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In this week's parsha, parshas Yisro, we read (Shemos 18, 
 "וישמע יתרו כהן מדין חותן משה את כל אשר עשה אלקים למשה ולישראל :(1

ממצרים" ישראל  את  ה'  הוציא  כי   ,Yisro—the priest of Midian—עמו 
Moshe's father-in-law— heard all that Elokim did for 
Moshe and His people Yisrael, that Havaya took Yisrael out 
of Mitzrayim. The commentaries note that the passuk initially 
employs the name Elokim but concludes with the name Havaya. 
Additionally, Rashi comments that Yisro specifically heard 
about " Krias Yam Suf" and the battle with Amalek; where 
does Rashi learn this from? At first glance, there is no indication 
of this in the passuk. 

To assist us in this inquiry, it is fitting that we attempt to 
decipher a cryptic remark in the wonderful teachings of the 
Chasam Sofer, zy"a (Yisro). He addresses the statement of David 
HaMelech, Yisrael's sweet psalmist (Tehillim 107, 43): חכם  "מי 

 is wise, let him note (מ"י) whoever --וישמר אלה ויתבוננו חסדי ה'"
these things (אל"ה), and they will comprehend the kindness 
of Hashem. David HaMelech neglects to inform us who this wise 
man is, who scrutinizes the kind acts of Hashem. He is actually 
alluding to Yisro, who heard about " Krias Yam Suf" and the 
battle with Amalek. After contemplating the kindness HKB"H 
performed on behalf of Yisrael, he proclaims (Shemos 18, 11): 
האלקים" מכל  ה'  גדול  כי  ידעתי   now I know that Havaya is—"עתה 
greater than all the gods. David HaMelech alludes to this via 
"ruach hakodesh": The words מ"י חכ"ם—who is the wise man?-
- are an acronym for י'תרו כ'הן מ'דין ח'ותן מ'שה—Yisro, the priest 
of Midian, the father-in-law of Moshe. 

What great chiddush is David HaMelech teaching us? The 
passuk states explicitly: "Now I know that Havaya is greater 
than all the gods"—it informs us that Yisro was wise enough 
to recognize the kindness and greatness of Hashem. So, what is 

the significance of the statement: "מי חכם וישמר אלה"—what did 
Yisro do that so impressed David HaMelech? 

Moshe Wisely Conducted the War 
against Amalek in the Natural Realm

To adequately explain the matter, let us review the account 
of the battle with Amalek at the conclusion of last week's parsha 
(Shemos 17, 8): ,ויאמר משה אל יהושע בחר לנו אנשים וצא הילחם בעמלק" 

 Amalek came and --מחר אנכי נצב על ראש הגבעה ומטה האלקים בידי"
they battled Yisrael in Rephidim. Moshe said to Yehoshua, 
"Choose men for us, and go out to do battle with Amalek; 
tomorrow I will stand on top of the hill with the staff of G-d 
in my hand." 

The commentaries focus on the fact that Moshe Rabeinu 
chose to wage war against Amalek by natural means—indicated 
by his instructions to Yehoshua. This is in stark contrast to 
the events surrounding the miraculous splitting of the sea—" 
Krias Yam Suf." There, when being pursued by Pharaoh and the 
Egyptian forces, Moshe instructs Yisrael not to perform any 
physical action. As it is written (ibid. 14, 13): ויאמר משה אל העם אל" 

 תיראו התיצבו וראו את ישועת ה', אשר יעשה לכם היום כי אשר ראיתם את מצרים

 Moshe—היום לא תוסיפו לראותם עוד עד עולם, ה' ילחם לכם ואתם תחרישון"
said to the people, "Do not fear! Stand fast and witness the 
salvation of Hashem that He will perform for you today; for 
that which you have seen Mitzrayim today, you shall not see 
them ever again! Hashem will wage war on your behalf and 
you shall remain silent." 

We find a remarkable explanation in the Emek Davar 
(Beshalach), the commentary authored by the brilliant Netziv, 
ztz"l. His explanation hinges on the underlying reason for the 
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war with Amalek (ibid. 17, 7): ויקרא שם המקום מסה ומריבה על ריב" 

וילחם ויבוא עמלק  אין.  ה' בקרבנו אם  ה' לאמר היש  נסותם את  ועל  ישראל   בני 

ברפידים" ישראל   ,he named the place Massah U'Merivah—עם 
because of the contention of Bnei Yisrael, and because of 
their testing of Hashem, saying, "Is Hashem in our midst 
or not?" Rashi explains: The Torah juxtaposed this passage 
with the preceding verse to say, "I am always among you 
and available for all of your needs; yet, you say, 'Is Hashem 
in our midst or not?' I swear by your lives that the dog 
(Amalek), will come and bite you. Then you will scream out 
to me and know where I am." 

The Netziv finds this perplexing. After all, we are talking 
about the generation of the midbar—the generation of 
knowledge—"dor dei'ah." They experienced the exodus from 
Mitzrayim and witnessed with their own eyes the miracles 
and supernatural feats performed by HKB"H—including the 
ten plagues and " Krias Yam Suf." It seems unbelievable and 
unfathomable that they could have totally forgotten all of that 
to the point that they had the audacity to question: "Is Hashem 
in our midst or not?"

Does Hashem Oversee the World of Nature

The Netziv provides us with an explanation. Indeed, Yisrael 
saw that HKB"H performed supernatural feats on their behalf. 
They realized, however, that this supernatural existence was in 
the merit of Moshe Rabeinu and, therefore, was only temporary. 
After his death, however, their existence would return to a 
normal existence based on the laws of nature. It was with 
regards to their eventual, natural existence that they queried 
blasphemously: "Is Hashem in our midst or not?"--'ה "היש    

 They wanted to know whether in the absence of Moshe בקרבנו?"
Rabeinu, HKB"H Himself conducts the world of nature, or 
whether He allows the heavenly bodies and constellations to 
run things, without His intervention. 

Based on this understanding, he explains: 

"ויאמר משה אל יהושע בחר לנו אנשים וצא הילחם בעמלק - רצה משה רבינו 

להראות לישראל, כח השגחת ה' עליהם גם בלי נס נגלה, על כן סידר מלחמה זו 

את  צוה  כן  על  הטבע[,  ]להנהגת  לכך  רבינו  משה  נוצר  לא  ובאשר  הטבע,  בדרך 

יונתן  ובתרגום  הטבע,  בדרך  מלחמה  כדרך  גיבורים,   - אנשים  לנו  בחר  יהושע, 

מסוגלים  שהמה  תורה,  של  במלחמתה  גיבורים  היינו  פקודיא,  בעלי  אלו  איתא, 

ביחוד למלחמה טבעית".

Moshe Rabeinu wished to demonstrate to Yisrael the 
power of Hashem's supervision over them even without 

blatant miracles. Hence, he conducted this battle by 
natural means. Seeing as Moshe Rabeinu was not suited for 
this, he instructed Yehoshua to select men who were brave 
warriors—just like in a battle conducted naturally. The 
Targum Yonatan explains that Yehoshua was instructed to 
select warriors who engage in the battles of Torah; for they 
are particularly suited for battles in the realm of nature.

It is worth adding a fascinating point made by the esteemed 
Rabbi Shlomo Kluger, ztz"l, in Chochmas HaTorah (Beshalach). 
He interprets Moshe's statement to Yehoshua: על נצב  אנכי   "מחר 

בידי" האלקים  ומטה  הגבעה   tomorrow I will stand on top --ראש 
of the hill with the staff of Elokim in my hand—based on 
a fundamental concept brought down by the Ramak in Pardes 
Rimonim and which appears in many of our early sources. 
The management of the universe based on miracles and 
supernatural feats stems from the name הוי"ה; whereas the 
management based on the laws of nature stems from the name 
 This is reflected by the fact that the numerical value of .אלקי"ם
the word הטב"ע—the realm of nature—equals (86) אלקי"ם. 

Seeing as Moshe chose to wage this battle against Amalek 
utilizing natural means and tactics, he instructs Yehoshua: 
"Choose men for us, and go out to do battle with Amalek"—
the natural way. Therefore, Moshe promised to assist him as 
follows: "Tomorrow I will stand on top of the hill with the 
staff of Elokim in my hand"—I will use my staff to invoke a 
miracle concealed within the guise of nature--הטב"ע  , which 
possesses the same numerical value as Elokim. 

Do Moshe's Hands Determine  
the Outcomes of Battles

Applying the Netziv's remarkable insight, we can shed 
some light on the sages' elucidation in the Mishnah (R.H. 29a) 
regarding the battle with Amalek: וגבר ידו  משה  ירים  כאשר   "והיה 

 ישראל, וכי ידיו של משה עושות מלחמה או שוברות מלחמה. אלא לומר לך בזמן

 שישראל מסתכלין כלפי מעלה ומשעבדין את לבם לאביהם שבשמים היו נוצחות

 It happened that when Moshe would raise" ואם לאו היו נופלות".
his hand Yisrael prevailed." Do Moshe's hands determine 
the outcome of a battle? Rather, this informs you that when 
Yisrael look toward the heavens and subjugate their hearts 
to their Father in Heaven, they would prevail, but if not, 
they would fall. 

At first glance, the Mishnah's question is quite surprising: 
"Do Moshe's hands wage war?" After all, we have already seen 
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what Moshe Rabeinu's hands were capable of. They possessed 
the power to split the sea, as it is written (ibid. 14, 21): ויט משה" 

 את ידו על הים ויולך ה' את הים ברוח קדים עזה כל הלילה וישם את הים לחרבה

 Moshe stretched out his hand over the sea, and --ויבקעו המים"
Hashem moved the sea with a strong east wind all the night, 
and He turned the sea to damp land and the water split. 
Subsequently, he brought the waters of the sea back down upon 
the Egyptians with the power of his hand (ibid. 27): משה  "ויט 

 Moshe—את ידו על הים וישב הים לפנות בוקר לאיתנו ומצרים נסים לקראתו"
stretched out his hand over the sea, and toward morning the 
water went back to its power, as the Egyptians were fleeing 
toward it. So, why did the Mishnah find it surprising for him to 
conduct the battle against Amalek with his holy hands? 

Yet, according to the Netziv's insight—that the battle with 
Amalek had to be conducted by natural means—the Mishnah's 
question is comprehensible: "וכי ידיו של משה עושות מלחמה". Indeed, 
Moshe's hands possessed the power to wage war against 
Amalek and vanquish them; however, this battle was supposed 
to be fought by natural means. As explained, this is why Moshe 
instructed Yehoshua to select brave men to participate in the 
battle. That being the case, why did Moshe control the fighting 
below by raising his hands—utilizing methods transcending 
the laws of nature? 

To which the Tanna replies: "Rather, this informs you 
that when Yisrael look toward the heavens and subjugate 
their hearts to their Father in Heaven, they would prevail, 
but if not, they would fall." In other words, Moshe was not 
raising his hands to wage battle against Amalek; rather, he was 
encouraging Yisrael to appeal to their Father in Heaven. He 
wanted them to know beyond a shadow of a doubt that even 
when they acted within the confines of nature—as they were 
doing in the battle with Amalek—that it was imperative for 
them to look toward the heavens and pray to their Father in 
Heaven. Only then would they succeed in defeating Amalek. 
This proved to them conclusively that HKB"H also controls the 
laws of nature. 

The Klipah of Amalek Strives to Conceal 
the Fact that HKB"H Controls Nature

Following this line of reasoning, we can now explain how 
Yisrael were punished "midah k'neged midah"—measure for 
measure—for their heresy: "אין אם  בקרבנו  ה'   Let us refer ."היש 
to the writings of the Megaleh Amukos on Vaeschanan (42) 
and the commentary of the Alshich hakadosh on parshas 

Beshalach (Shemos 17, 8). They explain that Amalek's heavenly 
representative is the "samech-mem," who is the Satan, who is 
the yetzer hara. Therefore, Moshe directed Yehoshua to choose 
brave warriors to participate in the battle against Amalek down 
below; whereas, he ascended to the top of the hill to wage 
war against their ministering angel in the heavens above, who 
represented a formidable klipah. 

Now, we can suggest that Amalek's ministering angel 
above—the "samech-mem"—is the force that introduces 
improper, misguided thoughts in men's minds. It influences 
a person to entertain the erroneous notion that HKB"H has 
removed Himself from the natural order of the world—that 
He is not involved in man's mundane, day to day affairs. It is 
by means of this ruse that he prevails upon mankind to follow 
their hearts' whims and pursue the cravings of Olam HaZeh. It 
was this foul, corrupt influence that prevailed upon Yisrael to 
inquire blasphemously: "היש ה' בקרבנו"—does HKB"H control the 
natural realm? This heresy empowered Amalek's ministering 
angel above to dispatch its legions below to combat Yisrael. 

Therefore, Moshe wisely instructed Yehoshua: בחר לנו אנשים" 

בעמלק" הילחם   choose brave, competent Torah-scholars to—וצא 
combat Amalek by natural means—thereby proving to Yisrael 
that HKB"H manages and controls the world of nature. Then he 
adds: "מחר אנכי נצב על ראש הגבעה ומטה האלקים בידי"—I will deal with 
Amalek's ministering angel above, preventing it from infecting 
Yisrael with thoughts of heresy, such as the misguided belief 
that HKB"H is removed from the world of nature. 

Thus, the Torah informs us: "ידו משה  ירים  כאשר   that—"והיה 
when Moshe raised his hands upwards, inspiring Yisrael to 
appeal to Hashem and to devote their hearts to their Father in 
Heaven: "ישראל  ,Yisrael prevailed. For, in this manner—"וגבר 
they made amends for their blasphemous inquiry: 'ה  "היש 

 They now witnessed firsthand that when they appeal to .בקרבנו"
HKB"H, He assists them to prevail and come out victorious even 
by natural means. 

The Purpose of Revealed Miracles Is to Help 
People Recognize the Concealed Miracles

I would like to elaborate on this point. As we've pointed 
out, it is Amalek's goal to dispel Yisrael's emunah that HKB"H 
controls the world of nature. Now, regarding the mitzvah of 
remembering what Amalek did, the Torah states (Devarim 25, 
לך עמלק בדרך בצאתכם ממצרים" :(17  remember --"זכור את אשר עשה 
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what Amalek did to you while you were departing from 
Egypt. The commentaries focus on the fact that the Torah 
specifies that we recall what Amalek did to us: "while departing 
from Egypt." 

It appears that we can explain this based on a fundamental 
principle the Ramban teaches us toward the end of parshas 
Bo (Shemos 13, 16), concerning the miracles associated with 
the exodus from Mitzrayim. He writes that the purpose of the 
supernatural miracles HKB"H performed during the exodus was 
to help us recognize the everyday miracles concealed within the 
natural order. Here are his magnificent words: 

יסוד  שהם  הנסתרים  בניסים  מודה  אדם  המפורסמים,  הגדולים  הניסים  "ומן 

התורה כולה, שאין לאדם חלק בתורת משה רבינו, עד שנאמין בכל דברינו ומקרינו, 

שכולם ניסים אין בהם טבע ומנהגו של עולם, בין ברבים בין ביחיד, אלא אם יעשה 

המצוות יצליחנו שכרו, ואם יעבור עליהם יכריתנו ענשו, הכל בגזירת עליון כאשר 

הזכרתי כבר".

Due to the phenomenal, obvious miracles, a person 
recognizes the concealed miracles, which are the 
foundation of the entire Torah. A person has no portion 
in the Torah of Moshe Rabeinu until he believes that 
everything we do and experience, everything is a miracle; 
they are not due to nature or natural causes, whether they 
benefit the general public or an individual. If a person 
abides by the mitzvot, Hashem will ensure his success and 
reward. If, however, he violates them, Hashem will ensure 
his punishment. Everything is decreed from above, as I've 
already explained. 

Let us explain. HKB"H created this world—Olam HaZeh—
and chose to run it based on the laws of nature rather than 
supernaturally. He wanted mankind to believe wholeheartedly 
that even those things which appears to us to be natural 
phenomena are actually the works of HKB"H. For, nothing in 
this world, big or small, happens by itself without HKB"H's 
supervision. This is the message of the passuk (Devarim 4, 39): 
 "וידעת היום והשבות אל לבבך כי ה' הוא האלקים בשמים ממעל ועל הארץ מתחת

עוד"  you shall know this day and take to your heart—אין 
that Hashem, He is the G-d, in the heavens above and on 
the earth below, there is none other. In other words, not only 
"in the heavens above"—referring to supernatural feats—but 
even "on the earth below"—natural phenomena—everything 
is determined by HKB"H. 

Therefore, when David HaMelech discusses all natural 
phenomena in the mizmor (Tehillim 104, 1): "'ברכי נפשי את ה", and 

he enumerates them all—including the heavens, the earth, the 
seas and oceans, the animals and human beings—he expresses 
his wonder and amazement regarding Hashem's running of the 
universe, proclaiming (ibid. 24): מה רבו מעשיך ה' כולם בחכמה עשית" 

קנינך" הארץ   ;how abundant are Your works, Hashem—מלאה 
You made all of them with wisdom; the world is full of Your 
acquisitions. For, everything in nature comes from HKB"H, 
Who manages the world with chochmah. 

During "yetzias Mitzrayim," however, HKB"H deviated from 
His norm, because Yisrael had sunk to the forty-ninth level of 
tumah. Therefore, he performed miracles, beyond the realm of 
nature, in order to inculcate in them a firm belief in Hashem. 
Nevertheless, the ultimate goal of all those miracles was for 
Yisrael to believe and appreciate wholeheartedly that even the 
laws of nature are determined by Hashem. In the words of the 
Ramban: As a result of the phenomenal, obvious miracles, 
a person recognizes the concealed miracles, which are the 
foundation of the entire Torah. 

It should now be apparent why the "samech-mem"—
Amalek's heavenly representative--was so determined and in 
such a rush to infect Yisrael with thoughts of heresy as soon 
as they left Mitzrayim, provoking the question: "בקרבנו ה'   ."היש 
He wanted Yisrael to question whether or not HKB"H controls 
the world of nature, because he wanted to undermine the entire 
purpose of "yetzias Mitzrayim." 

It is precisely for this reason that HKB"H commands us: 
 remember what—"זכור את אשר עשה לך עמלק בדרך בצאתכם ממצרים"
Amalek did to you as you departed Mitzrayim. He specifically 
mentions the exodus from Egypt, which was characterized by 
miracles and supernatural feats; their purpose was to teach 
Yisrael to appreciate the miracles that HKB"H performs on 
our behalf within the guise of nature. So, as they were leaving 
Mitzrayim, Amalek's heavenly angel imposed itself upon Yisrael 
and infected them with the heresy: "היש ה' בקרבנו". He didn't want 
them to believe that HKB"H controls the natural realm; thus, he 
intended to undermine the goal of "yetzias Mitzrayim." It was 
with this intent that Amalek attacked Yisrael down below. 

Therefore, HKB"H admonishes us (Devarim 25, 19): תמחה" 

תשכח" לא  השמים  מתחת  עמלק  זכר   you shall eradicate the --את 
memory of Amalek from beneath the heaven — you shall 
not forget! In other words, eradicate any remnant--"זכר"—of 
the heresy Amalek infected you with; "מתחת השמים"—related to 
HKB"H's involvement in the world of nature. You shall do so, 
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by believing wholeheartedly—having "emunah sheleimah": 
ממעל" בשמים  האלקים  הוא  ה'   that Hashem is responsible—"כי 
for supernatural phenomena: "מתחת הארץ   and natural—"ועל 
phenomena; "אין עוד"—there is no other! 

Yisro Heard about " Krias Yam Suf"— 
a Supernatural Feat-- and the Battle 

with Amalek—a Natural Feat

With this foundation, let us proceed to explain Rashi's 
comment at the beginning of this week's parsha: What news 
did Yisro hear that prompted him to come? " Krias Yam 
Suf" and the battle with Amalek. As we have learned from the 
sacred writings of the Chasam Sofer, Rashi wanted to reconcile 
why the passuk initially employs the name Elokim: יתרו  "וישמע 

 but concludes with the-- את כל אשר עשה אלקים למשה ולישראל עמו"
name Havaya: "כי הוציא ה' את ישראל ממצרים". 

Therefore, he explains that Yisro heard about the miracle 
of " Krias Yam Suf"—a supernatural feat emanating from 
the divine name Havaya—and the miracle of the battle with 
Amalek—conducted within the guise of nature, emanating 
from the divine name Elokim. Thus, we can interpret the 
passuk as follows: Yisro—the priest of Midian, Moshe's 
father-in-law— heard all that Elokim did for Moshe and 
His people Yisrael—this is a reference to the skirmish with 
Amalek, conducted within the laws of nature via the name 
Elokim; that Havaya took Yisrael out of Mitzrayim—this is a 
reference to the miracle of " Krias Yam Suf," conducted beyond 
the laws of nature via the name Havaya. 

As a loyal servant in the presence of his master, I would like to 
elaborate further on his sacred remarks. I would like to address 
the fact that the passuk first mentions that Yisro heard about 
the battle with Amalek, conducted via the name Elokim, and 
only then mentions that he heard about the splitting of the sea, 
performed via the name Havaya. Seemingly, the Torah should 
have alluded to the events in chronological order--" Krias Yam 
Suf" first and then the battle with Amalek. Furthermore, if there 
is a legitimate reason why the Torah alludes to the skirmish 
with Amalek before " Krias Yam Suf," then why does Rashi 
reverse the order that appears in the Torah, mentioning " Krias 
Yam Suf" first? 

It appears that we can reconcile the matter based on the 
concept cited above in the name of the Ramban: הניסים  "ומן 

הנסתרים" בניסים  מודה  אדם  המפורסמים,   the purpose of the—הגדולים 
supernatural feats performed in association with the exodus 
was to inculcate in us the firm belief that the laws of nature are 
also governed by Hashem. Thus, the Torah is pointing out Yisro's 
greatness. Not only did he recognize that " Krias Yam Suf" was 
a miracle, as did all of the other nations, who were overcome 
with fear and awe as a result; but his true greatness was that he 
recognized that even the battle Yisrael waged against Amalek, 
which was conducted by natural means, was also a miracle—
albeit disguised as a natural phenomenon. 

Now, we can interpret the passuk: "יתרו  Yisro—"וישמע 
perceived and understood; ולישראל למשה  אלקים  עשה  אשר  כל   "את 

 ,that even the actions associated with the name Elokim—עמו"
disguised as natural phenomena, such as the battle with Amalek, 
are miracles wrought by Hashem. How did he recognize this 
vital fact? "ממצרים ישראל  את  ה'  הוציא   because HKB"H took—"כי 
Yisrael out of Mitzrayim by splitting the sea and disregarding all 
the laws of nature. So, from the obvious, exposed miracles, he 
came to recognize the truth regarding the concealed miracles 
performed within the confines of nature—such as the battle 
with Amalek. Thus, the passuk itself alludes to the fact that 
the miracle of " Krias Yam Suf" caused Yisro to appreciate 
and believe in Hashem's management and supervision of 
natural events, such as the battle with Amalek. In this light, 
Rashi's comment makes perfect sense: מה שמועה שמע ובא, קריעת" 

עמלק" ומלחמת  סוף   Yisro heard about " Krias Yam Suf," and—ים 
recognized the truth with regards to the battle with Amalek. 

 "Whoever is wise, let him note 
these things, and they will comprehend 

the kindness of Hashem"

I had a wonderful idea! We mentioned above the Chasam 
Sofer's cryptic remarks regarding the passuk: מי חכם וישמר אלה" 

 ,He interpreted this passuk as an allusion to Yisro .ויתבוננו חסדי ה'"
where the words חכ"ם  constitute an (?who is a wise man) מ"י 
acronym for י'תרו כ'הן מ'דין ח'ותן מ'שה (Yisro—the priest of Midian 
and Moshe's father-in-law). We can provide some clarification 
by referring to the Chasam Sofer's own commentary on parshas 
Bo, related to the passuk (Shemos 10, 1): ויאמר ה' אל משה בא אל" 

ואת לב עבדיו למען שיתי אותותי אלה בקרבו" לבו  אני הכבדתי את  כי  --פרעה 
Hashem said to Moshe, "Come to Pharaoh, for I have made 
his heart and the heart of his servants stubborn, so that I 
shall place these signs of Mine in his midst." 
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The Yalkut Reuveini provides us with an incredible insight 
gleaned from the teachings of the kabbalists. He writes that the 
name אלקי"ם is composed of two parts--the first three letters 
 Now, Pharaoh only recognized .מ"י ,and the last two letters אל"ה
and accepted the dominion of the letters מ"י. Therefore, he 
argues (ibid. 5, 2): "מי ה' אשר אשמע בקולו"--"Who (מי) is Hashem 
that I should obey His word?" He intentionally employs the 
term מ"י and rejects the letters אל"ה. As a result of this heresy, 
HKB"H visited upon him the ten "makkot," so that he would 
recognize and accept the letters אל"ה, too. This interpretation is 
implicit in the passuk: כי אני הכבדתי את לבו ואת לב עבדיו, למען שיתי" 

 I made Pharaoh stubborn, so that he would—אותותי אל"ה בקרבו"
acknowledge the letters אל"ה. 

At the beginning of parshas Bo, the Chasam Sofer elaborates 
on this concept. Although this concept has mystical implications, 
it can be understood practically and simply, as well. As we 
already learned from the Ramak, the management of nature 
emanates from the name אלהי"ם, whose numerical value equals 
 splits אלהי"ם This is why the name .(the realm of nature) הטב"ע
up into two parts--מ"י  and אל"ה. The letters מ"י allude to the 
incredible, unseen force, concealed behind the laws of nature. 
This prompts the goyim to ask מ"י—who is responsible for 
all of this? We, on the other hand, believers descended from 
believers, respond אל"ה. As the Chasam Sofer explains, we point 
at the world around us as if to say: אל"ה—these—represent the 
ways and the doings of the Almighty, blessed is His name. 

Accordingly, the Chasam Sofer explains the significance of 
Pharaoh's belief exclusively in the letters מ"י and his denial of 
the letters אל"ה. After all, Pharaoh did not believe that HKB"H 
oversees and governs the world of nature. Consequently, he 
argues blasphemously: מי ה' אשר אשמע בקולו לשלח את ישראל, לא ידעתי" 

 . Who" is Hashem that I should heed His command"—את ה'"
. . I don't recognize the authority of Havaya. Precisely for 

this reason, HKB"H tells Moshe to go to Pharaoh, and inundate 
him with plagues; for I have made him obstinate, so that he will 
acknowledge: "אותותי אל"ה"—the letters אל"ה of My name אלהי"ם. 
He will admit once and for all that HKB"H governs the world of 
nature: These are the manifestations of Hashem. 

This now illuminates for us the incredible allusion the 
Chasam Sofer finds in the words of David HaMelech. Inspired 
by "ruach hakodesh," David HaMelech says of Yisro: חכם  "מי 

ה'" חסדי  ויתבוננו  אלה  חכ"ם The letters of the words .וישמר   are מ"י 
an acronym for: מ'שה ח'ותן  מ'דין  כ'הן   Yisro, the priest of—י'תרו 
Midian, the father-in-law of Moshe. Note that in this passuk, 
David HaMelech mentions the words אל"ה  the two parts ,מ"י 
of אלהי"ם. Thus, David HaMelech is asking: Who is as wise as 
Yisro? Even though, Hashem's presence was concealed within 
the guise of nature—in the form of מ"י—when Amalek attacked 
Yisrael; nevertheless, "וישמר אלה"—he remained steadfast in his 
belief that אל"ה—these, too, were the acts of Hashem. 

Then he deliberates as to how a person can achieve 
Yisro's exemplary level of emunah. How does a person come 
to recognize the hand of Hashem even when it is concealed 
within the laws of nature? "'ויתבוננו חסדי ה"—they should follow 
Yisro's example by examining the chesed of Havaya exemplified 
by the feats He performed on Yisrael's behalf during "yetzias 
Mitzrayim." As we learned from the Ramban: The incredible, 
obvious miracles were performed, so that man would 
ultimately acknowledge the miracles concealed within the 
guise of nature; they are the basis of the entire Torah. In this 
manner, Yisro achieved his exemplary emunah and declared: 
 I now recognize that even when—"עתה ידעתי כי גדול ה' מכל האלקים"
G-d is acting through the concealment of nature via the name 
 nevertheless, the supernatural supervision of the name ;אלקי"ם
Havaya is at work and ever-present.
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