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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            8:15
Maariv                         after mincha, 8:50 &   9:15

שבת נשא
Light candles                                              8:11 PM
Mincha                                               7 & 8:21 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  8:05 PM
Maariv                                                        9:15 PM
Shabos Ends                                               9:20 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION למשפחתםנשא את-ראש בני גרשון גם-הם לבית אבתם
“Take a census of the sons of 
Gershon . . .” (4:22) Midrash 
Rabbah comments on this verse: 
Thus it is written (Mishlei 3:15), “It is 
more precious than peninim / 
pearls”--“It [the Torah] is more 
precious than the Kohen Gadol who 
enters the inner sanctum / lifnei 
v’lifnim [i.e., the Holy of Holies].” 
[Until here from the midrash] How is 
this midrash relevant to our verse? R’ 
Eliezer Dovid Gruenwald z”l 
(1867-1928; rabbi and rosh yeshiva 
of Oyber-Visheve, Hungary) explains: 
R’ Moshe Sofer z”l (the Chatam 
Sofer; 1762-1839) writes that the 
names of Levi’s three sons, Gershon, 
Kehat and Merari, allude to three 
states in which the Jewish People 
find themselves: “Kehat” shares a 
root with the word “yikhat” in the 
verse (Bereishit 49:10), “To him 
yikhat / will be an assemblage of 
nations.” Thus, it alludes to a time 
when the Jewish People are gathered 
together and reside on their own 
land. “Gershon” refers to a state of 

exile, as in (Shmuel I 26:19), 
“Gershuni / they have driven me 
away this day from attaching myself 
to the heritage of Hashem.” Finally, 
“Merari,” from the root meaning 
“bitter,” refers to the most difficult 
periods of oppression. In each of 
these states, the Chatam Sofer 
writes, a Jew must be a “ben Levi” / 
“son of Levi,” meaning he must seek 
to “accompany,” to cling to, Hashem 
(see Bereishit 29:34, regarding the 
meaning of the name Levi). [Until 
here from the Chatam Sofer] R’ 
Gruenwald continues: How is it 
possible to cling to Hashem in the 
darkest times? Not through the 
service of the Kohen Gadol, for there 
is no Temple; rather, only through 
Torah study. This is what the midrash 
is teaching: When you reach the 
state symbolized by Gershon, i.e., 
exile, remember that the Torah is 
more precious than the Kohen Gadol 
who enters the inner sanctum, for the 
Torah allows us to cling to Hashem 
even now(Keren L’Dovid Hechadash)

==============================Isolation and quarantine
[במדבר רבה ז', א'].צרוע וכל זב וכל טמא לנפש".מכם, וזהו שנאמר "וישלחו מן המחנה כל ואני משרה שכינתי ביניכם - הפרישו אותם מעורבים עמכם. עכשו שעשיתם את המשכן, היית מקפיד, והיו הזבים והמצורעים עשיתם את המשכן, הייתי מגלגל בדברים ולא מצורעים וזבים. אמר הקב"ה למשה: עד שלא אבל לאחר שעשו את העגל חזרו למומם ונעשו למלאכים שירדו אצל ישראל וירפאו אותם. אותה לדור בעלי מומין? מה עשה? אמר אמר הקב"ה: כך היא כבודה של תורה שאתן יגעים בטיט ובלבנים. כיון שבאו להר סיני, ממצרים היו רובם בעלי מום, מפני שהיו לנפש [ה', ב'] - בשעה שיצאו בני ישראל  "וישלחו מן המחנה כל צרוע וכל זב וכל טמא 
===========================

Our parashah opens: “Take a 
census of the sons of Gershon 
also.” (4:22) Why “also”? R’ 
Avraham Saba z”l (Spain; 
1440-1508) explains that Gershon 
was the oldest son of Levi, and his 
descendants had a claim to be 
counted before the descendants of 
Gershon’s younger brother Kehat. 
Since the family of Kehat was already 
counted at the end of last week’s 
parashah, our parashah says, “Take 
a census of the sons of Gershon 
also.” And why were the descendants 
of Kehat counted first? R’ Saba 
explains that the Torah honors Kehat 
for his Torah knowledge, just as we 
read in Divrei Hayamim I (4:9), “And 
Yaavetz was honored more than his 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================
brothers.” As the Gemara explains, 
Yaavetz was one of the greatest 
Torah scholars of the generation 
after Moshe Rabbeinu. Similarly, 
Kehat’s family was honored over the 
family of the firstborn Gershon 
because of the former’s association 
with the Torah. On the verse (Mishlei 
3:15), “It [the Torah] is more precious 
than peninim / pearls,” the Midrash 
comments: “More precious than a 
firstborn” (a play on “lifnim” / “earlier,” 
i.e., the firstborn, who is the early 
one). The family of Kehat carried the 
Ark which contained the luchot. 
Moreover, Kehat used to assemble 
crowds and teach them Torah. [Ed. 
note: The publisher of R’ Saba’s work 
notes that the source for this 
statement is unknown.] Kehat’s name 
alludes to his assembling crowds, 
just as King Shlomo is called 
“Kohelet” because he also 
assembled large audiences; 
however, King Shlomo has an 
additional letter “lamed” (“Kohelet” vs. 
“Kehat”) because the Mishnah (Avot 
ch.6) states that a king has 30 
special attributes. (The gematria of 
“lamed” is 30.) (Tzror Hamor)
“Uplift the sons of Kehat . . .” 
(4:2–last week’s parashah) “Uplift 
the sons of Gershon also . . .” 
(4:22) “The sons of Merari, . . . you 
should count them.” (4:29) In these 
verses, Moshe was told to count the 
descendants of each of the three 
sons of Levi. Why did Hashem use 
the expression “nasso” / ”uplift” in 
connection with two of them, but not 
the third? R’ Yaakov Moshe 
Charlap z”l (Yerushalayim; died 
1951) explains as follows: We read in 
Bereishit (2:15), “He put him [Adam] 
in the Garden of Eden, to work it and 
to guard it.” Our Sages interpret “to 
work it” as a reference to keeping 
positive commandments and “to 
guard it” as a reference to observing 
negative commandments. The idea, 
writes R’ Charlap, is that in Adam’s 
state before his sin, any action that 
he might have taken would have 
been either a mitzvah or a sin--it 
either would have contributed to 
furthering G-d’s purpose in creating 



the world or it would not have 
contributed to that purpose. If we 
lived (as Adam briefly did) in the ideal 
world which Hashem envisioned, this 
would still be true. No activities would 
fall into the neutral category of 
“reshut” / “optional.” Unfortunately, 
we live in a world where the force of 
spirituality is diminished. Some of our 
actions are neither mitzvot nor sins, 
only “reshut.” (Nevertheless, a 
memory of the “old world” exists in 
Eretz Yisrael, where “optional” 
activities such as planting and 
harvesting are intimately bound up 
with numerous mitzvot.) In the future, 
we will again live in the ideal state 
where all of our actions have a 
spiritual effect. In last week’s and this 
week’s parashot, Hashem assigns 
the various jobs in the Mishkan to the 
Levi’im. The Mishkan was where our 
ancestors got a taste of the 
spirituality which will again be 
revealed when the world reaches its 
ideal state. The Mishkan had three 
parts: the courtyard, “Holy,” and “Holy 
of Holies.” So, too, Bnei Yisrael have 
three parts: Kohanim. Levi’im and 
Yisraelim. There are also three ways 
of serving Hashem: through Torah, 
through prayer, and through work. 
However, “work” is only a service to 
G-d in the ideal world (such as in 
Adam’s world). For us, work is a 
reshut / optional. [Each set of three 
parallels the other set: (a) Torah, 
Kohanim and Holy of Holies (where 
the Torah was kept); (b) prayer, 
Levi’im (who sang in the Temple), 
and the Holy; (c) work, Yisraelim, and 
the public courtyard.] There were 
also three parts to the tribe of Levi, 
i.e., the families of Kehat, Gershon 
and Merari. Kehat attained the 
greatest level of holiness of the 
three--his family carried the holiest 
vessels of the mishkan, including the 
Holy Ark. Gershon achieved the 
second highest level. Merari was 
third, and he thus paralleled service 
of Hashem through work. However, 
since until the time of mashiach, work 
is not necessarily spiritually uplifting, 
the Torah did not use the expression 
“nasso” / ”uplift” in connection with 
Merari. (Mei Marom Vol. 11, No. 11)
Rabbeinu Bachya ben Asher z”l 
(Zaragoza, Spain; 1255-1340) opens 
his commentary on this week’s 
parashah with a verse from Mishlei 
(21:15), “Performance of justice is a 
joy to the righteous.” He writes: King 

Shlomo informs us in this verse that 
a person is obligated to feel joy when 
he sees a mitzvah being performed, 
not only when he is the one 
performing it, but also when 
someone else is. This is indicated by 
the fact that the verse says, 
“Performance of justice is a joy,” not, 
“Performing justice . . .” It is known, 
Rabbeinu Bachya adds, that the joy 
one experiences when performing a 
mitzvah is itself a mitzvah. Just as 
performing a mitzvah is a form of 
serving Hashem, so the joy one 
experiences because of mitzvot is a 
form of serving Hashem. Rabbeinu 
Bachya continues: We read (Devarim 
28:47) that the curses in Parashat Ki 
Tavo will come to pass “because you 
did not serve Hashem, your Elokim, 
with joy and goodness of heart.” We 
also are commanded (Tehilim 100:2), 
“Serve Hashem with joy.” Joy makes 
our service complete. This is why the 
Temple service was accompanied by 
music--both vocal and 
instrumental--for music puts man’s 
soul on the path to joy. In our 
parashah (4:47), the Levi'im are 
commanded to perform “the service 
of service.” The Gemara (Arachin 
11a) explains: “What service serves 
the Temple service? The musical 
accompaniment!” The Levi’im are 
commanded to sing so that the 
mitzvah of the sacrificial service will 
be performed joyously. (Rabbeinu 
Bachya)
================================The convert and the Priest

ועיין במדבר רבה ח', ה'].[בבא קמא ק"י, א' שישלם קרן וחמש לכהנים וחטאת למזבח.בא הכתוב ולימד על גוזל הגר ונשבע לו, התורה כולה, לכך נאמר "מכל חטאת האדם", תחטא וכו' " - אבל בגוזל הגר לא שמענו בכל נאמרה פרשה זו? לפי שהוא אומר "ונפש כי האדם אליו, האשם המושב לכהן". ולמה למזבח, שנאמר "ואם אין לאיש גואל להשיב הרי זה משלם קרן וחומש לכהנים, ואשם [שם, ח'] - תנן: הגוזל את הגר ונשבע לו ומת, "ואם אין לאיש גואל להשיב האשם אליו" 
===========================

“Take a census [literally, ‘Lift the 
heads’] of the sons of Gershon, 
also . . .” (4:22) R’ Meir Yechiel 
Halstock z”l (1857-1928; the 
Ostrovtza Rebbe) writes: There are 
two ways that one can come to 
recognize and accept Hashem. One 
is to seek logical proof of His 
existence and His dominion, while 
the other is to receive a tradition from 
one’s parents. The primary difference 
between a person who discovers 

Hashem and one who believes in 
Him because of a tradition is that the 
belief of the former is dependent on 
reason, while the latter’s belief is not. 
A conclusion that was arrived at 
through logic is relatively weak 
because, if the investigator later 
thinks of a reason to not believe in 
Hashem, he will lose his belief. R’ 
Halstock continues: The names of 
Moshe’s two sons allude to these two 
types of belief. The older son was 
Gershom (not to be confused with his 
great-uncle Gershon, who is 
mentioned in our pasuk). His name 
alludes to Moshe’s being alone in the 
world – a “ger” / “convert,” i.e., a 
person who arrives at a belief in 
Hashem on his own. By definition, a 
convert has no Jewish tradition from 
his parents. Moshe’s second son was 
Eliezer, whose name connotes that 
“the G-d of my father came to my aid” 
(Shmot 18:4). In this light, R’ 
Halstock explains our verse as 
follows: “‘Lift the heads of the sons of 
Gershon, also.” Gershon’s name also 
alludes to a “ger,” a person who 
discovers Hashem through his own 
reasoning. Says the Torah, “Lift his 
head, i.e., his thoughts, also.” He 
should not rely on his reasoning 
alone, but also on tradition. Based on 
this, concludes R’ Halstock, we can 
explain why the family of Gershon 
was responsible for transporting the 
tachash--skin cover of the mishkan. 
The tachash was a, now-extinct, 
one-horned animal. This was meant 
to convey to the Gershonites that 
there is only one sure path to belief in 
Hashem, i.e., the path of tradition. 
(Meir Einei Chachamim: Mahadura 
Telitai)
One of the laws in this week’s 
parashah is that of the “Nazir.” This 
section is introduced with the words: 
“Ish or ishah ki yafli” / “A man or a 
woman who shall disassociate 
himself . . .” (6:1) R’ Avraham ibn 
Ezra z”l (1089-1164) observes that 
the word “yafli” also can mean: “Who 
does wonders.” He explains that a 
nazir, who disassociates him or 
herself from wine, is doing something 
wondrous--unlike the typical person, 
who is controlled by the pursuit of 
pleasure. R’ Simcha Bunim Alter z”l 
(1898-1992; fifth Gerrer Rebbe) adds 
that the section of nazir teaches us 
how G-d helps one who undertakes 
to improve himself. Becoming a nazir 
is a wondrous thing--indeed, it is 



nearly impossible to be around 
people who are enjoying normal 
pleasures and to refrain from 
partaking. Nevertheless, because the 
nazir undertakes sincerely to be 
different, Hashem helps him. The 
Gerrer Rebbe adds: The same thing 
is true of any person who wants to 
change himself. Once one makes a 
sincere commitment to change--even 
if change appears impossible-- 
Hashem will help. This week’s 
parashah is always read on either the 
Shabbat before or (more commonly) 
the Shabbat after Shavuot. The idea 
that Hashem desires our sincere 
commitments is closely tied to the 
holiday of the Giving of the Torah. 
How so? The Tosafot to Avodah 
Zarah (3a) teach that, although we 
are taught that the heavens and earth 
can exist only if we study Torah, in 
fact it is our sincere commitment to 
study, rather than the actual study 
itself, that keeps the world going. 
(Pardes Yosef)

או-אשה כי יפלא לנדר נדר נזיר להזיר לה'דבר אל-בני ישראל ואמרת אלהם איש 
“Speak to Bnei Yisrael and say to 
them, ‘A man or woman who shall 
dissociate himself by taking a 
Nazirite vow of abstinence for the 
sake of Hashem’.” (6:2) Rashi z”l 
writes: “Why is the section dealing 
with the Nazirite placed adjacent to 
the section dealing with the sotah? 
To teach that one who sees a sotah 
in her disgrace should abstain from 
wine, because wine may lead to 
immoral behavior.” R’ Shlomo 
Wolbe z”l (1914-2005) writes that 
there is broader lesson here: 
Everything that we see during our 
lives is a mirror placed there by 
Divine Providence in which to see 
ourselves. If a person happens to be 
in the Bet Hamikdash at just the right 
moment to see a sotah’s disgrace, he 
should know that he was sent there 
to witness that event as warning to 
him that he is at risk of behaving 
immorally and needs to take 
precautions. The same is true any 
time one Jew sees another Jew 
commit any sin. (Alei Shur I)

את-בני ישראל אמור להםדבר אל-אהרן ואל-בניו לאמר כה תברכו 
“Speak to Aharon and his sons, 
saying, ‘So shall you bless Bnei 
Yisrael, saying to them . . .’” (6:23)  
What is the power of a blessing given 
by another person, in general, and of 
Birkat Kohanim, in particular? R’ 

Menachem Mendel Schneersohn 
z”l (1789-1866; the third Lubavitcher 
Rebbe, known as the “Tzemach 
Tzedek”) explains: The Gemara 
(Beitzah 16a) teaches that a person’s 
sustenance for the entire year is 
determined on Rosh Hashanah. But, 
another passage in the Gemara 
(Rosh Hashanah 16b) says that 
humans are judged every day. 
Indeed, we are required to pray every 
day for our sustenance. Why is this 
so, if we were already judged on 
Rosh Hashanah? The resolution to 
this seeming contradiction is that a 
human exists on many levels, Man is 
not just a physical body; his 
neshamah / soul is connected by an 
umbilical cord to a spiritual root in 
Heaven and exists in some form in 
each of the intermediate worlds 
through which that cord passes 
before reaching our physical world. 
The sustenance which is decreed on 
Rosh Hashanah refers not only to the 
physical bounty we enjoy in this 
world, but to all that the soul enjoys at 
each level of its existence. What is 
not determined on Rosh Hashanah is 
how far down the cord the 
sustenance that was decreed will be 
pass. To bring that sustenance into 
this world, we have to pray. The 
difficulty, continues the Tzemach 
Tzedek, is that when man attempts to 
bring his sustenance down to this 
world through prayer, he is judged 
repeatedly as his sustenance passes 
through each successive spiritual 
world. Not so, when a person 
receives a blessing--particularly from 
a kohen. Aharon Ha’kohen 
epitomized the trait of “rav chessed” / 
overflowing with kindness. Like a cup 
overflowing its rim, a blessing from 
Aharon and his descendants (and to 
some extent, from any person) 
causes kindness to rain down from 
Heaven without having to pass 
through level-after-level of 
judgments. This trait of Aharon is 
reflected in the verse (Bemidbar 
17:23), “The staff of Aharon . . . had 
blossomed; it brought forth a 
blossom, sprouted a bud and 
almonds ripened.” The interval 
between the appearance of the 
almond blossom and the fruit’s 
ripening is very short, just as a 
kohen’s blessing quickly bears fruits. 
(Derech Mitzvotecha: Mitzvat Birkat 
Kohanim)
"Speak to Aharon and his sons, 
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saying, `So shall you bless Bnei 
Yisrael, saying to them'." (6:23) R' 
Moshe Isserles z"l (Rema; 
1525-1572) writes that a non-Kohen 
who recites Birkat Kohanim 
transgresses the mitzvah of this 



verse, which implies that Kohanim 
should recite the blessing, but not 
others. [Ed. Note: It is not prohibited 
for a non-Kohen to recite the verses 
of Birkat Kohanim after the Birchot 
Ha'Torah in the morning. In that 
context, the verses are read as a 
form of Torah study, not as 
blessings.] R' Yisrael Meir Hakohen 
z"l (the Chafetz Chaim; 1838-1933) 
comments on the above statement of 
the Rema: In this light, we have to 
wonder at the widespread practice 
that people - whether they are 
Kohanim or not - bless each other by 
reciting the words of Birkat Kohanim 
when they take leave from travelers. 
How is this permitted? The Chafetz 
Chaim explains: At first glance, one 
might argue that since the blessings 
are recited outside the context of the 
prayers - in other words, they are not 
recited the way a Kohen would recite 
them - there is no prohibition. 
However, this cannot be correct, 
since it is only a rabbinic ordinance to 
recite Birkat Kohanim during prayer. 
The Torah had no such thing in mind. 
Thus, when the Torah implicitly 
prohibited a non- Kohen from 
blessing others using this formula, it 
must have meant that the prohibition 
should apply all of the time. Rather, 
says the Chafetz Chaim, the 
widespread practice may be justified 
as follows: There is a dispute, 
beginning in the Talmud and 
continuing in the later authorities, 
about whether one fulfills a mitzvah if 
he does the act of the mitzvah but 
has no thought of performing that 
mitzvah. [For example, does one 
fulfill a mitzvah if he plays music on a 
shofar on Rosh Hashanah and 
happens to emit a 
Tekiah-Shevarim-Teruah-Tekiah, 
even though he had no thought of 
doing a mitzvah?] Says the Chafetz 
Chaim: The existence of the 
widespread practice mentioned 
above is proof that we hold that 
fulfillment of a mitzvah does require 
proper intentions ("mitzvot zerichot 
kavanah"). Because that is that we 
hold, a non-Kohen would transgress 
the prohibition on blessing others with 
the Birkat Kohanim only if he had in 
mind to fulfill the mitzvah of Birkat 
Kohanim thereby. Without such an 
intention, he is not attempting to 
usurp the mitzvah of the Kohanim 
and thus commits no transgression.

יברכך ה' וישמרך

“May Hashem bless you and 
safeguard you. May Hashem 
illuminate His countenance for you 
and be gracious to you. May 
Hashem lift His countenance to 
you and establish peace for you.” 
(6:24-26) R’ Shlomo Zalman Ulman 
z”l (1793-1863 Mako Hungarian 
rabbi) notes that all of the Priestly 
Blessings are phrased in the singular. 
They are addressed to each 
individual separately. How then can 
the last blessing speak of peace? 
Isn’t peace a collective 
concept--peace between nations, 
peace between neighbors, etc.? He 
explains: A Jew is commanded 
(Devarim 6:5) to love Hashem with all 
his heart and with all his soul. But 
man has other interests, and his 
organs are at war with each other. 
Some want to love and serve 
Hashem, while others may not. How 
can man win this war? Our Sages 
teach that one who wants to purify 
himself receives Divine assistance. 
This is the meaning of the blessing 
that the Kohanim utter: “May G-d 
establish peace for you,” i.e., within 
you. (Otzrotaihem Shel Tzaddikim) 
Memories of Yerushalayim The 
following is a letter that R' Moshe 
ben Nachman z”l (Ramban; 
1194-1270) wrote to his son 
Nachman: May Hashem bless you 
my son, Nachman; may you see the 
good of Yerushalayim [paraphrasing 
Tehilim 128:5]; may you see the 
children of your children [ibid. verse 
6]; and may your table be like the 
table of Avraham Avinu [see Bava 
Metzia 86b]. I am writing this letter to 
you from Yerushalayim. Praise and 
thanks to the Rock of my salvation--I 
merited to arrive here in peace on the 
9th of Elul and I remained here until 
the day after Yom Kippur. I am 
headed to Chevron, the city where 
the Patriarchs are buried, to pray at 
their graves and to prepare a burial 
place for myself, with G-d’s help. 
[Ramban’s actual burial place is 
unknown. Although there is a 
traditioin that it is outside Mearat 
Hamachpele on top of the infamous 
seven steps] What can I tell you 
about the Land? Its state of 
abandonment is great, and it is very 
desolate. In general, the holier a 
place is, the more desolate it 
is--Yerushalayim most of all, Yehuda 
more than the Galil. Despite its 
destruction, it is very good. There are 

approximately 2,000 inhabitants. . . 
There are no Jews among them 
because, since the Tatar invasion [in 
1260], they have fled or been killed. 
The exception is two brothers who 
are painters. They buy paint from the 
ruler. Up to a minyan of people 
gather in their house on Shabbat. I 
encouraged them and we found a 
ruined house with marble columns 
and a beautiful dome, and we took it 
for a shul, for the city is hefker / 
ownerless and lawless, and anyone 
who wants to lay claim to property 
may do so. We donated money to 
rebuild the shul and we have begun 
to send to Shechem for sifrei Torah 
that used to be in Yerushalayim and 
were spirited away to Shechem when 
the Tatars came. They will establish 
a shul there, for many men and 
women come to Yerushalayim 
regularly from Damascus and Aleppo 
and the provinces to see the site of 
the Bet Hamikdash and cry over it. 
May the One who allowed us to see 
Yerushalayim in its destruction allow 
us to see it rebuilt, when the 
Shechinah returns to it. May you, my 
son, and your brother and the whole 
house of your father, merit to see the 
good of Yerushalayim and the 
consolation of Zion. Peace to my 
student R’ Moshe son of Shlomo, 
your mother’s brother. Tell him I 
ascended Har Ha’zeitim, which is 
opposite the Temple Mount, and near 
it--only the Valley of Yehoshafat 
separates them--and I read his 
poems with many tears. =============== ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
===========================================Hatzolo(718 or 212) 387-1750  or 230-1000Flatbush Shomrim Safety Patrol 24-Hour Hotline (718) 338-9797Chaveirim(718) 431-8181


