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In an article published in the Washington Post 
in August of 2016, the newspaper reported a study 
published in 2009 in the journal, Psychological Science.

In athletic competitions there are clear winners 
and losers. In the Olympics, the gold medallist won 
the competition; the silver medallist has a slightly 
lower achievement, and the bronze medallist a 
lower achievement still. One might expect that their 
happiness with their performance would mirror 
this order, with the gold medallist being happiest, 
followed by the silver medallists, and then the bronze. 
However, the study tried to understand the mystery 
why the bronze winners were always much happier 
than the silver ones.

Psychologists Victoria Medvec and Thomas 
Gilovich of Cornell University, and Scott Madey of 
the University of Toledo think that this phenomenon 
can be explained by counterfactual thinking. 
This means that people compare their objective 
achievements to what “might have been.”

The most obvious counterfactual thought for the 
silver medallist might be to focus on almost winning 
gold. He would focus on the difference between 
coming in first place, and any other outcome. 
The bronze medallist, however, might focus their 
counterfactual thoughts downward towards fourth 
place. He would focus on almost not winning a medal 
at all. The categorical difference, between being a 
medallist and not winning a medal, does not exist for 
the comparison between first and second place.

It is because of this incongruous comparison that 
the bronze medallist, who is objectively worse off, 
would be more pleased with himself, and happier 
with his achievement, than the silver medallist.

This is the trap we can always fall into. Our 
happiness, our Simcha in anything we achieve is 
always in relation to the achievement of others in our 
peer group.

The famous 
Rashi at the beginning of this week’s Parsha, brings 
two opinions on Noach’s spiritual stature. One being 
that even had he been in Avrohom Avinu’s generation 
he would have been considered great. The other 
opinion is - bdorosav - only in his generation was 
he considered a tzaddik - in relation to everyone else. 
In Avraham’s generation he would not have been 
considered so.

These two opinions are really an amazing 
insight into how we relate our tzidkus in this world. 
Is our satisfaction with what we achieve measured 
subjectively measured vs our peers or measured 
against who we could be?

This psychological insight can help us in our 
everyday lives too if used correctly. Most people 
measure their happiness comparatively to what we 
could have – eizehu ashir hasamayach bechelko - takes 
on a whole new meaning in light of this study. How 
much is our content with what we do have, could 
have had or could have not had at all.

In the teivah (and indeed the yieden in the midbar 
many years later) there was two mind-sets one could 
have. How much do I have compared to what I could 
have, or how much do I have compared to those that 
don’t have at all.

I once heard from my Rosh Yeshiva, Rav Meir 
Stern Shlita of Passaic NJ, most of us measure our 
gashmiyus level to what others have more than us, 
and our ruchniyus level (and satisfaction with it) to 
those that have less.

In fact it should be the opposite! Although Chazal 
tell us to be a zonov loarayos, that is when it comes to 
ruchniyus – always strive for more – aim to be a gold 
medallist! But for our gashmius, we should be a rosh 
lashualim - happy that a bronze medal is better than 
not having at all.

Rabbi Morgan can be contacted at: 
benjy@rabbibenjy.com

http://en.wikipedia.org/wiki/Counterfactual_thinking
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I
n this week’s parsha we read the puzzling 
story of when Noach became drunk after 
his remarkable year in the Ark. What is the 
underlying reason behind the drive people 

have to drink? What is it that propels them to 
ignore the unpleasant consequences that follow? 
What is even more incredible is the statement of 
the Rambam, quoted by the Orchos Tzadikkim that 
a group of people who gather to get drunk is more 
disgraceful than those who assembled for znus and 
immorality. How can this be understood – there is 
no halachah anywhere that says it is forbidden to 
get drunk? 

The Orchos Tzadikkim explains the gravity of 
the sin of becoming drunk is “that he loses the 
sechel that Hashem blew into him.” What is this 
sechel? The Rambam in More Nevuchim (3:51) 
writes as follows: the sechel which Hashem gave us 
is the thing that makes the connection between us 
and Him. We have the choice; if we want we can 
strengthen that connection, but we can also weaken 
it, bit by bit, until it becomes completely broken. 
The way to strengthen it is to use it for the love of 
Hashem and the way it becomes weak is when it is 
used for any other purpose.” 

Our sechel is our connection to Hashem. When 
we learn Torah, daven, contemplate Hashem’s 
greatness or are involved in His mitzvos, we reinforce 
and deepen that connection. If we are involved in 
other activities, we loosen it. The Rambam writes 
that even when eating, to a degree one weakens 
the connection. The more physical and the more 
unnecessary the action, 
the more the connection 
is weakened. 

Chazal tell us that a 
person only commits 
a sin after a “ruach 
shtuss” a moment of 
craziness overtook him. 
At that moment, when 
his yetzer overpowered 
him, he still retained his 
sechel to some degree, 
yet a ruach shtuss also 
entered his mind and 
left him, in the words of 
the Rambam elsewhere 
1 “with a non-complete 
sechel.” The drunkard 
on the other hand, as 
the Orchos Tzadikkim 

wrote, completely loses his sechel. At that moment 
he totally disrupts his connection with Hashem. 
This in itself is a terrible sin, but it then exposes him 
to the full force of the yetzer hora and unfortunately 
many, many sins rapidly follow in his wake. 

It is in the yetzer hora’s prime interest to tempt 
yidden to get drunk. There is no better way for him 
to make us lose our Jewish identity and sink into 
the lowest depths of sin. How can we fight him? By 
realizing the greatness of our sechel! Contemplate 
the infinite gadlus of your neshamah and the 
elevated heights one can reach if you strengthen 
your connection with Hashem. In Bereishis it says 
that Adam was created with a tzelem Elokim, in the 
image of Hashem. The Nefesh HaChaim explains 
that the same way Hashem creates worlds as 
He wishes, we too can create endless spiritual 
worlds when we learn Torah and perform mitzvos. 
The more connected we are to Hashem the more 
kedushah we can generate in the world. The posuk 
described Noach’s act as “chullin” – as profaning 
his kedushah and making him plain and empty. 
We must ask ourselves – do I want to do the same? 
Am I willing to give up my intrinsic gadlus and 
kesdushah or am I going to elevate myself further 
and strengthen my bond with the Eternal Creator? 
The time has come to develop and strengthen our 
natural Jewish pride and to enjoy and be proud to 
be loyal servants of Hashem – the greatest people 
in the world!

1  Commentary to mishnayos, Chagiga, Chapter 2 Mishnah 1

Hashem instructs Noach—the only tzaddik 
in a world consumed by violence and 
corruption—to build a large wooden teivah 
coated within and without with pitch. A 
great deluge, says Hashem , I will wipe out 
all life from the face of the earth; but the 
teivah will float upon the water, sheltering 
Noach and his family, and two members 
(male and female) of each animal species.

Rain falls for 40 days and nights, and the 
waters churn for 150 days more before 
calming and beginning to recede. The 
teivah settles on Har Ararat, and from its 
window Noach dispatches a raven, and 
then a series of doves, “to see if the waters 
were abated from the face of the earth.” 
When the ground dries completely—exactly 
one solar year (365 days) after the onset of 
the Flood—Hashem commands Noach to 
exit the teivah and repopulate the earth.

Noach builds a mizbayach and offers 
korbanos to Hashem . Hashem swears 
never again to destroy all of mankind 
because of their deeds, and sets the 
rainbow as a testimony of His new covenant 
with man. Hashem also commands Noach 
regarding the sacredness of life: murder is 
deemed a capital offense, and while man is 
permitted to eat the meat of animals, he is 
forbidden to eat flesh or blood taken from a 
living animal.

Noach plants a vineyard and becomes 
intoxicated on its produce. Two of Noach’s 
sons, Shem and Yaphes, are blessed for 
covering up their father’s nakedness, while 
his third son, Cham, is punished for taking 
advantage of his debasement.

The descendants of Noach remain a 
single people, with a single language and 
culture, for ten generations. Then they defy 
their Creator by building a great tower to 
symbolise their own invincibility; Hashem 
confuses their language so that “one does 
not comprehend the tongue of the other,” 
causing them to abandon their project 
and disperse across the face of the earth, 
splitting into seventy nations.

The Parshah concludes with a chronology 
of the ten generations from Noach to Avram 
(later Avraham), and the latter’s journey from 
his birthplace of Ur Casdim to Charan, on 
the way to the land of Canaan.
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At the end of the Parsha we come across Ur Casdim and 
Rashi tells us the famous story of Avrohom being saved 
from the fiery furnace of Nimrod (Perek 11 Possuk 28). 
We know that in Sefer Doniel, Nevuchadnezzar did the 

same thing with Chanania, Mishoel and Azariah (Perek 3 
Possuk 20) and that they were also saved. What might not 

be as well known is that there was another incident where 
Nevuchadnezzar did the same thing. On that occasion how 
many people did he put into the furnace and what was the 
outcome?

CLUE: The people in the furnace were false prophets and a 
Koihen Godol.

ANSWER FROM LAST WEEK: Noach. Noach’s father was Lemech (Perek 5 Pessukim 
28/29). We learn in Medrash Rabbah (Bereishis Parsha 23:3) that Noach’s wife was 
Naamoh. She was the daughter of a different Lemech as it says in Perek 4 Possuk 22 in 
this Parsha.

FIND  THE ANSWER IN NEXT WEEK'S ONEG

http://www.chabad.org/library/article_cdo/aid/2963/jewish/The-Phoenix.htm
http://www.chabad.org/library/article_cdo/aid/2789/jewish/Schreiber-the-Jew.htm
http://www.chabad.org/library/article_cdo/aid/2962/jewish/Fortysomething.htm
http://www.chabad.org/therebbe/article_cdo/aid/2755/jewish/Windows.htm
http://www.chabad.org/library/article_cdo/aid/1986/jewish/The-Three-Visits-of-Elijah-the-Prophet.htm
http://www.chabad.org/parshah/article_cdo/aid/93076/jewish/Discovery-of-Planet-Earth.htm
http://www.chabad.org/parshah/article_cdo/aid/2597/jewish/Colors.htm
http://www.chabad.org/library/article_cdo/aid/2917/jewish/The-First-Commandment.htm
http://www.chabad.org/library/article_cdo/aid/3026/jewish/The-Summer-of-the-Kishka.htm
http://www.chabad.org/library/article_cdo/aid/3060/jewish/An-Irish-Kid-with-a-Jewish-Name.htm
http://www.chabad.org/library/article_cdo/aid/2829/jewish/The-Art-of-Galut.htm
http://www.chabad.org/parshah/article_cdo/aid/2636/jewish/The-Return-of-Hagar.htm
http://www.chabad.org/library/article_cdo/aid/1484/jewish/The-Shrinking-of-Man.htm
http://www.chabad.org/library/article_cdo/aid/2965/jewish/Finding-Joy-in-Changing-Times.htm
http://www.chabad.org/library/article_cdo/aid/2606/jewish/Are-Religious-Jews-Narrow-Minded.htm
http://www.chabad.org/library/article_cdo/aid/2902/jewish/What-Is-the-Cause-of-Antisemitism.htm
http://www.chabad.org/parshah/article_cdo/aid/2613/jewish/The-Three-Journeys-of-Abraham.htm
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2. How was Horon, Avraham’s brother, influenced by him? What was his reward?
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RE-ENTRY PLAN: A ROUTE TO SALVATION
No doubt, you are all still basking in the 

afterglow of all the Yomim Tovim. The re-entry 
into the atmosphere, however, is fraught with 
danger. When one has become habituated 
to the rarified spiritual stratosphere, a re-
entry plan is vital. The space shuttle needed 
special solar panels to absorb the intense 
heat generated upon re-entry. Deep-sea divers 
need to decompress to avoid ‘the bends’. If we 
attempt to re-engage with the world without 
having formulated a strategy to do so, it could 
well all end in tears. The possible disaster 
scenarios are either to ‘crash-and-burn’, or to 
revert to type, to accept mediocrity and the 
banal, and give up the good fight.

The first few parshios of Bereshis seem to 
offer scant comfort. From the heady delights of 
עדן  Paradise is Lost, and man degenerates ,גן 
all too quickly, ultimately descending into the 
anarchy which sets the scene for the failed 
generation that has no redeeming feature, and 
must ultimately be obliterated. 

Yet, there is a critical message in this tale 
of moral turpitude that signposts a route to 
elevation and salvation. The fate of the world 
is sealed, we are informed, not on the basis of 
the rampant immorality, the ubiquitous עבודה 
 but rather the carefully cultivated culture ,זרה
of theft. 

Hashem informs Noach that He intends to 
destroy the world, Ki Mal’ah Ha’Aretz Chamas. 
Rashi comments on these words ‘Lo Nechtam 
Gezar Dinam Elah Al HaGezel’, the judgment of 
the world was finalised on account of the sin of 
stealing. This, despite the fact that (per Rashi’s 
comments earlier )פסוק י”א( that the generation 
was guilty of idolatry and immorality, sins 
which are far more grievous than stealing. 
Why is it that the decree of destruction was 
sealed on account of an עבירה which is not as 
severe as others they committed?

Furthermore, as the Ramban points out, 
they had not specifically been commanded 
not to steal! This leads to an astounding 
observation – how could ’ה effectively destroy 
everything, only to start again, on the basis of 

a violation of societal norms which had not 
been proscribed?! 

The Ramban provides an answer 
that is intuitive, yet sadly, occasionally 
resisted because its parameters are often 
misunderstood. משכלת מצוה  שהיא  מפני   והטעם 
 The moral authority אין להם בה צורך לנביא מזהיר1
to desist from theft derives not from explicit 
Revelation, a prophetic injunction, rather from 
a self-awareness that correctly identifies the 
innate divinity that manifests through the 
הישר2  At its root, this is not even unique .שכל 
to Jews, but אלוקים  The proof to this is .צלם 
to be found in רמב”ם in 3תשובה  when הלכות 
he discusses בחירה and utilises two separate 
prooftexts, one from הראשון  the other ,אדם 
from דברים , clearly indicating the development 
and acknowledgment of אלוקים  that is a צלם 
prerequisite to accepting the תורה (the ספר הישר 
that is 4בראשית, serving as the חינוך in דרך ארץ 
that must necessarily precede 5.תורה

 The tell-tale signs were there, the indication 
that they were well aware of their degeneracy 
was their devious practice of carefully avoiding 
violating any potential threshold of theft, by 
pilfering tiny, insignificant amounts, clearly 
being cognisant of the morally odious nature 
of such activity.

R’Gedalya Schorr zt”l explains in the name 
of the Chidushei HaRim that the basis of all 
sins is stealing. This can be seen from the 
fact that the halacha of וידוי in the mitzvah of 
 in the section פרשת נשיא is derived from תשובה
dealing with הגר  stealing from a convert ,גזל 
(per the Rambam in the beginning of הלכות 
 Why is such a fundamental concept .(תשובה
and halacha derived from a somewhat obscure 
topic in the Torah? The answer is because 
stealing is a fundamental prohibition when 
understood in its broader sense. Man was 
created for the purpose of following the word of 
Hashem and bringing kavod shamayim to the 
world. When man uses the different resources 
and objects of the world to achieve his own 
personal desires and goes against the word of 
Hashem, this is the most objectionable form 
of stealing. When Rashi says the final verdict 
for destruction was on account of stealing, it 

includes within it the sins of idolatry and 
immorality. By worshipping false idols and 
being promiscuous, the Dor HaMabul were 
stealing from Hashem the opportunity for 
Him to be manifest through His creatures. 
They denied their own Divine image, and the 
cause was indeed lost. At the very height of 
our lofty עבודה of נעילה, we acknowledge this 
by asserting that the הבריאה  itself is תכלית 
ידינו6 מעושק  נחדל   that we may refrain - למען 
from theft! The most elemental challenge that 
any human being, let alone a Jew faces, is the 
acknowledgment that this is His world and 
that we would do well to foster that constant 
awareness. Hence the piercing cry of הוא  ה’ 
 at שמים back to ה’ that accompanies האלוקים
the climax of the יום הקדוש. This now becomes 
our focus and our constant companion even 
as we ‘re-enter’ the world of the humdrum, the 
inane. We hear the echoes of that cry, and seek 
every opportunity to re-affirm for ourselves and 
all those we encounter – the שויתי ה’ לנגדי תמיד 

– we see in every engagement with this alien 
world the challenge to highlight His existence 
through our behaviour, שהכל ברא לכבודו.

 וע”ע הקדמת רב נסים גאון לתלמוד, ר”מ בשמונה פרקים פ”ו ובמו”נ ח”ג  1
 פי”ז,ר’ בחיי בראשית ו’-י”ג, אבן עזרא שמות כ’-א’ )ומשקול הדעת שנטע
 השם בלב האדם וכו’( הגהות יעב”ץ גיטין נ”ח. ד”ה ועל אותה, חו”ה שער
 עבודת האלוקים פ”ג ופ”ה דברים נפלאים, והסכמת הנצי”ב לספר אהבת

חסד, ותורת אברהם קונטרס תורת שכל האנושי

2  This now becomes the resolution of the Euthyphro dilemma, 
(often used as an argument against Divine command theory) 
which sees good and evil as being either Revealed through 
Divine command (and thus apparently arbitrary) or intuited 
(and thus holding ’ה accountable to a standard of behaviour 
higher than Himself, ח”ו וע”ל), neither of which are palatable 
for different reasons. It is posed as a false dichotomy, as in 
reality ’ה as טוב, implants into man via the שכל the ability 
to discern good and evil – the challenge being to attribute 
this faculty to Him! Bertrand Russell struggled with this, but 
failed to ‘join up the dots’ when he said, “I cannot see how to 
refute the argument for the subjectivity of ethical values, but 
I find myself incapable of believing that all that is wrong with 
wanton cruelty is that I don’t like it”

 עי”ש פ”ה ה”א וה”ה וע”ע מש”כ בהל’ מלכים 3

ע”ז כ”ה 4

 עי’ היטב לשונו הזהב של ר’ יונה אבות ג’- ט”ז ובהקדמת הנצי”ב לפירושו 5
העמק דבר לספר בראשית

 ובזה מובן האזהרה של הסמ”ג ל”ת ע”ד ע”ש  6

3

Rabbi Roberts can be contacted at:  
rabbi.roberts@federation.org.uk
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3. What was he called the name “Noach”?
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PARSHAS  

NOACH

AND NOACH WALKED  
WITH HASHEM
“Noach was a perfect tzaddik.” There is no other individual whom the Torah praises 
in such a way – a perfect tzaddik. This means that he never sinned – not in public, not 
in private, not in deed, not in thought. Yet immediately afterwards the Torah seems 
to take something away from Noach. He was “perfect… in his generations”. As Rashi 
says, “Noach was only a tzaddik compared to the people of his generation. If he had 
lived in the generation of Avraham he would have been considered as nothing.” How 
can this be? He was a perfect tzaddik, who did not sin. How can one say that he would 
have been considered as nothing” And what imperfection could the Torah be hinting 
at? Could the proximity to the Yom Tov of Succos have any relevance?

Before trying to suggest an answer, I would 
like to repeat a concept I once heard from the 
late Rav Mordechai Miller zt”l of Gateshead. 
Imagine two rich men and the difference in 
their assets. One might have £1,000,000, the 
second £2,000,000. The first can be defined 
half as rich as the second. This is because we 
are discussing material assets. Each spiritual 
asset, however, is of infinite value. A person 
who knows one mesechta does not know 
half as much as the person who knows two 
mesechtas. There is no comparison between 
the two. An extra mesechta, an extra perek or 
an extra Mishna puts a person into a completely 
different world. We could even say that the 
first person knows “nothing” compared to the 
second. This is true with mitzvos or midos 
tovos or any spiritual achievement. Since 
each one has an infinite value, the more we  
achieve, the more we raise ourselves into a 
new spiritual world, incomparable to any other.

We are told (Brochos 58a) that Yishai, the 
father of Dovid Hamelech was a very special 
and powerful person in his time. Wherever 
he went, 600,000 people accompanied him to 
honour him. Another source (Shabbos 55b) 
tells us that Yishai was one of only four people 
who died because of the curse of the nochosh, 
which means that they died without sin. This 
is an incredible achievement – “without sin” 
must include any sin, even 
the sin of pride. If 

a person is accompanied by 600,000 people 
at all times, as a way of honouring him, how 
could he not fall occasionally into the trap of 
pride? Did anybody else have such a large 
entourage? Was he perhaps a malach? 

The answer must be that despite the 
tremendous honour he was given, Yishai 
thought, “What room is there for pride? Could 
I take one step if Hashem did not give me the 
strength? Could I see if Hashem did not enable 
my eyes to function? Could I even breathe 
if Hashem decreed otherwise? Everything 
is only bechasdei Hashem. Today I am alive, 
tomorrow I might be in the grave. There was 
no room for pride in Yishai’s mind and when 
he eventually was niftar, it was only because of 
the nochosh. He had not sinned, not even with 
a trace of pride.

Like all of us, during Succos, Yishai moved 
from his usual home to live in his succah. 
Living in a succah would have encouraged 
him – like us, to feel the humility which is a 
central theme of the mitzvah. From his quasi-
regal travelling arrangements, we can assume 
his home was very comfortable. But for one 
week he was under a temporary roof, and if 
Hashem decided to bring rain or winds, he 
was as vulnerable as everybody else. What 
room is there for pride?

Did Yishai have a rôle model for living his 
life with such anivus? Possibly Noach from our 

parsha. The pasuk says, “Noach walked with 
Hashem.” (Bereishis 6:9). In what sense did 
Noach walk with Hashem? In the same way 
as we have described in connection to Yishai. 
Wherever he went, whatever he did, he always 
thought, “Without Hashem, I could not do 
what I am doing.” He even appreciated that his 
great achievement – resisting the influence of 
his generation – was also only through siyata 
dishmayo. As the Gemara says, (Kiddushin 
30b), “If it were not for Hashem’s help, we 
could never resist our yetzer hora.” 

Now we can understand that the whole 
pasuk is discussing Noach’s humility. He was 
a complete tzaddik who never sinned, even in 
the way he compared himself to his generation. 

“Without help from Hashem, I would be no 
better than they are.” “And Noach walked with 
Hashem,” never forgetting that only help from 
Hashem enabled him to achieve even a single 
step. Nevertheless the Torah hints that despite 
his madreiga in humility, he was not on the 
level of Avraham Avinu who called himself 

“dust and ashes” (Bereishis 18:27). Being on a 
lower spiritual level is like being in a different 
world, as we learnt earlier. However great one 
is, one on the lower level is considered like 

“nothing” compared to one on a higher level.
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4. What is the di�erence between the ship of the teivah and an ordinary ship?
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W
hen Hashem instructs Noach 
how many of each species to 
bring into the ark with him 
there appears, at first sight, 

to be a rather unusual way of conveying the 
information. The verse says “Of every pure 
animal (טהורה - literally ‘pure’, but in this context 
it means ‘Kosher’) take for yourself, seven pairs, 
male and female, and of the animal that is not 
pure (לא טהורה – literally ‘not pure’ but meaning 

‘not Kosher’) two, male and female”. In English 
the opposite of pure is impure from the original 
Latin impūrus, where the prefix ‘im’ means 

‘not’ and therefore there is very little difference 
between saying not pure or impure when 
referring to the non-Kosher animals. However in 
Hebrew there is a commonly used, distinct, word 
which is the opposite of טהורה-tehora, the word 
 temeah. A similarly convoluted wording-טמאה
is used when the verse reports that Noach 
followed Hashem’s instructions, using the term 

 Why then does the .’טמאה‘ instead of ’איננו טהורה‘
Torah use ‘not tehora’ instead of ‘temeah’ which 
would be more concise?

The Gemara explains that we are being 
taught an important lesson here that a person 
should go out of their way, even if less succinct, 
to choose a refined way of communicating and 
one should ensure that a ‘gross’ expression does 
not leave one’s lips. In a similar vein we often 
find the Talmud referring to certain things with 
euphemistic language, blindness is referred 
to as ‘sagi nahar’ meaning ‘ample light’, the 
command not to curse Hashem (which is one 
of the seven Mitzvos that apply to non-Jews as 
well) is written as its opposite, ‘bless Hashem’ 
(although from the context it is clear what it 
means) and when referring to possible future 
tragedy or punishment that could befall the 
Jewish people it instead declares that it will 
be our enemies who will suffer rather than us 
(again, it is clear from the context who is really 
being referred to).

The Gemara relates the following story of the 
great sage Hillel and his students. Two disciples 
were sitting in front of Hillel discussing laws of 
ritual purity (there are a variety of ways a person 
can become ritually impure normally related 
to loss of life or loss of life-creating potential). 
Both asked the same question to their teacher, 
however they worded it differently. One said 

“Why must a person harvest grapes while pure 
but is allowed to harvest olives while not pure” 
whereas the other said “Why must a person 
harvest grapes while pure but is allowed to 
harvest olives while impure” (using the Hebrew 
word טמאה). Hillel commented that he is positive 
that the first student, due to his refinement in 
speech, will very soon be a spiritual leader of the 
Jewish people. This student turned out to be the 
great Rabbi Yochanan ben Zakkai who was the 

leading Rabbi during the time of the destruction 
of the second Temple and was the one who set 
up much of the structure of the post-Temple 
Judaism that we have today. 

We live in a time period where refinement is 
mocked. Looking well put together, (or ‘smart’ if 
you are British!) is now only for special occasions 
or certain specific jobs, but otherwise sweat 
pants and ripped jeans are de rigueur. Do you 
remember the time when your grandfather would 
never consider leaving home without a collar, 
tie, jacket and hat? You would never have felt 
uncomfortable at being ‘overdressed’ back then! 
Not that long ago, even among secular society, 
there was a clear understanding as to the way a 
man should approach a lady, natural boundaries 
in acceptable behaviours. With regards to what is 
communicated in popular music and on screen 
we have witnessed a dramatic shift in what is 
regarded as decent, and unfortunately the decline 
in personal dignity has reached our speech too, 
the coarse language (both with regards to actual 
words and the topics being discussed) and curse 
words which would previously have been the 
domain of the lowest of the low is now seen as a 
sign of being cultured and ‘street-wise’. General 
culture is so far removed from even a basic level 
of finesse that it is difficult to comprehend the 
subtle refinements of speech that the Torah and 
Talmud are defining for us, and yet, we are the 
Jewish people, a princely nation and we must 
strive to achieve at least a certain level of royalty 
in our speech and behavior. What we see from 
Hillel’s statement is that true spiritual greatness 
cannot be achieved when there is a lack in this 
important area.

Returning to the Torah’s usage of refined 
language, a deeper examination actually reveals 
that there are several occasions where the Torah 
does employ the word טמאה, especially in the 
context of Kashrut, where we are being advised 
which animals we may and may not eat. Why 
then is there this disparity between the story of 
Noach (and similar examples) and the laws of 
Kashrut? The Maggid of Dubno (Rabbi Yaakov 
Kranz, 1740 – 1804) asks this question and 
answers by way of a parable: There once was a 
town with two wealthy men, both named Yossel. 
However, apart from their wealth, they were 
quite different, one was intelligent, studious 
and knowledgeable whereas the other was an 
ignoramus. In order to distinguish between 
the two, the town residents took to calling the 
uneducated one by the name ‘Yossel the Boor’. 
One day it happened that a stranger came to the 
house of the wise Yossel and asked his attendant 
if he may have a few minutes of Yossel’s time. 
However, on discussion it became clear that 
the stranger had arrived at the wrong home for 
he really wanted to meet with the other Yossel. 

‘Oh’, exclaimed the attendant, ‘you mean Yossel 

the Boor!’ and proceeded to provide suitable 
directions. The wise Yossel had overheard this 
conversation and rebuked his attendant saying, 
‘you mustn’t refer to any man as a boor. What 
others say in the street is not my responsibility 
and does not reflect on me but saying such 
epithets in my house is unacceptable. I do not 
want people to start to believe that I look down 
on other people’.

Not too long after this event, a shadchan 
(matchmaker) visited wise Yossel and suggested 
a union between his daughter and the other 
Yossel’s son, who took after his father with 
regards to education. Wise Yossel was shocked 
at the completely inappropriate suggestion and 
announced firmly, “My daughter, married to the 
son of Yossel the Boor?! Never!” His attendant, 
who had witnessed this exchange, approached 
him after the shadchan had left and pointed out 
that he had used the very expression that he 
himself had recently proscribed! In what way 
was this different to when he, the attendant, 
had used the same words? Yossel replied, “if 
someone is asking for information about where 
someone lives there is no need to provide an 
assessment of his character & intelligence. If 
you do so under such circumstances you are 
just talking gratuitous Lashon Hara. However 
when someone is suggesting a marriage partner 
for my daughter they need to understand 
clearly why their suggestion is completely 
inappropriate. There is a constructive purpose to 
my description and it needs to be said in plain 
terms so that there can be no misunderstanding. 
In that way I will ensure that this matchmaker 
will think carefully before he makes another 
unsuitable suggestion”. (Note: Even when there 
is a constructive purpose, negative speech may 
only be said when certain conditions, which 
are enumerated in the book ‘Chafetz Chaim’, 
are fulfilled.)

Similarly, explains the Maggid of Dubno, 
when the Torah is classifying different animals 
purely for identification purposes, how many 
of each should enter the ark, it would be 
inappropriate to use unrefined language to 
describe them when the same message could 
be couched in more respectful terms. However 
when it comes to the dietary laws, where the 
Torah is making clear which animals are suitable 
for us to eat and which are completely unsuitable, 
which food will stunt our spiritual growth and 
which will not, then a direct message needs to 
be given. We, too, should carefully consider our 
words and descriptions to ensure that they are 
refined, however there will be times, for example 
when we are standing up for what is right or 
when we are educating children & we want to 
ensure that the message is absolutely clear, that 
we have to say things bluntly and clearly.
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The Boat & Plough

T
hat may well be a good name for a 
quaint country pub, but it also forms 
a fascinating convergence at the heart 
of this week’s parsha that certainly 

requires further exploration…

“And he [Lemech] called him ‘Noach’, saying: 
This one will bring us rest from our toil and from 
the anguish of our handiwork, from the soil that 
G-d cursed” (Bereishis 5:29)

Explaining how it was that Noach ‘brought 
rest’, Rashi (ibid.) comments:

“Until Noach was born, humanity lacked the 
tools to plough the soil, but he (Noach) prepared 
such tools for them. Without them, the earth 
produced thorns and weeds when they tried to 
sow proper crops.”

Indeed, the plough appears again in the flood 
narrative, only this time as a central target of 
the destruction:

“And G-d said to Noach: ‘The end of all flesh 
has come before me, for the Earth is filled with 
robbery through them; and so behold: I am 
destroying them with the land.” (Bereishis 6:13)

“With the land – this teaches that the flood 
waters also utterly destroyed the soil down to a 
depth of 3 tefachim1, which is the depth reached 
by a plough2”

Another highly confusing source is the 
Midrash 3, which writes that Hashem had 
intended to give the Torah to Noach and his 
generation, but they refused to accept it.4

One final port of call before we develop this 
theme further: Commenting on our Haftorah 
(Yishayah 54:9), the Zohar writes:

‘Why is it that the Navi refers to the flood 
as ‘the waters of Noach’? This teaches that – 
at a certain level – Noach was in some way 
responsible for the flood!’

Taking all of this into account, we have a 
deluge of questions:

What is it about the plough that it plays such 
a significant role in the wider story? What was 
so unique about Dor Hamabul that Hashem 
intended to give them the Torah, and how/
why did that intention go so drastically wrong? 
And finally, the most complicated question of 
all: In what way was Noach ‘responsible’ for 
the Mabul?!

Let’s dig a little deeper…
“And it came to pass, when the sons of Man 

began to increase across the face of the Earth, 
and daughters were born to them. And the sons 
of the rulers5 saw the daughters of the common 
man, and perceived that they were pleasant. And 
they took wives for themselves from whomsoever 
they chose.” (Bereishis 6:1-2). 

Significantly, this is the first place in the 
Torah that we encounter a hierarchical society: 

that is, a clear division between a ruling class 
and far less privileged sub-classes. Furthermore, 
it is also clear that this division of classes 
triggered a systemic downward spiral of abuse 
and corruption as the powerful extorted every 
conceivable possession from the powerless with 
merciless impunity. Thus:

“The decree to bring the flood was sealed 
as a result of the widespread robbery and 
exploitation” (Rashi 6:13). 

The arrival of ploughing tools at the same time 
as a social hierarchy is absolutely no accident. 
You see, man without the wherewithal to 
cultivate and work the soil has a name: a nomad. 
A nomad, by dint of the fact that he cannot extract 
any nourishment of any significance from the 
ground on which he lives, is forced to live his life 
as a wanderer, constantly moving from place to 
place in search of naturally occurring food6. And 
here’s the rub: a society that is constantly on the 
move, trapped in a panicked flight from certain 
death through starvation, is by definition equal. 
Land ownership and permanent residence are 
non-existent. Without exaggeration, the whole of 
humanity is trapped in the same desperate race 
to survive. 

The advent of the plough and other tools 
changed humanity forever. Historians call it 
the ‘Agricultural Revolution’, and what it means 
is quite simply: with the ability to work the soil 
and grow crops, humanity can stop running. 
This epoch in time was in essence the dawn 
of civilisation as we know it.7 Suddenly, land 
becomes an item of unlimited importance, and 
the powerful and dominant members of society 
are able to accumulate immeasurable wealth and 
influence by conquering that land, cultivating it, 
and monopolising the crops that it produces. 

In a painful twist of fate, Noach – the promised 
child destined to bring blessing and wellbeing to 
the world – invented8 the very tools that would 
cause society to organise itself into bitterly divided 
classes totally obsessed with materialism, whose 
every waking moment9 was spent exploiting and 
abusing everything around them. 

So why did the Almighty initially wish to give 
such a rampantly corrupt generation something 
as precious as the Torah? The Talmud 10 offers 
a stunning analysis:

“The generation of the flood became arrogant 
because of the goodness that the Almighty 
showered upon them. They lived securely, 
their children could play outside without any 
fear of harm. They would spend their days 
playing music and rejoicing. They lived in total 
material comfort, didn’t suffer before death 
and witnessed unprecedented prosperity. This 
prosperity led them to believe that they had no 
need for Hashem.”

What the Gemorah is describing is the post-
agricultural revolution world. Gone are the cold 
sleepless nights and days spent running from 
predators and starvation. Gone is tribal warfare 
and entrenched insecurity. Gone is the worry 
that suffering an injury could lead to your own 
family simply abandoning you to slowly bleed 
to death, so that you didn’t slow them down. 
Civilisation brought with it a gift perhaps 
totally unique to the human species: Leisure. 
The astounding reality that – crops growing 
peacefully across endless acres of fertile land – 
we have time on our hands. Loads of time. Time 
enough, in fact, to contemplate the Divine, to 
speak to the Creator and to study His Wisdom. 

Noach invented the advanced plough. This 
enabled humanity to cease living as hunter-
gatherers and instead to settle areas of land 
permanently. This heralded the dawn of 
civilisation as we know it, bringing with it an 
unprecedented level of materialism and leisure 
time. But instead of using that comfort and time 
to pursue Godliness, man became entrenched 
in his pursuit of wealth, exploiting and extorting 
until finally those rains of mercy became a 
flood of destruction. Time to spend rapidly and 
tragically became time utterly wasted as the 
first generation with the opportunity to receive 
the Torah and plumb the depths of its wisdom 
callously threw that opportunity away. 

This message is indescribably appropriate 
to the modern era. With the Yamim Noraim still 
in our rear-view mirrors, perhaps it is fitting to 
wonder: are we repeating the same mistakes as 
that generation? With technology rendering our 
lives more effortless than any previous era in 
history, do we utilise our unparalleled amounts 
of free time wisely? I speak entirely for myself 
when I say that, caught up in a flood of apps, 
phones, laptops, sport and countless other 
distractions, I most definitely do not. 

1  This is equivalent to 24cm according to Rav Chaim Noeh.
2  See https://naldc.nal.usda.gov/catalog/15994. Even modern agricultural 

techniques rarely plough deeper than 20-30cm as doing so can permanently 
transform the characteristics of the soil. 

3  Shemos Rabbah 30:13
4  Cf. Rashi to 7:12; initially the rain fell as gishmei bracha (waters of blessing), 

but when Hashem saw that the generation still wasn’t changing its ways, 
that became mei hamabul (waters of upheaval). 

5  Our translation follows the simplest understanding of this phrase. See 
Targum Onkelos and Rashi. Cf. Ramban and Ibn Ezra.

6  A lifestyle that becomes exponentially harder when we consider that 
antediluvian Man wasn’t able to eat animals. No animals and unproductive 
soil surely combined to make survival almost impossible. The curse of “you 
shall eat through suffering” (Bereishis 3:17) more than came to pass. 

7  The first recognised ‘urban’ civilisation in history developed in the South 
Mesopotamian region of Sumer, an area more familiar to Jews as Ur-Kasdim, 
birthplace of our ancestors and epicentre of the flood. Sumer witnessed a 
cultural explosion from appx. 3000 BCE, non-coincidentally precisely the 
time when Noach lived. 

8  I have to confess that for a long time, I was sceptical of this Midrash. I also 
admit that I was struck speechless when I actually took the time to research 
the subject and discovered that the Iron Ard (the earliest form of plough 
strong enough to mimic modern ploughs) was invented in appx. 2300 BCE. 
According to the Codex Judaica, as above, Noach was born in the year 2705 
BCE, and the Flood occurred 600 years later in 2105 BCE. The overlap is 
mind-blowing. 

9  Bereishis 6:5.
10  Sanhedrin 108a
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A World of Difference

T
here is a setting on your phone or 
computer which you probably never 
want to activate. Swipe ‘restore 
factory settings’ or ‘reset all settings’, 

and you’ll lose all your documents, pictures, 
messages etc. Unless there is something 
seriously wrong with your device, you’re far 
better off finding another solution than wiping 
your device clean.

In Parshas Noach we encounter the first 
‘restore factory settings’ to ever take place. 
After 1,656 years of existence, Hashem decided 
that the world had become so corrupted and 
broken that the only solution was to wipe it 
clean. Clearly, something must have gone 
terribly wrong for Hashem to take such drastic 
action. Indeed, at the end of last week’s 
parsha we read, “Hashem saw how great the 
wickedness of the human race had become 
on the earth, and that every inclination of the 
thoughts of the human heart was only evil all 
the time. Hashem regretted that he had made 
man on the earth…” In other words, man was 
inescapably evil – "כל יצר מחשבות לבו רק רע כל 
 and therefore there was no other option – "היום
but to start again.

So, Hashem brings the Flood and starts 
the world anew with Noach and his family. 
On his exit from the ark, Hashem promises 
Noach that He will never again destroy the 
world, however bad it becomes. What prompts 
Hashem to make such a promise? If the world 
has required a reset once, what is stopping it 
needing it again? Hashem provides the reason: 

“I will never again curse the ground because of 
humankind, even though the inclination of 
their minds is evil from childhood on.” In other 
words, the world is now flood-proof because 
man is inescapably evil – "רע האדם  לב  יצר   כי 
 and therefore there is no other option – "מנעוריו
but to allow the world to continue to exist 
despite this. 

This is astonishing. The Torah seems to 
give exactly the same reasoning for destroying 
the world and for why it will never be destroyed 
again. What changed during this short period 
that transforms the innate evil of man from 
being the catalyst for resetting the world into 
the prevention from this ever happening again? 

I once heard the following answer from Rav 
Asher Weiss shlita. When Noach is loading his 
wildlife passengers onto the teivah, Hashem 
tells him to take seven of the tahor animals, 
but only two of the non-tahor types. Rashi 
asks how Noach knew which animals are 
deemed tahor and which are not. Says Rashi, 
Noach must have learnt Torah. This is the first 
time in history that we see Torah being learnt.

This was the key difference between the 
world before the flood and the world after it. 
In a world where there is no learning of Torah, 
man is inevitably doomed. “The thoughts of 
the human heart was only evil all the time” and 
there was nothing to change that. Man is born 
with an evil inclination and without the antidote 
of Torah nothing can rectify this. However, in 
a world with Torah learning, man is always 
salvageable. Hence, Hashem promises to never 
to destroy the world because “the inclination 
of their minds is evil from childhood.” Notice 
that here man is not described as having 
evil thoughts “all the time”, but only “from 
childhood.” By learning Torah, man is able 
overcome the evil thoughts that come naturally 
to him. He is able to mature and develop to 
conquer the evil inclination he is born with.

The initiation of Torah learning by Noach 
doesn’t just save the world from the possibility 
of total destruction. It also enables him to 
engage in the world in a way the previous 
generations could not. 

When Adam is created, Hashem blesses 
him and gives him two instructions: have 
children and eat from all the produce of earth 
(except the eitz hadaas). When Noach emerges 
from the ark, and the world is so-to-speak 
recreated, Hashem blesses Noach and his 
sons and gives them two instructions: have 
children and eat from the animals like you ate 
from the produce of the earth. 

At both of these beginnings of the world, 
the conversation Hashem has with man is 
nearly identical. A blessing and two simple 
instructions. Nothing else. Not even grand 
mission statements. But there is one crucial 
difference. Whereas Adam can only eat crops 
and vegetation, Noach is permitted to eat meat. 

This change in diet, which allows the 
killing of animals, marks a watershed in how 
humans interact with the world. Man no longer 
needs to work the land for his sustenance. He 
can choose to be a hunter and live off his 
kills. Before he had to pray that the rain would 
come and his field would grow. Now he can 
forget about Hashem because he has his prey! 
Luxury lifestyles of fine dining and lavish 
clothing become a possibility. Meat makes 
man stronger and into a more dangerous 
being. Perhaps this is why, when allowing 
meat, Hashem reiterates the prohibition of 
murder. Now that man is a predator, he won’t 
stop with animals. 

The introduction of meat should be the 
last thing Hashem allows immediately after 
destroying the world because of man’s evil 
disposition. If anything, becoming meat-eaters 
would make man more susceptible to slipping 
back to old ways. The answer is, as Rashi 
tells us, the introduction of Torah. Now that 
man has Torah learning, he is able to enjoy 
the delicacies of the world, equipped with 
the sensitivity to do so sensibly. Torah not 
only refines the ‘evil inclination’ so that man 
doesn’t decent into pre-flood depravity. Torah 
teaches us how to properly partake of the 
pleasures of this world. 

This also explains why the very first 
learning of Torah is Noach’s mastering of 
hilchos kashrus. We see he knows how to 
discern between the kosher and non-kosher 
animals. Of all areas of Torah to be introduced 
first into the world, kashrus seems a strange 
choice. However, understood in the context 
of Noach being allowed to eat meat on his 
exit from the teivah, it becomes all the more 
relevant. Hilchos kashrus is the map to 
properly navigate our physical engagement 
with the world. It teaches us how to discern 
between permissible pleasures and prohibited 
perversions. Food is man’s most basic need. 
But it can also be his greatest pitfall. Kashrus 
is therefore the primary tutorial teaching us 
how to properly partake of this world and 
when to pull back.  
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 ANSWERS
1. Horon was the father of Lot (Noach, 11:27). He had a daughter, Milka who 

married her Uncle Nochor. They had a son called Besuel whose daughter Rivka 
later married Yitzchok (see end of Parshas Vayeira). His other daughter was Sara 
who married her Uncle Avraham (see Rashi 11:29).

2. Rashi (Noach, 11:28) brings that when Avraham was about to be thrown into the 
furnace for believing in Hashem, Horon said that whoever wins this battle he 
will follow. When Avraham was miraculously saved, Horon also pronounced his 
belief in Hashem and was thrown into the fire and died. The reason for this is 
that when you trust in Hashem you must really be willing to die and not rely on 
any miracles and then you might be saved. However, Horon’s belief was based 
on an outcome of the victor. However, for his self sacrifice he was rewarded that 
the Imahos, Matriarchs, descended from him (see answer 3 above). The Chasam 
Sofer adds that this is because the woman’s function is to follow on from her 
husband as the second one. Avraham who did the original action therefore 

merited that he was the Father of the Avos while Horon who did the follow on 
action fathered the Imahos.

3. Rashi (5:29) says that this name is associated with “comfort” as he invented the 
plough that helped man till the land.

4. The difference lies in the shape. Usually a ship is narrow at the bottom and 
widens as it goes upwards. It also has sails. However, the teivah was the 
opposite being wide at the bottom and went narrower as it went upwards and 
was without sails. (Ibn Ezra, 6:14)

5. Noach knew that later he would bring sacrifices from them. The Radak adds that 
since meat was permitted to makind and Noach kept the Torah, he took more 
kosher animals to replenish the stocks to enable the eating of meat.

6. Certain hot waters like Chamei Teveria, the hot springs of Teveria (Rashi, 8:2) 
that were not closed when the Mabul finished.

         Rachel Charitable Trust    

Parshah

Rabbi Dov Fisher
Kollel Darchei Hora'ah, Yerushlayim

E
ach year after dismantling the Succah 
and having stored it away, a feeling 
of nostalgia begins to set in, longing 
to hold on to the beauty of the 

Yomim Tovim which we have just experienced. 
Beginning a long winter without any Yomim 
Tovim in site is always daunting. How can 
we take with us the inspiration that we have 
garnered from the month of Tishrei to propel us 
throughout the entire year?

A second question that arises at this time 
of year is from the teaching of Chazal that “All 
beginnings are difficult”. Experience shows, 
however, that the opposite seems to be true. 
Starting a new project is always more exciting 
than an old one, the beginning of a new 
Mesechta of Gemora is generally learnt with 
more enthusiasm than when already half way 
through. We always seem to be more congruent 
with the new year resolutions that we accepted 
upon ourselves, in the days following Succos 
than by the time we reach Chanukah. Beginnings 
tend to be easy; keeping up the momentum is 
where the difficulty seems to lie. How does this 
phenomenon reconcile with the teaching of 
Chazal that all beginnings are difficult? 

In this week’s Parsha, the Possuk1 tells us that, 
Noach who was the most righteous man in his 
generation, ‘went with Hashem’. With regards to 
Avrohom Avinu, however, the Torah writes that 
Avrohom went before Hashem. Rashi2 explains 
that Noach who was not as great as Avrohom, 
needed to go with Hashem, so Hashem would be 
as an aid and as a support. Avrohom, however, 
who was on a greater level, could walk in front 
of Hashem as his own innate spiritual greatness 
was able to propel him forth on his own. 

The Maharal3 however, writes that this 
explanation is not implicit from within the 
Possuk and therefore offers an alternative 
approach. The Maharal explains that it was 
not that Noach needed support in his Avodas 
Hashem, but on the contrary, Noach was on 
such a lofty spiritual level that he was entirely 
connected to Hashem4 to the extent that he 
‘walked with Hashem’. Avrohom Avinu, however, 
was tested with ten great trials. A spiritual test 
by definition is where there is a lack of clarity, 
for if there would be complete clarity there 
would be no test at all. Thus, Hashem decided 
to remove His presence5 from Avrohom in order 
for him to be tested. The Torah therefore states 
in regards to Avrohom ‘Go before Me’, in front of 
Me, as I have held back My presence from you 
in order to test you. This removal of Hashems’ 
presence ultimately served as a springboard for 
Avrohom to attain ever higher levels of greatness, 
eventually attaining the title of 6’ ‘אברהם אוהבי

All beginnings are difficult as Chazal say, but 
when exactly is the beginning? One explanation 
is that before Hashem tests a person, He gives 
them a dosage of divine assistance, also referred 
to as דלעילא  to give them a kick-start ,אתערותא 
and to set them on the right direction. In due 
course, however, this אתערותא דלעילא is removed 
in order for the person to grow of his own accord 
and to strengthen his own spiritual muscles. 
This point in time of the removal of the Divine 
assistance is the real beginning of any test, and 
this is what Chazal are referring to when they 
that state that all beginnings are difficult.

Having experienced the majesty of Rosh 
Hashanah, the atonement of Yom Kippur 
and the joy of Succos, culminating ultimately 

with Simchas Torah we felt extremely close to 
Hashem; and we were close. Yet this closeness 
was created by Hashem resting His presence 
upon us during the month of Tishrei. This 
closeness was the Divine assistance, the purpose 
of which was to set us off in the right direction 
and to give use inspiration for the rest of the year. 
However, as the month of Tishrei draws to a 
close, so too does the אתערותא דלעילא. It is at this 
point, as the winter sets in, that the year really 
begins; and all beginnings are difficult.

Yet our task at this moment is to transcend 
from the בחינה of Noach, whereby we were so 
close to Hashem and even walked with Hashem, 
to the בחינה of Avrohom Avinu. Just as Hashem 
drew back His presence from Avrohom in order 
for Avrohom to grow, so too Hashem is drawing 
back the inspiration he bestowed upon us in 
order for us to raise our spiritual bar and to move 
to the next level, thus ultimately ascending closer 
to Him. Our goal now is not to walk with Hashem 
but in front of Hashem. Understanding that we 
are not simply repeating a new year again, but 
rather like a spiral staircase, continuing onwards 
and upwards, will give us the strength and 
inspiration to succeed this year.

פ“ו פ“ט  1

שם ד“ה את  2

שם ד“ה נח  3

 ע“ בזוהר הק‘ פרשת נח דף נט: וז“ל את אלוקים התהלך נח דייקא דלא  4
 איתפריש מיניה לעלמין ולמיהוי הוא בארעא כגוונא דלעילא איש צדיק יסוד
עולם עכ“ל

 ע‘ ברמבן פרשת בראשית פ‘ג פ‘ח דמפרש ’מתהלך‘ הוא ענין גילוי שכינה  5
במקום ההוא או הסתלקותו מן המקום שנגלה ממנו

’ישעיה מא‘ ח  6

8

Rabbi Fisher can be contacted at: 
dovfisher1@gmail.com
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