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There is a very beautiful place in the Galil of Eretz Yisrael 
called Beit She’arim, which, 1800 years ago, was one of 

the places where the Sanhedrin survived and thrived after its 
exile from the ruined Jerusalem. 

It was where, for a number of years, the great Rabbi Ye-
huda Hanasi, Rabbeinu Hakadosh, lived and presided over the 
great assembly of Torah scholars as they codified the Mishne. 
Based on Talmudic references, it is even discernible today 
where they sat in assembly and learned Torah.

It is also particularly remarkable for the multiple large 
burial caves where many of those great scholars were laid to 
rest. For many years, as well, deceased wealthy Jews from the 
Diaspora were brought there for burial. Jerusalem and Har 
Hazeisim were no longer options in those oppressive times, 
and the importance in Jewish life and history of this place 
made it the obvious place in Eretz Yisrael for one to desire as 
his last resting place. 

The point, of course, is not so much Jerusalem or Beit 
She’arim, but the Land of Israel. To be buried there, after 120, 
was the dream of every Jew, but it was, for nearly everyone, 
not a practical possibility. And later on that became a virtual 
impossibility for nearly everyone not actually living there. 
During the long years of Exile, especially in the far flung plac-
es Jews found themselves, a very rare and prized possession 
was a little bag of earth from the Land of Israel, which would 
be placed in the grave of the deceased, under his head, so that 
his remains could, in some small measure, be integrated into 
the soil of the Holy Land. To actually be buried there was an 
impossible dream. 

In our day, the miraculous rebirth of Jewish presence and 
hegemony in the Land of Israel, and jet flight,  make the his-
toric impossibility of that dream seem less obvious than the 
depressing reality it actually was for most of history. But the 
ideal of coming to one’s final rest in the holy soil of Eretz 
Yisrael, something Yaakov Avinu and Yosef Hatzadik ur-
gently desired and begged their descendants to do for them, 
remained forever as a high ideal for every Jew.

And so the haftarah for Shabbos Chol Hamoed Sukkos, 
the prophecy Yechezkel Hanavi,  is most interesting, and ut-
terly surprising, this regard. He foretells the march of the 
armies of Gog against Israel, with murder and mayhem in 
their hearts, destruction of the Jews their battle plan. In his 
gracious love for us, God will, instead, rain destruction down 
upon Gog. 

And then the navi makes a point of saying that the Chil-
dren of Israel will come out and bury the dead of Gog in the 
Land of Israel. In its soil. The area of the battle, it appears, is 

not that far from the border, but the burials will take place, in-
tentionally, within Israel. By design. It does not say why. But 
it does say quite clearly that God Himself promises it. 

We can find an answer in parashas Noach, a lesson so pro-
found that we should all take notice and act on it, if we are so 
fortunate, while we can, as well as we can, as long as we can. 

Noach emerges from the Ark, plants a vineyard, gets 
drunk, and in this state, becomes degraded, and is further de-
graded, abused and mocked by his son Ham.  The Torah tells 
us that his other two sons, Shem and Yafes, respectfully take 
a cloak, put it on their shoulders, walk backward into their fa-
ther’s tent so as not to see him in his degraded state, and cover 
him up. An early lesson in Kibud Av.  And we understand that 
such lessons are recorded in the Torah because they speak to 
us for all the ages. 

The Torah records what Noach’s reaction to his sons’ 
actions was, what his blessings for Shem and Yafes, and his 
curse for Ham were.  The Midrash (Raba) tells us what God’s 
rewards and punishments for these actions were. 

Midah k’neged  midah, measure for measure, indecent 
exposure and redeeming covering, will follow for the descen-
dants of these brothers. Ham’s descendants will suffer degrad-
ing nakedness in their history.   Shem’s  descendants, at a time 
when they need it the most, will be rewarded through their 
raiment: Chanania, Mishael and Azaria will emerge from the 
fiery furnace of Necuchanezzar, at a time when Israel is at 
an all time low, the Nation and the Faith of Israel apparently 
utterly defeated. They are, for all to see, not only personally 
unscathed by the fire, but even their clothing remarkably, mi-
raculously, bears not even a faint smell of smoke from the 
smoky furnace into which they had been cast, giving a great 
and desperately needed boost, credibility and honor, to the 
Jews and to Judaism itself.

The dead of Gog lay strewn about in the land they came 
to conquer and despoil. One of the worst “pains” one can en-
dure, after death itself, we are told, is to lie unburied and de-
graded. Military history is rife with stories of the dead lying 
unburied, decomposing, food for scavenging animals, rotting 
and stinking things that were once actual people, human be-
ings who had thought and felt, who had been created b’tzelem 
Elokim, in the “image of God”. It is the worst degradation. 
But the ancestor of these dead soldiers of Gog, Yefes Ben No-
ach, had shown reverential and sensitive respect for his father 
Noach who was lying there drunk, exposed and degraded. 
The reward of Yefes was that his children, the army of Gog, 
would, in honor of their zeide Yefes, not only be spared that 
cruel fate, but would be buried davka in the Land of Israel, 

HONOR YOUR FATHER AND YOUR MOTHER
Yerucham Reich
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their bodies covered and sheltered in its holy soil, something 
that most generations of Jews did not merit to receive. And 
their buriers would be their cousins the descendants of Shem, 
the People of Israel, who would go out, as God promised, to 
gather and to put their bodies to rest in Israel’s own holy soil. 

Noach was saved from the Flood and the world went on. 
All of mankind sprang from his children, whose totipoten-
tiality gave rise to all the different nations and their various 
characteristics. Ashreinu, we are the children of Avraham, 
the descendant of Shem, whose best characteristics were, in 
Avraham, refined to the point that he became a perfect man, 
unique in his discerning, untutored, The Ribbono Shel Olam, 
the Creator of all. The others went their own way, and like 
people everywhere, there is good and there is bad. 

And God does not miss a thing, nor does He forget. Shem 
and Yefes ran to do what, one would think, any respectful son 
would do. But how would we really know that, except that 
the Torah makes a major point in telling us. In honoring one’s 

parents one honors his human creators. And in so doing one 
honors as well, the Creator of all, who sees, in the midah of 
kibud  av v’em, the expression of goodness and decency that 
the world was created for. 

Our forefather, Avraham Ha’Ivri, was the first to take it 
to the next step, to show that goodness and decency can be 
so refined, so elevated, that goes so beyond just the justifica-
tion of mere existence, that shows mankind that it can reach, 
through its spirit and its actions, the very heights of existence, 
an existence so exalted and so rarefied that the very angels of 
Heaven, those purely spiritual beings, can only stand in awe, 
and praise the Creator of such a creature. 

And it is to that, oh blessed children of Abraham, that we 
must aspire.  For the potential to do so is implanted within 
each and every one of us. 

Yerucham Baruch Reich
Parashas Lech L’cha 5778

R’ Akiva Eisenstadt  Rosh Kollel 
SIR MOSES CHAIM MONTEFIORE

Sir Moses Chaim Montefiore, (1784 –1885) was one of 
the most famous British Jews of the 19th century. Sir 

Montefiore was a financier, banker, philanthropist and even 
the Sheriff of London. He donated large sums of money to pro-
mote industry, education and health amongst the Jewish com-
munity in Palestine, including the purchase of land outside the 
walls of the old city in 1855 and the founding of Mishkenot 
Sha’ananim in 1860, the first settlement of the New Yishuv. 

After making his fortune in banking and industry he re-
tired from business in 1824, at the young age of forty, and 
from then on Moses Montefiore devoted the rest of his excep-
tionally long life to philanthropy and alleviating the distress 
of Jews all over the world. He was the great defender of his 
people, an unapologetic Jew who was scrupulously observant 
of his religion, respectful of Rabbinic leaders and humble and 
kind in character.

 The details of his journeys overseas are well-docu-
mented. He went to the Sultan of Turkey in 1840 to liberate 
ten Syrian Jews of Damascus from prison who were arrested 
after a blood libel; Later on, he went to Rome in 1858 to try 
to free the Jewish youth Edgardo Mortara, who was baptized 
by his Catholic nurse and kidnapped by functionaries of the 
Catholic Church; he travelled to Russia in 1846 and 1872 to 
help the suffering Jews there; he traveled to Morocco in 1864 

and to Romania in 1867 to help his fellow Jew.
It was these missions that made him a folk hero of near 

mythological proportions among the oppressed Jews of East-
ern Europe, North Africa and the Levant. He was an excep-
tional, famous and extraordinary Jew with a reputation which 
preceded him throughout the world. 

He was honoured and respected by all, despite the fact 
that he was a Jew in his times, because of his actions, honour 
and kind manner. 

This week’s parsha opens with a long awaited divine call 
from Hashem to Avram who, after a life already filled with de-
votion, sacrifice and incessant struggle to glorify God’s name, 
now had the answers which he was seeking for all those years. 

The call he received was to separate himself from his 
homeland, birthplace and father’s house as the steps necessary 
towards the realization of Judaism. Avraham was the bearer of 
God’s message throughout the known world. He preached the 
acknowledged truth, and taught of Hashem’s obvious exis-
tence. He explained and educated people about the Ribono 
Shel Olam, an idea that was nearly anathema at that time. 

Throughout his travels he was to spread the Shem Hash-
em, influence others to understand, and have an impact on 
society. He was the hope to bring out the name of God within 
and throughout the idolatrous, corrupt and immoral society of 

Yerucham Reich
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his times.  
Because of his sacrifice he was promised,  v’escha l’goy 

gadol, v’avarchecha, v’agadlah shemecha-  and I will make 
of you a great nation; I will bless you, and make your name 
very great. Hashem ensured Avraham the three things; chil-
dren, wealth and fame, which he would need to accomplish 
his mission in life. 

A few years ago my friend Eric Yankelovich asked an in-
teresting question on this medrash and pointed out that the 
three promises make sense for the most part. 

The assurance of children to a childless family is one that 
is easily understood.  

Wealth and prosperity would also be needed in order for 
Avraham to make his impact on the masses. Hachnosas Or-
chim was one of the ways Avraham reached out to people, 
and, as all Shuls know, that costs money. 

But fame and honor is something that doesn’t necessarily 
attach itself to our great Gedolim. Our sages, especially Avra-
ham Avinu whose signature of character was his humbleness, 
usually eschewed fame and overt honor. Why is this point 
necessarily considered a positive promise to Avraham? 

This morning I found out that no less a personage than 
Rav Avraham Pam zt’l addressed this very question is his se-
fer- Atarah L’Melech. 

Rav Pam brings the Mishneh in Pirkei Avos (4, 17) Rav 
Shimon omer, Sheloshah kesorim Heim, Keser Torah, 
v’keser Kehuna, V’keser Malchus.- there are crowns- the 
crown of Torah, the crown of priesthood and the crown of To-
rah. These are the three types of elevated status that Jews may 
hope to achieve. Yet, the Mishnah ends by saying, V’keser 
shem tov olah al gabeihen- but the crown of a good name 
surpasses them all.

 The Rav Mi’Bartenura explains that this particular crown 
adorns someone whose kind deeds and tremendous character 
earn him the respect and affection of his fellows. Even Torah 
Scholars, Kohanim (priests), and kings are genuinely lacking 
in a most fundamental way if they fail to earn this crown of 
Shem Tov. All the crowns require the crown of a good name 
closely along with them.

The crown of a good name is even superior to the crown 
of Torah, for if a Torah Scholar behaves in an uncouth manner, 
in a manner that brings shame derision to the Jewish people, 
he will cause all to despise him. If a person, ostensibly of good 
standing and honor, besmirches his religion and his personal 
stance, then his keser Torah is brought down to the depths of 
mockery for doing so. 

The Gemarah in Moed Katan (17a) teaches- if a teacher is 

like an angel then seek Torah from his mouth”, but if relation-
ships with human beings  suffer; if he is guilty of profaning 
God’s name or guilty of misconduct, he is so much worse than 
an ignorant boor.

Which brings us to a striking Medrash in Koheles Rab-
bah (7:3) in the name of Rabban Shimon Bar Yochai; “a good 
name is more precious than the Aron Kodesh, the holy ark, 
For while the Ark  went only a three days’ distance before the 
Jews in the desert, a man’s good name, however, precedes him 
all over the world.   

Therefore we can now say that the fame and honor prom-
ised to Avraham wasn’t one that we are familiar with, nor is 
it the fame that the world unfortunately pines for. It is defi-
nitely not the one associated with the culture in which we live, 
wherein the famous and wealthy all across the nation hardly, 
for the most part, deserve our or anyone’s honor and respect.

The “great name” which was promised to Avraham was a 
specific recognition of his character and nobility. It was a way 
and manner in which Avraham could, and eventually would, 
effect a change in man’s heart in their search for the truth. 

The Shem tov that Avraham was promised was needed to 
allow him to engage people in discussion and Jewish thought. 
It was through his Shem tov that they accepted him as his 
wonderful reputation preceded him. They honored him for his 
middos tovos, his kindness and his good and loving manner. 

Years ago, my father Zt’l worked in the diamond indus-
try. He used to tell me about the trade and trust that was once 
understood to be part of the business. A promise, a handshake 
was all that was needed. There were families of wealth and 
fame who were known primarily because of the firm business 
acumen and honesty. Sure, there were arguments and disputes 
but once, years ago, people were known for their honesty and 
integrity, loyalty and faithfulness. They weren’t the excep-
tion to the rule but, my father said, the standard bearers of the 
day. Unfortunately, he said, the tide had turned, and that had 
changed, and not for the better. 

Rav Pam, in his unmatched manner, concludes his mes-
sage by saying that it still the same and so very needed and 
true in our times. The one way in which to bring people close 
to God, to let people know the honor of the Jewish people, to 
create and ensure a constant Kiddush Hashem, is to act in a 
manner which would let our reputation precede us as an hon-
est, mannered and kind people. It is with our middos tovos- 
good character in which we can bring out God’s name in this 
world in the manner of Avraham Avinu and all of the great and 
noble people throughout the generations. That is something 
we can do every day of our lives. 

R’ Akiva Eisenstadt
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R’ Heshy Kahan|Chaver HaKollel

Q: To what extent does one have to go in order to fulfill a 
mitzvah?

A: There is a tremendous emphasis placed on the fulfillment 
of mitzvos going above and beyond the expected norm. We 
see this from the fact that:

	Moshe Rabbainu tried extensively to plead for entry 
into Eretz Yisroel all because of his desire to fulfill 
the mitzvos of the land1

	the verse “u’shemartem es hamtzos”2 (you shall 
safeguard the matzos) can be homileticaly used to 
mean that one should safeguard the mitzvos, meaning 
when a mitzvah comes into one’s hand he should do 
it right away3

	there is a notion not to even pass by a mitzvah while 
on the way to another4 (this is why the talis is packed 
after the tefilin as don’t want to put someone in a 
predicament where he has to pass over the tefilin 
when getting his talis)

Q: Is it possible that one can claim that we are not on the 
level of Moshe Rabbainu and therefore exempt ourselves 
from exerting such intense efforts to fulfill a mitzvah?

A: As Tosefos in Pesachim5 explicitly states that if one is not 
in a position to currently do a mitzvah then he should go out 
if his way to do it and this is learned from...Moshe Rabbainu 
who tried so hard to enter Eretz Yisroel. Hence it is quite 
evident that even the average layman should extend himself 
far beyond mere normative mediocre efforts in trying to do a 
mitzvah. 

Q: How much money is one required to spend in order 
order to fulfill a mitzvah?

A: While there is the famous Gemarah in Bava Kama6 that 
states that one need only spend up to a third more then the 
actual item for the hiddur/beauty of the mitzvah (i.e. regular 
esrog is $60 requiring one to go a third of that higher and 
purchase the more mehuddar/beautiful esrog $80)7  when 
it comes to spending money on the fulfillment of the actual 
mitzvah the cap is much higher and one is required to spend 
up to 20% of his assets.8

Q: Does this apply to all mitzvos?

A: This is applicable to one who is looking to fulfill a mitzvos 
a’seh (positive commandment) such as

•	 tzitzis

•	 tefilin

•	 tzadaka

•	 lulav/esrog

•	 hashavas avaidah

•	 hachnasas Kallah

or any other positive commandment in which the Torah does 
not require one to spend more then 1/5th in order to fulfill it. 
However a mitzvos lo sa’aseh (negative commandment) such 
as

•	 lashon harah

•	 stealing

•	 promiscuity

•	 end of life issues9 

•	 eating non kosher food

•	 cooking/eating milk and meat

•	 purchasing a human sculpture

•	 lifnai iver lo sitain michshal (not to give bad advice or 
place a halachic stumbling block in front of someone)

•	 not shaving of sideburns

one would actually be required to give up all of his money10 
in order to avoid going into opposition with Hakadosh Baruch 
Hu.11

Q: Where can one learn out the idea of having to give up 
all of one’s assets in order to avoid willingly transgressing 

HALACHIC PERSPECTIVES: HOW FAR SHOULD ONE GO FOR A MITZVAH
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a negative commandment?

A: The verse clearly states v’chai bahem which teaches us that 
one shall live by Hashem’s commandments and not die by 
them, hence prohibiting anyone12 from putting their lives in 
danger in order to fulfill a mitzvah. What is implied from the 
limud on this verse is that one should not put out his life for 
a mitzvah however one should definitely put out his monies 
in order to fulfill a commandment. There is also the posuk 
of “v’chol me’odechah” which teaches that one must serve 
Hashem with all of his money.

Q: What are some examples that are recorded where the 
Poskim held to these principles?

1) It was asked where a boy was born with a deformity that 
required a surgery which if done immediately would 
correct the issue. The repercussions however would be 
that the child’s bris would have to be pushed off. The 
ruling given13 was that one’s ability to walk is definitely 
worth 1/5 of his assets and therefore one would not be 
required to push off the surgery in order to have a bris 
on time. 

2) There was a man who required a certain speech therapy 
in which he was directed not to utter a single word for a 
few weeks in order to be able to secure a healthy voice 
for his future. It was decided that although he would 
not be able to fulfill the mitzvos of tefilah and b’rachos 
nonetheless giving up his speech would be more then 
the worth of 20% of his monies and he should pursue 
the appropriate therapies.

Q: Should one be aware of these principles when looking 
for a job?

A: This would be very relevant when searching for means of 
employment in a place where- 

	one would not be able to daven with a minyan 
as although it is part and parcel of the positive 
commandment of tefilah nonetheless one would not 
have to give up his income (obviously surpassing the 
20% mark) in order to fulfill this

	one is subject to tell over lashon harah as since he 
would be transgressing a negative commandment14 

he would be required to give up all of his money and 
avoid this job as he would otherwise be blatantly going 
in opposition to the will of hakadosh Baruch Hu.

Q: If one is clearly required to spend at least up to a 1/5 of 
one’s assets to fulfill a mitzvah what would be if someone 
is looking to do a mitzvah but it would place him under 
great duress, difficulty, discomfort etc.?

A: There is a specific leniency that is given when looking to 
fulfill the mitzvah of Succah in which one is exempt if he is 
uncomfortable.15 This concept, the one of mitzta’ar, is based 
on the idea of “teshvu k’in t’duroh”, that one must live in the 
Succah how he lives in his house and since one would leave 
his house of it’s too cold/uncomfortable/rainy etc. then one 
may leave the Succah under those conditions just as well. 
When dealing with other mitzvos however it seems that one 
should still look to carry out the mitzvah even if there is any 
irritation that may arise in its performance. You see this from:

	the Rashba16 who brings a proof from various Tena’im 
who would push themselves so strongly to drink wine 
that they would feel the ill effects up until Shevuos, so 
too he says one should act similarly in order to fulfill 
the Arbeh Kosos. The Shulchan Aruch17 actually paskens 
like this Rashba and requires one to be uncomfortable (if 
it comes to that) in order to fulfill a mitzvah.

	The Chidah, brings proof from the Rishonim that if one 
is completely satiated from his Shabbos day meal and 
would be very uncomfortable should he have to stuff 
himself more by eating a third meal he would not be 
required to do so. It is clear that a Shabbos meal, which 
is there for one’s oneg/enjoyment should not be enacted 
when one is clearly not deriving pleasure from the food. 
It can be proven from here that specifically oneg Shabbos 
should not be experienced under discomfort but all other 
mitzvos most definitely should.

Q: If one is able to avoid a mitzvah via “loopholes” should 
he do so?

A: The Gemarah discusses a situation where one does not 
don a four cornered garment in order to avoid obligating 
himself in wearing tzitzis. While technically speaking he is 
not transgressing anything as he is not wearing a garment 
that needs tzitzis he is nonetheless avoiding the mitzvah 

R’ Heshy Kahan
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and b’idnah rischah, when Hakadosh Baruch is in a state of 
anger,18 the Gemarah states he will see punishment for his 
inaction’s. Therefore one should not:

	leave before Birchas Kohanim if he is a Kohen who is 
merely too lazy to go up

	make two separate batches of dough just below the 
required amount in order to avoid having to separate 
Challa

	give one’s utensils to a non-Jew and then “borrow” 
them back in order to avoid the sometime laborious 
task of immersing them19

	close one’s eyes when an elderly person walks by in 
order to avoid having to stand up for him

	“lend” one’s jacket to his friend upon visiting the 
Kosel for the first time in order to avoid tearing it as 
the Halacha requires one to do with one’s personal 
clothing

as it would seem that the concept of  b’idnah rischah (when 
Hakadosh Baruch is in a state of anger) may apply to the 
above situations as well. 

Q: If doing a mitzvah will cause any discord, strife or 
dissension should he go through with it nonetheless?

A: In a question that was posed to the Nodeh B’Yehudah in 
which the congregation wanted to depose a certain Chazzan 
which would’ve led to a rift in the Kehillah, R’ Landau 
answered quite emphatically, that “it’s better to place a 
tzelem in the Heichal then cause disagreement and arguments 
amongst people. Therefore if the mitzvah of:

	getting an aliyah

	davaning for the amud

	remembering a yahrtziet

comes at the cost of causing machlokes then it would be better 
off to avoid the mitzvah altogether. As one need not go further 
then this weeks Parshah20 where Hashem changed the retort of 
Sarah Imeinu to be “how can I give birth for I am old” when 

in actuality it was stated as well that “my husband is old” all 
in order to preserve the harmony of the home. The fact that 
Hashem allows his name to be erased in a case of Soteh in 
order to bring peace between man and his wife also expresses 
this point as to how far one should go in order to maintain 
Shalom. Therefore instead of running after mitzvos that may 
cause conflict one should look to run after the only mitzva that 
one is told to do so by being... Mivakeish Shalom V’radfaihu.

FOOTNOTES

1. Soteh 14
2. Shemos 12:17
3. See Rashi D”h U’shemartem who brings down the Mechilteh
4. Yoma 33, see Chayai Adam who brings this down to actually 

be assur
5. 113b
6. 9a
7. This can all be done conveniently at the one stop Arbeh Minim 

shop at 1235 e. 35th between K & L or by speaking with the 
Esrog guru Chaim Yossi Gruner at (516) 477-8718

8. Rama 656:1
9. Included in this would be the issue of a doctor performing an 

abortion as according to most poskim aborting a fetus even in 
utero is tantamount to murder and must be avoided even at the 
expense of all of one’s finances

10. Rama Ibid.
11. M.B. 656:9
12. This obviously excludes the well known three prohibitions of 

murder, idolatry and illicit relationships
13. Avnai Neizer
14. There are actually quite a few lavim that one is transgressing 

when speaking lashon harah along with a whole host of mitzvas 
aseh as well. One need to look no further then the beginning of 
Sefer Chofetz Chaim to see all the issurim delineated in spe-
cific.

15. S.A. 640:4
16. Teshuva 48
17. 472:10
18. Due to the complexity and depth of this idea, a clear and lucid 

explanation of this concept is far beyond the scope of the au-
thors very limited knowledge

19. Although this aitza is brought down in halacha it seems that it 
should only be sued in extenuating circumstances i.e. need it on 
Shabbos when Tevilah is assur etc.

20. Beraishis 18:13, Rashi d”h V’ani zikanti 

R’ Heshy Kahan
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

J.P. Morgan wanted to give his wife a gift. He called a 
friend of his who was a jeweler and asked him what he 

recommended. His friend said “I have a beautiful jeweled pin 
which I think she will love” After describing it, J. P. Moragn 
barked into the phone “Send the ornament to me, put the bill in 
the package, and I’ll send you a check out immediately.”

Two days later it arrived. Mr. Morgan opened the box and 
found a beautifully crafted piece of jewelry with an enormous 
diamond at its center. Along with it came an equally enormous 
bill for $2,500. He stared at the bill in disbelief and then wrote 
the check. Then he thought for a moment, rewrapped the gift 
box with a monogrammed gift paper and sealed it with his 
one and only J.P. Morgan monogram.  He sent it back to the 
jeweler with the following instructions:

Dear Friend,
The ornament which you sent me was magnificent; 

however the bill you sent me was outrageous. Enclosed please 
find a check for $2,000 which I hope will meet your approval. 
If it does, please return the gift untouched, in its personalized 
gift wrap and insignia seal, then you may cash the check. If 
my amount does not sit well with you, then rip up my check 
and return it at once. Feel free to remove the stone and keep 
the special wrapping that I have sent it in as a token for your 
good intent. 

Sincerely yours,
J.P. Morgan

The jeweler’s blood was boiling. How dare he try and 
get away with chiseling him out of five hundred dollars. With 
eyes painted red with fury, the jeweler shred the check to bits, 
stuffed it in an envelope, and mailed it back to J.P. Morgan. He 
then proceeded to remove the ornate gift wrapping from the 
box. He then brought it to his safe, opening the box, to put the 
ornament inside. At that moment he jumped back, startled at 
what he saw. There was no jewel in the box. Instead what he 
found was a rock! It was about the same weight and size as the 
original jeweled pin. A check was tied around the rock signed 
by J.P. Morgan – it was for $2,500.

Avraham Avinu in this week’s perasha takes a strange 
position. After initially having been promised by Hashem that 
his offspring will be plentiful like the dust of the earth (13:16), 
he complains about his childlessness. Avraham Avinu, who is 
the archetype and father of the Jewish people, representing 
what it means to have complete faith in Hashem, was now 
exhibiting doubt and uncertainty regarding Hashem’s word. 
How can this be?

The Ohr HaChaim (1696-1743) gives us an appropriate 
understanding of Avraham’s complaint. The focal point was 
not if Hashem would keep his word or not, rather it was the 
type of offspring that would be produced. Originally Hashem 
said that Avraham’s offspring will be like the dust of the earth 
(Lech Lecha 13:16). The comparison to dust of the earth 
was the sour point of Avraham’s concern. Would it be that 
Avraham’s descendants would be lowly and base, like the dust 
of the earth? In fact our expression for a lowly individual is an 
“am haaretz” which means people of the earth. This expression 
indicates a person with a low intellectual and spiritual standing.

So what did Hashem do about this?
Later, the pasuk says that Hashem took Avraham outside 

and showed him the sky and said, “Look up at the sky and 
count the stars, can you count them? - so shall be your children” 
(15:5). The parallel now to the stars was to establish not just 
the innumerability of the children of Avraham, but also the 
lofty spiritual level of them as well.

The question on this occurrence is why did Hashem have 
to take Avraham outside? Avraham knew what the stars were, 
he understood the context of the message, what is the Torah 
trying to relay to us by stating that Avraham went to see the 
stars with his own eyes?

Rabbi Meir Shapiro (1887-1933) answers this question 
with a question. If one was told to count the stars, would he do 
so or we would he say it is impossible? Hashem told Avraham, 
“Gaze now toward the heaven and count the stars if you are able 
to count them” (15:5). In this instance, Hashem commanded 
Avraham what seemed to be impossible, yet Rabbi Shapiro 
explains, Avraham pushed forth and did so anyway. He began 
to actually count the stars without being discouraged. This 
character trait is a fundamental aspect of the Jewish soul.

Avraham Avinu had aspects of his life which seemed 
impossible and tested his faith. It could be leaving his home 
on Hashem’s command, bringing his son as a sacrifice, or the 
sudden passing of his beloved wife Sarah. In the same way 
many of us may find a crisis of understanding or identity 
when dealing with difficult situations. We may get upset, 
feeling helpless and hopeless, viewing ourselves as incapable 
of being able to overcome those trials. The message here that 
Avraham Avinu is conveying is that the Jew has within himself 
the ability to transcend the impossible by pushing forward in 
spite of adversity. With every struggle comes an opportunity of 
commitment of faith to persevere. It is a new opportunity to go 
beyond the limits set by our perspective, to break the confines 
of restriction, and grow boundlessly. Avraham Avinu counted 
the stars to teach us this lesson of never falling into despair 
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by that which seems nonrealistic and impossible. Hashem 
took Avraham outside to demonstrate to all Jews a message. 
By seeing Avrahamn Avinu actions we find the very fiber of 
strength that would make up the future of the Jewish people.

Each of us has a potential within us of epic capability. 
The truth is that we may not fully appreciate that capability 
while it remains under wrap and seal. The true value requires 
looking further than just what your eyes see before you. In 
the story of J.P. Morgan and the jeweler, we see a mistake of 
perception. The jeweler got caught up with his own feelings 
of frustration that he never bothered to investigate fully the 
contents of what he had received. The same holds true with 

the contents of our souls. We may become filled with rage and 
fury when our aspirations of ourselves do not go the way we 
want it to. We may get frustrated with ourselves, to the point 
that we wrongfully assess a mistaken view of potential that 
is wrapped and sealed within us. We must utilize the times 
which appear as impossible as a test to press forward the way 
Avraham Avinu did counting the stars. It is through this that 
we discover what is beneath the surface and what is our true 
worth. This is the hallmark of the Jewish people. No matter 
how difficult a task may seem, we must keep positive and keep 
trying.  You never know what is inside the package of yourself 
until you open it up. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
PARSHAS LECH LECHA; LESSON OF THE HAFTORAH 

This week’s Haftorah rebukes Klal Yisroel and teaches 
us to never despair. Even when it seems as Hashem has 

forsaken us, and the going is rough; “Why should you say 
Yaakov, and speak Yisroel: “My way has been hidden from 
Hashem, and from Hashem, my judgment passes”? 

The Gemora says that when laining the punishments 
of the Tochacho, we aren’t permitted to stop in middle and 
make other aliyos, but rather we must lain it completely with 
one Aliyah. The Gemora brings a posuk to support this Hala-
cha, “Musar Hashem Beni al timas V’al takutz bisocahcho; 
My son don’t be disgusted with Hashem’s rebuke, and don’t 
be repelled from His punishments.” The Gemora uses the 
word “Takutz” which means to be disgusted and repelled, to 
mean that we shouldn’t separate the reading of the punish-
ments into separate groups. 

The Dubno Magid explains the reason we shouldn’t sep-
arate the reading of the Tochacha, as follows. The Gemara 
says that we are required to bless Hashem for the good as 
well as for the bad. The reason for this is because all Hashem 
does is only good. Even when things seem bad, that is only 
because we have a very narrow vision of our life. Were we 
to see the entire picture it would be evident how everything 
ultimately is for our good. Says the Dubno Magid, it is for 
this reason we may not interrupt the reading of the Tocha-
cha. Were we to make a stop in middle, this would imply 
that the end of the story is a sad ending full of curses and 
punishments. But this is not the case. Even when Hashem 
is forced to punish us, the end will always be ultimately a 
happy ending. Stoping in middle of the punishment gives the 
wrong impression and is therefore not permitted. 

The Dubno Magid says that the Haftorah is teaching us 

this same lesson. Never despair when things look down, be-
cause ultimately it’s good. I once heard that it is for this rea-
son we  ask Hashem on Rosh Hashana to give us a “sweet” 
year and not a “good” year.  A good year it will be either 
way. We ask Hashem that we should merit to feel the sweet-
ness of the good. 

The Chasam Sofer uses this idea to explain a difficult ex-
change between Hashem and Moshe Rabbeinu. Moshe asked 
Hashem “Hareini na es kevodecha; show me Your glory”. 
To which Hashem replies that Moshe can only see the back 
but not the front of Hashem. The Chasam Sofer explains this 
to mean, that Moshe was asking to be able to understand 
and have a clear vision into Hashem’s running of the world. 
Hashem replied that to get a “front” view-  meaning, while 
the story is taking, place it is impossible for a human to see 
and comprehend why it must be so. But by looking back-
ward – looking in hindsight – we can connect the dots and 
recognize the Yad Hashem and why each thing had to take 
place, and how we benefited from it. 

Perhaps it is for this reason we lain this particular Hafto-
rah in conjunction with this week’s Parsha. This weeks Par-
sha discusses the ten nisyanos which Hashem tested Avro-
hom Avinu with. The word  nisayon which is translated to 
mean a test, literally mean a high flag which is raised upon 
victory. Hashem sends tests and challenges not to make it 
difficult or bad for the person, but rather to uplift the per-
son so that when he overcomes the challenges he becomes a 
better and more elevated person. Only after looking back at 
Avrohom Avinu’s entire life do we get to see the real picture 
and how everything, although it looked so bad at first, was 
really for the best . 
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R’ Berach Steinfeld
BRIS OR LEARN, THAT IS THE QUESTION

If Reuven has a seder kavua of learning in the morning 
may he be mevatel Torah to attend a bris milah? “Aseh 

docheh Lo Saseh” is a concept that we learn in the gemara in 
Yevamos, daf heh, amud bais. The gemara adds to this that 
one cannot learn “Aseh docheh Lo Saseh that has kareis” 
from the fact that bris milah is doche Shabbos because the 
mitzvah of “bris” is different. The Torah speaks about bris 
thirteen times. That is why is has a special ruling and is 
docheh Shabbos. The question arises; why does a bris that is 
not “bizmano” (on time) not docheh Shabbos?

The Shiltei Giborimin, Meseches Megillah, da f bais, 
amud bais in the dafim of the Rif says that one is mevatel 
Talmud Torah for a bris. A bris is greater than levayas hameis 
in the event that there are other people to bury him. The 
halacha is that we are mevatel Talmud Torah for burying a 
meis, so of course we should be mevatel for a bris.

Reb Shlomo Zalman Auerbach, in his he’< /i>aros on 
sefer Otzar Habris in Chelek Alef, siman yud alef, halacha 
gimmel asks why don’t we find this concept in Shulchan 
Aruch that one should be mevatel Talmud Torah for a bris?

The Shailos Utshuvos Even Yisroel, chelek zayin, 
siman lamed vov, seif koton ches answers that the above 
shita of the Shiltei Giborim is hard to understand. There 
is a difference betw een going to a levaya and going to a 
bris. When one goes to a levaya, each person at the levaya is 
doing a maaseh mitzva of escorting the meis; therefore there 
is a din that one should be mevatel Torah for a levaya. On 
the other hand, when one goes to a bris, it is not as if every 
person attending is osek in the mitzva of bris. The attendees 
are helping the mitzva to be done “b’rov am hadras melech.” 
For this concept we don’t find the ruling set that one should 
b e mevatel Torah in order to have a greater b’rov am. The 
din for the father of the baby and the mohel, who are actually 

doing the mitzva, is that they should be mevatel Torah in 
order to do the mitzva.

Rav Shternbuch in Teshuvos Vehanhugos, chelek daled, 
siman resh chof vov writes that one should not be mevatel 
Torah for a bris unless it will be noticed that he did not come 
and disturb the baalei simcha. Rav Shternbuch brings a raya 
from the Leket Yosher, amud chof ches; when his bachurim 
wanted to attend a bris he asked them what they would be 
doing at the bris. If the answer is that they will be going in 
order to answer amein to the brachos, then they are better 
off going to a house of slaughter because there one can hear 
many more brachos. We see from the above that it is better 
not to be mevatel Torah in order to just attend a bris.

Regarding our second question about why a bris that is 
not on time is not docheh Shabbos, one can answer it in two 
ways. The first answer could be based on the Kovetz Hearos, 
siman zayin, seif koton gimmel that since it is not bizmano, 
one can do the mitzva the next day just as well as today. 
Therefore, it would not be docheh Shabbos. However, in 
the event where the bris is bizmano, then by not doing it on 
Shabbos one is being mevatel the mitzvas asseh of making a 
bris on the eighth day.

The second answer is based on the Maharsha in Nedarim, 
daf lamed alef, amud bais that the Torah wrote bris thirteen 
times only by a bris bizmono hereby making it a special 
covenant; but in the case of a bris that is not bizmano there 
are no thirteen brisos and therefore it would not be docheh 
Shabbos.

Let us remember that we are Hashem’s chosen nation 
and therefore we must do what is right at all times.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or berachsteinfeldscorner@gmail.com 

Please say that you are my sister, so that on your account I 
will be treated well, and my soul shall live because of you. 

(Beireshis, 12:13)
What was Avrohom Avinu’s gameplan? Why fool Pharaoh 

and his men into thinking his wife was his sister? R Yosef Salant 
writes in his sefer Be’er Yosef that Rashi tells us what Avrohom 
had in mind when he sought to be “treated well.” He anticipated 
that the Egyptians would shower him with all sorts of lavish gifts. 
This seems entirely out of character for Avrohom, who was hardly 
a person who looked for ways to take from others. Avrohom was, 

first and foremost, a giver, not a receiver. And when he made some 
profit at the expense of others, he wanted no part of it.

We can guess that Avrohom was not looking for the gifts 
themselves, so much as the process whereby he would gain them. 
Avrohom was a talented leader and inspirer of men. He not only 
carried a powerful message of monotheism to the world, but he 
knew how to make people listen. Like Onkelos who serially won 
over all the Roman soldiers sent by his uncle to retrieve him, Av-
rohom was fairly confident in his powers of persuasion – provid-
ing he could enter into protracted conversation with the locals. He 

PARSHAS LECH LECHA
R’ Moishe Wiederman
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feared, however, that he might not have a chance to deploy his 
verbal weapons. The beautiful Sara might so enchant those who 
saw her that, according to the practice of the Egyptian court, Pha-
raoh’s henchmen would immediately seize her and very quickly 
turn her into an eligible mate for their master by quickly making 
her a widow. Avrohom needed an opening.

This, then, is what he told Sara. If you will immediately intro-
duce me as your brother, they will deal with us according to a dif-
ferent protocol. They will wine and dine us. They will sue for your 
hand in marriage by trying to win me – your assumed guardian 
– over in friendship. They will give me gifts. The courtship proce-
dure will allow me to enter into conversation with them. They will 
hang on to every word I say. Being rather adept at turning people’s 
opinions around, Avrohom saw this as a viable plan.

 However the Be’er Yosef suggests a possible completely dif-
ferent approach. Avrohom’s concern for gifts may have served a 
spiritual need, rather than a physical one. Avrohom’s greatest joy 
and most important aspiration was to give people the gift of Emu-
nah, to enhance their lives by bringing them closer to Hashem. He 
told Sara that if the Egyptians learned that they were married, then 
he was a dead man, but if they believed that he was her brother, 
they would throng around him, pamper him, and treat him like 
a celebrity. He would not waste his time making small talk. He 
would move them from banter to theology, and spread word of 
G-d’s existence. They would snatch spiritual victory from the jaws 
of life-threatening defeat. Not only would he survive physically, 
but his great spirit, brimming with belief and commitment, would 
be vitalized by the episode. This would be truly life for his soul!

This explanation given by the beer Yosef is a rosy, romantic 
outcome and a very positive scenario, yet there are a few things 
which are puzzling with this p’shat. First, Pharaoh learns the hard 
way about Sara’s identity, and hastens to return her unscathed and 
untouched to her husband. Moreover, the Torah tells us that Pha-
raoh dispatched his men to send off Avrohom, Sara, and all the 
belonged to them. The Ramban comments that the royal court did 
not take back any of the gifts it had given Avrohom when they 
believed him to be Sara’s guardian. The Ramban sees this as mi-
raculous

Miraculous it may have been, but it doesn’t seem like the right 
way to go for Avrohom. The gifts were all offered based on faulty 
assumptions by Pharaoh. Once he learned the truth, it would seem 
to us that Pharaoh had every right to ask for their return. How 

could Avrohom legally or ethically keep them?
Pharaoh could have insisted on their return, but he would nev-

er have done so. While commoners would in effect “purchase” a 
bride by lavishing gifts on a woman’s family, this is not the way of 
royalty. People are supposed to see marrying into the royal court 
as a wonderful privilege for which they would gladly pay, rather 
than receive payment. Asking for the return of the gifts would 
appear distinctly un-regal. Pharaoh’s gifts to Avrohom were not 
bribes or compensation. They were signs of his great admiration 
and estimation of Sara. His judgment of her did not change when 
he learned of her identity; the gifts remained irrevocable.

Legally and ethically, then, Avrohom had every right to them. 
We are still perplexed however, as Avrohom shunned all gifts, not 
just the ones that were ethically fraught. When the king of Sodom 
offered him all the booty of the war, Avrohom’s reaction was sharp 
and pointed. He would spurn even a string, a shoelace, rather than 
allow another human to claim the he had enriched Avrohom. Why 
didn’t Avrohom simply mark all the gifts “return to sender?”

Avrohom may have seen these gifts in a very different light. 
The great miracles witnessed by Avrohom and Sara were known 
to only palace insiders. Avrohom wished for the word about those 
great events to get out. This was particularly important because 
many who knew of his great journey from Ur at an advanced age 
mocked him. He had given up all he achieved in decades of his 
life to heed the call of some unseen Deity, who let him down by 
plunging the destination into a famine. They smugly laughed at 
him as Avrohom was quickly forced to flee the place that his G-d 
had promised would turn into a heaven on earth for him. Now, 
upon his return, they saw an Avrohom “heavily laden” (bereishis 
13:2 with riches. This turnaround had enormous impact upon the 
doubters of his day. (The phraseology is precise. Avrohom’s game 
plan required him to keep the gifts and to show them off. But he 
really had no interest in them. Taking them back to Canaan was 
something he had to do, but he saw the wealth with which he trav-
elled as burdensome. He was “heavily laden.”)

The circumstances were quite different after the war with the 
kings. Everyone had no choice but to learn of the defeat of the 
recognized military powers of the day by Avrohom. Keeping the 
booty would have created no media buzz, no Kiddush Hashem. 
Avrohom increased the power of the miracle by spurning any fi-
nancial gain. He wished only to showcase Hashem’s power – and 
His readiness to intervene in the affairs of Man. .

R’ Moishe Wiederman


