions the premise of the Bet 
Ha’Levi’s explanation: For a person in Yosef’s situation to get out of 
prison would have required a miracle. And, our Sages teach that a 
person may not rely on a miracle occurring. They do not say that this 
rule applies differently depending on a person’s spiritual level. Thus, 
Yosef seemingly was obligated to make his own efforts to get out of 
prison. 
Rather, R’ Weinberg explains, the reason Yosef was punished was that 
[as the Bet Ha’Levi says] he saw, or should have seen, that his 
redemption had already begun. After all, Yosef had been in the dungeon 
for ten years. No one who cared about him had any idea where he was. 
In short, he had no hope of being saved. Suddenly, the Sar Ha’mashkim 
showed up in the same prison, had a dream that needed interpreting, 
and Yosef was able to interpret it. This could only mean that Hashem 
was “engineering” Yosef’s salvation. Given the clear signs that his 
salvation was already underway, there was no reason for Yosef to do 
anything. (Heard from R’ Shlomo Naiman shlita, 8 Kislev 5778) 
“For indeed I was kidnaped from the land of the Hebrews . . .” (40:15) 
R’ Moshe Zuriel shlita (former mashgiach ruchani of Yeshivat 
Sha’alvim) writes: At first glance, the sin of Yosef’s brothers was 
kidnaping. However, some kabbalists say that the true severity of their 
sin was due to the fact that they deprived a tzaddik of the opportunity 
to live in Eretz Yisrael. 
R’ Zuriel continues: The Zohar Chadash teaches that the reason Bnei 
Yisrael were in exile in Egypt for 210 years was that Yosef’s 10 
brothers — Binyamin did not participate — forced Yosef to be 
separated from his family for 22 years (10 x 22 = 220). From this, 
Hashem subtracted 10 years as compensation for the pain that the 10 
brothers felt as a result of dying outside of Eretz Yisrael, leaving a 
“sentence” of 210 years. (Drishat Zion) 
A Torah Tour of the Holy Land 
“Yosef’s bones, which Bnei Yisrael had brought up from Egypt, were 
buried in Shechem, in the parcel of land that Yaakov bought from the 
sons of Chamor, father of Shechem, for a hundred Kesitah / pieces of 
silver, and it became a heritage for the children of Yosef.” (Yehoshua 
24:32) 
Rashi z”l comments: “From Shechem they stole him [as described in 
our Parashah]; to Shechem they returned him.” 
R’ Moshe Nussbaum/Reisher z”l, best known as the author of Mishlei 
Yaakov, a collection of the teachings of the Dubno Maggid z”l, grew 
up in Yerushalayim in the mid-1800s. Around 1868, he traveled to 
Europe as a fund-raiser, and there he wrote Sha’arei Yerushalayim–a 

guide book combining Talmudic teachings about Eretz Yisrael with his 
own experiences in, and observations of, the Holy Land. He writes: 
Approximately the distance of the Techum Shabbat away from 
Shechem [i.e., 2,000 Amot, the distance a person may walk outside of 
a city on Shabbat], is the field that Yaakov bought for 100 Kesitah. It 
is level ground, pleasing to look at, and very large–it takes 
approximately three hours to walk across it. In it are fields that yield all 
types grain in abundance, and, in the center, Yosef is buried. Above the 
tomb is a building with no roof, just four walls of quarried stone. In the 
center, there is a handsome monument. Flanking it are two pillars, each 
one-and-a-half Amot tall, and it is said that they mark the tombs of 
Yosef’s sons, Menashe and Ephraim. Next to this structure is a 
wondrous cave called “Be’er Yaakov” / “The well of Yaakov.” 
R’ Reisher continues: The gate [to the tomb] of Yosef Ha’tzaddik is 
locked and a certain Arab guards it. When he sees Jews approaching, 
he opens the gate for them and collects ten paras [an Ottoman coin] per 
person. When I traveled from Yerushalayim to Tzefat via Shechem 
with ten men, we came to this parcel of land, and the Arab immediately 
came toward us and opened the gate. We bowed down at the grave and 
recited prayers and supplications. The Arab stood at the gate so that we 
should not depart without paying ten paras per person. (Sha’arei 
Yerushalayim ch.8) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
A Jew In All Circumstances 
Parshas Vayeisheiv begins just after the Torah lists the members of 
the House of Esav. Rashi comments (Bereishis 37:1) that when 
Yaakov beheld this mighty family (each of Esav’s sons was a 
general), he became worried. “Who can conquer all of them?” he 
thought to himself. In response comes the first verse of Vayeisheiv: 
“These are the generations of Yaakov: Yosef.” Explains Rashi 
(based on Ovadia 1:18), Yaakov is likened to fire; Yosef, a flame; 
and the House of Esav is straw. “One spark from Yosef will burn 
up all of these (descendants of Esav).” Indeed, when Yosef was 
born, Yaakov understood that he could now return to Eretz Yisrael 
and face Esav (Bava Basra 123b). 
The sages say that Yosef was the one who fought Amalek, a 
descendant of Esav (ibid.). Moshiach ben Yosef will be the one to 
fight Gog and Magog in the end of days. 
Rav Chaim Friedlander asks: All of Yaakov’s twelve sons were 
exceptionally righteous. Why was Yosef singled out to fight Esav? 
Additionally, from this parsha until the end of Bereishis, the focus 
is on the events that brought about Klal Yisrael’s going down to 
Egypt and settling there. At every turn, we see awesome displays of 
Hashem’s overseeing of all worldly matters great and small 
(hashgacha), and in particular, how Hashem protects and helps 
Yosef (hashgacha pratis). The prime individual through whom all 
these events occurred was Yosef. Why was Yosef the vehicle by 
which Klal Yisrael was brought to Egypt? 
Rav Friedlander answers that this stemmed from Yosef’s emuna 
and bitachon that Hashem was before him at all times. Yosef was 
attached to Hashem in all circumstances—even when placed in the 
most trying circumstances any human being can face. 
Even non-Jews noticed Yosef’s emuna and bitachon in Hashem. His 
Egyptian master, Potiphar, saw that “Hashem was with him” 
(Bereishis 39:3), and Rashi (ibid.) adds that “Hashem’s name was 
always on Yosef’s lips.” Pharaoh described Yosef as “a man within 
whom is the spirit of G-d” (Bereishis 41:38). Yosef’s bitachon was 
so great that when he made even a simple effort to gain release from 
prison (asking the Sar Hamashkim to mention his plight to 
Pharaoh), he was punished with another two years in prison! Even 
though this effort would have been a minimal amount of hishtadlus 
for the average person, Yosef was on a level where he did not need 
to make any hishtadlus to save himself. His bitachon in Hashem was 
so great that otherwise normal hishtadlus was deemed for him 
punishable (Beis Halevi). 
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Nefesh Hachaim (1:7) states that commensurate with one’s level of 
emuna and bitachon is the extent to which Hashem shows him 
hashgacha pratis. This is why Yosef, whose emuna and bitachon in 
Hashem was so great, merited on numerous occasions that Hashem 
redeemed him from what seemed like utterly hopeless situations. 
Moreover, Hashem turned these very situations into the springboard 
for positive outcomes. 
Also, says Rav Friedlander, such a person merits to be the vehicle 
by which Hashem’s hashgacha is revealed in the world. When a 
person lives attached to Hashem, Hashem shows that He stands by 
him. This is why all the events that led to Klal Yisrael’s coming to 
Egypt were through Yosef. Yosef was the vehicle to display 
Hashem’s hashgacha in the world. 
This is also the reason why Yosef is the one who fights Esav and 
Amalek. Yosef lived with the sense that Hashem was him always, 
whereas Amalek was the one nation that despite witnessing the 
awesome miracles of the Ten Plagues, the Exodus and the Splitting 
of the Red Sea, could deny Hashem’s hashgacha, claim that 
everything had happened by chance and wage war against Klal 
Yisrael. The initial seed of denial of Hashem’s hashgacha was in 
Esav. When Esav came to receive his father’s blessing, only to learn 
that Yaakov had already received it, he heard his father say: “Who 
was the hunter of game who brought from all before you came and 
I blessed him—may he too be blessed” (Bereishis 27:32). Esav 
knew what this meant—Yitzchak Avinu confirmed the bracha he 
gave to Yaakov. And yet, Esav began planning how he would kill 
Yaakov (ibid. 41). Esav denied Hashem’s hashgacha. The role of 
fighting these deniers of hashgacha therefore went to Yosef, who is 
the example of how one can live attached to Hashem in all 
situations. 
We live in a time of hester panim; Hashem’s overseeing of the 
world is concealed from us. We are expected to learn from Yosef 
and strengthen his attribute of living with the awareness that 
Hashem is before us and leading us always. 
How can we do this? 
Rav Yerucham Brodiansky suggests, based on Rabbeinu Yonah’s 
explanation of the verse, “In all your ways, know Him” (Mishlei 
3:6), that whatever we are doing, great or small, we should pray to 
Hashem that He help us succeed. For example, if you are in need of 
new shoes, even if you have the money and know your shoe size, 
turn to Hashem and ask: “Please, Hashem, I need shoes. Help me, 
lead to me to the right pair of shoes, a pair that will fit properly and 
be good for me, shoes that I will be able to use in good health.” 
Through praying even for what seem to us small matters, we gain 
recognition that Hashem is the One bringing about all the details of 
our lives. He is the reason behind it all. If we say such prayers 
consistently, over time, we will grow in awareness that Hashem is 
with us always. 
Rav Brodiansky (based on Shaarei Teshuva 3:17) also advises that 
we think about the chassadim Hashem did for us throughout our 
lives. Doing this helps us realize that Hashem was always with us, 
and this will build in us the awareness that Hashem is with us right 
now, as well. 
My father lived this way. He often spoke about chassadim Hashem 
had done for him. He would also remind others, saying: “Look back 
a few years, try to remember where you were then. Now, ask 
yourselves: Did you really think, back then, that you would make it 
to where you are today?” 
One of the stories he shared with us was about when he received a 
draft notice from the U.S. army. 
“I went to the draft office on the appointed day,” my father said, 
“and waited with a lot of other young men to get called in to the 
inspecting officer’s room. When my turn came, the officer started 
checking me, and at one point, he told me to take off my shirt. When 
I did so, he saw my tzitzis. 
“‘What are these?’ the inspecting officer said, confused. He looked 
at me in a strange way and gave me an exemption! 

“Every time I think about this, I can’t help but wonder: This 
certainly was not the first time this officer had seen tzitzis. There 
were even a few bachurim that same day who were wearing tzitzis. 
Look at the great chessed Hashem did for me!” 
May we feel that Hashem is with us always! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Vayeishev - There Is No One Greater Than I 
Now it came to pass after these events that his master’s wife lifted up 
her eyes to Yosef, and she said, “Lie with me.” But he refused, and he 
said to his master’s wife, “Behold, with me my master knows nothing 
about anything in the house, and all he has he has given into my hand. 
In this house, there is no one greater than I, and he has not withheld 
anything from me except you, insofar as you are his wife. Now how 
can I commit this great evil, and sin against G-d?” … So she grabbed 
him by his garment, saying, “Lie with me!” But he left his garment in 
her hand and fled and went outside. (Breishis 39:7-12) 
Yosef is crowned with a unique title, “Tzadik”- “Yosef HaTzadik”, 
because of the firm resolve he exercised by resisting extreme 
temptation. Is there any insight provided to educate us about how he 
managed to escape from moral danger? 
The Slonimer Rebbe has a deep and practical approach to surviving 
such a terrible test. At the zenith of this crisis the verse testifies, that 
she grabbed him by his garment. The Hebrew word for his garment is 
“B’BIGDO”. Another implication of that word is “his rebellion”. It 
seems she appealed to and held him by “his rebelliousness”. It does not 
say that she grabbed his garment but rather that she grabbed him by his 
“rebellious tendency”. 
Yosef revealed his strategy in his initial response to her petition, “In 
this house, there is no one greater than I”. This is a giant recognition. 
This prepared Yosef for the real big test when it came. How is this 
statement the potent antidote? 
This week we invited a fascinating guest speaker to address the girls in 
the seminary. Avraham is a close friend of mine for a many years with 
an amazing personal story about how he found Torah life as a young 
boy traveling to New York from Puerto Rico. It was riveting. He said 
that he had kept his story quiet and private for decades but now he felt 
it was time to share it with the world. What was it that changed his 
mind? 
He discovered a shocking phenomenon. A friend had called on him to 
speak to his son who was going through something more than a 
rebellious stage. When he met the boy, he saw a young Chaddishe chap. 
There was no way to determine from the outside appearance that 
anything was wrong. When he spoke to the boy he was shocked to hear 
the words that exited his mouth. “I hate being a Jew!” 
My friend Avraham did not know what to respond. He invited him to 
join him the next day on a business trip to upstate New York. The man 
he was visiting happened to be a religiously oriented gentile with a 
large business. Avraham introduced his young companion and shared 
with the client the fact that this boy was a Levi. The boss of the 
company was so excited he got on the intercom and called all his 
employees into his office. Suddenly the room was crowded with people 
waiting to be blessed by the Levi. 
The young man turned to Avraham in bewilderment and asked what he 
should do. “What do they want from me? Who am I to give them a 
blessing?” Avraham told him, “They know more about you than you 
know about you!” For the next long period of time he proceeded to 
bless each and every one of the employees of this company. It was a 
transformational experience. 
Avraham said that after that, the boy never looked back. Now he is 
married with children (Leviim) and living a proud Jewish life. He was 
made aware of his lofty status as a son of Levi after Levi going all the 
way back to Levi ben Yaakov and beyond. Avraham realized the value 
of helping fellow discover who and what they really are. 
To stand up to life’s tests great and small it is important to recognize 
how important we are. Yosef remembered that he is a son of Avrham, 
Yitzchok, and Yaakov. The entire world is hanging in the balance- 
waiting for my next move. “In this house, there is no one greater than 
I”. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayesheb: The Secret to Yosef’s Spiritual Survival 
The Torah in Parashat Vayesheb tells of Yosef’s travails in Egypt, 
where he was forcibly brought after having been sold as a slave by 
his brothers. He ended up working for an Egyptian nobleman named 
Potifar, whose wife desired an intimate relationship with Yosef. She 
repeatedly tried luring him to sin, but he resisted. Finally, she 
grabbed his garment, whereupon he immediately ran from the 
house. Potifar’s wife then falsely charged that Yosef tried to assault 
her. 
Our Sages teach that on that final occasion, Yosef nearly 
succumbed to temptation, and decided he would commit this 
grievous sin. At the last moment, however, an image of his father, 
Yaakob, appeared, pleading with him to desist, and this gave Yosef 
the strength to avoid committing this misdeed. 
How exactly did Yaakob’s image succeed in helping Yosef 
overcome this great challenge? Why did this vision give him the 
strength he needed to avoid sinning with Potifar’s wife? 
Rav Haim Palachi (Turkey, 1788-1869) explained that the Sages 
refer here to the great merit of Yosef’s outstanding respect and 
loyalty to his father. Yaakob had sent Yosef to check on his brothers 
as they shepherded the family’s sheep in the fields of Shechem. 
Yosef knew how much his brothers despised him. The Torah tells 
us that the brothers’ hostility towards Yosef reached the point where 
they were incapable of speaking peacefully with him. It was thus 
perfectly clear to Yosef that his brothers resented and hated him. 
Going to see them out in the pastures as they shepherded their sheep 
was certainly a risky mission for Yosef to undertake. And yet, Yosef 
obeyed his father’s wish unconditionally. He paid no heed to the 
danger entailed, and happily went to fulfill his father’s request. 
It was the merit of this obedience, Rav Haim Palachi writes, that 
protected Yosef in Egypt. He was a vulnerable seventeen-year-old 
boy who was forcibly driven to a foreign country, a country whose 
decadent, corrupt culture stood in direct opposition to everything he 
had learned from his father, to everything his tradition taught him. 
Normally, there would be no possible way for Yosef to spiritually 
survive under such conditions. We know how concerned observant 
parents are in today’s day and age when their children go off to 
colleges, even colleges with regular Minyanim, Torah classes and 
kosher food, fearful that their children might fall prey to negative 
influences. Yosef found himself in a country where he was the only 
Jew. He certainly had no Minyan, kosher food or organized Torah 
classes. He was all alone in a culture steeped in values that were 
antithetical to his own. Remarkably, however, he succeeded in 
maintaining his loyalty to his family’s values and traditions. What 
protected him, Rav Haim Palachi writes, was the merit of his Kibud 
Ab – his respect for his father. It was his absolute, unconditional 
and unwavering obedience to his father that provided him with the 
spiritual fortification he needed to resist the harmful influences of 
Egypt, including the persistent efforts made by Potifar’s wife to lure 
him to sin. 
In our day and age, we need spiritual protection more than ever. Not 
unlike Yosef, we are submerged in a culture that is hostile and 
antithetical to our traditions, values, ideals and way of life. And, this 
culture infiltrates our homes constantly, to the point where we can 
no longer hide from it. But in addition, our culture is progressively 
chipping away at the notion of parental authority. Our greatest 
source of protection from hostile spiritual influences – Kibud Ab, 
respecting parents – is itself quickly growing “out of style.” We 
need to reinforce our commitment to this vitally important Misva, 
to the obligation to respect and obey parents. Just as this Misva 
protected Yosef in Egypt, it is what will protect us, too, from the 
overwhelming hostile influences to which we are exposed on a 
constant basis in our society. 
 

National Council of Young Israel 

Weekly Dvar Torah 
Parshat Vayeishev 
21 Kislev 5778 / December 9 , 2017 Daf Yomi: Shavuos 11 
A project of the National Council Of Young Israel Sponsored By The Henry, Bertha And Edward 
Rothman Foundation Rochester, NY,Cleveland, Ohio, Circleville, Ohio 

What Goes Around... 
By Rabbi Sholom Ever 

Associate Member, Young Israel Council of Rabbis 
Yaakov sends his son Yoseph on a mission: “Go now, look into the welfare 
(shalom) of your brothers” (B’reishit Chapter 37:14). Rabbi Simcha Bunam 
of P’schis’cha (1765-1827) explains that Yaakov requested that Yoseph 
always try to see the best, the “shlaimus” of his siblings, and not their 
tainted flaws; to make an effort to emphasize their highly spiritual virtues, 
not their lax qualities. The Rabbi further tells us that, before davening, we 
should look at the prayer of Reb Elimelech of Lizhensk (1717-1787) that 
asks us to implore HaShem to enter our hearts to see the maalos − positivity 
of our comrades and not negativity, chesronos. (See sefer Meemynos 
Hanetzach page 131.) 
In connecting the dots, the siddur Bais T’fillah from Miller 
Publishers(bottom of page 28) has a similar daily morning prayer, “to 
concentrate and force ourselves to judge everyone favorably” ( Pirke Avot 
Chapter 1 Mishna 6). 
We see our brothers and sisters everyday and it behooves us to listen to 
Yaakov’s dictum, to see only shalom, to see the best in people, in a 
meritorious light. The S’fas Emes (1847-1905), on the previous Mishna 
explains that we must take into consideration the “whole man” − even when 
something is missing in his character, take into account all the criteria and 
all the conditions involved. Surely we will find some redeeming qualities 
and some commendable achievements. 
The Rabbis tell us that people who nitpick and look for blemishes are likely 
guilty of those same transgressions. What goes around comes around − a 
kind and generous heart that sees only good in mankind will warrant only 
good to come to him. Our obligation is not to condemn but to follow 
Yaakov’s message of brotherhood; in verses 15 and 16 when the angel 
asked, “What do you seek?” Yoseph responded: “My brothers do I seek.” 
It is up to us to search and find the camaraderie, loving friendship with 
people, and look for praiseworthy character traits. If we are always 
Melamed Z’chut, HaShem in his heavenly tribunal will see us worthy to be 
merited charitably with kindness. By the yard-stick we use to measure 
others, so will we be measured. 
The earlier Lubavitcher Rebbes would say that a man was created with two 
eyes. Some things in this world should be viewed with the left eye, such as: 
candy, fatty foods, and useless toys. But there are important things in life 
to be looked upon with the right eye in order to see their fine qualities, such 
as: the Siddur, and our fellow Jews whether good or bad. We must remove 
the spiritual “Klipos − shells of impurity − and to love every Jewish soul. 
As for judging people with righteous judgment, the Midrash Tanchuma, in 
the beginning of Parshat Shoftim, informs us that it was because of Gideon 
who was the only one who saw the goodness of sinful K’lal Yisrael, in his 
time, that HaShem brought an angel immediately to bless us as a reward 
for him being “Melamed Z’chus” (Judges 6:14). 
The Talmud in Shabbos 151b, tells us that those who have rachmanut 
(compassion) on mankind will be recipients of sympathy from above − the 
angels will be the best defense as emissaries and ambassadors of good will 
on their behalf because they give people the benefit of the doubt. The 
commentary Medrash Shmuel (1540-1600) on Pirke Avot explains that 
even an evil person has some good attributes. Perhaps he was born with bad 
character and within a hostile environment that led to his wicked actions. It 
is possible that, every once in a while, he looks into a mirror with self 
incrimination and introspection and sees that he has had enough of his evil 
ways. HaShem, in heaven, sees this remorse and brief control over his 
inclinations, and for this he is rewarded. 
We who are blessed to have been born with more pristine spiritual genetics 
might be on a higher level than that person. We should have more 
concentration and commitment in our davening than those who were not 
brought up that way. It forces us to realize that we most likely have not 
lived up to these expectations, and we have prayed hurriedly without 
kavanah (focus). Therefore, poses the commentary; “Who are we to judge 
others with a guilty verdict?” In theory, considering his standards and 
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upbringing, he is acting better than we are. The Mussarists (disciplinarian 
movement adherents) tell us that we do have the capability to remove all 
accusers and impediments to spiritual growth if we would exhibit attitudes 
of sympathy, compassion and love. It makes a huge impression from above. 
There is a fascinating Gemarah in Chaggigah, 15b, how the Rabbi found 
Eliyhau Hanavi and asked “What is HaShem doing? How does he busy 
himself?” He answered that HaShem is reviewing the Torah lessons of all 
the great Rabbis except for Rabbi Meir’s discourses, because Rabbi Meir 
learned Torah from a cultural evil man. The Rabbi came to defend Rabbi 
Meir saying that he was able to weed out the good from the bad, so HaShem 
should let it ride. If HaShem knows all of Rabbi Meir’s intentions and ideas 
which were one hundred percent pure, why must we defend him? 
Apparently HaShem loves the public display of speaking someone’s 
praises. HaShem wants to see and hear the habit of “Limud Z’chus” loud 
and clear from all of us. It pleases HaShem when we stick up for one 
another. 
May he we all hearken to our Jacobian purpose of life to see only Shalom 
and Shlaimus in all our holy brothers and sisters… to be inspired and live 
a better life with the philosophy of favorable and righteous judgment of 
mankind. 
Shabbat Shalom 
The Weekly Sidra- "Showing Favoritism to One 

Child" 
By Rabbi Moshe Greebel Z"L 

In past mailings we have discussed the importance of a parent dealing 
equitably with all his children, not showing favoritism to one of them over 
the rest. In this week’s essay we shall couple that concept with the 
significance of admonishing one who is behaving incorrectly. The Torah 
tells us: 
“You shall not hate your brother in your heart; you shall surely admonish 
your neighbor (when he is behaving improperly), and not allow sin on his 
account.” (Vayikra 19:17) 
Now, this admonishment is meant to strengthen the love between the two 
parties involved, not to cause strife between them, as is stated by Shlomo 
HaMelech: 
“Reprove not a scorner, lest he hate you; rebuke a wise man, and he will 
love you.” (Mishlei 9:8) 
This principle is beautifully illustrated in the Gemarah Arachin 16b, in 
which we find the following narrative: 
“Rabbi Yochanan Ben Nuri said, ‘I call heaven and earth to witness for 
myself that often was (Rabbi) Akiva punished through me. For, I used to 
complain against him before our Rabban (Gamaliel), and all the more he 
(Rabbi Akiva) showered love upon me, to make true what has been said, 
“Reprove not a scorner, lest he hate you; reprove a wise man, and he will 
love you.”’” 
Now then, touching back on this first principle of a parent treating his 
children equitably, we find the following in this week’s Sidra: 
“Now Yisroel (Ya’akov) loved Yosef more than all his other children, 
because he was the son of his old age; and he made him a coat with long 
sleeves.” (B’raishis 37:3) 
Because it is reasonable to assume that the Avos (forefathers) knew the 
entirety of Torah, Ya’akov Avinu must have known of the dangers of 
favoring one child over another. Why then, did Ya’akov openly favor Yosef 
more than his other children? Is it only because Yosef was Ya’akov’s ‘son 
of old age’? In the text M’lei Ha’Omer (Rav Aryeh Leib Zunz 1768- 1833 
of blessed memory), we find a most remarkable answer to this question. 
The M’lei Ha’Omer tells us that Ya’akov was very well aware of the 
dangers of showing partiality to one child, even to ‘a son of his old age.’ 
And, initially, Ya’akov did refrain from favoring Yosef publicly so as not 
to stir up any fraternal envy. This would be as our Rabbanim of blessed 
memory learn in the Gemarah of Shabbos 10b: 
“Rava Bar M’chesia also said in the name of Rav Chama Bar Guria in Rav's 
name, ‘A man should never single out one son among his other sons, for on 
account of the two Sela's weight of silk (the coat), which Ya’akov gave 
Yosef in excess of his other sons, his brothers became jealous of him and 
the matter resulted in our forefathers’ descent into Egypt.’” 
Yet, continues the M’lei Ha’Omer, Yosef began bringing complaints 
against the other brothers before Ya’akov as seen here: 
“These are the generations of Ya’akov, Yosef, being seventeen years old, 
was feeding the flock with his brothers; and the lad was with the sons of 

Bilha and with the sons of Zilpa, his father’s wives; and Yosef brought to 
his father their evil report.” (B’raishis 37:2) 
What was this evil report of his brothers that Yosef brought to his father? 
In the Midrash B’raishis Rabbah 84-7, cited by Rashi, we find the 
following: 
“Rabbi Meir said, ‘(Yosef told Ya’akov) your children are to be suspected 
of (eating) limbs torn from the living animals.’ Rabbi Y’huda said, ‘They 
insult the sons of the bondmaids (Bilha and Zilpa), and call them slaves.’ 
Rabbi Shimon said, ‘They cast their eyes on the daughters of the 
country…..’” 
Now, continues the M’lei Ha’Omer, when Ya’akov heard these grievances 
against his other sons, he correctly assumed that Yosef had already 
admonished his brothers for their misbehavior, and the principle of 
‘Reprove a wise man, and he will love you’ should be in effect. That is, the 
result of a true and sincere admonition should have led to a greater love 
between Yosef and his brothers. And so, deduces the M’lei Ha’Omer, 
because of this ‘supposed’ greater love which would have cancelled out 
any envy, Ya’akov was not afraid anymore of favoring Yosef with a coat 
of long sleeves. 
However, continues the M’lei Ha’Omer, the brothers did not think that 
Ya’akov now publicly favored Yosef because of some ‘supposed’ greater 
love between Yosef and them, but rather simply because Ya’akov loved 
Yosef more than them: 
“And when his brothers saw that their father loved him more than all his 
brothers, they hated him, and could not speak peaceably to him.” (B’raishis 
37:4) 
And so, concludes the M’lei Ha’Omer, favoring one child over others is 
always a bad practice, regardless of what other circumstances may be 
involved. For, it is human nature, ingrained deep within man’s 
consciousness, to dislike those that have opportunity over him. And so, it 
is always preferable to show the same genuine love to all one’s children. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 

Crying for Yoseph 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
The Zohar HaKadosh (Zohar Chadosh 37B) says that the Shevatim selling 
Yoseph was the cause of all ensuing exiles that the Jewish people would 
endure. 
There is an old Yiddish anecdote recounted, seemingly in jest. In times 
gone by it was uncommon for women to be well learned and well-versed. 
Instead, there were groups of women that would get together and one of the 
group who was the most literate would read for the others from the Yiddish 
book called Tzenah URenah, which is a compilation of Madrashic exegesis 
on the weekly Torah portions. The story is told that each year as the weekly 
portion of Vayaishev was read, a particular simple woman used to burst out 
in tears upon hearing the tragic story of how Yoseph’s brothers sold him. 
She was anguished by their seemingly cruel behavior towards the hapless 
but innocent Yoseph and out of empathy for him and his plight she would 
weep. This story recurred each year; as soon as the leader of the group 
would read this episode she would burst into tears. One year she got upset 
and declared, “Enough already! If Yoseph did not learn from last year not 
to trust his brothers and go down to them he was simply foolish and 
therefore I do not need to cry for him anymore". 
One might think that the point of the story was to poke fun at the simplicity 
of yesteryear when simple folk thought that the episode being read was 
actually happening contemporaneously, recurring each year. This silly 
woman actually thought that these events were reoccurring and therefore 
felt bad for Yoseph each year until she finally expressed her frustration with 
Yoseph who didn’t “learn his lesson”. 
I would suggest that, like many folklore fables, this one is not merely a 
humorous sketch but suggests a moral message beyond mocking the 
ignorance of uneducated people. Additionally, we have been taught by the 
Baal Shem Tov HaKadosh that one should learn something from 
everything he sees and hears. Everything that we hear or see is a guide for 
the Jew to recognize Divine providence and also a lesson in all that he 
experiences. 
We might learn from this amusing, but poignant story the following: An oft 
quoted urban definition of insanity is doing the same thing over and over 
again and expecting different results. Yet we too, continue in our generation 
to respond to negative events in the same way that the previous generations 



!IaaBtu!ctzw!– trcdk trcd ihc                                                               19 
reacted and we suffer the same unfortunate consequences. Rather than 
realizing that in order to bring about our final redemption we need to 
reassess the values which we derived from sources other than the Torah and 
do teshuva, we instead seek out mundane, non-spiritual solutions which 
will not avail us today as they have failed to avail us in the past. 
The woman sobbing anew every year over Yosef’s plight is a metaphor to 
the way we react to troubling events in our generation in much the same 
way we have done in past generations. Keeping in mind that Yosef’s 
travails are also an allusion to our exiles, crying over Yosef is akin to each 
of our generations bemoaning the fate of all of the House of Israel. Like the 
woman in the tale we too, should finally cry out, “Enough!” We must 
realize that Hashem brings about all events and therefore all our 
misfortunes are His way of calling on us to repent and better ourselves 
spiritually. Our final redemption will come when we make positive changes 
to our lives making ourselves more in tune with Hashem’s Torah and his 
commandments. Good Shabbos. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of Rabbis 
 

Rabbi David Orlofsky - Ohr Somayach 

The True Spirit of Chanukah 
Well, it's that time of year again. The holiday season. That is, unless 
you're Jewish. Then it's only Chanukah. We already had our holiday 
season in the fall. You remember, Rosh Hashana, Yom Kippur, Succot, 
Simchat Torah. Now all we have is Chanukah. 
I guess in American society the story of the tenacious band of Torah 
scholars fighting for religious freedom doesn't quite measure up to the 
other holiday that starts with "Ch." 
So most Jews manage to turn Chanukah into some kind of a Jewish 
Christmas. You know "Deck the halls with boughs of Chally..." The 
television stations in major cities wish you a Merry Christmas and a 
Happy Chanukah. 
Now how can a nice Jewish family manage to withstand the onslaught 
of the American Christmas experience relatively unscathed? Well, you 
could move to Israel where except for the Christian Quarter and 
Bethlehem (and the occasional Tel Aviv restaurant) the Christian 
holiday passes unnoticed. But then you wouldn't have to deal with the 
American experience would you? I guess we could figure out how to 
make Chanukah more meaningful, and although that wouldn't insulate 
us, it would at least give us something to focus on while our children 
sit by the Chanukah Bush waiting for Judah Macabee to come down 
the chimney with his bag of gifts and eat the milk and latkas we set out 
for him. 
Let's start by figuring out what the Jews are doing in the world anyway. 
I know many non-Jews haven't figured it out, that's why they have tried 
to get rid of us for the past 3000 years. Well, we have all heard that the 
Jewish People are the Chosen People. What exactly does that mean? 
That G-d likes us more than everyone else? G-d is the G-d of the whole 
world! Does it mean that we have been selected to receive special 
reward and have it better than anyone else, because if so, I think He 
should choose someone else for a change. 
The Jewish view has always been that G-d has chosen us to make the 
world a better place. To be, in the words of Isaiah "a light unto the 
nations." In a world of spiritual darkness, the Jews have been given the 
mission of bringing the light of G-d into the world. The question is, 
what is the best way to light up the world? 
Well, if you wanted to light up a room you could take a giant chandelier 
and hang it right in the middle. That would light up the whole room. Or 
you could take a number of smaller lamps and spread them all around. 
That also works, but there will probably be a lot more shadows. So we 
Jews have always felt the first method is the best. 
Which brings us to King Solomon. The Jews captured the Land of 
Israel, settled in the land and under King David established a 
government with Jerusalem as its capital. David's son King Solomon 
built the Temple in Jerusalem to be a light to the world. His plan was 
that when people would come to see the Temple they would feel G-d's 
Divine Presence and study the wisdom of the Torah. And it worked. 
People came from near and far and went away transformed. Had 
Solomon stayed the course, world history would have been 
dramatically different. But as you probably know, Solomon married a 
thousand wives. That's a strange thing, since we know that King 

Solomon was the smartest man who ever lived. So why would he want 
a thousand mother-in-laws? 
First of all we have to eliminate the false notion of him being a debased 
oriental potentate. King Solomon was a righteous and intense man of 
G-d. Therefore, we have to search for a more rational explanation for 
this bizarre behavior. 
Rabbi E. E. Dessler explains that King Solomon was trying to solve 
this very dilemma, namely what's the best way to light up the world. So 
in addition to the Temple he had this great idea - marry the princess of 
every kingdom. Then his sons would be the heirs to all the thrones, and 
all the kingdoms would be Jewish. It was a clever idea but it's not the 
way we Jews work. Had Solomon focused on the Temple as the source 
of light, then he could have lit up the whole world. Unfortunately, he 
chose to use the candle approach - spreading little lights all over the 
world. This is known as exile and dispersion. If the Jews live in their 
land as a perfect people their light will reach everywhere. And there 
won't be any shadows. Otherwise they'll have to travel the world and 
provide a little light wherever they go. That's less effective, but still 
better than nothing. 
Which brings us to the Greeks. The Greeks also felt they had a mission 
in the world. They wanted to fill the world with the light of Greek 
culture and civilization. That wanted to Hellenize the whole world. So 
they went about conquering the world and then forcing the light of 
Hellenism on them. Now as you can imagine the stage was set for a 
confrontation between these two philosophies. The Jewish people 
living in their land thinking that the best way to light up the world is to 
be left alone. By living a holy existence in their land they would fill the 
world with the light of holiness and purity. And the Greeks thinking 
that the way to light up the world is to force everyone to study Socrates 
and Plato and play discus. 
That's Chanukah. The Jews are forced by the Greeks to become Greek, 
and they have to fight to be left alone. To be a holy people in their own 
land. We won that war and rededicated the Temple - the light of the 
world. We removed all the impurity and found one small cruse of oil 
that remained pure. We used that to re-light the Menorah, the lamp that 
burns inside the Temple, unseen by human eyes, but whose light shines 
to the furthest corners of the Earth. It was an oil lamp, and, as we know, 
oil doesn't mix. If you make salad dressing, the oil will float to the top, 
and if you stick in a wick and light it, your salad dressing would give 
light. You can try this with some latkas too. 
We Jews have to learn to be like oil. To stay apart and be allowed to 
light up the world. It's tempting when the outside world tries to force 
Plato or Santa on us, but we know that our power comes from following 
a lifestyle that's better than what the world has to offer. Through living 
as Jews we can bring G-d and His Torah into a world filled with moral 
decay. We can light up the world and chase away the shadows. It's not 
much fun being the only one on the block without all the colorful 
Christmas lights. But those little Chanukah menorahs have burnt for 
over 2300 years and have seen all the tinsel of past civilizations burn 
out. We are either going to be a light unto the world or vanish into the 
world of darkness that surrounds us. 
If we want to make a real choice, then let's remember what we are doing 
in the world and what the Greeks tried to extinguish - the Temple and 
the light of Torah study. Let's resolve this Chanukah to make sure that 
every Jewish person gets the opportunity to receive a quality Jewish 
education so they will have the chance to see beyond the darkness 
around us and bring light to our people and the entire world. 
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Shabbat Shalom 
Vayeshev 5778 
GOOD MORNING! Hanukah is coming soon, Tuesday night, 
December 12th. It's a wonderful family holiday. After we light the 
candles, we sing Maoz Tzur, eat jelly donuts, tell stories, have quizzes 
about Hanukah -- all in the light of the Hanukah candles. Memories are 
made up of a collection of precious moments. Hanukah can provide you 
with many wonderful memories! To enjoy the Hanukah story via a 
medley of 8 rock song parodies, view Aish.com's "Hanukah Rock of 
Ages" video-Aish.com/rock 
Q & A: What Is Hanukah And How Do We Celebrate It? 
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There are two ways which our enemies have historically sought to 
destroy us. The first is by physical annihilation; the most recent attempt 
being the Holocaust. The second is through cultural assimilation. Purim 
is the annual celebration of our physical survival. Hanukah is the annual 
celebration of our spiritual survival over the many who would have 
liked to destroy us through cultural assimilation. 
In 140 BCE the Syrian-Greek emperor, Antiochus, set out to destroy 
Judaism by imposing a ban on three mitzvot: The Shabbat, The 
Sanctifying of the New Month (establishing the first day of the month 
by testimony of witnesses who saw the new moon) and Brit Mila 
(entering the Covenant of Abraham through Torah-ordained 
circumcision). The Shabbat signifies that God is the Creator and 
Sustainer of the Universe and that His Torah is the blueprint of creation, 
meaning and values. Sanctifying the New Month determines the day of 
the Jewish holidays. Without it there would be chaos. For example, if 
Succot is the 15th of Tishrei, the day it occurs depends upon which day 
is declared the first of Tishrei. Brit (or Bris) Mila is a sign of our special 
covenant with the Almighty. All three maintain our cultural integrity 
and were thus threats to the Greek culture. 
Matityahu and his 5 sons, known as the Maccabees, started a revolt and 
three years later succeeded in evicting the oppressors. The victory was 
a miracle -- on the scale of Israel defeating the combined super-powers 
of today. Having regained control of the Temple in Jerusalem, they 
wanted to immediately rededicate it. They needed ritually pure olive oil 
to re-light the Menorah in the Temple. Only a single cruse of oil was 
found; enough to burn for just one day. However, they needed oil for 
eight days until new ritually pure olive oil could be produced. A miracle 
occurred and the oil burned for eight days. 
Therefore, we light Hanukah candles (or better yet, lamps with olive 
oil) for eight days. One the first day, two the second and so forth. The 
first candle is placed to the far right of the menorah with each additional 
night's candle being placed to the immediate left. One says three 
blessings the first night (two blessings each subsequent night) and then 
lights the candles, starting with the furthermost candle to the left. The 
menorah should have all candles in a straight line and at the same 
height. Ashkenazi tradition has each person of the household lighting 
his own menorah. Sefardi tradition has just one menorah lit per family. 
The blessings can be found on the back of the Hanukah candle box or 
in a Siddur, prayer book. The candles may be lit inside the home. It is 
preferable to light where passersby in the street can see them -- to 
publicize the miracle of Hanukah. In Israel, people light outside in 
special glass boxes built for a menorah or little glasses with olive oil 
and wicks. 
The tradition to eat latkes, potato pancakes, is in memory of the miracle 
of the oil (latkes are fried in oil). In Israel, the tradition is to eat 
sufganiot, deep-fried jelly donuts. The traditional game of Hanukah 
uses a dreidel, a four-sided top with the Hebrew letters Nun, Gimmel, 
Hey, Shin (the first letters of "Nes Gadol Haya Sham -- A Great Miracle 
Happened There." In Israel, the last letter is a Pay -- for "here.") In times 
of persecution when learning Torah was forbidden, Jews would learn 
anyway. When the soldiers would investigate, they would pull out the 
dreidel and pretend that they were gambling. The rules for playing 
dreidel: Nun -- no one wins; Gimmel -- spinner takes the pot; Hey -- 
spinner get half the pot; Shin/Pay -- spinner matches the pot! 
If enough oil was found to burn in the Temple menorah for one day and 
the oil lasted for eight days, then the miracle was really only for the 
seven additional days of lighting. Why then do we celebrate Hanukah 
for eight days and not seven? The Rema, Rav Moshe Isserlis, answers 
that in these 8 days we can celebrate a Bris, Rosh Chodesh (the new 
month which occurs during Hanukah) and a Shabbat -- thus countering 
the Greek ban! 
(For more on Hanukah, including animated instructions on how to light 
the candles, go to: aish.com/hanukah) 
Torah Portion Of The Week: VaYeshev 
This week's portion includes four stories: 1) The selling of Yosef 
(Joseph) as a slave by his brothers -- which eventually positioned Yosef 
to be second in command in Egypt and enabled him to save the known 
world from famine 2) The indiscretion of Yehuda (Judah) with Tamar 
(Tamar) ... 3) The attempted seduction of Yosef by Potifar's wife, 
which ends with her framing Yosef and having him imprisoned 4) 
Yosef interprets the dreams of his fellow prisoners, the wine steward 

(who was reinstated and forgot to put in a good word for Yosef) and 
the baker (who was hanged). 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
Rabbi Avraham Pam, of blessed memory asked "What was so special 
about the miracle of the oil burning for eight days? The Talmud tells us 
that there were ten miracles that regularly occurred in the Temple (Pirke 
Avos, Ethics of the Fathers 5:7). None of these are commemorated. 
Rabbi Pam cites the halachah (Jewish law) that for communal rituals, 
the prohibition against tumah (ritual impurity) may be waived. Many 
commentaries, therefore, ask why was there a need for a miracle at all? 
It was permissible to light the menorah even with ritually impure oil. 
The P'nei Yehoshua answers that precisely because it was permissible 
to use impure oil that the only purpose of the miracle was to show God's 
intense love for Israel -- especially towards those who had defected to 
Hellenism, but returned to Torah observance with the triumph of the 
Macabees. 
This is the message of Joseph and his brothers. Joseph did not simply 
forgive his brothers and suppress his resentment for their abuse of him. 
Rather, he loved them and cared for them as if nothing had happened, 
telling them that he feels toward them as he does to Benjamin, who was 
not involved in his kidnapping (Rashi, Gen. 45:12). 
The celebration of Hanukah is, therefore, more than the 
commemoration of a miracle. We are to emulate the Divine attributes 
(Talmud Bavli, Shabbos 133b). Just as when God forgives, His love for 
us is completely restored, so must we be able to restore the love for one 
another when we mend our differences. 
As we watch the Hanukah candles, let us think about the light they 
represent: the bright light of a love that is completely restored. 
Quote of the Week 
Seek joy in what you give, not in what you get! 
Happy Anniversary Rabbi Akiva & Sarah Zweig 
With Deep Appreciation to Drs. Rodney & Chana Cox 
This article can also be read at: http://www.aish.com/tp/ss/ssw/461657953.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/campaign.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 
Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
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Weekly Chizuk 
Parshas Vayeishev - How Much Hishtadlus? 
“If only you will remember me when it shall be well with you, and 
please do me a kindness: mention me to Pharaoh, and get me out of this 
house. For indeed I was stolen away from the land of the Hebrews, and 
here also I have done nothing that they should put me into the 
dungeon”... Yet the wine steward did not remember Yosef, and forgot 
him. (Bereishis 40:14-15, 23) 
Introduction: An innocent victim, Yosef was incarcerated in a dank 
underground dungeon for a crime he didn’t commit. It is true that he 
was appointed overseer there and enjoyed a few special privileges, but 
there can be no doubt that his foremost concern was how to secure his 
freedom. 
Finally, after nine years of imprisonment, a golden opportunity arose: 
two of Pharaoh’s chief ministers — the chief baker and the wine 
steward — were thrown into prison. In an obvious display of Divine 
Providence, the two hapless men simultaneously experienced troubling 
dreams. Yosef, expert in the art of unraveling dreams, sympathetically 
listened as they recounted their stories, and his interpretation was that 
in three days the chief baker was to be executed while the wine steward 
was to be reinstated to his post. The wine steward was doubtlessly 
overjoyed to hear such good news. 
Yosef, the bearer of these wonderful tidings, felt that this was a 
Heaven-sent opportunity, and he hoped to utilize the minister’s 
gratitude and thereby effect his own release from jail. He requested, “If 
only you will remember me when it shall be well with you, and please 
do me a kindness — remember me to Pharaoh, and get me out of this 
house. For indeed I was stolen away from the land of the Hebrews, and 
here also I have done nothing that they should put me into the dungeon” 
(Bereishis 40:14-15). What followed is well-known, as Yosef’s 
interpretations came true down to the finest detail: three days later, 
during Pharaoh’s birthday celebrations, the chief baker was hanged and 
the wine steward was restored to his position. However, it appeared that 
Yosef’s attempt to secure his freedom with the help of the steward’s 
good will failed. The Torah relates: “Yet the wine steward did not 
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remember Yosef, and forgot him” (ibid. 40:23). Yosef had to endure 
two more years in the dungeon until Divine Providence finally deigned 
to have him delivered as a result of Pharaoh’s dreams. 
What had gone wrong? It seemed like such a simple and flawless plan, 
and everything appeared to be divinely orchestrated. Why, then, was 
Yosef’s suffering extended for another two years? 
The Hishtadlus / Bitachon Balance 
“Fortunate is the man who has made G-d his trust”: this refers to Yosef. 
“...and does not turn to arrogant ones”: Because he asked the wine 
steward to remember him [saying: “זכרתני והזכרתי ”— asking him twice 
“to remember”], two years were added to his stay in the dungeon. 
(Bereishis Rabbah 89:2) 
The Beis Ha-Levi Al Ha-Torah, parshas Miketz, comments: 
This Midrash appears fraught with difficulties. To begin with, it starts 
by referring to Yosef as having bitachon: “‘Fortunate is the man who 
has made G-d his trust,’ this refers to Yosef.” Then, it immediately 
chastises him lacking faith! 
Secondly, the Torah permits a person to do hishtadlus (exertion of 
effort) to secure his personal needs. The Gemara (Berachos 35b) 
discusses this topic at length and seems to concur with R. Yishmael, 
who rules that one should pursue a livelihood along with studying the 
Torah. Therefore, if it is indeed permitted to exert effort, why was 
Yosef criticized for doing so? 
In order to resolve these difficulties, we have to realize that one of the 
major goals in a Jew’s life is for him to be at peace and truly place his 
trust in Hashem. Ideally, we should strive to maintain an awareness of 
the Almighty in our consciousness at all times. Once someone reaches 
this pinnacle, Hashem will take care of him and he will have no need 
to engage in hishtadlus. The reason the Torah sanctions hishtadlus is 
because the majority of people are not on the level of the epitome of 
pure bitachon. Consequently, it is permitted for a person to exert effort 
so that he can have some assistance. However, he should continue 
striving to reach the highest level of pure trust. Everyone is allowed to 
engage in some auxiliary activity so that it will be easier for him to trust 
in the Almighty. 
We find this concept throughout the Torah, wherein less than ideal 
conduct is occasionally sanctioned so that we will ultimately attain the 
desired goal. (For example, the Gemara says that a person should 
always be involved in Torah study and the performance of mitzvos. 
This is so even if one’s reasons are not altruistic [לא לשמה ], because the 
very act of studying will eventually lead him to study for the sake of 
more noble intentions [לשמה ]. We thus see that one’s non-altruistic 
reasons can serve as a stopgap measure while he develops more 
idealistic motives.) 
Accordingly, the amount of hishtadlus in which a person should engage 
to accomplish his goals is determined according to the level on which 
he finds himself. One whose bitachon is relatively weak is permitted to 
exert more effort than one whose bitachon is stronger — until he 
genuinely trusts that Hashem will resolve everything. The main thing 
is for a person to relieve his heart’s anxiety and throw his burden on G-
d. 
If a person is able to achieve a high level of trust with a minimal amount 
of exertion, then whatever effort he engages in beyond this minimum 
is considered to be a blemish on his level of bitachon. When he tries 
unnecessarily hard to achieve his goal, he will suffer by having the 
amount of effort he needs to accomplish it increased — measure for 
measure. His livelihood will be more difficult to obtain, and he’ll have 
to work that much harder because this is the path he chose for himself. 
The effort Yosef exerted to seek his freedom was the most minimal 
amount of hishtadlus imaginable. It consisted solely of his asking the 
wine steward to remember him and say a few words on his behalf. This 
seemed especially in consonance with Heaven's decree in light of the 
fact that the entire episode was clearly orchestrated by Divine 
Providence. Yosef knew with total certainty that the wine steward’s 
incarceration and his dream came about through Heavenly design, and 
were meant to plant the seeds of his redemption. However, Yosef was 
the supreme ba'al bitachon and therefore it was considered unnecessary 
for him to indulge in even this tiny effort — and he was accordingly 
called to task for doing so. The severity of the punishment proves that 
his bitachon was incredibly strong. This is the meaning of the 
Midrash’s comment: “‘Fortunate is the man who has made G-d his 

trust,’ this refers to Yosef, ‘...and does not turn to arrogant ones.’” His 
bitachon was such that he should not have undertaken any effort 
whatsoever. 
The Lottery Ticket 
What is the minimum effort demanded of us? R. Zundel of Salant (the 
rebbe of R. Yisrael Salanter) put it like this: 
The reason we must engage in physical effort is because we are not 
worthy of open miracles. Therefore, we must do the minimum to ensure 
that the bounty sent us by Hashem can be viewed as resulting from a 
natural phenomenon. In other words, we are obligated to perform the 
amount of endeavor which allows others to mistakenly attribute our 
livelihood to natural causes. As for myself, I buy a lottery ticket. This 
is the limit of my obligation as far as physical exertion is concerned. 
No matter how miraculously my livelihood may come, the world is 
satisfied to assume that I have won the lottery. 
Questionable Mitzvos 
In Michtav Me-Eliyahu, R. Eliyahu Dessler notes that most people — 
even those who consider themselves believers and men of faith — do 
not behave according to R. Zundel’s guidelines. Rather, they prefer to 
exert excessive amounts of effort in order to achieve what they consider 
to be a desirable goal. After prolonged and careful thought, they select 
what they feel are the best of all the various options available to them. 
They then pursue these means with the utmost vigor, often to the 
detriment of those who happen to be in their way. Eventually, it may 
appear that their enormous effort helped them to succeed in achieving 
their goals. 
When questioned as to whether they truly believe that Hashem allocates 
their livelihood, they answer adamantly in the affirmative. If so, why 
do they pursue worldly endeavors so intensively? “What's the question? 
It's a mitzvah to bring home parnasah!” They marshal support for their 
claim by reciting verses from the Torah and statements in the Talmud, 
such as: “Six days you shall labor” (Shemos 20:9), and: “Who acts 
charitably at every moment? He who supports his wife and children” 
(Kesubos 50a), and other similar sayings. 
However, if they were to study Mesillas Yesharim, they would realize 
that this kind of endeavor is no mitzvah at all. Rather, it is a penalty and 
a curse, and a little of it is quite enough. As for the injunction, “Six days 
you shall labor,” this does not mean “you must labor,” but “you may 
labor.” Similarly, the charity involved in providing for one’s wife and 
children consists simply of providing for them from the money one has 
earned. However, one will not necessarily earn more because he works 
more. 
If one really thinks that the business endeavors which fill his life are 
truly “for the sake of Heaven,” I suggest he make this simple test: Do 
spiritual thoughts occur to him in the middle of his business dealings, 
or do thoughts of business intrude in the middle of his Shemoneh Esrei? 
The Bitachon of a Simple Man 
The Shomer Emunim, by Rebbe Aharon Rotte, p. 207 writes: 
There is a famous incident which occurred during the time of the holy 
Opta Rebbe, author of Oheiv Yisroel. There was a certain innkeeper 
who sold schnapps as a sideline. One day, this man suddenly and 
unexpectedly became a wonder-worker. Any blessing he gave came 
true. The man’s fame began to spread, and in a short time word of his 
powers reached the Opta Rebbe. 
The Oheiv Yisrael didn’t like what he heard, and he was determined to 
find out the innkeeper’s secret. The whole thing seemed suspicious. 
Perhaps the wonder-worker was misusing kabbalistic secrets, or even 
worse, was engaging in kishuf (black-magic). The Rebbe traveled to 
the man’s inn and stayed there for a few days to see if he could detect 
any suspicious behavior. To his relief, he didn’t see anything unusual. 
The man seemed neither especially learned nor brilliant. He prayed like 
everyone else and appeared to be completely normal. His whole day 
consisted of running the inn and selling schnapps. 
Yet the Oheiv Yisrael was still suspicious. He decided to confront the 
man to find out what was going on. One day, when no one else was 
around, he approached him and said, “I’m the Opta Rebbe. I’ve come 
here to find out by what merit you have obtained the ability to give 
blessings that are fulfilled. If you tell me, fine. If not, you’ll regret it.” 
Simply and honestly, the man replied, “I have always had a great deal 
of bitachon in Hashem. I never worried about anything. Once, I 
suffered a terrible business loss. I didn’t even have a single penny left 
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with which to buy some schnapps. My wife became very upset, and 
insisted that I go to the city and find a partner who would be willing to 
put up some money so that I could continue my business. She argued 
that with a sufficient amount of investment capital, the inn and the 
schnapps business could support two partners. 
“At first I rejected her idea, but she wouldn’t stop nagging me. Day 
after day she continued with her pestering, until one day she broke into 
bitter tears and wouldn’t stop crying. At that point I just couldn’t stand 
it anymore. I also felt bad for my children, who hadn’t had anything 
substantial to eat for several days. So I told my wife that I would go to 
the city in search of a partner. 
“However, I had something slightly different in mind than what she 
was thinking. There is a huge forest just outside of the city. Instead of 
entering the city, I went into the forest, where I opened my heart to the 
Almighty and cried out, ‘Ribbono Shel Olam, I don’t want a partner of 
flesh and blood. I want You as my partner! I promise that whatever I 
earn I will split 50 / 50 — half to You and half to me.’ 
“I then returned home, feeling very strong in my bitachon. I told my 
wife that I had found a very good partner with lots of money. And since 
that time, the Almighty has blessed all my endeavors with success. As 
I promised, I split the profits 50 / 50 with Him, distributing His half of 
the money to the poor. I trust no one to help me, and I work in my inn 
from morning until night. As my reward for this, perhaps, I have been 
granted a gift from Heaven, and all of my blessings come true.” 
Deeply moved by the man’s story, the Oheiv Yisrael stood up, kissed 
him on his head, and declared, “It is proper that your brachos come 
true! You made a deal with the Ribbono Shel Olam. You give half to 
Him, and He grants you this power in return. Praiseworthy is your lot! 
May there be many more like you among the Jewish People 
Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 9442346 Israel Rabbi Parkoff is author of “Chizuk!” and 
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Gem Of The Week From RSR”H 
Iron Crucible 
This week sponsored לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל-   
It is interesting that the account of Shechem immediately follows the 
account of Yaakov and Eisav’s reunion. There, we saw a flash of kol 
Yaakov in Eisav, an awakening of humane emotion, and we recognized 
this as the spark of humanity that someday will develop fully even in 
Eisav. Here, we briefly see the sword of Eisav in the hands of Yaakov’s 
sons. From this we learn a truth that clarifies Jewish history. 
If, over time, we have become a people that is revolted by bloodshed, 
the gentlest, most merciful of nations, it does not mean that we are 
weak. Our final days as a Jewish kingdom demonstrated such courage 
and fighting spirit that the strongest of Eisav’s legions had to be 
summoned to battle us. We, too, can wield the sword; we are capable 
of being bloodthirsty. Our gentleness is not natural; it is a product of 
the education Hashem has given us through our history and through His 
Torah. 
For Shimon and Levi, it was only their methods and the disproportion 
of their reaction that made them deserving of rebuke. Their motives 
were holy and justified, and the spirit that inspired them was 
indispensable for the family that would mature into a nation, enduring 
hardship and humiliation, yet standing tall with resilience of spirit and 
nobility of mind in an eternal, unparalleled march through the ages. 
We see the aged father cursing his sons’ unnecessary violence, even on 
his deathbed, but at the same time blessing the spirit that inspired their 
action. We see the position he assigns Shimon and Levi, a position of 
powerlessness and dispersion, so that the sword in their hands never 
again breaks all boundaries. But their strong spirit, ever mindful of klal 
Yisrael’s moral and spiritual dignity, remains alive and active, a 
sustaining and saving force in all spheres of the nation. The same sword 
that Levi wielded here to defend his sister’s honor would later be 
ruthlessly turned by the Levi’im against their own brethren at Cheit 
Haeigel, to raise them from the depths of moral corruption. 
These traits, as revealed in this incident and in the future, can explain 
why it was necessary to refine klal Yisrael in the kur habarzel of 
suffering, to transform them into the models for all mankind. Not 
because we are an obedient nation, but precisely because we are 

stubborn and unyielding – az sheb’umos, as the Sages put it – Hashem 
chose us as His tool, forging us into the toughest steel. By winning us 
over to His Will, He demonstrated the wondrous power of His Torah. 
Have a wonderful Shabbos, Moshe Pogrow, 
Director, Ani Maamin Foundation, Please note: The “Gem of the 
Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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Why Travel In Style? 
“And they sat to eat food, and they raised their eyes and they saw, and 
behold, a caravan of Yishmaelites was coming from Gilead, and their 
camels were bearing spices and balsam and birthwort on their way to 
bring them down to Egypt.” Bereshis 37:25 
The Torah says that when Yosef’s brothers were about to sell him, they 
lifted their eyes and saw a caravan of Yishmaelites carrying spices to 
Egypt. Rashi points out that the reason the Torah emphasizes the nature 
of their cargo was to inform us of the reward that Hashem prepares for 
the righteous. Normally, the Yishmaelites would be carrying foul-
smelling goods, such as oil. However, here Hashem created a situation 
where Yosef would not have to suffer on the long trip to Egypt with his 
being transported together with repugnant merchandise. Rather, his trip 
was more pleasant by having these merchants carrying pleasant-
smelling spices. 
There is, however, a basic question that can be asked on this idea. This 
episode is not one of Yosef going on a vacation. He was on his way to 
slavery, a place of great hardship! Why, then, does he need to travel in 
style? 
Sefer Zichron Meir suggests that the answer is that when Hashem 
decides that a person deserves a punishment, that punishment is 
measured out exactly, to the exact millimeter or millisecond, and not 
the slightest bit more. It was decreed that Yosef would be sold as a slave 
to Egypt and then would be thrown into jail. This would seem to be a 
great amount of suffering that is destined for him. However, being in a 
filthy caravan was not part of Hashem’s decree for him. Therefore, 
Hashem made sure that he would not suffer any more than was 
necessary. 
We may have difficulty understanding why certain people deserve to 
suffer in this world. But we must bear in mind that none of it is by 
chance. Hashem only allows a person to suffer exactly the amount that 
is appropriate for his situation, and after that, Hashem directly makes 
sure that not a bit more will occur. 
G-d’s Compassion 
“And God was with Yosef, and he became a successful man.” 
Bereshis 39:2 
Was not God with the other tribal ancestors? Rabbi Yehuda said: This 
may be compared to a cattle driver who had twelve oxen before him 
laden with wine. One of the oxen entered a shop belonging to a gentile, 
whereupon the driver left the eleven and followed this one. On being 
asked “Why do you leave the eleven and follow the one?”, he replied: 
“These are in the street, and I am not afraid that they should cause the 
wine to become forbidden (Qxb ihh), but as for the one who entered the 
gentile’s store, I fear that he may render the wine prohibited.” 
Similarly, the other brothers were responsible adults and still had 
access to the guidance of their father. Yosef, however, was taken away 
when he was young and was on his own. Therefore, “God was with 
Yosef.” - Bereshis Rabba 86:4 
When a person experiences difficult challenges, he may be in danger of 
faltering. Nevertheless, even under trying circumstances he should not 
allow himself to succumb. He should realize that God is certainly aware 
of his suffering, and, accordingly, when a person is in danger, God 
deals with him with compassion and closeness. Such a person is eligible 
for divine assistance and guidance to a degree beyond that which great 
tzaddikim merit. 
Pure Motives 
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“There is no one greater in this house than I, and he has denied me 
nothing but you, since you are his wife; how, then, can I perpetrate 
this great evil; I will have sinned against God.” Bereshis 39:9 
When a person separates himself from wrongful acts or if he does a 
mitzvah without any ulterior motive in this world, without fear of 
anyone and not in order to gain honor, solely for the sake of the 
Creator, may He be blessed. He has sanctified the name of Heaven. An 
example of this is the action of Yosef, as he abstained from sinning with 
the wife of Potiphar. - Rambam, Hilchos Yesodei HaTorah (5:10) 
Rinas Yitzchak points out that many commentators have questioned 
the association Rambam makes to Yosef and his motives in not sinning. 
Our verse seems to suggest that Yosef had considered many factors in 
arriving at his decision not to sin, such as its being an act of disloyalty 
to his master and a violation of trust. While it is true that Yosef also 
mentioned that he realized that sinning would constitute an evil against 
God, it seems clear that his motives were not purely for the sake of 
Heaven. 
Nevertheless, Rambam understands that Yosef was, in fact, motivated 
exclusively by his dedication to God and His mitzvos. The reasons he 
stated to the wife of Potiphar were only given to convince her that he 
was unwilling to compromise or submit to her advances. He provided 
her with additional aspects of the crime which made it absolutely 
unthinkable (see Ramban). 
She Called Yosef An “Ivri” 
“And she called to the men of her house and spoke to them, saying: 
'See, he brought in a Hebrew to us to mock us. He came to me to lie 
with me, and I cried with a loud voice.’ ” Bereshis 39:14 
"hrcg Jht" - “a Hebrew man”:rvbv rcgn - from across the river; rcg 
hbCn - from the children of Ever. – Rashi 
In Parashas Lech Lecha (Bereshis 14:13), the Torah uses the term 
"hrcgv orct" - “Avram the Hebrew”. Although the Midrash (Bereshis 
Rabba 86:3) on that pasuk cites these two opinions, Rashi, there, only 
presents one opinion of the Midrash, that of "rvbv rcgn" - “from across 
the river”. Why, then, does Rashi quote both of these opinions when 
the term “a Hebrew” is used in reference to Yosef? 
The Taz, in “Divrei David”, notes that in Pasuk 14, the wife of 
Potiphar used the term "hrcg Jht" - “a Hebrew man”, yet in Pasuk 17 
she used the term "hrcg scg" - “a Hebrew slave”. Why the change? Each 
term that she used was an answer to a question that might have been 
asked of her: Why did you put yourself in a position to be attacked? 
Why were you always alone in the house with Yosef? You caused him 
to be with you! One answer that she used was that Yosef is an "hrcg 
Jht", that he was an important man (an "Jht"), who was also rcg hbCn , 
from the children of Ever. Just as Ever was an important man, so too 
was Yosef. Therefore, she said, she did not suspect that he would abuse 
her. Another excuse that she used was that Yosef is an hrcg scg , a 
Hebrew servant, that he was like one of the members of the household–
like family. She therefore claimed that she never suspected that he 
would do such an act. 
Based on this understanding of the terminology used by Potiphar’s 
wife, Rashi quoted both interpretations from the Midrash, explaining 
why she called Yosef both a “Hebrew man” (rcg hbCn) and a “Hebrew 
servant” (rvbv rcgn)/ 
Who Is At Fault? 
“And it came to pass after these things, that the butler of the king of 
Egypt and the baker offended their master, the king of Egypt; and 
Pharaoh was angry against his two officers, against the officer of the 
butlers and against the officer of the bakers.” Bereshis 40:1,2 
Originally, when the mishap of the two members of Pharaoh’s cabinet 
is introduced, the men are simply called “the butler” and “the baker”. 
Yet, when Pharaoh becomes angry and is about to punish them, they 
are referred to by their more illustrious titles, that of “the officer of the 
butlers” and “the officer of the bakers”. What is the significance of this 
distinction? 
Kli Yakar explains that each officer headed a department within his 
ministry, and he supervised and managed a group of people who served 
the needs of the Pharaoh and his palace. Apparently, the particular 
lapses mentioned in our verses were perpetrated by these underlings, as 
the verse reports “the butler and the baker sinned”. Yet, when Pharaoh 
dealt with the tainted wine and ruined bread, he vented his disdain upon 
the heads of the respective departments, for it was their responsibility 

to maintain a crew of competent and qualified staff members. It was 
ultimately their fault that the mistake occurred, and they were the ones 
to have to answer for the failure. 
Measured Trust 
“Only remember me...and mention me to Pharaoh and get me out of 
this house.” Bereshis 40:14 
The Midrash (Bereshis Rabba 89:3) comments on this verse: “Because 
Yosef told the cupbearer ‘remember me’ and ‘mention me’, two years 
were added on to the time he had to spend in imprisonment.” 
Rav Chaim Brisker once posed the following question to the young 
Rav Shimon Shkop. What would have happened if Yosef had used 
only one expression in seeking the assistance of the cupbearer? Rav 
Shimon responded, “If he was punished with two years’ imprisonment 
for the two expressions, then it would appear that he would have been 
punished with one year for a single expression.” 
But Rav Chaim told Rav Shimon that this was not the correct answer. 
Rather, he explained, if Yosef had said only one expression he would 
not have been punished at all! A person is permitted - or, more 
correctly, obligated - to seek every natural means possible to save 
himself from danger and misfortune, and not to rely on supernatural 
salvation. Yosef would not have been blamed in the least for trying to 
solicit the assistance of the cupbearer - one time. This minimal attempt 
would have sufficed to enlist the cupbearer’s support. However, by 
reinforcing his request through using a second expression, Yosef 
showed that even the first time that he asked for help his motivation 
was not to make a token effort to seek aid through natural means, but 
to place his actual reliance upon this flesh-and-blood intermediary 
rather than on God Himself. Because the second expression revealed 
that the first expression was also uttered with improper intent, Yosef 
was punished with two years of additional incarceration. 
Selfish Motives 
“And the wine steward did not remember Yosef, and he forgot him.” 
Bereshis 40:23 
Referring to the double expression - not remembering and forgetting, 
Rashi says that the wine steward did not remember Yosef that day and 
he forgot Yosef after time. Yosef, in fact, was punished for relying on 
the wine steward to help get him out of jail. 
Yet, when Pharaoh had his troubling dreams, the wine steward did, 
indeed, remember Yosef and told Pharaoh about his ability to interpret 
dreams. What motivated the wine steward to mention Yosef to Pharaoh 
at that point in time? The Midrash says that when the wine steward saw 
Pharaoh going “out of his mind” from those dreams, he thought to 
himself, “If Pharaoh dies and a new king is appointed, I may lose my 
job.” Therefore, to ensure that Pharaoh would maintain his emotional 
and physical stability and would remain in his position as king, the wine 
steward mentioned Yosef. 
HaRav Avraham Pam points out that from here we see how evil and 
selfish people function, and that it is advisable not to rely on such fickle 
people to solve our problems. Rather, “happy is the person who places 
his trust with God, because only God can ensure our success in our 
pursuits in life.” (Tehillim 30:5) 
Chanukah: The Miracle Of The “Oil” - Its Real Purpose 
The miracles of Chanukah provoke the following questions: 
1. Two miracles happened at this time - the miracle of the victory by 
the Chashmona’im and the miracle of the oil. Why is it, then, that the 
main focus of this holiday centers around the miracle of the oil when 
the victory of the war against our enemy saved Klal Yisrael from being 
annihilated? 
2. All the miracles in our history were done to save the Jewish people 
from a physical disaster, yet here we find that God changes the laws of 
nature for the sake of preserving a mitzvah. How do we explain this? 
3. In the hymn "Ukkv ,Irbv", which is said when lighting the Chanukah 
lights, we say; ",Injknv kgu/ohxbv kg". In this hymn we are concerned 
with the miracle of the oil. What place, then, does ",Injknv kg" - “for 
the wars” - have here in this hymn? 
HaRav Yitzchak Sender explains that the purpose of the war, the 
revolt of the Chashmona’im, was to gain freedom to practice our 
religion without persecution. Bnei Yisrael displayed tremendous Jpb 
,rhxn§ at this time, taking on overwhelming odds, all for the purpose of 
being able to serve God, study the Torah, and do the mitzvos without 
any fear of retribution. The war was won by means of a miracle. Thus 
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we may say that had not the miracle of the oil occurred here at the same 
time, we would have been left with the impression that the holiday of 
Chanukah was proclaimed to celebrate the miracle of the military 
victory. Therefore, to offset this thinking, God provided us with the 
miracle of the oil - to allow Chazal to clearly highlight for us that the 
designation of these days as “days of joy and Hallel” was mainly due 
to the opportunity to be able to serve God by doing His mitzvos and 
studying His Torah. 
Therefore, we stress the miracle of the oil, for it was this miracle that 
directed us to a correct perspective of the purpose of the military 
undertaking and the subsequent victory. Consequently we view the 
miracle of the oil not in and of itself, for the sole purpose of doing the 
vsIcg in the Beis HaMikdash, for halachically we were permitted to use 
the impure oil based upon the law of rUCmC vr,Uv vtnUy - that the 
Halacha allows for the use of materials that are ritually impure, if that 
is all that is available, when it is being used for communal service. 
Rather, the miracle of having the pure oil burn served to open our eyes 
to the real purpose of God’s other miracle, that of the military victory. 
Halachic Corner  
The brachos "vFUbj kJ rb ehksvk" and "ohxb vGgJ" are recited every 
night of Chanukah before lighting the menorah. (The Shamash should 
already be lit.) On the first night, the bracha "UbhjvJ" is added. If one 
forgot to recite the bracha "UbhjvJ" on the first night, he should say the 
bracha as long as the candles are still burning. The same applies if one 
forgot to say the bracha "ohxb vGgJ". However, if the candles have 
already burned out, since none of the brachos can be recited anymore 
("rb ehksvk" must be said before lighting), "UbhjvJ" should be said on 
the next night. On the first night of Chanukah, the candle which is 
furthest to the right when one is facing the menorah should be lit, and 
an additional candle is added to the left each night. The new candle 
should be the first one lit, and since there is a rule that “one must not 
pass over a mitzvah”, the one lighting the menorah should stand 
towards the left side of the menorah so that he will not “pass by” the 
candles on the right as he moves his hand to begin lighting the candle 
on the left. After lighting the first candle (or all the candles, depending 
on one’s personal minhag), "Ukkv ,Irbv" is said. 
Questions for Thought and Study 
1. Which therapy did the ohycJ prescribe for their sick animals, which 
Yosef mistook as a sin? See Me’am Lo’ez 37:2 
2. Why was Yosef’s first dream specifically about sheaves of wheat? 
See Ramban 37:7 
3. How did Reuven rescue Yosef from “the hands” ("oshn") of his 
brothers by putting him in a pit of poisonous snakes and scorpions? See 
Ohr HaChaim 37:21 
4. Which decree did Yehuda violate that Tamar did not, which indicated 
that Tamar was more righteous than Yehuda? See Ohr HaChaim 38:26 
5. Which word indicates that Yosef’s being brought down to Egypt was 
like being brought down to the grave? See Ba’al HaTurim 39:1 
6. Why does the Torah need to say both in Pasuk 39:7 and Pasuk 39:8 
that Yosef’s accuser was Potifar’s wife? See Ramban 39:8 
Answers: 
1. The ohycJ cut off the tails and ears of their sick animals. This was 
for bloodletting, to help cure the animals. Yosef thought that they did 
this to eat the ears and tails. 
2. It was sheaves of wheat (or lack thereof, due to famine) that 
eventually caused the ohycJ to bow down to Yosef. 
3. Man possesses free will, so by removing Yosef from his brothers, 
Reuven was saving Yosef from their “hands”, which represent their free 
will. The snakes and scorpions do not have free will and only God could 
decide if they would kill Yosef. 
4. The court of Shem had decreed that none of its descendants may live 
with an idolater. Tamar knew that she was permitted to Yehuda. 
Yehuda did not initially know the status of Tamar and violated this 
decree. 
5. The word "srUv" (“was brought down”) is used to describe Yosef’s 
being sent down to Egypt. The only other time that it is used in Tanach 
is in Yeshaya 14:11, regarding Nevuchadnetzer’s being brought down 
to the grave - "kItJ srUv". 
6. The Torah is showing the strength of Yosef’s resolve that despite the 
fact that it was his master’s wife, he would not listen to her. He feared 
God more than he feared the power of his master. 
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Rabbi Naftali Reich 

Legacy 
Parshas Vayeishev - Freeing the Spirit 
Posted on December 7, 2017 (5778) 
Divine providence seems to work in strange ways, especially for Joseph 
languishing in an Egyptian prison. Unjustly accused of making advances to 
Potiphar’s wife, Joseph has been thrown into the dungeon and left there to 
rot. But destiny requires that he be released and elevated to high office in 
the royal palace, and to effect this important result, divine providence 
contrives a very outlandish set of circumstances. 
As we read in this week’s Torah portion, ten years after his incarceration 
Joseph meets up with two discredited palace functionaries, the royal 
cupbearer and the royal baker. One morning, he finds them despondent. He 
questions them and discovers that they both had disturbing dreams the 
previous night. He offers astute interpretations of their dreams, and the 
sequence of events bears out his predictions. Two years later, when Pharaoh 
has his own puzzling dreams, the cupbearer remembers Joseph’s 
interpretive skills and recommends him to Pharaoh. Joseph is brought to 
the palace, where his brilliant interpretations and wisdom win him high 
office, and the rest is history. 
This story certainly makes for high drama, but why were all these 
farfetched developments necessary? Why didn’t divine providence 
manifest itself in a simpler way? Couldn’t Joseph’s release and rise to 
power have been effected through more commonplace events? 
The commentators explain that Joseph’s release from prison is meant to 
serve as a paradigm of the ultimate in human emancipation. The 
vicissitudes of life can cause a person to experience confinement of many 
sorts, not only physical incarceration but also psychological and emotional 
bondage of the spirit, which can often be far more painful. How is a person 
to extricate himself from these situations? How can he escape the isolation 
sometimes imposed by his conditions? 
The answer is to focus on the needs of others. As long as a person is 
absorbed in his own miserable condition, he cannot help but wallow in self- 
pity to some degree and to walk on the edge of despair. Once he shifts his 
focus to others, however, his presence in confinement is no longer 
purposeless and negative. On the contrary, his is a positive presence 
bringing relief to others and fulfillment to himself. By freeing the spirit, he 
will in effect have emancipated himself from the shackles of his condition. 
Joseph personified this approach. Unjustly accused and imprisoned, he did 
not withdraw into himself to bemoan his awful fate. Instead, he 
immediately became the heart and soul of the prison, always there to help 
a stricken inmate. In this sense, he effected his own emancipation even as 
he still remained confined within the prison walls. And to drive home the 
point, Hashem contrived that his actual physical release should also be the 
result of the kindness he performed for others. 
A prisoner was thrown into a cell with a large number of other prisoners. 
The walls of the prison were thick and damp, and high up on one side, far 
above the heads of even the tallest prisoners, was a tiny, heavily barred 
window that looked out over a barren piece of land. Every day, the new 
prisoner would drag his bed to the wall under the window. Then he would 
climb onto the bed, stand on his tiptoes and, stretching, was just able to rest 
his chin on the stone windowsill. The other prisoners gathered in groups to 
talk or play games, but the new prisoner never participated. He just stood 
there all day, staring out the window. 
“What do you see out there?” a prisoner asked him. 
“Nothing,” he replied. 
“Then why do you stand there all day?” 
“As long as I look out at the world outside,” the new prisoner replied, “I 
still feel a little connection with it. I still have a little bit of my freedom. 
But once I turn away from this window and look only at the cell and my 
cellmates, all my freedom will be gone. Once I surrender to my situation, I 
will truly be imprisoned.” 
In our own lives, we are often pummeled by the slings and arrows of 
outrageous fortune. Assailed by financial difficulties, family and 
childrearing problems, pressure in the workplace and all sorts of other 
strains and stresses, we can easily find ourselves becoming gloomy and 
depressed. So what can we do? How can we regain the equilibrium and 
morale we need to deal with our problems constructively? By throwing 
ourselves into helping families less fortunate than ourselves or an important 
community project. For one thing, focusing on others immediately relieves 
the distress of our own situations. But more important, it elevates us 
spiritually and allows us to view our troubles in the broader perspective of 
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what has lasting value in the ultimate scheme of things and what does not. 
Text Copyright © 2007 by Rabbi Naftali Reich and Torah.org. 
Rabbi Reich is on the faculty of the Ohr Somayach Tanenbaum Education Center. About Us Contact Us Support 
Gift Giving Major Gift Memorial Dedication Copyright © 2017 Torah.org - Project Genesis. All rights reserved.   
 

Rabbi Mordechai Rhine 

Rabbi's Message 
If only I had known... 
Yosef, it appeared, was in deep trouble. Even as he approached his brothers, 
they were planning to eliminate him. Suddenly, the voice of Reuven, the 
eldest brother, was heard. "We dare not harm him directly," he said. 
"Instead let us throw him in a pit." 
The Torah attests that Reuven's motive was a good one. He intended to 
come back later to retrieve Yosef and return him to their father. 
Says the Medrash: Had Reuven realized that his good intentions would 
forever be recorded in the Torah, he would have done much more. If he had 
realized the importance of his deed, maintains the Medrash, he surely 
would have "carried Yosef on his shoulders, to bring him back to their 
father Yakov." 
Every generation has its special mitzvah opportunities. In our time, acts of 
kindness and charity, as well as acts that promote Jewish Education and 
Torah study, are mitzvos that address the challenges of the generation. 
Especially in the current challenging financial climate, it is important that 
our support of goodness not waiver. It is precisely in such times, it seems, 
that people and organizations will rise or fall based on the goodwill of 
individuals. In such times, a critical donation in a timely fashion can 
literally provide life-saving sustenance to a struggling family. 
The lesson of Reuven's act is that he did well, but had he realized the 
importance of his act, he would have done so much more. The same is true 
for all of us. We do much good. But, if we would realize the drama 
associated with good deeds we would surely do much more. 
Performing goodness at critical times is a concept that is not foreign to us. 
In fact, it is the story of Chanukah. The Jews who survived the battles had 
virtually nothing. But, they did have one jug of oil. They could have made 
excuses for not lighting the menorah. Instead, with a sense of urgency, they 
lit the menorah in the best way they could, not knowing what the morrow 
would bring. Perhaps they had the sense that the eyes and “cameras” of 
history were trained upon them to see what they would do. They knew that 
what they did would make all the difference for generations. 
And so, despite the times, the Jews of the time of Chanukah lifted their 
spirits. With a sense of vision, they performed a great act of goodness and 
faith. Through it, they acquired eternity, and so can we. 
With best wishes for a wonderful Shabbos and a Happy Chanukah! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vayaishev Kislev, 5778 
How Far Must One Go Not To Embarrass Another Human Being. 
"And she [Tamar] said, "recognize who is the the owner of this seal, this wrap, 
and this staff.." and Yehudah recognized them and said,"She is more righteous 
than i.."..(Bereishis 38:25, 26)" 
The Psukim relate that Yehuda wished to be intimate with a certain woman(1), 
not knowing that she was in reality his daughter-in-law, Tamar. For her 
compensation, Yehudah was to send her a goat from his flock. To ensure that 
he would indeed send her the goat, he left his seal, wrap, and staff with her as 
security. He was intimate with her, and she became pregnant. 
After about three months, Yehudah was informed that his daughter-in-law, 
Tamar, had become pregnant. [The halacha is that a daughter of a Kohen who 
engaged in forbidden relations is to be punished by burning. Tamar was the 
daughter of Shem, a Kohen. Rashi.] "Take her out and have her burned," said 
Yehuda. 
When she was taken out to be burned, she sent a message to her father-in-law, 
Yehuda. "I am pregnant by the man who is the owner of these articles. If you 
would recognize who is the owner of this seal, this wrap, and this staff..." 
Yehuda immediately recognized them and said, "tzadkah mimeni - She is 

more righteous than I.." Rashi interprets, "mimeni- from me she is pregnant." 
Thus, Yehuda confesses here that it is from him that she became pregnant. 
Rashi explains that Tamar did not state explicitly, "It is from you that I am 
pregnant," because this would have embarrassed Yehuda terribly. She rather 
said, "I am pregnant by the man who is the owner of these articles." She 
thought, "If he will confess by himself, let him confess. If he will not confess, 
let them burn me, but let me not put him to shame." Chazal learn from here 
that a person should rather have himself thrown into a fiery furnace, than put 
his friend to shame in public. Clearly, had Yehuda not confessed, Tamar would 
have perished together with the two unborn children in her womb, rather than 
to embarrass Yehuda. 
This is mystifying. If Yehuda would not have confessed why should Tamar 
be willing to give away her life together with the children in her womb? 
Wouldn't it have been sheer cruelty on Yehuda's part to allow three innocent 
souls to perish, rather than confess his own guilt? How far must one go not to 
embarrass someone? Should Tamar be afraid of embarrassing one who is so 
ruthless that he would bring about her own death and that of her children? 
It seems from here that even in this instance, it is not proper to shame another 
human being, even where this human being would be cruel enough to cause 
her own death and the death of her two unborn children. 
Every human being, no matter how low he has sunk, was created betzelem 
elokim - In Hashem's Image, and has rooted within him a holy neshama. How 
much care and caution must be taken not to embarrass even such a human 
being. 
May we merit to emulate Tamar's deeds. May we realize that embarrassing 
another human being, no matter how cruel and wicked he may be, is a sin of 
tremendous magnitude. Tamar was willing to sacrifice her very life and the 
lives of her two unborn children to avoid such a sin. 
May we be zoche to treat each and every human being, who was created 
betzelem Elokim, with respect and with dignity. Amen. 
1. According to Chazal this entire incident was orchestrated and destined to be 
by Heaven, so that from these two great and holy Tzaddikim, Yehuda and 
Tamar, should issue the Malchus Beis Dovid and Moshiach Tzidkeinu. (Rashi, 
Bereishis 38:28). 
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Covenant & Conversation 
Improbable Endings and the Defeat of Despair (Vayeshev 5778) 
We live life looking forward but we understand it only looking back. 
As we live from day to day, our life can seem like a meaningless 
sequence of random events, a series of accidents and happenstances that 
have no shape or inner logic. A traffic jam makes us late for an 
important meeting. A stray remark we make offends someone in a way 
we never intended. By a hair’s-breadth we fail to get the job we so 
sought. Life as we experience it can sometimes feel like Joseph Heller’s 
definition of history: “a trashbag of random coincidences blown open 
in a wind.” 
Yet looking back, it begins to make sense. The opportunity we missed 
here led to an even better one there. The shame we felt at our 
unintentionally offensive remark makes us more careful about what we 
say in the future. Our failures, seen in retrospect many years later, turn 
out to have been our deepest learning experiences. Our hindsight is 
always more perceptive than our foresight. We live life facing the 
future, but we understand life only when it has become our past. 
Nowhere is this set out more clearly than in the story of Joseph in this 
week’s parsha. It begins on a high note: “Now Israel loved Joseph more 
than all his sons, because he was a son of his old age, and he made a 
richly embroidered robe.” But with dramatic speed, that love and that 
gift turn out to be Joseph’s undoing. His brothers began hating him. 
When he told them his dream, they hated him even more. His second 
dream offended even his father. Later, when he went to see his brothers 
tending their flocks, they first plotted to kill him, and eventually sold 
him as a slave. 
At first, in Potiphar’s house, he seemed to be favoured by fortune. But 
then his master’s wife tried to seduce him and when he refused her 
advances she accused him of attempted rape and he was sent to prison 
with no way of proving his innocence. He seemed to have reached his 
nadir. There was nowhere lower for him to fall. 
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Then came an unexpected ray of hope. Interpreting the dream of a 
fellow prisoner, who had once been Pharaoh’s cup-bearer, he predicted 
his release and return to his former elevated role. And so it happened. 
Joseph asked only one thing in return: “Remember me when it goes 
well with you, and please show me kindness: mention me to Pharaoh, 
and get me out of this place. For I was forcibly taken from the land of 
the Hebrews, and here also I have done nothing to deserve being put in 
this pit.” 
The last line of the parsha is one of the cruelest blows of fate in the 
Torah: “The chief cupbearer did not remember Joseph; he forgot him.” 
Seemingly his one chance of escape to freedom is now lost. Joseph, the 
beloved son in his magnificent robe has become Joseph, the prisoner 
bereft of hope. This is as near the Torah gets to Greek tragedy. It is a 
tale of Joseph’s hubris leading, step after step, to his nemesis. Every 
good thing that happens to him turns out to be only the prelude to some 
new and unforeseen misfortune. 
Yet a mere two years later, at the beginning of next week’s parsha, we 
discover that all this has been leading to Joseph’s supreme elevation. 
Pharaoh makes him Viceroy over Egypt, the greatest empire of the 
ancient world. He gives him his own signet ring, has him dressed in 
royal robes and a gold chain, and has him paraded in a chariot to the 
acclaim of the crowds. A mere thirty years old, he has become the 
second most powerful man in the world. From the lowest pit he has 
risen to dizzying heights. He has gone from zero to hero overnight. 
What is stunning about the way this story is told in the Torah is that it 
is constructed to lead us, as readers, in precisely the wrong direction. 
Parshat Vayeshev has the form of a Greek tragedy. Mikketz then comes 
and shows us that the Torah embodies another worldview altogether. 
Judaism is not Athens. The Torah is not Sophocles. The human 
condition is not inherently tragic. Heroes are not fated to fall. 
The reason is fundamental. Ancient Israel and the Greece of antiquity 
– the two great influences on Western civilisation – had profoundly 
different understandings of time and circumstance. The Greeks 
believed in moira or ananke, blind fate. They thought that the gods were 
hostile or at best indifferent to humankind, so there was no way of 
avoiding tragedy if that is what fate had decreed. Jews believed, and 
still believe, that God is with us as we travel through time. Sometimes 
we feel as if we are lost, but then we discover, as Joseph did, that He 
has been guiding our steps all along. 
Initially Joseph had flaws in his character. He was vain about his 
appearance;(1) he brought his father evil reports about his brothers;(2) 
his narcissism led directly to the advances of Potiphar’s wife.(3) But 
the story of which he was a part was not a Greek tragedy. By its end – 
the death of Joseph in the final chapter of Genesis – he had become a 
different human being entirely, one who forgave his brothers the crime 
they committed against him, the man who saved an entire region from 
famine and starvation, the one Jewish tradition calls “the tzaddik.”(4) 
Don’t think you understand the story of your life at half-time. That is 
the lesson of Joseph. At the age of twenty-nine he would have been 
justified in thinking his life an abject failure: hated by his brothers, 
criticised by his father, sold as a slave, imprisoned on a false charge 
and with his one chance of freedom gone. 
The second half of the story shows us that Joseph’s life was not like 
that at all. His became a tale of unprecedented success, not only 
politically and materially, but also morally and spiritually. He became 
the first person in recorded history to forgive. By saving the region from 
famine, he became the first in whom the promise made by God to 
Abraham came true: “Through you, all the families of the land will be 
blessed” (Gen. 12:3). There was no way of predicting how the story 
would end on the basis of the events narrated in parshat Vayeshev. The 
turning-point in his life was a highly improbable event that could not 
have been predicted but which changed all else, not just for him but for 
large numbers of people and for the eventual course of Jewish history. 
God’s hand was at work, even when Joseph felt abandoned by every 
human being he had encountered. 
We live life forward but we see the role of Providence in our lives only 
looking back. That is the meaning of God’s words to Moses: “You will 
see My back” (Ex. 33:23), meaning, “You will see Me only when you 
look back.” 
Joseph’s story is a precise reversal of the narrative structure of 
Sophocles’ Oedipus. Everything Laius and his son Oedipus do to avert 

the tragic fate announced by the oracle in fact brings it closer to 
fulfilment, whereas in the story of Joseph, every episode that seems to 
be leading to tragedy turns out in retrospect to be a necessary step to 
saving lives and the fulfilment of Joseph’s dreams. 
Judaism is the opposite of tragedy. It tells us that every bad fate can be 
averted (hence our prayer on the High Holy Days that “penitence, 
prayer and charity avert the evil decree”) – while every positive 
promise made by God will never be undone.(5) 
Hence the life-changing idea: Despair is never justified. Even if your 
life has been scarred by misfortune, lacerated by pain, and your chances 
of happiness seem gone forever, there is still hope. The next chapter of 
your life can be full of blessings. You can be, in Wordsworth’s lovely 
phrase, “surprised by joy.” 
Every bad thing that has happened to you thus far may be the necessary 
prelude to the good things that are about to happen because you have 
been strengthened by suffering and given courage by your ability to 
survive. That is what we learn from the heroes of endurance from 
Joseph to the Holocaust survivors of today, who kept going, had faith, 
refused to despair, and were privileged to write a new and different 
chapter in the book of their lives. 
Seen through the eye of faith, today’s curse may be the beginning of 
tomorrow’s blessing. That is a thought that can change a life. 
1. Bereishit Rabbah 84:7; see Rashi to Gen. 37:2. 
2. Gen. 37:2, and see Bereshit Rabbah 84:7. 
3. Tanhuma, Vayeshev, 8. 
4. Yoma 35b. 
5. Shabbat 55a. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayeishev פרשת וישב תשע"ח 
 יוסף ... היה רעה את אחיו בצאן
Yosef … was a shepherd with his brothers by the flock. (37:2) 
As parents, we have an awesome responsibility to infuse our children 
with proper middos, character traits, coupled with yiraas Shomayim, 
fear of Heaven, and an abiding commitment to Torah study and mitzvah 
performance. As parents, we are our children’s first and primary 
mentors. The rebbeim and moros that we choose for them are a 
reflection of our standards. Last, the joy in mitzvah observance that we 
present will have a lasting impression upon our children as they journey 
forward in the world. Horav Nissim Yagen, zl, relates the story of two 
American families who, on the outside, maintained similar lifestyles, 
until their children grew up and chose contrasting paths: one remained 
observant, while the other married out of the faith. Both boys had 
studied in the same elementary school and yeshivah high school. One 
became a rav, while the other r”l apostatised himself. 
Both fathers rose early to daven vasikin, early minyan, dressed the part 
of observant Jews, and were observant in all facets of Yiddishkeit. The 
father whose son converted came to his rav and, after relating the 
tragedy that had befallen his family, asked for a reason: “Rebbe, tell me 
why my good friend and neighbour merited to have his son become a 
rabbi, while my son, who became a physician, converted out of the 
religion to satisfy his wife.” 
The rav replied, “I believe I know the reason. Both you and your 
neighbour did the same things, but it was your individual attitudes, 
which your sons sensed, that created the difference. Years later, your 
attitude manifested itself in your son turning away from Judaism. When 
you arose at 5:00 a.m. to pray, it was unquestionably not easy, but you 
overcame your weakness, your desire to sleep another hour, and 
jumped out of bed prepared to serve your Creator. When your son saw 
this, he asked, ‘Daddy, why do you get up so early?’ You responded, 
‘What can I do? I must get up. It is an atonement for our sins.’ 
“Afterwards, when your son saw you putting on Tefillin and reciting 
the brachah, blessing, with a pinched face, your son asked why you 



!IaaBtu!ctzw!– trcdk trcd ihc                                                               27 
were doing this. You replied, ‘We must put on Tefillin. We have no 
choice in the matter. That is what Hashem has commanded us to do.’ 
You did everything because you were forced to do it; you had to do it. 
So your son developed the idea that his father was unfortunate, doing 
everything because he was forced to do it; he had no mind of his own. 
Thus, the moment your son grew up, he said that he would not have a 
miserable life like his father. So, now he has nothing! 
“Your neighbour, on the other hand, had a different attitude. When his 
son asked why he rose so early in the morning, he responded with a 
bright and cheerful face, ‘To serve Hashem! I am so happy to serve my 
Creator. I cannot wait to go to shul to pray to Him, to thank Him for all 
that He does for us.’ When they arrived in shul and his son observed 
his father putting on Tefillin, he asked once again, ‘Why? What are you 
doing?’ and the father would reply once again, ‘I am becoming one 
with Hashem.’ These words made the boy long for the day when he 
could become one with Hashem. 
“The big difference between you and your neighbour is that you told 
your son, ‘I have to do this.’ As a result, at the earliest opportunity, your 
son demonstrated his disinterest. Your neighbour imparted a different 
message. He said, ‘I love to do this; I want to do this.’ Why should a 
son not want to do what his father loves to do?” 
The story is not new. The lesson certainly is not. The purpose of this 
preamble is to shed light on an anomaly concerning the primary focus 
of the next four parshiyos: Yosef HaTzaddik. While, indeed, Yaakov 
Avinu and the Shivtei Kah also have starring roles, the anomaly that 
surrounds Yosef is the statement issued by Chazal: Hu Yosef mitchilah 
v’ad sof, “He is Yosef from beginning to end.” (Sifri Devarim, cited by 
Rashi Shemos 1:5) This means that Yosef HaTzaddik maintained his 
saintliness, his pristine character, from the time he was at home, as his 
father’s chavrusa, study partner, throughout the various ordeals in his 
life, until he became viceroy in Egypt; he was consistently the same 
Yosef! 
Let us analyse this statement. Yosef, the son of royalty, the son of 
Yaakov, the apex of aristocracy, was sold as chattel to a group of Arabs. 
He was then sold as a menial slave to a common Egyptian. If this would 
have happened to the average person, he might have begun questioning 
his faith. How could this have happened to him? He was a tzaddik who 
had done nothing wrong. To be treated in such a crass manner is bad 
enough, but, when one is taken from such a spiritual summit and placed 
as a slave in a base and immoral environment, it is a difficult challenge 
to one’s faith. Yet, Yosef remained the same righteous Jew in Egypt as 
when he had been a shepherd living an idyllic Torah life. 
Furthermore, when, as viceroy, Yosef was exposed to the fame and 
glitter of Egyptian society, he was not blinded by the blandishments of 
wealth and fame; it did not go to his head. After all of life’s troubles, 
Yosef was blessed with two sons. One would think that some of his 
embitterment would have crept into the naming of his sons. Absolutely 
not. The name that he gave to each son expressed his gratitude to 
Hashem. 
The average person might counter that this is why Yosef was called a 
tzaddik. He was able to maintain his spiritual stature despite the various 
challenges. That would be true if he had been called a tzaddik only at 
the end of his life. What Chazal teach us is that he remained the same 
tzaddik after enduring all of these troubles and challenges as when he 
was young. What gave him the fortitude to not only withstand 
everything that had been thrown at him, but to go on to offer gratitude 
to Hashem? 
It was his mother. Rachel Imeinu had two children, but raised only one: 
Yosef. Our Matriarch had a similar life, except for the ending. She did 
not become viceroy of Egypt; she did not ascend to fame and fortune. 
She finally gave birth to her second child – and died. At first, things 
appeared to be going her way. She was destined to marry Yaakov. At 
the very last minute, in her attempt to shield her sister Leah Imeinu 
from disgrace, Rachel switched and gave Leah the opportunity to 
become Yaakov’s wife. One would think that this act of selflessness 

would have incurred incredibly good fortune for her. At least, she 
should have had a houseful of children, but that did not happen. In fact, 
she was barren, while her sister had six sons! In the end, Rachel did not 
even gain entrance to the Meoras HaMachpeilah. That was, however, 
Rachel’s distinction. Did Rachel complain? Was her cheerful 
demeanour impugned? No, she was Rachel Imeinu, she accepted 
everything that came her way as an expression of Hashem’s will. This 
is how she lived, and this is how she died. It was this form of spiritual 
equanimity which she conveyed to her son, Yosef. Everything is 
Hashem’s will: the (what appears as) good, as well as (what appears as) 
bad. We take it as it comes and accept it, because this is the will of 
Hashem. Rachel Imeinu taught her son well. 
 וישמע ראובן ויצילהו מידם
Reuven heard, and he received him from their hand. (37:21) 
Reuven had much to gain if Yosef were to be out of the picture. He was 
the firstborn. Yosef was a threat to his position, since he, too, was a 
firstborn. The shevatim rendered a halachic decision, finding Yosef 
guilty of being a redifah, a pursuer, who was bent on destroying them. 
Reuven attempted to dissuade them for one purpose: so that he could 
return later and release Yosef from the pit, thereby saving his life. 
Horav Zalman Sorotzkin, zl, observes the incredible level of atzilus, 
nobility, that was manifest by Reuven’s actions. As far as the shevatim 
were concerned, either Yosef or Reuven would be the bechor, the 
aristocrat of the shevatim. Reuven was the only one who would benefit 
from Yosef’s “displacement,” since he had previously been considered 
to be the bechor, but, due to his impulsivity, he had lost that status to 
Yosef. 
Nonetheless, Reuven took a position with regard to Yosef. He may no 
longer have been the bechor, which meant that the firstborn fringe 
benefits were no longer his. He did not care. As far as he was 
concerned, however, he was the bechor in assuming responsibility. He 
knew that a stand had to be taken, and, as the bechor, he should be the 
responsible party, the one to assume that stand. He may no longer have 
had firstborn rights, but he still retained firstborn responsibilities, 
which he could now execute. He could overrule his brothers. 
All too often we spend most of our time seeking excuses to validate our 
lack of participation with regard to helping others. Reuven teaches us 
that small people avoid responsibility. A true leader does what must be 
done; he assumes responsibility, no matter the consequences. 
 והבור רק אין בו מים
The pit was empty, no water was in it. (37:24) 
How sad it is when someone considers himself worthy of the 
appellation talmid chacham, Torah scholar, but does not really warrant 
this title. Heaven help the person who has the audacity to point out this 
person’s deficiency. He will be abused for lacking kavod haTorah, the 
honour due to the Torah, and its representatives. I wrote the word, 
“sad,” because this person is in a situation which, of course, he brought 
upon himself, and which he can survive as long as he does not press the 
wrong buttons. Otherwise, one day, someone who is far from being a 
scholar will unfortunately put him in his place. This could be a very 
debasing and sobering experience. Obviously, everyone should 
maintain a sense of humility, regardless of his level of scholarship, 
since humility just happens to be one of the criteria of a talmid 
chacham. 
The Torah relates that the pit in which Yosef was thrown was empty. 
Rashi qualifies the meaning of “empty,” in that there was no water in 
it, but it was infested with snakes and scorpions, creatures that present 
a greater and more imminent danger than the lack of water. The Talmud 
Yoma 23a teaches, “Any talmid chacham who does not take revenge 
like a nachash, serpent, is not a talmid chacham.” Are we to believe that 
the determining factor in deciding one’s level of Torah wisdom is his 
ability to take revenge like a serpent? Obviously, Chazal’s statement 
holds deeper meaning. 
Many a would-be talmid chacham has employed this Chazal to allow 
himself license to disparage those who have crossed him. Revenge is 



  28                                                            IaaBtu!ctzw!– trcdk trcd ihc!
an insecure excuse for getting back at people one either envies or has 
somehow convinced himself have hurt him. The Torah prohibits 
revenge. To use the appellation of Torah scholar to justify such 
inappropriate behaviour is reprehensible. 
Yalkut HaGershuni renders this Chazal homiletically. Mayim ein bo; 
There is no water in it (the pit). Consider a person who is void of water, 
which is a metaphor for Torah (which is compared with water), but 
nechashim v’akrabim yeish bo, concerning the laws of nekamah, 
revenge. He thinks of himself as a serpent, i.e., allowing himself the 
dispensation to take revenge. This is false piety, for he is using 
whatever little he might have learned in his life to justify his revenge. 
Our Sages teach (Taanis 10a) that, when rain does not descend after 
Succos and the people fear that there might be a drought, the yechidim, 
individuals (of repute) should begin to fast. Perhaps in their merit, rain 
will descend. Rabbi Huna explains that the term yechidim applies to 
talmidei chachamim. They should be the first ones to assume 
responsibility for the community. Horav Shlomo Levinstein, Shlita, 
adds, that when the situation involves fasting (and any other form of 
sacrifice) one should consider himself a Torah scholar, but when it 
comes to the dispensation of taking revenge, one should defer the title 
of talmid chacham to those who are sincerely worthy of it. 
 אין שר בית הסהר ראה את כל מאומה בידו באשר ד' אתו
The prison warden did not scrutinize anything that was in his 
charge inasmuch as Hashem was with him. (39:23) 
Prison is not a happy place. It is usually reserved for the dregs of 
society. Many are there because they were unable to defend themselves 
against the prevailing circumstantial evidence. Others just happened to 
be in the wrong place at the wrong time. Yosef was accused of a crime 
which he did not commit, but, in Egypt, as in most countries, this does 
not prevent the ruling class from disposing one into a system where he 
is lost – often forever. Yosef was admired and revered by the warden, 
as well as by the prisoners. They saw that something was special about 
him. Hashem was with him; thus, Yosef succeeded at whatever task he 
undertook. All of this was the result of the Egyptians’ recognition that 
Yosef was not alone. 
Horav Shlomo Wolbe, zl, makes an insightful observation from this 
statement. It is possible for Hashem to be with a person even when that 
person finds himself in an environment that is non-conducive to 
spiritual refinement and growth. Even if one finds himself in an 
environment that is secular in nature, antagonistic to religious belief or 
hedonistic in action, he must never forget that he is never alone. Yes – 
even within the confines of spiritual filth in which he finds himself, 
Hashem is present with him. Yosef was a slave in a forlorn dungeon, 
surrounded by Egypt’s lowest of the low, pagans who had descended 
to the depths of immorality, who had fallen to the nadir of depravity; 
yet, the Torah informs us that Hashem was with him. 
Thus, says the Mashgiach, one can seek excuses to justify slacking off 
in his commitment to Torah and mitzvos. He cannot say, “Well, I am 
alone; Hashem has forsaken me.” This is not true; Hashem can be found 
anywhere. 
“Where is G-d found?” asked Horav Menachem Mendel, zl, m’Kotzk. 
His reply is classic: “Wherever He is given entry!” The Berditchever, 
zl, was wont to say, “One can say he is for Hashem; one can say he is 
not for Hashem; but one can never say that he is without Hashem!” 
Hashem never forsakes us. He is right there, waiting to be invited in. 
How does Hashem enter? Through emunah, faith. When we believe in 
Hashem, we have already allowed Him into our lives. 
Rav Wolbe states (Ali Shur), “Emunah is a reality; it is not a concept.” 
When we were kids we all sang the popular song, “Hashem is here, 
Hashem is there; Hashem is truly everywhere.” We must take the 
juvenile entrancement of Hashem is here and transform it into the 
mature reality of emunah, of believing that Hashem is here. Sadly, 
many sang this wonderful melody as children, but – with regard to the 
reality of the words – remained mere children! 

Emunah is not blind faith. It is reality. It is clarity. It is feeling. A living 
connection exists between us and Hashem. The maamin, believer, 
firmly believes unequivocally that Hashem is here, there and 
everywhere. To him, emunah is palpable, but, as the Kotzker said, we 
must allow Him in. If we do not “see” Him, we can hardly invite Him 
into our lives. The individual who is afflicted with spiritual blindness, 
or even weakened by spiritual myopia, does not see Hashem. If he does 
not see Him in every place, he will sadly not see him in any place. 
Rav Wolbe once attended a seminar in Sweden. During the lecture, the 
speaker mentioned that “the very atmosphere of Sweden is treif 
(unkosher, unholy).” Rav Wolbe took umbrage with this statement and 
wanted to vehemently protest, because it implied that Hashem was not 
in Sweden! How can one make such a pejorative statement? Melo kol 
haaretz Kevodo, “His glory fills the entire world” (Yeshayah 6:3). 
Hashem can be found in the most far-flung, desolate places. Our 
problem is that we do not look for Him. If we make the effort, we will 
see Him beyond a shadow of a doubt – everywhere. 
The surroundings in which we find ourselves do not always support our 
service to Hashem. In the course of our daily endeavour, either in the 
pursuit of our daily bread or in the spiritual work that we do, we might 
find ourselves in areas that are quite distant from the spiritual utopia in 
which many of us had the good fortune to grow up. Does that mean that 
we are alone, that Hashem is not with us at every step? No! We are 
never alone. We just have to open our eyes and see how everything 
around us “seems” to be working with us. If we believe, we will see. 
Without emunah, we have no eyesight. 
We must remember that life will not always be a rose garden. As we 
encounter life’s ups and downs, we will confront challenges and 
difficulties – some that have the ability to leave us shattered, but, 
through the spectrum of emunah vision, we are enabled a path through 
the obstacles, a path called hope. Even then, when our vision lights up 
the path of hope, we might stumble, so we stretch out our hand and 
place it in the hands of the Almighty, Who will either walk us through, 
or, in some cases, even carry us. 
The following vignette is a story related by Rabbi Fishel Shachter. I use 
it because it represents everyone’s story. I, too, was born to Holocaust 
survivors who saw it all – yet survived, their emunah intact. I write this 
today on the 75th yahrzeit of my three sisters who perished in the 
Warsaw Ghetto on Tishrei 13, 1942. Hashem yinkom damam. 
A female Holocaust survivor had been married for twelve years without 
being blessed with children. One day, she sat in the Madison Avenue 
(Manhattan) office of a distinguished gynaecologist and heard the 
following: “Madame, I implore you to listen to me, since what I am 
saying is for your own benefit. Medically speaking, there is nothing 
that we can do for you. Hair will sooner grow on my palm than you will 
conceive.” The woman listened to the devastating news, bid the doctor 
good-by and left. She boarded the Madison Avenue bus. She sat there 
lost in thought, feeling sorry for herself, her life flashing before her. 
She had experienced the terrible horrors of the Holocaust. Her family 
had a trap door beneath their dining room table, which they would use 
to access their hiding place, climbing down to the basement to evade 
the accursed Nazis. Her job (for which she volunteered) was to smooth 
over the small rug that covered the trap door. She would then hide 
beneath some furniture, hold her breath, and pray that her presence 
would not be detected. The family descended the steps to the basement. 
She closed the trap door, smoothed over the carpet, then curled up as 
much as possible, and hid under some furniture. Time and again, the 
family was saved as a result of her courage. Finally, however, the Nazis 
noticed a soft spot beneath the carpeting, and they discovered the trap 
door. She remained hidden. Her family – everyone – did not fare as 
well. They were all dragged away and sent to Auschwitz. None 
survived the war. 
She arrived in America with hope to rebuild her life, raise a family and 
somehow repair some of the loss of her family. Now, however, these 
hopes had all been shattered. She sat on the bus, not getting off at her 
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usual stop because she felt she had nothing, no reason to get off: “I have 
nothing for which to live.” The driver felt bad, but it was the end of the 
line. He had put in a long, hard day. “Lady, I’m sorry that you are 
unhappy, but I have to go home and eat supper. Have a life – 
somewhere else” were his parting words. 
She got off the bus and raised her eyes Heavenward: “Ribbono shel 
olam! You saved my life countless times. You must have had a reason 
for keeping me alive. I want so much to start over, to have a family and 
raise them al taharas hakodesh, amid purity and holiness. Please do not 
abandon me. I will not give up. I will always serve You. You have done 
so much for me, I only ask, please, perhaps give me a little more?” 
One year later, she was the proud mother of an infant boy. 
Subsequently, she had a long life witnessing the births of children, 
grandchildren and great-grandchildren. She never gave up hope. She 
believed with all of her heart in Hashem and in His ability to change 
everything k’heref ayin, with the blink of an eyelash. He did. She was 
Rabbi Fishel Shachter’s mother. 
We all have such stories. Those of us whose parents survived the 
purgatory of the European Holocaust, all can attest to our parents’ 
abiding faith. It was absolutely clear and unshakeable. They saw with 
a vision unlike that of anyone else – because they believed. 
Va’ani Tefillah 

שנה הזאתברך עלינו ...את ה  
Bareich aleinu … es ha’shanah ha’zos. 
After Adam and Chavah sinned in Gan Eden, Hashem brought certain 
curses to the world. One of these curses was B’zeias apecha tochal 
lechem, “By the sweat of your brow you shall eat bread.” Toil and 
labour in the pursuit of a livelihood comprise a curse. 
Unfortunately, some of us have elevated this “curse” to blessing status, 
almost as if one looks for every opportunity to work himself to the bone 
in order to earn a living. Hashem provides one’s “needs.” Some of us 
“want” more than we “need.” This is where the curse enters into the 
picture. We work and toil to the point that we become wed to our 
livelihoods. Will it make a difference? No. A person earns what 
Hashem deems for him. When his livelihood takes over his life – he 
manifests the curse, B’zeias apecha tochal lechem. 
Another aspect of this curse is the preoccupation with earning a 
livelihood. It takes an individual away from his spiritual growth. How 
is one to achieve spiritual stature if his mind is on his material needs? 
He must realise that this is a curse. If he would only trust Hashem to 
provide for him while he instead focuses on his spiritual achievements, 
it would not be a curse. This does not mean that one should ignore his 
material needs. He should not, however, let them become his primary 
focus in life. 
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Rabbi Nota Schiller- Ohr Somayach 

Greeks vs. Torah 
The Greeks, the Midrash relates, darkened the eyes of the Jews with their 
decrees, saying to the Jews, "Write upon the horn of an ox that you have no 
portion in the G-d of Israel." What did the Greeks mean by this very cryptic 
decree? How does this decree epitomize their dark designs against the 
Jewish People? 
Approximately 150 years before the Maccabees, a Hellenistic king in 
Alexandria ordered the translation of the Written Torah into Greek. In a 
sense, his need to become appraised of the Jewish world view and endow 
his massive Alexandrian library with Torah wisdom was a compliment to 
the Jewish People. 
Miraculous events attended the translation: Each of the scholars summoned 
to Alexandria emerged from his private cubicle with an identical Greek 
translation. 
Nevertheless, the translation of the seventy, the Septuagint, was a tragic 
moment for the Jewish People, a tragedy our Sages describe as "three days 
of darkness" which descended upon the world. What was the tragedy? 
The Jewish People either exist as a separate entity or cease to exist. 
Anything mitigating or threatening our monopoly on Torah depreciates our 

ability to protect our uniqueness as a people. As soon as we share that 
monopoly with others, the Torah becomes merely another source of 
wisdom, another culture, another subject in the university catalogue. 
Ultimately we are to impact the world community, but only through 
maintaining the integrity of uniqueness will that impact come about. 
One thing diminished the tragedy: Only the Written Torah was shared. The 
Oral Torah remained the exclusive property of the Jewish People, its 
transmission still necessitating the Teacher-Student relationship. 
When I was in yeshiva in Baltimore, many of the boys took courses at Johns 
Hopkins University. The Semitic Studies Department was then headed by 
William F. Albright. Clutching a photocopied page of the Talmud, the 
frustrated Albright once approached one of the yeshiva boys and said: "I've 
translated the text and correctly identified the etymology of every single 
word on this page; but I can't for the life of me understand what it's saying!" 
Albright's problem was not accidental. It was anticipated and orchestrated 
by our Sages. They knew that if an Albright could understand the Oral 
Torah, then Torah as a product of transmission from scholar to disciple, 
with the particular approach and perspective of the Jewish People, would 
end. We would not need a Chaim Berlin, a Torah Vodaas, or a Ponevezh. 
If we are no longer the sole guardians of the Torah, our uniqueness and 
purpose as a people are eclipsed. To mitigate the quality and specialness of 
our purpose is counter-productive for the nations of the world. 
When, 150 years after the Septuagint, the Greeks said "Write upon the horn 
of an ox that you have no portion in the G-d of Israel" they were in effect 
saying "Give us the Oral Torah! Just as you translated the Bible, now write 
down Torah she'beal peh and grant us access to it as well. As long as that 
part of the Torah remains oral, no one else can approach it!" 
The roots of conflict between the Greek world view and the Torah world 
view can be seen in the Book of Genesis: Emerging from the ark, Noah 
became drunk and compromised himself. Shem and Yefes, seeing their 
father's shame, took a garment, walked backwards to avoid gazing on Noah, 
and covered him. The Sages explain that it was Shem who initiated this 
action; but, walking backwards with a blanket draped over his shoulder was 
a tricky business, and when Yefes saw that Shem could not take action 
alone, he helped. At select times in history Shem and Yefes cooperate. For 
most of history the relationship is defined by conflict. The ideal situation is 
expressed in the blessing awarded to Yefes - "Yishkon B'ohaley Shem" - 
"He shall dwell in the tents of Shem." The aesthetic should be in the service 
of the true. 
Yefes is the progenitor of the Greeks. Yefes perceived his father's 
indignation on the aesthetic level, as something distasteful and aesthetically 
base. The action he took to correct the situation was merely cosmetic. He 
did not see the violation as essentially evil, his action was optional; if 
necessary, he was available to participate. But he wasn't the one to initiate 
the action because it just wasn't that important to him. 
Shem, on the other hand, is the progenitor of Abraham. Shem experienced 
his father's indignity as evil, and a suffering to be assuaged through an 
elementally good act, an act which - in and of itself - positively effects his 
own soul. Shem wanted the mitzvah, the very execution of which has a 
nourishing consequence. Hence, he initiated the action. 
From ancient Greece through the age of chivalry, and even in the 
cowboy/hero movies of our generation, you find the following scene: two 
protagonists meet in the middle of the street or town square at high noon to 
duel. As long as one gives the other a fair chance to draw, he may shoot 
him down. Whether the opponent is evil is irrelevant; a fair chance is all 
that counts. 
The Jew, however, rejects the "fair chance" ideal. Rather, if you face an 
evil opponent, a Stalin or a Hitler, you shoot him in the back. Whereas, 
when facing a man who is not essentially evil, you have no right to kill him 
just because you give him a fair chance. 
If man is created in the image of G-d, then life has essential value. If man 
was not created in the image of G-d, however, man must reduce the 
gnawing emptiness, the absence of Right and Wrong, by instead turning 
life into a game, a showdown where "fair chance" resembles truth. Some 
people play checkers, others chess. Some people play poker, others bridge. 
The more involved the game the deeper man can engage his intellect - but 
only to focus less upon life's meaningless because life in the godless Greek 
mind is essentially a game. We simulate a kind of dignity by honoring the 
rules of the game. 
All the world is reduced to aesthetics and a game in this Greek world view. 
But the Jew says no, that when G-d encountered man through the medium 
of prophecy, man was charged with the mission to fulfill a universal role, 
the performance of which is judged at the individual, communal, and 
national level. 
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Historically, at Chanukah, the Jews warred with the Greeks, yet there is no 
megillah, no written work chronicling that battle. Why? Because it is a story 
that must be transmitted orally, for at the center of this battle was the 
Greeks' attempt to destroy the Oral Torah. Instead of being conquered, we 
persevered and created a new holiday that could only have been 
orchestrated through the mechanism of the Oral Torah. 
The blessing we say when lighting the Chanukah lights is "…Who has 
sanctified us with His commandments and has commanded us to light the 
flame of Chanukah." Where are we commanded? Which verse in the Torah 
mandates such? The oblique origin of this mitzvah is its very strength: 
Because the Torah endows our Sages with the initiative in each generation 
to legislate for the Jewish People, a mitzvah such as Chanukah symbolizes 
the power of the Oral Torah. That which the Greeks sought to extinguish is 
symbolized in the light that illuminates the darkness of exile. 
Each holiday that Jews approach is like a way station along the turnpike of 
history. The largest distance on the highway had been between Succos and 
Pesach, between which there was no holiday to stop off and refuel. In the 
darkness of exile, G-d in His wisdom provided us with two more fueling 
stations, Chanukah and Purim. When we celebrate Chanukah, we celebrate 
a holiday that reminds us that it is the wisdom and genius of the Jew, 
expressed and refined through the Oral Torah, that makes us Jewish. 
Sources: 
Haemek Davar, Parshas Shmos 
Maurice Samuel, The Gentleman and the Jew 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vayeishev: Amos 2:6 – 3:8 
This week’s haftorah sensitizes us to the severity of injustice. The prophet 
Amos begins by informing us of the limits of Hashem’s tolerance. Hashem 
says, “I can be patient over the three offenses of the Jewish people, but the 
fourth is inexcusable. Namely, the sale of the righteous for silver and the 
pauper for shoes. They anticipate the dirt placed on the head of the 
impoverished.” (2:6, 7) Amos admonishes the Jewish people here for their 
insensitivity towards injustice. He complains about the judges who would 
bend the law for nominal sums and exchange justice for an inexpensive pair 
of shoes. They would discriminate against the poor and even drag the 
impoverished through the dirt when they refused to comply with their 
unjustified sentence. Over these Hashem expresses serious disturbance and 
declares them unforgivable. 
The Radak, in explanation of the above passages, magnifies this 
disturbance and interprets the three offenses mentioned here to be the three 
cardinal sins – idolatry, incest and murder. Hashem explains that the most 
cardinal sins do not receive an immediate response from Above. For these 
Hashem is somewhat patient and allows the offender the opportunity to 
repent and correct his outrageous behavior. But the injustice shown to the 
poor evokes Hashem’s immediate response. Rabbeinu Bachya (see 
introduction to our Parsha) explains the basis for this and reminds us that 
the poor place their total trust in Hashem. Their financial resources do not 
command any respect or assistance from others which forces them to place 
their total trust in Hashem. Therefore, Hashem pledges to come 
immediately to their defense and responds harshly to any injustice done to 
them. 
The Pirkei D’Reb Eliezer (Chapter 38) sees in the above passages a 
reference to the infamous sale of Yoseif Hatzaddik by his brothers, the 
tribes of Israel. Chazal explain that the brothers sold Yoseif for the 
equivalent of twenty silver dollars and that each brother purchased a pair 
of shoes with his portion of the money, two silver dollars. According to R’ 
Eliezer, this is the incident Amos refers to when reprimanding the Jewish 
people for selling the righteous for silver and the pauper for shoes. The 
prophet tells us that this sin was unforgivable and was viewed with greater 
severity than every cardinal offense. With this statement the prophet alludes 
to the fact that the greatest scholars of Israel, the ten holy martyrs would be 
brutally murdered in atonement for this sin. Hashem said that the sale of 
Yoseif, unlike all other sins, could never be overlooked and that one day 
the greatest Tannaim (Mishnaic authors) would suffer inhuman torture and 
be taken from us in atonement for this sin. No offense of the Jewish people 
ever evoked a response so harsh as this one and the torturous death of the 
ten martyrs remains the most tragic personal event in all of Jewish history. 
This week’s haftorah shares with us an important perspective regarding the 
offense of Yoseif’s sale by focusing on a particular aspect of the offense. 
As we glean from the prophet’s words it was not the actual sale that aroused 
Hashem’s wrath, rather the condition of the sale. Amos refers to the 
indignity shown to Yoseif and the insensitivity towards his feelings, being 

sold for an inexpensive pair of shoes. When lamenting the ten martyrs 
during the liturgy in the Yom Kippur service we accent this dimension and 
recount that the wicked Roman ruler filled the entire courtroom with shoes. 
This was his fiendish way of reminding the martyrs about their indignant 
behavior and insensitivity towards their brother. 
The upshot of this is that there was some room to justify the actual sale of 
Yoseif. The Sforno (37:18) explains that the brothers truly perceived that 
their life was in serious danger as long as Yoseif remained in their 
surroundings. After closely following his actions and anticipating the 
outcome of his inexcusable attitude and behavior the brothers found it 
necessary to protect themselves from his inevitable attack of them. 
Although they totally misread the entire situation from the start it can be 
argued that their precautionary measures were somewhat justified and 
permissible. However, Sforno draws our attention to their insensitivity 
during these trying moments. The brothers are quoted to have reflected on 
their decision and said, “But we are guilty for observing his pain when he 
pleaded with us and we turned a dear ear to it.” (Breishis 42:21 ) Even they 
faulted themselves for their insensitivity towards their brother. When he 
pleaded for his life they should have reconsidered and adjusted their harsh 
decision. It is this insensitivity that the prophet refers to when focusing 
upon the sale for shoes. Apparently, they purchased these shoes in 
exchange for Yoseif to indicate that he deserved to be reduced to dirt. Their 
statement reflected that whoever challenged their authority deserved to be 
leveled and reduced to nothing. (see Radal to Pirkei D’R’Eliezer) 
This expression of indignation was inexcusable and required the most 
severe of responses. Hashem chose the illustrious era of the Tannaim to 
respond to this offense. During those times a quorum of prominent scholars 
presided over Israel which personified the lessons of brotherhood and 
sensitivity. An elite group was chosen for the task, including: the Prince of 
Israel, the High Priest and Rabbi Akiva who authored the statement,”‘Love 
your friend as yourself’ is the fundamental principle of the Torah.” In 
atonement for the inexcusable sale Hashem decreed upon these martyrs the 
most insensitive torturous death ever to be experienced. The Tzor 
Hamor(see Seder Hadoros year 3880 explains that the lesson this taught the 
Jewish people was eternal. After this horrifying experience the Jewish 
people were finally cleansed from all effects of the infamous offense done 
to Yoseif. From hereafter they could be authentically identified as a caring 
and sensitive people. 
From this we learn how sensitive we must be and even when our harsh 
actions are justified we must exercise them with proper sensitivities. As 
difficult as the balance may be we must always feel for our Jewish brethren 
and show them the proper dignity and compassion they truly deserve. 
Text Copyright © 1996 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras 
Chaim of Kiryat Sefer, Israel. Copyright © 2017 Torah.org - Project Genesis.  
 

Aish.Com - Rabbi Shraga Simmons 

Jerusalem: Stating the Obvious 
I greeted the diplomatic news with a shrug. 
The definition of "double standard" is declaring the capital city of just one 
country – of the 193 United Nations member states – "invalid." 
Compounding the absurdity is that this particular city – Jerusalem, 
dedicated 4,000 years ago by Abraham – predates every other capital city 
on the planet. 
As British parliamentarian Benjamin Disraeli quipped when targeted by an 
anti-Semitic slur: “When my ancestors were priests in the Temple of 
Solomon, yours were brutal savages on an unknown island." 
Imagine the absurdity of UN Resolution 2334, stating that Israel’s presence 
in Jerusalem is illegal. Would anyone seriously suggest to disconnect 
Christianity from the Vatican or Islam from Mecca? 
Jerusalem is referenced 640 times in the Jewish Bible, crowned the eternal 
capital of Israel by King David over 3,000 years ago. Jews, wherever 
dispersed around the globe, yearn for Jerusalem at every Jewish wedding, 
Passover Seder, and daily prayers. 
“Next year, an American Embassy in Jerusalem” was never part of our 
lexicon, Shmuel Rosner quipped in a New York Times op-ed. 
So upon hearing the news of the US government implementing US law, the 
Jerusalem Embassy Act of 1995, I merely shrugged my shoulders, as did 
many people in Israel. 
Why is acknowledging a basic fact of history, correcting a historic injustice, 
expressing the obvious, and refusing to deny reality, suddenly deemed 
"earth-shattering news"? 
Does anyone think that the Jewish people, who survived Inquisitions and 
Holocaust, have returned to our land in order to be cowered by violent and 
diplomatic threats? Have we become so accustomed to vilification of the 
Jewish State, surviving on the fickle goodwill of other nations, that 
achieving normalization is a cause for celebration? 
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Yet such is our topsy-turvy world. In such a world, crass politics, delusion, 
and anti-Semitic hatred is directed against the city most emblematic of 
humanity's greatest truths and yearnings, the city of priests and prophets, a 
light of transcendence which taught the world "Love your neighbor." 
In response, Arabs promise more "days of rage" and pundits predict 
regional conflagration. Yet does anyone truly believe that ISIS, Hezbollah, 
Hamas, and nuclear Iran are secondary issues – while the obvious truth of 
Jewish Jerusalem will "set the Middle East ablaze"? 
Why Jerusalem? 
Denial of Jewish connection to Jerusalem is fueled by those who seek to 
destroy the Jewish State. That is why, in an attempt to airbrush the past, 
everyone from the Babylonians to Romans, Crusaders and Jordanians, have 
expelled the Jews from Jerusalem and destroyed its holy sites. 
This denial of Jewish Jerusalem persists today. In the words of Palestinian 
leader Mahmoud Abbas, the Jewish people "claim that 2,000 years ago they 
had a Temple. I challenge the claim that this is so." The Palestine News 
Network pushed the line that "the Wailing [Western] Wall is an integral 
part of the al-Aqsa Mosque, and it is exclusively Islamic… and non-
Muslims have no right to it, even to the dust of the Wailing Wall." Speaking 
on Palestinian TV, researcher Dr. Hayel Sanduqa claimed that the well-
known verse from Psalm 137, "If I forget thee, oh Jerusalem," is not a 
Jewish source at all, but rather words uttered by a Christian Crusader, now 
"falsified in the name of Zionism." 
And the mainstream media is frequently complicit. London’s Daily 
Telegraph referred to “the Temple Mount, where the two Jewish temples 
of antiquity are believed to have been built,” and Time magazine identified 
the “Dome of the Rock, where Jews believe Solomon and Herod built the 
First and Second Temples.” Not an indisputable fact of history; just 
something that “Jews believe.” 
In referring to the Temple Mount, Associated Press, New York Times, Los 
Angeles Times, et al, typically cite the Muslim-Arabic name – “Haram al-
Sharif, the Noble Sanctuary.” But in tens of thousands of mainstream news 
articles, did you ever once see the Temple Mount referred to by its Hebrew 
name, “Har Habayit”? 
A final irony: The den of anti-Semitism, United Nations headquarters in 
New York, bear on its walls the words of Isaiah: "They will beat their 
swords into plowshares." Yet let us not forget the verse immediately 
preceding: “For out of Zion shall go forth Torah, and the word of God from 
Jerusalem.” 
Jerusalem embodies the Jewish vision of a perfected world, humanity's best 
hope for peace. 
Diplomatic developments aside, it is a vision we surrender at our peril. 
This article can also be read at: http://www.aish.com/jw/me/Jerusalem-Stating-the-Obvious.html Like what you 
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Ohr Somayach – Torah Weekly 
Overview 
Yaakov settles in the land of Canaan. His favorite son, Yosef, brings him 
critical reports about his brothers. Yaakov makes Yosef a fine tunic of 
multi-colored woolen strips. Yosef exacerbates his brothers’ hatred by 
recounting prophetic dreams of sheaves of wheat bowing to his sheaf, and 
of the sun, moon and stars bowing to him, signifying that all his family will 
appoint him king. The brothers indict Yosef and resolve to execute him. 
When Yosef comes to Shechem, the brothers relent and decide, at Reuven’s 
instigation, to throw him into a pit instead. Reuven’s intent was to save 
Yosef. Yehuda persuades the brothers to take Yosef out of the pit and sell 
him to a caravan of passing Ishmaelites. Reuven returns to find the pit 
empty and rends his clothes. The brothers soak Yosef’s tunic in goat’s 
blood and show it to Yaakov, who assumes that Yosef has been devoured 
by a wild beast. Yaakov is inconsolable. Meanwhile, in Egypt, Yosef has 
been sold to Potiphar, Pharaoh’s Chamberlain of the Butchers. In the 
Parsha’s sub-plot, Yehuda’s son Er dies as punishment for preventing his 
wife Tamar from becoming pregnant. Onan, Yehuda’s second son, then 
weds Tamar by levirate marriage. He too is punished in similar 
circumstances. When Yehuda’s wife dies, Tamar resolves to have children 
through Yehuda, as this union will found the Davidic line culminating in 
the Mashiach. Meanwhile, Yosef rises to power in the house of his Egyptian 
master. His exceptional beauty attracts the unwanted advances of his 
master’s wife. Enraged by his rejection, she accuses Yosef of attempting to 
seduce her, and he is imprisoned. In prison, Yosef successfully predicts the 
outcome of the dream of Pharaoh’s wine steward, who is reinstated, and 

the dream of Pharaoh’s baker, who is hanged. In spite of his promise, the 
wine steward forgets to help Yosef, and Yosef languishes in prison. 
Insights 
Respect and Dignity 
“After these things, his master’s wife cast her eyes upon Yosef and she 
said, ‘Lie with me.’”(39:7) “And so it was – she coaxed Yosef day after 
day….” (39:10) 
Wondrous as search engines may be, they don’t find everything. Without 
success I searched for an article I distinctly remember reading a few years 
ago. It was about a leading Wall Street law office that had introduced rules 
of office conduct which bore a striking resemblance to halachic norms of 
conduct between women and men. 
Female employees were encouraged to wear modest and non-provocative 
clothing, and to communicate in a respectfully polite but non-intimate 
manner. Staying behind after hours alone in the office to finish work was 
prohibited, and discussions about private life between co-employees or 
employees and their bosses were also discouraged. Fraternal pecking-on-
the-cheek was frowned upon. (Author’s note: If anyone remembers where 
this article appeared, please contact me at yasinclair@gmail.com) 
“And so it was – she coaxed Yosef day after day….” (39:10) 
The Talmud (Yoma 35b) says that Zuleika (Potiphar’s wife) tried every 
way possible to entice him. Yosef was outstandingly handsome — so much 
so that whenever he passed by, women peeling citrus fruit with sharp knives 
would cut their fingers without feeling the pain, so entranced were they by 
his beauty. 
Zuleika tried to seduce Yosef for over a year. She began by changing her 
dress three times a day to attract his attention. When this failed, she tried 
bribing him with a thousand talents of gold. One day, Zuleika found her 
opportunity. The day of the Nile’s over-flowing was a national religious 
holiday. Potiphar’s entire household went out to join the singing and 
dancing in praise of the Nile god. Ever the faithful servant, Yosef excused 
himself from these festivities and stayed at home to attend to his master’s 
bookkeeping. Zuleika, pretending to have a headache, also stayed at home, 
knowing that she and Yosef would be alone together in the house. 
She dressed in her finest clothes and bedecked her hair with a crown of 
jewels. She perfumed herself with scent and her house with incense, and 
then she draped herself across the doorway where Yosef would have to pass 
to get to his work. Only the vision of the face of his holy father Yaakov 
prevented Yosef from succumbing to Zuleika’s blandishments. 
There can be no doubt of the enormous power of physical attraction. Freud 
understood that this was the fundamental psychological motivation in man. 
The Talmud (Kiddushin 30b) says, “(said G-d): I created the yetzer hara – 
(the desire for illicit relations) – and I created the Torah as its antidote. 
Interestingly, the word for antidote – tavlin – can also be translated as 
“spice.” The Torah is the “spice of life.” When food lacks taste, quantity 
substitutes for quality, and we eat more in the vain search for satisfaction. 
The Torah puts spice into marriage, and in the vast majority of cases this 
prevents the mistaken search for illicit recreational excursions outside its 
hallowed boundaries. 
My sister (a”h) used to say, “Sex is the screen-saver that comes on in a 
man’s mind when it’s unoccupied.” 
Lord Acton said, “Power tends to corrupt and absolute power tends to 
corrupt absolutely.” The Ghengis Khans of today ride around Hollywood 
not on horseback, but in limos. 
The more powerful a Jew without Torah is, the more likely he is to fall prey 
his yetzer hara and the easy pickings that surround him. Don’t get me 
wrong. I am in no way condoning the disgusting behavior of the moguls of 
Hollywood and Washington, or London for that matter. But without Torah 
a man’s “screen-saver” will flash across his mind given even minimal 
visual stimulation — let alone the un-dress code of the typical Hollywood 
starlet. 
While society at large espouses standards of immodesty and fraternization 
between the sexes, is it any wonder that #MeToo scandals continue to 
appear with almost boring regularity? 
Many is the time when I demur from shaking a lady’s hand, and try to 
finesse the moment by saying, “Please excuse me but my wife does my 
shaking for me.” Gila Manolson in her book “The Magic Touch” tells of an 
interesting experiment back in the days of “call phones”. The subject of the 
experiment was asked for a dime to make a phone call by the experimenter. 
If the experimenter touched the arm of the subject of the experiment, it 
turned out that he was far more likely to give him a dime. Touch is magic. 
And thus, Jewish Law goes to great — and to the mind of some — absurd 
lengths to nip any incipient inappropriate feelings in the bud. 
If a woman wishes to be treated with the respect that she deserves, she could 
well take a page out of the book of the “Jewish Woman of Valor”. 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Vayeishev – D’var Torah – 5778 
With his brothers already on bad terms with him: 
Joseph had a dream that he told to his brothers… “Behold, we were 
binding sheaves in the middle of the field… my sheaf arose and remained 
standing. Then your sheaves gathered around and bowed down to my 
sheaf”. His brothers retorted: “Are you going to reign over us? Are you 
going to be our ruler?” So they hated him even more… (37:4-8) 
Abarbanel comments on Joseph’s manner of presenting his dream to his 
brothers. He highlights the words: “My sheaf arose and remained 
standing”, as suggesting that the forces enabling him to rise to power would 
be independent of the other sheaves. His sheaf would stand up; without 
asking permission from the other sheaves. Which implied that he would 
rule whether his family approved or not. What the brothers might feel was 
of no consequence. They would have no say in the matter. 
And once the sheaf “arose”, it would “remain standing”. The Sforno 
observes that it would not sit down in a hurry. And indeed, Joseph appears 
to have been viceroy in Egypt from when he was thirty until his death eighty 
years later, a very long time. 
There are two ways a person may rise to a dominant position. It may be by 
merit and the general goodwill and acquiescence of the population. Had 
Joseph not got to his favoured position as Jacob's favourite, but though the 
social and administrative skills that he was to employ with so much initial 
success in Potiphar's household, it could have been a different matter. His 
charisma and efficiency might have eased him to the top on their own 
accord, without resentment from his brothers. 
Joseph's dream, however, implied to his family that he would not “get 
there” on the value of service to his brothers and the wider community, but 
by forces that the brothers had no means of influencing. He would achieve 
dominance the second way, as an independent force, as an outsider rather 
than on the strength of being a valued member of the circle of brothers. The 
matter would be quite beyond their control. They would have no stake in 
their individual futures. The entire spiritual Patriarchal legacy so 
painstakingly built up by Abraham, Isaac, and Jacob, would be out of their 
hands, independent of their own merits and positive qualities. 
However, it was not clear whether “achieving dominance as an outsider” 
would happen by means of Jacob’s goodwill and at the brothers’ expense 
or by means of patronage from another direction, and in a different context 
and environment. 
That could be the detail of the dream that Joseph should have been less 
precise in relating to his brothers. Though the dreams were (according to 
the Ramban) divine communications on future conduct, Joseph should have 
been more discreet in revealing the information, and avoid much fraternal 
strife. 
A lesson for bearing in mind that “there is a time to speak and a time to 
remain quiet” (Eccl. 3:7). 
Questions And Answers On Parashat Vayeishev - 5778 
Questions On The Text - Vayeishev 
Who said to whom, and in what circumstances? 
(a) Are you trying to reign over us? 
(b) Do not shed blood. 
(c) He is our brother, our own flesh. 
(d) Identify, if you please: is it your son's coat, or is it not? 
(e) Identify, if you please: to whom do this seal, this coat, and this stick 
belong? 
(f) He placed all that he has under my control. 
(g) The Hebrew slave that you brought to us came... to make a mockery of 
me. 
(h) Do not interpretations belong to G-d? 
(i) Mention me to Pharaoh. 
(j) The three baskets are three days. 
Answers To Questions On The Text - Vayeishev 
(a) Joseph’s brothers to Joseph, after revealing his obviously dominating 
role in the dream about the sheaves. (37:8) 
(b) Reuben to the other brothers of Joseph, in persuading them not to kill 
Joseph. (37:22) 
(c) Judah, to the other brothers of Joseph, in persuading them to sell Joseph 
to the Ishmaelites, rather than being directly responsible for any harm that 
would come to him. (37:27) 
(d) Joseph’s brothers to their father Jacob, after they dipped Joseph’s cloak 
of distinction in goat’s blood and sent it to him. (37:32) 

(e) Tamar to Judah, in an effort to make him own up as being the cause of 
her extra-marital pregnancy. (38:25) 
(f) Joseph to Potiphar’s wife, to impress on her how succumbing to her 
seductions would be a great breach of trust. (39:8) 
(g) Potiphar’s wife to her husband, maliciously and falsely slandering 
Joseph after he refused her advances. (39:17) 
(h) Pharaoh’s chief butler and baker, after they were thrown into prison, 
came under Joseph’s ward, and wished him to interpret their dreams (40:8). 
(i) Joseph to the chief butler, when they were both in prison. (40:14) As the 
chief butler would be reprieved, he asked him to tell Pharaoh to show 
justice to himself as well. 
(j) Joseph to the chief baker, when they were both in prison. (40:18) The 
dream centering on the three baskets meant, in effect, that he only had three 
more days before meeting his death. 
Rashi's Commentary To Parashat Vayeishev - Questions 
From where does Rashi derive the following ideas and values? 
(a) Righteous people should not expect life to be easy. 
(b) G-d makes the punishment fit the crime (two sources). 
(c) All dreams contain elements of falsehood. 
(d) Putting another person to shame in public is an extremely serious 
offense. 
(e) Even pagans may act with the best of intentions. 
(f) It is immoral for person to become self-indulgent when someone else is 
suffering on his account. 
(g) Even the righteous can find it difficult to resist the advances of a married 
woman. 
(h) Trust in G-d comes before trust in Man. 
Rashi's Commentary To Parashat Vayeishev - Answers 
(a) From the opening phrase ‘Jacob settled’ (37:1), rather than merely 
‘Jacob sojourned’, Rashi quotes the Midrash that infers that after his many 
trials and tribulations, Jacob wished to settle down and lead a quiet life. 
Scarcely having done so, however, came the trauma of the disappearance 
of Joseph. The Midrash (Gen. Rabba 84:6) observes that though the 
righteous seek tranquility, G-d says: ‘Are the righteous not satisfied with 
what awaits them in the World to Come that they expect to live at ease in 
this world too?’ 
(b) Firstly, regarding the ‘evil report’ (37:2): Rashi quotes the Midrash 
(ibid. 84:7) that it included negative details on their eating habits, and their 
social and sexual relations. For each item, Joseph received Divine 
punishment in kind – for example, the encounter and aftermath of the 
incident with Potiphar’s wife was retribution for his allegations on the 
details of his brothers’ intimate relations. Secondly, Judah lost his valuable 
pledge when he attempted to redeem it with a goat kid, as he had promised 
(38:23). Because he was involved in deceiving his father with goat’s blood 
(37:32), he himself was punished through a goat – which a few months later 
matured into a very embarrassing situation (38:26). 
(c) Jacob stated to have ridiculed Joseph’s second dream, including in his 
retort: ‘[Will] I your mother, and your brother, bow down to you?’ (37:10) 
For Joseph’s mother, Rachel, could not bow down to Joseph, as she was no 
longer alive. 
(d) When Judah sentenced Tamar, his own daughter-in-law, to death for 
becoming pregnant though harlotry, she did not shame his by openly 
naming him as the father. Instead, she gave him the chance to own up 
himself by producing the three items that formed the pledge. (38:25) Rashi 
quotes the Talmud (Sotah 10b), which explains her reasoning. “If he admits 
it voluntarily, well and good; if not, let them burn me to death, but let me 
not publicly disgrace him”. 
(e) Rashi (to 39:1) quotes the Midrash (Gen. Rabbah 85:2), which explains 
Potiphar’s wife’s pursuit of Joseph. It brings the tradition that she saw in 
the astrological signs that she was to become an ancestress of [part of] the 
Israelite nation, and it was not clear whether this would be achieved though 
her or through her daughter. Later, Joseph is stated to have married her 
daughter (see Rashi to 41:45). [The Egyptians of that era are implied by the 
text to be pagans – see Ex. 12: 12.] 
(f) Joseph’s being ‘handsome of form and handsome of appearance’ (39:6), 
is highlighted by Rashi to his detriment: he was having too much of a good 
time whilst his father was mourning his supposed death. That provoked his 
fall though Potiphar’s wife. 
(g) Rashi (to 39:11) quotes an opinion in the Midrash (Gen. Rabbah 87:7) 
that when ‘Joseph came to the house to do his work’, he actually intended 
to let her seduce him, but at the last moment he saw an image of his father 
and he resisted the temptation. 
(h) Rashi. (to 40:23), quotes the Midrash (Gen. Rabbah 89:3), which 
criticizes Joseph for putting his faith in the Egyptians, rather than a greater 
weighting of faith on the Almighty. 
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Other Commentaries On Parashat Vayeishev - Questions 
1. What was the significance of the special coat that Jacob gave to his son 
Joseph (a) according to the Sforno, (b) according to the Kli Yakar? 
2. Why, according to (a) the Sforno and (b) the Gaon of Vilna, did Joseph 
relate his dreams to his brothers instead of just keeping them to himself? 
3. How, according to the Ramban, was Tamar's successful enticement of 
Judah a worthy action? 
4. Why, according to the Haamek Davar, does the rare wavering 'shalshet' 
note appear above the word 'vayema-ain' (he refused)? (39:8) 
5. Why, according to the Midrash (Deut. Rabba 2:5) did Joseph gain the 
privilege of being buried in Israel, in contrast to Moses, who was buried 
outside the Holy Land? 
Other Commenatries On Parashat Vayeishev - Answers 
1. The Sforno holds that the coat that Jacob gave to Joseph was a sign of 
leadership, which Reuben, the eldest son, had forfeited following his 
getting involved in his father's intimate personal matters. The Kli Yakar 
states that the coat symbolized his new position as the 'firstborn' in the 
family.(In fact the text itself [Chron. I 5:1] explicity states that the birthright 
was transferred from Reuben to Joseph's descendants for that reason 
brought above.) 
2. The Sforno writes that Joseph was too young and innocent to know when 
to keep things to himself. The Gaon of Vilna, however, sees the dreams as 
Divine Prophesy, and as such, he was obliged to relate them. 
3. The basis of the story of Judah and Tamar is 'yibum' - levirate marriage 
(38:8), whose details are expounded in Deut. 25:5-10. The Ramban 
explains that at the heart of 'yibum' is the notion that the soul of the dead 
man gains a new life though children produced by his brother's relationship 
with the woman who was once his wife. Before the Torah was given at 
Mount Sinai, 'yibum' was not confined to the brother, but could be carried 
out by any male relative of the deceased... which in this case would have 
included her father-in-law, Judah. 
4. According to the Haamek Davar (the Netziv of Voloyzhn), Joseph 
unhesitatingly refused Potiphar's wife's 'persuasions' - that is indicated by 
the vertical stroke in the 'Masora' text after the word 'Vayama-ain'. 
However, her obvious position of power made it impossible to turn her 
down point blank, so he had to use a series of explanations to tactfully steer 
her away. 
5. The Midrash distinguishes between Joseph's and Moses' respective 
behavior when in a foreign land. Joseph, in Egypt, described himself as a 
'Hebrew' - openly - even when in prison (40:15), and thus he was eventually 
buried in the Holy Land (Josh. 24:32) In contrast, Moses, in Midian, was 
described by Jethro's daughters as being 'an Egyptian' (Ex. 2:19), and 
Moses is not recorded by the text to have done anything to change that 
impression. 
Parashat Vayeishev (Haftara) - 5778. D’var Torah 
(G-d says to the Israelites though Amos) 
“Only you have I loved from all the families of the Earth. 
Therefore I will recall all your transgressions, and use them against 
you.” (Amos 3:2) 
Guided Tour… 
Amos opens his prophesies with words of condemnation against six nations 
– Damascus, Gaza, Tyre, Edom, Ammon, and Moab. Within all those 
nations, there were faults He was prepared to overlook – at least for a time 
– but there was a principal one that went beyond His willingness to delay 
the full measure of His judgment. With one nation it was their unjust 
enslavement of another nation, with a second, their torture of pregnant 
women, with a third, the treatment of their subject neighboring people with 
savage cruelty. 
He then turns to Judah and (the subject matter of the actual Haftara) Israel. 
G-d, through Amos, uses the same words in castigating Judah and Israel as 
with the pagan nations of Damascus, Edom, and others: “I will overlook 
the first three rebellious sins, but the fourth I will not let go unpunished!” 
Less the smug, self righteous nobility of Judah and Israel feel that they can 
take refuge in their ‘yichus’ (pedigree) of being G-d’s chosen people, Amos 
gives them a verbal hard slap in the face with the message effectively 
saying: “You Jews and Israelites are no better than the pagans!” Worse than 
that – they have incensed their Creator even more than the surrounding 
idolatrous nations: “Only you have I loved from all the families of the 
Earth. Therefore I will recall all your transgressions and use them against 
you.” The Children of Israel were the only nation with whom G-d was 
especially close. That is what made their sins so heinous – making them a 
special object of His wrath. 
The actual four sins of the Northern Kingdom are detailed in the Haftara: 
(a) “They have sold for silver those whose cause was just, and the needy 
for a pair of sandals.” 

(b) “You who trample the heads of the poor into the dust of the ground and 
make the humble walk a twisted course.” 
(c) “Father and son go to the same girl and therefore profane My Holy 
Name.” 
(d) “On every altar, they recline on garments taken in pledge, and drink 
wine in the house of the pagan gods from money they extorted from the 
people.” (Amos 2:6-8) 
Less the leaders of the Northern Kingdom continue to delude themselves 
that they are too strong to be brought to justice, Amos warns them that 
Amorite Canaanites were even more powerful and well established in the 
Holy Land; but the wayward Israelites would have no better luck in fleeing 
G-d’s wrath than their pagan predecessors. 
Amos came from a humble background – he was a sheep breeder from 
Tekoa, near Bethlehem. Although he hailed from Judah, he was involved 
with the people of the Northern Kingdom – Israel. Despite his 
unremarkable origins, his work in bringing the message of G-d to the 
people proved to be too much for the priests of the Northern Kingdom who 
practiced paganism at their shrine at Bethel. Having publicly declared that 
the House of Jeroboam – the Northern Kingdom – would die by the sword, 
and that the pagan temples would be destroyed (Amos 7:9), he is denounced 
to the king and banished from Bethel. Before this came into effect he still 
managed to deliver his final defiant message that clearly foretold the 
destruction of the Northern Kingdom under the Assyrians, which was to 
take place in 722 BCE. 
It seems that Amos was the first of all the prophets whose words were 
recorded in detail in writing for posterity – preceding Isaiah and Hosea. He 
delivered his messages from G-d to the people during the later period of the 
Divided Kingdom: during the reigns of Kings Uzzia of Judah and Jeroboam 
II of Israel (Amos 1:1). That would put his period of activity between 788 
and 750 BCE – some thirty or more years before the demise of the Kingdom 
of Israel and its enforced exile under Shalmenezzer V of the Assyrian 
Empire. 
D’var Torah… 
The Radak reads into the above verses: the ‘three sins that G-d will forgive’ 
are the cardinal ones of idolatry, murder, and adultery, but ‘the fourth one 
He will not forgive’ is the lack of social justice. In His eyes, the Northern 
Kingdom’s overriding transgression was the way their nobility exploited 
and persecuted the poor of their country. That characteristic was more than 
G-d could bear, and it was to lead to the downfall of the nation. They would 
sell the legal rights of poor people for a few pieces of silver – as Joseph’s 
brothers did when they dealt with the problem he posed by selling him into 
slavery. (Indeed the Midrash [Pirkei de R. Eliezer 38] has the tradition that 
the brothers used the money from the sale to buy themselves shoes.) They 
would ‘trample the heads of the poor into the dust of the ground’ - 
presumably in the tradition of Ahab and Jezebel putting Naboth to death 
through fraudulent witnesses, thereby obtaining his coveted vineyard 
(Kings I:19). 
It is worth noting that when people recall the greatness of Torah leaders – 
past and present – they rarely do so by instantly recalling his Chiddushim 
– novellae on the Torah and Talmud, and Teshuvot (Halachic resposa). 
Even Chumrot – stringent levels of observance – relatively seldom come to 
mind. What is most remembered and taken as a hallmark of being a Ben 
Torah is the way he or she relates to others in poorer positions – spiritually, 
physically, and/or financially. Woe betide him if he ‘forgets’ to returned a 
promised phone call, or is seen to be in too much of hurry when giving a 
decision in any issue or dispute based on the Halacha. 
The same thing is the hallmark of the Jew’s overall success or failure in 
realizing Isaiah’s dream of Israel’s being ‘a light to the Nations’. The Jews 
– and their role in representing G-d’s teachings - may be looked up to or 
despised in the way they treat ‘humble and ordinary people’ from day to 
day. Their failings in these important areas are those most apparent to 
outsiders and as a result can cause a Chillul Hashem – acts that brings the 
Torah into disrepute, desecrating the Divine Name. If such behavior 
becomes widespread and condoned amongst the Jewish people, they fail to 
fulfil their purpose in the Creation, making them comparable to other 
nations which – on their own spiritual level – fail to live up to the standards 
G-d expects of them. Thus Judah and Israel were compared to the other 
nations who likewise failed to live up to respective roles in the Creation. 
The following story illustrates Torah standards in this matter. It is taken 
from ‘A Tzadik in Our Time’ by Simcha Raz, pp. 109-110 – the personality 
of that book being R. Aryeh Levine ztl., who died in Jerusalem in 1968. 
…R. Judah Leib Maimon ztl., Israel’s Minister of Religion, had to make a 
trip to America, accompanied by his secretary, Israel Friedman. At a 
meeting with observant Jews in Chicago, one man approached Israel 
Friedman. “Do you know R. Aryeh Levine in Jerusalem?” he asked. 
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“Certainly.” 
“Then please give him this” – and he handed Friedman a check for a 
thousand dollars (then worth far more than today). 
“But from whom is it?” asked Friedman. “Reb Aryeh will want to know.” 
“What difference does it make?” asked the man; and he moved off into the 
crowd. At that, Israel Friedman went over to R. Maimon and told him about 
the check. “I believe the man is standing over there, he added. “Can you 
recognize him, perhaps?” R. Maimon was rather near-sighted, however, 
and he likewise answered, “What difference does it make?” 
In Jerusalem, though, R. Aryeh refused to accept it. “For myself,” said he, 
“I never take gifts. Thank Heaven, I earn enough at my employment. And 
if it is for charity, I do not know for whom, or what it was intended, nor do 
I know the source of the money. Four all I know, it may have been acquired 
dishonorably.” 
In frustration, Israel Friedman consulted friends; and they went to see R. 
Zvi Pesach Frank, the rabbi of Jerusalem and R. Aryeh’s brother–in-law. 
He took the check and sent for R. Aryeh at once. “Look here,” he said, “I 
know that many families depend on you for their subsistence. Why should 
they suffer because you do not know who gave this money? For yourself, 
you can have all the qualms you want, but not at their expense.” 
R. Aryeh took the check and cashed it, (distributing the funds to those 
needy). 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Vayeshev 5778 - “Time And Place”(1) 
Last year, as he was beginning his remarks at a fahrbrengen(2) he was 
leading, Rabbi YY Jacobson related the following: 
“I didn’t think I was going to be able to make it here tonight. I was in 
Aventura, Florida for an educator’s convention, and had a flight that was 
due to land back tonight in New York at 6:13 p.m. I was concerned that 
landing so late would not leave me ample time to make it here, so I switched 
to an earlier flight. 
“However, when I arrived at the airport that flight was delayed. Then it was 
delayed again, and then it was delayed a third time, following which they 
told everyone to exit the plane. It seemed clear that I wasn’t going to make 
it back. Surprisingly, a few minutes later, they announced that everyone 
should re-board. We were cleared for takeoff, and landed in New York… 
at 6:13 p.m. I came straight here, and arrived just minutes ago. 
“This whole experience reminded me of another event that happened to me 
a few years ago, that changed my perspective on traveling and delayed 
flights. 
“I was heading to Ottawa for a large speaking engagement, and then too, 
my flight was delayed a few times, and I realized there was no way that I 
was going to make it to the speaking engagement. I called the Rabbi who 
had invited me and arranged it and informed him of the bad news. He was 
incredulous. He told me that there were so many people coming, and I had 
to figure out a way to get there. I told him that even if I drove I wouldn’t 
make it, and there were no other options for any outgoing flights that could 
get me there sooner. 
“My mind was still racing when I hung up, as I continued to contemplate if 
there were any other possibilities. Then I noticed an elderly chossid sitting 
nearby, calmly peering into a sefer. I asked the chossid where he was 
heading, and he replied that he was going to Ottawa to be sandek at his 
grandson’s bris. I looked at my watch and replied that it was almost sh’kiah 
(sunset); there was no way he was going to make it. The b’ris had to be 
performed on the eighth day and couldn’t be delayed. The chossid nodded 
calmly. 
“I couldn’t believe it. “You’re okay with missing the opportunity to be 
sandek at your grandson’s bris?” The chossid replied, “You don’t know the 
vort of Rav Chatzkel of Kuzhmir?” 
“When I admitted that I didn’t, he told me that every morning we recite the 
beracha thanking Hashem “hameichin mitzadei gaver – who prepares the 
footsteps of man.” Rav Chatzkel noted that anyone who recites that beracha 
and doesn’t have in mind that wherever he ends up that day is all 
b’hashgacha p’ratis, is saying a beracha levatalah. 
“The chossid continued, “I said that beracha this morning. I thought that I 
was going to be in Ottawa for my grandson’s bris, and I was very excited 
about it. But the Master of the World obviously had other plans. So that’s 
the end of the story.” 
With that, Rabbi Jacobson concluded his story, and began the fahrbrengin. 
In the home of my Zaydei(3), I found a sefer called Rachshei Ilan, a 
collection of the schmoozen (ethical discourses) given by Rav Yosef Leib 
Nenedik zt’l hy’d, the Mashgiach in the famed Kletzker Yeshiva, who was 
murdered by the Nazis. 

In the back of the sefer, the author printed a letter my Zaydei sent him, in 
which my Zaydei recounted a schmooze that he recalled from his years in 
the yeshiva. The following the basic idea he recorded: 
The pasuk in Hoshea(4) states “For the ways of Hashem are straight; the 
righteous will go in them, and the wicked will stumble in them.” A person 
has the ability to choose his actions and to decide whether he will adhere to 
the mitzvos, or transgress them. However, he must know, that no matter 
what he decides to do, the Will of Hashem will ultimately be carried out. 
The classic example of this is from the events with Yosef Hatzaddik. He 
dreamed that his brothers would bow before him and he would be their 
leader. They were angered by his dreams, and did all in their power to 
ensure his dreams would never be able to come to fruition. They cast him 
into a pit full of snakes and scorpions, and then sold him like a lowly slave. 
However, all their efforts to stifle his dreams, only set in motion the 
trajectory which eventually culminated in the dreams being fulfilled. It was 
only because he had been sold down to Egypt that he eventually became its 
leader.(5) 
The ways of Hashem are straight, in that nothing we do will ever be able to 
impede His Will from being carried out. The only question is what will our 
role be regarding the fulfillment of His divine plan? Will we do what is 
correct so that Hashem’s plan will come about through us, or will we seek 
to fight it, in which case the plan will come about anyway, with us being 
left culpable?(6) 
The whole story of Yosef’s life came about because he was in the right (or 
wrong) place at an exact time. When he approached the brothers in the field, 
they saw it as the perfect opportunity to kill him and stage that he was 
ripped apart by an animal. Potiphar’s wife arranged for the perfect 
opportunity to be alone with him to finally seduce him. The Sar Hamashkim 
‘just happened’ to be with Yosef when he had his dream that Yosef was 
able to interpret. 
It was a long, lonely, and arduous journey for Yosef Hatzaddik, but it 
became clear afterwards that every step of the way was exactly as Hashem 
orchestrated. Everything in its time and in its place. 
Regarding the laws of Chanukah, there is also a clear emphasis on time and 
place. We never find so much particularity about both of these components 
regarding any other mitzvah. 
The candles should ideally be lit at a height of between three and ten 
tefachim, and should be lit by the door, or by the window, or by the gateway 
outside. They are supposed to be lit from sunset until a half hour later(7). 
Other mitzvos that must be performed during the day or night, can be 
performed throughout that day or night. But regarding Chanukah candles, 
there is a very particular limited window(8) of time for the lighting. 
Rabbi Tzvi Sobolofsky notes that in regard to offering korbanos in the Bais 
Hamikdash, there was also a strong particularity on time and place (9). The 
service of the korban was extremely precise and had to be performed 
exactly as the Torah commands. Those Korbanos whose meat was eaten, 
were only allowed to be eaten within a specific amount of time and within 
certain parameters, depending on what type of korban was offered. 
During the time prior to the Chanukah miracle, the Syrian-Greeks sought 
to destroy the sanctity of Judaism and the Jewish home. 
Therefore, when the Sages established the holiday which celebrates the 
defeat of the Syrian-Greeks, they added great emphasis on strengthening 
and celebrating the sanctity of Judaism and the Jewish home. They sought 
to create a connection between the mitzvah of lighting Chanukah candles 
which we perform within our own homes, with the avodah performed in 
the Bais Hamikdash. 
In doing so, it fosters within us the awareness that our homes are holy, and 
we strive to live holy lives. The gemara(10) states that the basic mitzvah of 
lighting Chanukah candles is “Ner ish ubayso”, loosely translated to mean 
that there must be one candle lit in one’s home each night of Chanukah. 
The literal translation however, is “the light of a man and his home”. It is 
hinting to us that we, the inhabitants of our homes, are the source of the 
light within our homes. 
It is that holy light generated through our performance of mitzvos and 
Torah learning within our home, that we seek to spread outwards into the 
darkness during Chanukah. 
Through the mitzvah of lighting Chanukah candles, reciting hallel and 
expressing our gratitude for all of the miracles Hashem performed for our 
ancestors then, and continues to perform for us each day, we strengthen 
within ourselves the knowledge that Hashem is with us in all times and 
places. That is the light that shines in the darkness. 
“Who prepares the footsteps of man” 
“For the ways of Hashem are straight” 
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Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Based on the lecture given at Kehillat New Hempstead, Shabbos Kodesh 
parshas Vayeshev 5777 
2. Farbrengen in Yiddish means "joyous gathering". The term is used by 
Chabad-Lubavitch, and is the equivalent of what other sects of chassidim 
call a tish. It may consist of explanations of general Torah subjects, with an 
emphasis on Chassidishe philosophy, stories, lively singing and dancing, 
and often with refreshments. 
This particular farbrengen was in honor of Yat Kislev (19th of Kislev), the 
day the first Lubavitcher Rebbe, Rabbi Schneur Zalman of Liadi, was freed 
from prison. Chabad celebrates the day as the ‘New Year for Chassidus’. 
3. Rav Yaakov Meir Kohn zt’l, Rav of Anshlei Slonim in the Lower East 
Side. 
4. 14:10 
5. The brothers of Yosef were undoubtedly tzaddikim of the highest level. 
The Mashgiach must have meant that in regard to the fulfillment of the 
prophetic dreams of Yosef they were ‘wicked’ in the sense that they sought 
to destroy those dreams. Chazal explain that the brothers had righteous and 
justified intent in trying to kill Yosef. Nevertheless, in the bigger scheme 
of what occurred, it retroactively became clear that they were wrong. 
6. I wonder how much chizuk my Zaydei personally derived from this 
thought, and if that might be why it was the schmooze he chose to recount. 
My Zaydei’s father was the Rav of his town – Seltz, and was brutally 
murdered by the Nazis, as was my Zaydei’s mother and sister. Zaydei, a 
lonely orphan, somehow escaped, until he eventually somehow landed up 
in Samarkand, where he met my Bubby (may she live and be well until 
120). He never disclosed about his experiences during that frightful time, 
but we know that his emunah in the ‘straightness’ of Hashem’s ways never 
wavered. 
7. During the time of the gemara, after the first half hour after sunset when 
it was dark outside, people were no longer travelling the roads. Today 
however, when the roads are filled with people on average until 11 p.m., 
until then is still considered the ideal time to accomplish ‘persumei nisa’ – 
publicizing the miracle, which is the main objective for lighting Chanukah 
candles. 
8. Pun intended 
9. The opening laws discussed in Maseches Zevachim (which is about the 
laws of slaughtering korbanos) are about the validity of an offering in which 
the Kohain sprinkling its blood on the altar did so with improper intent 
about eating from its meat beyond the allotted time, or outside the permitted 
area. 
10. Shabbos 21b 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayeshev20 Kislev 5778/December 8, 2017 
On November 9, in Heichal HaTorah, a group of students made a small 
model graffitied wall, symbolic of the Berlin Wall, which divided West and 
East Germany for decades. Then, in commemoration of “Berlin Wall Day”, 
the anniversary of the day when the Berlin War was dismantled on that day 
in 1989, they broke down their makeshift wall. 
The dismantling of the Berlin Wall in 1989 came shortly after President 
Ronald Reagan’s famous quip to the Russian president: “Mr. Gorbachev, 
tear down this wall!” The wall’s destruction was symbolic of the imminent 
downfall of what was dubbed the ‘evil empire’ and the Iron Curtain. 
Berliners used crowbars and chisels to tear down the wall built by the 
communist hammer and sickle. Families were reunified after decades of 
forced separation, and it was a great victory for democracy, with 
implications the world over. 
Not all walls are detrimental however, and dismantling of walls is not 
always cause for celebration. Nebuchadnezzar also proclaimed, “Tear 
down this wall” before his legions destroyed the walls surrounding 
Yerushalayim and the first Bais Hamikdash in 422 B.C.E. That same call 
was made by the wicked Titus when his Roman forces arrived to destroy 
the second Bais Hamikdash in 70 C.E. 
When I was in Eretz Yisroel with my son Shalom a couple of years ago, we 
had the opportunity to head up north for a day. We drove from 
Yerushalayim toward the Galil alongside the Jordanian border. Along the 
entire length of the shared border there is a fence, and alongside the fence 
is sand, so that footprints can be easily detected. The entire perimeter of the 
fence is under 24-hour surveillance, to protect against enemy infiltration. 
It’s incredible how much security and vigilance is necessary along the 
border of a (relatively) peaceful neighbor. 
On a metaphysical level, the Jewish people erect spiritual boundaries 
between ourselves and the rest of the world. As we transition from the 

holiness of Shabbos to the weekdays each Motzei Shabbos, we bless 
Hashem “who separates between holy and unholy, between light and 
darkness, between Yisroel and the nations…” As the wicked Bila’am 
admiringly declared, “Behold! They are a nation that dwells in solitude!” 
Those divisional boundaries do not convey a lack of respect for everyone 
else. It’s no different than the walls and doors of our homes which preserve 
and ensure privacy, but are in no way an affront to our neighbors. 
One of the most important protective barriers we erect are those of morality. 
The Shulchan Aruch mandates that we maintain certain boundaries 
between genders, such as the laws of yichud and negiah, aside for the laws 
of family purity within the privacy of our own homes. Any thinking person 
realizes that those laws do not denigrate women, but in fact accomplish the 
reverse. They are there to prevent the objectification of women, and to 
ensure that women are respected for who they are, not merely for how they 
look. 
During the time of Syrian-Greek oppression, prior to the Maccabean revolt 
and the Chanukah miracles, Antiochus IV, created an all-out assault against 
Jewish morality and family purity. Doors were forcibly removed from 
homes, violating the very concept of family privacy and modesty, 
circumcision, the symbol of self-control, was banned, and brides were 
forced to be violated by the local governor prior to their wedding. It was an 
egregious breach of the very foundation of our national holiness. 
In Maoz Tzur we state that the Greeks “breached the walls of my towers”, 
a reference to the breaches they inflicted in the walls of modesty we try so 
hard to erect around ourselves. The celebration of Chanukah therefore, is 
also a celebration and rededication to the laws which ensure morality and 
family purity. 
In recent weeks, the American public has been stunned by the numerous 
accusations leveled by women against powerful and well-known moguls 
and famous personalities. The careers of the accused have been destroyed 
by the publicizing of the shameful and denigrating acts they committed 
against those women. 
As we celebrate the beautiful Yom Tov of Chanukah, it’s an opportunity to 
emphasize to our children, and remind ourselves, that the laws of the Torah 
are there for our growth and greatness. Perhaps the Western World isn’t 
going to adhere to the laws of yichud and prohibition of negiah, but with 
all that’s going on, at least we should have an appreciation for the spiritual 
fences we invest so much in to maintain. 
Shabbat Shalom & Good Shabbos 
Lichtig & Freilichen Chanukah/Orot Sameiach, 
R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 וישמע ראובן ויצלהו מידם לז:כא
The Medrash (Yalkut Shimoni 145) tells us that this intervention of 
Reuvein to save Yosef is an example of a mitzvah that would have been 
done with much greater zeal had the one doing it been aware that it would 
be recorded for posterity in the Torah. “Had Reuvein known,” says the 
Medrash, “that Ha’Kadosh Baruch Hu was going to write that he saved 
Yosef, he would have picked Yosef up on his shoulders and run him all the 
way back to Yaakov. Had Aharon known that Hashem would write that he 
was happy in his heart upon greeting Moshe Rabbeinu, he would have done 
so with musical instruments, and had Boaz known that it would be recorded 
that he gave roasted grain to Rus, he would have offered her the finest meat. 
From all this we learn,” concludes the Medrash, “an attribute of derech 
eretz: that when one performs a mitzvah, one should do so with a rejoicing 
heart.” Reuvein, Aharon, and Boaz were not aware of the great significance 
that Hashem attributed to their actions. Had they been aware of that, they 
would have put their heart into it fully, and done the mitzvah in a far better 
manner. The Medrash adds a very salient point: “In the past, one could do 
a mitzvah and have it be recorded by the Neviim. Now that there are no 
longer Neviim, though, who records a person’s mitzvos? The answer is 
Eliyahu and Mashiach. And Ha’Kadosh Baruch Hu affixes his signature, 
as it were, to the recording, as the pasuk says, ‘Then spoke those that fear 
the Almighty…and it is written down in a book of remembrance before 
Him.” Even today, every action – without exception – is still being written 
down. 
The “take home” lesson of this is: if you are doing a mitzvah, then try your 
best to do it with a whole heart. Even in a situation when you aren’t really 
sure about it. For example, say you are deliberating whether or not to give 
tzedakah to an indigent fellow. Inside your mind, you are vacillating. Not 
sure of whether or not you should or if you will. And then, in the end, you 
decide to just give him the tzedakah. At that moment, don’t do it with 
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hesitation or in a begrudging manner. If you decide to do the mitzvah, then 
do it with a whole heart! (From Rebbetzin Twersky) 
Chanukah: At What Point is the Flame No Longer a Flame? 
Rav Huna says (Shabbos 21a) that one is not allowed to light the Chanukah 
candles with inferior wicks or oil. Why? Rava explains: “because he holds 
kavsah zakuk lah.” On this, Rashi writes, “zakuk lah – l’taknah”. This 
seems peculiar. The word l’taknah means to fix it. Why didn’t Rashi just 
say l’hadlikah, to relight it? Furthermore, Rashi adds there, “therefore he 
must initially make the candle properly, because, if not, we are concerned 
that he will be negligent and not fix it.” On this both the Pnei Yehoshua and 
the Beis Ha’Levi ask: are we talking about reshaim who don’t care about 
the mitzvah?! And if we are, then they won’t light Chanukah candles to 
begin with?! The Beis Ha’Levi’s approach to this is based on a Rashi on 
daf 44a where he says that the word kavsah does not necessarily mean that 
the flame is totally out, but that it is in the process of going out. That pshat 
is practically a must from the Gemara itself over there which discusses 
whether or not one violates the prohibition of mechabeh on Shabbos by 
putting out a flame which is kavsah. 
Obviously, if the flame is completely out, there is nothing to talk about. In 
any event, the Beis Ha’Levi says a tremendous chiddush based on that 
Rashi: once the flame is dark and is going out, it is already as if it is totally 
doused and there is no more mitzvah even though there is still a flame there; 
the reason being that such a flame has no beauty and is not at all 
recognizable as being for the mitzvah. (What this is most probably referring 
to is when there is only a blue light coming out of the candle, without any 
yellow or orange). Therefore, concludes the Beis Ha’Levi, Rashi says 
l’taknah – that one is obligated to fix the candle (according to Rav Huna), 
because even though there is still a flame there, it is a worthless flame and 
must be fixed. And that is why we are concerned that he may be negligent, 
because he may mistakenly think that this dark little flame is sufficient. 
Perhaps we can utilize the Beis Ha’Levi’s inference from Rashi on 44a to 
posit another approach to understanding Rashi here on 21a, without being 
forced to be mechadeish that the mitzvah is already gone when the flame is 
very small and on the way out. 
Many take issue with that assertion. There are two components to the 
mitzvah: a) the act of lighting and b) the flames burning for the requisite 
time. Even Rav – who holds that one is not obligated to relight the candles 
if they went out – agrees to this, just that he holds that the second 
component is not integral, it is not l’ikuvah. Rav Huna – who says that one 
must relight if the flames went out – holds that even the second component 
of the mitzvah is critical, it is l’ikuvah. As such – according to Rav Huna – 
what would we say about a situation where the flame went out and it took 
a minute until he managed to relight it? Yes, he took immediate action and 
he did what he was supposed to do, but what of those few moments that the 
flames were not burning? Those moments of the shiur ad sheh’tichleh regel 
min ha’shuk (which, according to the Rif, is half an hour) are gone. Lost. 
It is a meuvas lo yuchol liskon. Therefore, according to Rav Huna, one is 
obligated to fix the flames as soon as he sees that they are getting low and 
going out. Not because such flames are tantamount to no flames, but rather 
because if he waits until they actually go out, he will lose those few 
moments of mitzvah-fulfillment. Therefore, according to Rav Huna, he is 
not allowed to use inferior wicks and oil since we are concerned that he 
may be negligent regarding this obligation to fix an on-the-way-out flame. 
(Audio Recording) 
Quotables 
“There is no sugya that is not geshmak; just put your mind to it, work hard 
to understand it, and you’ll see!” 
Vignettes 
In the early 1900’s, there was an important election that was to take place 
in the town of Brisk. The Maskilim had their candidate, and there was a 
frum candidate as well who was endorsed by the rav of Brisk, Rav Yitzchak 
Zev Soloveitchik. For some reason, it took until Friday afternoon for the 
frum candidate’s campaign posters to be ready. The Brisker Rav refused to 
let the posters be hung up, out of concern that, because of the late hour, it 
may lead to chillul Shabbos. The activists vehemently argued with the rav 
that, seeing as the Maskilim already had their posters up and voting was to 
take place on Sunday, if they don’t hang up the posters before Shabbos, the 
frum candidate will surely lose. Many baalei batim in the city at that time 
did not realize how important it was to vote for the frum candidate, and that 
it was a matter of kevod Shamayim, and without the campaign posters that 
would bring the public’s attention to the fact that only the frum candidate 
was endorsed by the rav, there was no chance for him to win. The Brisker 
Rav told them, “Our job is to clarify what is mutar and what is assur. It does 
not matter how much kevod Shamayim could potentially be generated by 
the frum candidate being elected to office. It is not our job to try to figure 

out ‘what is worthwhile for Hashem’s sake’. When it comes to an aveirah, 
we cannot make any such calculations or reckonings. Nothing can justify 
doing an aveirah, and since hanging up the posters may wind up entailing 
chillul Shabbos, it cannot be done. Period.” This is a very important, 
fundamental principle. Take outreach, for example. Everyone involved in 
outreach knows that it is not a simple matter to attract young people to an 
outreach program. So, one may be inclined to “bend a bit” in order to entice 
them to come, for example by holding a mixed social event wherein there 
will be interactions that are prohibited by halachah. One could be inclined 
to sanction such an approach with the thought that it will eventually lead 
them to a good result, that they will eventually come close to Torah and 
mitzvos. But that is a flawed approach. The ends cannot justify the means. 
Positive results cannot be matir something that is assur. Parenthetically, the 
Brisk election was ultimately won by the frum candidate. The campaign 
posters the Maskilim hung up – which the townspeople viewed the whole 
Shabbos – were so incendiary and inflammatory against the frum candidate 
and those he represented, that the townspeople were repulsed, and became 
committed to vote only for the frum candidate. (As told by Rav Twersky to 
Rebbetzin Twersky) 
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Rabbi Berel Wein 

The UN And Israel 
The state of Israel and the United Nations have a long and tortured history 
in dealing one with the other. Some seventy years ago the General 
Assembly of the United Nations adopted a resolution that became the basis 
in international terms for the creation of Israel. The United Nations thereby 
became the godfather of the Jewish state. 
It was an unlikely combination of diplomacy and circumstance that allowed 
this to happen. The adoption of the partition plan for Palestine in 1947 was 
practically the only major issue upon which both the United States and 
much of the Western world combined with the Soviet Union and its satellite 
nations. The Arab world denounced that resolution and attempted a number 
of times to reverse its adoption by war and violence. 
The story of how the resolution was adopted and how many countries were 
swayed to vote for it has been told in many books, but no matter how many 
times this story is told it remains wondrous and even miraculous. 
As far as the history of millennia of Jewish existence and human 
civilization is concerned, that moment when the United Nations General 
Assembly assented to the creation of the Jewish state became the finest 
hour for this august body. However, after having parented Israel, the United 
Nations soon came to treat it as a very unwanted child. 
The Moslem world and especially the Soviet Union came to dominate the 
committees and makeup of the United Nations and turned it into an 
unrelenting foe and incessant critic of the Jewish state. 
Because of the constant enmity expressed by the United Nations 
organization and its various departments, Israel began to take a very 
negative view of the entire organization itself. Israel derided decisions of 
the United Nations taken against it and always relied on the veto power of 
the United States in the Security Council of the United Nations to protect it 
from economic and diplomatic harm. 
As in the case of the last days of the Obama administration showed, support 
for Israel was not always forthcoming, even from the United States. In a 
truly remarkable zigzag path of diplomacy, negotiation and perseverance, 
Israel has somehow escaped the worst attempts to delegitimize it. 
Everyone is aware that the United Nations, collectively and as an 
organization, is no friend of Israel. Yet in a strange way, the United Nations 
has provided Israel with a platform to express and defend itself against its 
enemies. The United Nations has been useful in ending wars initiated by 
Arab governments against Israel and has, almost against its own will, 
allowed Israel to benefit from its military successes and economic 
creativity. 
Winston Churchill summarized the benefits of the United Nations 
succinctly: “It is better to jaw, jaw, jaw than to war, war, war!” 
Nevertheless, the unrelenting bias and prejudice against Israel constantly 
emanating from the United Nations has caused Israel create cost and pain, 
not to mention territory and human lives. It is truly shameful that Israel 
occupies so much time, space and attention in the workings of an 
international body that faces enormous challenges throughout the world. 
The decades of Soviet influence in the United Nations, and in fact in much 
of the Moslem world, have proved devastating to the cause of peace and 
reconciliation here in the Middle East. The poison of Soviet anti-Semitism 
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and anti-Israeli policies has seeped so deeply into the fabric of the United 
Nations that the collapse of the Soviet Union itself did not end its nefarious 
influence in the international scene. 
The Moslem world has suffered greatly from the United Nations even 
though on the surface it has always been supported by that body, both 
diplomatically and economically. The refugee problem, now about to enter 
its eighth decade, has been perpetuated by the United Nations and its 
committees. The United Nations has to a great extent created the 
Palestinian refugee camps and their unfortunate inhabitants through its 
unending support for the Arab countries that refused to integrate their own 
brothers and sisters into their societies. 
We cannot really hope for any sort of lasting settlement of this issue as long 
as the United Nations remains such a biased and provocative part of the 
problem. Israel has come a long way in the diplomatic and international 
world that it is forced to inhabit. Nevertheless, it certainly is wary of the 
attitudes and resolutions of the United Nations. It helped create Israel but 
has also attempted numerous times to destroy it as well. Only time will tell 
whether there will be a change in relations between Israel and the United 
Nations. I hope it will be for the better but I am not that optimistic. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayeishev 
Our father Abraham had to deal mainly with his son Isaac in order to 
continue the tradition of monotheism and humanity that he had begun. His 
other children were sent away from his home so that in effect all of his 
efforts were concentrated on his son Isaac. Isaac himself had two sons, 
Jacob and Esau. He attempted to divide his attention and share his legacy 
with both of them. 
The sons were of greatly different temperament and potential and Jacob 
found it impossible to reconcile the two. Both would now be forced to go 
their separate ways in life and in history. It was recognized early on that the 
two personalities would never mesh and therefore only through Jacob 
would the legacy of Abraham and Isaac be fulfilled. 
Now we see that Jacob had 12 sons. Every father and mother knows that 
every child is different and the wise parent recognizes the subtleties of those 
differences and incorporates them into the parenting process. Now just 
imagine having to deal with 12 different sons each one of whom had a 
different personality, different talents and different perspectives on life and 
the family. 
Jacob himself in his final words to his sons at the end of this book describes 
each of them in a different way, emphasizing their characteristics, talents 
and abilities. So, it shall not be surprising that sibling frictions abounded in 
his family. What is surprising is that apparently all of those frictions were 
channeled into the contest between Joseph and his 10 brothers. 
That Joseph was the lightning rod for all of the differences in the family is 
clear from the description of the Torah in this week's reading. The Torah 
tells us that they could not speak peacefully one with another. The 
commentators over the centuries have provided various reasons for the 
behavior of both Jacob and Joseph as to why this family discord occurred. 
However it is clear from the biblical narrative itself that Joseph was so 
special, both in his own mind and in the eyes of his father, and that the 
brothers felt threatened by the family situation that he created. 
The task of reconciling 12 different personalities, all of them strong and 
powerful, would now occupy the rest of the narrative of the Torah. The 
ability to live in peace and harmony, given the fact that there are always 
varied personalities, ideas and viewpoints has remained the main challenge 
in Jewish life today. It would take a tortured and completely unpredictable 
path to reunite Joseph and his brothers and allow the people of Israel to be 
formed positively. 
At the end of the story the brothers are reconciled with Joseph but their 
different personalities still do not meld. Reconciliation in human terms is 
always a process and there is no magic bullet or instant formula that can 
accomplish it. It takes time and patience and changing circumstances and 
eventually the intervention of Heaven itself to bring about true family and 
national reconciliation. 
Hopefully we are in the midst of such a process, with all of its ups and 
downs, in our current struggles in the Jewish world. The story of Joseph 
and his brothers and their eventual reconciliation should provide us with 
hope and faith for our future as well. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Parashas Vayaishev, Issue #825 
dec 06, 2017 
Once Revealed, Twice Concealed, Chapter 4. 
TRUE OR FALSE: a candle burns brightest in the dark? The answer is, 
from the candle’s point of view, no. It burns the same way in the light as it 
does in the dark. 
From a person’s point of view, yes, because as the only source of light, it 
is easily noticeable, even from a distance. 
And there you have it in a nutshell, why it took 36 generations and the 
Chashmonaim for Chanukah to make it to the outside world and become a 
holiday unto itself. 
Until that time, as dark as it had been, it still had not been dark enough. 
Chanukah even occurs each year at the darkest time of the year. 
But, we’re getting ahead of ourselves, WAY ahead of ourselves. 
The real answer to the question begins much earlier. 
In fact, it even pre-dates Creation: 
The blemish of the 974 Generations was b’sod the letters “eileh” from 
“Elohim,” causing the Aleph-Lamed-Heh to become separated from the 
Yud-Mem . . . 
While in a state of exile, the Yud-Mem remains Above . . . 
In the future, they will be joined together as one, and the Name 
“Elohim” will be completely rectified. (Sefer HaKlallim, Klal 18, Anaf 
8:11) 
On that day, God will be One, and His Name, One. (Zechariah 14:9) 
Before discussing the 974 Generations, there is the issue of the Name of 
God, Elohim. 
Even though we write all five letters together and pronounce them as one 
word, in reality they currently exist, as a function of exile, as two 
independent parts, Aleph-Lamed-Heh, and Yud-Mem. 
What does this mean and how is it manifested in history? The Torah already 
answered this question when it wrote: 
The hand is on God’s—Yud-Heh—throne . . . (Shemos 17:16) 
The hand of The Holy One, Blessed is He, was raised to swear by His 
throne, to be at war and [have] hatred against Amalek for eternity . . . 
Why is the Name divided in two? . . . The Holy One, Blessed is He, 
swore that His Name will not be complete and His throne will not be 
complete until the name of Amalek is completely obliterated. (Rashi, 
Shemos 17:16) 
The Torah only writes the Yud-Heh of God’s four-letter Name, leaving off 
the Vav-Heh. 
As Rashi explains, just as God left off the Aleph of “kisay” to indicate 
Amalek’s negative impact on Creation, He cut His Name short to make the 
same point. 
If it wasn’t for Amalek, no one could EVER doubt the existence and 
involvement of God. 
The division of Yud-Heh and Vav-Heh is essentially the same as the 
division between the Aleph-Lamed-Heh and Yud-Mem of “Elohim.” It 
means the same thing and has the exact same effect, because they both 
correspond to the 10 sefiros. 
The 10 sefiros are the system used by God to run Creation, corresponding 
to the five worlds: Keser to Adam Kadmon, Chochmah to Atzilus, Binah 
to Beriyah, Chesed through Yesod to Yetzirah, and Malchus to Asiyah. 
They are the spiritual channel for His light and the means of communicating 
and implementing His will. 
As the light makes its way down through the system from Ohr Ain Sof to 
Keser to Chochmah, etc., all the way down to Malchus, it is continuously 
constricted. 
The amount of light held back on any given level is PRECISELY what God 
wants held back at any given moment for the sake of the purpose of 
Creation. 
Exile is when so little light comes into the world that man can deny God 
and His authority: 
Pharaoh said, "Who is God that I should listen to His voice to let the 
Jewish people out? I do not know God, nor will I let the Jewish people 
out.” (Shemos 5:2) 
This is what it means for the Yud-Heh to be separated from the Vav-Heh, 
and the Yud-Mem from the Aleph-Lamed-Heh. 
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This is the reality of Amalek, and the reason why God takes his attacks 
personally, so-to-speak. 
Redemption, therefore, is an intellectual counterattack. 
It is when enough light comes through the system for man to at least 
NOTICE God: 
So the necromancers said to Pharaoh, “It is the finger of God . . .” 
(Shemos 8:15) 
When enough light makes it into the world to make it IMPOSSIBLE to 
deny the reality of God, then it is FULL redemption: 
Pharaoh quickly called Moshe and Aharon and said, “I have sinned 
against God your God, and against you.” (Shemos 10: 16) 
Had this level of light been maintained, the Messianic Era would have 
begun then and there. It wasn’t, because the Jewish people had yet to go 
free, receive Torah, and settle Eretz Yisroel. Consequently, there was still 
time to stumble, and over 3300 years later, Moshiach has STILL yet to 
come. 
The battle against Amalek, a war of spiritual attrition for sure, continues. 
There have been many ways to describe it, and it has taken on many forms 
over the millennia. 
But all of it can be reduced to a single objective: the rejoining of Aleph-
Lamed-Heh and the Yud-Mem. 
Amalek works to keep them apart and leave man in doubt about God. 
Torah works to draw them together and bring the Final Redemption. 
We don’t have to worry about the Yud-Mem. As it says, they “ascended” 
to a safe haven up in the sefiros, out of the reach of “Amalek.” The tragedy 
is that the entire time they remain there, man has either limited or no access 
to them, resulting in a VERY confused and spiritually dangerous world. 
They won’t return however until the Aleph-Lamed-Heh is ready for them. 
Not only is that something we CAN do, it is what we MUST do. 
That IS our Avodas Hashem, our service of God. This is what we recall, 
and accomplish, when each year we light the 36 candles of the Chanukiah. 
It’s what Adam HaRishon was supposed to have done by NOT listening to 
the snake, and avoiding the sin. 
It’s what Noach was reminded of when he sent the dove from the Ark: 
He waited another seven days and again sent the dove . . . (Bereishis 
8:10) 
Into the exile of the Greeks who blackened the faces of the Jews. 
(Tikunei Zohar 13) 
The dove came to him in the evening and behold, there was an olive 
leaf torn off in her mouth. (Bereishis 8:11) 
Had not God enlightened the wise to light the candles with the oil of 
the olive, the “Survivors of Yehudah” would have been lost forever . . 
. 
From the moment the leaf was torn off in her mouth, “25” was made 
to dwell upon the Jewish people—the 25th of Kislev. (Tikunei Zohar 
13) 
It’s what Ya’akov Avinu was doing when he poured the oil over his 
monument, and when he went back for the jar of oil the night he fought 
with the Angel of Eisav. 
That’s why victory resulted in a name change to “Yisroel,” because 
drawing out and revealing the Hidden Light is what it means to be a Yisroel. 
The fact that Ya’akov could not reveal his prophecy about the End-of-Days 
indicated that, in spite of all his efforts to reveal the “Light of 36,” he still 
fell short. There was darkness in his time, but even Lavan, his trickster 
uncle and father-in-law, believed in God and acknowledged His hand in 
history. 
This is why, in spite of the miracles God performed for Ya’akov, Lavan 
could still try and kill him. 
It wasn’t until the Greek exile that the world became dark enough. 
The world sees the Greeks as THE source of light in history. 
The Torah sees it just the other way around: 
The earth was null and void, and darkness was upon the face of the 
deep. (Bereishis 1:2) 
. . . “darkness” refers to the Greek exile, which darkened the eyes of 
the Jewish people with decrees . . . (Bereishis Rabbah 2:4) 
The Biblical idea of God had been fading for generations, and the Greeks 
and Hellenists had gone so far as to write God out of history: 
. . . ordering them to write on the horn of an ox that they have no 
portion in the God of Israel. (Bereishis Rabbah 2:4) 

The separation between the Yud-Mem and the Aleph-Lamed-Heh was at 
its worst during THAT exile. History, spiritually-speaking, had hit rock 
bottom. 
Then came the Chashmonaim. 
They mounted both a physical and spiritual suicidal resistance. It had to be. 
It was the only way to make clear that a life without God and Torah is no 
life at all, certainly not one worth living. 
It had to be, so that when they won the war, found the jar of oil, and it 
burned for seven extra days it would be clear that Yud-Mem and Aleph-
Lamed-Heh belong together. 
Elohim is alive and well and functioning in history. 
A person who is real with Elohim acts accordingly, even when intoxicated. 
If a person who truly believes that God runs the world, they are not stingy 
with their money. 
They know that God gave it to them, and can just as easily take it away 
from them. 
So why not use the money meaningfully? 
A person who lives with the reality of Hashgochah Pratis certainly does not 
lose their temper. 
Losing one’s temper implies an injustice has been done, one that God 
would not have agreed to. As the Talmud says: 
No man stubs his finger below unless it was first decreed Above. 
(Chullin 7b) 
THIS is the TRUE measure of a person, where they stand with Elohim. 
Does their life restore the Aleph of God awareness and Hashgochah Pratis 
to the Chof-Samech of “ki-say”? 
Do they live in a way that reunifies the Yud-Mem with the Aleph-Lamed-
Heh of Elohim, the Vav-Heh with the Yud-Heh of God’s holiest Name? 
Ya’akov Avinu did, which is why he journeyed for 36 years, married a 
woman, Leah, whose name had the gematria of 36, and whose other wife, 
Rachel, died at the age of 36. 
The Chashmonaim did, which is why their victory occurred at the end of 
the 36th century from Creation, and resulted in a holiday of 36 lights. 
Oh, and one more person did as well, but he needs, DESERVES, a chapter 
of his own 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 599 Vayeishev וישב 
This Dvar Torah is dedicated l'iluy nishmas a close talmid of Rav Wolbe 
z"l, and a friend of the Bais Hamussar, R' Shmuel ben R' Zalman Hakohen 
Silverman zt"l, a person who lived with the gadlus and chinuch which he 
received from the Mashgiach z"l until his last day. 
May Hashem give a nechama to his mishpacha b'soch aveilei tzion 
v'Yerushalayim. 
Pirkei Avos 1,1 ועשו סייג לתורה 
(Avos 1:1) Make a fence for the Torah 
The Torah instructs us (Vayikra 18:30), "You shall safeguard My 
commandments." Chazal extrapolate from this verse the requirement to 
make a fence for the Torah. A fence prevents people from trespassing into 
restricted places. Accordingly, we are commanded to erect barriers lest we 
come to transgress the Torah commandments. 
In Avos D'Rebbi Nosson (chap. 1, 2) this dictum is discussed at length. It 
enumerates numerous people who made fences to preclude the possibility 
of transgressing Torah prohibitions. Among those mentioned is Adam 
Harishon who told Chava that Hashem forbade them not only to eat from 
the eitz hadaas but also to touch it. He erected a fence lest Chava sin; for if 
she can't even touch the tree certainly she won't come to eat from its fruit. 
Additionally, Avos D'Rebbi Nosson mentions how Chazal erected a fence, 
as mentioned in the very first mishna of the first Mesechta (Brachos). 
Although the Torah allows for the mitzvah of reciting the evening krias 
shema to be fulfilled at any point of the night, Chazal instructed that it be 
recited before midnight lest one fall asleep and end up not fulfilling the 
Torah commandment. 
It is clear from the fact that both the written Torah and the oral Torah begin 
with erecting fences, that taking such precautions is an integral part of the 
Torah. This idea is highlighted through an interesting story recorded in the 
Gemara (Sukka 52a). 
The great Amorah Abaya once overheard a man tell a woman, "Let's get up 
early tomorrow and set out on our way together." Abaye thought that he 
had better follow them to prevent any improper behavior and thus he trailed 



!IaaBtu!ctzw!– trcdk trcd ihc                                                               39 
them for three parsaos (about eight miles) until they reached a fork in the 
road. At that point, they parted ways and one of them mentioned to the other 
how it's too bad that they have to part ways since the companionship along 
the rest of the journey would have been enjoyable. 
Abaya lamented that had he been in that man's shoes, he would not have 
overcome the temptation to sin with the woman. Consequently, he was 
quite despondent until an elderly man informed him that a person's yetzer 
hara is directly proportionate to his spiritual level. The temptation is larger 
when the person is greater. Thus, the man who set out on the journey was 
not as great as Abaye and as a result did not have the powerful yetzer hara 
that Abaya did. Therefore, it would be a mistake for Abaya to gauge his 
spiritual level in comparison to this man's behavior. 
The phenomenon mentioned by this elderly man, brings us to a very basic 
question. If the Tannaim and Amoraim had such a tremendous yetzer hara, 
why don't we find that they ever faltered with illicit relationships? The 
answer is that they never slipped because they never walked on ice in the 
first place! Abaya would never have set out on a journey with a woman! 
The Tannaim and Amoraim all erected fences and guidelines. Their great 
fear of the slightest possibility of transgressing any sin prompted them to 
take all necessary precautions. 
Rav Wolbe related that when he was learning in the Mirrer Yeshiva in 
Poland, the bochurim noticed a habit of the Rosh Yeshiva, Harav Eliezer 
Yehudah Finkel zt"l. He would never walk on the main street in Mir; rather, 
he preferred taking the side and back streets of the town. Truth be told, in 
the early twentieth century there was no pritzus even on the main streets of 
the city. Nevertheless, the Rosh Yeshiva opted for a more circuitous route 
since he did not want to take even a remote chance of beholding an 
inappropriate sight. 
Every day we beseech Hashem, "Do not place us in a situation where we 
will be tested." If we are serious about our entreaty, the very least that we 
should do is to ensure that we do not put ourselves into similar situations. 
Ask yourself and answer: Do I daven in a place which is not conducive to 
speaking to my Creator? Do I work in an office which has pitfalls of 
kedusha? Do I bring into my house technology or reading material that 
present a test for members of my household? 
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Jewish History Crash Course 
Crash Course in Jewish History Part 5: The Promised Land 
by Rabbi Ken Spiro 
The Jewish story begins in the Book of Bereishis, Chapter 12, when 
HaShem first speaks to Avraham, and continues through to the end with 
the death of Yaakov and Yoseph. This segment can best be described 
as the development of the "family" of Israel, which in the Book of 
Shemos will become a "nation." 
In the last installment of these series we examined the patterns set into 
history when HaShem sent Avraham on his journey. 
Avraham had been born in Ur Kasdim in Mesopotamia (today's Iraq) 
then moved with his father to Charan (today's northern Syria/southern 
Turkey) and that is where he got the instruction to go to Canaan, the 
Promised Land, which will become the Land of Israel. 
HaShem said to Avram: "Go from your land ... to the land that I will 
show you." (Bereishis 12:1) 
This is a key statement and the promise is repeated several times. For 
example: 
On that day, HaShem made a covenant with Avram, saying: "To your 
descendants I have given this land, from the river of Egypt as far as the 
great river the Euphrates. The land of the Kenites, Kenizites, 
Kadmonites; the Chitties, Perizites, Refa'im; the Emorites, Canaanites, 
Girgashites and Yevusites." (Bereishis 15:18-21) 
"And I will give to you and to your descendants after you, the land of 
your temporary residence, all the land of Canaan as an eternal 
possession and I will be a G-d to them." (Bereishis 17:8) 
We say that Judaism is HaShem, Torah and the Land of Israel. The 
Land of Israel is not a pay off. HaShem did not say to Avraham: 
Support me and if monotheism spreads throughout the world, I will 

give you a good piece of real estate for your own. HaShem gave 
Avraham and his family the Land of Israel as a laboratory where his 
descendants are supposed to create the nation that's the model for the 
world. 
A Spiritually Sensitive Place 
The Land of Israel is a special place; it's the only place on the planet 
earth where the Jewish people can achieve their mission. A model 
nation cannot come to be anywhere else. So, it is very important to 
understand the Jewish relationship with the land. 
And because it's a special place, a spiritually sensitive place, a place of 
tremendous potential, it's also a place where one has to behave in a 
special manner. The Jews were only given the land because of their 
mission. If they abandon the mission, they lose the land. This is another 
very important lesson in Jewish history which is repeated, and it is also 
one of the most often repeated prophecies: "If you don't keep Torah, 
the Land will vomit you out." 
Throughout the early part of the Torah, HaShem is constantly talking 
about giving the Jewish people the Land of Israel and reaffirming that 
commitment. 
Indeed, the great 11th century Biblical commentator Rashi, asks a 
question of the very first sentence in the Torah: Why does HaShem 
begin with the creation of the universe? 
If the Torah is a book of theology for the Jews, why not begin with the 
creation of the Jewish nation and go immediately to the story of 
Exodus. That's when the Jews become a nation, get the Torah, and go 
into the land. 
And Rashi answers, quoting an ancient oral tradition that in the future, 
the nations of the world will say "you are thieves" to the Jewish people. 
You have stolen the land from the Canaanite tribes. So HaShem begins 
the Torah here at the creation of the universe to tell the world: "I am 
the Creator of the Universe. Everything is mine. I choose to give the 
Land of Israel to the Jewish people." 
Claims Of Conquest 
Every other nation in the world bases its claim to its land on conquest. 
A people came (for example, the English or the Spanish) conquered the 
indigenous people (for example, the Indians) took the land, settled it, 
and called it by a new name (for example, United States of America). 
"Might makes right" is the historical claim of almost all nations in 
history. 
However, the Jewish people base their claim on HaShem's promise. It 
is a moral claim because HaShem is G-d and HaShem is by definition 
truth, and HaShem is by definition morality. HaShem gave the Jewish 
people the Land of Israel. Without that, the only claim the modern State 
of Israel can make is it is stronger and was able to take the land from 
the Arabs. 
This is a very important thing, and essential for the State of Israel -- 
which is not a religious state and often far removed from Jewish values 
-- to realize that the Torah gives the Jews a moral claim. 
Indeed, the early founding fathers of the modern state, even if they were 
not religious, were deeply steeped in the realization of Biblical heritage 
of the Jewish people and their connection to the land. Ben Gurion had 
an appreciation of the necessity of anchoring a modern, even secular 
Israeli state in Judaism and Jewish tradition. (We'll get more on 
Zionism later in this series.) 
Yishmael 
After Avraham arrives in the Promised Land, he is faced with a 
dilemma. His wife Sarah is barren, and she wants Avraham to have an 
offspring. So she suggests that Avraham take a surrogate wife, Hagar, 
who joined Avraham's camp when he passed through Egypt. Hagar is 
the daughter of the Pharaoh and she had elected to travel with Avraham 
as Sarah's maidservant. Great people have great servants. And so 
Avraham takes Hagar as his second wife and from that relationship is 
going to come a child by the name of Yishmael. 
Yishmael will not want to carry on Avraham's mission. Yishmael will 
go off and found his own lineage; this is all recorded in the Torah, in 
the Book of Bereishis, Chapter 16. 
In human history, we're going to have two great monotheistic faiths, 
which are going to appear later, after Judaism is already established for 
more than 2,000 years: Christianity and Islam. 
Islam is a religion which originated with the Arab peoples. The Arabs, 
according to their own tradition and according to the Jewish tradition, 
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are the descendants of Yishmael. One of the great attributes of Arab 
culture is hospitality. And the Torah tells us that Avraham was famous 
for hospitality. 
It seems therefore that even though Yishmael does not carry on 
Avraham's mission he can't help but be great. He's blessed. By the way, 
the Torah says specifically that Yishmael is going to be great and that 
he's going to be at odds with the rest of the civilized world. 
"You shall call his name Yishmael ... And he will be a wild man; his 
hand will be against every man, and every man's hand against him; and 
he shall live in the presence of all his brothers. (Bereishis 16:11-12) 
Supernatural Beginning 
When it is clear that Yishmael will not carry on the mission, HaShem 
tells Avraham, who is then 99, that Sarah, who is 90, is going to become 
pregnant. And this is how Yitzchak is born, supernaturally. 
As we noted earlier, this is what defines the Jewish people. The Jews 
never should have been there. The Jews certainly shouldn't have 
survived, yet they did and still are here. 
Before Sarah conceives HaShem tells Avraham: 
"Your wife Sarah will bear you a son, and you will name him Yitzchak. 
I will establish My covenant with him as an eternal covenant to his 
descendants after him. And as for Yishmael ... I have bless him and I 
will make him fruitful and will increase him exceedingly. He will 
become the father of twelve princes and I will make him into a great 
nation. But I will establish My covenant with Yitzchak who Sarah will 
bear to you at this time next year." (Bereishis 17:19-21) 
So Yitzchak is the person who will carry on the mission of Avraham, 
the mission of the Jews. 
NEXT: Yitzchak And His Sons 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
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This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
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48 Ways to Wisdom 
Way #6 Mastering Fear 
When people think of fear, they feel uncomfortable. Fear, in most 
people's mind, is a negative emotion. Yet these same people will pay 
money for roller coasters, nightmarish movies, mystery novels, car 
racing, mountain climbing, etc. People enjoy getting scared out of their 
wits! 
In truth, there are "positive" fears, and "negative" fears. Negative fears 
are debilitating, but positive fears are exhilarating. Just think how 
motivated you'd be if you could harness the energy that surfaces when 
you're afraid! The 48 Ways says that if we know how to use it, fear can 
be a great source to help actualize our potential. 
Fearing Is Seeing 
The Hebrew for fear is "yirah." This is the same word used for "seeing." 
Judaism defines fear as "seeing the dangerous consequences of a 
situation." In religious terms, that means understanding the reality of 
HaShem as the One Who runs the world - and being aware of the loss 
for not recognizing that. In terms of self-growth, fear is seeing how 
much is lost by not taking advantage of a specific opportunity. And 
these are great motivators. 
Fear Is The Essence Of Free Will 
Every human being is blessed with "free will," the unique human ability 
to choose. The essence of free will is to see or not to see. Reality exists 
objectively - outside of our own subjective perception of it. 
Opportunities for growth come and go whether we recognize them or 
not. 
The essential choice of life is to open our eyes and see just what 
opportunity is available. And to see what we'll lose if we get lazy and 
sit back. 
If you ask a teenager to take out the garbage, their response may likely 
be, "Later!" If you add, "If you don't do it now, then you can't borrow 
the car!" The teen's response now? Before you know, he's running with 
the garbage! 
When we clearly identify life's possibilities and what we miss out if we 
pass it up, then we find all sorts of motivation to get the job done - 
quickly and efficiently. 
Remove Your Negative Impression 
There are three reasons why people are adverse to fear: 
• Fear is painful and unpleasant. 

• Fear restricts our freedom. 
• Fear is demeaning. We don't like to be told what to do. 
But these points are only true of fear that we resist. In reality, fear is 
like any other emotion - it is positive when it occurs at the right time 
and for the right reason. 
The 48 Ways has a famous question: What's the opposite of pain? Most 
people say, "pleasure." In truth, the opposite of pain is "comfort." Pain 
(or discomfort) is often the price we willingly pay for positive gain - 
like raising children, dieting, getting into shape, or having a successful 
career. And the more we struggle to achieve a goal, the more we 
appreciate achieving that goal. And that's pure pleasure. 
The fact that fear is uncomfortable should not put it on the blacklist of 
emotional responses. What is the pleasure of fear? That every moment 
of life is lived with awareness and excitement. 
Good Fear, Bad Fear 
Do you think that fear is restricting? See John find snake. See John get 
scared. See John run a blazing 100 meters and hurdle the fence like an 
Olympian. 
Shock can be paralyzing. But when you learn to appreciate fear, it is 
pleasurable and energizing. Fear causes you to gather your wits, and 
gives life your full vitality and power. Realize that this is energy to be 
harnessed and unleashed. 
"Shock" debilitates; "fear" motivates and energizes. Imagine a cowboy 
riding a bucking bronco. Being afraid of being tossed makes him pay 
close attention to every move the animal makes, so that his response 
can be accurate and quick. You have to be the same way with life. 
Fear Is Freedom 
Fear is only enslaving when someone else is purposefully trying to be 
fearsome and controlling. But fear of reality - of the possibility of 
having left behind valuable opportunities unused - leaves us master 
over our own lives. 
We think that fear costs us our freedom. But actually, fear is freedom. 
It's a motivation to get us where we want to be. "I want to be good, but 
I don't want to take the trouble. If I fear, then I'll be motivated to do 
what I want to do." This is freedom. 
Motivation may not always be pleasant, but it gets you moving. Fear 
gives us the impetus to get things done. At work, we know that if we 
don't show up, we'll get fired. So we get out of bed early. In the end, 
this fear engenders more self-respect. Fear of failing a test makes us 
study harder. Then we succeed more. 
To be afraid of what friends think of you is demeaning. But to be afraid 
of not acting up to standards that you hold for yourself is ennobling. 
Accept Your Own Mortality 
If you live as though there will always be a tomorrow, then you'll never 
make much of today. When someone we know dies unexpectedly, we 
are afraid. We feel our own sense of vulnerability, and it makes us 
think, "Am I using my time efficiently?" 
The Talmud (Pirkei Avos) says: "Do Teshuva one day before you die." 
Having this awareness has a strong impact on the way you live your 
life. Live every day as if it is your last. (Because one day it will be!) 
Having the fear of our dying day constantly in front of us is not 
depressing. With a proper attitude, we'll accomplish more. 
We all have a clock ticking, and we don't know for how long it's going 
to run. 
Take a close look at your life to date. Try to trace the years back, and 
see how well you used the time. Often our past years are a blur, and as 
you get older, this becomes even more the case. 
If we would envision ourselves dying tomorrow, what would we do 
with today? Would we waste it on frivolous things - or try to achieve 
something valuable? 
If you had five years to live, what would you do? Use this concept to 
correct your relationship with spouse, parents, siblings, neighbors - 
even strangers. Treat them properly now. 
Use fear not to be petty. If you had a terminal illness you wouldn't waste 
your time arguing with another driver or someone who cut in line. 
You'd care more about what you're going to accomplish now. Our 
"terminal illness" is called "Life." 
Role Play 
Imagine that you have lost your eyesight. Walk around with a blindfold 
for an hour. Does this make you appreciate your eyesight more, and 
make you more protective of your eyes? 
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Imagine the doctor has told you that you only have six months to live. 
What would you do with your life? The fact that the doctor hasn't 
actually told you that this does not mean it's not necessarily so! And 
just because you'll probably live longer than six months, does not mean 
you shouldn't maximize them. Worse comes to worst, you'll have more 
time to live a high quality of life. 
Some Jews have the custom of visiting their future burial plots once a 
year, usually before Rosh Hashanah. It makes the point clear: I am 
mortal, and this is where I'll end up. What do I want written on my 
tombstone? Tick... tick... tick... 
Be Afraid Of Meaninglessness 
The ultimate human fear is to live a life of meaninglessness (or a life 
less meaningful than it ought to be). People who are afraid of 
meaninglessness maximize their opportunity for growth. They are 
inspired to find out what counts most in life, and how to get it. For such 
people, fear is a friend and a tool for making the best of a one-shot deal. 
People realize that life is boring without fear. Human beings need the 
energy of fear. Notice how people who are materially wealthy 

inevitably look for something fearful to spend their time on. If they 
don't have this, they feel that life is very boring. 
In every profession, people are afraid of not being great. Can you say 
"I don't mind being average." It's hard to accept the reality of 
mediocrity! Be afraid of waking up one day and being average. Fear of 
mediocrity is the impetus to strive for greatness. 
Be afraid of a meaningless old age. 
Why Is "Fear" An Ingredient In Wisdom? 
• Fear causes you to be alert. The adrenaline gives you power to 
live life fully. It keeps you out of the dream world. This allows you to 
accomplish what you want to do. You can be motivated 100% of the 
time. 
• Fear helps you do what you think is right, not what society thinks 
is right. 
• Fear gets you in touch with the inevitable: Death. 
• Fear is an exercise in free will. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Vayishlach - The Face of Elokim 
By Rabbi Meir Stern 
13 Kisleiv 5778 / Dec. 1, 2017 
A Project Of Chicago Community Kollel 
“Ki al kein ra’isi fanecha kir’os pnei Elokim” (Bereishis 33, 10) 
“For seeing your face is like seeing the face of Elokim” 
Upon meeting Esav Harasha, Yaakov Avinu, the man of truth, exclaims: 
“Meeting you is like meeting Hashem!” How are we to understand this 
declaration? In what way is Esav like Hashem? Even if we translate 
“Elokim” as “heavenly angels,” Esav is hardly an example of someone 
leading a spiritual life; it would be quite difficult to justify any 
comparison to a malach. 
The following thoughts can clarify Yaakov’s perplexing statement. 
When we walk down the street, the people we meet respond to us in a 
variety of ways. One person wishes us “Good Shabbos” with a smile, 
while another may ignore us. A third passerby might offer a friendly 
handshake and a good word, in contrast to the pedestrian who shares a 
nasty remark. The natural thought process following these interactions 
may be “Wow! That’s a nice fellow!” or “What is wrong with that guy!” 
depending on the situation. While one’s judgement may or may not be 
on the mark, the Chovos Halevovos paints an entirely different picture, 
offering a novel outlook. He explains that we go through life like 
prisoners in solitary confinement who have no contact with the outside 
world. Their only visitors are those who have received special 
permission to enter from the king. Any food or gifts a visitor wishes to 
bring must be authorized by the king. Similarly, when we walk down 
the street, we go solo, unless the Melech Malchei Hamelachim decrees 
that we should meet someone and be greeted with a (deserved) warm 
hello. Alternatively, a person can meet another and also gets what he 
deserves at the moment, nothing but a cold stare. 
Rabbi Avigdor Miller zt”l explains that when Yaakov met people, he 
understood that they were manifestations of the Shechinah, and merely 
messengers carrying out the will of Hashem. Consequently, when Esav 
smiled at Yaakov and gave him a hug and kiss, Yaakov did not see Esav. 
He saw Hashem sending him a kiss. That perception prompted Yaakov 
to declare: “Seeing your countenance is like seeing Hashem’s 
countenance!” Indeed, all Yaakov saw was a smile from Hashem. I 
heard a similar idea which can be extended to other encounters, 
especially now that winter has arrived. Falling snow is really a 
manifestation of the Shechinah, faithfully carrying out Hashem’s will. 
Every snowflake is falling only because Hashem commanded it to fall. 
Although it appears to be landing wherever the wind blows it, its 
destination and chilling effect are also manifestations of Divine Will. 

If we internalize this lesson and recognize Hashem’s will in every 
encounter, whether with a cold snowflake or friendly person, we will be 
emulating Yaakov Avinu. In that zechus, may we merit “nachlas 
Yaakov bli metzarim nachalah!” 
Rabbi Stern learns at the kollel. 
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Halacha Encounters 
A Six-Man Minyan 
By Rabbi Yoel Steinmetz 
Many are familiar with the axiom “rubo k’kulo,” literally translated as 
“the majority is deemed as the whole.” This concept has many 
consequences throughout Halachah. In regard to the laws of tefillah 
b’tzibbur, the application of this concept requires clarification. The 
most practical consequence of this question is whether one may include 
either someone who already davened or one who is still in middle of 
Shemoneh Esrei in a minyan in order to start chazaras hashatz or 
Kaddish. One could argue that as long as most of a minyan—six men—
are obligated to pray and are answering the chazzan then it is considered 
as if the entire minyan is doing so as well. The fact that the other four 
are not obligated to pray because they already davened or that they are 
not answering would be inconsequential; the rule of “rubo k’kulo” 
would dictate that most of the minyan suffices. However, as we will see, 
this scenario requires further analysis prior to reaching a final halachic 
decision. 
The Shulchan Aruch (OC”H, siman 55, sif 6) states that if one began 
Shemoneh Esrei prior to the commencement of the general quorum of 
ten men required for a minyan, he is nonetheless considered as part of 
the minyan to complete the ten-man quorum. This rule would seem to 
be a blanket statement covering any prayer which requires a minyan, 
such as Kaddish or chazaras hashatz; in all of the above cases, one 
would be able to include a man who does not answer to the chazzan’s 
prayers in the quorum of people. 
However, this commentary of the Shulchan Aruch seems to contradict 
his words elsewhere (OC”H, siman 124, sif katan 4), which state that if 
a chazzan recites chazaras hashatz and nine people are not answering 
“amen” to his brachos, his brachos are deemed invalid. This would lead 
us to assume that all the men in the minyan must be heeding the 
chazzan’s words in order to be considered part of the minyan; thus, if 
the other nine people in the minyan are not answering “amen” properly, 
the chazzan’s brachah is considered to have been in vain because it was 
said without a minyan present. This would seem to contradict the 
Shulchan Aruch’s earlier words that even one who cannot answer the 



  42                                                            IaaBtu!ctzw!– trcdk trcd ihc!
chazzan because he is in middle of Shemoneh Esrei is considered a part 
of the minyan. 
There are three basic answers to the aforementioned contradiction 
which will serve as a springboard for our discussion. 
1. The Taz and Prisha explain that the language of the latter Shulchan 
Aruch is that if the nine men are not heeding the words of the chazzan 
then his brachos are “close” to being invalid brachos. Certainly, even if 
nine do not answer the chazzan’s brachos, one may nonetheless include 
them in the minyan as the Shulchan Aruch stated earlier; the Shulchan 
Aruch is merely stating that preferably all the men of a ten-man minyan 
should answer the chazzan’s brachos. Since this ruling is only 
preferable and not required, the Shulchan Aruch (and the Rosh whom 
the Shulchan Aruch is based on) used the term “close” to an invalid 
brachah, as the brachah is not actually invalid, rather this scenario 
should preferably be avoided. 
2. Magen Avraham in the name of the Maharil writes that the opinion 
that the Shulchan Aruch mentions in siman 124 is actually not 
l’halachah, and one may thus rely upon the fact that even if one does 
not answer the chazzan, he still may be included in a minyan. 
3. Shulchan Aruch Harav (sif 7) explains that the Shulchan Aruch, when 
allowing even one who is not heeding the chazzan’s words to be 
considered part of the minyan, is referring only to Kaddish and 
Kedushah. The Shulchan Aruch’s later conclusion that nine men must 
be heeding the words of the chazzan refers specifically to chazaras 
hashatz—only in this scenario does most of a minyan not suffice. 
Thus, according to the Shulchan Aruch Harav and Magen Avraham, 
even if one does not have nine men answering and heeding the 
chazzan’s words, the chazzan may nonetheless recite Kaddish and 
Kedushah when they are included in the ten-person quorum. However, 
according to the Shulchan Aruch Harav one may not rely on those 
people for chazaras hashatz and one must wait for nine people who can 
answer the brachos of chazaras hashatz before commencing. According 
to the Taz, one must try to have nine people answer the chazzan’s 
tefillos even for Kaddish and Kedushah. However, this ruling is only 
stated as a preference and not as a nonnegotiable halachic need. 
However, an exception to this rule may apply; R’ Shlomo Zalman 
Auerbach is recorded to have ruled (see Minchas Shlomo, Hilchos 
Tefillah) that one who is davening together with the tzibbur may be 
counted as part of the minyan for chazras hashatz because he is in fact 
considered to be answering the chazzan based on the axiom of “shomeia 
k’oneh.” One can question the practical application of this rule in a 
scenario when one is not reciting his brachos along with the chazzan or 
is not heeding the words of the chazzan at all during his private 
Shemoneh Esrei and thus may not be considered part of the minyan. 
The Mishnah Berurah (siman 55, sif katan 32) states that when nine 
people are not required to answer the chazzan, six people suffice. 
Presumably, this is because of the dictum of “rubo k’kulo,” as 
mentioned earlier. However, the Chayei Adam (cited by the Mishnah 
Berurah ibid) states that the maximum amount of non-attentive or non-
obligated people who are able to be considered part of the minyan is 
one; any more than that would disqualify the minyan and would not be 
considered tefillah b’tzibbur. 
So far we have covered the halachah of using the dictum of “rubo 
k’kulo” regarding reciting Kedushah, Kaddish and chazaras hashatz. 
However, a scenario in which the silent Shemoneh Esrei has begun with 
six people ready and six others lagging behind requires further 
discussion. R’ Moshe Feinstein (Shu”t Igros Moshe, chelek 1, siman 
28) explains that just as one cannot rely upon the rule of “rubo k’kulo” 
to allow him to recite Kaddish or Kedushah with six men alone (without 
four others who have either prayed already or are not answering) 
because any minimum amount required by halachah is non-negotiable 
and cannot be minimized by the rule of “rubo k’kulo,” so too, in regards 
to the silent Shemoneh Esrei, where the minimum amount of people 
required is not just a requirement in the number of men but a 
requirement in the fact that they must be praying as well, the rule of 
“rubo k’kulo” is not applicable. Thus, one must wait for ten men to 
reach Shemoneh Esrei before commencing the silent Shemoneh Esrei. 
Rabbi Steinmetz is a full-time member of the kollel. 
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Vayishlach 5778 – Stony 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
In this week’s parsha, Binyamin, the last of the original 12 tribes is born. 
The first 11 were all born in last week’s parsha (Vayaitzai). 11 in one, and 
1 in the other. But did you know there is something else mentioned in these 
two parshiyos that matches the same formula, and that would be the stone. 
Yes, stones are mentioned 11 times in Vayaitzai (28:11, 28:18, 28:22, 29:2, 
29:3[twice], 29:8, 29:10, 31:45, 31:46[twice]), and just once in Vayishlach 
(35:14). On a simple level stones are used as material for structures with 
intended longevity. This mirrors the 12 Tribes, the material of an eternal 
structure, Am Yisrael. Perhaps we can offer some other insights gleaned 
from the Torah’s hidden comparison. 
The Zohar tells us (Acharei Mos) that Hashem, His Torah, & Am Yisrael 
are considered as one entity. The numerical value of Hashem’s 4 letter 
name, with each letter expanded (instead of His name being ה-ו-ה-י , we 
expand it to ֵהה-ָואו-ֵהה-יּוד ) is 53 There are 53 parshiyos in the Torah (See 
Dvash Lfi, ma’areches Pai :3). And, of course, the material that makes up 
Am Yisrael is each of the 12 Tribes, which we now know is linked to an אבן-
stone. אבן too, has the numerical value of 53! 
King Dovid talked about a stone. He said “ehven ma’asu habonim, haysa 
lerosh pina” - “A stone once despised by the builders, became a 
cornerstone” (Tehillim, 118:22). Perhaps this is a reference to Yosef, who 
was despised by his brothers and sold as a slave. Eventually this stone 
gained a prominent position in the history of our nation, becoming a 
cornerstone. 
Also, there is a phenomenon about stones that we do not find in most other 
materials. And that is a stone can be absolutely worthless, but when scarce 
it transforms into a diamond, one of the most valuable objects on this planet. 
So too, Am Yisrael, is like the stone. If we disappoint Hashem by being 
common and average, our value is diminished. But if we are loved by 
Hashem due to our efforts, we become rare and unique, gems in every sense 
of the word. 
It is interesting to note that the Choshen worn by the Kohain Gadol had 
twelve precious stones, with the name of a Tribe etched into each one. This 
is to remind every stony Yid that he/she has the potential to be precious. 
There were also two other precious stones, the Avnai Shoham, that were 
worn on the shoulders of the Kohain Gadol. They, too, had the names of the 
12 tribes etched into them (six on each stone). What new message is being 
relayed by those stones? Perhaps, the Choshen with its 12 stones is 
representative of the time in history (up until the destruction of the 1st 
Temple) that our holy nation was made up of all 12 Tribes. Those twelve 
stones hover over the heart of the Kohain, the life force of the body, 
pumping blood to the nether regions. That epitomizes the spirit of Yidden 
during that time, who were the life force of the world, sustaining it and 
making it thrive. The two Shoham stones, however, are hinting to the exile 
of Bavel and on, were 10 tribes were deported and have not been seen since. 
Thus, we are a shell of our former self, currently made up of just two tribes, 
Yehuda & Binyamin. Is it possible to sparkle and be unique in such a 
compromised scenario? Comes the two fabulously expensive Shoham 
stones, and proclaims a resounding Yes! Though today there are but two 
Tribes represented by two stones, we are still of precious quality. [All the 
names though, are written on the two stones, so we should remember that 
when Mashiach comes the 10 lost Tribes will return, and we shall be 12 
again.] These stones are aptly put on the shoulders of the Kohain, because 
shoulders carry the weight of yokes and burdens. And that is what Galus is, 
a yoke that we must bear, until a better time & place. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, N.Y. ravgreenbergkmt@gmail.com Be 
sure to catch my weekly Chumash Shiur on Torahanytime.com 
 

R’ Shlomo Katz 

HaMaayan 
Parshas Vayishlach-The Heritage of Yaakov 
Volume 32, No. 8 14 Kislev 5778 December 2, 2017 
In our parashah, Yaakov meets Esav for the first time in more than 20 
years. Near the end of the parashah, we read (36:6), “Esav took his 
wives, his sons, his daughters, and all the members of his household–
his livestock and all his animals, and all the wealth he had acquired in 
the land of Canaan–and went to a land because of his brother Yaakov.” 
R’ Chaim Palagi z”l (1788-1868; rabbi of Izmir, Turkey) writes, 
perhaps quoting a midrash: Yaakov reasoned, “The wicked are never 
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satiated in their desire for money.” What did he do, therefore? He placed 
all of his wealth on one side and [a deed to] Eretz Yisrael on the other 
side, and he offered Esav a choice. Whereupon, Esav went to the 
Ishmaelites for advice. They said, “The Canaanites, the Prizites, etc. 
also claim the land. Take the money, and Yaakov will be left with 
nothing.” Esav did so, whereupon Yaakov said, “Now leave my land.” 
Esav did so, and as a reward, his descendants received the Roman 
Empire. 
R’ Palagi continues: In this light we may understand the verse 
(Yeshayah 58:14), “Then [i.e., if you honor Shabbat] you shall be 
granted pleasure with Hashem and I shall mount you astride the heights 
of the world; and I will provide you the heritage of your forefather 
Yaakov.” Why is Eretz Yisrael called, “the heritage of [our] forefather 
Yaakov” rather than the heritage of Avraham or Yitzchak? Because it 
was due to the special efforts of Yaakov Avinu that Eretz Yisrael was 
preserved for us and for no one else. (Artzot Ha’chaim p.22) 
“Rescue me, please, from the hand of my brother, from the hand of 
Esav, for I fear him lest he come and strike me down, mother and 
children.” (32:12) 
R’ Shlomo Alkabetz z”l (1505-1584; author of the Friday night hymn 
Lecha Dodi, among other works) writes that Yaakov referred in this 
verse not (only) to Esav, but to Esav’s descendant, Haman who planned 
“to exterminate all Jews, young and old, children and women” (Esther 
3:13). Thus, immediately after Yaakov’s prayer (32:14), the Torah says, 
“He spent the night there.” Note that the final letters of the (Hebrew) 
words in this phrase spell “Haman.” Also, the word “night” appears 
three times in our chapter, alluding to the three days and nights of the 
fast that Mordechai and Esther decreed. (Manot Ha’levi to Esther 7:7) 
“You shall say, ‘Your servant Yaakov’s. It is a tribute sent to my lord, 
to Esav, and behold he himself is behind us’.” (32:19) 
“Accept my tribute from me, inasmuch as I have seen your face, which 
is like seeing the face of Elokim.” (33:10) 
Why did Yaakov tell his servants who took gifts to Esav to point out 
that Yaakov would soon follow in person? Also, what did Yaakov mean 
when he equated seeing Esav to seeing the face of Elokim? R’ Shlomo 
Kluger z”l (1783-1869; rabbi of Brody, Poland) explains: 
Halachah requires that just as there were representatives of the Kohanim 
and Levi’im present in the Bet Hamikdash every day, so there must be 
representatives of the Yisraelim (the “Anshei Ma’amad”) present every 
day. The Gemara (Ta’anit 26a) explains this by asking rhetorically, “Is 
it conceivable that a person’s sacrifice could be offered and he is not 
present?!” R’ Kluger asks: Why is it so inconceivable that a person’s 
sacrifice could be offered when he is not present? 
Another question: We read (Bereishit 18:8) that when Avraham served 
food to his guests, “He stood over them beneath the tree and they ate.” 
What does the Torah mean to teach us? 
Says R’ Kluger: When a person offers food to a guest, he may have one 
of two motives–either to feed a hungry person or to honor the guest. 
How can we tell what the host’s motives are? When the main purpose 
is to relieve the guest’s hunger, then the food is the main thing. The host 
need not “offer himself” to the guest as well, i.e., he need not be present. 
On the other hand, if the main point is to show honor to the guest, then 
the host’s presence is more important than the food. 
When we offer sacrifices in the Bet Hamikdash, we do so to honor 
Hashem. Obviously, He does not need our food. That is why it is 
inconceivable that our sacrifices could be offered without our 
representatives standing nearby. That also is why Avraham stood over 
his guests while they ate. Although they may have been hungry 
(assuming he did not know they were angels), he wanted to honor them 
with his presence as well. 
This was Yaakov’s message to Esav: I am not sending you a gift 
because I think you need it. I want to honor you, and I am following 
right behind my gift. And when Esav balked at accepting the gift, saying 
(33:9), “I have plenty,” Yaakov reiterated: Seeing your face is like 
seeing the face of Elokim, i.e., my whole intention was to bring an 
offering to someone who does not need it, merely in order to show him 
honor. (Ma’amar Esther to Esther 5:8) 
“He said, ‘No longer will it be said that your name is Yaakov, but 
Yisrael, for you have struggled with the Divine and with man and have 
overcome.” (32:29) 

R’ Shaul Yisraeli z”l (1909-1995; rabbi of Kfar Ha’roeh, Israel and a 
rosh yeshiva in Yeshivat Merkaz Harav) asks: Since Yaakov left the 
struggle with the angel with a dislocated thigh, in what sense can it be 
said that Yaakov overcame the angel? 
He answers: Our Sages say that the angel with whom Yaakov fought 
was the guardian angel of Esav and is synonymous with the yezter hara 
and the satan. The Gemara (Chullin 91a) also says that this angel first 
appeared to Yaakov in the guise of a Torah scholar. The struggle was 
not a physical one, but rather a spiritual one. Only when the angel could 
not weaken Yaakov spiritually did it resort to harming him physically. 
Yaakov won the fight because his adversary did not succeed in 
representing Torah falsely and had to show his true colors as an enemy 
of religion. (Siach Shaul) 
“Therefore Bnei Yisrael do not eat the Gid Ha’nasheh / displaced 
sinew on the hip-socket to this day, because he struck Yaakov’s hip-
socket on the displaced sinew.” (32:33) 
R’ David ben Zimra z”l (Radvaz; late 1400s-late 1500s; Chief Rabbi of 
Egypt) writes: According to the Peshat, this Mitzvah hints to us, 
Yaakov’s descendants, that we will suffer at the hands of the nations, 
especially the descendants of Esav, but we will never be wiped out. The 
angel who fought with Yaakov was the guardian angel of Esav, and he 
wanted to eradicate Yaakov and his children. He was unable to do so, 
so he tried to maim Yaakov. Then (verse 32), “The sun rose for him as 
he passed Penuel, and he was limping on his hip.” 
Similarly, though the nations of the world may harm us, in the end we 
will see the fulfillment of the verse (Malachi 3:20), “For you who revere 
My Name, a sun of righteousness will shine forth, with healing on its 
wings.” (Metzudat David) 
A Torah Tour of the Holy Land 
“Rachel died, and was buried on the road to Efrat, which is Bet 
Lechem.” (35:19) 
“As for me — when I [Yaakov] came from Padan, Rachel died on me 
in the land of Canaan on the road, while there was still a stretch of 
land to go to Efrat; and I buried her there on the road to Efrat, which 
is Bet Lechem.” (48:7) 
Rashi z”l explains Yaakov’s words: “I buried her there and did not carry 
her even the short distance to Bet Lechem. I know that, in your heart, 
you [Rachel’s son, Yosef] feel some resentment against me. Know, 
however, that I buried her there by the command of G-d.” Rashi 
continues: The future proved that G-d had commanded Yaakov to do 
this so Rachel might help her children when [the Babylonian general] 
Nevuzaradan took them into captivity. When they were passing along 
that road, Rachel came out of her grave and stood by her tomb weeping 
and beseeching mercy for them, as it is said (Yirmiyah 31:14), “A voice 
is heard in Ramah, [the sound of weeping; Rachel weeping for her 
children].” The Holy One, blessed be He, replied to her (verse 15), 
“There is a reward for your work, . . . and your children will return to 
their own border.” [Until here from Rashi] 
R’ Avigdor Nebenzahl shlita (former Chief Rabbi of the Old City, 
among other positions) asks: Bet Lechem is south of Yerushalayim, 
while the road from Yerushalayim to Bavel (Babylon) goes northward, 
through the Fertile Crescent; how then did the exiles pass the burial 
place of Rachel on their way to Bavel? 
He explains: We read in Eichah (1:19), “I called for those who loved 
me, but they deceived me.” Our Sages explain that, at the time of the 
destruction of the Bet Hamikdash, the Jewish exiles sought assistance 
from their Ishmaelite cousins, but the latter deceived them and caused 
many Jews to die of thirst. The Ishmaelites, notes R’ Nebenzahl, lived 
in Arabia, which is south of Yerushalayim. Thus, the Jewish exiles 
would have passed the burial place of Rachel before beginning their 
journey northward to Bavel. This explains, as well, writes R’ 
Nebenzahl, why it took a year-and-a-half for the exiles to reach Bavel, 
which is what the chronology in Tanach implies. (Yerushalayim 
B’mo’adehah: Bein Ha’meitzarim p.44) 
Hamaayan © 2017 by Torah.org. Donate to Project Genesis - Torah.org Do you have a question or comment? Feel free to contact us on our website. Join the Jewish 
Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free copy of this mailing 
or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links on that 
page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve certain 
rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith Ave., Suite 225 Baltimore, MD 
21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  



N  

Vol 28 # 32             PLEASANT RIDGE NEWSLETTER                                   s”xc   
j”ga, A Kehilas Prozdor Publication 
 (c) 1990-2017 Rabbi Leibie Sternberg              (Monsey/Spring Valley Z’manim)                                    cahu :,arp 
 http://www.prozdor.com          Candles Mincha     Daf Yomi     Shachris     a”ezx 
                                                                                                                                                     Friday       4:09                        4:19                                                              9:29 
        Shabbos               1:45/4:09       3:30               9:00                                   9:29 
        Sunday                                  4:19                     4:45            8:00                    9:30 

 
 
:  
 
 
 

This issue is dedicated: 
ohhj cegh r”c ovrct b”gk 

hukv auchhk vsuvh r”c vfkn h,run hnt b”zku    ktuna r”c ctz irvt crv hrun hct b”zku 
Dedications ($18) and appreciations may be sent to: Kehilas Prozdor, 8 GreenHill Lane, Spring Valley, N.Y. 10977 (845) 354-7240 

As this contains Divrei Torah and partial Pesukim, it should be treated with proper respect, both during and after use 
rhtn ojbn r”c vecr b”gku          hukv ejmh r”c krgp b”zku     

 

IMPORTANCE OF ....  
The Gemara (Gittin 21b) states that if a man hands his wife a Get 
on condition: ihh h,a, tka - that she not drink wine, or on 
condition: lhct ,hck hfk, tka that she not go to her father’s 
house, if the condition’s term is only for 30 days, the divorce is 
valid; if the term is forever, the divorce is invalid because the 
husband retains a non-expiring control over her, which is 
incompatible with the intended severance of a Get. Tosafos asks, 
surely if the father sells his house or dies, the condition will no 
longer hang over her, as the house will no longer be his. As such, 
since it can expire, why should it not be a valid Get ? The Rashba 
suggests that the simple meaning of the condition was to forbid 
her to enter the house that was currently owned or occupied by 
her father, but that the ruxht was to exist forever, regardless of 
any later developments, such as the father dying or selling it. The 
MaHarsha opines that the ruxht will travel with the father, so that 
if he sells the first house and buys a second, the ruxht then applies 
to the second. However, Tosafos is unwilling to concede that the  
words lhct ,hc in the context of a Get condition refer to a 
physical house or property. Instead, he suggests that the phrase 
“uhct ,hc” is generally used to point to and include offspring, 
which means that as long as there is family, uhct ,hc continues to 
exist. In fact, the father himself need not be alive, as the Posuk: 
lhct ,hc vbnkt hca (return as a widow to your father’s house) 
indicates, since Tamar was the daughter of Shem, who was no 
longer alive when Yehudah told her to return to her father’s 
house. This would apply to keep the condition active, even if the 
father sold the house, or never owned a house, since it refers to 
family, and not a physical structure.   

QUESTION OF THE WEEK:  
What may one not do on Chanukah that one may do on Shabbos 
and Yom Tov ?    

ANSWER TO LAST WEEK:  
(Why are we not concerned with ,uduz on Shabbos for Lechem Mishneh ?)  
The Meforshim explain that ,uduz are not a problem on Shabbos 
because Mazikin (demons) have no dominion on Shabbos, and 
that vumn hjuka are in any case, protected, especially if Lechem 
Mishnah is Scriptural. The Sefer hrdht ihxprn (2) cites a 
suggestion that the problem of ,uduz would only apply where one 
is under an obligation to consume a pair of Challos. However, the 
mitzvah of Lechem Mishneh may very well be fulfilled with the 
consumption of only one of the two Challos, and require merely 
that two Challos be present on the table when the brocho is said.      

DIN'S CORNER:  
Those who wait 72 minutes to end Shabbos all year, as is proper 
for Bnei Torah and Yirei Shomayim, should do so on Motzaei 
Shabbos Chanukah as well, before lighting Chanukah candles 
afterwards. (Igros Moshe j”ut 4:62) But those who wait 72 
minutes only on occasion, should not do so on Motzaei Shabbos 
Chanukah. (R’ Shlomo Zalman Auerbach ZTL, quoted in Shevus 
Yitzchak, p. 75) 

DID YOU KNOW THAT ....   
The Gemara (Kidushin 39b) describes how a boy was sent up a 
tree by his father to perform the mitzvah of iev jukha. Despite 
having thus fulfilled two mitzvos whose reward is ohnh ,fhrt, the 
boy fell during his descent and died. The Gemara suggests that 
perhaps the boy had a sinful thought at that moment, and died as a 
result. But the conclusion is that a sinful thought without a sinful 
deed is not held against a person. Tosafos adds that this is not the 
case with idolaters, where a sinful thought is held against the 
thinker as a deed, but a good thought is not given credit, as it is 
for a Jew. Rashi in Chumash explains that Yosef reported to 
Yaakov how the brothers degraded the sons of Bilhah and Zilpah, 
calling them slaves. Binyan Ariel explains the relative positions of 
Yosef and the brothers as dependent on whether they were still 
considered jb hbc (non-Jews) or if they were already considered 
ohktrah. If they were Jews, as Yosef maintained, then Yaakov 
would certainly not have married a forbidden vjpa without first 
converting her. As such, her sons would be bona fide Jews, and 
not slaves. The brothers held that they were still jb hbc and as 
Yaakov was thus permitted to marry a vjpa, her sons would 
remain slaves. The Midrash (rvc 34:9) says that if Reuven had 
known that the Torah would later describe and write about him: 
oshn uvkhmhu icutr gnahu, he would have picked up Yosef on his 
shoulders and carried him back to Yaakov. Was Reuven so 
media-conscious ? Should he not have saved Yosef regardless ? 
However, Reuven did not know whose characterization of their 
status was correct - Yosef's (in which case he should be saved), or 
the brothers' (which made Yosef v,hn chhj), so he did nothing. If 
Reuven had known that the Torah would give him credit for 
having saved Yosef even though he had only intended to, he 
would have realized that this proves they were deemed ohktrah 
and that Yosef was right.   
A Lesson Can Be Learned From:  
R’ Yerucham Yehudah Leib Pearlman, known throughout most of his life 
as the Gadol from Minsk, had established a reputation as an Iluy while 
still a young boy. When he was 11 years old, his father took him to see 
R’ Yaakov Meir of Padua, who was interested in the boy’s development. 
R’ Yaakov asked Yerucham what was being studied currently in the Beis 
HaMidrash. Yerucham replied that the Kollel men and older bachurim 
were discussing the topic of yken hrg  - where the Gemara says that in 
and near the city of Gilad, murderers were commonly found. They 
disagreed over the meaning of the MaHarsha‘s comment on this 
Gemara. R’ Yaakov asked what each side held, and Yerucham told him. 
“And what do you think ?” asked R’ Yaakov. Yerucham replied that he 
didn’t see the need to spend so much time arguing over the words of an 
Acharon (contemporary)  that were written cryptically, especially when it 
concerned an Aggadaic  statement that had no Halachic significance. 
Imagine how much “real” learning could have been done during that 
time. R’ Yaakov gently chastised the young boy, explaining to him that 
analyzing the words of the MaHarsha on such a topic has value in 
helping us to understand how the MaHarsha’s mind works. We must 
know that because one of the rules we live by is ,uyvk ohcr hrjt - 
follow the majority. Without understanding their cryptic comments, we 
might never know what the majority says.      
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  


