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CLOTHING OF THE COHEN GADOL 

 

 

CLOTHING OF THE COHEN GADOL 

Points debated by Rashi & Rambam 

RASHI RAMBAM 

If Urim v’Tumim is lacking, the Choshen is not 

invalidated 

If Urim v’Tumim is lacking, the Choshen 

is invalidated 

When asking a question from the Choshen, the 

Cohen Gadol looks at the Urim v’Tumim 

When asking a question from the Choshen, 

the Cohen Gadol looks at the Holy Ark 

Cohen Gadol puts on the Aifod and ties its Sash 

before attaching the Choshen 

Cohen Gadol puts on the Aifod without 

tying its Sash, attaches the Choshen, and 

then ties the Sash 

Top of Aifod does not reach the Cohen Gadol’s 

elbows 

Top of Aifod does reach the Cohen 

Gadol’s elbows 

Names of tribes on Shoham stones according to 

the order of their birth 

Names of tribes on Shoham stones 

according to their mothers 

 

 

 

 



 

Item Atones For Preventative Measure Insight 

  חשן משפט
Breastplate 

429 + 358 (+2) = 789 

ת דיןווע  

 Distortion of 

justice 

דף צדקהשרו  

That Pursues Justice 

199+590 = 789 

G-dly revelation 

 אפוד

Ephod - (apron) 91 

 עבודה זרה

idol worship 

Angel  מלאך 

  91 Amen (Faith) אמן 

Rashi - a function of extra modesty;   

Rambam as a garment of 

ornamentation       

עילמ  

robe 

150 

 לשון הרע

Derogatory / 

slanderous speech 

ה הגוןפ  

Proper Speech 

64+85 (+1) = 150 

The Robe has bells that makes 

noises; the Cohen HaGadol 

represents all Jews, including 

Baalei Teshuvah (noisy service) 

 כתנת

Tunic 

870 

 שפיכת דמים

bloodshed 

 ממנה לב שקט בארץ

from it a quiet heart in the land 

293+409+32+135 (+1) = 870 

(outside of Israel the tendency for 

murder is greater) 

“armor” 

 מצנפת

Turban 

660 

 גאוה

haughtiness 

 רוחו יהי' שפל

he will have a humble spirit 

410+30+220 = 660 

Worn on top of the head 

 אבנט

Sash 

62 

 הרהור הלב

improper thoughts 

contemplate them הוגה בם (words 

of Torah)  

42+19 (+2) = 62 

speak in them (words of Torah)  

contemplate it (Torah) day &  night 

Unique - no specific function;  

positive notion of a general 

readiness, by being nullified, to 

perform G-d’s service (possibly the 

reason to wear a gartel) 

 מכנסים

pants 

220 

 גילוי עריות

forbidden relations 

 טהרה

Spiritual Purity 

219 (+1) = 220 

Worn underneath; not seen 

 ציץ

Forehead-plate 

190 (+1) = 191 

 עזות מצח

chutzpah 

 מכבד כלל אדם

honoring every person 

45+80+66 = 191 

The words on the Tzitz were on one 

or two lines? Do not relay on eye-

witness testimony; probably not the 

real item (like the menorah) 

 

  



Where is Moshe? 
"V'ATO tetzaveh" (27,20) - Rather than mentioning Moshe by name, the pronoun YOU is used. 

From parshas Shmos, where Moshe was first introduced, until the end of the Torah, Moshe's name is mentioned 

in every parsha, except Tetzaveh. (Although Moshe's name is not mentioned in Parshas Nitzavim, it is usually 

joined with Parshas VaYelech, where Moshe's name is mentioned.) Why is Moshe left out? 

1) The Tosfos Hasholeim (Rashi and many others) explain that 

since Moshe said (32,32), "m'cheini noh misif'r'cho asher 

kosavto," his words had the effect of having his name 

erased from a parsha in which it would have otherwise 

appeared. The reason that parshas Tetzaveh was chosen is 

that Moshe says, "asher kosavto," which You have 

WRITTEN," so it must be before parshas Ki Sisa. Tetzaveh 

was chosen so as to delay erasing Moshe's name as long as 

possible, a full circle around the calendar until our parsha. Ben Ish Chai notes that מספרך also can be read as 

 .the number 20 (Tetzavah is the twentieth Parsha in the Torah) מספר "ך"

2) The GR"A says that HaShem foresaw that Moshe would die on the 7th 

of Adar. This date almost always falls out during the week of Parshas 

Tetzaveh. Since Moshe left this world during parshas Tetzaveh, his 

name is left out.  

3) Others (the GR"A, Megaleh Amukos) say that although Moshe's name 

doesn't appear overtly in our parsha, it is present covertly. The total 

number of verses in our parsha is 101. The hidden portion of the letters of Moshe's name (milluy), indicating 

his hidden presence, adds up to 101. Mem is spelled Mem-Mem. The hidden letter equals 40. Shin is spelled 

Shin-Yud-Nun. The hidden letters equal 60. Hei is spelled Hei-Alef. The hidden letter equals 1. The hidden 

part (40+60+1) equals 101.  

4) The Rebbe R' Heshel points out that the "mesorres siman" of 101 verses in our parsha is "Michoel." Moshe 

prayed that HaShem personally should lead the bnei Yisroel (33:15,16). The Medrash on Yehoshua 5:14 says 

that Moshe's prayer helped to push off HaShem's statement that an angel would lead them (23:20) until the 

angel Michoel appeared to Yehoshua (5:14) saying, "Now I have come." We see that Moshe kept the angel 

Michoel from directly guiding the bnei Yisroel. Since Moshe's name is not mentioned in our parsha, Michoel 

found an opportunity to have his presence in this parsha in a shadow form, by being the "mesorres siman" of 

the total number of its verses.  

5) Rabeinu Efraim says that Moshe was supposed to be the Kohen Gadol but due to his reluctance to accept the 

mission from HaShem at the burning bush, the “job” was given to Aharon. Thus, it was not appropriate to 

mention Moshe in the Parsha that discussed the clothes of the Kohen Gadol. 

6) The Lubavitcher Rebbe notates that the name of Moshe is not mentioned in the Parsha, but he is referred to in 

the second person. This indicates the essence of Moshe, which is higher than the level of his name.7) The 

Rokeach observes that Aharon is not mentioned in the previous Parsha of Terumah, even though this is the 

initial parsha of the Mishkan. This might assist in understanding the Medrash on (Shir haShirim 5,1) באתי לגני 

(come to My garden) the word גן alludes to the 53 Parshios in the Torah, HaShem’s garden.  

Interestingly, HaShem’s name does not appear in the Megilah which occurs in the month of Moshe’s death & the Parsha of Tetzaveh. 

Four opinions as to the date of the 

petirah of Moshe: 

1. Seventh of Adar in a simple year 

2. Seventh of first Adar in a doubled year 

3. Seventh of second Adar 

4. Seventh of Shvat 

At the end of Parsha Ki Sisa, the Torah tells us that 

the Moshe radiated light. The Medrash states that 

when Moshe finished the Torah, he applied the 

leftover ink in the well to himself which resulted in 

the light.  What was the source of this leftover ink? 

The inkwell originally had the exact amount of ink to 

write the Torah.  The leftover ink resulted from the 

removal of the name of Moshe from Parsha Tetzaveh. 

 

However, aren’t there really 54 Parshios in the Torah?  

1. We do not count Zos haBracha since it is not read on Shabbos but on Simchas Torah;  

2. Or that Nitzavim and VaYelech are so small that they are counted as one;  

3. The Chida suggests that Terumah and Tetzaveh are counted as one Parsha. Moshe was to be a temporary Kohen 

Gadol (at the inauguration) and Aharon was to be the permanent Kohen Gadol.  Either Moshe was on a high level 

that he needed to share his status with Aharon; or that Moshe was lacking something and the process that began 

in the desert by the Burning Bush was now completed (leaving his name out of the Parsha about the clothes of 

the Cohen Gadol-Paneiach Razo).  Or, perhaps Moshe and Aharon were complementary means of service, each 

missing from one Parsha, but needing each other (like two halves) in order to make a complete Parsha. 

 



TZITZ 

"KODESH LA'HASHEM" (Shmos 28,36) 

 

 

Gemara Shabbos 62b: The words "Kodesh la'HaShem" were written on the Tzitz (which rested on the 

Cohen Gadol’s head) on two lines. 

How did the words appear on the Tzitz? 

(a) According to RASHI's first explanation, "Kodesh La" was on the center of the 

bottom line, and "HaShem" was on the center of the top line. The words were 

out of order as found in the verse indicating another word appeared 

above the name of HaShem. 

(b) According to RASHI's second explanation and the RAMBAM (Hilchos Klei ha'Mikdash 9:1), 

"Kodesh" was on the center of the bottom line, and "la'HaShem" was on the 

center of the top line. In order to explain why the Tzitz found in Rome did not 

look like that, the Rambam adds that it is acceptable, b'Di'eved, to write both 

words in one line, "and sometimes they did write it in one line." 

(c) TOSFOS says that "Kodesh La" was on the beginning of the bottom line, and "HaShem" was inscribed 

on the end of the top line. Tosfos did not accept the above versions 

since that would lead to the words being read out of order. Thus, in their 

version the verse could be read in order and the name of “HaShem” 

would be on top. 

(d) The RASHBA, in the name of RABEINU TAM, explains that Tosfos' explanation is not acceptable, 

because it is not the manner of people to read the second (bottom) line 

first. He says that "Kodesh La" was written on the end of the top line, and 

"HaShem" was written on the beginning of the bottom line. He explains that 

when the Gemara says that "HaShem" was written "above," it means that it was written on the first 

vertical column. "Below" means that "Kodesh La" was written on the second vertical column. 

 

 

ה-ו-ה-י  

 קדש ל

ה -ו-ה-לי  

 קדש 

ה-ו-ה-י  

 קדש ל

 קדש ל

ה-ו-ה-י  

 



The Breastplate and Ephod of the High Priest 

An Important Part of Worship in the Bais haMikdash 
 

In Shmos 28, G-d commanded Aaron to make the ephod and 

breastplate for the garments of the Kohen Gadol. 

G-d gave all the details connected to these two important items and 

named the twelve stones. Each of the stones carried the name of one of 

the twelve tribes of Israel. The high priest wore the breastplate on the 

ephod. When the people of Israel inquired of G-d concerning an 

important issue, the high priest asked G-d the question. G-d answered 

through the twelve stones. For example, when they wanted to know 

whether they should go out to war, the high priest asked G-d and G-d 

answered through the breastplate in this way: the relevant letters of the 

name of the tribe shone and together they formed G-d's answer. It was 

in this special way that G-d spoke to Israel.  

The sages also found spiritual 

values and practical influences 

of the stones of the breastplate 

besides their holy task. Rabbi 

Bechayei said that each of the 

stones attracted heavenly 

strength, and in the Midrash in 

Bereshis Rabba 14 it is written 

that each of the stones receives 

strength from heaven. The 

Kabbala tells us that the 

twelve stones matched the attributes of the tribes.  

The stone of Reuven, the Odem (ruby), is good for pregnant women, 

strengthens the heart and calms the mood; Shimon, the Piteda (topaz), 

cleanses the blood and teaches the benefit of the doubt; Levi, the Barekes 

(beryl), increases wisdom and aids learning; Yehudah, the Nofech 

(turquoise), calms the mood and removes worry; Yissachar, the Sapir (sapphire), strengthens the eyes and brings 

peace; Zevulun, Yahalom (diamond), brings longevity, and helps in earning a livelihood; Dan, Leshem (jacinth), 

strengthens a weak heart, brings joy and success to the wearer; Naftali, Shvo (agate), brings peace and happiness 

and repels the “evil eye”; Gad, Ahlama (jasper), gives strength and removes worry and fear; Asher, Tarshish 

(emerald), increases wisdom, gives courage and the wearer finds favor in the eyes of fellow men, and it brings 

success in business; Yosef, Shoham (onyx), is a remedy for restoring memory and improving sight, enables the 

wearer to speak wisely; Binyamin, Yashfe (jade), prevents hemorrhaging, improves sight and aids in childbirth.  

 

The 12 Stones of the Ephod  

 

The Ephod  

The Gemara (Yoma 73b) states that each of the 12 stones (four rows of three stones) had 6 letters etched into it. 

Obviously, the names of the 12 tribes fall far short of containing 72 letters. The Gemara says that besides the 

names of the tribes, the names of our Patriarchs and the words "shivtei Yeshurun" were also etched into the 

stones. The Baal HaTurim explains that the names of the tribes (total of 50 letters) were first etched into their 

respective stones and the amount of letters short of 6, anywhere from 1 to 4, were completed by adding 13 

letters from the Avos )אברהם יצחק יעקב( and adding the 9 letters from "shivtei Yeshurun )שבטי ישורן( ." The 

one exception was Binyomin, which contains six letters and needs no supplementing. 

 ראובןא שמעוןב לוירהם
 יהודהי יששכרצ זבולןח
 דןקיעק נפתליב גדשבטי
 אשרישו יוסףרן בנימין



MOSHE IS BNEI YISROEL AND BNEI YISROEL IS MOSHE 

A REBBE IS FOR HIS PEOPLE AND THE PEOPLE ARE FOR THEIR REBBE 

 

 

 

 

 

“Now if you forgive their sin (then well and good), and if not, erase my name from Your book (the Torah) 

that you have written.”  (Shmos 32, 32) 

“And HaShem said to Moshe: Go down” (Shmos 32, 7) 

What is meant by “Go down”? 

Rabbi Elazar said: HaShem said to Moshe, “Moshe descend from your greatness.  Have I given you 

greatness other than for the sake of the Jews? And now, they have sinned, then, what do I want with 

you?” 

Immediately Moshe became powerless and had no strength to speak.  But when HaShem said, “Allow 

me … to destroy them” (Shmos 32, 10), Moshe said to himself, this depends on me, and he stood up 

and prayed and begged for mercy. (Berachos 32a) 

 

Moshe began (“VaYechal”) to plead before G-d (Shmos 32, 11).  Shmuel said, this teaches us that 

Moshe literally laid down his life for the Jewish people, as it says “and if not, please erase my name 

from you book”. (VaYechal is related to the Hebrew word “cholol” – dead body, per Rashi) 

 

How is it that Moshe, singularly devoted to Torah, would eternally jeopardize his status for a 

small group of individuals who committed the serious sin of the Golden Calf? 

As closely associated as Moshe was with the Torah, he was even more intimately bound up with the 

Jewish people. Moshe was a leader par excellence whose love and compassion for his flock was 

much more than “his whole life”.   

Where do we ever find anybody who can so “place himself in somebody else’s shoes”, to see things so 

personally, that he becomes sick due his overwhelming heartbreak?  Only a person who has the 

caliber of Moshe can be such a leader of the Jews.  

It is said that the Nasi of each generation contains a spark of Moshe, and one can tell that person by his 

love for his fellow Jews. 

 

 

Based on Lekutei Sichos Volume 21, page 173 

 

 

Notice that our verse which portrays Moshe’s love and self-

sacrifice for his people is Chapter 32, verse 32, the Hebrew 

equivalent of heart Lev (32).  And what page of Gemara 

Brachos describes Moshe’s utterly sincere and heartfelt 

prayer to HaShem to rescue his people?        Page 32 - Lev 

 



 
NAMES ON THE SHOHAM STONES 

ה י ,פרק כח שמות שָּׁ ם שִׁ ֹמתָּׁ שְּׁ ֶאֶבן ַעל מִׁ ת הָּׁ ֶאחָּׁ ֶאת הָּׁ מֹות-וְּׁ ה שְּׁ שָּׁ ים ַהשִׁ רִׁ ֶאֶבן-ַעל ַהּנֹותָּׁ ית הָּׁ נִׁ  ַהשֵּׁ

ם ֹדתָּׁ תֹולְּׁ  :  כְּׁ

  סוטה דף לו/א מסכת

על כתיפיו אחת מכאן ואחת מכאן ושמות שנים עשר שבטים כתוב  גדולאבנים טובות היו לו לכהן  שתי

שנאמר ששה משמותם על האבן האחת וגו' שניה כתולדותם  זועליהם ששה על אבן זו וששה על אבן 

 ולא ראשונה כתולדותם מפני שיהודה מוקדם 

The Aifod was worn across the front chest and the back of the Cohen and was tied by the shoulders with a special 

stone on each shoulder. The special stones were square shaped, set into a gold setting.  And on these two 

stones were written all the names of the children of Yaacov.  Six names were on one stone and six others were 

on the other stone. From the word כתולדתם in the verse, we learn that on the second stone all the names were 

written according to the birth order (note that this follows Rashi and not the Rambam), as follows: 

 יהודה  גד

 ראובן  אשר

 שמעון  ישכר

 לוי  זבלן

 דן  יוסף

 נפתלי  בנימין

On the first stone, five of the names were written in their birth order.  However, the name of Yehudah was written 

first (out of order). Some explain that Yehudah was placed first, out of honor to the line of Kingship.  Rabbi 

Epstein does not agree since Levi (servants of G-d) and Yissachar (taught Torah), should have also received 

preference.  Rather, Yehudah received preference since that name wholly contains the name of HaShem. 

Talmud Yerushalmi (Sotah) posits that the name of Binyamin was divided between the two stones, בנ on the first 

stone and ימין on the second stone, to fulfill the words of the verse משמתם, “from” their names but not from all 

their entire names (intact).  However, we do not rule according to this Yerushalmi.  As we see, in another law 

regarding the Sefer Torah, that a long name such as כדרלעומר is not written on two lines in the Torah, since it 

is really one name, this requires placement on one line. 

HESECH HADAAS IN TEFILLIN            יָּׁה   לח ,פרק כח שמות הָּׁ יד -ַעלוְּׁ מִׁ חֹו תָּׁ צְּׁ מִׁ  

 ברכתיב תמיד ההוא תמיד שלא יסיח דעתו ממנו כדרבה בר רב הונא דאמר רבה  הא יומא דף ז/ב כתמס

 רב הונא חייב אדם למשמש בתפיליו בכל שעה ושעה ק"ו מציץ 
The Tzitz has only one holy name in it and yet one needs to be consistently aware of wearing it, then even more 

so for Tefillin which has many holy names in it.  Evidently, the main concern is for frivolity when wearing 

Tefillin, since this ruling is only from the Rabbis, thus, the only concern is in a case of profaning the name of 

G-d (and not the general lack of awareness, which would be the concern if this concept was of Torah origin). 



 

ַצֶוה ֶאת  כ ,זפרק כ שמות ה תְּׁ ַאתָּׁ ל -וְּׁ אֵּׁ רָּׁ שְּׁ י יִׁ נֵּׁ  בְּׁ
We know that the Torah has 54 Parshios with no less than 10 in each Sefer.  However, the Zohar mentions that 

there are only 53 Parshios )ג"ן(.  One explanation is that this Parsha does not mention the name of Moshe 

(since his birth).  Since this Parsha is similar to Terumah, we can count them together as one Parsha and 

alleviate the “disgrace” to Moshe of having a Parsha without his name. 

ַצֶוה ֶאת  כ ,פרק כז שמות ה תְּׁ ַאתָּׁ נֵּׁ -וְּׁ ת  בְּׁ ֶליָך ֶשֶמן ַזיִׁ חו אֵּׁ קְּׁ יִׁ ל וְּׁ אֵּׁ רָּׁ שְּׁ  י יִׁ
In Parshas Chukas, regarding the Parah Adumah, the verse also uses the words ויקחו אליך.  In that matter, the 

Medrosh (as cited by Rashi) says these words teach us also that future generations would merit their Parah 

from the one that Moshe made.  Accordingly, one can also say that the future generations would benefit from 

their lights (knowledge that the Shechina rests on the Jews) due to the merit of the menorah made by Moshe. 

ֶליָך ֶאת א ,פרק כח שמות ב אֵּׁ רֵּׁ ה ַהקְּׁ ַאתָּׁ ֶאת-וְּׁ יָך וְּׁ חִׁ ל  -ַאֲהֹרן אָּׁ אֵּׁ רָּׁ שְּׁ נֵּׁי יִׁ תֹוְך בְּׁ תֹו מִׁ נָּׁיו אִׁ  בָּׁ
The words מתוך בני ישראל is not well understood in the context of this verse.  It is possible to say that the words 

are alluding to the humility of Aharon, that he did not wish to be elevated to this high position.  This is similar 

to the incident at the time that Shaul was selected to be King. Shmuel the Prophet announced Shaul as the 

next King. Yet the verse says that Shaul was hiding among the vessels, since due to his humility he did not 

wish to be placed in a position of authority.  So, too, by Aharon, he was among the people, not wishing to be 

selected to a separate place from the people. Thus, the verse testifying to his humility explains that this is the 

causation that he became exalted and honored. 

י  ב ,פרק כח שמות דֵּׁ גְּׁ יתָּׁ בִׁ שִׁ עָּׁ ֶרת:  -וְּׁ אָּׁ פְּׁ תִׁ בֹוד ולְּׁ כָּׁ יָך לְּׁ חִׁ ַאֲהֹרן אָּׁ  ֹקֶדש לְּׁ
Why the need for the special Mitzvah to honor the Cohanim with special clothing? It is natural for religious 

leaders to dress well.  

Possibly, the clothing actually were a means of deliberate “disgrace”.  Perhaps, the honored clothes revealed that 

they were not (or should at least consider themselves not) Talmid Chachamim.  A true Talmid Chacham does 

not need extra beautiful clothes to express their honored position. 

Another matter regarding the special clothing to be discussed is the matter of using silk for the clothing.  Silk is 

derived from a non-kosher source (and seemingly should not be used). 

We know by the Korbanos that honey is not used with the meat, since honey is from a non-kosher source (bees).  

Even though eating honey is permitted, nevertheless, for the holy purposes of the Mikdash, it is not permitted, 

due to the honor of HaShem.  Thus, we do not permit something for the Mikdash that has its source from a 

tamei item. 

Thus, even though silk is used to make expensive and beautiful clothing, we would think that we could not use 

silk since that product results from non-kosher worms.  This cannot be compared to תולעת שני (crimson wool) 

since this is only a dye who’s color is similar to the eggs of a worm, and not from the worm.  (Thus, the Chida 

states that חלזון (animal that provides the dye for tzitzis and items in the Mikdash) must be a kosher animal 

and not the common assumed non-kosher animal.) 

Rabbi Epstein wonders about this question, and remains without an answer and does not know why more 

commentators are not bothered. 



 

Honoring the Kehunah 

ֻחָבר:  :ז,כח  שמות צֹוָתיו וְׁ נֵּי קְׁ ֶיה־ּלֹו ֶאל־שְׁ ֹרת ִיהְׁ ֹפת ֹחבְׁ תֵּ י כְׁ תֵּ  שְׁ

The Baal haTurim comments that the phrase אל שני appears in two other places in Tanach. They appear in Shmuel 

1, 2:34, where the Navi writes (in connection with Eli haKohen) about "the sign that will come upon your two 

sons (el-sh'nei bonecha); and again in Melachim (2, 5:23), where the Pasuk describes how Naaman gave the 

money and the suits to Elisha's servant, Geichazi. The sons of Eli, despised the Kehunah, about which the 

Torah writes (here) el-sh'nei. Hence they were punished and killed; Naaman, on the other hand, honored the 

Kehunah (in that he asked for holy earth to take with him back to Syria, to build a Mizbeach for HaShem). 

Consequently, his descendants converted and later taught Torah in public. 

Naaman, the chief general of Aram (not Jewish) was afflicted with Tzaraas. When none of the doctors of Aram 

could heal him, his king sent him to the Jews where the prophet Elisha cured him. In gratitude, Naaman vowed 

to refrain from idol worship and to worship only HaShem. He then requested two muleloads of earth from the 

Holy Land so he could build a Mizbeach to HaShem when he returned to his homeland of Aram. 

72 Letters of the Choshen Mishpat 

ָבָעה טּוִרים ָאֶבן :יז, חכ  שמות אָת בֹו ִמֻּלַאת ֶאֶבן ַארְׁ  ּוִמּלֵּ

The Gemara (Yoma 73b) states that each of the 12 stones (four rows of three stones) had 6 letters etched into it. 

Obviously, the names of the 12 tribes fall far short of containing 72 letters. The Gemara says that besides the 

names of the tribes, the names of our Patriarchs and the words "shivtei Yeshurun" were also etched into the 

stones. The Baal HaTurim explains that the names of the tribes (total of 50 letters) were first etched into their 

respective stones and the amount of letters short of 6, anywhere from 1 to 4, were completed by adding 13 

letters from the Avos (אברהם יצחק יעקב)  and adding the 9 letters from "shivtei Yeshurun (שבטי ישורן) ." The one 

exception was Binyomin, which contains six letters and needs no supplementing. 

רהםלוי בשמעון  אראובן   
חזבולן ציששכר  ייהודה   

שבטיגד בנפתלי  קיעקדן   
רןיוסף בנימין ישואשר   

The name Yeshurun (from the word ישר – upright) is another name for Yisrael. It is not clear why this 5-letter 

name is used rather than the more common 5-letter name ישראל. 

Perhaps this can be explained in a homiletic manner. The "choshen mishpat" contained the names of all 12 tribes 

on one breastplate. This represents unity of the tribes. Our Patriarchs empowered our nation with unity. The 

addition of the words "shivtei Yeshurun" further stresses the concept of their all being unified in their service 

of HaShem. This is stressed because the sons of Yaakov hated Yosef in varying degrees and sold him as a 

slave. Binyomin had absolutely no part in throwing Yosef into the pit, nor in selling him. He therefore needed 

no addition of the Patriarchs letters, nor letters from the words "shivtei Yeshurun" to his name. Possibly, a 

mathematical allusion can be added. The numerical value of "sinas Yosef," hatred of Yosef, equals that of 

"shivtei Yeshurun" plus the 13 letters of the names of our Patriarchs. 

The Urim and Tumim were used to convey HaShem’s answers.  Thus, they needed all the letters of the Aleph 

Beis.  The letters of the names of the 12 tribes did not contain the letters ח ט צ ק. These letters were contained 

in the names of the Avos and of “shivtei Yehurun.” 



PARSHAS TETZAVEH  SELECTIONS  תצוה

 

Honor and Beauty 

ָאֶרת :כח, ב  תמוש ִתפְׁ ָכבֹוד ּולְׁ   לְׁ

The garments of the Kohen serve a twofold purpose. Primarily they are for the honor of HaShem and not for the 

Kohen. However, they are also meant to lend dignity to the office of the Kohen Gadol so that the people, who 

are meant to be his pupils, will revere and respect him. 

In a subtle way, the Sforno indicates that reverence for a teacher is motivated not only by the inherent respect 

students have for their teacher but also by the concern the teacher shows for them. This is symbolized by the 

names of the tribes which are engraved on the breastplate worn next to his heart and on the stones worn on his 

shoulders. 

The Altar 

ֹטֶרת :א, ל  תמוש ַטר קְׁ ַח ִמקְׁ בֵּ ָעִשיָת ִמזְׁ  וְׁ

In the previous Parsha (Terumah) the various furnishings of the Mishkan were discussed (the Ark, table, Menorah, 

outer Altar) whereas the inner, golden Altar was not included, and only introduced at the end of this Parsha, 

after discussing the clothes of the Kohen.  

The Sforno explains this seemingly discrepancy by noting the unique role played by the golden, inner Altar as 

opposed to the outer Altar where the animal sacrifices where brought.  The goal and purpose of the animal 

sacrifices was twofold: to bring about the dwelling of HaShem in the Mishkan and to bright down His glory 

so that He meet with the Jews.  

Whereas the golden Altar is only is only used for incense with the sole purpose of honoring HaShem. Thus, the 

section about the golden Altar was separated from the other furnishings. As stated in the Tanchuma the incense 

offering does not come to expiate sin or transgression or guilt. It only comes to bring simchah (joy and 

happiness). 

Heart of the Jews 

ל ַעל־  :ל, כח תמוש   ָראֵּ י־ִישְׁ נֵּ ַפט בְׁ ָנָשא ַאֲהֹרן ֶאת־ִמשְׁ נֵּי הוְׁ ָתִמיד 'ִלבֹו ִלפְׁ  

The Sforno explains that this verse means that the High Priest must pray for the People of Israel so that they may 

merit to have honest judgment. The commentaries deduce from the language of the Sforno, that, in order to 

pray properly for the People of Israel, the High Priest has to carry the needs and pains of the People of Israel 

on his heart at all times. 

 

 

 

  



Rabeinu Bachaye 
The Stones on the Breastplate (Shmos 28.15) 

Scientific books claim that the basic number of gemstones, (not allowing for variants, mutations) are only 12 in 

number, so that they were all represented on the breastplate of the High Priest. They may be considered as the 

“patriarchs” of all other precious stones.  

The reason that the gemstone assigned to the tribe of Reuven was the אודם was the fact that it symbolized the 

blush on his face when he owned up to being guilty of his misdemeanor in Bilhah’s tent. The fact that he was not 

ashamed to admit his guilt is a credit to him reflected by this red-colored stone known as “rubin.” It is supposedly 

found in certain areas at the bottom of the sea. It is chipped of a great rock beneath the sea, and is mined similar 

to silver and gold. The rock is known as Balax. Rubin and Balax are supposedly two names for the same kind of 

stone. The difference between them is only that the variety known as rubin is reddish looking. Onkelos also 

translates the word אודם as סמקן, a red stone. It is the choicest of a number of sub-categories of the same basic 

kind of precious stone. Seeing it is red, an essential color reminding us of blood, it is reputed to have the power 

to protect a woman who wears this jewel against ever aborting any fetus she carries. Women who wear jewelry 

made from this stone will give birth to babies that have been growing in their wombs for the full nine months. 

The stone is even supposed to have positive effects upon women who are having a difficult delivery. If this stone 

will be crushed into powder and consumed with food and drink it displays properties similar to those of the דודאים 

(mandrakes?), the plant which Leah “sold” Rachel in order to help her achieve pregnancy (compare author’s 

comment on  Bereshis 30,14). The shape of those dudaim which Reuven had found at the time was the outline of 

a human being. This is the reason that the word אודם, normally spelled with the letter ו was spelled without that 

letter in order to draw our attention to the spelling which could be read “Adam”  The reading of the word .  אדם

teaches the nature of the stone, whereas the spelling teaches the effect of that stone, its function. 

Shimon’s stone פטדה, is a greenish-looking gemstone, similar to the turquoise color of the sea in certain coastal 

cities. Onkelos also translates it as ירקן (emerald?). It is of the same group as the gemstone נפך, the stone with the 

name of Yehudah inscribed on it. Both are of similar color, except that the stone described as נפך is the more 

precious of its group. It sparkles very much. The פטדה is inferior to the נפך both in color and in sparkle. The 

greenish color symbolizes the terrible sexual licentiousness committed by that tribe who had caused the face of 

their leader Zimri to turn green in shame (Bemidbar 28,14). The same happened to all the other members of the 

tribe of Shimon who took part in that sin at that time. Darkon, dropsy, was the illness from which these people 

died. The positive feature of that gemstone is that it cools the body. This may be the reason it is found in hot 

countries such as Nubia (the Sudan). The people in that country are especially steeped in sexual licentiousness. 

They need to “cool off” in order to counteract their tendencies. This is why we read in Iyov 28,19 “topaz from 

Nubia cannot match its value (that of rubies).” The reason Job made this comparison was because these stones 

were found in Nubia. 

The stone which bore the name of Levi was the ברקת, known popularly as carbuncle (a rounded gemstone without 

facets). It is so called as it flashes just like a bolt of lightning, ברק. It illuminates like a lamp. Onkelos also 

translates it as ברקן, a flashing stone. This was the gemstone Noach hung in the ark to provide him with light. The 

Torah referred to this light in Bereshis,15 צהר תעשה לתבה. Isaiah refers to it as אקדח, in Yeshiyahu 54,12 where, 

speaking of the future of Israel he writes, ”I will make your battlements rubies and your gates of precious stones, 

i.e. לאבני אקדח.” The name is justified as it appears glowing like red-hot coals. A similar expression occurs also in 

Yeshiyahu 50,11: “kindlers of fire.” The reason this stone was chosen to symbolize Levi was that the Levites 

illuminate the people by teaching them spiritual illumination, i.e. Torah, as we know from Devareim 33,10  יורו

 they teach Your judgments to Yaakov and Your Torah to Israel.” We also know of“ ,משפטיך ליעקב ותורתך לישראל

Moses, who was of the tribe of Levi, that the whole house was filled with light when he was born as the Midrash 

(Shmos Rabbah 1,24) interpreted the words in Exodus there Shmos 2,2) that “she (his mother) saw that he was 

good.” Furthermore, when Moses returned from Mount Sinai with the second sets of Tablets the Torah testified 

that the skin of his face emitted rays of light (Shmos 34,29). We have another verse (Kohels 8,1) “a man’s wisdom 

lights up his face.” The positive value of this gemstone is that it is apt to enlighten the foolish, providing him with 

insights he never had. This is in addition to the general usefulness of that jewel in providing light just as does a 



lamp. People say that if one pounds this carbuncle into fine dust and mixes it with food or drink as one mixes 

certain medicinal herbs into the food it proves very capable of providing wisdom and opening up previously 

“closed” hearts. 

Yehudah’s name was inscribed on the gemstone called נפך as we mentioned already. This jewel is known either 

as merkedy or zemurah in Arabic. Onkelos’ translation azmoragdin, (emerald) can support either one of these 

names. He chose a combination of these two words. As already mentioned, it is a greenish stone of high luster 

and represented his shame-facedness in accusing his daughter-in-law Tamar’s pregnancy as being the result of 

harlotry when he himself had fathered the child she was carrying Bereshis 38,26). Seeing that he overcame his 

embarrassment and made a public confession of his own involvement, this stone, i.e. its color, was chosen as 

appropriate for him. In addition, he also had had to bear the shame, i.e. his face turning green, in the matter of 

having sold Joseph and his father suspecting him of this though the matter had never been spoken of. When 

Yaakov blessed Yehudah on his deathbed saying: “from the prey, my son, you elevated yourself,” he wanted him 

to know that he suspected him of having been involved in the deception which had made Yaakov call out in 

anguish: “a wild beast has torn Joseph to shreds (Bereshis 37,33).” When hearing his father say that he considered 

Yehudah as having elevated himself, i.e. having exonerated himself from that guilt, his face was restored to its 

original color after all these years. It then resembled the appearance of the emerald giving off a sparkle. It is also 

written of Yehudah (Bereshis 49,8) “your hand is at the neck of your enemy,” and the outstanding feature of the 

gemstone emerald is that people wearing it experience that their enemies turn their neck towards them, i.e. that 

they attempt to flee. This is the reason this jewel is known as נפך. The Bible comments on Yehudah’s bravery in 

battle more than once, and it is written of David (Shuel I 18,7) that he defeated his enemies in their tens of 

thousands, Of the messiah it is written: (Yeshiyahu 11,4) “with the spirit (breath) of his mouth he will kill the 

wicked.”  

Yissachar’s name was inscribed on a jewel called ספיר, sapphire, a jewel known as sephily of a blue color. It had 

been assigned to Yissachar because he was extremely wise and his tribe excelled in Torah knowledge. This has 

been attested to in Divei haYamim I 12,32. We have a tradition that the Tablets with the Ten Commandments 

were made of sapphire (Tanchuma Ki Tissa 26). We also find another reference to this jewel in Shmos 24,10 

where the vision of G’d seen by the elders and the nobles is described as their observing with their mental eyes 

the appearance of bricks made of sapphire. It is a well- known fact that the souls of Torah scholars are part of a 

whole bundle of souls beneath the throne of G’d’s attribute כבוד. This is derived from Yecheskek 1,26: “as the 

semblance of a throne, in appearance like sapphire.” The blue color of this jewel is not like the blue which denotes 

haughtiness similar to certain shades of red or green; on the contrary, it is a color symbolizing humility, modesty, 

a character trait equally becoming to both young and old. This is what Yeshiyahu 57,15 meant when he wrote: “I 

dwell on high, in holiness; yet with the contrite and lowly in spirit.” The outstanding feature of this jewel is that 

it is good for one’s eyesight; this is the reason people have a habit of passing this jewel back and forth in front of 

their eyes. It was appropriate for Yissachar as Torah also provides enlightenment. There is a popular saying that 

this jewel is useful in getting rid of all manner of pains and any swelling one experiences in any part of one’s 

body. The Torah too is a powerful remedy for all parts of the body. We have been told in Eyruvin 54 that if 

someone suffers from headaches the best remedy is to immerse oneself in the study of Torah. 

The name of Zevulun was inscribed on the gemstone known as יהלום, diamond. This gemstone is known as pirle, 

same as bedolach. It is clear, transparent. It is to remind us of “white” silver, an allusion to the material wealth of 

the tribe of Zevulun. We know from Yaakov’s blessing of Zevulun in Bereshis 49,13 that he was a great trader 

sending his ships far afield in order to bring home wealth from foreign lands. It was appropriate therefore that the 

stone bearing his name was the diamond. The special property of the diamond for man is that it helps one to go 

to sleep, something Leah referred to when she (the mother of Zevulun) said after he was born: “this time my 

husband will make his permanent home with me” (Bereshis 30.20). [I believe what the author meant was that 

possession of diamonds allows people to sleep easy as they feel emotionally and economically secure. Ed.] 

The name of the tribe of Dan was inscribed on a gemstone called לשם, known as opal, or ashtefassis. It shows a 

human face turned upside down, reminiscent of the time when the tribe of Dan attempted to reverse the norms of 

Judaism by appointing for themselves a non-Levite as religious leader (compare Shoftim 19,31). We find in 



Yehoshua 19,47 that a certain town previously called Leshem was renamed Dan in commemoration of the 

founding father of that tribe. This city became an integral part of the land of Israel. 

The name of the tribe of Naftali was inscribed on a jewel known as שבו, agate. It is commonly known as turquoise. 

[The various names which I have spelled in italics appear to be the equivalents of these gems’ names in Spanish 

or old French during the time of the author. Ed.] Onkelos also translates it as טרקיא. The special property ascribed 

to that gemstone was that it “pulls” man while riding in carriages or riding horses and enables him to become 

successful as a driver or rider. This occurs through man and beast developing mutual affinity for each other while 

man sits in the saddle. It was appropriate for Naftali to be associated with this gemstone as at the time he was 

born his step-mother Rachel had said that she had prevailed in a struggle with the attribute of Justice and her sister 

and as a result her handmaid had born this son for her. Rachel also had to use all her abilities (she thought) in 

order to have a son at least through her handmaid (compare Bereshis 30,8). 

The gemstone bearing the name of Gad was the אחלמה, popularly known as crystal. This is why Onkelos translates 

the word as עין עגלא. A better-known gemstone called lemon is similar to it but reddish in appearance. The reason 

this gemstone was used to symbolize Gad was that seeing the gemstone crystal is very common and everyone is 

familiar with it, the members of the tribe of Gad were also widely known as were the people who had been slain 

by this tribe in the wars of Israel against the Canaanites. This is the meaning of Devarim 33,20 וטרף זרעו קדקד , 

“tearing off arm, and even head.” The special property of this gemstone is that it reinforces the resolve of one’s 

heart when going to war and prevents one from becoming faint-hearted. The gemstone gives man strength. It is 

called אחלמה, as that word is connected to מלחמה, attributes needed to be successful in battle. The expression 

occurs in that sense in Yeshiyahu 38,16: י ותחיניותחלימנ , “You have restored me to health and have revived me.” 

The idea is that G’d made King Chiskiyah strong again. Another verse with a similar message is Iyov 39,4 where 

G’d speaks to Job about the health of the hinds, etc., saying ריחלמו בניהם ירבו בב , “their young are healthy (strong) 

able to grow up in the open fields.” 

The gemstone on which the name of the tribe of Asher was inscribed is called תרשיש, better known as cariolica, 

topaz, chrysolite. Its color is close to that of oil (olive oil). Others say that its color is azure-blue (compare R' 

David Kimchi). Onkelos translates it as כרום ימא, aquamarine. The reason is that the color of the sea resembles 

that of azure-blue. The name Tarshish appears also as a destination in the ship hired by the prophet Jonah, 

presumably because these gems could be found in that country. The special property of this topaz is to facilitate 

in the digestion of foods. It is even more important if one first pulverizes it and mixes the powder into one’s food. 

It will then make a mass similar to a mixture of flour and oil. The Torah extols Asher’s land portion within the 

land of Israel as being particularly full of oil, i.e. rich soil as we know from Yaakov’s blessing in Bereshis 49,20. 

The gemstone bearing the name of the tribe of Yosef was called שהם, better known as onyx. The special property 

of this jewel is that its owners enjoy favor in the eyes of people. The letters in that stone also spell השם when read 

in a different order. This is an allusion to the verse in Bereshis 39,2: “G’d was with Joseph and he became a 

successful man;” or, Bereshis 39,24 “G’d made the warden of the prison like Yosef, etc.” Anyone who wears the 

jewel in the king’s palace will find that he becomes very successful and that his suggestions will be well received. 

The name of the gemstone on which Binyamin’s name was inscribed was ישפה, better known as jasper. It is a 

multi-colored gem consisting of red, black, green. Binyamin had many contradictory thoughts about the sale of 

Joseph by his brothers, all of which are reflected in the different colors of the jasper. The special property of that 

stone is that it stops the flow of blood. The reason this gemstone was assigned to the tribe of Binyamin had to do 

with the founder of that tribe not being able to decide if to tell his father that Joseph was most likely alive, or to 

keep silent as he could not foresee how Yaakov would react to such information. In the end he controlled himself, 

stopped himself, and did not reveal what he knew. The word הישפ  may be understood as two words, i.e. יש פה, “he 

has a mouth,” or words to that effect. The name of that stone alludes to the fact that Binyamin deserved credit for 

keeping silent about what he knew his brothers had done to his older brother Joseph. 

This completes the discussion about the twelve gemstones on the breastplate of the High Priest. All the details 

connected with the stones, the breastplate, the inscriptions, etc., are part and parcel of the detailed supervision 

G’d exercises over the fate of the Jewish people in all its aspects. 

 



The Ohr Hachaim HaKodesh 

The Geula Depends on Toil in Torah and Mitzvos 
“And you shall command Bnei Yisrael that they should take for you pure olive oil pressed for illumination to 

light the ner tomid – continual lamp” (27:20). 

The Ohr HaChaim finds in our pasuk a hint at the need for toiling in Torah in order to end the exile and bring 

about the Ultimate Redemption. He cites the Zohar (Bereishis 8) that Bnei Yisrael were redeemed from each 

of the four exiles in the merit of one of the Tzaddikim: the Avos and Moshe. We were redeemed from the first 

Golus in the zechus of Avrohom, the second in the zechus of Yitzchok and from the third Golus in the zechus 

of Yaakov. The Geula from the fourth and final Golus will be in the zechus and merit of Moshe. 

 

The Golus is So Long Because Moshe Does Not Want to Redeem Batlonim 
The Ohr HaChaim then says an amazing statement: “This is why the exile is so long. The Golus has been extended 

for such a long time because Bnei Yisrael do not engage and  actively toil in Torah study and mitzvos and 

Moshe does not wish to redeem a people who are batlonim from Torah!” 

This is all hinted at in our pasuk: “You shall command Bnei Yisrael” – Tetzaveh is a directive for royalty and 

kingship, and the condition that Moshe should rule as our king once again is that we toil in Torah. This is why 

it says to take “pure olive oil”; the Torah is compared to olive oil, for just as oil illuminates the world, so does 

the Torah. It is “pure” oil just as the Torah needs to be pure and refined – lishma – purely and sincerely for 

its own sake. Ulterior motives, such as the desire to use Torah as a means to become great or honored are like 

dregs and impurities that need to be filtered out. The pasuk continues, kosis lamo’or – “pressed or beaten for 

illumination”. A person who toils in Torah needs to press himself, beat himself and subjugate his body, as 

Chazal say (Berochos 63b) on the pasuk in Bamidbar 19:14, Zos haTorah odam ki yomus – “This is the Torah 

law of he who dies…” The Torah can only exist and perpetuate in one who kills himself pushing past his limit 

and exerting himself to death to acquire it! 

Eight Holy Garments, Four Gold and Four White, for Two Divine Names 
“You shall fashion the holy garments for your brother Aharon for kovod (honor) and tiferes (beauty)” (28:2). 

The Ohr HaChaim asks why HaShem commanded Moshe to make eight garments: four white and four gold. The 

answer the pasuk gives us is that these garments were made for kovod and tiferes – honor and beauty. 

The Ohr HaChaim explains based on the Zohar (Tikkunim) that the eight garments allude to the two divine 

Names of HaShem each spelled with four letters, YHV”H and ADN”Y. The four white garments hint at the 

four letters of YHV”H and the four gold garments at ADN”Y. The name of HaShem (YHV”H) is associated 

with tiferes and the name ADN”Y is associated with kovod. This is why the pasuk tells us that Moshe is told 

to fashion the garments for kovod and tiferes; kovod refers to the golden garments and tiferes to the white 

ones. 

Why Aharon and Not Moshe? 
Explains the Ohr HaChaim, HaShem commanded us to fashion these eight garments in order to atone for sins and 

blemishes that our human failings cause on high. Why then, asks the Ohr HaChaim, did HaShem only 

command Aharon and not Moshe to wear these garments?  

Chazal say (Arachin 16a) that the eight garments atone for eight types of sins that Bnei Yisrael transgressed. The 

Kohen, whose job is to serve together with his sons and atone for all of Klal Yisrael, is therefore commanded 

to wear these garments, whereas Moshe, who only served once during the seven-day inaugural period called 

Yemei HaMiluim, did so in order to atone solely for Aharon and his sons, to prepare them to serve before 

HaShem. Because he was not atoning for all of Klal Yisrael, Moshe did not need these garments. 



PARASHAT TETZAVEH (HAFTARA) Guided Tour...  Written by Jacob Solomon 

(G-d says to Ezekiel) 'Tell… Israel about the Temple (of the future)… but let them be ashamed of their iniquities… When they 

are ashamed of all they have done, make known to them the plan of the Temple'. (Ezekiel 43:9-10)  

The prophet Ezekiel himself was a Kohen - a priest who spent his earlier life in the Holy Land. His period of recorded prophecy, 

however, took place after his enforced exile to Babylon - during the period before and after the Destruction of the First Temple in 586 

BCE. His Divine communications were addressed to both those Jews already exiled in Babylonia, and to the people of Jerusalem.  

The Book of Ezekiel begins in drama, and climaxes to crescendo. It is a long message with powerful, vivid, and ultra-brilliant 

images. It starts with the excitement of storms, lightening and fire - the heavens open, and Ezekiel dramatically experiences G-d's 

words and power. The Almighty calls on him to be a prophet to carry His message to the people through communications emanating 

from the celestial mobile angelic composition of His throne. The prophecy continues to warn the Jews in the darkest terms of His 

judgment on them, as a consequence of their having abandoned Torah teachings and basic morality, preferring false prophets, and an 

idolatrous and grossly self-indulgent lifestyle. It then leaves the Israelites, removing its focus to the doom of the various nations that 

misled them. By the time the prophecies of Ezekiel return to the Jews, they become warmer and more kindly. Words of threat are 

replaced with words of comfort and hope: promising a brighter future for the Israelites and their revival and unification within the 

Holy Land, with, after the defeat of the nation of Gog, a fully restored Temple and nation.  

The Haftara itself continues Ezekiel's vision of the Temple. It opens with a general exhortation for the Israelites to be 'ashamed 

for all they have done' in the past, and only then 'make known to them the plan of the Temple (Ez. 43:11). From then on, the Haftara 

focuses on two main items - the large altar (with its parallel in the previous Parasha), and the details of the consecration ceremony, 

which were to take a total of eight days - as with the Tabernacle (Ex. 29:37, Lev. 8:33 and 9:1). The description of the altar in Ezekiel's 

vision appears to be twice the size of that of the Tabernacle, and layered, instead of straight-edged. Ezekiel's vision contained a triple 

layered structure - each story stepping inward from the next by one cubit (Ez. 43:16-17).  

To which Temple does the passage refer to? It cannot refer to the First Temple that was consecrated some four centuries before 

Ezekiel's lifetime. It cannot refer to the Second Temple, because its consecration sin offering involved the male goat (Ezra 6:17), not 

the bull stated here (43:19). Thus R. Samson Raphael Hirsch expounds the view that the Haftara details the permanent Third Temple, 

which will be built in future Messianic times. He explains why Ezekiel describes the construction and working of the Third Temple 

in such great detail. He states that it is 'to ban even the slightest doubt as to the reality of that future (of redemption), and to make our 

confidence as firm as a rock in the absolute certainty that the Almighty Director of the history of the world will ultimately bring about 

the attainment. Thus every year on the Sabbath before Nissan, (we read) the word of the prophet Ezekiel, and (it) gives us Divine 

instruction of the service of the consecration of the Temple on that day. Even if there is much in those words that is beyond our present 

understanding and, according to the Sages, must wait for the arrival of Elijah, what is most important is that these words are given. 

The thought of it revives our courage and gives us fresh strength to make our efforts even more energetic to bring that distant day 

nearer.'  May that day approach soon, and in our times  

D'var Torah  (G-d says to Ezekiel) 'Tell… Israel about the Temple (of the future)… but let them be ashamed of their iniquities… 

When they are ashamed of all they have done, make known to them the plan of the Temple'. (Ezekiel 43:9-10) Several commentators 

puzzle over this part of G-d's communication to Ezekiel. What, indeed, is the connection between the sins of the Israelites, and the 

plans of the Temple of the future? The Radak explains that the Temple plan would serve as a reminder of their former sinful lifestyle 

(described most graphically in Ez., Chapters 16 and 23) that was the spiritual cause of the Destruction of the First Temple. Moreover, 

it would reassure the Israelites that the future Temple would be permanent if they lived up to the standards it stood for. Indeed Hirsch 

expounds on Ezekiel's vision of the Temple serving as a sign and concrete expression of holiness and purity in contrast to human 

weakness and sin. It brings home to the Israelites the gulf between the reality of what they are, and what they ought to be. The Temple 

represents an ideal after which humanity should strive.  

However (following Rashi to Ex. 32:1) the plans for the Tabernacle that form the subject of the Parasha came absolutely - without 

conditions. Although the Israelites sinned with the Golden Calf, and displayed lack of faith and ugly ingratitude in the Desert of Zin 

(16:3), and Refidim (17:3,7), they received the Tabernacle unconditionally - with 'no strings attached'. They are not recorded to have 

shown mass remorse for their former conduct. G-d put these matters into the past, and let the Israelites get on with their future spiritual 

lives that would focus around the Tabernacle.  

As the Parasha records: G-d states 'I shall sanctify the Tent of Meeting… and I will dwell amongst the Israelites' (Ex. 29:44-5) - 

it would appear, unconditionally. Yet the Haftara, in stating: 'When they are ashamed of all they have done, make known to them the 

plan of the Temple' (Ez. 43:9-10) makes the Temple of the Future contingent on good behavior. Why do the conditions for the building 

of the Temple of the Future seem more stringent than those for the Temple of the Past?  

A possible reason would be as follows. Not having a Temple is not merely a punishment for not keeping onto the Torah path. It 

is because the Temple houses the Divine Presence, and a person today, even more than in the time of Ezekiel, is further away from 

being able to receive the intense Presence of G-d. The Israelites sinned in the Exodus, but, comparatively speaking, they had G-d at 

their shoulder - exemplified by the Crossing of the Red Sea ('They believed in G-d and in Moses His Servant': Ex. 14:34), and in the 

Revelation at Mount Sinai ('Let G-d not speak to us, lest we will die': Ex. 20:19). They sinned as people on a very high spiritual level; 

but with that same high degree of spirituality they obtained from their recent experiences, they were able to relate to the Intense Divine 

Presence in the Tabernacle. By contrast, the Jews in the time of Ezekiel (and a fortiori, today) were not on the same spiritual plane: in 

their sinful state, they would not appreciate holiness, even if it was standing right in front of them. In Ezekiel's day, the appropriate 

frame of mind would be achieved by being 'ashamed of all they have done'. That was sufficient. Today, mere shame and regret for the 

past is not sufficient. Deep Torah learning, commitment to its precepts, and genuine efforts to come close to Him form the route for 

G-d to 'restore His Presence to Zion' though His sanctioning the building of the Temple, currently in the future.  



 

 

 

 

 

 

 

 

 

Understanding the Parsha according to the teachings of the Rebbe 

 

QUESTION:  What is the meaning of G-d’s statement to Moshe (Shmos 28,1) to draw the Jews close “to you”? 

ANSWER:  G-d told Moshe to draw them close “to you”, to your level.  Moshe (of each generation) has a special 

connection to HaShem.  And the leader of the generation can share that connection specifically with those 

that are close to his ways, drawing them to his level.     ('170 לקוטי שיחות כרך ו, עמ)  

QUESTION:  Why is the name of Moshe not mentioned in this week’s Parsha? 

ANSWER:  The name of Moshe not mentioned in the Parsha, but referred to in the second person. This 

indicates that present is the essence of Moshe, which is higher than the level of his name 

(156 , עמ'כולקוטי שיחות כרך )  .  

QUESTION:  Why did the Me’il (Robe) worn by the Cohen Gadol, have bells on the bottom? 

ANSWER:  The Cohen HaGadol represents all Jews, including those on the level of Baalei Teshuvah who 

service includes noise. (Service involving overcoming the noise of the world; the service of Moshiach – 

Sound of the Great Shofar)         ( 336 , עמ'טזלקוטי שיחות כרך)  

QUESTION:  The garment אבנט (belt) seems to serve no function.  What does it represent? 

ANSWER:  The belt represents the positive notion of a general readiness to perform G-d’s service, revealing the 

nullification of the individual standing before G-d (possibly reflecting the higher reason to wear a gartel during 

prayers).          ( 105 , עמ'לולקוטי שיחות כרך)  

QUESTION:  Why is the Incense Altar mentioned in this parsha and not in Parshas Terumah where all the other 

vessels of the Mishkan were listed? 

ANSWER:  Ketores (incense) suggests connection (מוקטר to connect like קשר, a knot). The offering of incense in 

the Holy Temple was a process by which the Jews and G-d become joined together (not like the kobanos 

which accomplished a connection of close yet separate).  To stress this point, the Divine Presence did not 

come close to the people after the commands to build the Mishkan, all its components, to erect it, inaugurate 

the Priests, etc.  Only after the offering of the incense, did the Jews actually become united with HaShem.   
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