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A Second Chance 
There are those who say that our judgement is not completely sealed until after Hoshana 
Rabba. For sure many of us would want to make a final appeal, but what would we say? 
What unique aspect of Succos can we focus on so that our last appeal will be heard with 
the greatest rachamim? Rabbi Eliezer Rosner, zt”l cites a well-known story about Rabbi 
Yehuda HaNasi that can help us discover how, during the week of Sukkos, we can 
mitigate a harsh judgement that may have been handed down on Yom Kippur.   

The Runaway 
The story begins with a calf breaking free while being led to slaughter. According to 
Chazal, the calf, bellowing in terror, tries to hide under the robe of Rabbi Yehuda 
HaNasi. Rabbi Yehuda pushes the animal away, saying: "Go, for this purpose you were 
created."  For responding to the calf in this manner, Heaven inflicted upon Rabbi Yehuda, 
painful gastric problems, saying, "Since he showed no pity, let us bring suffering upon 
him". 
 
Chazal remarks that when Yehudah HaNasi prayed for relief, his prayers were ignored, 
just as he had ignored the pleas of the calf. Many years later he prevented his maid from 
expelling baby weasels from his house in a violent manner, on the basis that "It is written: 
‘His Rachamim is upon all his works.’" At this point Heaven removed the gastric 
problems from him, saying, "Since he has shown compassion, let us be compassionate 
with him". (Baba Metzia 85A)  

Why Was Rabbi Yehuda Hanasi  Punnished at All?  
On the surface it seems that Rabbi Yehuda did not do anything that was deserving of such 
punishment. After all, the calf was destined to be slaughtered. And it would certainly be 
out of character to think that he spoke to the calf harshly or gave the calf a kick. Most 
likely he was soft with his words and gentle with his actions. So the overwhelming 
question becomes, “Why was Rabbi Yehuda HaNasi punished at all? What did he do that 
was so bad?”  
 
The answer is that the moment the calf came under Rabbi Yehuda HaNassi’s robes he 
was under the domain (reshut) of Rabbi Yehuda. Therefore he could have annulled the 
decree that was against the calf. He had the ability and the right to do so. Because he did 
not, he was punished.  

The Succah is Our Chance to Dwell Together With the 
Shechina! 
The power of the Sukkah is that it is Hashem’s domain. The Shechina dwells on the 
schach and we rejoice while under Hashem’s divine protection. Hashem planned that we 
would enter into His domain immediately after Yom Kippur so that we would have 
another chance to ask for forgiveness. “Hashem, I am in your domain! I take pleasure in 
your commandments! Please, look kindly on me; please mitigate any bad decree against 
me. I beg of you, have rachmonus on me and my family!”  
 

May we all merit see the Bais Hamikdash rebuilt                                                               
in our days and rejoice in the Simchas Bais Hashoava! 
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The Tur tells us that each of the shalosh regalim corresponds to one of the three Avos: Pesach corresponds to Avraham Avinu, 
Shavuos to Yitzchak Avinu, and Sukkos to Yaakov Avinu. 1 His source of this idea is parashas Vayishlach, which tells us that after 
encountering Esav, Yaakov went to a place called Sukkos, where he made sukkos for his animals.2 This suggests some kind of 
connection between Yaakov and the festival of Sukkos. What links the two? 
 
One interesting feature of Sukkos is that on this holiday, even the most mundane activities, such as eating and sleeping, become 
mitzvos. Ordinarily, these activities are neutral, i.e., neither mitzvos nor aveiros. The mere act of sitting in the sukkah, however, 
turns them into mitzvos and enables one to say the blessing of “leisheiv basukkah.” Thus, Sukkos has the power to elevate daily 
activities to acts of great holiness. 
 
This aspect of Sukkos can help us understand some differences between it and the other holidays: The Kol Bo notes that one says 
a berachah whenever he fulfills the mitzvah of being in the sukkah. In contrast, there is a mitzvah to eat matzo throughout 
Pesach,3 yet we say a berachah only on the first night.4 Why not every day? The Kol Bo answers that when a person eats matzo 
during the rest of Pesach, it is not apparent that he is doing so because it is a mitzvah. He may be eating matzo simply because he 
is hungry and forbidden to eat bread. On Sukkos, however, there is no practical reason to be in the sukkah; one can easily be at 
home. The fact that he stays in the sukkah therefore indicates that he is doing so purely for the sake of the mitzvah. Thus, he may 
say a berachah throughout Sukkos, for he demonstrates that he is performing the normally mundane acts of sleeping and eating 
because it is a mitzvah to do so in the sukkah.5 
 
The Ben Ish Chai applies the concept that merely living in the sukkah is a mitzvah to answer a different question about Sukkos. 
Unlike Pesach and Shavuos, Sukkos is described as zman simchaseinu. The other holidays are also times of great happiness, so 
why is only Sukkos considered “the time of our joy”? He answers that Sukkos is extra-joyous, because the mitzvah of sitting in 
the sukkah applies throughout the festival. This constant ability to perform mitzvos in honor of the holiday arouses great joy. He 
writes that on the other festivals there is no essential difference in a person’s daily life. Accordingly, one may not have the 
constant awareness of the festival that he has on Sukkos, so his joy is less. This is the reason Sukkos in particular evokes 
simchah.6  
 
Thus, we see that Sukkos is unique in that it transforms non-holy activities into mitzvos and grants us constant awareness of the 
festival and its joy.  How is this aspect of Sukkos connected to Yaakov Avinu? Of all the Avos, Yaakov was most deeply involved in 
the daily vicissitudes of life, such as dealing with dishonest people, working long hours, and bringing up a large family. For many 
years he had to cope with the neutral realms of work and home, unable to devote all his time to learning and prayer. One aspect 
of Yaakov’s greatness is that he nonetheless elevated his daily activities to acts of holiness. Upon returning from his long years in 
exile, he declares to his brother, Esav, “I lived (garti) with Lavan.”7 Chazal tell us that the letters of the word garti also spell 
taryag, which represents the 613 mitzvos. Yaakov was alluding to the fact that he had remained steadfast in his service of 
Hashem despite living in adverse conditions.8  
 
It seems that many aspects of Yaakov Avinu relate to his ability to sanctify the mundane. Chazal tell us that the Avos described 
the Beis HaMikdash (and, by extension, avodas Hashem) in different ways. Avraham called it a mountain; Yitzchak, a field; and 
Yaakov, a house.9 Why does Yaakov refer to it as a house? A house is where a person performs all the mundane activities of his 
daily life, including eating, sleeping, and forms of work. Yaakov elevated all such activities, because he saw them all as 
opportunities for holiness. Accordingly, he viewed a house as a vehicle of Divine service. 
 
In a similar vein, the Avos represent the three daily prayers. Avraham corresponds to Shacharis, Yitzchak to Minchah, and 
Yaakov to Ma’ariv.10 Unlike Shacharis and Minchah, Ma’ariv is non-obligatory.11 Why is Yaakov in particular associated with an 
optional prayer? Because of his ability to turn non-obligatory activities into mitzvos. He represents a person’s desire to connect 
to Hashem even when he is not obligated to do so. Yaakov also corresponds to the third blessing in the Shemoneh Esrei, that of 
kedushah. For holiness means not merely avoiding the physical world, but sanctifying it, so it too can be used to serve Hashem.12  
 
With this understanding of Yaakov and Sukkos, their connection is obvious. Both take optional activities and make them holy. It 
is easy to feel pious when involved in obviously spiritual activities, such as learning and praying. It is far more difficult to connect 
to Hashem while eating, sleeping, and working. Only on Sukkos do such actions become mitzvos merely by one’s doing them in 
the sukkah. Of course, this does not mean we are allowed to overeat and oversleep in the sukkah. Rather, we must focus on the 
fact that dwelling in the sukkah is a great opportunity to develop awareness of Hashem in our daily lives. If we seize this 
opportunity, we can continue sanctifying our mundane acts even after the festival has ended. 
 
 
1 Tur, Orach Chaim, Simun 417. 
2  Bereishis, 33:17. 
3 This is the opinion of the Kol Bo and the Vilna Gaon. Others disagree. 
4 Someone who lives outside Eretz Yisrael says the berachah on matzo on the second night as well. 
5 Kol Bo, Hilchos Sukkah 71. See Ba’al HaMaor, Pesachim 26b–27a, for a different approach. 
6 Yedei Chaim 643. See Peninei Moadim Al Pi HaBen Ish Chai, p. 188, for two other reasons Sukkos is called zman simchaseinu. Also see the next essay. 
7 Bereishis 32:5. 
8 Rashi on Bereishis 32:5. 
9 Pesachim 88a. 
10 Berachos 26b. 
11 Needless to say, it has long been established that men must daven Ma’ariv. 
!2 Yaakov is also connected to Shabbos, which involves the sanctification of physical activities. See Yeshayahu 58:13–14 and Shabbos 118a–b. 
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It is well known that one must stand whenever the Torah is paraded in the synagogue or is otherwise in 
motion.1 However, there is actually no explicit source for this practice. It is simply the result of a 
logical inference: if one is required to stand in honor of a Torah scholar who passes by, then one is 
certainly obligated to stand for the Torah itself when it passes by.2 One who is already standing and 
certainly one who is walking is required to stand still when the Torah passes.3 

 
It is also considered praiseworthy to accompany the Torah whenever it is in motion, especially upon its 
return to the ark following the Torah reading.4 However, when space is tight or there is a concern that 
pushing and shoving might ensue, one is not obligated to do so.5 Alternatively, one satisfies the 
requirement to accompany the Torah to the ark even by taking just a few steps along with the Torah.6 
Of course, the mitzva of accompanying the Torah to or from the ark only applies to those who are 
reasonably close to the Torah or find themselves along its path. Those who are positioned at some 
distance away from the bima are not obligated to accompany the Torah back to the ark at all.7 There is 
even a view that one should never accompany the Torah when it is in motion, arguing that doing so 
appears to be over assertive and arrogant.8 

 
There was a custom in ancient times that when leaving the synagogue one would kiss the Torah 
scholars who were present.9 This might be the original source for the widespread practice to kiss the 
Torah when it passes.10 One can kiss the Torah in a number of ways. Many have the custom to kiss the 
Torah using a siddur or Chumash. Some simply use their hand, similar to the manner in which one 
kisses a mezuza.11 There is also the widespread custom to kiss the Torah directly with one’s mouth.12 It 
should be noted, however, that a growing number of authorities oppose this practice, arguing that it is 
socially unbecoming and unhygienic to place one’s mouth on a communal item.13 One may also kiss the 
Torah by means of one’s tallit or tefillin strap.14  

 
Although some authorities counsel against the practice of kissing the Torah by using one’s hands or 
fingers, there is ultimately nothing wrong with doing so and it is even the first choice for many.15 Some 
have the custom to recite the verse “Let me kiss you with kisses of the mouth…”16 when kissing the 
Torah.17 It is also considered meritorious to hug the Torah whenever possible.18 It is especially 
important to encourage children to kiss the Torah when it is being paraded in the synagogue.19  

 
 
 
 
 
 

                                                           
1 Aruch Hashulchan, YD 282:3. 
2 Kiddushin 33a; Kesef Mishna to Rambam, Hilchot Sefer Torah 10:9. 
3 Aruch Hashulchan, YD 282:3. 
4 Rema, OC 149:1; Masechet Sofrim 14:11. 
5 Minhag Yisrael Torah, OC 149:2; Kaf Hachaim, OC 149:10. 
6 Kaf Hachaim, OC 149:10; Halichot Shlomo 12, n. 17. 
7 Pri Megadim, EA 149:3; Siddur Ya’avetz. 
8 Aruch Hashulchan, OC 149:3. 
9 Rashi, Avoda Zara 17a. 
10 She’arim Metzuyanim B’halacha 23:1. See also Sha’arei Ephraim 10:4 and Kaf Hachaim, OC 134:10, 149:10, for more on this.  
11 She’arim Metzuyanim B’halacha 23:1. 
12 Sha’arei Ephraim 10:4. 
13 Minhag Yisrael Torah, OC 149:4. 
14 Rivevot Ephraim 5:16:5. 
15 Piskei Teshuvot 149:2; Minhag Yisrael Torah 149:4. 
16 Shir Hashirim 1:2. 
17 Kaf Hachaim, OC 149:7. 
18 Sha’arei Ephraim 10:4. 
19 Rema, OC 149:1. 
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All the Jewish inhabitants of the Old City of Jerusalem in the early 1940's (1940's C.E.) were well 
acquainted with the unique sukkah of Rabbi Shlomo-David Kahane, the Chief Ashkenazi Rabbi of the 
Jewish Quarter. It was so special that even many New City residents made a custom of dropping in 
during Sukkot on their way to the Western Wall, in order to imbibe of its beauty, its special spirit of 
holiness and festival joy, and the inspiring Torah words of the rabbi. 

Despite his advanced age (70's), Rabbi Kahane always expended major effort in the mitzvah of building 
his sukkah. He would start, with the help of some of his students, immediately after having something 
to eat and drink after the 26 hour Yom Kippur fast. He wanted to be sure that it would be large and 
spacious enough for all the guests who always wanted to come. His young grandchildren and great 
grandchildren could hardly control themselves in anticipation until the sukkah was ready, so that they 
could make it even more beautiful and glorious with their innocent festive decorations. 

While everyone was fascinated by the Rabbi's magnificent sukkah, one custom of his in it perplexed 
them. Indeed, it seemed almost bizarre. On the first night of the holiday, the time of the only meal of 
the Sukkot festival obligated by the Torah, all the Sukkot in Jerusalem were filled with light…except the 
famous one of Rabbi Kahane, where the meal was conducted in great joy, but in near total darkness 
relieved only by the dim light of a few candles. And when those candles dimmed and extinguished, the 
Rabbi, accompanied by some of his students, sat in the pitch blackness the entire night, energetically 
discussing Torah topics relevant to the festival, and in particular to the commandment of dwelling 
seven nights and days in a sukkah. In a later year, on one of the days of 
Sukkot, Rabbi Kahane agreed to explain the background behind this 
strange custom of his. 

Poland had been beaten into submission by the brutal Nazi war 
machine. Heavy artillery and rocket fire had devastated all the major 
cities, especially Warsaw. It was September 1939. The High Holiday 
season was just beginning. Rabbi Shlomo-David Kahane was then Chief 
Rabbi of Warsaw. He was well aware that he would not be able to fulfill 
the two Sukkot festival commandments of Dwelling in a Sukkah and 
waving the Four Species in their full glory, as he was accustomed to. Not even a single lulav (palm 
branch) was available, nor any suitable myrtles and willows. In all of Warsaw there was one etrog 
(citron fruit), in the possession of Rabbi Meshulem Kaminer, the man in charge of the Jewish cemetery 
in Warsaw. 

After Yom Kippur, with the Sukkot festival only four days away, it seemed that it would not be possible 
to erect a sukkah for the week-long festival. True, Rabbi Kahane had in storage all the wooden boards 
necessary for the walls and the roofing of a sukkah, but to dare to actually build a sukkah would be to 
seriously endanger his life. Warsaw was occupied by blood-thirsty Nazis, who patrolled the streets 
voraciously. Any visible sign of Jewish observance could whet their appetite for another blood bath. No 
one in his family would be safe, not in the sukkah and not inside the house. 

Nevertheless, despite the difficulties and the dangers, Rabbi Kahane was not willing in the slightest to 
give up the mitzvah so precious to him. In the days preceding Sukkot, he prowled all over the area, 
looking for a spot in one of the Jewish courtyards that was sufficiently concealed for him to risk 
constructing a sukkah there. 

In the end, he decided on a location in a courtyard only three houses away from his own dwelling. With 
the help of some of his students, he succeeded in removing the wooden walls and the thin strips of 
wood for the roof from storage, quietly transporting them to the chosen spot, and quickly erecting a 
sukkah that fit all the requirements of Jewish law. Around it he hung wet sheets and clothes, so that a 
casual glance would register only laundry hanging to dry. 

On the first night of the festival, the Rabbi surreptitiously entered the sukkah with two of his students. 
They recited kiddush over two slices of bread, and discussed Torah topics relating to the holiday and 
the mitzvah of dwelling in a sukkah in as low tones as possible. There were no decorations in the 
sukkah, no delicacies appropriate for a festive meal to eat or drink; no visible signs of the holiday at all 
other than the bare sukkah. Still, Rabbi Kahane felt as happy as he ever did in his life, filled with joy 
and gratitude at being able to fulfill the mitzvah of dwelling in a sukkah in such extremely difficult 
conditions. 

Oneg Shabbos 

The  Darkest  Bus ies t                            
S ukkah  in  Jerusa lem  
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In order not to arouse the suspicions of the Nazi beasts, who patrolled everywhere in the area until 
there was no one left on the streets, the rabbi and his two students remained in the sukkah the entire 
night. That whole time they didn't discuss even once the political situation and its continuous terrors; 
they continued with enthusiasm to analyze the holiday and its mitzvot from all the various aspects of 
Torah. One point which the Rabbi emphasized to his two students was the following: 

"There is one question I always ask myself: when will I be able to fulfill the commandment to 'rejoice in 
your holiday' purely and in its entirety? Holidays contain many elements besides the mitzvah itself - 
eating, drinking, fancy desserts, resting, socializing, etc. Tonight we have learned that when we sit in a 
sukkah devoid of all these components - no delicacies to eat and not even any light, overshadowed by 
an environment of dread and terror, yet still we make every effort to instill and feel joy in our hearts, 
this is true, pure, unadulterated joy in the mitzvah--the real thing!--an inner joy, stemming from the 
actual fulfillment of the mitzvah in the most antagonistic of conditions." 

A basic motif of Nazi activity in conquered cities was actions to depress the spirit of the Jewish 
community - to humiliate them, to subjugate them, to crush any remnants of Jewish pride and 
personal self esteem. One of their favorite methods for this was to topple the rabbi; it was on the top of 
their "to do" list. They well understood the role the rabbis filled in encouraging the people, 
strengthening them, and lifting their spirits. 

So it happened that on the first night of Sukkot, in the middle of the night, while the Rabbi and his two 
students were still sitting and conversing in the blacked-out sukkah, a small group of uniformed Nazis 
came banging loudly with their gun butts on the Kahane family door. When the terrified Mrs. Kahane 
finally opened the door, the vile Germans burst in and amidst much cursing began a thorough search in 
every room and corner of the house, pausing only to present blows with their gloved fists to any family 
member who came too close. 

The entire time of the search Mrs. Kahane stood stone still. When they were not able to find any trace 
of her husband, one of the Nazi soldiers placed the barrel of his revolver between her eyes and barked, 
"Tell us immediately where is the Rabbi, or else…." 

It was with great difficulty that the terrified Rebbetzin managed to squeeze out a few words in reply. 
"He disappeared as soon as the explosions started." 

This explanation made sense to the Nazi murderers because at the time of the explosions many people 
ran off. So he lowered his gun, and they wrote in their report "the Rabbi fled," implying there was no 
need to search the house any more. 

While the Rabbi was sitting in his sukkah with his students that night, he heard the screaming, the 
curses and the tumult, but it never occurred to him that he was the main cause of it. It was only early 
the next morning when he managed to sneak home that his wife told him about the miracle that had 
taken place the night before. Subsequently, at the Festival Morning Torah Reading, Rabbi Kahane said 
the "Gomel" blessing, thanking the Almighty for the kindness of His intervention. 

* * * 

Only after a long arduous journey with numerous potential pitfalls did Rabbi Kahane finally succeed in 
escaping the claws of the Nazis and reading the shores of the Holy Land. He decided that as a reminder 
and an expression of appreciation for the wondrous salvation that had occurred for him, every year he 
would continue to sit in a darkened sukkah, to remember and re-experience how it is possible to 
capture the true essence of the mitzvah of sitting in a sukkah, even without light or any of the other 
usually available pleasures. 

Into his remarkable story Rabbi Kahane managed to weave the pithy explanation of the Chasidic rebbe 
and tzadik, Rabbi Meir of Premishlan about a law of the festival as stated in the Mishna: "One who is 
suffering [from illness or from conditions in the outdoor sukkah] is freed from [the obligation to dwell 
in] the sukkah." 

Commented Rebbe Meirl: "One who is suffering, the sukkah frees him" - the sukkah can free us and 
save us from all of our sorrows. 
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The Case 
“Dovid, I need to go out for a couple of hours, can you bring the box of triefed up kelim for 
koshering to Moishe’s Hagala Headquarters. This is the last day they are opened; otherwise 
we’ll need to kasher them ourselves. You remember what happened last time we attempted 
hagalas kelim in our house - we had to call the fire department!” said Mrs. Goldberg.  
 
All of a sudden the phone rang, it was Dovid’s friend Zalmy. “Dovid, did you forget about the 
big baseball game, all the guys are waiting for you!”, Zalmy shouted.  
 
“I’ll be right there, I just have to tell our maid Maria to do me a favor and bring a box of kelim 
over to Moishe’s for hagala”, said Dovid. 
 
A couple of hours later Mrs. Goldberg came home. “Maria how 
did the day go?” she asked.“I cleaned all the rooms and made the 
beds, and by the way I took the box of not kosher pots and pans to 
get boiled up at Moishe’s Hagala Headquarters” 
 
Mrs. Goldberg felt faint, as she dialed Rabbi Chaim.  
 
“I thought Dovid would bring our kelim for koshering at Moishe’s, 
can I believe Maria that she brought in the kelim to be koshered?  
 
“Before I answer your question I need to know one important piece of information. Can you 
find out if she was there with  anybody that works at Moishe’s?” asked Rabbi Goldberg.  
 
“Probably not, today was the last day and the store was likely very busy. I doubt anybody 
would remember her,” said Mrs. Goldberg.  
 

The Answer 
Your case deals with Masiach L’fi Tumo (mas’la’t), an important concept that comes up many 
times in hilchos kashrus. Mas’la’t literally means speaking out of innocence. The information 
gained about the case is incidentally acquired; for example by asking the non-Jew an indirect 
question about a fact we want to know. When the non-Jew answers he unknowingly reveals 
vital information about what we really want to know, and thus he could be believed. Although 
this does not have the same strength as testimony in court, it is sometimes used as a factor to tip 
the scales.  
 
The Mechaber 98:1 permits believing a non-Jew who is mas’la’t if he says there is no taste of 
issur in a mixture of issur and heter. The Taz 98:2 asks how we can believe a non-Jew if he is 
mas’la’t in this case, when the gemorah in Baba Kama 114b states that only by Eduse Isha the 
rabanim were mekal in order to allow a woman to remarry. Only then we believe a non-Jew if 
he is mas’la’t. The answer that the Taz brings is that Eduse Isha is talking about an issur 
d’oraisa, but by issurim derabanan, such as the case in 98:1, (if you hold like those that say 
taam k’ikar is derabanan), we have a situation where we would believe the non-Jew by mas’la’t.  
Your kelim were not ben-yomo as we only do hagala on kelim that are aino ben- yomo.  
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Kashering kelim that are aino ben yomo stems only from an issur derabanan. Wait a minute, 
don’t start putting your dishes back in the cabinet yet! Maybe you can’t believe Maria. Let me 
explain.  
 
The Mechaber (137:6) says that a non-Jew is not believed mas'la't by hechsher kailim. The 
Shach (137:19) explains that in the case of an issur without a chezkat issur (a known issur), like 
the case in 98:1,where we are trying to determine if kosher food absorbed enough issur taste to 
make it assur, mas’la’t is believed even in a case of issur d’oraisa (this explains why it’s 
permitted even according to those that say taam k’ikar is d’oraisa).  
 

However, according to the Mechaber if there is a chezkat issur 
then mas’la’t cannot break that chazaka even if the the issur is 
m’drabbanan. Your case is trief pots and pans, this is a chezkat 
issur, there is a known issur in walls of the kli that needs to be 
purged, therefore we cannot rely on mas'la't. Wait don’t call the 
fire department yet! There is another case, in 69:10, of safek 
hadacha achrona, where the non-jew says mas’la’t that he 
washed off the bloody salt before he cooked the meat. The 
Rema implies that we believe him even though this is a case of 
chezkat issur. However, it is not clear from reading the Rama 
whether mas’la’t on its own is strong enough to break a 

chazaka by an issur d’rabbanan. Perhaps it needs an additional reason to give it strength. 
According to the Mishb'tzos Zahav (69:24) this is a machlokes between the Shach and Taz: The 
Taz says mas’la’t is stronger than a chazaka in the case of an issur d’rabbanan. Therefore, 
mas’la’t is believed without an additional reason. The Mishb'tzos Zahav says that according to 
the Taz the Rama would hold your case of maslat by heksher kelim is permited! The Shach 
holds that if there is a chazaka we do not rely on mas’la’t alone even though the issur is only 
mid’rabbanan. 
 
It needs an additional factor. According to the Shach in the case of the safek hadacha achrona 
(69:10) mas’la’t is believed because of the added factor that the non-Jews are kapid a nikiyusa, 
or careful with cleanliness and would not put a salty bloody piece of meat in the pot. However, 
in the case of hagalas kalim (137:19) mas’la’t is not believed because there is no additional 
factor. Another factor that we do have here is mirtat, the fear the non-Jew has that he will be 
caught in the act, causing him to lose his job. The best example of this is yotzay v’ nichnas, 
someone who periodically checks on the non-Jew. According to the Shach (98:2) even the fear 
of just being discovered and losing credibility might be enough to believe the non-Jew when 
combined with maslat. Here however, there is no fear, because Maria can always say they 
didn’t remember she was there. Because we generally paskin like the Shach over the Taz, 
unless there are additional reasons, you can’t rely on Maria. “Now you can call the fire 
department.”  

 

This piece is from “A Taste of Torah”,  a  Keter HaTorah publication. It is not meant to rely upon for halacha which is much 
deeper than this brief presentation. Rather, it is meant to be a fun way to give you a taste of what Issur V’heter is about, 
and for past and present talmidim to review and discuss what we have learned. We welcome your feedback.  If you would 
like to write for or sponsor an issue of Taste of Torah please email Eli Gherman at eliyashu@gmail.com  
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