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Rabbi Reisman – Parshas Vayishlach 5777 

1 – Topic – Yaakov’s fear 

Parshas Vayishlach of course has the meeting of Yaakov Avinu and Eisav and their ultimate coming 

together which is preceded by an unusual thing to be said about the Avos. As it says in 32:8 ( יָרא ַיֲעֹקב ַויִּ

 and it caused him pain. The Rambam in Shemoneh Perakim (ַויֵֶּצר לֹו) Yaakov was very afraid (ְמֹאד, ַויֵֶּצר לֹו

writes amazingly that this is a criticism of Yaakov that Yaakov was afraid. The Rambam writes it is not a 

Taina that a Navi has to do everything just right, because Yaakov was afraid. A Pele! Yet we find 

afterwards that Yaakov went with conviction and he went with confidence. When it came to it L’mayseh, 

he said that he is willing to go and he is willing to do what he has to do.  

There is a Yesod that Rav Schwab writes in the Parsha in his Sefer on Chumash Mayan Bais Hashoeva 

page # 83 and Rav Druk writes a little further in the Parsha on page 232 & 233 in his Sefer on Chumash 

Darash Mordechai (Ed. Note: This topic was also discussed Parshas Vayishlach 5772 Ayin Sham). They 

write about the Koach Hatefilla. Tefilla is what is Poel. When a person Davens properly, afterwards he 

can feel a confidence. Rav Schwab writes that is what it is telling us about Yaakov Avinu. Yaakov Avinu 

is very afraid so what did he do. He said ( ַלי, ׁשּוב ר אֵּ ְצָחק: ְיקָוק ָהֹאמֵּ י יִּ י ַאְבָרָהם, וֵּאֹלקי ָאבִּ ַויֹאֶמר, ַיֲעֹקב, ֱאֹלקי ָאבִּ

ָמְך--ְלַאְרְצָך ּוְלמֹוַלְדְתָך יָבה עִּ יטִּ ְואֵּ ), he Davened he said (ָשו ַיד עֵּ י, מִּ ַיד ָאחִּ י ָנא מִּ נִּ ילֵּ  .save me from my brother (ַהצִּ

After that, he wasn’t afraid. After all, he went back all alone in middle of the night for Pachim Ketanim. 

The lesson is that Tefilla is Poel. Davening does things. There needs to be a Hergish, a feeling that a 

Davening accomplishes something.  

Rav Druk writes the following incredible Nekuda from the 9th Perek of Maseches Berachos. The Mishna 

says that there is a Beracha when we pass a place where a miracle happened to Klal Yisrael. A number of 

examples are given. One is that when someone comes upon the stone on which Moshe Rabbeinu sat on 

during the time that Yehoshua fought Amaleik. As you know, Moshe Rabbeinu sat on a stone and raised 

his hands in Tefilla. So if you come upon that stone you make a Beracha She’asa Nissim La’avoseinu 

B’makom Hazeh.  

Freigt Rav Druk, the miracle wasn’t by the stone, the stone is where there was Davening. The miracle was 

in the valley below where the battle took place. Enfert Rav Druk, Chazal is teaching us no, the victory 

didn’t happen in the valley, the victory happened in the Davening, the victory takes place in the 

Shemoneh Esrei. Someone needs a Yeshua, the victory, the Hatzlacha takes place when a person is able to 

Daven.  
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Similarly, Rav Schwab brings that when we say Nefillas Apaim and in the past we have discussed having 

Kavana in Nefillas Apaim and its importance. Rav Scwab here gives us a form to what we say when we 

say Nefillas Apaim. Rav Schwab says that we start by saying that we are afraid. We say as is found in 

Tefillim 6 We say (ְבֲהלּו ֲעָצָמי י נִּ י ק'. כִּ נִּ ְבֲהלּו ֲעָצָמי) We Daven to Hakadosh Baruch Hu because .(ְרָפאֵּ  my ,(נִּ

bones are in a state of disarray. (ְבֲהָלה ְמאד י נִּ ְוַאָתה ) .and my soul is in a state of disarray, it is Fartumult (ְוַנְפׁשִּ

 we speak (נפילת אפיים) and Hashem how long can I continue? Then at the end of that Perek of (ק ' ַעד ָמָתי

with confidence, (י ְכיִּ י ָׁשַמע ק ' קול בִּ י ָאֶון. כִּ י ָכל ּפֲעלֵּ ֶמנִּ ָקח) .(סּורּו מִּ י יִּ ָלתִּ י. ק ' ְתפִּ ָנתִּ  Then we talk with .(ָׁשַמע ק ' ְתחִּ

confidence. We don’t sound like we are in a Behala anymore. We say ( י, ָכל ֶמנִּ י ָאֶון-סּורּו מִּ ֹּפֲעלֵּ ) leave me 

those who want to sin. (י ְכיִּ י ָׁשַמע ק ' קול בִּ )  .Hashem has heard my Tefilla (כִּ ָבֲהלּו ְמֹאד בּו,    ֹאְיָבי; -ָכל--יֵֹּבׁשּו, ְויִּ ָיׁשֻׁ

 So that the small little Kapittal that we call Nefillas Apaim that is 10 Pesukim in all, contains all (יֵֹּבׁשּו ָרַגע

three parts the expression of fear, Tefillah and then the confidence. Confidence that a Yid has that the 

Ribbono Shel Olam is listening and once a person Davens he is Batuach. Sometimes you have to Daven 

many times to get a Yeshua. You should go with a Bitachon that whatever Tefilla could be Poel it will be 

Poel. A beautiful lesson in the Koach Hatefilla.  

2 – Topic – Yaakov and the Malach 

We have another episode in the Parsha and that is the fight, the battle between Yaakov Avinu and the Sar 

of Eisav. At the end, when Yaakov emerges victorious he gets the name Yisrael. Why Yisrael? The Posuk 

tells us that the name Yisrael is as it says in 32:29 ( י יָת -כִּ םָשרִּ ם-עִּ ים, ַותּוָכל-ֱאֹלקים ְועִּ ֲאָנׁשִּ ). Because ( י יתָ -כִּ ָשרִּ ) 

you were able to fight and (ַותּוָכל) and win. The Kasha is he should be called TuchalKeil not Yisrael. The 

point isn’t that he fought the point is that he won. ( ָית ) you fought (ָשרִּ ם םאֱ -עִּ ים-ֹלקים ְועִּ ֲאָנׁשִּ ) and you were 

victorious. Call him victoryKeil or VatuchalKeil or YachalKeil, why Yisrael? 

One of the Chashuvim of our neighborhood of Torah Vodaath who Davens Mincha with us daily told me 

a beautiful Vort from the Sfas Emes. It is a Raya from here that the Ikkur is the battle. Winning or not 

winning is in the hand of HKB”H. The Gevura, the Gadlus of Yaakov Avinu is ( י ם-כִּ יָת עִּ ם-ָשרִּ -ֱאֹלקים ְועִּ

ים  You could fight with Malachim, and with evil people. Yisrael is the fact that you could do battle .(ֲאָנׁשִּ

which is the Gadlus of a person.  

I once heard this thought regarding Al Hanisim. We are approaching Chanukah and we will say Al 

Hanisim. We thank Hashem for the miracles. Of course we thank Hashem for the miracles. We thank 

Hashem for (ְרָקן ְלָחמות) being mighty (ְוַעל ַהְגבּורות) ,being redeemed (ְוַעל ַהפֻּ  Then we .(ְוַעל ַהְתׁשּועות ְוַעל ַהמִּ

thank Hashem for the battle. It is a Pele. Everything else is a Yeshua. We thank Hashem for the battle? 

We would rather be without the battle and have a Yeshua.  

The answer is that Milchomos is also a Gadlus. We are able to be Locheim with the Kochos of Ra. That is 

something extremely worthy, something that makes a person grow in and of itself. It is the battle not the 

success. To be able to fight, it is not the victory. Life is a fight against the Yeitzer Hora. Nobody ever 

conquers the Yeitzer Hora. There is always a new Yeitzer Hora.  

So a Vort on Yaakov’s fear and a Vort on Yaakov and the angel and now a thought regarding Dina and 

the Maiseh in Shechem.  
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3 – Topic - Dina and the Maiseh in Shechem 

Rav Schwab in his Sefer on Chumash Mayan Bais Hashoeva page # 86 on 34:7 says regarding the 

Gemara in Maseches Bava Basra 15b (28 lines from the top) that says that Dina married Iyov. Iyov 

according to at least one Man D’amar lived in the time of the Avos, married Dina. From where do we 

come to such a thought? It is a Gizairas Shava. It says in the Parsha 34:7 ( י ְׁשַכב ֶאת-כִּ ל, לִּ ְשָראֵּ -ַבת-ְנָבָלה ָעָשה ְביִּ

 A Nevala, an abomination took place that Shechem was Mezaneh with Bas Yaakov. It says in Iyov .(ַיֲעֹקב

in the second Perek where Iyov’s wife tells him in 2:9 (ָמֶתָך יק ְבתֻׁ ) you are so strong (ֹעְדָך ַמֲחזִּ ְך ֱאֹל ים, קָברֵּ

ת י) give up.  There Iyov responds by saying to her 2:10 ,(ָומֻׁ רִּ ר ַאַחת ַהְנָבלֹות ְתַדבֵּ  you are to speaking like (ְכַדבֵּ

people who are an abomination, you are speaking improperly. So Hekeish Nevala Nevala, Dina married 

Iyov and we make a Gizaras Shava. 

Rav Schwab comes to explain this. He explains with a Klal that Kochos Hatumah always pursue 

something most Tahor. The purer something is the more the Kochos Hatumah pursue it. This is why 

today we don’t really have a problem with Shaidim or many of the spirits of Tumah that attack people 

because we are not on the Madreiga that they should care about us.  

Rav Pam used to say that the reason that a woman who is pregnant doesn’t go to a Bais Hak’vareis, there 

is such a custom, is because the baby in her womb is pure and the Kochos Hatumah shouldn’t attach 

themselves. He said B’sheim the GRA that the reason why Kohanim don’t go to a Bais Hak’vareis is 

because they have a higher level of Kedusha and there are Kochos Hatumah there. That is a Tam 

Hamitzvah of the Torah’s prohibition for them to go.  

As a matter of fact, Rav Pam related that the GRA once went with his brother to their mother’s Kever on 

her Yahrtzeit and on the way back the Vilna Gaon mentioned to his brother did you see how happy our 

mother was? The GRA could see. 

The next year the GRA’s brother assumed that the GRA would want to go again and he came to pick him 

up. The GRA said that he wasn’t going. He asked him why? The GRA said, do you know how much I 

suffered from visiting the Bais Hak’vares. Rav Pam would relate this and explain, the more Tahor 

something is the more the Kochos Hatumah try to attach themselves. The GRA was on such a level that to 

him it was Mazik. Kochos Hatahara are attacked by Kochos Hatumah.  

Zagt Rav Schwab, that is why we find in the Chumash that Anashim Temaim such as Shechem, 

Avimelech, and Pharoh sought to take Sarah and Rivka as wives and in our Parsha to take Dina. Because 

the Kochos Hatumah are Mis’aveh and are Midabeik to Kedusha. To attack a Davar Shebekedusha. That 

explains why we find in the Torah that the greatest women were attracted to the Kochos Hatumah. We 

find that Esther to Achashveirosh because the Kochos Hatumah are Mis’aveh to Devarim Shebekedusha.  

L’mayseh, the exposure causes Tumah to attach to Kedusha. Just like the GRA said that I suffered from 

it, Dina too from being attacked by Shechem as she was, she suffered. Later after she married Iyov and 

she said something improper ( ְך ֱאֹל ָמֶתָך; ָברֵּ יק ְבתֻׁ תקֹעְדָך ַמֲחזִּ ים, ָומֻׁ ). Iyov was shocked and said this must come 

from the Tumah that touched you for a moment, the Tumah of Shechem and therefore, Iyov said ( ר ְכַדבֵּ
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י רִּ ) you speak like a Nevala. Which Nevala? The Nevala of Shechem (ַאַחת ַהְנָבלֹות ְתַדבֵּ י ל, -כִּ ְשָראֵּ ְנָבָלה ָעָשה ְביִּ

ְׁשַכב ֶאת ַיֲעֹקב-ַבת-לִּ ). That is the connection, it is a Pshat connection not just a Gizairas Shava connection. 

This is Rav Schwab’s insight into how the Kochos HaTumah always are Rodef Klal Yisrael. Today, Klal 

Yisrael with such a small family in the family of the nations. How many Yidden are there in the world? 

They are constantly busy with us. Amazing! The Kochos Hakedusha are attacked by the Kochos 

Hatumah. So there is a Vort on each of three parts of the Parsha, the beginning of the Parsha, the episode 

between the Malach and Yaakov, and the episode of Dina and Shechem. Gevaldig.   

4 – Topic – Who does the letter belong to? 

Here on a desk in Yeshiva someone left a Sefer V’harev Na and I opened to Parshas Vayishlach and there 

is a story. The story is about a girl who got into trouble in school. She wrote a letter to the President of the 

United States that I got in trouble and I got expelled; please write a letter to my teacher to let me back. To 

her surprise, she got a letter back from the President. The letter was addressed to the teacher and said to 

the teacher that said let this girl back into school. The girl got it was excited and brought it to her teacher 

who of course let her into class.  

The Shaila is who owns the letter. The teacher wanted to keep the letter. It is a letter that will be worth 

money someday. The girl said no it is my letter it was written to me and therefore, there was a 

disagreement over whose letter it is. I had a difficulty.  

Rav Zilberstein in V’harev Na tries to figure out what was the intent of the President when the President 

sent the letter it was his piece of paper. Who did he intend to give it to, the girl or to the teacher? 

Therefore, he goes into this discussion who it is meant to belong to. This is what it says there.  

I don’t understand. According to the story the girl was 10 years old. No matter what, it should not belong 

to the teacher. The President didn’t know the teacher, he wasn’t Makneh it to the teacher he wrote it to the 

girl to give it to the teacher. A Ketana can’t give gifts, can’t be Makneh anything, it wasn’t Hefker. When 

the teacher picked it up there was no one giving it to her. The girl might have meant to give it to her but it 

would seem that there was no Kinyan. Ok. It is an interesting story and an interesting Psak. Something to 

argue about at the Shabbos table. Argue about Divrei Torah and Piskei Halacha.  

With that I wish everybody a wonderful Shabbos. A Gutten Shabbos to one and all! 

 

Rabbi Reisman – Parshas Vayishlach 5776 

 

1. I would like to share with you a thought an observation regarding the Parsha. During WW I as 

the battle raged on the Russian front, there was a movement among Gedolei Yisroel, an idea to 

collect all the Sifrei Torah from the different small communities and to bring them to St. 

Petersburg which was considered a safe city. The Ohr Sameach, Rav Meir Simcha of Dvinsk 



 

5 

 

vetoed the idea, he was against the idea. As it turned out, the heaviest fighting was in St. 

Petersburg. Had the Sifrei Torah been there they would have been destroyed. The Ohr Sameach 

was asked afterwards whether he had a spurt of Nevua in making his recommendation. To that 

he answered no, I learned it from Chumash.  

In this week’s Parsha in 32:9 ( ם ָשו ֶאל-אִּ ָכהּו-ָיבֹוא עֵּ יָטה--ַהַמֲחֶנה ָהַאַחת ְוהִּ ְפלֵּ ְׁשָאר, לִּ ְוָהָיה ַהַמֲחֶנה ַהנִּ ) we find 

that Yaakov Avinu made plans with his battle with Eisav to divide his famly, his children, into 

two places. So that if one place is destroyed there would be another place another group that 

would be saved. He said the same thing with the Sifrei Torah. I understand from the Chumash 

that you don’t put all the Sifrei Torah together in one place because Mi Yodai’a, who knows 

what will be. This is something said in the name of the Ohr Sameach. 

I would like to point out to you something which a Ben Torah, any Ben Torah, anyone who sits 

and learns should notice but neglects to notice. When we learn the Rishonim and we pause for a 

minute, we realize that almost all of the Rishonim are Sefardim. Of course the Rif and the 

Rambam but beyond that, the Ramban, the Rashba, the Ritva, the Nemukai Yosef, the Ran, 

Rabbeinu Bachya, the Rivash, the Radvaz, all of the different Rishonim whose names we are 

familiar with are for the most part Gedolei Sefarad with the exception of Rashi and his 

grandsons, the Baalei Tosafos. Even the Rosh who started out in Ashkenaz, fled and ended up in 

Sefarad as well. So it is an observation that the Rishonim for the most part are all Gedolei 

Sefarad, they all come from Sefardic backgrounds.  

What is important or noticeable about this is the contrast. The Rishonim are from the year 1000 – 

1500. The following 500 years from 1500 to the present day are what we call the Achronim. The 

greatest Achranim were of course in the 1600’s, in the early Acharonim. If you take out a 

Shulchan Aruch you notice a contrast. All of the Meforshai Hashulchan Aruch are Gedolei 

Ashkenaz. The Magen Avraham and the Taz, the Shach, and the Sma, the Chelkas Mechokeik, 

and the Bais Shmuel, certainly the GRA and the Pischei Teshuva. All of the Meforshim on the 

page are almost without exception Gedolei Ashkenaz. What happened? How is it that in the 

period of the Rishonim they were virtually all Gedolei Sefarad and in the period of the 

Achronim, the early Achronim on who Halacha is based, they are almost all Gedolei Ashkenaz?  

The answer is an observation that HKB”H did the same thing. During the period of the Rishonim 

it was a period of terrible oppression to the Bnei Ashkenaz. The crusades took place during those 

centuries. Teribble oppression and death. The Menuchas Hanefesh for Limud Hatorah was not 

great. The ability to publish and spread one’s word certainly wasn’t. At that time in Sefarad it 

was the golden age of Spain. So that when HKB”H gave Tzar and Tzarah in one camp, ( ַהַמֲחֶנה

יָטה ְפלֵּ ְׁשָאר, לִּ   .The other camp was safe .(ַהנִּ

Of course after 1492, roles were reversed. The period of the crusades had passed and then came 

the period in which the Jews were chased out of Spain and they didn’t last just for a few years. 
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The running continued for a while. Some of the greatest of the Gedolei Sefarad ran from one 

country to another. From Turkey, to Syria to Mitzrayim. Many landed up in Eretz Yisrael. As a 

matter of fact, many of the original settlers in Eretz Yisrael at that period were all Gedolei 

Sefarad but they were running. Torah, the calm place of Torah was in Ashkenaz. ( ְוָהָיה ַהַמֲחֶנה

יָטה ְפלֵּ ְׁשָאר, לִּ  It is an observation, it is something to notice, take note of in our history. How .(ַהנִּ

HKB”H has always looked after us. HKB”H in the terrible oppressions in our Galus always kept 

a Machaneh one here and one there. This is an observation from the Parsha, an important 

observation regarding our Mesorah.  

2. Let’s move on to another topic. We find that Yaakov Avinu comes to Eisav with as is found in 

32:33 ( י ָנָׁשיו ְוֶאת ְפֹחָתיו-ְׁשתֵּ י ׁשִּ ְׁשתֵּ ) the four Imahos, ( ַאַחד ָעָשר, ְיָלָדיו-תְואֶ  ) and his 11 children. Rashi 

asks where was Dinah? To that, Rashi gives an answer that Dinah was hidden. In his Kasha how 

did he know that Dinah was missing? There were 11 children, it could have been one of the boys 

that was missing. How do we know to ask where was Dinah, that she was the one who was 

missing? The question should have been where is the 12th child?  

The GRA in Kol Eliyahu says beautifully. The GRA says that we understand that the primary 

part of the Beis Hamikdash was in Cheilek Binyamin and Chazal tell us in the Medrash that 

because Binyamin was the only one who didn’t bow down to Eisav his section in Eretz Yisrael 

was the place that the Beis Hamikdash would be.  

Says the GRA, had Dinah been one of the 11 children and there would have been 10 other boys it 

would have meant that it was one other of the first 11 Shevatim who did not bow to Eisav. If that 

were true then certainly he would merit that the Beis Hamikdash would be in his land. 

Something would have to be done to resolve the competing claims between him and Binyamin. 

Since only Binyamin merited having the Beis Hamikdash in his land it is obvious that the other 

11 bowed to Eisav.  

There is a message here. Bowing to Eisav. We live in Galus Edom, in Eisav’s Galus. Nodding 

one’s head to Eisav, to the culture around us. It is a very challenging thing. When the Jews were 

in Poland and the non-Jews around them were for the most part drunks and wife beaters, there 

was no attraction to nod one’s head towards the non-Jewish world. They would sing that Shikur 

is a Goy. 

In America it is not that way, in America there is an attraction to Eisav. Those communities that 

lived attracted to Eisav. Germany of the 17 and 18 hundreds, they nodded their head to Eisav, 

they bowed to Eisav. Kedusha could not reside among them. Even as we are fortunate to live in a 

Medinah Shel Chesed and in a Medinah of extraordinary kindness to Klal Yisrael, extraordinary 

kindness in letting us do the things that we need to do to serve HKB”H. Even as that happens, we 

need to take the moment and to observe that Klal Yisrael, our values are not their values. Our 
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goals in life are not their goals in life. We don’t bow to them. We live alongside them with 

respect. We have to be careful not to bow to Eisav.  

It is interesting, HKB”H tested Yaakov with Eisav’s coming. Yaakov says 32:12 ( ַיד י ָנא מִּ נִּ ילֵּ ַהצִּ

ָשו ַיד עֵּ י, מִּ  Protect me from my brother, from Eisav. Says Rashi if he treats me like Achi, he .(ָאחִּ

wants to be close to me, then save me from his influence. If he treats me like Eisav, he wants to 

kill me, save me from him as well. Yaakov was afraid of both. At the end, the Nisayon was Achi, 

he didn’t come to kill him. When he finally arrived he befriended him and kissed him. He said 

let’s go together as brothers. He was his brother who kissed him and hugged him. Why didn’t he 

go together with him? I guess he found an excuse. He said no, let’s stay separate. 

We live in a post holocaust generation. What the Goyim have done to us, what Eisav has done to 

us is so horrible. We live in a period that we are afraid of (ָשו ַיד עֵּ י ָנא מִּ נִּ ילֵּ  we are afraid of an (ַהצִּ

Eisav who looks to kill us physically. The (י ַיד ָאחִּ י ָנא מִּ נִּ ילֵּ  is not foremost on our minds. On the (ַהצִּ

contrary, we want to find favor in the eyes of the countries in which we live, the nations within 

which we reside. We want to be liked by them. (י ַיד ָאחִּ י ָנא מִּ נִּ ילֵּ   .Be careful not to bow to Eisav .(ַהצִּ

We are grateful to the country in which we live but even with that gratitude we retain that 

thought, that idea, the way of life that no, our way is a different way. We live alongside each 

other, we don’t bow. We don’t ask anyone to bow to us and we don’t bow to them. That is the 

message here. 

3. The question of the week: To be honest the question goes back to last week’s Parsha as much 

as this week’s Parsha. Since the question is new I will share it with you now. We find in last 

week’s Parsha that Yaakov makes a very generous offer to the Ribbono Shel Olam as it says in 

28:22 ( ֶתן ר ֲאַעְשֶרנּו ָלְך-ְוֹכל ֲאֶׁשר תִּ י, ַעשֵּ לִּ ). If you bring me home from Lavan safe and sound I will 

give Maiser. What a beautiful thing, he is going to give 10% to Maiser. I don’t understand. All 

Bnei Torah today give Maseir. Everyone gives Maiser. From where did Maiser begin? 

The Rambam in Perek 9:1 of Hilchos Melachim says that the Mitzvos in the Torah came to us in 

the following order: (על ששה דברים נצטוה אדם הראשון). Adam Harishon had six commandments. 

בא אברהם ונצטוה ) .which is how we come to the Sheva Mitzvos Bnei Noach (הוסיף לנח אבר מן החי)

ויצחק הפריש מעשר ) .Avraham added Bris Milah and Shacharis .(יתר על אלו במילה. והוא התפלל שחרית

 Yitzchok added Maiser. So it was Yitzchok who added the Mitzvah of giving.(והוסיף תפלה אחרת

Maiser. Is it a Chiddush that Yaakov gave Maiser?  

The Raivad in his Hagaos on the Rambam says that Avraham added Maiser as it says in 14:20 

( ֶתן ֹכל-ַויִּ ר, מִּ לֹו ַמֲעשֵּ ). Well it was either Avraham’s Takana or Yitzchok’s. (אברהם ונצטוה במילה). Is it 

a surprise that Yaakov practiced Milah? Avraham and Yitzchok said Shacharis and Mincha are 

we surprised that Yaakov Davened Shacharis and Mincha? So if either Avraham or Yitzchok or 

both were Mesakein Maiser, what is the generosity of such a pledge ( ֶתן י-ְוֹכל ֲאֶׁשר תִּ ר ֲאַעְשֶרנּו לִּ , ַעשֵּ

  .Halo Davar Hu! Wow! That is a Kasha ?(ָלְך



 

8 

 

With that I wish one and all an absolutely wonderful Shabbos Parshas Vayishlach. Coming 

closer to Chanukah to connect with those who fought off the Misyavnim and connected 

themselves to Torah, Avodah, Yir’as Shamayim. A Gutten Shabbos to all! 

Rabbi Reisman – Parshas Vayishlach 5775 

1. I would like to share with you an Inyan of Machshava, an Inyan of Halacha, and then we will 

see how much time is left. The Inyan of Machshava is a very significant one, something that is 

really a lesson to everyone. It starts with a Vort of Rav Shamshon Refael Hirsch. A basic idea in 

Parshas Beraishis. In Parshas Beraishis in 4:6, the Torah introduces us to the Yeitzer Hora by 

way of a discussion that HKB”H has with Kayin. ( ן-ַויֹאֶמר ְירָור, ֶאל ָקיִּ ) Hashem says to Kayin. ( ֲהלֹוא

ם ת-אִּ יב, ְשאֵּ יטִּ תֵּ ) If you behave everything will go well (ץ יב, ַלֶּפַתח ַחָטאת ֹרבֵּ יטִּ ם לֹא תֵּ  It depends on .(ְואִּ

what you do now and he tells him (ֶליָך, ְתׁשּוָקתֹו  The Yeitzer Hora has a (Teshukah) desire to .(ְואֵּ

convince you to do bad things. ( ְמָׁשל בֹו-ְוַאָתה, תִּ ) and you have the ability to be superior, to defeat 

him. Rav Shamshon Refael Hirsch Teitches as follows. He says that when HKB”H created the 

Yeitzer Hora, the Yeitzer Hora has a job to entice people to sin. However, the Yeitzer Hora itself 

Kavayochel has the will to fail. As with all of Hashem’s creations, the creations want that there 

be a world in which the Kiyum Ratzon Hashem, in which HKB”H’s Kavod and glory is obvious. 

So that in a sense the Yeitzer Hora is given the job to entice, however, its goal is not to succeed. 

The success of the Yeitzer Hora is to fail so to speak. So that, Rav Shamshon Refael Hirsch 

Teitches ( ְמָׁשל ֶליָך, ְתׁשּוָקתֹו, ְוַאָתה, תִּ בֹו-ְואֵּ ) the Teshukah of the Yeitzer Hora is to entice and that you 

should succeed against him. It is an insight that Rav Shamshon Refael Hirsch is not unique, is 

not alone in offering.  

Rav Schwab (in Mayan Bais Hashoeva on page # 268 – 269) brings this in Parshas Acharei Mos 

16:8 in the discussion of the Azazeil. There, the Ramban reveals to us what he calls the secret of 

the S’ir L’azazeil, that Azazeil is Sarei Shel Eisav. It is the Yeitzer Hora, Eisav’s power. The 

Korban to Azazeil is not a Korban on the Mizbaiach but the Azazeil S’ir is destroyed and killed, 

it is an offering so to speak to the Sar Shel Eisav. How does that work? 

Rav Schwab explains based on this Rav Shamshon Refael Hirsch. Azazeil is Az Azeil, meaning 

the strength of the Yeitzer Hora is gone. Yom Kippur, the Yeitzer Hora, the Sar Shel Eisav is 

happy that his Tafkid was done perfectly. He entices Klal Yisrael and on Yom Hakkipurim those 

who come to the Bais Hamikdash and successfully do Teshuva, they have in a way accomplished 

that which the Sar Shel Eisav, the Yeitzer Hora is created. And that is Mirumaz and symbolized 

by the fact that we say thank you to the Azazeil, thank you to the Sar Shel Eisav having enticed 

us and as he wants, not succeed.   

Rav Schwab says as we turn back to Parshas Vayishlach, that that is the secret to the epic battle 

between Yaakov Avinu and the Sar Shel EIsav which is a part of the Chumash which we don’t 

understand. It sounds like there was some scuffle between Yaakov and this angel the Sar Shel 

Eisav and at the end Yaakov asked the Sar Shel Eisav for his name. To which the Sar Shel Eisav 
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says (י; ַוְיָבֶרְך ֹאתֹו ְׁשמִּ ְׁשַאל לִּ  Why do you ask my name and he gave him a blessing and as .(ָלָמה ֶזה תִּ

Rashi says from there he went to sing praise to HKB”H in heaven.  

What took place here is that Yaakov Avinu succeeded in his battle with the Sar Shel Eisav. He 

succeeded in not being enticed, not being reduced by the Sar Shel Eisav. When he said what is 

your name, the Sar Shel Eisav replies what is the difference it doesn’t matter anymore. My 

mission is over. Now is the time for me to go and sing the praise to HKB”H. When a person is 

given a job and completes it he returns to the one who sent him. The Sar Shel Eisav says you 

have overcome the Sar Shel Eisav and then he goes to HKB”H and says I have done what you 

wanted me to do. (ַוְיָבֶרְך ֹאתֹו) At that point he gave him a Beracha. The Sar Shel Eisav really 

wants for the success of Yaakov. This is Rav Schwab’s insight into this battle.   

The truth is that we all experience this. We only need to stop and think for a moment and realize 

it. The Sar Shel Eisav, the Yeitzer Hora is constantly in a scuffle with us. Situations come up in 

which we have a choice to serve Hashem or not to serve him. To behave arrogantly to other 

people or to behave properly.  

Let’s say for example that a person is in a situation where he feels justified to speak out angrily 

against his friend, against his wife, or against his parent’s. The Sar Shel Eisav is here, he entices 

him to speak out angrily. Now any thinking person who thinks back and remembers a time that 

he wanted to speak out with Kas and he restrained himself. It must have happened to you once in 

your life, will remember that it was a good feeling. That being able to control oneself and not 

speak angrily. Being successful is a good feeling. What is that good feeling? (ַוְיָבֶרְך ֹאתֹו). That is 

when the Yeitzer Hora tries to entice you and you withstand it ( ְמָׁשל בֹו-ְוַאָתה, תִּ ). What happens 

then is (ַוְיָבֶרְך ֹאתֹו). The Yeitzer Hora gives you a blessing. The struggle is over and a person feels 

good.  

A person has a Seder, he needs to go out to the Seder. He is enticed not to. A person who will 

remember and when he is successful with his battle against the Yeitzer Hora, when he goes and 

he puts aside all of his weekday thoughts and he concentrates on his learning. Afterwards there is 

a Geshmak, a feeling of accomplishment. What is that feeling? (ַוְיָבֶרְך ֹאתֹו) That is the Sar Shel 

Eisav giving a Beracha. We all need to remember that at the end result of us succeeding is an 

enticement not to go to a Mishmar. Remember that when you go to a Mishmar and you put in the 

hour or the hour and a half and you go home you feel that you have done something worthwhile, 

there is a certain Geshmak. That Geshmak is (ַוְיָבֶרְך ֹאתֹו). A person has to remember that, 

remember that there is a Geshmak so to speak at the end of the rainbow and to try to be 

successful by remembering the battle of Yaakov with the Sar Shel Eisav a battle which takes 

place over and over. Every Thursday night I would guess that there are 200 people who have the 

battle and about 100 of them appear at our Mishmar, the other 100 could do so as well. They fail. 

They could have had that Beracha. That Beracha from the Sar Shel Eisav and they failed.  
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2. Let’s move on to a Dvar Halacha from the Parsha. You may say to me where in this week’s 

Parsha is the Dvar Halacha. Let me first tell you the Halacha. I once asked Rav Pam about the 

rules of Bentching Gomel. Saying Birchas Hagomel after something has happened. The question 

is at what point in the struggle with the disease for example does one say Birchas Hagomel.  

Rav Pam told me in the name of Rav Shlomo Heiman that Rav Shlomo struggled with a terrible 

disease and at one point had surgery. After the surgery, the question was whether to Bentch 

Gomel for having had that surgery. Rav Shlomo Heiman decided not to and he said that when the 

Yeshua is complete one Bentches Birchos Hagomel. The disease was something that he was still 

battling and needed treatments and he held this idea. One says Birchas Hagomel when the 

Yeshua is complete not when it is incomplete. Although he could have said Gomel for the 

surgery itself he decided not to.  

This idea and Psak is B’feirush in the Netziv in the Haameik Davar on this week’s Parsha in 

Perek 35. He mentions not only the episode there but as well Birchas Hagomel. We find at the 

beginning of Perek 35 that Hashem says to Yaakov go to Bais El ( ה חַ -ַוֲעשֵּ ְזבֵּ ָׁשם מִּ ) and build a 

Mizbaiach. We don’t find that he did anything with this Mizbaiach. He went to Bais El and built 

a Mizbaiach and then the Posuk says in 35:8 that he experienced the passing of ( ינֶ  ְבָקהְדֹבָרה מֵּ ֶקת רִּ ). 

The Netziv says that this Parsha teaches us the following. That when a person has a Tzorah and 

he is ready to build a Mizbaiach and offer some type of an offering he should not do so if he still 

has another Tzarah. Even as he built a Mizbaiach Yaakov was struggling with Devorah 

Mainekes Rivka who was a very worthy person that was dying and until that Tzarah passed he 

would not bring a Korban. Says the Netziv, this teaches us that the Birchas Hagomel, the thank 

you comes at the end.  

I would add by way of explanation, that by the Shiras Hayam I believe the Netziv says it there as 

well on ( יר ֹמֶׁשה-ָאז ָיׁשִּ ). Until the Yeshua was complete, Klal Yisrael did not sing Shirah. Even 

though they left Mitzrayim, they did not sing Shirah until they saw the Mitzrim dead in front of 

them.  

Rav Chaim Brisker says this idea on the Posuk in Tehillim 13:6 (י ָגַמל ָעָלי יָרה ַלירָור, כִּ  I will ,(ָאׁשִּ

sing to Hashem when there is completion to his help for me. The reason is, that the Shirah, the 

Gomel should be M’hudar. It should have the beauty of someone who feels a complete Yeshua. 

Therefore, that was the Psak of Rav Shlomo Heiman and the Psak here of the Netziv. There may 

be others who argue I don’t mean to Pasken for Klal Yisrael. However, this idea is something we 

find here in the Posuk.  

3. Rav Chaim Kanievsky asks a Kasha (in his Sefer Taima Dikra on 32:27 which can be found 

on page # 42). The Shitta of the Vilna Gaon, the GRA, is that a one should not Daven to a 

Malach. This as a matter of fact was an issue of great dispute regarding the Selichos when we 



 

11 

 

say Machnisai Rachamim, we Daven to the Malachim and I think is well known the Maharal and 

others were involved in a tremendous objection to Davening to a Malach.  

Freigt Rav Chaim Kanievsky in this week’s Parsha, Yaakov Avinu asked the Sar Shel Eisav for a 

Beracha as it says ( י  ֲחָך, כִּ םלֹא ֲאַׁשלֵּ י-אִּ ַרְכָתנִּ בֵּ ). How do you understand that? ( ם י אִּ ֲחָך, כִּ -לֹא ֲאַׁשלֵּ

י ַרְכָתנִּ  ?(בֵּ

I would suggest the following answer. There is a Teshuvah in the Chasam Sofer where he asks a 

contradiction. On the one hand the Gemara says in Eiruvin that Eliyahu Hanavi cannot come on 

Shabbos and the reason is because of Eiruvin issues and because of Techum issues. He can’t 

travel wherever it is he needs to travel. So that Gemara says that Eliyahu Hanavi is bound by 

Halacha. However, we have a Kabbalah that Eliyahu Hanavi goes to every Bris in Klal Yisrael. 

As you know, there could be a Bris in NY, a Bris in Chicago, a Bris in LA, and a Bris in 

Yerushalayim. How does Eliyahu go to all of them if he is bound by Hilchos Techumim? 

The Chasam Sofer answers that Eliyahu Hanavi can appear in two ways. He can appear as an 

angel and he can appear as a person. When Eliyahu Hanavi appears as a person in a physical 

body then he is bound by Hilchos Eiruvin and that is the way he will come to herald Mashiach. 

However, when Eliyahu Hanavi comes to a Bris he comes as a Malach. A Malach is not bound 

by Halacha, by Hilchos Eiruvin.   

Similarly I would suggest, a human being is allowed to ask another person for a Beracha. We go 

to an Adom Gadol and ask for a Beracha all the time. The objection was to a Tefillah to a 

Malach. It may then be that when an angel comes in a physical body as here where the angel 

came and was able to be involved in a physical fight with Yaakov Avinu then asking him for a 

Beracha is like asking a person for a Beracha. The objection was to asking angels which you 

can’t see for a Beracha. And so, we have three thoughts on the Parsha. Rav Schwab, the Netziv, 

and this thought to answer the Kasha on the GRA.  

4. I would like to end with something quite incredible. The story of Devorah Mainekes Rivka 

dying and Rashi says that Rivka died as well is puzzling. The story of Devorah Mainekes Rivka 

dying deserves a Posuk but Rivka’s death doesn’t? Let me tell you something incredible.  

In the Drashos Chasam Sofer on page # 391 is the Drasha of the Chasam Sofer on the passing of 

Rav Akiva Eiger, his father in law. Incredibly, it says there that Rav Akiva Eiger died on the 

13th day of Tishrei and the Chasam Sofer was not notified of the passing of Rav Akiva Eiger 

until Sunday of Parshas Vayishlach which is quite a while later. He said a Hespid. Part of his 

Hespid he said the following. He said to his children and grandchildren I wish you would have 

met Rav Akiva Eiger. I wish you would have been Zoche to see him and to meet him personally. 

That is quite incredible that their grandfather was Rav Akiva Eiger and they never travelled to 

meet him. Said the Chasam Sofer to them, I wish you would have travelled to meet him you 

would have seen him and you would have seen what he is like. But you didn’t. What Nechama 
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do I have? He said that Yaakov Avinu said the same thing to his children. He said to the 

Shevatim I wish you would have seen my mother Rivka. You never saw her. We are traveling 

now towards her but she passed away before we got there. How can I give you an idea of what 

Rivka was like? He said look at Devora Mainekes Rivka. She is not Rivka. But it is a M’ain, it is 

a little bit of a glimpse into the Tzniyus, the greatness, the Chochmas Nashim of Rivka. 

Therefore, the Torah describes the passing of Devora Mainekes Rivka as an example, as a 

Mashul to the passing of Rivka.  

So too said the Chasam Sofer, you never met Rav Akiva Eiger but my wife the daughter of Rav 

Akiva Eiger is a M’ain of Rav Akiva Eiger. Look at her Middos, look at her abilities and you 

will see a glimpse of what you could have seen in Rav Akiva Eiger.  

That is an incredible Drasha. It is an incredible on many fronts. Rav Akiva Eiger’s grandchildren 

didn’t see him. The Chasam Sofer was not aware of the passing of his father in law until so many 

weeks later. It tells us about a different time, a different age.  

More importantly, we think of Rav Akiva Eiger as the great Michadeish of Chidushai Torah. The 

Chasam Sofer said think of Rav Akiva Eiger the way you think of my wife, his daughter. I doubt 

that his wife was a tremendous Michadeish Chidushai Torah but she certainly was a tremendous 

Oved Hashem. That is Rav Akiva Eiger. For all we know about his greatness in Torah the 

example that the Chasam Sofer wanted to give his children was the example of his greatness in 

serving HKB”H and Yiras Shamayim in things that his wife emulated.  

And with that four thoughts this week which is more than the usual three, I offer everybody an 

absolutely wonderful Shabbos, I hope you make the most of it. From now until Shabbos put in 

your time to serve HKB”H properly and the Shabbos will be all the more sweeter. A Gutten 

Shabbos to all! 

Rabbi Reisman – Parshas Vayishlach 5774 

1. There are a number of different episodes that take place in Parshas Vayishlach and I would 

like to make a comment on each of three different parts of the Parsha. The first and I guess the 

most interesting of the Vertlach I am going to offer has to do with the story of Dina and 

Shechem. There is one aspect of what takes place that is quite puzzling. When Yaakov Avinu 

finds out what happened to Dina he does nothing. He is quiet. He waits until his son’s return 

home. This is the same Yaakov who fought like a tiger when it came to Lavan and prepared with 

all kind of tricky ways to get ahead of Lavan. The same Yaakov who knew what to do with 

Eisav. Here it comes to Shechem, his own daughter is kidnapped and he doesn’t know what to 

do, he is quiet. It is somewhat mysterious. 

Rav Schwab in his Sefer Mayan Bais Hashoeva on the Parsha (page # 85 - 86) has a Yesod 

which takes us back to an old Yesod that we have said many times in many different parts of the 
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Torah. The Yesod appears in Tzidkos Hatzaddik from Rav Tzaddok and as we shall see in a 

minute it is actually in the Chofetz Chaim’s Sefer on Hilchos Lashon Hora.  

The Klal is that when you have a Mitzvah which come B’tzuras Aveira, what I mean to say is 

that something which would otherwise be an Aveira but for whatever reason it takes on a form 

because of its situation to become a Mitzvah, such a Mitzvah B’tzuras Aveira must be done 

Lishma. If it is not done Lishma it is lacking in a Mitzvah. The best example of this is the 

Mitzvah of Yibbum where a man has a Mitzvah to marry his brother’s wife (when the brother 

dies without having any children), something which would otherwise be an Issur Kareis (a very 

severe Aveira). Nevertheless, the situation of Yibbum where it becomes a Mitzvah, that is a 

Mitzvah B’tzuras Aveira. In such a situation where we have a Mitzvah B’tzuras Aveira, a person 

must do the Mitzvah Lishma. Otherwise the Aveira aspect is alive and of course the best 

example for that is Yibbum. Today we don’t do Yibbum because as Abba Shaul says in the 

Gemara (in Maseches Yevamos 39b, Ayin Sham and on 109a 4 lines from the bottom) ( דתניא אבא

שאול אומר הכונס את יבמתו לשם נוי ולשום אישות ולשום דבר אחר כאילו פוגע בערוה וקרוב אני בעיני להיות הולד 

 nowadays we are not Mechavein to do it Lishma and since we are not Michavein to do ,(ממזר

things Lishma we don’t trust ourselves to do Yibbum. It has to be Lishma and that is why the 

practice is that Yibbum has fallen away and we always do Chalitzah.  

Another example which is in the Sefer Chofetz Chaim is Lashon Hora L’toeles. As you know, 

there are situations where you are not only permitted but obligated to say Lashon Hora. If 

someone wants to hire someone and he asks for your advice and you know that this person is a 

crook, that this person stole from his previous employer, you are obligated to tell the prospective 

employer that the one he is about to hire is a crook. That is called Lashon Hora L’toeles which is 

a Mitzvah B’tzuras Aveira. In listing nine conditions for this to be permissible, the Chofetz 

Chaim writes, that it has to be done Lishma. If you have hatred (Sin’a) for that person then you 

are not allowed to pass along that information. This is because it is a Mitzvah B’tzuras Aveira 

and a Mitzvah B’tzuras Aveira must be done Lishma. People say so what am I supposed to do, I 

have to warn him. Well sometimes you can tell the person contact this other person and he will 

give you information. But the same Lashon Hora, the Chofetz Chaim says Yasar Hasin’a Milibo 

you have to take the Sin’a out of your heart before you are allowed to do it.  

Rav Tzaddok writes this regarding being a person in Bais Din who gives Malkus. Again, it is an 

Aveira to hit people and a Mitzvah B’tzuras Aveira must be done Lishma. Another example 

would be hitting a child. It is Assur to hit a child just like it is Assur to hit an adult. If you hit a 

child for Chinuch that is permitted as per the Mishnah in Maseches Makkos 2:2 ( ,אבא שאול אומר

יצא האב המכה את בנו, והרב הרודה בתלמידו, ושלוח בית דין--מה חטבת עצים רשות ). Nevertheless, it is a 

Mitzvah B’tzuras Aveira. Hitting someone is an Aveira. If someone hits a child because of his 

own frustration, because of his own anger, then he is Over a Lav and he is Chayuv Malkus. Even 

though he is entitled to hit the child and the child needs a Patch but it must be done Lishma, it 
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must be done Lishaim Mitzvah. If it is done for a person’s own need to let out his frustrations 

that is a Mitzvah B’tzuras Aveira.  

Here too says Rav Schwab, Yaakov Avinu had to have a tremendous Chesed to the city of 

Shechem. As Rashi tells us that when he came to Shechem he made certain Takanos, 

implemented certain things for the city that helped the city as is discussed in Maseches Shabbos 

33b (3 lines from the bottom) ( אמר רב מטבע תיקן להם ושמואל אמר שווקים תיקן להם ור' יוחנן אמר

 .He helped the city. They were Kafui Tov, they kidnapped his daughter .(מרחצאות תיקן להם

Yaakov Avinu felt that he had personal Negiya. Since he had personal Negiya he could not go 

out and take revenge from the city. This is because that would be a Mitzvah B’tzuras Aveira, 

saving Dina is a Mitzvah but in order to be able to do so he would have to be strict with the city 

which would otherwise be an Aveira and Yaakov Avinu did not want to do such a thing.  

With this Yesod we can answer a question that I asked in previous years as a so called “question 

of the week.” We have in the beginning of the Parsha in 32:8 (יָרא ַיֲעֹקב ְמֹאד, ַויֵֶּצר לֹו  Yaakov was (ַויִּ

afraid. Rashi says (ויירא שמא יהרג, ויצר לו אם יהרוג הוא את אחרים) he was afraid that he would be 

killed and he had pain because he might kill those who come to kill him. We asked a Kasha, 

killing someone who comes to kill you is a Mitzvah. (אם בא להורגך השכם להורגו) It is a Mitzvah to 

kill a Rodef (as explained in Rashi to Shemos 22:1, Maseches Sanhedrin 72a 4th wide line, 

Maseches Berachos 58a 10 lines from the bottom, and 62b 4th wide line). Why was he afraid? 

The answer would be that Yaakov Avinu was afraid to do a Mitzvah B’tzuras Aveira, a Mitzvah 

which involves killing others, who knows if I mean it Lishma. Therefore, (ַויֵֶּצר לו) Yaakov had 

Tzar. If so, we have here an old rule which is used to answer a Kasha on this week’s Parsha.  

2. Let us move on to another one of the topics in the Parsha. In the beginning of the Parsha Eisav 

says 33:9 ( י ָרב-ֶיׁש לִּ ) and Yaakov says 33:11 ( י-ֶיׁש ֹכל-לִּ ) I have everything I need. Many Divrei 

Mussar were said on the ( י-ֶיׁש ֹכל-לִּ ) the aspect of a Tzaddik’s way of looking what he has in life. 

He has everything he needs. I would like to add a Machshava which I saw in Meged Givos Olam 

a Sefer from Rav Michel Shurkin, a beautiful Vort. It is a Vort which helps me have Kavana in 

Shemoneh Esrei. Rav Shurkin’s Yesod is the following. When you thank a Melech (a king) it is 

not enough to thank him for the immediate favor he did for you, you really have to thank him for 

all he has done for you. If you have a boss who treats you well and he goes out of his way for 

you and one day he sends you an ice cream and you say thank you for the ice cream, it is 

inappropriate. To say thank you for the ice cream is nice. But he does so much for you. You have 

to say to him thank you for everything you do for me and what you did today was really special. 

You have to give a full Hoda’a, a full thanks.  

On Pesach night we say Hallel, there is only one paragraph of Hallel (Tehillim 114) ( ְשָר  את יִּ ל, ְבצֵּ אֵּ

ם ְצָריִּ מִּ  that has a reference to what takes place Pesach by night. Why do we say the whole (מִּ

Hallel, we say a whole Nishmas, if only one little piece of (ממצרים גאלתנו) has to do with Yetzias 

Mitzrayim? We say the whole thing because when you give thanks says Rav Shurkin to the 
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Melech Malchei Ham’lachim it is not enough to thank him for Yetzias Mitzrayim you have to 

give thanks for everything.  

This is helpful in Shemoneh Esrei and in Bentching. In both Shemoneh Esrei and in Bentching 

we have a Beracha which we call Hoda’a, a Beracha of thanksgiving. In Shemoneh Esrei that is 

what we call (ים  In Bentching when we thank HKB”H for the .(נֹוֶדה ְלָך) and in Bentching it is (מודִּ

food we eat, we are obligated to also thank Hashem for (נּו ְבָשרֵּ יְתָך ֶׁשָחַתְמָת בִּ  We are .(ְוַעל ְברִּ

obligated to thank Hashem for ( ַמדְ  ָתנּוְוַעל תֹוָרְתָך ֶׁשלִּ ). We are obligated to thank Hashem for ( ֶאֶרץ

 For Eretz Yisrael, for Torah, for Bris. What do these things have to do with .(ֶחְמָדה טֹוָבה ּוְרָחָבה

thanking Hashem for a meal? The Gemara in Maseches Berachos 49a (6 lines from the top) says 

that ( כל שאינו אומר ברית ותורה בברכת הארץ ומלכות בית דוד בבונה ירושלים לא יצא ידי חובתוו ), if you leave 

these things out it is M’akeiv and you need to Bench again. The answer is that when you thank 

HKB”H for the meal it is inadequate to go to the Melech Malchei Ham’lachim and say thank you 

for the pizza, thank you for the sandwich that I had and not to mention all that G-d does for you, 

it is inappropriate. Therefore, we have to thank Hashem for everything. We say in the Nussach of 

Bentching (ְוַעל ַהכל), we say that we are thanking Hashem for everything that HKB”H does for 

us.  

The same thing is true in Shemoneh Esrei. In Shemoneh Esrei we thank Hashem by (ים  and (מודִּ

we thank Hashem and say ( יד ְלעולָ  נּו ָתמִּ ְמָך ַמְלכֵּ ְתרוַמם ׁשִּ ְתָבַרְך ְויִּ ם ָוֶעדְוַעל כָֻׁלם יִּ ). For all this we exalt 

your name and praise your name. It seems to be a redundancy to say (ְוַעל כָֻׁלם). Nevertheless, we 

say it to make the point that we thank Hashem for what he has done for us now and we want to 

conclude (ְוַעל ַהכל) that we thank Hashem for everything. (ְוַעל כָֻׁלם) to thank Hashem for all that he 

does for us. What a beautiful thought.  

3. We find a third episode in the Parsha, the Parsha of the Sar Shel Eisav. The Sar Shel Eisav 

injures Yaakov Avinu. He injures him in his thigh. Therefore, even though he calls him Yisrael 

but Yaakov remains a name. It was not a complete victory. The Yaakov was still there as it says 

in 32:29 ( י ם-כִּ יָת עִּ ם-ָשרִּ ים, ַותּוָכל-ֱאֹלקים ְועִּ ֲאָנׁשִּ ), it is incomplete. What was incomplete about the 

battle? So we know as it says in 32:33 ( י ָנַגע ְבַכף ֶיֶרְך ַיֲעֹקב-כִּ ) that it is a reference to Tomchei 

Torah. Yaakov Avinu the Tzaddik Hador he won, he was victorious over Eisav. Nevertheless, 

the Tomchei Torah, those who support Torah are sometimes affected by Eisav. They were 

injured. Their Mashul is a Mashul of the Yerech, the thigh, that which holds up the body. The 

thigh, the quadriceps are the strongest muscles of the body. They hold the body up. That is a 

reference, a hint to Tomchei Torah.  

In what way are Tomchei Torah injured? I heard in the name of Rav Dovid Feinstein who spoke 

this week at the Tiferes Yerushalayim dinner and I was told (and I hope this was said correctly) 

was a beautiful thought. He said that Jews have a desire to be Tomchei Torah, to support Torah. 

We are by nature kind people (Gomlei Chasadim). But there is an injury, sometimes it is out of 

place. Jews when they give Tzedaka have to know that they have to give it in the right place it 
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shouldn’t be out of place. There are Jews who give to all kinds of causes, perhaps good causes, 

national causes or causes which are a Chesed. But they are not primary causes of Tzedaka. The 

primary Tzedaka should be given for Aniyim (to support poor families or poor individuals), and 

for supporting Mosdos Hatorah (Yeshivos, places that support Torah study). That is the primary 

purpose of the giving of Tzedaka, the primary Zechus. Many people give to other places, 

sometimes to secular charities which do good things, sometimes to Jewish charities that do nice 

Chasadim, which do nice services for Klal Yisrael, but it doesn’t come to the primary Tzedaka. 

The hip is out of place. The donations are out of place and are sometimes inappropriate. That is 

the Remez. One can only imagine somebody who tries to support Torah and keep a Yeshiva 

going, what frustrations there must be to see large amounts of Tzedaka that are given to other 

causes. The primary Tzedaka should be for the good causes. 

Rav Pam used to say that it says in Kehillas Yitzchok a man donated the money for the 

foundation of the Maharsha’a Yeshiva  and a person came to him and said what Zechus do you 

have that you were Zoche to such a Tzedaka? A person needs Zechusim. Sometimes a person 

doesn’t have the Zechus to give to the right Tzedaka. He ends up giving to Tzedakas that are 

nice, important, but they don’t compare to Temichas Hatorah, it pales in comparison. Therefore, 

when HKB”H blesses us with the ability to give Tzedaka we should have the right priorities, the 

priorities in place for where we give.  

4. I would like to end with a reminder. As you know there are rules of Dikduk and rarely are they 

actually Me’akeiv in the Kriyas Hatorah. In this week’s Parsha we have a word where the Mil’ail 

and the Mil’ra is Me’akeiv. That is in 34:29 where we have the Posuk of ( יֶהם, ָׁשבּו ַוָיֹבזּו-ְוֶאת ְנׁשֵּ ) 

and the children and the wives were captured. (ָׁשבּו) the accent is on the (ב). If one says SHAvu it 

is a different word. We have in Yirmiyahu 31:16 (ְגבּוָלם ים, לִּ  the children (Klal Yisrael, the (ְוָׁשבּו ָבנִּ

children of Rachel) will return to Eretz Yisrael. To return is from the Shoreish Shin Vav Vais, 

according to Rashi it is Shin Vais. But either way it is not the same as capturing which is the 

Shoresh Shin, Vais, Hei. If you say V’SHAvu (with the stress on the Shin) that is like what we 

find in Parshas Beshalach. In 13:17 we find the Posuk that uses the word V’SHAvu to return 

which is Mil’ail (ְצָרְיָמה  Here V’shaVU to say that they were captured, to say that you .(ְוָׁשבּו מִּ

need the accent on the end of the word. This is a Shinui which is Me’akeiv, a Mil’ail and Mil’ra 

which is Me’akeiv.  

It is interesting that the word (Devarim 11:17) ( הְוָחָר  ) to be angry is as in ( ְירָור ָבֶכם-ְוָחָרה ַאף ) the 

accent is on the end of the word the (ָרה). We actually find the word (ָחָרה) with the accent on the 

) in Iyov 30:30 (חָ ) י ָעָלי; ְוַעְצמִּ י, ָׁשַחר מֵּ י-עֹורִּ נִּ ֹחֶרב-ָחָרה, מִּ ). There it means to dry, therefore, it would 

seem that in Shema too that the stress on the end of the word ( ְירָור-ְוָחָרה ַאף ) matters. The reason 

these things matters is because they change the meaning of the word. Any time it changes the 

meaning of the word it has to be said correctly.  
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With that I wish all of you an absolutely wonderful delightful Shabbos, a Shabbos of Aliya, and 

a good Mishmar night as well.  

Rabbi Reisman – Parshas Vayishlach 5773 

A couple of thoughts on the Parsha. Of course in the Parsha we have the story of the people of 

Shechem being killed by Shimon and Levi because Dina had been kidnapped and violated by the 

son of their king. The Rishonim discuss what the Heter might be for Shimon and Levi to kill out 

a whole city. What is well known is the Rambam’s Shitta which can be found in Hilchos 

Melachim 9:14 ( .וכיצד מצווין הן על הדינין. חייבין להושיב דיינין ושופטים בכל פלך ופלך לדון בשש מצות אלו

ולהזהיר את העם. ובן נח שעבר על אחת משבע מצות אלו יהרג בסייף. ומפני זה נתחייבו כל בעלי שכם הריגה. שהרי 

ידעו ולא דנוהו. ובן נח נהרג בעד אחד ובדיין אחד בלא התראה ועל פי קרובין אבל לא בעדות אשה שכם גזל והם ראו ו

 It says that the Bnei Noach are commanded on the Mitzvah of Dinim, of .(ולא תדון אשה להם

judging those among them. Because such improper behavior was done brazenly and openly by 

Shechem, they should have judged him. Since they are Chayuv Misah for violating any one of 

the Sheva Mitzvos Bnei Noach, Dinim being one of those Sheva Mitzvos Bnei Noach, the entire 

city was Chayuv Misah.  

The difficulty with the Rambam which is spelled out here by the Maharal on 34:13 ( י ַיֲעֹקב -ַוַיֲענּו ְבנֵּ

ְרָמה-ְׁשֶכם ְוֶאת-ֶאת יו, ְבמִּ יָנה ֲאֹחָתם--ֲחמֹור ָאבִּ ת דִּ א, אֵּ מֵּ רּו: ֲאֶׁשר טִּ ַוְיַדבֵּ ) is that it is not logical to assume that 

people would be able to take the prince of their city to court. The average person on the street 

had no power to do that. Therefore, it is very difficult to understand that they would all be judged 

for Dinim.  

The Maharal offers a second Pshat. In this Maharal we have really a Makar in Rishonim for a 

Chiddush that the Netziv says in Parshas Noach and elsewhere in his writings. The Maharal’s 

Yesod is that an Issur of Retzicha (killing) applies only to Yechidim. When a nation does battle 

against another nation by way of a war, this is part of the way of the world. It is not something 

that is governed by the Halachos of Retzicha. Since the Posuk says in 34:16 (ינּו ְלַעם ֶאָחד  that ,(ְוָהיִּ

Shechem himself recognized that Klal Yisrael is a separate nation and only if the people of 

Shechem would be Mal they would become part of that nation. They recognized that Klal Yisrael 

is an Am to itself. Therefore, this would be a battle of Umah Neged Umah and when it is a nation 

against a nation that falls under the rules of war not the rules of Retzicha, and totally different 

rules apply, there is no Issur Retzicha. This Yesod as I said is the Yesod of the Netziv. Right at 

the beginning of Maseches Berachos on Daf 3b (4 lines from the bottom) we have ( לכו ופשטו

 Dovid Hamelech tells his general that if there is a need for more money in Klal .(ידיכם בגדוד

Yisrael, more financial health of the people, then you can go do battle and capture additional 

lands that would pay tribute. Doing battle by definition means that there will be people who are 

going to die. So we see that any Tzoreich Ha’uma says the Netziv, any national need is Muttar 

under the rules of war and not under the Halachos of Retzicha. The Netziv brings a Makar for 

this which until now is just a Sevara and he brings a Makar from the Posuk that prohibits 

Retzicha in Parshas Noach. There the Posuk reads in 9:5 ( יו יׁש ָאחִּ ַיד אִּ ַיד ָהָאָדם, מִּ ֶנֶפׁש -ֶאְדֹרׁש, ֶאת--ּומִּ
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 The Ribbono Shel Olam said that I will collect for someone who has been murdered. I .(ָהָאָדם

will punish one who kills another human being. But who? (יו יׁש ָאחִּ ַיד אִּ  When it is an individual .(מִּ

against an individual then there is an Issur Retzicha. A nation against a nation the Issur of 

Retzicha doesn’t apply. Here in the Maharal as I have said, we have a Makar for this Yesod that 

the Netziv was Mechadeish. 

Moving back to the beginning of the Parsha. We have here Yaakov Avinu saying in 33:11 ( י-ֶיׁש -לִּ

 I have everything I need. When he meets Eisav he tells him I need nothing more. This ,(ֹכל

completes the trilogy of using the language of Kol by the three Avos. By Avraham Avinu we 

find in 24:1 that ( ַרְך ֶאת ַאְבָרָהם, ַבֹכל-ַוירָור בֵּ ). By Yitzchok we find him saying in 27:33 ( י פֹוא הּוא -מִּ אֵּ

ֹכל-ַהָצד י ָוֹאַכל מִּ א לִּ ד ַוָיבֵּ ַציִּ ). Here by Yaakov Avinu in 33:11 it is ( י-ֶיׁש ֹכל-לִּ ). These are the three Kols. 

We refer to these Kols as the blessings of the Avos. In connection we say ( ינּו ְכמֹו ׁשֶ  ְתָבְרכּו ֲאבֹותֵּ נִּ

ָמה ְבָרָכה ְׁשלֵּ ְך אֹוָתנּו כָֻׁלנּו ַיַחד בִּ ן ְיָברֵּ כל. כל. כֵּ ְצָחק ְוַיֲעקב, ַבכל. מִּ  We ask that we should be Zoche .(ַאְבָרָהם יִּ

to the blessings of Bakol, Mikol, Kol that are mentioned here.  

There is an incredible Ramban in Parshas Chaya Sarah at the beginning of Perek 24 regarding 

these Pesukim. Because at first glance these Pesukim seem to be nothing more than a play on 

words. Bakol, Mikol, Kol. The same word is found in each place. So the Ramban writes and Zeh 

Leshono. (אבל אחרים חדשו בפירוש הכתוב הזה). Others have come up with a Chiddush (a novel 

understanding) regarding these Pesukim. (ענין עמוק מאד) Something which has great depth. ( ודרשו

 We see this expression of Kol for blessing one of the great secrets of the (בזה סוד מסודות התורה

Torah. (שיש להקב"ה מדה) That HKB”H has an attribute (שהיא יסוד הכל) that is the foundation of 

everything (תקרא "כל",) and this is called Kol. The Kol is somehow an attribute. The Ramban 

doesn’t explain. (והיא המדה השמינית מי"ג מדות) In the 13 Middos of Hashem it is the 8th Midda. He 

writes rather mysteriously that the 8th Midda is the Midda of Kol. Since he is talking about 

Sodos Hatorah we would just leave it at that as we have no understanding on the depth of Sodos 

Hatorah.  

Fortunately we do have an explanation of this Midda of Kol which is found in the Mishnas Rav 

Aharon from Rav Aharon Kotler. In the first volume of the Mishnas Rav Aharon page # 104 he 

offers an explanation which is also found in Chochmas Hamatzpun in Parshas Eikev page # 294. 

Both of them talk about the Midda of Kol on a simple level on a level which is revealed and that 

is that the Midda of Kol is a Midda of a person who feels that he needs nothing, that he lacks 

nothing. The Midda of Histapkus, of having enough. Kavayochel the Ribbono Shel Olam lacks 

nothing and one of HKB”H’s Middos is this Midda of Kol which is an existence that lacks 

nothing. The Midda of Histapkus and as the Ramban says it is in this Midda that Kol is the 

foundation of everything.  

We know that human beings who are unhappy are typically unhappy because they feel they need 

more material goods. They need more money and a nicer house… that is really disruptive to 

whole life of a person. The Midda of Kol is a Midda of Histapkus. ( י ָכל ָצְרכִּ  יֶׁשָעשה לִּ ). We bless 
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HKB”H who gave me everything that I need. If we just leave it at this it would be inadequate. 

There are people who think about what they have, think about what they need and come to a 

conclusion that they have what they need. With Histapkus, they are satisfied with what they 

have. That is not yet Hashem’s Midda of Kol, not at all. The Midda of Kol is when a person 

needs to make no Cheshbon. Kol means that I have everything. By definition there is nothing 

lacking. When a person strives to a Midda of Histapkus in the true Midda, he doesn’t have to 

make a calculation of I have this and I need that. He lives with an assumption that whatever he 

has is adequate. Whatever he has is what he needs.  

Chassidim tell over a story about one of the great Chasiddic Rebbes who was poverty stricken, 

he had nothing. Someone asked him how do you make a Beracha of (י י ָכל ָצְרכִּ  in the (ֶׁשָעשה לִּ

morning? Hashem has given me all my needs. To which the Rebbe responded, what are my 

needs? Obviously Hashem understands that I need poverty, I need Aniyus. Believe me, HKB”H 

has given me poverty with a full hand. The idea being that when a person exists with such an 

understanding that what he has is what he needs without making a Cheshbon, that is a G-dly 

level.  

We are not done. The Ramban adds a step. He says (והיא שנקראת כלה בספר שיר השירים). In Shir 

Hashirim when we refer to the Kallah (the bride), the word Kallah which is related to the word 

Kol (all) comes from this idea. The Kallah is someone who excels in the Midda of Kol. On a 

simple level we understand, when a young woman is dating the whole world is available to her. 

Shidduchim are redt. Does she want this type of boy or that type of boy. From the moment that 

she becomes a Kallah, the moment that she commits to someone, she comes to the Midda of Kol. 

Kol meaning that there is nothing else, she is not looking around anymore. She has that which 

she needs. Well, there might be other areas in life where she is challenged. The Midda of a 

Kallah is the Midda of someone who closes the door on the pursuit of the previous years. The 

person may have been dating for a very long time. But there comes the time when the Shidduch 

is made, the Midda of Kol is the Midda of Histapkus. I have enough, not because I have enough I 

make a Cheshbon and I feel that it is enough. I have enough because there is nothing else. That is 

the Midda of Kol the Midda of Kallah, the Midda that we try strive to have at all times.  

Rav Pam used to say that HKB”H created in the world this Midda of Oheiv Kesef Lo Yisba 

Kesef. That when people have, they are unhappy. They feel inadequate. Where is this Midda? 

The Midda for a typical human being is in his financial needs. Rav Pam said that this Midda was 

created for Limud Hatorah and for Kiyum Mitzvos. When a person goes to be Mikayeim 

Mitzvos then he should have a Midda of Ohev Mitzvah Lo Yisba Mitzvos. That a person just 

always wants more. When a person uses that Midda in the right place then it is not missing and 

there is nothing lacking in the physical world. So these are two thoughts, one on the Kol and the 

other on the Netziv or the Maharal’s Yesod in Dinei Retzicha and Dinei Milchama. 
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I want to end with a difficulty I had learning this week’s Parsha. As I mentioned to you once 

before, every year I try to undertake to learn one Sefer on Chumash as I am Mavir Sedra every 

week. I have taken Rav Moshe’s Sefer, Rav Schwab’s Sefer, I have taken different Seforim over 

the years. This year I decided on something innovative and I am trying to do the Parsha with all 

of the Rashi’s. Rashi is also a Sefer. It has been many years since I got every Rashi and in this 

week’s Parsha I indeed have a difficulty with Rashi.  

In the Mayseh Shechem and Dinah in 34:7 ( ְׁשַכב ֶאת ל, לִּ ְשָראֵּ ַיֲעֹקב-ַבת-ְנָבָלה ָעָשה ְביִּ ). What happened 

to Dinah was a Nivala, it was a terrible thing. Rashi says something really beautiful. He says that 

the world recognized that (וכן לא יעשה: לענות את הבתולות, שהאומות גדרו עצמן מן העריות על ידי המבול) to 

cause a Besula to be Mezaneh against her will is a terrible thing. The nations of the world had 

accepted upon themselves after the Mabul to be careful in immorality when it came to being 

M’aneh Besulos.  

The Ramban asks a question on this Rashi. He says what do you mean the world was careful? 

Both Avimelech and Pharoh took Sarah against her will. So we see that the world was not 

careful. To which the Maharal in Gur Aryeh answers no, they thought that she was a single girl 

and not an Aishes Ish. As soon as they found out that she was an Aishes Ish they were not 

Mezaneh with her. So we see that there were Gidurim Min Ha’arayos. Had she been an Aishes 

Ish they would not have taken her. These are the words of Rashi, the Ramban, and Maharal.  

I don’t understand the Maharal. The Maharal is saying that Avimelech and Pharoh would not sin 

with an Aishes Ish. How does that answer Rashi? Rashi said that the world accepted upon 

themselves Shelo L’anos Besulos, not to take against their will, single women. And that 

Avimelech and Pharoh even according to their understanding that certainly Sarah did not go 

willingly to Avimelech and Pharoh. This is a question that is Tzorech Iyun Gadol! 

Let me end with a reminder. In this week’s Parsha 34:29 ( יֶהם, ָׁשבּו-ְוֶאת ְנׁשֵּ ). We have the Posuk 

that uses the word (ָׁשבּו) for capturing. As Rashi says ( ה ]לפיכך טעמו מלרעשבו: לשון שבי ]:) this word 

is Mil’ra it is pronounced with the emphasis on the Bais. There are a few words in Chumash that 

when mispronounced it changes the meaning. SHAvu (emphasis on the beginning of the word) 

means returned. ShaVU (emphasis on the end of the word) means capturing. Therefore, please 

remind the Baal Koreh in your Shul about this.           

Rabbi Reisman – Parshas Vayishlach 5772 

Before I begin, I would like to remind those of you who are Baalei Kriyah, those who Lain, that 

in this week’s Parsha we have in the death of Rochel Imainu that the Posuk says a Lashon of 

ָתה) 35:18 י מֵּ את ַנְפָׁשּה, כִּ י ְבצֵּ י ) .There is something of a question of how to translate the Posuk .(ַוְיהִּ כִּ

ָתה ָתה) could mean because she died if it is Lashon Ovar or it could mean (מֵּ י מֵּ את ַנְפָׁשּה, כִּ י ְבצֵּ  (ַוְיהִּ

because she was dying. The Nafka Mina is if it is Lashon Ovar, past tense, or if it is in present 
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tense. Is the word pronounced Mil’ail (ָתה ָתה) or (מֵּ ) with the stress on the (מֵּ  with the stress on (מֵּ

the ( ָת). 

In the Targum Unkalis he brings both Teitch as it says Arei Misas and in parentheses it says Arei 

Mai’sa. So it brings both Teitchen. Rav Pam was No’heig here in the Yeshiva that it was read 

twice by the Baal Korei. That was in order to get both possible meanings of this Posuk.  

The first Vort of today is something that appears in two of our favorite Sefarim, both Rav 

Schwab in the first piece on this week’s Parsha and Rav Druk in multiple places on the Parsha, 

say the same Rayon.  

We will begin with Rav Schwab in his Sefer on Chumash Mayan Bais Hashoeva page # 83, 

whose idea is that we find that Yaakov Avinu was afraid as it says in 32:8 (יָרא ַיֲעֹקב ְמֹאד, ַויֵֶּצר לֹו   .(ַויִּ

Rav Schwab writes that the Derech of a Yid is to start out with Pachad, with fear. After that he 

gets up and Davens to the Ribbono Shel Olam, he does that which he has to do to take care of his 

situation and after that he proceeds with confidence. He feels confident that he has done that 

which he had to do and the fear goes away. (יָרא ַיֲעֹקב ְמֹאד, ַויֵֶּצר לֹו  Yaakov was afraid, and then ,(ַויִּ

( ַלי, ׁשּוב ְלַאְרְצָך ּוְלמֹוַלְדְתָך ַויֹאֶמר, ר אֵּ ְצָחק: ְיקָוק ָהֹאמֵּ י יִּ י ַאְבָרָהם, וֵּאֹלקי ָאבִּ ָמְך--ַיֲעֹקב, ֱאֹלקי ָאבִּ יָבה עִּ יטִּ ְואֵּ ). He 

Davens to the Ribbono Shel Olam. After that Yaakov Avinu no longer has fear, it doesn’t 

mention anywhere any type of fear and he goes with confidence.  

Rav Schwab writes that that is the Hanhaga of a Yid. Importantly, he says that when we say 

 .we find this Hanhaga ,(נפילת אפיים) in that Kapittal Tehillim 6 that we say during (נפילת אפיים)

We say ( ְבהֲ  י נִּ י ק'. כִּ נִּ לּו ֲעָצָמיְרָפאֵּ ). We Daven to Hakadosh Baruch Hu because (ְבֲהלּו ֲעָצָמי  my ,(נִּ

bones are in a state of disarray. (ְבֲהָלה ְמאד י נִּ  and my soul is in a state of disarray, it is (ְוַנְפׁשִּ

Fartumult. (ְוַאָתה ק ' ַעד ָמָתי) and Hashem how long can I continue? Then at the end of that Perek 

of (נפילת אפיים) we speak with confidence, ( .י ָנתִּ י(. )ָׁשַמע ק ' ְתחִּ ְכיִּ י ָׁשַמע ק ' קול בִּ י ָאֶון. כִּ י ָכל ּפֲעלֵּ ֶמנִּ סּורּו מִּ

ָקח י יִּ ָלתִּ  Then we talk with confidence. That is the Hanhaga of a Yid. To have fear, to turn .(ק ' ְתפִּ

to the Ribbono Shel Olam and Daven, and at the end to state with confidence that I am in the 

hands of the Ribbono Shel Olam and I could move forward without fear. This is the thought that 

Rav Schwab says here in the Parsha.  

Rav Druk on page 232 & 233 in his Sefer on Chumash Darash Mordechai says the identical 

Rayon, however, he starts with a different question. Rav Druk’s question is when Yaakov sends 

a message to Eisav he states 32:6 ( י ְפָחה-ַוְיהִּ י ׁשֹור ַוֲחמֹור, צֹאן ְוֶעֶבד ְוׁשִּ לִּ ). Yaakov Avinu describes his 

possessions. Rabbeinu Bachya makes a point here, he says that Tzon is usually mentioned as the 

first possession in the list of possessions that a person has.  

He gives an example by Avraham Avinu in 12:16 where it says ( י יב, ַבֲעבּוָרּה; ַוְיהִּ יטִּ -לֹו צֹאן-ּוְלַאְבָרם הֵּ

) By Yitzchak Avinu it says in 26:14 .(ּוָבָקר י ְקנֵּה-ַוְיהִּ ְקנֵּה ָבָקר-לֹו מִּ צֹאן ּומִּ ). It mentions the sheep first. 

Even by Yaakov Avinu in last week’s Parsha 30:43 ( י ים -ַוְיהִּ ים, ּוְגַמלִּ לֹו, צֹאן ַרבֹות, ּוְׁשָפחֹות ַוֲעָבדִּ

ים  Again it mentions the sheep first. That is the style of the Posuk is that a person’s wealth .(ַוֲחֹמרִּ
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which in those days was in having a lot of sheep and therefore, typically sheep are mentioned 

first in a list of possessions that a person owns. So Rabbeinu Bachya asks why here does it 

mention the sheep somewhere in middle? Rabbeinu Bachya answers as follows. Yaakov Avinu 

did not want to highlight the sheep because he stole the Bechora using 27:9 (ים זִּ י ְגָדיֵּי עִּ  using ,(ְׁשנֵּ

this type of an animal and he didn’t want to mention the Bechora having it sort of stick out in his 

conversation with Eisav so he put it in the middle. This is what Rabbeinu Bachya says on 32:6.  

Rav Druk asks that it is interesting that Yaakov Avinu didn’t want to highlight the (צֹאן) 

possession. But later we find B’feirush in the Posuk that when Yaakov actually sends the gift to 

Eisav that he sends (ים זִּ  first as it says in 32:15. It had been exactly that kind of animal that had (עִּ

been used to steal the Bechora. What changed? 

Rav Druk answers and the quote from the Sefer is “Lifnei She’Yaakov Avinu Hispallel Haya 

Pachad” before Yaakov Avinu Davens he was full of fear and “Acharei Hatefila, Yaakov Avinu 

Batuach V’samuch B’koach Hatefilla V’aino Mis’yarei Lasim Es Ha’izim B’rosh” afterwards he 

no longer had fear. A beautiful Rayon in Davening.  

Rav Druk adds another example. The Gemara says in Maseches Berachos at the beginning of the 

last Perek on 54a (top line) ( הרואה מקום שנעשו בו נסים לישראל אומר ברוך שעשה נסים לאבותינו במקום

 There is a Beracha for when seeing where miracles took place. One of the examples .(הזה

mentioned is (8 lines from the bottom) (ואבן שישב עליה משה בשעה שעשה יהושע מלחמה בעמלק). The 

stone on which Moshe Rabbeinu sat when he did battle with Amaleik. The question is Moshe 

Rabbeinu sat on the stone and prayed, the miracle took place on the battlefield. Why are we 

putting the miracle as the Makom Hatefilla?  

With this Rayon Rav Druk explains, no, the place where it switches from Pachad to Bitachon, 

the place where the success is, is the Makom Hatefilla. Therefore, that is a way for a person to 

know to Daven.  

This would answer an old Kasha that we asked in a previous year. We asked Yaakov Avinu 

planned to split the camp into 2 Machanos 32:8 ( יָרא ַיֲעֹקב ְמֹאד, ַויֵֶּצר לֹו; ַוַיַחץ ֶאת תֹו, ְוֶאת-ָהָעם ֲאֶׁשר-ַויִּ -אִּ

ים-ַהצֹאן ְוֶאת י ַמֲחנֹות--ַהָבָקר ְוַהְגַמלִּ ְׁשנֵּ לִּ ). So if Eisav ( ם ָשו ֶאל-ַויֹאֶמר, אִּ כָ -ָיבֹוא עֵּ ְוָהָיה ַהַמֲחֶנה --הּוַהַמֲחֶנה ָהַאַחת ְוהִּ

יָטה ְפלֵּ ְׁשָאר, לִּ  So that the other Machane could escape. Yet when he comes to Eisav in 33:1 .(ַהנִּ

( יׁש; ַוַיַחץ ֶאת אֹות אִּ מֹו, ַאְרַבע מֵּ ָשו ָבא, ְועִּ נֵּה עֵּ יָניו, ַוַיְרא ְוהִּ ָשא ַיֲעֹקב עֵּ ים, ַעל-ַויִּ ָאה ְועַ -ַהְיָלדִּ י -ללֵּ ל, ְוַעל, ְׁשתֵּ ָרחֵּ

   ?they are all there, what happened to his grand plan (ַהְשָפחֹות

But the answer would fit. When he was afraid that was his plan. After his Davening and his sense 

of Bitachon then it was a whole different story. Then he had a different sense.  

To this Rav Druk adds something that was very much his style. Later in the Sefer on page # 234 

& 235 that we find that Yaakov Avinu slept the night before he was going to meet Eisav as can 

be seen in 32:14 ( ןַוָיֶלן ָׁשם, ַבַלְיָלה ַההּוא ַקח מִּ ְנָחה-; ַויִּ יו--ַהָבא ְבָידֹו, מִּ ָשו ָאחִּ ְלעֵּ ). All the Avos went to sleep 
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overnight in any episode that takes place in the Torah. Rav Druk asks why does it say here ( ַוָיֶלן

 that he slept overnight and then he did what he had to do? It seems to be an (ָׁשם, ַבַלְיָלה ַההּוא

unnecessary comment.  

Rav Druk answers imagine Yaakov Avinu was afraid that they would all be killed, it was the 

night before he was going to meet Eisav and he was able to sleep through the night? The Posuk 

is telling us (ַוָיֶלן ָׁשם, ַבַלְיָלה ַההּוא) he was able to sleep, he was with Yishuv Hada’as once he 

Davened and felt Batuach that Hakadosh Baruch Hu would guide him, he no longer had any fear.  

Rav Druk mentioned a story regarding the Steipler who went as a Bachur to meet a girl in the 

early 20th century equivalent of a date. I am sure that they did not go anywhere, however, he 

went to her house to meet this woman. When he got there it was very late at night and the 

Steipler had not slept as he had stayed up the previous night learning and he was waiting and the 

woman was late. As he was waiting he decided to take a nap. He said Hamapil planning to take a 

nap for at least ½ an hour. After he said Hamapil the girl and her family walked in and it is 

almost comical to imagine, the Steipler is sitting there, the girl and the family come in and he 

doesn’t want to speak after saying Hamapil. He motions to them that he had said Hamapil and 

that he has to take a nap. So they wait and he took a nap for a half hour with his head down.  

Rav Druk said, amazing, he was able to fall asleep! Here he was going on a date. The girl walks 

in and he says to wait that he has to take a nap and he is able to fall asleep. That is the confidence 

that is in the heart of a Gadol B’yisrael once he Davens. This is something to learn from.  

In Rav Druk’s Sefer later on page # 243 he mentions something additional based on this Yesod, 

however, it is enough on this one Yesod, an important Yesod, something to know when you say 

 .(נפילת אפיים)

I would like to move on to an idea that Rav Chaim Shmulevitz writes in the Shiurim that he gave 

in the ’67 war. They are printed in the new Sichos Mussar the ones that have a section L’regel 

Hazman. He asks a question on the Parsha. Rochel is buried at the side of the road. Why is she 

buried at the side of the road? Later in Parshas Vayechi, Yaakov Avinu reveals the secret as it 

says in Rashi to 48:7 ( ואקברה שם: ולא הולכתיה אפילו לבית לחם להכניסה לארץ, וידעתי שיש בלבך עלי

]תרעומת[, אבל דע לך שעל פי הדבור קברתיה שם שתהא לעזרה לבניה כשיגלה אותם נבוזראדן, והיו עוברים דרך 

בכה על בניה שם, יצאת רחל על קברה ובוכה ומבקשת עליהם רחמים, שנאמר )ירמיה לא יד( קול ברמה נשמע רחל מ

 That someday Klal Yisrael .(וגו', והקב"ה משיבה )ירמיה לא טו( יש שכר לפעולתך נאם ה' ושבו בנים לגבולם

would go to Galus, on their way they would pass Kever Rachel and she would Daven for them. 

She is the one because Klal Yisrael passes her Kever.  

Rav Chaim Shmulevitz asks a question. He said the Imahos in heaven know what is going on, 

Avraham, Yitzchok, and Yaakov know what is going on. Rochel and Leah know what is 

happening. What is the difference if Klal Yisrael passed the Kever or did not pass the Kever? 

Says Rav Chaim Shmulevitz an awesome idea. He says that from this you see the Koach 
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Hari’iya. You might know something and be fully aware of it but until you see it, it doesn’t 

affect you. Even the Imahos, even after death and they were buried, if the people fleeing the 

Churban are going to pass in front of Kever Rochel, just the fact that her Neshama sees it causes 

a Hisragshus, a feeling, a Hergish. It has been mentioned before (Ed. Note - in Parshas Balak 

5771and in Parshas Shelach 5770) that the eye is tied to the heart. The ear is tied to the brain, 

you hear things you know them. Bamidbar 15:39 ( ינֵּיֶכם, ֲאֶׁשר-ְולֹא י עֵּ י ְלַבְבֶכם, ְוַאֲחרֵּ ים, -ָתתּורּו ַאֲחרֵּ ַאֶתם ֹזנִּ

יֶהם  The eye is tied to the heart, the emotion, when you see something you feel it much .(ַאֲחרֵּ

more.  

This was mentioned also to answer a different question. Moshe Rabbeinu didn’t break the 

Luchos until he saw the Eigel. Hakadosh Baruch Hu told him that Klal Yisrael was being Oved 

the Eigel at that time he should have broken the Luchos or abandoned them in Shamayim. He 

brought them down and broke them in front of the Eigel? The Maharsha answer that when he 

saw it, it was different then when he heard it from the Ribbono Shel Olam.  

To this Rav Moshe asks hearing from the Ribbono Shel Olam is the ultimate, how could seeing it 

be more? He answers the same. It is not more knowledge, it is that when you see something it 

affects the heart.  

That is the idea that Chazal say Vayiyu Einecha Ro’eh Es Morecha, the idea of seeing a Rebbi. 

Rav Meir had a Talmid, Rebbi who said had I sat in a place where I can see his face I would 

have been greater. Seeing, affects a person. That is a very important Nikuda to know. Many 

people don’t go to a Shiur because they can hear it on tape, you have to go and be there, see it 

and participate. That is the Hisragshus that affects the heart.  

The question of the week is: The Posuk says 32:29 ( י ם-כִּ יָת עִּ ם-ָשרִּ ים, ַותּוָכל-ֱאלֹ קים ְועִּ ֲאָנׁשִּ ). You 

fought Malachim and people and you were successful. Who are these (ים ועם ) Rashi says ?(ֲאָנׁשִּ

 This Stam Anashim is Eisav and Lavan. This seems to be a problem with .(אנשים: עשו ולבן

something Rashi says in numerous places in Chumash. I can think of 3 places off hand. Where 

Rashi says that Lashon Anashim is a Lashon Chashivus. We have it in the beginning of Parshas 

Shelach (Bamidbar 13:3) by the Meraglim ( כלם אנשים: כל אנשים שבמקרא לשון חשיבות, ואותה שעה

  .That every Anashim in the Posuk is a Lashon Chashivus .(כשרים היו

In the end of Parshas Beshalach (Shemos 17:9) Rashi says (בחר לנו אנשים: גבורים ויראי חטא).  

In Bamidbar 31:3 the Torah says ( ָחְלצּו מֵּ  יםהֵּ ְתֶכם ֲאָנׁשִּ אִּ ) and Rashi says (אנשים: צדיקים). So 

Anashim, if it is a title that implies Chashivus, then why here is Stam Anashim used as a word to 

refer to Eisav and Lavan? That seems to be an inconsistency.   

Rabbi Reisman – Parshas Vayishlach 5771 

33:16 – 17 The Posuk says after the confrontation with Eisav ( יָרה עִּ ָשו ְלַדְרכֹו, שֵּ טז  ַוָיָׁשב ַביֹום ַההּוא עֵּ

ֹכת, ַעל ְקנֵּהּו ָעָשה סֻׁ ת; ּוְלמִּ ֶבן לֹו ָביִּ ֹכָתה, ַויִּ ם-יז  ְוַיֲעֹקב ָנַסע סֻׁ ן ָקָרא ׁשֵּ כֹות-כֵּ ַהָמקֹום סֻׁ ) that afterwards Eisav went 
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to Sai’ir and Yaakov went to a place called Sukkos. This seems to be an incidental part of 

Yaakov’s life that he went to a place called Sukkos. Yet we find that Yaakov is somehow 

identified with this place called Sukkos.  

We know that the Sholosh Regalim are K’negged the 3 Avos. Pesach is K’negged Avraham as 

we find at the beginning of Parshas Vayeira. Yitchok who is Gevura is related to Shavuos. 

Yaakov is identified by Sukkos. The fact that this incident took place in Sukkos seems to be 

incidental and certainly needs explanation.   

In the Sefer Yismach Yisrael there is a beautiful explanation of the confrontation between Eisav 

and Yaakov and the fact that it ends (ֹכָתה  The Yismach Yisrael brings a Tanna .(יז  ְוַיֲעֹקב ָנַסע סֻׁ

D’vei Eliyahu Zuta, a B’raissa in Perek 19. Essentially, it says that Eisav and Yaakov divided the 

existence of Olam Hazeh and Olam Habah.  Eisav chose the benefits and pleasures of Olam 

Hazeh and Yaakov the Schar of Olam Habah. Yaakov was willing to forgo the pleasures of Olam 

Hazeh for the benefit of Olam Habah. That is what he has given to us, Klal Yisrael his 

descendents.  

For that reason says the Tanna D’vei Eliyahu, every time Yaakov or his descendents begin to 

have success in the pursuit of Olam Hazeh or begin to seek pleasures of Olam Hazeh, there is a 

confrontation with Eisav or his descendents.   

Here too, Yaakov comes as a wealthy man and Eisav confronts Yaakov and says 33:8 ( י ַויֹאֶמר, מִּ

י-ְלָך ָכל ַהַמֲחֶנה ַהֶזה ֲאֶׁשר ָּפָגְׁשתִּ ) where do you get all of this, I thought Olam Hazeh is mine?  

The response of Yaakov and it also has to be the response of the generations is a response that 

Olam Hazeh is a Tafeil, a means of serving Hakadosh Baruch Hu and getting to Olam Habah. 

The pursuit of Olam Hazeh as long as it is a pursuit of a nice car for the good feeling that it is a 

nice car, as long as the pursuit of money for the sake of being wealthy, as long as it is a pursuit of 

building a home of nice fancy windows and fancy homes, that is Eisav’s Cheilek in this world. 

We are intruding on Eisav and living the life of Eisav. To the extent that we are pursuing the 

benefits of Olam Hazeh as a means of serving Hashem, to the extent that we use the pleasures to 

bring us to a Matziv Haruach to serve Hakadosh Baruch Hu better, that is fine. The condition is 

that the pleasures of this world have to be a Tafeil. They have to be secondary.   

At the end of the confrontation (ֹכָתה  there is a Remez in the fact that he goes to (יז  ְוַיֲעֹקב ָנַסע סֻׁ

Sukkos. The idea that the Sukka is a temporary hut. All of Olam Hazeh to Yaakov, all the 

material pursuits whatever he had, his wealth, was only a temporary thing. It is a means of going 

to Olam Habah. Indeed the Posuk says (ת ֶבן לֹו ָביִּ ֹכָתה, ַויִּ  for the human beings he built ,(ְוַיֲעֹקב ָנַסע סֻׁ

homes. For his flock and cattle he built Sukkos ( ֹכת, ַעל ְקנֵּהּו ָעָשה סֻׁ ם-ּוְלמִּ ן ָקָרא ׁשֵּ כֹות-כֵּ ַהָמקֹום סֻׁ ). Why 

is he naming the place based on a building that was built for the animals? The Sukkos is the 

source of the naming of the city, however, since the human beings lived in a Bayis the city 
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should have been called Batim? Why is the city named Sukkos after what he put the animals (i.e. 

money) into?  

The Teretz is that is the whole point. All of Yaakov’s material pursuits were Sukkos. In fact, 

throughout Tanach and even in the Siddur we find the word Sukkos meaning Olam Hazeh for 

Klal Yisrael. The Posuk in Amos 9:11 ( ים ֶאת י ֶאת-ַביֹום ַההּוא, ָאקִּ יד ַהֹנֶפֶלת; ְוָגַדְרתִּ ַכת ָדוִּ ֹסָתיו -סֻׁ יֶהן, ַוֲהרִּ ְרצֵּ ּפִּ

י עֹוָלם ימֵּ יָה, כִּ יתִּ ים, ּוְבנִּ  Even the Malchus Bais Dovid is a Sukka, a temporary thing, a means to .(ָאקִּ

an end. 

Or in Tehillim 76:3 ( ם סּו י ְבָׁשלֵּ יֹוןַוְיהִּ כֹו;    ּוְמעֹוָנתֹו ְבצִּ ).  We talk about the Sukka of Klal Yisrael in 

the Siddur by Maariv (ַכת ְׁשלוֶמָך ינּו סֻׁ  All of our pursuits of Olam Hazeh are seen as .(ּוְפרוש ָעלֵּ

temporary and this is the legacy of Yaakov. This is why Yaakov’s name is known by the Yom 

Tov of Sukkos where this lesson is found. If so (ֹכָתה  is a major event with which the (ְוַיֲעֹקב ָנַסע סֻׁ

entire confrontation with Eisav comes to an end.  

35:20 ( ָבה, ַעל ב ַיֲעֹקב ַמצֵּ ָרָתּה-ַוַיצֵּ ַרת--ְקבֻׁ וא ַמֶצֶבת ְקבֻׁ ל, עַ -הִּ ַהיֹום-דָרחֵּ ) We have in this week’s Parsha 

Rochel’s death, her being buried at a place that Jews will come to visit and pray at the side of the 

road, and we have here that a Matzeiva is built on the final resting place of Rochel. There is a 

single stone that is put as a resting place. ( ָבה, ַעל ב ַיֲעֹקב ַמצֵּ ָרָתּה-ַוַיצֵּ ְקבֻׁ ) Yaakov put up a Matzeivah.  

We find the word Matzeivah used in a different context. In Parshas Shoftim 16:22 ( ים ְלָך, -ְולֹא ָתקִּ

ָבה, ֲאֶׁשר ָשנֵּא, ְירָור ֱאֹלֶקיָך  We find that as a place from which to serve Hakadosh Baruch Hu, a (ַמצֵּ

Mizbaiach made of many stones in desired. A Matzeivah made of one stone is hated by 

Hakadosh Baruch Hu. Rashi in Shoftim says ( אשר שנא: מזבח אבנים ומזבח אדמה צוה לעשות, ואת זו שנא

ואף על פי שהיתה אהובה לו בימי האבות עכשיו שנאה, מאחר שעשאוה אלו חק לעבודה זרהכי חק היתה לכנענים.  ). 

Even though in the times of the Avos a Matzeivah was a suitable place from where to serve 

Hakadosh Baruch Hu, for generations it is changed. For generations it is a Mizbaiach. It is a little 

strange that we use the name Matzeivah which the Torah says Hakadosh Baruch Hu hates for the 

stone that we put on the Kevorim of the people that we love. Why use the word Matzeivah?  

In the Darash Moshe in the first volume (page # 154) on Parshas Shoftim he has a very nice 

Kavanah in the Remez of Matzeivah and Mizbaiach, he is not talking about a Matzeivah at a 

cemetery, he is talking about a Matzeivah as a place from which to serve Hashem. If we learn 

this Rav Moshe we will have a tremendous insight into a Matzeivah in a Bais Hakvares.  

Rav Moshe writes that a Matzeivah is a single stone and a Mizbaiach consists of many stones as 

a symbol. Something built of many stones symbolizes continued building. When something is 

made of many bricks one can continue to build it higher and higher. It’s something that has the 

ability to be extended and still retain its identity. It will be a Mizbaiach no matter how many 

additional stones are added to it. 
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A Matzeivah is made out of a single stone, it can’t be enlarged and still be a Matzeivah of a 

single stone. If you add stones it will become a Mizbaiach. Therefore, Matzeivah symbolizes an 

accomplishment while Mizbaiach symbolizes continuous accomplishments.  

Before Matan Torah says Rav Moshe, if someone kept Mitzvos and kept the Torah, he had an 

accomplishment. Let’s say somebody (as the Avos did) keeps Shabbos for awhile, or keeps the 

Mitzvah of Kashrus, he has an accomplishment. If he does it for 10 years and then stops for the 

rest of his life, before Matan Torah whatever he did was a set accomplishment that he had 

symbolized by a Matzeivah.  

After Matan Torah it is not that way. If somebody keeps the Mitzvah of Kashrus for 10 years, he 

hasn’t accomplished anything yet. If for the rest of his life he abandons it, then he does not have 

an accomplishment. When we keep the Mitzvos of Kashrus, Taharas Hamishpacha, Shabbos, 

Learning, Davening, any Mitzvah, we are adding stones to a building which we all ultimately 

hope will grow to great heights. All of our accomplishments can only be symbolized by a 

Mizbaiach. If it was before Matan Torah and there was no Chiyuv, where a person keeping 

Mitzvas had so to speak a Matzeivah, a set accomplishment which could not later be changed.  

Says Rav Moshe, that is the reason why before Matan Torah it was (אהובה לו בימי האבות) it was 

something which was beloved, it was a set finished accomplishment. However, after Matan 

Torah, whatever we accomplish we have to see as a means to keep on building and keep on 

accomplishing. Ad Kan Divrei Rav Moshe, a tremendous insight into the symbolism of Matzeiva 

and Mizbaiach.  

Let us take it to our discussion. Isn’t it strange that a Matzeivah would be put on a resting place 

of someone who passed away when the Torah says ( ָבה, ֲאֶׁשר ָשנֵּא, ְירָור אֱ -ְולֹא ים ְלָך, ַמצֵּ ֹלֶקיָךָתקִּ )? We 

can say no, it is not strange at all. During a person’s lifetime his accomplishments have to keep 

on growing and therefore the idea of a Matzeivah of being finished is inappropriate. When 

someone passes away, his lifetime is done and he has finished his accomplishments and we put 

up a Matzeivah as if to say, Leich B’shalom, go with what you have already accomplished. 

As a matter of fact this is why there is a custom to place onto the Matzeivah etchings or writings 

which tell us about the person’s accomplishments, because that is a Matzeiva, a symbol of his 

accomplishments which indeed are finished once a person passes from this world he has no 

further ability to accomplish. That is the purpose of the Matzeivah.   

Perhaps we can add one more Nikuda which someone suggested so beautifully. There is a 

Minhag by Yidden that when you go visit a Kever, you place stones on the Matzeivah. Perhaps 

we can now understand it. The Matzeivah says that a person’s accomplishments are finished. We 

say no. If a person passed away and we learned from his actions, even after when he is the Olam 

Ha’emes, he can continue to accrue benefits, because the things he did in Olam Hazeh have now 

accomplished more and more good. So that we are putting stones on a Matzeivah as if to say the 
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accomplishments are not finished. There are additional accomplishments (Zechusim) that can be 

added. When we go to a Kever of someone we love, we say we are going to learn from your 

Maasim and add Zechusim and perhaps that is symbolized by the adding of the stones to the 

Matzeivah. This is a thought regarding the Matzeivah which Yaakov put on the Kever of Rochel.  

The question of the week is: We know that this Parsha begins with Eisav out to kill Yaakov 

Avinu. Isn’t it strange, the last time we met Eisav, it was in Parshas Toldos, 27:41( ָשו, ֶאת ְשֹטם עֵּ -ַויִּ

י, ְוַאַהְרָגה, ֶאת-ַיֲעֹקב, ַעל ֶבל ָאבִּ י אֵּ ְקְרבּו ְימֵּ בֹו, יִּ ָשו ְבלִּ יו; ַויֹאֶמר עֵּ ְרכֹו ָאבִּ י-ַהְבָרָכה, ֲאֶׁשר בֵּ ַיֲעֹקב ָאחִּ ) Eisav said in 

his heart, when my father dies, I will kill Yaakov. Did he mean that seriously that he is going to 

wait until his father dies? Rashi says, ( יקרבו ימי אבל אבי: כמשמעו, שלא אצער את אבא. ומדרש אגדה לכמה

 Eisav was genuinely a Mechabeid Av V’aim and he wouldn’t kill Yaakov during (פנים יש

Yitzchak’s lifetime because that would bring pain to him.  

That being the case, the beginning of this week’s Parsha in Vayishlach, is so strange. Yitzchak at 

the time he gave the B’rachos was either 122 or 123. We know this from Rashi in Parshas Toldos 

27:2 ( ידעתי יום מותי: אמר רבי יהושע בן קרחה אם מגיע אדם לפרק אבותיו ידאג חמש שנים לפניהם וחמש לא 

לאחר כן, ויצחק היה בן מאה עשרים ושלש, אמר שמא לפרק אמי אני מגיע, והיא מתה בת מאה עשרים ושבע והריני 

רק אבאבן חמש שנים סמוך לפרקה, לפיכך לא ידעתי יום מותי, שמא לפרק אמי, שמא לפ ) Since he was within 5 

years of the Petira of his mother who had lived 127 years. Since he was within 5 years of that, he 

was either 122 or 123 when he gave the B’rachos.  Subsequent to that, Yaakov learned in the 

Yeshiva Sheim V’aiver for 14 years and he spent 20 years at Beis Lavan which totals 34 years. If 

we add 123 + 34 we come out that Yitzchak was 157 years old. Yitzchak still lived another 23 

years. What happened? Eisav had said that when Yitzchak passes away he would kill Yaakov 

and here we find him out to kill Yaakov before his father’s Petira? Tzorech Iyun Gadol.  

 

 

Rabbi Reisman – Parshas Vayishlach 5770 

In 32:29, the Sar Shel Eisav says, ( ְמָך ר עֹוד ׁשִּ ם--ַויֹאֶמר, לֹא ַיֲעֹקב יֵָּאמֵּ י, אִּ י-כִּ ל:  כִּ ְשָראֵּ ם-יִּ יָת עִּ ים -ָשרִּ ֱאֹלקִּ

ם ים, ַותּוָכל-ְועִּ ֲאָנׁשִּ ). In 35:10, Hashem says, ( ְמָך ַיֲעֹקב:  לֹא-ַויֹאֶמר ים, ׁשִּ ם-לֹו ֱאֹלקִּ י אִּ ְמָך עֹוד ַיֲעֹקב, כִּ א ׁשִּ ָקרֵּ -יִּ

ְהֶיה ׁשְ  ל יִּ ְשָראֵּ ְקָרא ֶאתיִּ ל-ֶמָך, ַויִּ ְשָראֵּ ְׁשמֹו, יִּ ).  

The Chasam Sofer has a Gevaldige insight and Havana into the difference between the way 

Hashem and the Sar Shel Eisav gave the name. Yisrael is a name of Kedushah and Yaakov is the 

more Pashuta name. The 22 years that Yosef was away, since the Sh’chinah was not Sh’ruyah, 

Yaakov was called “Yaakov” the more Pashuta name. He starts to be called Yisroel, when he 

finds out that Yosef is alive.  
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In Parshas Vayigash in 45:27-28 ( ת ָכל ָליו, אֵּ י-כז  ַוְיַדְברּו אֵּ ְברֵּ ֶהם, ַוַיְרא ֶאת דִּ ֶבר ֲאלֵּ ף ֲאֶׁשר דִּ -ָהֲעָגלֹות, ֲאֶׁשר-יֹוסֵּ

ל, ַרב עֹוד ְשָראֵּ יֶהם כח  ַויֹאֶמר, יִּ י, רּוַח ַיֲעֹקב ֲאבִּ את ֹאתֹו; ַוְתחִּ ף ָלשֵּ ְלָכה ְוֶאְרֶאנּו, ְבֶטֶרם ָאמּות-ָׁשַלח יֹוסֵּ י, ָחי; אֵּ ף ְבנִּ יֹוסֵּ ) 

is when Yaakov is notified that Yosef is still alive, and that is when it says, ( ל, ַרב עֹוד ְשָראֵּ -ַויֹאֶמר, יִּ

י, ָחי ף ְבנִּ  There is a Gematria that Yaakov + Satan (meaning when Yaakov conquered the .(יֹוסֵּ

Satan) = Yisroel. Yisroel is Merameiz to Yeish Shishim Ribui B’Toirah, meaning Kol Hatoirah 

Kulai. Yaakov is Merameiz the Ayin Kuf Bais Taivos of the Aseres Hadibros. When the Sar Shel 

Eisav gives the name it is interesting, he says ( ְמָך ר עֹוד ׁשִּ ם--לֹא ַיֲעֹקב יֵָּאמֵּ י, אִּ ל-כִּ ְשָראֵּ יִּ ). Hakadoish 

Baruch Hu adds something. If we would only have the Posuk of the Sar Shel Eisav we would 

only have Yisroel and Yaakov would no longer be a name for him.  

The Gemarah Darshuns in Maseches B’rachois on 12b (bottom line) to 13a, that what does 

Hashem mean by, ( ְמָך עֹוד ַיֲעֹקב-לֹא א ׁשִּ ָקרֵּ יִּ )? Even though he has the name Yisroel, he shouldn’t 

lose the name Yaakov, however, it is not the Ikur name. I would think that because of the higher 

Madreiga of the name Yisroel, that Hashem would only want the name to be Yisroel and Sar 

Shel Eisav should only want the name Yaakov?  

When Klal Yisroel is Yisroel, it is a rare occurrence, as Klal Yisroel rarely has perfection. A 

person has to be a Yaakov also, because of times that he is falling in his Avoidas Hashem. In the 

Haftoirah for Parshas Sh’mois, found in Yeshayah, 27:6, it says, ( יץ ּוָפַרח ׁש ַיֲעֹקב, ָיצִּ ים ַיְׁשרֵּ ַהָבאִּ

ל ְשָראֵּ  Meaning Yaakov is the Shoiresh of the people who came down to Mitzrayim. Later when .(יִּ

they reach a higher Madreiga, to bud and become beautiful, then the Darga of Yisroel is reached.  

32:15 & 32:25 We find that Rashi says on (ויותר יעקב: שכח פכים קטנים וחזר עליהם) that Yaakov 

went back for the Pachim Ketanim. From here we learn that to a Tzaddik every Peruta is 

Chashuv. Earlier on we see that Yaakov sends an extraordinary gift to his brother Eisav. The 

Kasha that begs to be answered is, why did he have to go back for the Pachim Ketanim, why not 

leave off one of the 200 E’zim (goats) and no one would know the difference anyway and then 

he wouldn’t have to worry about some Pachim Ketanim?  

Rav Tzaddok writes that just like a Shidduch is Bashert, so to every piece of Gashmius that is 

achieved in this world is Bashert for him and it is there for him to use for Avoidas Hashem. 

Yaakov Avinu wasn’t cheap that he wanted to save money, it was that any money he had was 

designated for Avoidas Hashem. He forgot Pachim Ketanim and he said he is wasting, because 

the Ribboinoi Shem Oilam gave him a tool for Avoidas Hashem, so he went to get it. When it 

came time to send a gift to Eisav, Yaakov understood that this was Ratzoin Hakadoish Baruch 

Hu. If so, he did it with a Hiddur Mitzvah. He sent it to him in the best way. So the behaviors of 

Yaakov in these 2 instances are not a Stirah.  

The same thing can be said in our homes. Many times men are frustrated when after going out of 

the way to save a few dollars by for example going to a discount store to purchase items, their 

wife goes out and spends much more than that when she shops. It is frustrating to a person. 
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However, it is only frustrating to a person who wants to save money because you like money. If 

a person wants to have money because it is Ratzoin Hashem that you should have money, then it 

is a different story and of course you should try to save in any way you can and you don’t even 

waste Pachim Ketanim.  

Not to compare our wives to the gift to Eisav, however, the idea that when it comes to Shaloim 

Bayis, Rav Pam would say you should spend money on Shaloim Bayis. You have to view it as 

something Hakadoish Baruch Hu wants you to spend money on.    

35:19 Rachel is not buried in Me’oras Hamachpeila. Kever Rachel is south of Yerushalayim. 

Rashi in Parshas Vayechi in 48:7 tells us, Yaakov tells Yosef that ( ל ָתה ָעַלי ָרחֵּ ַּפָדן, מֵּ י מִּ י ְבֹבאִּ ַוֲאנִּ

ְבַרת ית ָלֶחם-ְבֶאֶרץ ְכַנַען ַבֶדֶרְך, ְבעֹוד כִּ וא בֵּ ֶאֶרץ, ָלבֹא ֶאְפָרָתה; ָוֶאְקְבֶרָה ָשם ְבֶדֶרְך ֶאְפָרת, הִּ ). Meaning, when I 

came from Padan, Rochel died on the road, when there was a stretch of land, before coming to 

Ephros, I buried her there on the road to Ephros. Why did Yaakov bury Rochel there on the 

road? Rashi says, (שתהא לעזרה לבניה כשיגלה אותם נבוזראדן). Meaning, so that Rochel might help her 

descendants when Nevuzaradon would send them into exile and they would pass by her grave. 

When the Yidden were going out of Yerushalayim to Bavel why would they pass Kever Rochel, 

Bavel was north or east and not south?   

Another problem is, the Ramban says in this weeks Parsha that Yaakov Avinu buried her there 

so that she should be buried in the Cheilek of Binyamin. The Cheilek of Binyamin was above 

Yehuda and as we know from the Gemara in Maseches Makkos, the dividing line was the 

Mizbaiach. So anything south of Yerushalayim is not Cheilek Binyamin it is Cheilek Yehuda. So 

how does the Ramban fit? 

A third question is, there is another Ramban that says the Avos kept the Torah when they were in 

Eretz Yisrael. That is why when Yaakov Avinu came to Eretz Yisrael, he lost one of his wives. 

He had married sisters and that was fine for Chutz L’aretz, however, not for Eretz Yisrael. This 

is why when Hashem told Yaakov to leave the house of Lavan he had to ask Rishus from his 

wives, because he knew it was a Sakana to them, to be married to sisters in Eretz Yisrael.  

The Ramban says that Rochel died when Yaakov Avinu entered Eretz Yisrael. Kever Rochel is 

not on the boundary of Eretz Yisrael at all. It is surrounded by plenty of Eretz Yisrael? Rochel 

was pregnant and was carrying Binyamin. We know from Parshas Shemos that Dinei Shamayim 

is not taken out on someone who is pregnant, the person doesn’t die and the baby is born. 

Perhaps, when she entered Eretz Yisrael there was a Din that she should die, however, she had to 

give birth first, and that is why her death occurred later.  

33:11 Rebbi was at a Hachnasas Sefer Torah where he asked the Skvere Rebbe a question. 

Although a person might be driving alone in a car, in Tefillas Haderech the Lashoin is plural 

meaning for everyone who is driving on the road including Goyim. There is a Magen Avraham 

in Hilchos Birchas Hamazoin that seems to be contradictory. He says if you are Bentching and 
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there is a Goy at the table, you should say Ba’al Bris where you normally say Kulanu Yachad 

before Bamaroim. Meaning the Magen Avraham is saying just Daven for Klal Yisrael. Why is 

Bentching different than Tefillas Haderech in that you Daven for everyone on the road?  

The Rebbe answered you can Daven that all human beings should be well. However, Bentching 

in which we are asking for the Brochois of Avraham, Yitzchok, and Yaakov of Bakoil, Mikoil, 

Koil, Kein Yevareich Oisanu Kulanu Yachad, we are only talking about Klal Yisrael’s Brochah 

and we can’t Daven for Goyim at this point.   

 

Rabbi Reisman – Parshas Vayishlach 5769 

In 32:29, the Sar Shel Eisav says, ( ְמָך ר עֹוד ׁשִּ ם--ַויֹאֶמר, לֹא ַיֲעֹקב יֵָּאמֵּ י, אִּ י-כִּ ל:  כִּ ְשָראֵּ ם-יִּ יָת עִּ ים -ָשרִּ ֱאֹלקִּ

ם ים, ַותּוָכל-ְועִּ ֲאָנׁשִּ ). In 35:10, Hashem says, ( ְמָך ַיֲעֹקב:  לֹא-ַויֹאֶמר ים, ׁשִּ ְמָך עֹוד ַיֲעֹקב, כִּ -לֹו ֱאֹלקִּ א ׁשִּ ָקרֵּ םיִּ -י אִּ

ְקָרא ֶאת ְהֶיה ְׁשֶמָך, ַויִּ ל יִּ ְשָראֵּ ל-יִּ ְשָראֵּ ְׁשמֹו, יִּ ).  

The Chasam Sofer has a Gevaldige insight and Havana into the difference between the way 

Hashem and the Sar Shel Eisav gave the name. Yisrael is a name of Kedushah and Yaakov is the 

more Pashuta name. The 22 years that Yosef was away, since the Sh’chinah was not Sh’ruyah, 

Yaakov was called “Yaakov” the more Pashuta name. He starts to be called Yisroel, when he 

finds out that Yosef is alive.  

In Parshas Vayigash in 45:27-28 ( ת ָכלכז  ַוְיַדבְ  ָליו, אֵּ ֶהם, ַוַיְרא ֶאת-רּו אֵּ ֶבר ֲאלֵּ ף ֲאֶׁשר דִּ י יֹוסֵּ ְברֵּ -ָהֲעָגלֹות, ֲאֶׁשר-דִּ

ל, ַרב עֹוד ְשָראֵּ יֶהם כח  ַויֹאֶמר, יִּ י, רּוַח ַיֲעֹקב ֲאבִּ את ֹאתֹו; ַוְתחִּ ף ָלשֵּ ְלָכה ְוֶאְרֶאנּו, ְבֶטֶרם ָאמּות-ָׁשַלח יֹוסֵּ י, ָחי; אֵּ ף ְבנִּ יֹוסֵּ ) 

is when Yaakov is notified that Yosef is still alive, and that is when it says, ( ל, ַרב עֹוד ְשָראֵּ -ַויֹאֶמר, יִּ

י, ָחי ף ְבנִּ  There is a Gematria that Yaakov + Satan (meaning when Yaakov conquered the .(יֹוסֵּ

Satan) = Yisroel. Yisroel is Merameiz to Yeish Shishim Ribui B’Toirah, meaning Kol Hatoirah 

Kulai. Yaakov is Merameiz the Ayin Kuf Bais Taivos of the Aseres Hadibros. When the Sar Shel 

Eisav gives the name it is interesting, he says ( ְמָך ר עֹוד ׁשִּ ם--לֹא ַיֲעֹקב יֵָּאמֵּ י, אִּ ל-כִּ ְשָראֵּ יִּ ). Hakadoish 

Baruch Hu adds something. If we would only have the Posuk of the Sar Shel Eisav we would 

only have Yisroel and Yaakov would no longer be a name for him.  

The Gemarah Darshuns in Maseches B’rachois on 12b (bottom line) to 13a, that what does 

Hashem mean by, ( ְמָך עֹוד ַיֲעֹקביִּ -לֹא א ׁשִּ ָקרֵּ )? Even though he has the name Yisroel, he shouldn’t 

lose the name Yaakov, however, it is not the Ikur name. I would think that because of the higher 

Madreiga of the name Yisroel, that Hashem would only want the name to be Yisroel and Sar 

Shel Eisav should only want the name Yaakov?  

When Klal Yisroel is Yisroel, it is a rare occurrence, as Klal Yisroel rarely has perfection. A 

person has to be a Yaakov also, because of times that he is falling in his Avoidas Hashem. In the 

Haftoirah for Parshas Sh’mois, found in Yeshayah, 27:6, it says, ( יץ ּוָפַרח ׁש ַיֲעֹקב, ָיצִּ ים ַיְׁשרֵּ ַהָבאִּ
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ל ְשָראֵּ  Meaning Yaakov is the Shoiresh of the people who came down to Mitzrayim. Later when .(יִּ

they reach a higher Madreiga, to bud and become beautiful, then the Darga of Yisroel is reached.  

We find in 33:4, that when Eisav meets Yaakov, (הּו ָשקֵּ  Eisav kisses Yaakov. There are dots on ,(ַויִּ

top of every letter in this word. Rashi brings 2 P’shotim ( וישקהו: נקוד עליו, ויש חולקין בדבר הזה

ר ר' שמעון בן יוחאי הלכה היא בברייתא דספרי )בהעלותך סט(, יש שדרשו נקודה זו לומר שלא נשקו בכל לבו. אמ

 Either 1) Eisav wanted to bite .(בידוע שעשו שונא ליעקב, אלא שנכמרו רחמיו באותה שעה ונשקו בכל לבו

Yaakov, and the dots infer that Eisav didn’t want to kiss Yaakov, or 2) (which is brought down 

by R’ Shimon Ben Yoichoi, that it is a rule that is common knowledge, that Eisav hates Yaakov, 

however, his pity was aroused at that moment and he kissed him wholeheartedly. According to 

this P’shat, why are there dots on top of each letter of the word? The Shinui is, that in this case 

Eisav wanted to kiss Yaakov wholeheartedly, so there are dots on each letter of the word.  

We know that Yaakov prepared for Eisav with 3 things, Tefillah, presents, and the ability to 

escape. In WW1 they planned on taking all the Sifrei Torah of Russia to St. Petersburg because 

they were afraid that the Germans would get hold of the Sifrei Torah. The Ohr Sameiach (Rav 

Meir Simcha) didn’t allow it. Later the Germans captured St. Petersburg although they didn’t 

capture all of Russia and it was seen as a Ruach Nevuah. Rav Meir Simcha said it is not a 

Nevuah as we learn from Yaakov not to leave all your eggs in one basket. When it comes down 

to the encounter between Yaakov and Eisav, we see in the Pesukim which start at the beginning 

of Perek 33 that the whole family was there and there was no splitting up of the Machanois. Isn’t 

this a Peleh? (This question was left open for the participants to try to answer during the week.)  

It is clear now that we are living in Y’mei Hadin. The elections here were not normal. The 

economy is not normal. The atrocities in India were not normal. The idea that our fellow Yidden 

could be killed in Batei Midrashim this year and last year is not normal. All these things are 

Metzayair all of us. During the Yemei Hadin the Kol Kol Yaakov has to be stronger. We have to 

improve our Davening. What is going on in Chevron Bifrat although it doesn’t get a lot of 

attention in our circles is a Peleh. The Isreali government is turning against a handful of Yidden 

there. It is a Davar Peleh. For years Rebbi has added words, in R’ai V’anyainu, that Yehi Ratzoin 

that Hashem should help the people of Eretz Yisroel, Ubifrat B’ir Chevroin. Rebbi asked us to be 

Mechazeik our Davening. One way to work on this is to learn Siman Kuf Yud Tes in the 

Mishnah B’rurah, which discusses adding on to davening. It is Klor that you regularly should 

add to davening your own Tefillos. It says an Ashir should daven in Shema Koileinu to keep his 

Parnasah. For a Tzarah you would add Parnasah in Boreich Aleinu. In Ata Choinen, you should 

add to have more Hatzlacha in your learning. In the B’rachah of Haroitzeh Bis’shuvah, you 

should add a Bakashaha for those who have children at risk that they should return B’tshuvah. It 

is a different Davening when you personalize your Tefillos. During times of Yemei Hadin there 

is a certain fear. Maybe fear for losing a job, yes. A fear of terrorists, maybe. The Ikur fear 

should be for when Hashem will ask you, Nu, there were Yemei Hadin. What was your 

response? There must be a response.  
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When you add Bakashois there are some Halachois to note. When davening B’yichidus, the 

davening must be in Lashon Koidesh, because the Malachim bring the Tefillos to the Ribbono 

Shel Oilam. When Davening with a Minyan, you can add in any language because the Tefillos 

go straight to the Kisui Hakavoid.  When you add a Bakashah for a Yachid, you don’t add it right 

before Baruch Ata. You add it before Ki Keil Melech Roifei Neeman and the like. If you are 

Davening for a Tzibbur, you add it right before Baruch Ata. Rebbi ended the shiur with a 

B’rachah that Hashem should be Oimed from the Kissui Shel Din and be Yoishev on the Kissui 

Shel Rachamim. Amen.  

 


