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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            8:05
Maariv                         after mincha, &   9:15

שבת פינחס מבה"ח
Light candles                                              7:55 PM
Mincha                                               7 & 8:05 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  7:50 PM
Maariv                                                        9:00 PM
Shabos Ends                                               9:03 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
The period between the Fast of the 
17th of Tamuz and Tishah B’Av is 
known in halachah as “Bein 
Ha’metzarim” / “Between the 
Troubles.” During this period, we 
mourn the destruction of both the 
First and Second Temples. However, 
writes R’ Eliezer Ze’ev Rosenbaum 
z”l hy”d (the Nadvorner-Kretchnif 
Rebbe in Sighet; killed in the 
Holocaust), chassidic works teach 
that there is also a reason for 
optimism during this period. We read 
in Eichah (1:3), “All rodfehah / her 
pursuers hi’seeguhah / overtook her 
bein ha’metzarim.” The word 
“rodfehah” / “her pursuers” can be 
read “rodfei-Kah” / “Those who 
pursue G-d.” (The “K” in “Kah” is 
inserted to avoid pronouncing G-d’s 
Name, but it is not part of the word.) 
Those who pursue G-d during this 
period can “overtake” Him. Also, 
“hi’seeguhah” can mean “grasped it,” 
in the sense of grasping a deep 
concept. Those who pursue G-d 
during this period can grasp deep 
spiritual levels. How can this be? 
How can a period of such sorrow be 

an opportunity for joyful attainments? 
R’ Rosenbaum explains with two 
parables. First, when is it easier for 
the common man to approach a king 
– when he is in his palace or when he 
is traveling? Presumably, when he is 
traveling. Similarly, it is easier for us 
to approach G-d when He is in exile 
from His “home,” the Temple, 
so-to-speak. Also, imagine a father 
who, G-d forbid, lost many of his 
children. Whenever the father recalls 
that tragedy, he will feel closer to his 
surviving offspring. Similarly, when 
G-d mourns, so-to- speak, over the 
Destruction, He brings Himself closer 
to us. (Raza De’Uvda)

==============================Late Arrival
[סוטה י"ג, א']במצרים ואין הורתה במצרים."אשר ילדה ללוי במצרים" - לידתה הורתה בדרך ולידתה בין החומות, שנאמר חמא בר חנינא: יוכבד היתה "אשר ילדה אותו ללוי במצרים" - אמר ר' 
===========================

As our parashah opens, Hashem 
says of Pinchas: “Behold! I give him 
My covenant of shalom / harmony.” 
R’ Azaryah Figo z”l (Italy; 
1579-1647) writes: Just as man’s 
physical existence depends on good 
health--preferably, staying healthy, 
but at a minimum, taking 
medicine--so society’s existence 
depends on unity and love. Ideally, 
we would always feel shalom and 
brotherhood so that we would not 
come to dissension and separation; 
at a minimum, we must pursue 
shalom to repair any breaches 
among us. He continues: We learn in 
Pirkei Avot (ch.1), “Be among the 
students of Aharon: lover of shalom 
and pursuer of shalom, he loved 
people and brought them closer to 
the Torah.” Being a “student of 
Aharon” means that one is personally 
at peace with everyone. Otherwise, it 
is impossible to emulate Aharon by 
pursuing peace among warring 
individuals or groups. We read in 
Tehilim (120:7), “I am shalom, and 
when I speak, they are for war.” R’ 
Figo explains: There are some 
people who speak softly, but who are 
full of conflict inside. On the other 
hand, there are people who are 
gentle inside but who speak gruffly, 
or even harshly. King David said, “I 
have the best trait of each of these 
groups: ‘I am shalom, and [also] 
when I speak, [I speak shalom].’ But 
the wicked are not so; ‘they are 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================== 
[always ready] for war.’ Even when 
they speak gently, it is only to lull the 
listener into complacence.” R’ Figo 
continues: The proper path is to hold 
on firmly to shalom in both forms that 
we mentioned, i.e., always loving, 
and doing whatever is possible to 
eliminate hatred. (Binah La’ittim: 
Drush Eit Shalom) 
R’ Aryeh Finkel  (rosh yeshiva of the 
Mir Yeshiva in Modi’in Illit, Israel) 
writes: Shabbat is referred to as 
“Shabbat shalom” and the angels that 
we welcome on Friday night are 
called “Malachei ha’shalom.” In the 
Friday night prayers, we refer to 
Hashem as the “One who spreads a 
tent of shalom.” “Shalom,” often 
translated “peace,” really refers to 
perfection and to the harmony 
associated with a state of perfection. 
“Shalom” exists in the 
World-to-Come. Shabbat, say our 
Sages, is a microcosm of the 
World-to-Come; therefore, Shabbat 
also is associated with shalom. In our 
parashah, we find a description of the 
Korban Mussaf that was brought on 
Shabbat and each holiday. R’ Moshe 
ben Nachman z”l (Ramban; 
1194-1270) asks: Why is there a 
chatat / sin offering brought on each 
holiday, but none on Shabbat? He 
answers: “Knesset Yisrael is the 
match for Shabbat, and everything is 
in a state of shalom, and a person of 
understanding will understand.” R’ 
Finkel explains: Yisrael is the match 
for Shabbat because Shabbat bears 
testimony to Hashem’s creation of 
the world, and Yisrael is the one that 
testifies. Together, they strengthen 
emunah / faith, and, as a result of the 
closeness to Hashem which follows, 
all sins are forgiven. There is shalom 
/ perfection and harmony; thus, no 
chatat is required on Shabbat. At the 
beginning of our parashah, Pinchas 
is blessed with the “covenant of 
shalom.” Pinchas became Eliyahu 
Hanavi and lives forever. This, too, is 
a manifestation of shalom / perfection 
that leads to eternity. (Yavo Shiloh) 

את-חמתי מעל בני-ישראל בקנאו את-קנאתי פינחס בן-אלעזר בן-אהרן הכהן השיב 



בתוכם ולא-כליתי את-בני-ישראל בקנאתי
“Pinchas, son of Elazar, son of 
Aharon the kohen, turned back My 
wrath from upon Bnei Israel when 
he zealously avenged Me among 
them, so I did not consume Bnei 
Yisrael in My vengeance.” (25:11) 
Rashi z”l writes: Because the tribes 
spoke disparagingly of Pinchas 
saying, “Have you seen this grandson 
of Puti [i.e., Yitro]; his mother’s father 
used to fatten calves for idolatrous 
sacrifices, and he has dared to slay a 
prince of one of Yisrael’s tribes!” 
Therefore, the verse connects 
Pinchas’ genealogy with Aharon. 
[Until here from Rashi] R’ Yosef 
Nechemiah Kornitzer z”l 
(1878-1933; rabbi of Krakow, Poland) 
explains: Our Sages relate that 
Aharon caused many sinners to 
repent as a result of his loving 
manner. When he would greet a 
person in the street, the person 
would say to himself, “If Aharon only 
knew what kind of person I really am, 
he would not speak to me,” and he 
would be inspired to repent. When 
Pinchas killed Zimri, Bnei Yisrael 
compared his act to the personality of 
his grandfather Aharon and 
concluded that Pinchas must have 
been influenced by his other 
grandfather, an idolator. This is why 
the Torah had to expressly point out 
that Pinchas was a descendant of 
whom Aharon could be proud. Why, 
in fact, did Pinchas not follow in his 
grandfather Aharon’s footsteps and 
perform outreach in a gentle 
manner? R’ Kornitzer answers: Our 
Sages only speak of how Aharon 
related to people when he met them 
on the street; even though he and 
they knew that they were full of sin, 
he was pleasant toward them. 
However, we are never told how 
Aharon reacted if he caught a sinner 
“red-handed,” as Pinchas did here. 
That situation calls for a very firm 
protest, just as Pinchas did. 
(Chiddushei Rabbeinu Yosef 
Nechemiah)
“Pinchas, son of Elazar, son of 
Aharon Hakohen, turned back My 
wrath from upon Bnei Yisrael, 
when he zealously avenged Me 
*among them,* so I did not 
consume Bnei Yisrael in My 
vengeance. Therefore, say, 
‘Behold! I give him My covenant of 
peace’.” (25:11-12) R’ Zvi Yehuda 

Kook z”l (rosh yeshiva of Yeshivat 
Merkaz Harav in Yerushalayim) 
observes: Why did Pinchas merit 
Hashem’s covenant of peace? 
Because his zealotry was motivated 
by a feeling of being “among them,” 
by a love for the Jewish People of 
which he was part. (Pe’amim) 
================================Inheritance & Inheritors

[במדבר רבה כ"א, ט"ו].תאנה יאכל פריה" לקיים מה שנאמר[משלי כ"ז, י"ח]. "נוצר שאינו מאבד שכרו: "קח לך את יהושע בן נון" אותך בכל כחו, כדאי הוא שישמש את ישראל והוא פורס את המחצלאות, הואיל והוא שרת הועד שלך, והוא היה מסדר את הספסלים כבוד חלק לך, והוא היה משכים ומעריב בבית עסקו בתורה. יהושע שרתך הרבה, והרבה כבודי. אמר לו הקב"ה: בניך ישבו להם ולא אם הבנות יורשות, בדין הוא שירשו בני את השעה כשרה שאתבע בה את צרכי משפחתי - בנות צלפחד את אביהן, אמר משה: הרי הנחלות והירושה? אלא כיון שראה שירשו מה ראה משה לבקש הדבר הזה לאחר סדר "ויפקוד ד' אלהי הרוחות איש על העדה" - 
===========================

לכן אמר הנני נתן לו את-בריתי שלום
“Therefore, say – Behold! I give 
him My covenant of peace.” We 
read in this week’s parashah of 
Pinchas’ reward for the zealotry that 
he displayed at the end of last week’s 
parashah. R’ Moshe Zvi Neriyah z”l 
(1913-1995; founder of the Bnei 
Akiva youth movement and network 
of yeshivot) writes that there are 
three different motivations that 
generally inspire people to act 
zealously. First, there are people who 
essentially hate those around them, 
but they are too refined to express it 
directly. Instead, they find a religious 
cause through which they can make 
their hatred “kosher.” Second, there 
are people who have a deep yearning 
to be close to Hashem, but this does 
not translate into love for people or 
society. To the contrary, they cannot 
tolerate other people’s lack of interest 
in what interests them–Torah and 
mitzvot. Third, there is the hurt that a 
father feels when he sees his son 
sinning. Were the sinner a stranger, 
the father would be angered. 
However, because he loves his son 
and wants the best for him, he is 
filled with anger at his son’s failings. 
Pinchas’ zealotry was unique, R’ 
Neriyah continues. He had no hatred 
for, or anger at, any Jew. To the 
contrary, his act was motivated by his 
desire to ensure the fulfillment of 
Hashem’s Will that Bnei Yisrael be 
whole. He acted with zealotry to bring 
about atonement for the Jewish 

People. We read (Tehilim 106:30), 
“Pinchas stood and prayed.” It was a 
prayer for the preservation of Bnei 
Yisrael. Just as Aharon took the 
incense and stopped a plague 
(Bemidbar 17:12), so his grandson 
Pinchas took a spear and stopped a 
plague (25:7). Thus, Pinchas merited 
to become a kohen like his 
grandfather (see Rashi 25:13). (Ner 
La’maor)
“Therefore, say – Behold! I give 
him My covenant of peace.” 
(25:12)  R’ Shlomo Kluger z”l 
(1784-1869; rabbi of Brody, Galicia) 
writes: This verse implies that the 
ability to make peace between people 
is the unique province of certain 
people. Otherwise, why did it have to 
be given to Pinchas as a gift? With 
this, R’ Kluger continues, we can 
understand the Mishnah (Avot 1:12), 
“Be among the disciples of Aharon — 
loving peace and pursuing peace; 
loving people and bringing them 
closer to the Torah.” Why does the 
mishnah say “Be among the disciples 
of Aharon” and then describe how 
such a disciple behaves? Why was it 
not enough to say, “Be among the 
disciples of Aharon,” since we would 
know from other sources how Aharon 
behaved? Or, why not just tell us how 
to behave and omit any mention of 
Aharon? The answer is that not 
everyone is given the ability to love 
and pursue peace. Therefore, the 
mishnah teaches: If you want to 
count yourself among those people, 
become a disciple of Aharon. How? 
This can be answered by focusing 
closely on the wording of the 
mishnah. Why is there no conjunction 
(“and”) between the phrase, “loving 
peace and pursuing peace” and the 
phrase “loving people and bringing 
them closer to the Torah”? The 
answer, says R’ Kluger, is that this is 
not simply a list of how one should 
act. Rather, the mishnah is teaching 
that if you wish to become a disciple 
of Aharon, loving peace and pursuing 
peace, then you must meet the 
definition of a disciple of Aharon, i.e., 
loving people and bringing them 
closer to the Torah. (Magen Avot)
R’ Yechiel Yaakov Weinberg z”l 
(Rosh Yeshiva in Berlin and 
Switzerland and noted halachic 
authority; died 1966) also observes 
that a kana’i must have pure 
motivations. That is why Moshe did 



not kill Zimri himself. Chazal say that 
when Moshe rebuked Zimri for 
consorting with a Midianite, Zimri 
retorted, “And who gave you 
permission to marry a Midianite 
woman?” Of course, Moshe’s case 
was different, for Moshe married 
Tzipporah before the Torah was 
given. Nevertheless, in his humility, 
Moshe feared that if he killed Zimri, 
he might derive even a tiny measure 
of satisfaction from taking revenge on 
the person who insulted him. 
Moreover, if Moshe had killed Zimri, 
cynics might have perceived it as an 
attempt to erase his own shame at 
having married a Midianite. Or, 
perhaps such a motivation might 
even sneak into Moshe’s heart, 
however subtly. Moshe was afraid of 
this, so he did not act. And, that is 
why Bnei Yisrael rebuked Pinchas by 
mentioning that he too had Midianite 
blood. They said, “Are you holier than 
Moshe? He did not trust his own 
motivations, but you do?” To this the 
Torah answers, “Pinchas, son of 
Elazar, son of Aharon Hakohen” — 
Man does not always know what 
motivates him, but Hashem does. 
Pinchas did not do this as the 
grandson of Yitro, but rather as the 
grandson of Aharon. (Lefrakim p. 
608) A related halachah: R’ Yisroel 
Meir Kagan (the “Chafetz Chaim”; 
died 1933) writes that it is permissible 
in certain cases to speak words that 
would otherwise be lashon hara, e.g., 
to save an innocent person from 
harm or to distance people from 
interacting with a sinner. However, 
before one may speak in such 
circumstances, he must satisfy 
certain conditions. One of these is 
that he must be motivated only by the 
benefit that either the listener or the 
subject will derive (e.g., to motivate 
the subject to repent when he sees 
that people avoid him). However, if 
the speaker will derive any 
satisfaction from speaking about the 
subject, he may not do so. Certainly, 
the Chafetz Chaim writes, one may 
not relate how he personally suffered 
at the hands of the subject, for 
example, if the subject harmed him, 
stole from him, cheated him, or 
insulted him. Also, one may not even 
relate how the subject once failed to 
do good to him, for example, by 
refusing to extend him a loan. (The 
Chafetz Chaim observes that the 
latter rule is violated when one visits 
a city and says, “You are much more 

friendly than the people in town 
so-and-so.”) In any of the cases 
described in this paragraph, the 
typical person cannot possibly keep 
his motivation pure. (Sefer Chafetz 
Chaim Ch. 10) A related thought: R’ 
Avraham Mordechai Alter z”l (the 
Gerrer Rebbe; died 1948) asks: How 
is it that in the middle of Shemoneh 
Esrei, in the midst of asking for all of 
our own and the nation’s physical and 
spiritual needs, we suddenly seem to 
stoop so low as to pray that G-d 
uproot the sinners and take revenge 
on them? He answers: The Gemara 
teaches that that part of Shemoneh 
Esrei was authored by the Sage 
Shmuel Hakattan, the very same 
sage who taught, “When your enemy 
falls, do not rejoice.” Only such a 
person could write such a prayer. 
(Otzrot Tzaddikei U’geonei Ha’dorot)

המדינית זמרי בן סלוא נשיא בית-אב לשמעניושם איש ישראל המכה אשר הכה את 
“The name of the slain Israelite 
man who was slain with the 
Midianite woman was Zimri son of 
Salu, leader of a father’s house 
[i.e., a family group] of the tribe of 
Shimon.” (25:14)  Midrash Rabbah 
comments: Just as Hashem occupies 
Himself with publicizing the praise of 
the righteous, so He occupies 
Himself with publicizing the disgrace 
of the wicked. Pinchas was 
publicized as praiseworthy, while 
Zimri was publicized as worthy of 
condemnation. About them it says 
(Mishlei 10:7), “The memory of a 
tzaddik for a blessing, and the name 
of the wicked should rot.” [Until here 
from the midrash] R’ Yaakov Kranz 
z”l (1740-1804; the Dubno Maggid) 
explains with a parable: An elderly 
merchant decided that he would no 
longer travel to bring merchandise; 
instead, he would send his son in 
order to train him. The young man’s 
mother prepared many different 
outfits for him, each one appropriate 
for each of the climates through 
which he would travel. She also 
prepared many delicacies for him. At 
the last minute, she remembered that 
he occasionally suffered from a 
certain malady, so she ran to the 
pharmacy to fill a prescription for him. 
Before he departed, she called to 
him: “Look, my precious son! On this 
side of the suitcase are the delicious 
cakes that I prepared. On this side 
are the other delicacies. Don’t be 
stingy; eat them, and may they taste 
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sweet to you.” She then reached the 
container with the medicine, and she 
said with a sigh, “My son--remember! 
Here is the medicine. Hopefully, you 
will not need it. G-d forbid, if you do 
need it, it is here.” In short, she 
blessed him that he would enjoy all of 
the delicacies, but she did not bless 
him that he would enjoy the 



medicine. Similarly, Hashem points 
out positive role models such as the 
Patriarchs and Yosef, and he wishes 
us success in emulating them. The 
Torah also points out negative role 
models such as Korach and Zimri 
from whom we should learn what 
types of behavior to avoid so that we 
won’t be punished as they were. This 
is what the midrash means: “Just as 
Hashem occupies Himself with 
publicizing the praises of the 
righteous, so He occupies Himself 
with publicizing the disgrace of the 
wicked,” just like the mother who 
points out to her son both the 
delicacies and the medication. There 
is a difference, however. Regarding 
the tzaddikim He says, “The memory 
of a tzaddik for a blessing.” Like the 
mother who tells her son, “Enjoy the 
delicacies,” Hashem takes pleasure, 
so-to-speak, from speaking of the 
righteous. In contrast, “The name of 
the wicked should rot.” Like the 
mother who prefers that her son not 
need the medicine she packed in his 
suitcase, Hashem would prefer that 
we not need the negative role 
models. (Mishlei Yaakov) 
R’ Avraham Yehoshua Heschel z”l 
(The “Kapischnitzer Rebbe”) R’ 
Avraham Yehoshua Heschel was born 
on 4 Iyar 5648 / 1888 and was named 
for his illustrious ancestor of the same 
name, better known as the “Ohev 
Yisrael” / “The one who loves Jews” of 
Apta. The father of the younger R’ A.Y. 
was the first rebbe of Kapischnitz, 
having moved there in 1894. With the 
outbreak of World War I, R’ A.Y.’s 
family, like thousands of others, fled 
the front and resettled in Vienna. R’ 
A.Y. himself could be seen every day 
at the Vienna train station, carrying the 
luggage of broken refugees and 
helping them to their accommodations. 
Later, he would secretly deliver money 
and food to many families. On the first 
day of Rosh Hashanah 5697 (1936), R’ 
A.Y. succeeded his father as the rebbe 
of the Kapischnitzer chassidim. 
However, despite his new 
responsibilities, his performance of 
acts of charity and chessed did not 
wane. Often there were two long lines 
outside his door–one made up of those 
waiting to seek his blessing and give 
him a pidyon (the monetary gift 
traditionally given to a rebbe); the other 
made up of those waiting to receive 
charity. With the Nazi takeover of 
Austria, R’ A.Y., like many other 
rebbes, was forced to sweep streets. 
However, when the Nazis saw that the 

rebbe was not humiliated, they 
released him. R’ A.Y. later explained 
his feelings at that time as follows: 
What was the nature of the test with 
which G-d tried Avraham at the 
akeidah / binding of Yitzchak? Who 
would not listen to a direct command of 
G-d? The answer is that Avraham 
would gladly have sacrificed his own 
life at G-d’s command. However, to 
see the suffering of another (i.e., 
Yitzchak), even when one knows that it 
is G-d’s will, that is a difficult test. In 
1939, R’ A.Y. arrived in New York, 
settled on the Lower East Side of 
Manhattan, and immediately threw 
himself into rescue work. After the 
Holocaust also, he devoted himself to 
caring for orphans and other refugees, 
including establishing an orphanage in 
Petach Tikvah. Because of these and 
other deeds, R’ Aharon Kotler used to 
say of him, “He is the gadol hador in 
tzedakah and chessed.” Another 
admirer was the Ponovezher Rav, who 
said that since the Chafetz Chaim died, 
there was no one whom he (the 
Ponovezher Rav) considered to be his 
rebbe until he met R’ A.Y.. R’ A.Y. 
welcomed all types of people, no 
matter how strange their behavior. For 
example, when one of his frequent 
guests said that it was not right that the 
rebbe was always served first, R’ A.Y. 
placed the man’s chair next to his own 
at the head of the table and asked that 
they be served simultaneously. R’ A.Y. 
passed away on 16 Tamuz 5727 / 
1967. (The Golden Dynasty)
R’ Eliyahu de Vidas z”l R’ Eliyahu was 
born in Tzefat in approximately 1550. 
His father passed away at a young 
age, and R’ Eliyahu grew up in extreme 
poverty. He studied under the two 
leading kabbalists of his day, R’ 
Moshe Kordevero (“RaMaK”) and R’ 
Yitzchak Luria (the “Arizal”). When 
RaMaK passed away, R’ Eliyahu was 
entrusted with the deceased sage’s 
writings. Later, R’ Eliyahu settled in 
Chevron and became its Chief Rabbi. 
R’ Eliyahu is best known for his classic 
ethical work Raishit Chochmah. 
Perhaps more so than any other 
popular mussar work, Raishit 
Chochmah delves into many esoteric 
and hidden matters, for example, a 
description of the punishment one may 
suffer in Gehinnom. A son-in-law of R’ 
Yisroel Meir Kagan (the “Chafetz 
Chaim”; died 1933) relates that his 
father-in-law used to deliver a mussar 
lecture to his students on Shabbat 
afternoons. Once he commented that 
people think that the description of 
Gehinnom in Raishit Chochmah is 

exaggerated, but that is not the case. 
Every word in R’ Eliyahu’s description 
should be taken as it is written, the 
Chafetz Chaim said. One of the 
Chafetz Chaim’s students was gripped 
by terror when he heard this, and he 
fell ill. For a time, he seemed to be at 
death’s door, but he eventually 
recovered. He went to the Chafetz 
Chaim and he said, “Had I died, you 
would have been to blame.” The 
Chafetz Chaim rose to his full height 
and replied, “I say again – everything is 
exactly as the Raishit Chochmah 
describes. However, I do regret not 
adding one thing. If a person knew the 
extent to which suffering in this world 
can lessen the need for punishment in 
the World-to- Come, a person would 
gladly accept the suffering of Iyov (Job) 
all the days of his life.” In Raishit 
Chochmah, Sha’ar Ha’yirah, R’ Eliyahu 
relates that in the month of Elul in the 
year 1570, he was visited in a dream 
by the soul of a man who had died 
about three months before. The soul 
told R’ Eliyahu, “Man is judged here 
and punished to a much more exacting 
degree than most people expect.” 
Elsewhere in his work, R’ Eliyahu 
writes that a certain R’ Lapidot told 
RaMaK that he had seen R’ Yehuda 
bar Shushan in a dream and the 
latter’s face shown like the sun, and his 
beard glowed like a lamp, because he 
had never spoken idle words in his 
lifetime. R’ Eliyahu passed away in 
Chevron in approximately 1587. 
(Gedolei Hadorot)=============== ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי
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