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Purim -  

Hashem Is Still with Us 
 

The real "me" – the part that is most innately us –  

is the chelek Eloka mima'al, the pure essence  

that wants only to do Hashem's will. 

Is Hashem Among Us? 

The Torah tells us about Am Yisrael in the midbar:  

"The entire Jewish People traveled… they rested 

in Refidim and there was no water for the nation to 

drink… the nation thirsted there for water and the 

nation complained about Moshe, and said, 'Why did 

you bring us up from Egypt to kill me and my sons 

and my cattle with thirst'… And Hashem said to 

Moshe, 'Pass before the nation… and you shall strike 

the rock and water will come out of it'… Moshe did 

so in front of the elders of Israel" (Beshalach 17). 

Chazal say that Refidim alludes to rifyon yadayim, the 

Jews' weakening in Torah. The Torah is likened to water, so 

when the Jews slackened off in their Torah learning, it was 

physically manifested by a lack of drinking water (Or 

Hachaim). 

The Torah's account of this incident ends with:  

"He called the name of the place Masa 

U'meriva because of the Jews' fight (riv) and their 

trying Hashem (nassosam es Hashem), as they said, 

'Is Hashem among us or not?'"  

The Torah specifies that the Jews' sin was their 

doubting of Hashem's presence, their questioning "Is 

Hashem among us?" In the midbar, the Jews were on a high 

spiritual level. The ananei hakavod surrounding them didn't 

merely offer physical protection from wars and dangerous 

reptiles – they also represented the Jews' spiritual standing. 

The Jews were on a lofty – "Heavenly" – level, meriting the 

constant revelation of the Shechinah. Even so, there were 

times that they enjoyed greater spiritual heights and times of 

spiritual weakening. Hashem didn't condemn the Jews for 

their spiritual decline – after all, He purposely runs the world 

in such a way that everyone experiences ups and downs, and 

these trials help us grow and draw closer to Him; rather, He 

rebuked them for questioning if Hashem was among them. 

They felt that at times of spiritual weakness, Hashem wasn't 

with them, chas veshalom – and for that they were faulted. 

The next topic in the parshah is Amalek's battle with 

the Jews in Refidim. As a rule, the Jews' exile always takes 

place within a nation that embodies the spiritual flaw from 

which they themselves suffer, so as to help them overcome 

that negative trait. For instance, Mitzrayim embodied faith in 

nature – the people worshipped the Great Nile that irrigated 

their fields – and the purpose of the Egyptian exile was to 

help the Jews reach ultimate faith in Hashem, as the passuk 

indeed testifies, "They believed in Hashem and in Moshe, His 

servant." 

Amalek, who now waged war against the Jews, also 

characterized a flaw that they had to correct. What was 

Amalek's defining character trait? 

On Shabbos Zachor, we read in the maftir:  

"Remember what Amalek did to you on the 

way, when you left Mitzrayim, that he met you  
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 (karcha) on the way and attacked all the stragglers 

behind you and you were tired and weary, and he did 

not fear G-d" (Ki Seitzei 25:17).  

Amalek struck the Jews' stragglers, the weaker among 

them. The tribe of Dan worshipped idols and was therefore 

excluded from the clouds' protection – and it was them who 

Amalek struck. As explained above, the Clouds of Glory were 

a symbol of the Jews' spiritual heights, but there was a 

minority among the Jews who were not on that high level, 

and Amalek "cooled you off on the way" (the word karcha is 

also explained by Chazal as related to kar – cold). They 

wanted to show the Jews that they weren't as holy as they 

thought – look, there was the straggling minority, too!  

Hashem set Amalek against the Jews because to some 

extent, they, too, shared some of this characteristic of 

Amalek. They had doubts: "Is Hashem among us or not?" Are 

we truly close to Hashem, or do the times of spiritual decline 

or the weaker among us distance us from Hashem? It was 

when the Jewish nation was "tired and weary" – in a low 

spiritual state – that Amalek, who "did not fear G-d," 

attacked them. Since the Jews doubted Hashem's presence, 

they were confronted by a nation that did not fear G-d, that 

claimed that Hashem wasn't among them. 

The Torah doesn't tell us history that doesn't apply to 

our generation. The Torah commands us to remember what 

Amalek did to us because vestiges of that incident still remain 

within us and Hashem wants us to identify them. Hashem 

commands us to detect the Amalek within us. 

Whatever Am Yisrael as a whole experienced in the 

midbar happens to every Jew in his personal life. We all have 

spiritual "highs" – times and areas in which we overcome our 

evil inclinations and feel close to Hashem – as well as our 

"lows" – times of trial and spiritual weakness during which 

we may even fall, chas veshalom. And always there is the 

dangerous, life-threatening Amalek within us, challenging us, 

saying, 'Is Hashem among us?' Look at your weak points – 

how can Hashem still want you this way?" This voice 

threatens to distance us from Hashem and cause us complete 

despair! 

Our Source of Strength 

Let us see how Moshe Rabbeinu fought Amalek so we 

can learn how to fight our own personal Amalek.  

Yehoshua ben Nun fought on the battleground and 

Moshe Rabbeinu ascended the hill, and "It was when Moshe 

would raise his hand that Israel triumphed, and when he put 

his hand down, Amalek triumphed." Chazal ask, "Can Moshe's 

hands make war or break war? But this is to tell you that 

when Israel looked upward and humbled their hearts to their 

Father in heaven, they triumphed…" Moshe Rabbeinu was 

the Jews' shaliach tzibbur, their representative. The Ramban 

compares the raising of Moshe's hands to the nesias kapayim 

(raising of hands) in the Kohanim's blessings. Just as the 

Kohanim infuse G-dly light within Am Yisrael with their 

brachah, "May Hashem illuminate His face for you,", Moshe 

Rabbeinu instilled in the Jews the faith that Hashem was with 

them, at all times and in every situation. When the Jews 

triumphed over the Amalek within them – their doubts 

whether Hashem was truly with them – the physical Amalek 

weakened, too.  

"And Moshe's hands were heavy and they took a stone 

and put it under him… and Aharon and Chur supported his 

hands… and his hands were faith until the setting of the sun." 

The nisayon of Amalek – the feeling that Hashem is not with 

us, chas veshalom – is a formidable one. Amalek was a strong 

nation – because the yetzer hara of Amalek is incredibly 

strong – and Moshe had a hard time instilling in the Yidden 

the faith that Hashem was with them and desired them. But 

Moshe Rabbeinu persevered. "His hands were faith" is 

interpreted by the commentaries as an expression of 

strength. Moshe Rabbeinu mustered inner strength and 

persistence. And he leaves us this strength "until the setting 

of the sun" – until the end of days. Until Moshiach comes, we 

can cleave to tzaddikim and draw from them the faith in 

Hashem's constant love for us. 

A Jew’s Essence Is Good 

A Jew is a chelek Eloka mima'al, a part of Hashem. We 

are inherently good and want to do good, and Hashem 

always has nachas from us. That "good" within us is so basic 
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and intrinsic, so much "us" that we barely notice that it is 

there.  

For example: The alarm clock rings in the morning. We 

would like to sleep longer, but we force ourselves up anyway. 

Why? Who is compelling us to get up? We have a natural 

urge to get up and do what we have to do. True, there are 

also external reasons for which we get up – the children will 

be upset if we don't wake them on time, or we will be 

reproached at work if we are late – but we usually don't 

consider these things; rather, we get up because it's the right 

thing to do. This urge is so natural that we don't even realize 

what is motivating us. It is the chelek Eloka mima'al, the 

essence of which is to do Hashem's will. 

We naturally wash our hands in the morning, dress 

according to halachah, and make brachos before and after 

eating. We feel we have to do the right thing, and we 

wouldn't behave any differently. How come? This is the 

chelek Eloka mima'al – our basic desire to do Hashem's will 

and our natural tendency to recoil from anything that is 

against his will. We feel a constant responsibility to do our 

job – to send our children to school and yeshivah, to clean 

and cook, to make Shabbos and Yom Tov. This inclination is 

so natural to us, and so much a part of us, that we just live 

with it without even realizing its existence. 

When we face the temptation to do something that is 

against Hashem's will, like saying lashon hara, the urge is very 

audible, screaming, "I must say this juicy piece of lashon 

hara," or, "I'm so angry at her!" These desires are easily 

sensed because they are more external – they are not our 

essence. Our physical urges are also part of us, but our true 

"me," the part that is most innately us, is the chelek Eloka 

mima'al that wants only to do what is good in Hashem's eyes. 

Teshuva – Returning to Our 

Inherent Goodness 

When a Jew does an aveirah, chas veshalom, he feels 

bad about it. Why? Because his temptation to sin is external, 

while his essence is good and abhors sin. Chazal say that a 

person only sins when a spirit of foolishness enters him, as it 

is written, "Should a man's wife go astray…" (The passuk uses 

the word "sisteh – go astray" which can also mean "to 

become foolish") (Naso 5:12). A Jew only sins when he 

forgets his true desire and follows an external temptation. 

This is foolishness. 

Chazal further tell us that the Satan "descends and 

causes to stray, and ascends and provokes" – at first, the 

Satan tempts man to sin, and then he denounces him in 

Shamayim (Bava Basra 16). A Jew feels this kitrug of the 

Satan in the form of the gloomy feeling that overcomes him 

after he sins, the thought that "I am bad, I am a sinner, 

Hashem is not with me," chas veshalom. The other nations of 

the world are the embodiment of taavos, they are the 

manifestation of the Satan who tempts the Jew to sin, the 

base desires for the forbidden. Amalek represents the kitrug 

and condemnation after the sin – "And he attacked all the 

stragglers behind you." Amalek confronts us with our 

failures. 

Twenty-four hours of the day, we do the right thing, 

and when we once fail, Amalek is already there to attack us 

and give us the feeling that we are bad, chas veshalom. 

 The very fact that we feel bad after we sin proves that 

we are essentially good, and therefore the sin bothers us. We 

can compare this to our body that functions naturally – we 

walk, sit, and work without being aware of the legs that are 

walking or the hands that are doing the work. Only when we 

get hurt do we cry, "Oh, my hand/my foot!" We are aware of 

our limbs only when they stop functioning normally. In the 

same vein, we do the right thing without being aware of our 

inner motivations, because doing Hashem's will is our natural 

state of being. It is only when we stray from the right path 

that we feel inner turmoil; it pains us that we have failed. 

We may think that feelings of dejection after a sin are 

a way of repenting. After giving in to temptation, we tend to 

egg on our feelings of failure, thinking that it is what Hashem 

wants of us. But this is not true. The Baal HaTanya warns that 

sadness and anxiety due to spiritual matters, even over the 

transgression of the worst sins, R"l, are the yetzer hara's ploy 

to push a Jew farther away, chas veshalom (Likutei Amarim 

26). Dejection is part of the sin itself, the Satan's 

condemnation.  
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Chazal say that resha'im are full of regret. If so, how is 

it that they are still resha'im, and they don't do teshuvah? 

Rabi Tzadok Hakohen answers that it is because they are not 

happy and give to despair (Sefer Tzidkas Hatzaddik). 

Teshuvah means to return and reconnect to Hashem. 

The greatest form of distance from Hashem is the feeling that 

we are bad and far from Him. The first and primary stage of 

teshuvah is azivas hacheit – to abandon the sin, to let go of 

feeling "I am a sinner" and return to our essence, to feeling 

that we are good and want to do only good. 

As we explained, the dejection that overcomes us after 

sinning is proof that we are naturally good and are deterred 

by sin. When we understand this, we can regain our spirits 

and tell Hashem, "I am good and want to do Your will. I was 

only temporarily pulled away by foolish desires, but really, I 

am good and You have nachas from me (from the very fact 

that I feel upset that I sinned), and You love me."  

It is only when we are happy with ourselves again, 

when we feel that we are good and close to Hashem, and no 

longer entrenched in sin, that we can, at some point, proceed 

with the subsequent stages of repentance. As the passuk 

says, "After I returned I regretted" (Yirmiyahu 31:18) – after 

we return and become close to Hashem once more, we can 

engage in feelings of regret over our sin. When we feel how 

wonderful it is to be close to Hashem, we will understand the 

tragedy of our sin and our distance from the Ribono shel 

Olam, and we will truly regret what we have done. We will 

be able to talk it through with Hashem and identify the cause 

of the sin, which is the confession stage, and then we will be 

able to resolve to do better in the future – the final step of 

teshuvah. (See chapter "Aseres Yemei Teshuvah – A Time to 

Repent," p. ) 

Resha'im are full of regret, but they skip the step of 

azivas hacheit, letting go of the sin. They feel regret while still 

immersed in sin, and therefore they give in to despair. 

Many cars are equipped with a GPS, an electronic map 

on which the driver punches in his destination and which 

then shows him the route from his present location. For 

instance, if the driver wants to get to Malchei Yisrael Street, 

the GPS will instruct him to travel down Tzefania Street. 

However, if the driver turns into Bar Ilan Street instead of 

Tzefania, the GPS will not reproach him or tell him to retrace 

his route and proceed down Tzefania Street; it will placidly 

announce, "Now to Malchei Yisrael through Bar Ilan Street," 

and sketch out a new route.  

The GPS teaches us an important lesson in avodas 

Hashem. Hashem is constantly re-creating the world. At 

every moment in time, He gives us life for the express 

purpose of enabling us to come close to Him at that given 

moment, from the situation in which we find ourselves. 

Teshuvah is not crying about past failures; it is correcting the 

defective root that is causing our distance from Hashem now, 

disengaging ourselves from the "spirit of foolishness" that 

overcame us and reconnecting to our true, natural essence 

and desire to do Hashem's will. 

The core of sin is diversion from the right route (the 

word cheit, sin, is from the same root as the word hecheti – 

to be off target), and teshuvah is reconnecting to our natural, 

inherent inclination – following Hashem's ratzon. Teshuvah is 

a positive commandment – let us do it happily! 

The Ultimate Kevod Shamayim 

Lies in Amalek's Obliteration 

Our personal Amalek is the yetzer hara that fights us 

from within, trying its very best to prevent us from doing 

teshuvah and feeling close to Hashem again. It does not want 

us to know the truth: that Hashem is among us and that we 

do fear G-d. 

The passuk tells us that Hashem swore by His G-dly 

chair (keis kah) that He would lead a war against Amalek in 

all generations (Beshalach 17:16). Chazal explain that the 

words "chair" and "G-d" are not written in full because 

Hashem's Name and His throne will not be complete until 

Amalek's name is obliterated. The name of Hashem is His 

revelation in the world; Hashem's chair is obviously a 

spiritual concept, the idea of a king sitting on his throne of 

glory, the revelation of Hashem's glory. The purpose of 

creation is the revelation of Hashem's sovereignty. By doing 

mitzvos and following Hashem's will, we crown Hashem as 

our King. The revelation is only complete when we recognize 
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that we are demonstrating kevod Shamayim. (See chapter 

"Simchah – Embracing My Role," p.) 

We are really always under Hashem's rule, seeking to 

do His will, but Amalek does all he can to prevent us from 

recognizing that truth. Amalek is the evil inclination inside of 

us, fighting the feeling that "I am good; I always want to do 

Hashem's will, and I always crown Hashem as my King," 

which completes the revelation of Hashem's glory. Our 

tzaddikim instill in us the faith in our innate holiness, the 

emunah that holiness is our essence – our chelek Eloka 

mima'al. 

Amalek Fights Our Prayers 

An area that is unfortunately greatly affected by 

Amalek is tefillah. We are faced with many nisyonos in 

tefillah. Sometimes, we need only open our siddur for 

countless important issues and interesting episodes to begin 

distracting us, and at times, we end up touring the world and 

arranging numerous affairs while "davening." But we did sit 

down to pray because we are truly good and want to daven 

to Hashem. Our distractions are more external – they are 

outside trials that are difficult to overcome – but in essence, 

we really want to pray and be close to Hashem. This desire is 

so basic and natural, so innately "us," that we are not even 

aware of it. Hashem has nachas from our prayers even if we 

only concentrate on a few words, because our inherent 

desire is good. Hashem has nachas from our very longing for 

Him. 

Amalek tries valiantly to get us down after we pray, to 

make us feel disappointed that "I didn't daven the way I 

should. Hashem is not happy with my prayers," chas 

veshalom. Tefillah is meant to bring us close to Hashem. The 

disappointment we feel brings just the opposite – it distances 

us from Hashem. This is precisely what Amalek is aiming for. 

Amalek fights our very essence, which is closeness to 

Hashem. It attempts to sever us from our true "self" that is 

always close and connected to Hashem, trying to make us 

feel that "Hashem is not amongst us," that He is not happy 

with us, chas veshalom. 

At the end of our tefillah we say, "May the words of my 

mouth and the thoughts of my heart find favor before You, 

Hashem, my Rock and my Redeemer." We gather strength 

and declare that our prayers are desired by Hashem. It is hard 

to feel that way; Amalek's battle is a heavy one. But with the 

inspiration of Moshe Rabbeinu and the tzaddikim after him 

holding their hands up to the heavens, we can and will 

triumph. Hashem is our strong Rock, giving us the strength to 

defeat Amalek and be happy with our prayers. 

Torah Obliteration 

The Torah commands us, "You shall obliterate the 

memory of Amalek under the heavens; you shall not forget" 

(Ki Seitzei 25:19). We are to obliterate the existence of 

Amalek, to totally ignore his claim. When we hear that voice 

in our minds, saying, "Look how far you are from Hashem," 

we shouldn't even try to argue it and justify ourselves. If we 

respond with, "I really am good – yesterday I did such-and-

such," Amalek has already achieved partial victory. We don't 

need proofs that we are good. We are good and holy twenty-

four hours a day – that is our essence. We have the constant 

urge to do good, even when we are not specifically engaged 

in doing something good. Amalek's argument is completely 

unfounded and we must not afford it even the slightest 

regard. We are essentially good, independent of our external 

behavior. Our positive deeds are expressions of our 

neshamah's inner goodness, but that goodness is our very 

essence. 

The Torah adds a warning: "You shall not forget!" This 

means, "Don't become confused!" Amalek brings us to a 

state of confusion. We tend to misinterpret our feelings and 

think it is good and proper to feel distant. We think that it is 

the yetzer tov teaching us humility and pushing us to draw 

even closer to Hashem. But the Torah warns us, "Remember 

what Amalek did to you… you shall not forget!" Be sure to 

remember that the feeling that failure is a part of you does 

not come from the yetzer tov at all; it is Amalek, the source 

of evil and distance from Hashem, R"l. 

Reading from the sefer Torah has the power to 

penetrate our hearts and inspire us. When we hear Parshas 

Zachor, it does not only enter our ears – it fortifies us against 
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the Amalek inside of us. It gives us the strength to erase him 

from our hearts without any confusion. 

Triumphing Over Haman 
Haman Harasha was a descendant of Agag, the king of 

Amalek. At the time of the Purim story, too, Hashem brought 

against the Jews an enemy who embodied the trait they were 

faulted with, in order to help them correct their failing.  

Haman told Achashveirosh, "There is one nation that is 

dispersed and separated… and they do not keep the king's 

laws; it is not worthwhile for the king to let them be" (Esther 

3:8). Haman said this because it reflected the Jews' feeling at 

the time. The Purim story happened at the end of the 

seventy-year exile between the first and second Beis 

Hamikdash. The Jews were on a low spiritual level and felt 

that their mitzvos were worthless, and that Hashem didn't 

desire them or their avodas Hashem, chas veshalom. Haman 

expressed this feeling when he said "it is not worthwhile for 

the king to let them be." 

Haman boasted to his wife Zeresh and to all his friends 

of his great wealth and many children, and that Queen Esther 

had invited only him to the party with King Achashveirosh. 

Then he said, "And all this is worth nothing to me whenever I 

see Mordechai…" (ibid. 5:13). Haman discounted all the good 

things in his life, focusing instead on one negative element. 

This is Amalek's middah and the flaw that we correct on 

Purim. Mordechai stood strong and "would neither kneel nor 

bow" and "neither rose nor moved because of him." 

Mordechai Hatzaddik, like Moshe Rabbeinu in his time, 

empowered us to stand unflinchingly and not bend to 

Haman/Amalek. 

Queen Esther begged King Achashveirosh to annul 

Haman's evil plan. She asked, "May my soul be given with my 

request and my nation with my appeal." She intimated that 

as long as Amalek's middah is active inside us, we lack the 

very soul of life – our Jewish identity, the recognition of our 

inherent holiness, the chelek Eloka mima'al and intrinsic 

goodness that is our essence. Esther said, "If it pleases the 

king and if I have found favor before him and the matter is 

proper before the king, and I am good in his eyes, let it be 

written to rescind… Haman's thought." What obliterates 

Haman/Amalek? The feeling that we are good in the eyes of 

the King of all kings, and that we find favor before Him! 

Megillas Esther ends with the words: "For Mordechai 

Hayehudi was viceroy to King Achashveirosh and great 

among the Jews… seeking the good of his nation and 

speaking peace to all their progeny." The Jews learned to 

listen to the tzaddik who "seeks good" – who finds and 

reveals the good within them, creating peace between 

them and their Father in Heaven by instilling in them the 

faith that Hashem finds them desirable. 

The Joy of Purim 

It is customary to dress up on Purim. We meet 

"policemen," "soldiers," and "clowns" who are really Jews 

wearing costumes. This teaches us that when, chas 

veshalom, we find ourselves behaving incorrectly, it is really 

only an external "costume," a momentary "foolish spirit" that 

overcame us. Our eternally pure soul inside us is "dressed 

up." We have only to learn to recognize the "face behind the 

mask!" 

Purim is a busy day. Melachah is not forbidden, so we 

find ourselves juggling mishloach manos, costumes, making 

the Purim seudos, and more. We are occupied with a lot of 

trivialities – and that is just the message of this Yom Tov. 

Purim infuses us with the faith that within all the trivialities 

and pressures, Hashem loves us, because we are the holy 

Jewish nation. Amid this mundane hustle-bustle, our essence 

is purely good.  

Let us stop for a moment in the midst of the turmoil on 

Purim and say, "Ribono shel Olam, You love me any way; You 

have nachas from me the way I am!" 

Our great joy on Purim stems from our awareness that 

Hashem is always with us and loves us. We rejoice in the 

clarity we have gained that "Hashem is among us!"
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