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Two Legal Disputes 

Two men were shouting at each other in the street, impervious to their surroundings. 
A curious crowd gathered around them. A few of the onlookers begged the two 
stop but to no avail. Finally, an older man came forward and stepped between them.

“Enough is enough,” he said. “What is going on here?”

“He owes me a thousand rubles,” said the lankier of the two, “and he refuses to pay.”

“Not true!” shouted the heavier of the two. “I owe him nothing.”

“He’s a thief!” said the lanky man. “I want the whole city to know that he is no better 
than a robber who climbs into houses at night.”

“How dare you! You are the thief here, trying to rob me of money that’s not
you.” 

The older man held up his hand. “All right, everyone calm down. Fighting and 
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wo men were shouting at each other in the street, impervious to their surroundings. 
A curious crowd gathered around them. A few of the onlookers begged the two angry men to 
stop but to no avail. Finally, an older man came forward and stepped between them. 

“He owes me a thousand rubles,” said the lankier of the two, “and he refuses to pay.” 

“He’s a thief!” said the lanky man. “I want the whole city to know that he is no better 

“How dare you! You are the thief here, trying to rob me of money that’s not coming to 

The older man held up his hand. “All right, everyone calm down. Fighting and 
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accusations will not resolve anything. Let’s go to the new Rav of the city. Let him sort it out.” 

The two men reluctantly agreed, and a half hour later, they were standing before Rav 
Levi Yitzchok, once again shouting at each other, their faces red as fire. Rav Levi Yitzchok 
fixed them with a stern glance, and they fell silent. 

“Why don’t we begin,” he said, “by having both sides present their arguments calmly 
and without interruption?” 

It took an effort for the two litigants to control themselves, but each one managed to 
remain silent while the other spoke. When they were finished, Rav Levi Yitzchok said he 
would consider the matter and give them a ruling the following day. It would require a great 
deal of thought, because the dispute was not only about obligations and responsibilities but 
also about the facts of the case. 

Rav Levi Yitzchok considered the evidence and the arguments, and finally, reached 
what he considered a reasonable conclusion. The next day, he ruled in favor of the lanky man 
and ordered the heavyset man to pay him a thousand rubles. The loser bowed his head and 
nodded. Two hours later, he returned with the money. He paid the lanky man in front of Rav 
Levi Yitzchok and asked for a receipt endorsed by the Bais Din. 

“I don’t trust that man,” he said. “In another place, he might come after me again and 
claim I never paid him.” 

Rav Levi Yitzchok wrote out a receipt for him, and the man left without another word. 

The following morning, he returned and asked to speak with Rav Levi Yitzchok. 

“I couldn’t sleep last night, Rebbe,” he said. “I understand that the Rebbe’s ruling is true 
and just, that it is based on the guidelines of halocha. And I accept it. But I also know that I am 
innocent and that I did not owe him even a measly groshen. He presented his lies as the truth, 
and it was impossible for me to prove he was lying. So how can I accept, in my own mind, 
that his was the true judgment when I know that he has stolen my money?” 

Rav Levi Yitzchok saw the sincerity of the man and suspected that he was telling the 
truth. But he had to base his ruling on halocha, not his personal feelings. The man was, 
therefore, raising a valid point. How could he accept that following the halocha could result in 
a miscarriage of justice? 

He stroked his chin and mulled over the question. “You’re making an excellent point,” 
he said at last. “I need to think about it. Come back in three days.” 

During those three days, Rav Levi Yitzchok fasted and davened for enlightenment. 
Then the answer came to him in a dream. 

Three days later, the heavyset man once again stood before Rav Levi Yitzchok. 

“It was revealed to me in a dream,” said Rav Levi Yitzchok, “that your grandfather 
borrowed one thousand rubles from your friend’s grandfather and never paid him. The one 
thousand rubles that he should have paid back went instead to his children and now to his 
grandson – you. The Heavenly Court has decreed, however, that the money should be 
returned to your grandfather’s lender, and since he is no longer alive, it should be returned to 
his grandson.” 

“That is amazing,” said the heavyset man. Then he gathered up his courage and 
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pressed on. “Please forgive my question, but how do we know this is true? Maybe it was just 
a dream.” 

Rav Levi Yitzchok nodded. “Tell me, did you inherit a Shulchon Aruch from your 
grandfather?” 

“Yes, I did.” 

“Go home and looked through its pages. You will find a document that proves he took 
a loan of one thousand rubles from your friend’s grandfather.” 

The heavyset man went home and riffled through his Shulchon Aruch. A document fell 
out, and just as Rav Levi Yitzchok had predicted, it contained a record of the old loan. He 
immediately ran back to Rav Levi Yitzchok and showed him the document. 

The next day, Rav Levi Yitzchok called a meeting of the leaders of the congregation. 

“I want to offer my resignation,” he said. 

They were aghast. “But why?” they cried out. 

Rav Levi Yitzchok told them the story of the dispute and the dream. “I think I should 
seek a position in another city. Apparently, disputes brought before me in this city will 
require three days of fasting before justice is delivered, something that has never happened to 
me before. I think it would be better if I sought a position in a different place.” 

“Please don’t make such a hasty decision, Rebbe,” said one of the men. “We understand 
your concerns, but please give it some more time and think it over. Pesach is coming. Let us 
talk about this again after Pesach.” 

Rav Levi Yitzchok agreed, and the city leaders departed. 

On Pesach night, the beggars and the homeless gathered in the back of the shul, waiting 
for the householders to invite them to their homes, as was the custom every year in 
Berditchev. 

One of the householders approached a bedraggled pauper and said, “Would you like 
to be my guest for the Seder tonight?” 

“Yes, I would. Thank you kindly.” 

“It is my pleasure and honor,” said the householder. “Would you mind waiting for me 
for a minute or two? I have to have a word with a friend of mine.” 

“Take as much time as you need. I’ll be right here.” 

The householder went to his friend, and soon they were deeply engrossed in 
conversation. Together, the householder and his friend left the shul and continued their 
conversation as they walked through the streets. They stopped at the householder’s door, bid 
each other a gut Yom Tov and parted ways. 

The householder walked into his house and looked about him with delight. The table 
was covered with a white tablecloth trimmed with lace. The candles glowed, the silverware 
gleamed, and faces of his family beamed. He sighed with content. 

“What happened?” asked his wife. “Where is our guest?” 

The householder smacked himself on his forehead. “Oy, I forgot him,’ he groaned. 
“He’s probably still standing there in the shul. I must run back there.” 
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The householder hurried through the streets, impervious to the chill of the night. 
When he arrived at the shul, he found it deserted. There was no sign of the poor man he had 
invited. Despondent, he walked home. That year, to the chagrin of his wife and children, 
there was no guest at their Seder table. 

The householder spotted his prospective guest in shul the following morning. He 
immediately ran over to him. 

“A thousand apologies, my good man,” he said. “Please forgive me. I became so 
absorbed in my conversation that I forgot about you. It is inexcusable. Forgive me please.” 

The poor man waved it aside. “Think nothing of it. I admit that I was nervous at first 
when I couldn’t find you.” 

“So why didn’t you stay where you were and wait for me? I came back to find you, but 
you were already gone. What happened?” 

“Everything was fine. Believe me, I did not go hungry last night. That man over there” 
– he pointed – “came by and invited me.” 

“I see. Did he ask you if you had been invited?” 

“He did. I told him that you had invited me but that I didn’t see you anywhere. So he 
took me home with him. The Seder was really wonderful, and the food was excellent. I mean, 
excellent.” 

Angry and upset, the householder sought out and confronted the man who had 
invited the poor man. 

“How could you take my guest?” he said. “You knew I had invited him.” 

“True. And I also knew you had abandoned him.” 

“I did not abandon him! I was just speaking to someone else about an important 
matter, but as soon as I finished, I came to get him. But he wasn’t there. Why? Because you 
took him with you.” 

The men were soon shouting at each other and had to be pulled apart before they came 
to blows. Peace finally reigned when it was decided they would bring their case to Rav Levi 
Yitzchok after Pesach.  

Rav Levi Yitzchok listened carefully to their arguments, and then he ruled that the 
second man should pay a penalty to the first for appropriating his guest. When the two left, 
Rav Levi Yitzchok called a meeting with the leaders of the community. 

“I have reconsidered,” Rav Levi Yitzchok announced. “I’ve decided to remain here as 
the Rav of Berditchev. If the men in this city fight over the privilege of inviting a poor man to 
their table, this is the kind of city that I want to serve.” 

n 

Dvar Torah 
Pesach is the name we give to the festival we celebrate in the month of Nissan, but 

nowhere in the Torah is it mentioned by that name. Rather, it is always called Chag HaMatzos, 
the Festival of the Matzos. Why then do we call it Pesach? 

Shlomo HaMelech writes (Shir HaShirim 6:3): Ani ledodi vedodi li – “I am for my Beloved, 
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and my Beloved is for me”. This means that it is for us to sing the praises of Hashem and for 
Him to sing our praises. For instance, in the tefillin we wear, the scrolls speak the praises of 
Hashem, and in the tefillin that He wears, according to the Gemora (Berochos 6a), the selections 
praise the Jewish people. 

The Torah calls the festival Chag HaMatzos in praise of the Jewish people who did not 
hesitate to leave Egypt instantly, even before their bread had a chance to rise (see Rashi, 
Shemos 12:39). But we call it Pesach to recall that Hashem skipped over the Jewish homes when 
he unleashed the final plague on the land of Egypt. 

n n n 

Y  Translated Kedushas Levi on the Parsha Z 

Sermon for Pesach 
 

“As this Bread of Affliction ...” 
 

In the following there will be explained the statement of 
Chazal (Bova Basra 10a): “When the people of Yisrael behave in 
accordance with the will of the Omnipresent, they are called ‘sons’, 
but when they violate the will of the Omnipresent, they are called 
‘slaves’”. At first glance, this is difficult to understand; if they do not 
behave according to the will of the Omnipresent, G-d forbid, they 
should be considered “wicked”, G-d forbid! 

 

Apparently, the answer is that when a person believes with 
complete faith that the Holy One, blessed is He, is our Father, and 
that He is delighted to pour down good things upon His people, 
Yisrael, for indeed He is fully capable of satisfying in abundance all 
of the Worlds – then this individual lacks for nothing, and when he 
pleads with the Holy One, blessed is He, to have mercy upon His 
people, there is no doubt that the Holy One, blessed is He, will fulfill 
his desire. And this is the implication of the pasuk (Devorim 18:13): 
“Be whole with Hashem, your G-d”; that is to say, “You will be 

whole, lacking for nothing, when you will be with Hashem, your G-d.” But when an individual 
does not believe this, then he is impoverished, for he does not believe that it is the will of 
Hashem, may He be blessed, to pour out goodness upon us. 
 

And this is the implication of “Like this bread of affliction”, 
for Yisrael in Egypt were on a low level, and that is the meaning of 
“Bread of Affliction”. And it is this idea that our Sages, z”l, wished to 
suggest when they said (Pesochim 116a), “Bread of ‘Brokenness’, 
just as it is the custom of the poor individual to eat broken bread, 

because perusa (broken) connotes ‘impoverishment’”. 
 

On Pesach, the son asks, “Why is tonight different from all 
other nights?” But why does the son ask specifically on Pesach and 
not on Sukkos? The answer lies in the fact that there is a 
disagreement in the Gemora (Rosh HaShana 10b), where we find 
that one opinion is that the world was created in Nissan, while 
another opinion is that the world was created in Tishrei. Now, there 
are two means by which the Holy One, blessed is He, conducts the 

Kedushas Levi asks on the 
statement of Chazal: “When 
the people of Yisrael obey 
Hashem, they are called 
“sons”; otherwise they are 
called “slaves” – why 
“slaves” and not 
“wicked”? 

The answer is based on the 
idea that a slave has 
nothing of his own. If one 
believes that Hashem is fully 
capable of satisfying in 
abundance all of the Worlds, 
then he lacks for nothing; 
otherwise, he cannot see 
where his next day’s meals 
are coming from. 

On the negative side, the 
matza, the “Bread of 
Affliction”, is “Bread of 
Brokenness”, which is the 
way the poor eat bread. 

Tonight we see 
Hashem performing 
miracles for Yisrael, 
suggesting the world was 
created in Nissan; but there 
exists also universal 
kindness; suggesting the 
world was created in Tishrei. 
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world: One is that by which the Holy One, blessed is He, conducts the entire universe with His 
goodness and with His great kindness. And the second is that by which He conducts the world 
for the Tiferes, His connection with the glorious destiny of Yisrael, that the Holy One, blessed 
is He, glorifies Himself by the actions of His people, Yisrael, and He does their will by 
doing favors for them, in accordance with what they ask of him. And this is the way we can 
understand by the method of remez, suggested, beneath-the-surface meaning, the following 
pasuk (Shemos 15:1): “Then did Moshe...sing the following song to Hashem...” The beneath-
the-surface meaning is that this song itself which was said by Yisrael, this very song was sung 
and uttered by Hashem, because when Hashem conducts the world from the perspective of 
Tiferes Yisrael, the enhancement of the “Splendor of Yisrael”, then He fulfills their will and 
their desire, and what Yisrael says, exactly that is spoken by Hashem. And this is the hinted-at 
meaning of the Gemora: “One opinion is that the world was created in Nissan...” for the 
month of Nissan refers to the means of conducting the world that is connected to the destiny 
of Yisrael, and therefore there occurred for their benefit miracles and great wonders in this 
month. “And another opinion is that the world was created in Tishrei...” This refers to the 
conduct of the world from the universal perspective with His great kindness, and thus 
“both these and these are the words of the Living G-d”. [See Tosafos there on 27a, text 
beginning, Kemahn Matzlinon? (“According to whose opinion do we pray?”)] 
 

This then is the sub-surface meaning of the son’s asking 
questions specifically on Pesach; because this Yom Tov represents 
that conduct of the world that the Holy One, blessed is He, 
“contracts Himself” for the sake of His people, Yisrael, and He 
has great “pleasure”, so to speak, in doing this, and by this He 
fulfills their will and their desire. In analogy to this is the 
questioning of the father by the son, for the intelligence of the father 

is greater than the intelligence of the son; it is only due to the love of the father for the son 
that the father contracts himself to answer the questions of the son; again, in analogy to what 
was said above, that the Holy One, blessed is He, “contracts Himself” down into the middos, 
the measurements or attributes, of Yisrael, in order to take pride in them and to do their will.  
 

Over and above what was said already with regard to the 
statement of the Gemora that according to one opinion the world 
was created in Nissan, and according to a second opinion the world 

was created in Tishrei (Rosh HaShana 10b), we will now explain how from yet a different 
perspective, there is no disagreement between the two “opinions”. This will rely on an 
interpretation from the realm of moshol (analogy): When something is made, there are two 
aspects – the creation of the object, and the reason for its creation. So-to-speak, when 
the Holy One, blessed is He, created His world, the reason for its creation was unknown. In 
truth, the basic reason for the creation of the world was for Him to delight in the world with 
His people, Yisrael (see Vayikra Rabba 36:4), that they should act in accordance with His will 
and recognize His greatness, and understand that it was all created for His glory (Avos 6:11). 
But at the time of the creation of the world, the reason for its creation was as yet unknown, 
until that Nissan in which the people of Yisrael left Egypt, and then everyone saw 
that He was Hashem, Master of the Universe, that He had created all the worlds, and it was 
only Him that it was fitting to worship. Thus, in Nissan was revealed the reason for the 
creation of the world, so that His G-dliness would be revealed in the world, and that 
indeed was the reason for the Creation of the world. 
 

Just as a father contracts 
himself to the level of his 
son to respond to his 
questions, so did Hashem 
contract Himself to the level 
of His people, Yisrael, to 
intervene in history and 
perform miracles for them. 

In Nissan was revealed the 
reason for the creation of 
the world. 
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The above idea makes more comprehensible the Gemora 
found in Berochos 7a: “Rav Yishmo’el said, “Once I entered the 
Innermost Sanctuary to see... [The Gemora reads, “We learned in a 
Beraisa, ‘Rav Yishmo’el ben Elisha said, “Once I entered to burn 
incense in the Innermost Sanctuary, and I saw Acasriel Kah 
Hashem Tzevokos sitting on a throne, elevated and ascendant, and 
He said to me, ‘Yishmo’el, My son, bless Me.’ I said to Him, ‘May it 
be Your will that Your Mercy override Your anger and that Your 
mercy hold sway over Your attributes, and that You conduct 
Yourself with respect to your children with the attribute of mercy, 
and You go more inward than strict justice’ and He nodded to me 
with His head’”] and I saw Acasriel...and He said, ‘Yishmo’el, My 
son, bless Me.’” [From his two-part berocha] we see that there are 

two types of kindness: ancient kindness and more recent kindness; ancient kindness that “You 
swore from ancient days” (based on Micha 7:20), [the scriptural expression there is “...as You 
have sworn to our fathers from ancient days”] referring to the fact that the Creator, blessed is 
He, created His world with kindness. And there are more recent kindnesses; those with which 
the Creator, blessed is He, as it were, crowns Himself with Tiferes Yisrael (loving contact with 
Yisrael) through their good deeds, and by that means He pours out kindness upon them. Thus 
we see, that the more that Yisrael acts in accordance with the will of the Creator, as it were, 
the more the Creator, blessed is He, will crown Himself with Tiferes Yisrael, and will continue 
to pour out upon them kindness upon kindness. And that is the hint when he says, “I saw 
Acasriel...” as it were crowning His G-dliness [the Hebrew root chof, tav, resh, means “to 
crown” and as a noun, means “crown”] with Tiferes Yisrael. And this is the hint in: “My son, 
Yishmo’el, bless Me”; namely, that it is similar to the scriptural expression, “Ascribe strength 
to Hashem” (Tehillim 68:35), [the pasuk there reads, “Ascribe strength to Hashem; His 
Majesty is over Yisrael, and His strength is in the clouds”] that Yisrael adds strength to the 
Heavenly Royal Court (Zohar HaKodosh, Part 2, 32b). And this is the hinted-at meaning in 
the expression “Bless Me”, to enhance the Tiferes Yisrael above by means of their good deeds 
and elevated speech in Torah and in tefilla, and that would cause an increase in the kindness 
below, and that is the meaning of “May it be Your will...” [because it is in accordance with 
Hashem’s will that Yisrael performs good deeds and guards its speech]. (Work at 
understanding this somewhat difficult idea). 

n 

“Blessed is the Omnipresent, Blessed Is He...The Torah addresses itself to 
four types of sons.”  
 

The Arizal wrote (Likkutei Torah, Yeshayohu 6, text 
beginning: “And I beheld”) relating to the pasuk (Yeshayohu 6:2): 
“With two he covered his face, and with two he covered his feet, and 
with two he would fly” [from the description of the Serophim, the 
“fiery angels” in the throne room of Hashem] that it is an important 
principle that a person is forbidden to attempt to understand, G-d 
forbid, in the service of Hashem that which his intelligence cannot 
grasp, and if he does so, he is like one who denies the basis of belief, 
as our Sages, z”l, say (Chagiga 11b): “It is forbidden...what is 
above...” [The Mishna in Chagiga 11b reads as follows: “...Whoever 
gazes at four things, it would have been better for him not to come 

There are two types of 
kindness, ancient kindness 
and more recent kindness. 
The former, which “You 
swore from ancient days”, 
refers to the fact that the 
Creator created the world 
with kindness. The latter 
refers to the fact that the 
Creator crowns Himself with 
Tiferes Yisrael, through 
their good deeds. The 
existence of the people of 
Yisrael is the reason for 
the Creation of the world. 

The Arizal wrote that just as 
it is forbidden for a human 
being to attempt to 
understand something that 
is beyond his intelligence, 
such as the description of 
the Malochim in the Ma’asei 
Merkova of Yechezkel, so is 
it forbidden not to 
attempt to understand 
something that is accessible 
to human intelligence. 
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into this world: that which is above, that which is below, that which is in front and that which 
is behind...”] This refers to a passage such as: “With six he would cover his face and with six 
he would cover his feet...” But a person should not say, “Since I cannot understand that 
passage, I will also refrain from trying to understand that which is not beyond my 
intelligence.” That is forbidden! On the contrary! A person is obligated to analyze that 
which his intelligence can grasp, but to attempt to understand that which is beyond human 
intelligence is forbidden, for in truth, Hashem, may He be blessed, is Ein-Sof (infinite), and it 
is impossible for any creature to grasp His essence. [Compare above what is written in 
connection with Parshas Bo, text beginning: “Stretch out your arm...”] (The conclusion of this 
discussion is missing). 
 

The idea of Pesach that is found in the discussion of our 
Rabbonim, z”l, is that the name implies (Pri Eitz Chaim, the section 
on the Holiday of the Matzos, Chapter One): “It is My mouth that 
speaks and creates a new order.” [From the spelling of the name of 
the Yom Tov, Pe-S’Ch, where the letter peh that begins the name 
represents the peh, or “mouth”, so to speak, of Hashem, and the 
samech-ches represents the words Sidra Chadosha, a “New Order”, 
meaning that the so-called changes in nature that each of the 
plagues represented and certainly the Splitting of the Sea of Reeds, 
were manifestations of the continuous creation by Hashem. The 
word Sidra in Sidra Chadosha is also reminiscent of the word 
Seder, as in the traditional Pesach festive meal.] This matter can be 

understood as follows: That which the Holy One, blessed is He and blessed is His name, Who 
exists forever and for all eternity, performed for our behalf miracles and wonders, and He 
struck Egypt with all manner of plagues, was for the purpose of contradicting the idea of those 
who believed in the eternity of the world and who denied its creation, as Scripture attests 
(Shemos 9:16): “However, for this reason alone have I raised you up...in order that the 
greatness of My name might be proclaimed in all of the world”. [This is the conclusion of what 
Moshe is commanded to say to Pharaoh before the administration of the plague of hail 
(Shemos 9:15-16), “For now if I would but stretch out My hand, I could have smitten you and 
your people with pestilence. However, for this reason alone have I raised you up, to show you 
My power, and that the greatness of My name might be proclaimed in all of the world.”] For as 
we have seen that He was able to discard the laws of nature, and do with them as He pleased, 
it is clear that there is One Who rules the world, Who renews in His goodness every day the 
act of creation. 
 

Now a king of flesh and blood who commands that his 
servants do one thing or the other, while they are still engaged in 
conversation, they have the capability to ask that the command be 
reversed; however, when the conversation is over, and they have left 
the presence of the king, it is then impossible to change his 
command. But the nature of the Holy One, blessed is He, is unlike 
the nature of flesh and blood, for in His case, even after the words 
have emanated from Him, and they have been created, and formed, 
and made, and their implementation has reached this lowly world to 
be carried out in one way or another, there exist righteous 
individuals who have the ability to change His measured decisions 

(see Mo’ed Koton 16b). [In the Gemora there we find as follows: “Rav Abahu said... ‘I rule over 

The main teaching of Pesach 
is that Hashem created the 
world and that He maintains 
intimate contact with it. As 
the creator of nature and 
natural law, He is able to 
change them at will, and His 
will is a moral one, for He is 
always on the “side of the 
underdog”. There was a 
reason for His redemption 
of Yisrael, which will be 
revealed on the Holiday of 
Shavuos. 

When a king of flesh and 
blood issues a decree, his 
servants may in his presence 
question it, but after he 
leaves their presence, they 
must carry it out. However, 
with regard to the Holy King 
of Kings, His negative 
decrees may be overruled 
by the righteous. The 
truth is that they are never 
“out of His Presence”, for He 
is Omnipresent. 
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man; who rules over Me? The righteous individual. For even after I have pronounced a decree, 
he can cancel it.’”] Or if his children repent from their sins, then immediately events are 
changed to a different combination, to make a sign for the benefit of His people, similar to the 
way events can be changed when the flesh and blood king speaks to his servants who are still 
in his presence, because the “whole world is full of His glory” (Yeshayohu 6:3), and “There is 
no place where He is not” (Tikkunei Zohar, Tikkun 70, 122b), and as His strength was, so does 
it continue to be. And this is the meaning of “My mouth speaks, and a new order is created”; 
that is to say, His mouth speaks, even after He Has created all the worlds, He remains in His 
aspect of speaking with His servants who remain in His Presence. 
 

Or one might say, because “...You created them all with 
wisdom...” (Tehillim 104:24), everything that exists in the world has 
been created with wondrous wisdom; thus when the Holy One, 
blessed is He, changes the laws of nature, it is, so to speak, a denial 
of His wisdom! The answer is that it is analogous to a father who 
loves his little son; according to the measure of his love does he 
“constrain” his greater intelligence so as to respond to his son in 
accordance with the intellectual capacity of the child; so out of His 
great love, may He be blessed, He performs for us miracles and 
wonders and He changes the order of creation. And that is a 
manifestation of “My mouth speaks, and a new Order is created”, 
similar to the scriptural expression shachu givos olam – “the ancient 

hills bend over” (Chavakuk 3:6) [The word shachu, the first two letters of which are shin and 
ches, is similar to the abbreviation of Sidra Chadosha, “New Order”, the letters of which are 
samech and ches – because shin and samech are interchangeable], which suggests a descent 
from the level of His great height.  

n 

The Wise Son, what does he ask? “What are these statutes and decrees and 
laws that Hashem our G-d has commanded you?”...We may not eat anything 
after the Afikomon. 
 

In order to understand the question of the Wise Son, and the 
relevance of the answer: “We may not eat...” to the question, we 
begin with one point of introduction, and that is the word matza, 
the basic meaning of which implies that the world was created, that 
the world had a Creator, that He created it from absolute 
nothingness, and He created it in the manner of “ex nihilo” 
(“something from nothing”). For the word chometz comes from 
the same root as in the expression: Ein machamitzin es HaDin – 
“We do not delay the administration of judgment” (Sanhedrin 35a) 
or Ein machamitzin es hamitzvos – “We do not delay the 
performance of the commandments (mechilta on Parshas Bo, 
Chapter 9), where the interpretation in both cases is that we do 

not delay. Thus we see that chometz refers to something “old”, while its opposite, matza, is 
something “new”. Thus the One Who formed us has taught us through the mitzva of matza, 
that there exists One Who created the world as something new, and that every day and 
every moment He renews the world according to His will, as He did at the time of the Exodus 
from Egypt, when He did many things that were contrary to the usual laws of nature, because 

One might ask, when 
Hashem changes the laws of 
nature, which have been set 
up so meticulously, is He not 
denying His wisdom? The 
answer is that it is analogous 
to a father teaching his 
child, whose intellectual 
capacity is far below that of 
his father’s. Hashem, in 
order to communicate with 
His people, has to 
“constrain” Himself and His 
powers to a great degree. 

What the Wise Son is being 
told is that the essential 
message of Pesach is that 
Hashem created the world 
as something perpetually 
“new”, that is, something 
that can be changed while 
maintaining the equilibrium 
of those who obey His will. 
Therefore, the “taste” of the 
Afikomon, which is matza, 
must remain the final “taste” 
and lesson that one learns 
from the Seder. 
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all the Ten Plagues were contrary to the laws of nature. And when we realize this with a clear 
knowledge, it will be impossible for us to move our hands or our feet to do anything other 
than what contributes to the enhancement of His name, may He be blessed and elevated. And 
it will be our task to fear Him with a “fear” of reverence, because He is the master and the 
ruler (Zohar HaKodosh, Part 1, 11b), and to love Him with a “fierce love” [This is based on the 
scriptural expression “Love is fierce as death”, found in Shir HaShirim 8:6] inasmuch as we 
see that He, may He be blessed, loves us with an eternal love. [These two types of “love” are 
described in Sefer Tanya by the first Lubavitcher Rebbe, where we find that ahava aza (a 
fierce love) is the human response to the ahavas olom, the eternal love, that Hashem displays 
toward the people of Yisrael.] 
 

It is not appropriate to ask, “If so, why don’t we eat matza all 
year round?” because our Sages, z”l, anticipated this question and 
provided us with an answer in Sefer HaZohar (Part 2, 183b), as 
follows: One arousal is sufficient to last for us the whole year, and 
the same is true in this context. But a better question is this: 
Why do we need 248 positive mitzvos? Are not those mitzvos called 
(Zohar HaKodosh, Part 2, 82b), 248 ‘counselors’, that is to say, 248 
suggestions that lead one to fear of the Creator and to His love? And 
it is a clear reference in Devorim 14:23: “...in order that you learn to 
fear Hashem your G-d all the days”, because the entire Torah and 
all the mitzvos exist for the purpose of bringing one to reverence 
and love. But what is the need for all this – isn’t the mitzva of 
matza sufficient in itself to teach that the world is created anew 
every moment, and “in His hands reside the lives of every living 
thing and the spirit of every human being (Iyov 12:10)”! The answer 

to this is that since we return to the eating of chometz afterward, it is a likely 
possibility that we will forget this teaching, and the arousal of Pesach will be nullified. 
 

And this is exactly the question of the Wise Son: “What is the 
necessity for all the statutes and decrees...It is sufficient for us to 
have the commandment of matza, for from it we learn to fear and to 
love Hashem, Who is honored and great and awesome, and what is 

the necessity for the statutes and decrees and laws?” To this question he receives the following 
answer: “We do not eat matza after the eating of the Pesach Sacrifice.” That is to say, that it is 
only after the Pesach Sacrifice that we do not eat anything, but afterward we will return to the 
eating of chometz, and we are worried lest one be drawn after his inclination. 
 

An alternative explanation of “The Wise Son, 
what does he ask? What are these statutes and 
decrees and laws...We may not eat anything after 
the Afikomon is the following: If we analyze all the 
mitzvos of the Seder that are prescribed for this special 
night, we see that they are all commemorations of 
miracles that He did for us, but one whose conception 
of the Creator is based only on miracles has a childish 
intelligence, and when a person advances beyond childhood 
and his intelligence advances beyond childishness to a more 
mature level where conception of Hashem is no longer 
based only on miracles, he is called “Wise”. Therefore, the 

It is not appropriate to ask, 
“Why don’t we eat matza all 
year round – to maintain the 
lesson of the matza?” – 
because one arousal is 
sufficient to last for the 
whole year. A better 
question is, “Why do we 
need the 248 positive 
mitzvos – why don’t we rely 
on the arousal of the 
matza?” The answer is that 
since we return to the eating 
of chometz, which teaches 
the opposite lesson, the 
lesson of the matza would 
eventually wear off. 

The question asked in the 
previous paragraph is 
exactly the question of the 
“Wise Son”. 

Another explanation of the question of 
the Wise Son and the answer that he 
receives is that he is focused on the 
mitzvos of the Seder: Pesach, matza 
and moror, which all relate to 
miracles that Hashem performed for 
us. The Wise Son asks, “Is this not an 
example of childish intelligence, 
which I’ve gone far beyond! The 
answer is that one should never be so 
confident that he will not fall back to 
the level of the simple faithful Jew. 
That is why he also must remember 
the mitzvos of the Seder. 
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Wise Son asks, “What is the purpose for me of these statutes and decrees and laws? 
[Compare above in the commentary on Parshas Pekudei, the second text beginning “An 
alternative method of explaining ‘These are the laws.’”] And the answer to this question is that 
one is never assured that he has advanced permanently beyond the level of immaturity and it 
is always possible to fall back into “childish” conceptions; therefore, one must never lose 
his belief in the miracles and wonders that the Holy One, blessed is He, did for us, and 
this taste will remain permanently, and this is the reason for the law of “nothing is to be 
eaten after the Pesach...” [That is to say that this is precisely the reason that the Talmud gives 
for the law that nothing is to be eaten after the Pesach Sacrifice (or after the Afikomon of 
matza that we eat nowadays in the absence of the Bais HaMikdosh); namely, that the taste of 
the sacrifice or of the matza remain “permanently” in our mouths, and belief in the miracles 
and wonders of the Exodus remain permanently embedded in our memories.] 
 

From another perspective, namely, that the Creator, blessed 
is He, originates, and gives life force to all of the Worlds, abundance 
and blessing, and when the creatures gain a conception of the One 
Who originates, and enter into the realm of self-nullification, this is 
called matza, because that is the “original taste”, which afterward 
disappears and becomes chometz, when they can no longer 
perceive the originator, and then the original taste “sours” and is 
“stolen”. And when a human being can conceive of the originating 
Creator, then he can attach himself to the Creator without any 
action, but when he cannot perceive Him, then he must perform 
commandments with fear and love in order to bring himself to the 

level of attachment. And the question is: “Why do I need to do statutes and decrees and laws – 
would it not be better to be attached to the Creator at all times, as explained above?” And the 
answer is: “We are not allowed anything after the Afikomon”; the Gemora explains the 
meaning of the word Afikomon as deriving from Apiku M”N (Bring out the M”N), where M”N 
is an abbreviation for “From wine, take out nothingness”, [where M corresponds to the 
Hebrew letter mem, which has the meaning of the preposition “from”, and N corresponds to 
the Hebrew letter nun, that stands for the word nukvin, which means “nothingness”] meaning 
that by performing the special mitzvos of the night of Pesach, especially the four cups of wine, 
their effect upon the spirit is to elevate it to the level of “self-nullification”. (Compare the Eitz 
Chaim, section on Miyayin Nukvin (from the feminine aspect of wine) and Miyayin Duchrin 
(from the masculine aspect of wine) – first derosha). 

n 

The Wicked Son, what does he ask? What is the meaning of all this worship 
that you are doing? For you and not for him! And because he excludes himself 
from the community, he has denied the essence of our faith. And you have the 
right to blunt his teeth...” 

 
At first glance, it is hard to understand this, that because 

of this question, he should be called wicked! But the root of 
the matter is this, that the statement of Chazal in Berochos 17b 
is well known: “The entire world is sustained because of my son, 
Chanina...” And I will copy for your benefit what is written in 
Medrash Talpios (Gidon Branch), as follows: “The gatherer said, 
‘From this can be seen the elevated status of the righteous 

When a human being can 
conceive of the Creator, and 
enter the realm of self-
nullification, that is called 
matza. But that ability 
cannot be maintained, and 
inevitably turns to chometz. 
The only way a human being 
can hold onto a vision of the 
Creator, and achieve self-
nullification, is by 
performing the mitzvos of 
the Seder. 

At first glance, it is difficult to 
see why the one who expresses 
this question should be called 
wicked! But the truth is that the 
entire world was created for the 
sake of the Tzaddik, he was given 
authority over it, and all other 
creatures are, so to speak, his 
servants. 
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person before the Holy One, blessed is He, and that He placed the world under his control, 
and He gave him the authority to do with it according to his will...’” And the reason for this is 
because “the world was created for the righteous person, and everything else was created to 
carry out his commands”, as Chazal have said in Berochos 6b, therefore the Holy One, blessed 
is He, placed the whole world in his hand, and gave him authority over it, so that all the forces 
incorporated within it should fulfill the will of the righteous person, and if the ignorant 
masses would know this, they would crown the righteous individual every day with golden 
crowns, and provide for all his needs. For it is from his account that they have received what 
they have, as servants who serve the king with general and property taxes, for “if a servant 
acquires property, to whom does the servant belong and to whom, therefore, does the 
property belong?” (Sanhedrin 105a) Thus we find that the righteous person is the source of all 
blessing, and the Holy One, blessed is He, gave it all to him as a gift, and all that the ignorant 
eat and drink to excess and separate themselves from the righteous is stolen property in 
their hands, because if their intention was to serve the righteous individual in all of his 
commands, their consumption would not be considered stealing; rather, it would be, as 
it were, in the category of servants who serve their master, and who eat and drink with the 
approval of their master – till here are his comments.  
 

Thus we have established that if a person believes that a 
righteous individual serves Hashem for the sake of all needy 
members of the people of Yisrael – if so, if this were clear in the 
heart of a person, then certainly even if he were unable to serve 
Hashem in a fitting manner, nevertheless he would attach 
himself to the righteous individual and would provide for him from 
his own possessions, because ultimately he is supported in the merit 
of the Tzaddik, the righteous person. But in truth, there are wicked 
people in the world who say in their hearts, “Of what benefit is the 
righteousness of the Tzaddik and his worship of Hashem to us? If 

he serves Hashem, the reward for this is entirely his.” And if so, he denies the essence of the 
Creation, because the beginning of the Creation of all the Worlds was for the benefit of the 
Tzaddik, and all the world was created only to serve him, and everything else that exists are 
merely “branches” and “garments” which the Tzaddik needs. But inasmuch as this person 
distances himself from the Tzaddik, he denies this idea, and in this speech of his is revealed 
his wickedness, that he denies the principle that is of highest importance to Him, may He be 
blessed. 
 

And this is the meaning of the expression “What does the 
Wicked Son say?” That is, the wicked person can be identified by 
the speech that he utters, and from his question we are able to 
recognize his evil thought, for he asks, “What is the benefit of these 
acts of worship to you?” And that is why the one who organized the 
Haggoda used the expression “for you, but not for him”, meaning 
that the worship by the Tzaddik is a source of benefit for them 
alone, but not for you; that it has no benefit for other creatures. 
And by this statement he includes himself in the category of people 
who “exclude themselves from the community”, and by so doing he 

“denies the very essence of faith” and the root of Creation, that everything was created for the 
sake of the Tzaddik. 
 

The proper approach is for 
one to attach himself to the 
Tzaddik, because ultimately 
he is supported by the 
actions of the Tzaddik. But 
there are people who say 
that the righteous serve 
Hashem only for their 
own benefit! They are 
indeed to be classified as 
wicked. 

The meaning of the 
expression “What does the 
Wicked Son say?” is that 
this individual can be 
recognized by his speech. 
For he cannot bring himself 
to recognize that the actions 
of the Tzaddik have benefit 
for him. Thus, he excludes 
himself from the 
Community of Yisrael! 
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And this is why the Haggoda instructs the responder to blunt 
the teeth of this questioner; that is to say, in truth it is forbidden for 
the Tzaddik to take pride in himself and to think that his deeds 
protect the world and provide sustenance for all the creatures; from 
the perspective of the Tzaddik everything that he does is minute in 
comparison to the kindness that Hashem does for him, but 
nevertheless, the strap is loosened because of the need of this 
special occasion. To blunt the teeth of this wicked person, the 
Tanna granted permission to the Tzaddik to glorify himself against 
him. And that which it says, “And even you...” the Tzaddik, who has 
not been granted permission to consider yourself great, and to 
think that your deeds provide merit for all of the Seed of Yisrael, 
and that everyone is sustained by your merit, and the whole world 
was created only for your sake. But against this wicked person, it is 

permitted to glorify yourself, and to “say to him, ‘Because of this worship, Hashem acted in 
my behalf, when He took me out of Egypt,’” that all the miracles and the redemption from 
Egypt, were all only for my benefit, and all the “effort” that Hashem put into creating all the 
Worlds and all the redemptions and the miracles and the strong hand that He did for us, was 
all for my benefit but not for yours, and indeed, “if you had been there by yourself, you 
would not have been redeemed, and it was only in my merit that you were saved.” [Compare 
what is written in the book Toras Emes by the holy Rav of Apt, who wrote similar ideas.] 

n 

“As in the days of your Exodus from Egypt, I will show you wonders” 
(Micha 7:15). 
 

And by the following explanation, the scriptural expression 
(Shemos 3:14): “I will be that which I will be” may be understood, 
through use of a parable concerning a poor person who on one 
occasion acquired ten thousand coins, and he derived tremendous 
pleasure from that experience. Afterward, he acquired twenty 
thousand coins, and he derived pleasure from that experience as 
well, but in no way comparable to the first experience. And if we 
would want to imagine a scenario that would provide him with 
pleasure comparable to that which he derived the first time around, 
he would have to acquire tens of millions of coins! In the referent 
situation, the Holy One, blessed is He, redeemed us from Egypt, the 
House of Bondage, and performed for us miracles and wonders, and 
that was our “initial pleasure”. May it be soon, if Hashem wills it, if 
He would perform for us “only” miracles and wonders, 

corresponding to that initial pleasure, it would not be a source for us of great pleasure. 
However, Hashem will perform for us innumerable miracles and wonders, so that even if 
we would compare it to our initial pleasure, it would be experienced as a pleasure equally as 
great. And this is the meaning of “As in the days of your Exodus from Egypt ...” even by 
comparison to the first pleasure (of redemption), “...I will show you wonders”, and this is the 
meaning of “I will be that which I will be”. 
 

Here the responder is 
granted permission to blunt 
the teeth of the Wicked Son, 
who fails to correctly 
perceive the most basic of 
truths. Even though in 
general, arrogance is 
forbidden, in this case the 
Tzaddik is permitted to say 
to the Wicked Son who does 
not appreciate that the 
Tzaddik is the conduit for all 
of his sustenance, that if he 
had been in Egypt by 
himself, he would not have 
been redeemed. 

“I will be that which I will 
be” is explained by means of 
a moshol. Imagine a poor 
man who suddenly receives 
ten thousand coins. His 
pleasure is enormous. To 
duplicate it, he would have 
to receive tens of millions of 
coins! The nimshol is that 
Hashem took us out of 
Mitzrayim. That was our 
initial pleasure. In the 
future, He will perform for 
us so many miracles that the 
future pleasure will be as 
great as the initial pleasure!  
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An alternative explanation of “I will be that which I will be” is 
the following, which will also involve an (alternative) explanation of 
the name of the Holiday – Pesach: For the Holy One, blessed is He, 
took us out of Egypt for the purpose that we would worship Him, 
and also to receive the holy Torah, as it says (Shemos 3:12): “They 
will worship Hashem on this mountain”. And it would have been 
fitting had they first received the Torah, but the Holy One, blessed 
is He, “skipped over” the receipt of the Torah – and that is the 
meaning of “I will be”, in the future tense. 

 
And it is said (Shemos 20:2): “I am Hashem, your G-d, Who 

took you out of the Land of Egypt”, and it is initially difficult to 
understand why it does not say: “Who created Heaven and earth”. 
And the answer is, that at that time they conceived of the Creator, 
blessed is He, because He had taken them out of Egypt, and by the 
principle of “The Torah and the Holy One, blessed is He, are one” 
(Zohar HaKodosh, Part 3, 73a), as they conceived the Creator as the 
One Who had taken them out of Egypt, so much were they able to 
conceive the Torah, [as indistinguishable from the One Who had 
taken them out of Egypt] and no more. But soon in the future the 
Holy One, blessed is He, will do for us miracles and wonders 

without number, and we will be able to conceive the Holy One, blessed is He, from a higher 
perspective, and by the principle cited above we will be able to conceive the Torah as well 
from a higher perspective, and this will be the implementation of the pasuk in Yeshayohu 
51:4, “A (new) Torah will issue forth from Me”. And soon in the future again it will be such 
that first the Holy One, blessed is He, will redeem us and perform for us miracles and 
wonders...and afterward they (the redeemed) will conceive the Torah anew, as stated above, 
and the future pleasure will be with the aspect of “I will be”, as stated above, and this is the 
meaning of “I will be that which I will be.”  

n 

“And you shall say, ‘It is a Pesach Offering to Hashem, commemorating 
the fact that He skipped over the houses of the Children of Yisrael, when He 
struck Egypt, and He saved our households’” (Shemos 12:27). 

 
It is known (Yerushalmi Sanhedrin Chapter 2, Halocha 1) 

that the essence of the Exodus from Egypt involved the action of 
Hashem, may He be blessed, blessed is He, literally, and not by 
means of any messenger, because, as it were, the light of His great 
kingliness was upon us, and the Egyptians could not withstand the 
intensity of this great light. And Pharaoh, who had said, “Who is 
Hashem, that I should listen to His voice?” (Shemos 5:2), and he 
showed a grasp of the letters mem, yud of E-lohim, [E-lohim is one 
of the names of Hashem, representing, in particular, His attribute of 
strict justice, and is spelled aleph, lamed, vav, hei, yud, mem] as is 
written in the “Intentions” (Pri Eitz Chaim, Pesach Section, Chapter 
5), and he was able to draw upon himself this illumination [...and yet 
wasted it] – what did Hashem, may He be blessed, do? He reversed 
those letters, to spell yud, mem [spelling the Hebrew word “sea”] 

The purpose of the Exodus 
was the Giving of the Torah. 
Though it might have been 
better for Yisrael had they 
gone straight to Sinai, 
without the experience of 
slavery, Hashem felt that 
Mitzrayim was needed; “I 
will be…” was temporarily 
“skipped over”. 

Another explanation of “I 
will Be:” The ability of 
Yisrael to understand the 
Torah was limited by their 
ability to conceive of 
Hashem. In the future, 
Hashem will do so many 
miracles for us, and 
establish a more intimate 
relationship with us; our 
ability to understand the 
Torah will be proportionally 
increased! 

Pharaoh had some 
knowledge of spirituality, as 
we see from the fact that 
when Moshe introduced 
himself as the messenger of 
Hashem, Pharaoh 
responded, “Who is this G-d 
that I should obey him?” In 
this question, he used the 
word “Who” – spelled mem, 
yud. For this serious breach 
of courtesy, Hashem 
reversed those letters, 
spelling out yom: yud, mem 
– or sea, as in the Sea of 
Reeds, in which he drowned 
the forces of Pharaoh. 
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and drowned him in the sea. Consider the parable of a man who has intelligence – when he 
drinks from a cup, he drinks in the normal way, as opposed to one who lacks intelligence, and 
is a glutton – when he brings the cup to his lips, he spills it all over himself, and makes himself 
filthy. So was Pharaoh in this context who, although he had something of a hold on 
spirituality, it was very incomplete, and he wound up being drowned in it, for mem, yud 
(“who?”) was reversed upon him to yud, mem (“sea”). While to Yisrael, with regard to this 
matter, by means of gematria, [summation of numerical letter-equivalents] mem, yud was 
converted to nun, with a value of fifty, corresponding to the number of days between Pesach 
and Shavuos when they would receive the Torah, and receive illumination from the “Fifty 
Gates of Wisdom”. (Zohar HeChodosh, the beginning of Parshas Yisro) 
 

And so it was when the plague that killed the firstborn of 
Egypt occurred, that Hashem, may He be blessed, revealed Himself 
to Yisrael with this kind of great illumination, and it destroyed 
Egypt. As a parable, if a person is walking along a route, and there is 
an obstacle of some sort lying in the road blocking his passage, he 
casts it aside or crushes it with his foot. And if a great person is 
going to a certain place, servants precede him and clear his path, 
casting aside all obstacles. And certainly is this true for a king, and 
most certainly is it true for the King of Kings, the Holy One, 

blessed is He, when the time has come to redeem His children, that the Egyptians who are in 
the way are crushed! – and it was with this attribute that the plague of the Killing of the 
Firstborn was administered. 
 

And this is the meaning of the statement: “This is the Pesach 
offering of Hashem” – for He in His glory skipped over the houses 
of the Children of Yisrael who dwelt in Egypt, when He made Egypt 
stumble, in the sense of “...your feet will stumble...” (Yirmiyohu 
13:16), for they were crushed in order to clear the way before Him, 
may He be blessed, and there naturally occurred a stumbling for 
Egypt, while He saved our families, for this was the nature of the 
revelation at that time of His name, may He be blessed. Thus, the 
root idea that follows from the above is as follows: that a person has 
only to bring upon himself fear of Hashem, may He be blessed, and 
that will result in the bringing upon himself of all manner of 

goodness, and the automatic elimination from himself of all prosecuting angels, and he will 
not have to ask for the elimination of obstacles. But he must cleave to Him with fullness of 
soul, and identify Him as the source of all goodness, and the obstacles will be crushed and 

swallowed up by the earth itself, for they are 
unable to withstand Divine illumination. 
 

It is reasonable to explain why the Hallel 
HaGodol, the “Great Hallel” (Tehillim 136), differs 
from the version of Hallel HaGodol that appears 
in the Haggoda in that the latter includes praise to 
Hashem for giving us the Shabbos and the Torah, 
and providing us with mon, and giving us Eretz 
Yisrael, as follows: And the solution I have arrived 
at with the help of Heaven also helps us 
understand the need for the repetition of the 

When the time came for the 
people of Yisrael to leave 
Egypt, the King of Kings saw 
an obstacle in His path. Just 
as a human being would 
crush an obstacle in his 
path, so did Hashem crush, 
as it were, the Egyptians 
with the plague of the 
firstborn. 

The root idea that follows 
from the above is that one 
need only attain the level of 
Yiras Hashem, and that will 
result in him receiving all 
manner of blessings, 
provided that he cleave to 
Hashem with all his heart 
and all his soul, and that he 
has no doubt that Hashem is 
the source of all goodness, 
then all his obstacles will 
melt away. 

Hallel HaGodol in the Haggoda differs from the 
Hallel HaGodol in Tehillim, in that the former 
includes praise to Hashem for giving us Shabbos 
and the Torah, providing us with mon and giving 
us Eretz Yisrael. We also need to understand why 
this tefilla, with its listing of miracles, was 
included in the Seder. The reason for that is lest 
we come to believe that those miracles were 
transient, because we are still subject to other 
powers, and are not completely independent. 
Therefore, they were repeated and additional 
miracles were added so that we realize that all 
those miracles were eternal. 
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Hallel HaGodol in the Seder; namely, although the repetition of the eternal favors that 
Hashem has bestowed upon the world would have been unnecessary, because the nature of 
the majority of them is self-evident, it was necessary precisely because of the references to the 
Exodus-related miracle. Because one might have thought that they were transient, 
because we are, alas, still in exile, and even the great miracle of the Splitting of the Sea, 
in which our enemies were drowned, that too was only transient, because we are still enslaved 
to other nations. Therefore they were repeated and additional Exodus-related miracles were 
added, to indicate that they, too, are of an eternal nature, for the lesson learned from the 
Exodus and from the Splitting of the Sea of Reeds is that He is the Creator, master and ruler 
over Heaven and earth, over sea and land; from this they will learn to fear Hashem, as 
Scripture says (Shemos 14:31) [as a prelude to the singing of the Shiras HaYom following the 
Splitting of the Sea of Reeds]: “And they feared...” This is an eternal kindness. 
 

And similarly for the poetic expression: “To the One Who had 
His nation travel in the wilderness” (Tehillim 136:16) – where the 
meaning is that He saved them from the snakes and scorpions that 
were in that place, where you might say that it was only a transient 
kindness, it was mentioned, to teach that it also showed His 
“eternal” kindness, for the eternal lesson that it taught was that 
every creature in the earth obeys His command. And similarly with 
regard to the lines that refer to the wars with Sichon and Og, and 
His giving their lands to us, that you should not say that it was only 
a transient kindness, because their lands did not then possess the 
holiness of Eretz Yisrael, as our Sages have said (Bamidbar Rabba 
7:8). That clause was mentioned to teach us the contrary, that it too 
was an eternal kindness, for what it showed regarding the 
relationship of the Creator, blessed is He, to His creation, that He 
possesses the power to destroy the klippos, the external shells, and 
“The wicked may prepare the beautiful garments, but the righteous 
will wear them...” (based on the pasuk, Iyov 27:17) when He 
allocates their lands (to us). And from this they will come to the 
level of “fear of Hashem”; this then was an eternal kindness, causing 
fear of Hashem. 
 

Which is not the case with regard to the giving of the 
Shabbos, where everyone knows that it was an eternal kindness, in 
accordance with the statement of Chazal (Berochos 57b) that “it 
partakes of the quality of the World to Come”. And similarly with 
regard to the Giving of the Torah it should not have been 
necessary, for everyone knows that from the statement of the Anshei 
Kenesses HaGedola (in the tefilla “And a Redeemer will come to 
Tzion”), “And eternal life He has planted within us”. And similarly 
with regard to the giving to us of Eretz Yisrael, it is well known 
that it too was an eternal kindness, for it is described as “the Land 
that Hashem watches over constantly” (Devorim 11:12). And 
likewise concerning the construction of the holy Bais 
HaMikdosh, about which Chazal said: “The Divine Presence has 
never left the Western Wall,” and the in-dwelling of the Divine 
Presence in the lower realm is also well known as an eternal 

Similarly, the 
poetic expression, “To the 
One Who had His nation 
travel in the wilderness” – 
where the meaning is that 
he saved them from the 
snakes and the scorpions 
that were in that place 
teaches the eternal lesson 
that every creature obeys 
the commands of Hashem. 
And the clause that tells of 
our conquest of Sichon and 
Og and their land is eternal 
kindness, for though their 
land did not yet have the 
full holiness of Eretz 
Yisrael, its conquest 
showed that “The wicked 
may prepare the beautiful 
garments but the righteous 
will wear them”. 

However, it was quite clear 
with regard to certain other 
kindnesses mentioned in the 
Hallel HaGodol that they 
were eternal kindnesses. 
These include the giving of 
the Shabbos, the Giving 
of the Torah, the giving 
to us of Eretz Yisrael, the 
construction of the Bais 
HaMikdosh, the in-
dwelling of the Divine 
Presence in the lower 
realm and the giving of 
the mon. Therefore, it 
should not have been 
necessary to specify the 
aforementioned kindnesses 
in the Hallel HaGodol. 



17 � Pesach - Seder / MeOros.HaTzaddikim@gmail.com 

 

kindness. And also regarding the giving of the mon, everyone knows that it was an eternal 
kindness, as Chazal said (Mechilta Beshalach 17): “The Torah had to be given to those who 
ate of the mon.” And the reason for this is as explained in the Zohar HaKodosh (Part 2, 183b): 
“It was by means of the mon, that issued from a higher realm, that they merited to conceive 
the ideas of the Torah”; thus we see that the giving of the mon was also an eternal kindness, 
because through it, they were able to conceptualize the Torah [which was itself, as noted 
above, also an expression of eternal kindness]. Therefore, the kindnesses referenced, 
concerning which everyone knows that they are eternal kindnesses, should not have been 
necessary to mention in the Hallel HaGodol, the Great Hallel! [These questions will be 
addressed by the Kedushas Levi in the following paragraphs.] 
 

That which is asked by Tosafos (Pesochim 102b, text 
beginning Rav): “Why is it that we do not recite the berocha over 
pleasant-smelling spices at the end of a major Yom Tov? And if you 
want to suggest that on a major Yom Tov there is no Neshoma 
Yeseira [“Extra Soul”, as it were, the departure of which at the end 
of Shabbos requires the additional refreshment of the spices] then 
why is it that we do not recite the blessing over spices at the end of a 
Shabbos leading into a major Yom Tov?” Analyze the reasoning 
presented there. And with the related discussion below we will 
resolve the contradiction in the religious poetry, where in one place 
(cited in Tosafos Rosh HaShana 11a, text beginning Ela) it is 

written that Avrohom circumcised himself on Pesach, and in another place (cited in Shacharis 
for the second day of Rosh HaShana, in the hymn “And to You shall rise Kedusha”) it is 
written that it was on Yom Kippur that Avrohom circumcised himself?! 
 

The answer is that Rosh Chodesh is celebrated in the spirit in 
which in that month the Creator is crowned in all the Worlds, and 
on Pesach that spirit is “love of the Creator”, commemorating the 
fact that in that month the creatures feel love for the Creator, 
blessed is He. And on Rosh HaShana the spirit reflects the fact that 
in all the Worlds there is awe and fear of the Creator, blessed is He. 
And on Shavuos and Succos there is one spirit, that the creatures 
perform beautiful deeds so that the Creator, blessed is He, as it 

were, will derive pleasure from His world. 
 

And in truth, throughout the year, when a person arouses 
love of the Creator, then he is given the spirit, and accomplishes in 
the upper worlds according to that which is then being done in 
those upper worlds; on Pesach, according to its spirit, “love of the 
Creator”, and the same for all other aspects and spirits, he arouses 
in the upper realms that which is appropriate for those specific 
days. But to make any given day reflect his spirit; that is, if he feels 
“love for the Creator”, that he should make it Pesach is 
impossible, because it is necessary in the “World of Asiya” [the 
Olam HaAsiya, the world of physical activity, is the lowest of the 

created worlds] that all of Yisrael be in the same spirit. Although in the higher realms it is 
possible to act according to the spiritual aspect that he possesses, but to accomplish the 
mitzvos literally, to create a Yom Tov in actuality, is impossible unless all of Yisrael is at the 
same level. 

The question is raised as to 
whether the people of 
Yisrael possess a Neshoma 
Yeseira, a special soul, 
suggestive of the World to 
Come, on Rosh Chodesh and 
the major Yomim Tovim. 
That is the reason for the 
smelling of the besomim, the 
fragrant spices, at the end of 
Shabbos, to console the Jew 
concerning the departure of 
this special soul. 

Here Kedushas Levi 
explains the unique nature 
of Rosh Chodesh and its 
connection with the various 
Yomim Tovim. Rosh 
Chodesh is celebrated in the 
spirit in which in that 
month, the Creator is 
crowned in all the Worlds. 

Throughout the year, when a 
person is given the spirit of 
whichever Yom Tov; for 
example, “love of the 
Creator”, he arouses in the 
upper realms that spirit. But 
it is impossible for him to 
create Pesach itself, and to 
observe its mitzvos, unless 
every Jew is on the same 
level. 
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But Avrohom Avinu was unique, for he served the Creator, 
blessed is He, and he was capable of arousing the divine aspects, in 
accord with what the pasuk says (Yechezkel 33:24): “Avrohom was 
unique”. The result is that Avrohom was capable of creating a Yom 
Tov on any given day, for he could arouse any of the characteristics 
mentioned above, for he possessed the unique capability to arouse 

characteristics. And similarly, it was possible for him to create two different Yomim Tovim on 
any given day; that is, when he felt “love for the Creator”, it would be possible for him to 
create Pesach, and if he also felt “fear of the Creator”, it would be possible for him to make 
Yom Kippur on the same day. According to the aspect that he aroused, so was the nature of 
the day determined for him, because he dealt on the level of the upper realms, and he 
could bring that day into the world of action, as well, since he was unique in the world at that 
time. Thus, for Avrohom, it could be Pesach and Yom Kippur at the same time. And that is 
how the matter is explained in the Yerushalmi (see Yerushalmi Pesochim Chapter 4, Halocha 
1), that every unique person was capable of determining what Yom Tov it was by the 
sacrifice that he brought, because the sacrifice would arouse that aspect, and thus he was 
capable of bringing that aspect even into the world of Asiya – “physical action” – to create a 
Yom Tov. 
 

This was a crucial element in providing an answer to the 
question of Tosafos noted above. [This refers to the question raised 
by Tosafos in Pesochim 102b regarding why there is no blessing 
recited over fragrant spices at the end of Yom Tov.] But we must 
preface that with an explanation as to why there is no Chatos (sin-
offering) brought on Shabbos, while on Rosh Chodesh and on the 
major Yomim Tovim the Chatos is offered, as we say (in Mussaf of 
Rosh Chodesh): “Sin-offerings to atone for them”. For Chazal have 
said (Pesochim 117b): “The Shabbos is fixed and established, 
whereas Rosh Chodesh and the major Yomim Tovim are sanctified 
by the people of Yisrael”. [Thus, the fact that the arousal is from 
below makes possible the concept of a sacrifice that is a plea for 
atonement.] For with regard to Shabbos the arousal is from 

above, but with regard to the Yomim Tovim and Rosh Chodesh the arousal is from below, 
at the time that Yisrael sanctifies the twenty-ninth or thirtieth day of the month with an 
arousal from below, so that the proper day is associated with its corresponding aspect, as 
chosen by the wise men of the generation for the sanctification of the month and the Yom Tov. 
 

And in truth, with regard to the arousal from below, a person 
can attach himself to that aspect at any time; that is, either to the 
aspect of “love” or the aspect of “fear” or the aspect of “pleasure”. 
But with regard to Shabbos, where the arousal is from above, a 
person cannot attach himself to it. But again, with regard to a 
Yom Tov or Rosh Chodesh, where the arousal is from below, a 
person can attach himself to it, even after the Yom Tov, as 
signified by the fact that the concept of an Isru Chag exists in the 

case of a Yom Tov, but in the case of Shabbos, there is no such concept as Isru Shabbos. 
[Kedushas Levi continues: “For in the case of the Yom Tov, a person may attach himself with 
the particular aspect, because the Yom Tov is sanctified by an arousal from below, and 
therefore the concept of Isru Chag applies in the aftermath of a Yom Tov, so that a person can 
attach himself to it.”] 

Avrohom Avinu was unique, 
however. He was able to 
create Pesach itself, or Yom 
Kippur, on any given day, 
because he dealt on the 
level of the upper 
realms. 

Kedushas Levi introduces 
another idea; namely, that 
there is no Chatos (sin-
offering) brought on 
Shabbos, although the 
Chatos is a regular feature of 
the sacrifices of Rosh 
Chodesh and the Yomim 
Tovim. The reason is that in 
the case of the latter, the 
arousal is from below, and 
therefore man can seek 
atonement, whereas on 
Shabbos the arousal is from 
above. 

With regard to an arousal 
from below, one can attach 
himself to that aspect at any 
time, since it comes, so to 
speak, from where he lives. 
Unlike Shabbos, which is an 
arousal from above, the 
abode of the Divine 
Presence. 
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And now we may fully answer the question of Tosafos 
referred to above, regarding the facts that we do not recite the 
blessing over fragrant spices at the end of a Yom Tov, nor at the end 
of Shabbos coinciding with the beginning of a Yom Tov, because on 
the Yom Tov, we also possess a Neshoma Yeseira, an “extra soul”, 
so to speak [and therefore there is no loss of that extra soul for 
which a person’s spiritual being requires the compensation of the 
fragrant spices]. And the reason that we do not recite the blessing at 
the end of a Yom Tov [where the loss of the Neshoma Yeseira would 
seem to require smelling the spices] is that the person is able to 
attach himself to the aspect of the Yom Tov that was conferred by an 
arousal from below. But Shabbos is sanctified by an arousal from 
above, and at the end of Shabbos, the arousal departs, and it is 
impossible for someone to attach himself to it, until the next 

Shabbos, with the arrival of a new arousal from above. Therefore, at the end of Shabbos, we 
recite a blessing over fragrant spices, for in truth, the Neshoma Yeseira came to a person 
because of an arousal from above, whereas on a Yom Tov, it comes to a person because of an 
arousal from below, and the result is that a person has a Neshoma Yeseira on a Yom Tov. 
Therefore, no blessing is recited at the end of Shabbos coinciding with the beginning of a Yom 
Tov, and we also do not recite the blessing at the end of a Yom Tov [because, as explained 
above, a person has the ability to attach himself to the special aspect of the Yom Tov, 
conferred by an arousal from below, even after the Yom Tov has ended]. 

 

nnn 
 

We’ve added some content from Rav Yaacov Haber Shlita with his permission. We hope you enjoy. Editor. 

Torah Perspectives on the Parsha by Rav Yaakov Haber – www.torahlab.org 

A Chassidic Seder 
While visiting London some time ago, I heard the following story from a nineteen-year-

old Jewish girl. She was vacationing in a beach house in Thailand when the tsunami hit. 
Within moments she was underwater. Running on pure adrenaline, she tried to get her head 
above water but couldn’t; the debris that was floating on the water prevented her from lifting 
her head to breathe air. As she desperately looked for a break in the debris she realized that 
she was going to die. Her life, her family, and G-d flashed through her mind. As her strength 
began to diminish, she impulsively found a way to lift her hand through the debris. She still 
couldn’t breathe but she felt a fresh breeze on the palm of her hand. Somehow just touching 
life gave her hope. At that moment a miracle took place. A rescue worker somehow saw her 
hand, grabbed it and saved her life. 

Life is not always simple. Sometimes we get between a rock and a hard place with 
nowhere to go, no one to turn to and no air to breathe. Personally, changing countries, 
careers, financial positions, children’s schools and so on has created scenarios where I felt 
something like this young lady stuck underwater. Since hearing that story, I lift up my hand, 
and whenever I do some miracle occurs and I am miraculously saved. I daven like you three 
times a day – but when I really daven I pick up my hand! 

The title of this Dvar Torah is “A Chassidic Seder”. What is a Chassidic Seder? The 
seforim teach us that the way to invoke a blessing from above is to do something on our part 

To answer the question of 
Tosafos, we can say that one 
does indeed possess a 
Neshoma Yeseira on Rosh 
Chodesh and the Yomim 
Tovim. With their end, 
however, the Neshoma 
Yeseira does not depart, 
because their arousal was 
from below. With the end of 
Shabbos, on the other hand, 
the Neshoma Yeseira does 
in fact depart, for the 
arousal of Shabbos came 
from the upper realm, where 
man has no dominion. 
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here below. “Open up an opening like the point of a needle and Hashem will send abundance 
of the greatest magnitude.” In Chassidic language this is called Isarusa Dil’sata. We cause an 
awakening below, to merit an Isarusa Dil’eyla, an awakening from above. 

The exception to this rule was the Exodus from Egypt. The Jewish people had sunk to 
the lowest depths. We passed through forty-nine gates of impurity. There was no reason or 
merit to save us from the inhuman persecution we were living through. Yetzias Mitzrayim 
started with Hashem. It was complete Isarusa Dil’eyla, all from above. 

When we stood by the sea with nowhere to go, we didn’t know what to do. Which 
mitzva? Which chapter of Tehillim? What kavona? Moshe told the people, “Hashem will fight 
your battle – you be silent!” All you need to do is open up your eyes and hearts to the miracles 
of Hashem. This was complete Isarusa Dil’eyla. Just raise your hands! 

Every time we approach the Seder, the same energy reappears. It’s not our merit. It’s 
not our mitzvos. It’s just the opening up of our hearts. Kan HaBen Sho’el! Just ask! Just raise 
your hand! 

At the Seder, everything is about seder, or order. We sing the Seder before we start. 
“Kadesh, Urchatz...” The seforim explain that in order to achieve holiness we usually have to 
prepare ourselves with an urchatz, a process of purification. So shouldn’t the Seder be 
“Urchatz, Kadesh...”? The answer is that although that may be true the rest of the year, it’s not 
true on Pesach night. Hashem makes the first move. Kadesh first, Urchatz second. As long as 
we are ready – we will be holy. 

I was thinking about the Mishkon we built in the desert. How did we build a Mishkon 
with delicate gold carvings, intricate weavings, and complicated measurements? We had 
calloused hands and had never even touched a piece of art! The answer is in the Chumash: 
“Every person whose heart had elevated him...” There was energy from Shomayim. Anyone 
who wanted to be an artist became an artist. If you wanted to become a goldsmith you became 
a goldsmith. We only needed to open our hearts and raise our hands. 

Today, there are so many things that we need to do for ourselves and for our people but 
who knows how? Who has the strength? Who knows the answer? 

We hear about family tragedies daily. Sometimes men or women tell me their stories 
and I really don’t know what to say. Who is the Rav or even the Godol who knows what to say? 
When there is nothing to say or do – lately I find myself picking up my hand. 

There is so much that we can become with no credit to ourselves. Jews who never went 
to Yeshiva are finishing Shas. Jews who had nothing to eat a generation ago are building 
institutions larger and more beautiful than during any time in history. 

When I look out of my window in Yerushalayim at the hundreds of buildings and tens 
of neighborhoods, I ask myself – where did this come from? It wasn’t even there when I was a 
Yeshiva bochur! Groups of emaciated concentration camp survivors organized an army, 
learned how to fly jets, build tanks and skyscrapers and build a country. The Jewish people 
after the Holocaust picked up their hands and Hashem saved us – just like he did when we left 
Egypt. We built a Mishkon with our hands just like we did when we left Egypt. Isarusa 
Dil’eyla! It’s all from above! 

So if you want to have a Chassidishe Seder this year, my suggestion is to open your 
hearts and the hearts of your children, pick up your hand and lean to the left. Let us all merit 
the ultimate gift from Hashem – the final Geula! 

� � � � � � 
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A Call To Action 

The great achievement of the Jews during the first Shabbos HaGodol was that they 
actually performed a deed which was calculated to violate the sensibilities of the Egyptians: 
they bought Paschal lambs from the Egyptians, and explained to the Egyptians that these 
lambs were to be used for sacrifices. 

This aroused the anger of the Egyptians, since the lambs were holy to them. (It seems 
like everything was holy to them except G-d.) 

The Medrash relates that the Egyptians actually wanted to kill the Jews when they 
heard this. 

A question: The Egyptians had just suffered the Ten Plagues, and, although scholars 
and scientists have since then have attributed the plagues to natural causes, according to the 
Chumash the Egyptians proclaimed, “This is the finger of G-d”, (Shemos 8:15). We may then 
ask: why were the Egyptians so upset about the sacrifice of their holy sheep? They must have 
realized by now that the G-d of the Hebrews was mightier than their own gods. 

The answer is that there is an enormous difference between accepting something 
intellectually and acting upon it. And there is an enormous difference between getting an 
emotional high on the idea of Jewish observance, and following through. 

To become an observant Jew demands a lifetime of effort. 

I do not believe that there is any event which would make most of the world, or most 
Jews, religious. We know of books, articles and movies that were going to transform mankind 
spiritually, but the influence of all of them has been at best transitory. There is no quick, easy 
fix in Judaism. 

A good example is in the preparation for Pesach. You can meditate, you can recite 
Tehillim, you can stand on your head – but unless you get out the Brillo pad and start 
scrubbing, you just won’t get your Pesach cleaning done. In Pirkei Avos it is written: “Ben 
Hei-Hei said: according to the effort is the reward” (5:26). There is no reward for just feeling 
inspired, or determined to do good. 

Now we can sum up the difference between the behavior of the Egyptians and the Jews. 
The Egyptians, although they realized the might of Hashem, were not prepared to act on this 
knowledge by forgoing their attachment to their holy sheep. The Jews, by their brave action 
on Shabbos HaGodol, showed that they were prepared to act on their beliefs. 

� � � � � � 

  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). The 
method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of Erev 
Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized for a 
connection. 

2) Light a twenty-five-hour candle in his or her honor. There is no specific berocha. Some say 
the following: This candle is being lit in the merit of ______________. 

Others say that it is the custom within Klal Yisrael to light a yahrzeit candle on the day that a 
relative or a Tzaddik has passed away. The lighting has no accompanying blessing, and people would 
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like to express themselves in a tefilla
on every Yom Tov as well. 

The author of the Pele Yo’etz
Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the Ottoman Empire at 
the time. The tefilla of the Pele Yo’etz

 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle

ת �ַ /��ֵ _______ יק ִד צַ הַ / י ִת ָר 
ד כבד מוֹ א עָ צֵ יֵ וַ ת ַ� ָר ל �ָ � עַ עֵ א יוֹ 

� ַהטוֹב ַמֲעֶ#ה ָ!ל  ְבָרצוֹ� ְ�ַרֲחִמי
י יל עִ לְ ת  חַ נ ְמ לְ ת  כ זְ ל לִ !ֹ ה הַ 

י ִה יְ . _______יק ִד צַ / י ִמ ִא / י 

Translation: 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
before you, Hashem, our G-d and the G
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bon

3) Learn about the person including history, culture, writings and teachings.

4) Study some of his teaching or writings.



Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS FOR WEEK 

http://www.chinuch.org/gedolim_yahrtzeits/

Biographical information and yahrzeits 

� 15th of Nissan, 1st day of Pesach
� Yitzchok Avinu, (1713–1533 BCE). Yitzchok 

Avinu when he came to bind him as a sacrifice. This is why the incident is called the Binding of 

Yitzchok and not the Sacrifice of Yitzchok. The 

resurrected. This is one of the reasons that the Resurrection of the Dead will c

Torah teachings; 

� Yehuda ben Yaakov Avinu; 

� Rav Yona Teumim Frankel 

Teumim. He is the mechaber of 

Tosafos, the Maharsha and the 

� Iyov (Job). The book of Iyov was written as the story of this man’s 

It is only through the insight of the 

many levels. The Zohar teaches that Iyov was an advisor to Pharaoh who advised him to 

enslave the Jewish nation and to kill the male babies. Og, another advisor, told Pharaoh to kill 
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tefilla when lighting the candle. This is not only true on a 

Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a 
of the city of Selestria in Bulgaria. Bulgaria was a part of the Ottoman Empire at 

Pele Yo’etz is reproduced and translated below, as a public service.

brew Tefilla for Lighting a Yahrzeit or Hilula Candle 

ָר י מוֹ ִמ ִא / י בִ ת )מַ ְ� י נִ יל עִ לְ ת  חַ נ ְמ ה לִ ר זֶ 
א יוֹ לֶ �ֶ ל הַ עַ �ַ � ִמ גֵ מָ , הַ לֶ ר אֶ פֶ סֵ ת �ַ (צַ ְמ נִ ה הַ 

ְ�ַרֲחִמי� 1ְ�ֶַקֵ�ל, ֲאבוֵֹתינ  ֵוא/ֵהי ֶא/ֵקינ  ‘ה 
ה הַ יֶ ְה יִ ה וְ ְ�ַמֲעֶ#  ֵ�י�, ְ�ִדי� ר ֵ�י�, ְ�ַמַחָ�ָבה

י בִ ל )ה ֶ� מָ ָ� נְ   חַ ר  �פֶ נֶ ט לְ ָר פְ �ִ  , לאֵ ָר 
 .י�יִ חַ ר הַ רוֹ צְ ת �ִ רוֹ ר � צְ יהֶ תֵ וֹ�

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d and the G-d of our forefathers, that all my good deeds w
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life. 

Learn about the person including history, culture, writings and teachings.

Study some of his teaching or writings.                        See more at: www.yeshshem.com/hilulah.htm



GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER    Z
YAHRZEITS FOR WEEK FOLLOWING THE 15

th
 OF NISSAN

http://www.chinuch.org/gedolim_yahrtzeits/Nissan 

Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.anshe.org

day of Pesach ~ Begins Friday Night (
1533 BCE). Yitzchok Avinu willingly went with his father Avrohom 

when he came to bind him as a sacrifice. This is why the incident is called the Binding of 

Yitzchok and not the Sacrifice of Yitzchok. The Medrash says he passed away and was 

resurrected. This is one of the reasons that the Resurrection of the Dead will c

 (1595–1669), Av Bais Din in Metz, the son of Rav Yeshaya 

of Kikoyon DeYona. In it, he explains the commentaries of 

the Maharshal on Gemora, (5429/1669); 

(Job). The book of Iyov was written as the story of this man’s tikkun of pain and suffering. 

It is only through the insight of the Zohar that we can understand this true cause and effect on 

teaches that Iyov was an advisor to Pharaoh who advised him to 

enslave the Jewish nation and to kill the male babies. Og, another advisor, told Pharaoh to kill 

when lighting the candle. This is not only true on a yahrzeit but 

1828), did in fact compose such a tefilla. 
of the city of Selestria in Bulgaria. Bulgaria was a part of the Ottoman Empire at 

is reproduced and translated below, as a public service. 

ר זֶ יק נֵ לִ ְד י מַ ינִ ֵר הַ 
ה הַ ילָ פִ 1ְ _______ 

 י2נֶ פָ לְ � ִמ צוֹ י ָר ִה יְ 
ְ�ַמַחָ�ָבה ֵ�י�, עוֶֹ#ה ֶ�(ִני

ָר ְ# יִ  2ְמ ת עַ מוֹ ָ� נְ לִ 
�פְ ה נַ נָ יֶ ְה 1ִ � ֶ� צוֹ ָר 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 

Learn about the person including history, culture, writings and teachings. 

www.yeshshem.com/hilulah.htm 

 

Z 

OF NISSAN 

www.anshe.org 

(Apr 22nd) 
willingly went with his father Avrohom 

when he came to bind him as a sacrifice. This is why the incident is called the Binding of 

says he passed away and was 

resurrected. This is one of the reasons that the Resurrection of the Dead will come through his 

in Metz, the son of Rav Yeshaya 

. In it, he explains the commentaries of Rashi, 

of pain and suffering. 

that we can understand this true cause and effect on 

teaches that Iyov was an advisor to Pharaoh who advised him to 

enslave the Jewish nation and to kill the male babies. Og, another advisor, told Pharaoh to kill 
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all of them. The Torah testifies to his tikkun. Yisro, the third advisor to Pharaoh, did not answer 

and ran away to Midian when asked what to do with the Jews! The Zohar also testifies that 

Iyov also was used by Hashem as a scapegoat to keep the Soton away from the Light of 

Shemini Atzeres. Many Medroshim say Iyov is an analogy to Moshe Rabbeinu. 

� 16th of Nissan, 2nd day of Pesach ~ Begins Motzai Shabbos (Apr 23rd) 
� Levi ben Yaakov Avinu, 1567 BCE. This day is also his birthday; 

� Rav Mordechai Dov Ber Twerski of Tomashpol, son of Rav Nachum, son of the Mitteler 

Rebbe, (5680/1920); 

� Rav Nosson Ordman, Rosh Yeshivas Eitz Chaim, London for more than fifty years. Born in 

Tavrik, Lithuania, and educated in Telz, he came to London in 1936, (5666–5756/1906–1996); 

� Rav Simcha Zissel Brodie (Broyde), Rosh Yeshiva of Chevron, (5760/2000). 

� 17th of Nissan, 1st day of Chol HaMo’ed ~ Begins Sunday Night (Apr 24th) 
� Rav Yisrael Noach of Niezhin (the Maharin) ben Rav Menachem Mendel (the Tzemach 

Tzedek) of Lubavitch, (5643/1883); 

� Rav Avrohom Reuven HaKohen Katz of Prague, mechaber of Yalkut Reuveni, a collection of 

kabbalistic material, arranged according to the pesukim in the Torah, (5433/1673); 

� Rav Yitzchok of Skver, (5645/1885); 

� Rav Yirmiyohu Lev, the Divrei Yirmiyohu (1811–1874). Born to Rav Binyomin Zev Lev (the 

Shaarei Torah), he received semicha from Rav Mordechai Banet, the Rav of Nicholsburg, at the 

age of seventeen. He served as Rav of Magendorf from 1844 to 1851, then succeeded his father 

in Verbau. Finally, he took a position in Ujhel (Hungary), (5634/1874); 

� Rav Moshe Mordechai Heschel, successor of his father, Rav Avrohom Yehoshua Heschel, the 

Kapischnitzer (Kopycznitzer) Rebbe, until his sudden petira in 1975, (5735/1975); 

� Rav Meir ben Rav Yisrael Abuchatzeira of Ashdod, son of Baba Sali. His sons are all great 

Tzaddikim who are sought after by people around the world for their blessings, (5743/1983); 

� Rav Shlomo Wolbe, Mashgiach of Yeshiva Givat Shaul in Yerushalayim’s Sanhedria 

neighborhood (1916–2005). Born in Berlin, Rav Wolbe’s early education was in the Yeshiva of 

Frankfurt and in Rav Botchko’s Yeshiva in Montreux, Switzerland. In the 1930s, he spent 

several years in Mir, where he became a close talmid of Rav Yerucham Levovitz and Rav 

Chatzkel Levenstein. Rav Wolbe spent the war years in Sweden. After the war, Rav Wolbe 

moved to Petach Tikva, where he married the daughter of Rav Avrohom Grodzinsky, hy”d, the 

last Mashgiach of Slobodka. Through her, he became a nephew of Rav Yaakov Kamenetsky, 

and a brother-in-law of Rav Chaim Kreisworth. In 1948, Rav Wolbe became Mashgiach at 

Yeshiva Gedola of Be’er Yaakov, a position he held for over thirty-five years. Later, he served 

as Mashgiach in the Lakewood Yeshiva in Eretz Yisrael and he opened Yeshiva Givat Shaul. 

Rav Wolbe published his first Hebrew work, Alei Shur, to provide today’s Yeshiva talmid with a 

basic guide to assist him to become a ben Torah, (5765/2005). 

� 18th of Nissan, 2nd day of Chol HaMo’ed ~ Begins Monday Night (Apr 25th) 
� Rav Meir HaLevi Abulafia, the Yad Rama, (5004/1244); 

� Rav Yosef Dov Soloveitchik (1903–1993). Son of Rav Moshe Soloveitchik, and older brother 

of Rav Aharon Soloveitchik., great-grandson of Rav Yosef Ber Soloveitchik, the Bais HaLevi 

(1820–1892), and nephew of the Brisker Rav, Rav Velvel. Born in Pruzhan, Poland, on the 30th 

of Shevat, he was awarded a PhD from the University of Berlin, and then settled in Boston in 

the early 1930s. He became Rosh Yeshiva of Yeshiva University, and gave weekly shiurim to 

senior talmidim, while delivering philosophy lectures to graduate talmidim, (5753/1993); 
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� Rav Moshe Ellinson, Rav Ohel Torah Manchester (after January 2001); 

� 19th of Nissan, 3rd day of Chol HaMo’ed ~ Begins Tuesday Night (Apr 26th) 
� Rav Yehoshua Falk Katz, mechaber of Me’iras Einayim, the Derisha and Perisha on the Tur 

and the Sema on Shulchon Aruch Choshen Mishpot. As a youth, he learned under the Rema (to 

whom he was related) and the Maharshal. He later served as Rosh Yeshiva in Lemberg. He was 

the grandfather of the Pnei Yehoshua, (5374/1614); 

� Rav Aharon HaGodol of Karlin (1736–1772). Student of the Maggid of Mezritch, founder of 

Chassidus in Belarus and the Karlin-Stolin dynasty. Rav Aharon left behind a son, Rav Osher 

of Stolin, who was the father of Rav Aharon Karlin II, (1808–1872). His father was known as 

the Nistar, which means “the hidden one”, (5532/1772); 

� Rav Menachem Ziemba (also known as Rav Menachem Prager) (1883–1943). Born in Praga, 

a small neighborhood of Warsaw along the right bank of the Wisla River, Rav Menachem was 

only nine years old when his father, Rav Elozor Ziemba, passed away. He then lived and 

learned with his grandfather, Rav Avrohom Ziemba. He married Mindel, the daughter of a 

wealthy businessman, Rav Chaim Yeshaya Tzederboim, when he was eighteen. When his 

father-in-law passed away, he wrote a treatise on carrying on Shabbos and entitled it Totza’as 

Chaim in his honor. He became a Chassid of the Imrei Emes of Gur. He was appointed Chief 

Rav of Warsaw in 1935. He became close to Rav Meir Simcha of Dvinsk, and through him, his 

son-in-law, Rav Avrame’le Luftbir of Warsaw. When the latter was niftar, childless, in 1919, 

Rav Menachem published his sefer, Zera Avrohom, based on their many correspondences. He 

was niftar in the Warsaw ghetto, (5703/1943); 

� Rav Shlomo Leib of Lentche, (5603/1843); 

� Rav Yaakov Yosef Weiss of Spinka, (5748/1988); 

� Rav Shmuel Alexander Unsdorfer of Montreal and Petach Tikva, (5762/2002). 

� 20th of Nissan, 4th day of Chol HaMo’ed ~ Begins Wednesday Night (Apr 27th) 

� Rav Yaakov of Moglonitza ben Rav Elimelech of Lizhensk, called Tzaddik Nistar; 

� Rav Hai bar Sherira Gaon, Rosh Yeshiva Pumpedisa, last of the Geonim of Pumpedisa, 

(4798/1038); 

� Rav Yitzchok Chori, Dayan in Djerba, (5628/1868); 

� Rav Yechezkel Panet of Karlsburg, mechaber of Mareh Yechezkel, (5605/1845); 

� Rav Yitzchok Dov Ber of Liadi, grandson of the Tzemach Tzedek, mechaber of Siddur 

MaHaRiD, (5670/1910).
� 21st of Nissan, Shevi’i Shel Pesach ~ Begins Thursday Night (Apr 28th) 

� Rav Shmuel Shapiro, elder Breslov Chassid, (5749/1989); 

� Rav Shimon Yisrael Posen, the Shoproner Rav, mechaber of Toras Aleph, (5729/1969). 



Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
The holy Arizal taught: 

On the Hilula (Yahrzeit) of a Tzaddik, he alone teaches in the heavenly academy known as 

the Mesivta DeRokiya, and on that day they only study his novel Torah thoughts called chiddushim 

as well as review his good deeds and acts of chessed (loving-kindness). 
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The Bais Yisrael of Gur said that the Shabbos preceding a yahrzeit, we have the ability to 
latch onto and grasp that Tzaddik’s force and tap into his power. 



Y GEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav Yehoshua Falk (Wolk)Rav Yehoshua Falk (Wolk)Rav Yehoshua Falk (Wolk)Rav Yehoshua Falk (Wolk), , , , 19191919thththth    of Nissanof Nissanof Nissanof Nissan    
Mechaber of the Sem”a, Perisha and Derisha    

Rav Yehoshua authored the well-
known work Sefer Meiras Eynaim or 
Sem”a, a commentary on the Shulchon 
Aruch as well as the commentaries named 
Derisha and Perisha on the Tur.  

As he himself writes in the 
introduction to his work the Sem”a, he 
studied under the famed Rav Moshe 
Isserles (the Rema) and under Rav Shlomo 
Luria (the Maharshal). Among his 
talmidim was the mechaber of Meginei 
Shlomo, the mechaber of Be’er Sheva and 
the mechaber of Eison HaEzrachi.  

His wife, Baila, the daughter of Rav 
Yisrael Aidels, authored a few novel rulings 
in Jewish law cited by her son in his 
introduction to his father’s work the 
Derisha on Yoreh Deah Volume II. The two 

novel laws cited regard the manner in 
which women light the candles on Yom Tov 
and how it differs from Shabbos candle 
lighting. Although some authorities such as 
the commentary Mogen Avrohom ruled 
against her, most of the later authorities 
concurred with her rulings and praised her 
insight. 

(Footnote: It seems that in her time 
women had two customs which she took 
issue with. First, they recited the blessing 
after lighting the candles both on Shabbos 
and Yom Tov, and second, they lit the Yom 
Tov candles only when their husbands 
returned from the tefilla service in the 
evening as opposed to at the onset of the 
holiday). 

    

Rav Aharon HaGodol of KarlinRav Aharon HaGodol of KarlinRav Aharon HaGodol of KarlinRav Aharon HaGodol of Karlin, , , , 11119999thththth    of Nissanof Nissanof Nissanof Nissan    

The Power of Emuna 

Rav Mordechai of Slonim used to 
tell that Karlin was in Lithuania, whereas 
when Rav Aharon became part of the 
Maggid of Mezritch’s circle, he became 
well known as a miracle worker in 
Volhynia. “Why does the Rebbe work 
miracles only in Volhyn and not in your 
own hometown?” they complained. “What 
should I do, there they have more emuna 
(faith) and that draws down the shefa 
(bounty)!”  

(Maamar Mordechai). 

 

A Different Kind of Ba’al Aveira 
Becomes a Different Kind of Ba’al 
Teshuva 

When Rav Avrohom Elimelech of 
Karlin visited Yerushalayim, Rav 
Mordechai of Slonim went to see him and 
he teasingly asked the Tzaddik, “They say 
that your Zeide, Rav Aharon the Great of 
Karlin, made some eighty thousand ba’alei 
teshuva (returnees); nu, so where are 
yours?!”  

Rav Avrohom Elimelech answered 
him thus, “The sinners in my great-
grandfather’s day had passions and desires, 
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so my Zeide showed them a way to taste the 
delight and vitality in Avodas Hashem. He 
channeled their energy into holiness, each 
way corresponding to its opposite pole. 
Thus he turned them around to the path of 
true goodness. In our generation, however, 

these sinners are apostates and faithless; 
they stray after kefira and apikorsus. I 
doubt my Zeide would have made from 
them ba’alei teshuva!”  

(Maamar Mordechai). 

 

Rav Hai bar Sherira GaonRav Hai bar Sherira GaonRav Hai bar Sherira GaonRav Hai bar Sherira Gaon, , , , 20202020thththth    of Nissanof Nissanof Nissanof Nissan    
Last of the Greats in the Geonim Period 

The Lion’s Temptation  

The Geonim were the heads of the 
Jewish academies of Sura and Pumbedisa 
in Babylonia following the period of the 
Savoraim until the middle of the eleventh 
century. Rav Hai Gaon (939–1083), leader 
of the Yeshiva of Pumbedisa, was the last 
and one of the greatest of the Geonim. He 
was an illustrious sage and a revered 
halachic authority. Countless questions in 
Torah law were sent to him from Jews in 
various countries, eagerly awaiting his 
opinions and rulings. Many of his responsa 
are gathered in an important work, 
Teshuvos L’Rav Hai Gaon. While most of 
the matters he deals with in his writings are 
of a legal nature, in the following letter he 
discusses an issue of Aggada, Torah lore.  

In Maseches Sanhedrin (38b) we are 
taught that Rav Meir had three hundred fox 
parables, but, as Rav Yochonon said, we 
only know three of them. The Talmud 
doesn’t tell us the actual parables but 
instead quotes three pesukim. The first 
pasuk is from Yechezkel (18:2), which 
states: “The fathers have eaten sour grapes, 
and the children’s teeth are set on edge”. 
Rav Hai Gaon was asked to clarify the 
cryptic Talmudic passage regarding the 
parable of the fox. This was his 
explanation:  

In a fable, a fox encountered a lion 
that was about to devour him. The fox said 
to the lion, “I am not substantial enough to 
fill you up. Come, I will show you a heavy 
man, whom you can eat and thereby satisfy 

your appetite!” There was a covered pit, 
beyond which stood the marked man. Once 
the lion saw him, he told the fox, “I fear 
that this pious man’s tefillos will cause me 
to be trapped.” The fox replied, “The 
concern you have will not affect you or your 
children; perhaps it will affect your 
grandchildren. Regardless, you are 
famished now, and it will be a long time 
until your grandchildren are born!”  

The lion was convinced. As he 
advanced toward his prey, he fell into the 
camouflaged pit. The fox came to the edge 
of the pit and peered down inside. The lion 
looked up and asked, “Didn’t you assure me 
that, as a result of my offense, neither I nor 
my children, but only my grandchildren, 
would suffer this fate?” To which the clever 
fox responded, “Yes, and what I said was 
true. This misfortune occurred to you not 
because of your misdeed, but rather as a 
result of a misdeed committed by your 
grandfather!” The lion protested, “That is 
not fair! The fathers have eaten sour 
grapes, and the children’s teeth are set on 
edge?” The fox smiled and said, “Why did 
you not make that consideration earlier?”  

Rav Hai concludes, “There is a 
profound lesson to be learned from this 
parable.”  

Rav Eliyohu Eliezer Dessler suggests that 
this parable conveys a crucial message: 
Lustful desires drive even wise men, men 
who should know better, to abandon their 
faith. Rather than utilize their common 
sense to travel down the right path in life, 
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they use their intellect to justify to 
themselves, as well as to convince others, 
that their heretical approach is correct. The 
reason they fall into this trap of blasphemy 
is that their craving for hedonistic pursuits 
blinds their judgment. This is the lesson 
drawn from the parable. The lion was 
captured because he was seduced by the 
fox’s promise of a little more flesh. The 

lion, being an intelligent being, could have 
logically reasoned that if his grandchildren 
would suffer for his crime, he, too, might 
suffer for a crime of his grandfather. 
Nonetheless, his hunger clouded his 
judgment. Only after he fell into the pit was 
he able to realize how his desires had lured 
him toward his tragic fate. 



 

� Alos  עלות AM

� Krias Shema     קריאת שמע AM

� Siyum Bechorim      �סיו� בכורי

� Check Pockets / Cuffs / Hats

� Check Talis & Tfillin bags

� Were Clothing picked up from cleaners (Kittel)

� Empty, & Discard Vacuum Cleaner Bags

� Check  Children's Carriages

� Sell Chometz   by:    מכירת חמ� AM

� Brush Teeth  (from chometz)

� End of eating Chometz   by:   סו"ז אכילת חמ� AM

� Pack away and seal all Chometz items to be sold

� Empty out all trash cans (wash down)

� Burning of Chometz   by:    סו"ז שריפת חמ� AM

� Hair Cut / Nail Clipping           (before Chazos) PM

� Baking of Mitzvah Matzos      (after Chatzos) PM

� Pay for all Matzos (shelachem)

� Take Challah from Matzos (without bracha)

� Put children to sleep

� Tevillah

� Check & Clean Lettuce (Marror)

� Roast the Zeroa & Beitzah

� Grate the Chrein (horseraddish)

� Make Charoses / prepare Salt Water

� Open all Bottles / Containers & Packages

� Set the Ovens & Ranges / Lights  (needed for Yom Tov)

� Set Time Clocks

� Place Food in Fridge / Oven as necessary

� Prepare Haggadas / Pillows / Kittel / Afikomen bag

� Prepare Items for the Kearah

� Cut;  Paper / Foil / Towels

� Prepare Machzorim (check for stuck pages)

� Eruv Tavshilin    עירוב תבשילי�

� Shekiah  /  Sunset     שקיעה PM

� Candle lighting  (seder candles) PM

� Afikomon (before Chatzos) AM

� Candle lighting (Thursday nite, not before) PM

� Candle lighting (Friday nite, not Later than) PM

� Cook Items needed for Shabbos

� Take Machzorim to Shul (for Shabbos)

� Motzei Shabbos (chol hamoed) PM

�

�

EREV PESACH CHECK - LIST




