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             Rashi 

Being that Rashi’s Yartzheit (29th Tamuz) is 
approaching, we will discuss this great man. In the year 
1039, a man named Yitzchak possessed a very precious 
gem. He went to sell the precious stone to the local 
jeweler. Since the jeweler didn’t have enough money to 
pay for it, he suggested to the bishop that he buy it. The 
bishop offered a huge amount of money for it as he 
wanted to put it on his idol. When hearing that this is why 
the bishop wanted the gem, Yitzchak refused to sell it. He 
knew, however, that if he did not sell the stone, it would 
be taken from him forcibly. He therefore threw it into the 
sea. A Heavenly Voice then resounded: "For this great 
sacrifice you will be blessed with a son that will outshine 
all the precious stones in the world, and the light of 
his Torah will shine forever." The following year a son was 
born to him who he named Shlomo (Rashi), saying, 
may Hashem grant me wisdom like unto King Shlomo. 

 
R’ Shlomo Yitzchaki- also known as Rashi- who 

was an only child, was born in Troyes which is about 25 
miles from Paris.1 His mother's brother was the Rav of 
Mainz, who was a disciple of Rabbanu Gershom. On his 
father's side, Rashi has been claimed to be a 33rd 
generation descendant of R’ Yochanan Hasandler who 
descended from Dovid Hamelech.  

 
Rashi’s father was his main Torah teacher2 until 

his death when Rashi was still a youth. At the age of 17 he 
married and soon after went to learn in the Yeshiva of R’ 
Yaakov Ben Yakar (a student of Rabbenu Gershom) in 
Worms, returning to his wife three times yearly- for the 
Yomim Noraim, Pesach and Shavuos.  At the age of 25 he 
returned to his hometown where he continued to study 
on his own. Rashi was elected Rabbi of his town Troyes, 
but he did not accept any wages. He earned his living 
from the sale of wine, just like his father had.  
  

Rashi returned to Troyes with notebooks full of 
glosses, and from those notebooks he developed his 
commentary. In his humility, Rashi distributed his first 
draft of his commentary to the Gemara anonymously 
under the simple title of קונטרוס; notebook. In later 
generations, Rashi himself would be referred to as קונטרוס 
as we see many times in Tosafos.3 
 

Rashi hesitated to come out into the open with 
his commentary so that it would be favorably received. 
What did he do? He wrote his commentaries on slips of 
parchment and set out on a two years' journey, visiting 
the various Yeshivos of those days. He went 'incognito,' 
never disclosing his identity. Rashi would come to 
a Yeshivah and sit down to listen to the Shiur being given. 
At a certain point the Rebbe came to a difficult passage in 

                                                           
1 This was in the northern part of France where there is wine 
growing. Indeed, Rashi was involved in the growing of grapes as 
well as the manufacture and sale of wine.   
2 Rashi alludes to his father, Yitzchak, in his opening words to his 
commentary on Chumash- א"ר יצחק; R’ Yitzchak said.  
3 As in Beitza 2b, Tosafos s.v. וכ"ת 

the Gemara which he struggled to explain. When Rashi 
was left alone, he took the slip with his commentary, in 
which that passage of the Gemara was explained simply 
and clearly, and put it into the Gemara of Rebbe. On the 
following morning, when the Rebbe opened his Gemara, 
he found a mysterious slip of parchment in which the 
Gemara was so clearly and simply explained that he was 
amazed. He told his students about it, and they all 
decided it must have been sent from heaven. Rashi was 
very happy to know how useful it was to the students, 
but he did not say that it was his. And so Rashi went on 
visiting numerous Yeshivos in various lands and cities 
where he planted his slips of commentaries secretly. 
Being that these slips were well received, it made Rashi 
realize how needed they were. He continued to write his 
commentaries on the entire Chumash, Navi and the 
Mesachtos of Shas.4 Although these "mysterious" slips of 
parchment were copied and widely circulated throughout 
Yeshivos, nobody knew who the author was. The secret 
was out when Rashi was discovered planting a slip of his 
commentary.5 Immediately he was celebrated by all as 
the great author of that wonderful commentary.  
   

Rashi’s commentary has been acclaimed for his 
ability to present the basic meaning of the text in a 
concise and lucid fashion.6 The study of the Torah and 
Gemara is now almost unthinkable without the aid of 
Rashi's explanation. Rashi's commentary on the Chumash 
is the essential companion for anyone who studies it at 
any level. Drawing on the breadth of Midrashic and 
Talmudic literature as well as his knowledge of Hebrew 
grammar and Halacha, Rashi clarifies the simple meaning 
of the text so that a bright child of five could understand 
it. At the same time, his commentary forms the 
foundation for profound legal analysis and mystical 
discourses that came after it. Commentators debate why 
Rashi chose a particular Midrash to illustrate a point or 

                                                           
4 The Nachalas Yaakov (Hakdama to Mesachta Sofrim, s.v. אכן) 
comments on אחות לנו קטנה ושדים אין לה (Shir Hashirim 8:8) that it 
refers to Mesachtos Ketanos- קטנה- (these refer to Mesachtos 
such as Mesachta Sofrim, Geirim, Sefer Torah, Tefillin and so on) 
which doesn’t get their nourishment from Rashi or other 
Mefarshim (ושדים אין לה).  
5 Rashi exerted a decisive influence on establishing the correct 
text of the Gemara. Up to and including his age, texts of each 
Mesachta were copied by hand and circulated in Yeshivos. 
Errors often crept in as sometimes a copyist would switch 
words around or incorporate a student's marginal notes into 
the main text. Due to the large number of merchant-scholars 
who came from throughout the Jewish world to attend the 
great fairs in Troyes, Rashi was able to compare different 
manuscripts and readings in Talmud Yerushalmi, Tosefta and 
the like. He would then determine which readings should be 
preferred. In his humility, he deferred to scholars who disagreed 
with him. For example, Rashi (Chullin 4a, s.v. קסבר) comments 
about a phrase, "We do not read this. But as for those who do, 
this is the explanation..."  
6 Besides explaining individual words, Rashi also made use of 
the great oceans of Midrash. However, instead of just quoting 
the early rabbis, Rashi applied the stories specifically to the text, 
often abridging them. He assumed that his students knew the 
Midrash so he just emphasized its immediate relevance to the 
topic at hand. 



why he used certain words and phrases and not others.7 
It has been said that רשי forms an acronym for ל שבן ר

שראלי .8  
 
What have some of our greats said about Rashi’s 

commentary?9 The Shelah10 writes (referring to Rashi’s 
commentary on Chumash and Gemara) that in every 
word (דיבור) of Rashi there is that which is hidden 
 as it was written (ענינים מפלאים) wondrous ideas ,(נסתרים)
with Ruach Hakodesh. In the words of R’ Schneur Zalman 
of Liadi, also known as the Baal Hatanya: “Rashi's 
commentary on Torah is the 'wine of Torah.' It opens the 
heart and uncovers one's essential love and fear of 
Hashem.” The 11

 relates that it seems Rashi wrote his רמ"ע
commentary ע"פ סוד (Kabbalistic secrets) and it contains 
high secrets (רזין עילאין). The Riva12 tells us “that which 
Rashi explains is אמת and רוח הקודש נזרקה בו.” Similarly, the 
Ohr Hachaim writes הופיע בול רוח הקודש "ורשי ז ; Ruach 
Hakodesh appeared in Rashi.13 R’ Tam remarked that he 
could write Rashi’s commentary on Shas but not the 
commentary he wrote on Chumash.14    
 
  In the last years of his life, Rashi lived to see 
troubled times. It was the period of the crusaders, when 
thousands of Jews were massacred by angry mobs that 

                                                           
7 Someone who wrote a Sefer explaining Rashi on Chumash had 
difficulty with three Rashis. After davening at the gravesite of 
Rashi for clarity in these three, Rashi appeared to him in a 
dream and taught him the explanation in those three Rashi’s. 
When he awoke the following morning he was elated. In his 
dream the following night, Rashi appeared to him saying that 
these are the only three Rashi’s you know in Chumash!  
8 It has also been said that רשי forms an acronym for  ראש שבטי

 .our Rabbi, may he live ;רבינו שיחיה as well as ישראל
9 The Chida (Shem Hagdolim, ש ,מערכת גדולים, s.v. ושמעתי) relates 
that Rashi fasted 613 fasts before writing his commentary on 
the Torah (see Nitzotzai Shimshon [Vayeshev, s.v. אמרתי] that 
Rashi fasted 613 consecutive days excluding Shabbos and Yom 
Tov).  
10 Mesachta Shavuos, 28 
11 End of the Sefer Maamar Haitim. Let us analyze an explanation 
of Rashi. He comments on Yaakov sending Malachim to Esav- 
 literally, angels. What is Rashi telling us? Although ;מלאכים ממש
there are many explanations, we will just cite a few. (1) R’ Meir 
of Premishlan tells us that ממש forms an acronym of  מלאכים ממצות

 the Malachim created from the Mitzvos Yaakov ;שעשה
performed and as in ‘one who fulfills a Mitzva gains an advocate 
for himself’ (Avos 4:13). (2) The Zohar Chadash informs us that 

לכיאלמיכאל, מ  and ננדיאלש   helped Yaakov in his troubles with 
Esav. Remarkably, points out R’ Shimshon Miostripoliya, the 
Gematria of these three is 677, the same as וישלח יעקב מלאכים! 
This is what is meant in Rashi as ממש are the first letters of יכאל, מ 

ננדיאלשלכיאל, מ . (3) These refer to the three that are referred to 
as Malachim who were sent to bring the downfall to the 
descendants of Esav- משה, מרדכי, שמואל,    
12 Sefer Baalai Hatosafos, Warsaw, תרלו, Vayeitzei on the Pasuk 
 על כן קרא למקום
13 Bamidbar 26:16. The Ohr Hachaim (Breishis 31:39) writes 
elsewhere  הקודש בדברי רשיוכפי זה נזרקה רוח ; according to this 
there is Ruach Hakodesh in the words of Rashi.   
14 Rashi was also considered a Kabbalist as is shown in Succa 45a 
(Rashi, s.v. אני והו).   

participated in the crusades, and wiped out whole 
communities on their way.15  

 
Rashi passed away in 1105 at the age of 65. His 

sons-in-law and grandchildren- including R’ Tam and the 
Rashbam- were famous scholars and commentators of 
the Torah and Gemara. Rashi's grandsons and students 
were the authors of Tosafos.16  
************************************************ 
            Tikun Chatzos 

The 12 Shevatim correspond to the 12 hours of 
the day.17 The 12 hours of the night correspond to Esav 
and his 11 chieftains.18 As a result, אלוף אלה; the chief of 
Elah, matches up with the 6th hour of the night. This is the 
meaning in על אלה אני בוכיה

19  (simple meaning: over these 
do I cry)- after the chief אלה which corresponds to the 6th 
hour- Chatzos- I cry over the Churban.20  
   

We know the Tefilos of Shacharis, Mincha and 
Maariv correspond to the 3 Avos. Who does Tikun 
Chatzos correspond to? Dovid Hamelech. The Gemara 
tells us that he was always up at midnight- 21.חצות לילה This 
is the time when Tikun Chatzos is recited. Additionally, 
the Beis Hamikdash- which is what Tikun Chatzos is 
recited for- is titled after Dovid Hamelech as it says22 
ד הנפלתיסכת דו and מזמור...חנכת הבית לדוד .   
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15 In 1096, during the People’s Crusade, 12,000 Jews were 
murdered in addition to whole communities being uprooted. 
Among those murdered in Worms were the three sons of 
Rashi’s Rebbe- R’ Yitzchak ben Eliezer Halevi, Rashi wrote 
several Selichos mourning the slaughter and the destruction of 
the region's great Yeshivos. 
16 The Birkei Yosef (Yoreh Deah 246, s.v. כל ימיו) writes that the 
learning of Gemara, Rashi and Tosafos is an obligation just like 
putting on Tefilin. 
17 Taamai Haminhagim, pg 522, s.v. ועיין. The Shevatim symbolize 
light and positivity. This is represented by the day.     
18 Breishis 36:40-43. See Breishis Rabba 2:3 and Baal Haturim, 
Breishis 1:5. Esav and his chieftains represent darkness and 
negativity which is symbolic of night time. 
19 Eicha 1:16 
20 See Mishna Brura 1:9. This is the reason for knowing when the 
heavenly watches begin and end since it is proper to cry out to 
Hashem and beseech Him at the beginning of the watches 
concerning the Beis Hamikdash (Rashba, Brachos 3a, s.v. מאי, 
quoting R’ Hai Gaon). At these times, Hashem sits with the 
attribute of mercy (Ritva, Brachos, s.v. והאי).   
21 Brachos 3b 
22 Tehillim 30:1. Amos 9:11. 
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