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Naso
נשא
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           8:05
Maariv                                    after mincha & 9:15

Shavuos
Light candles                                              8:01 PM
Mincha                                                       8:11 PM
Shachris                               4:50, 7:30, & 9:00 AM
Mincha                                           1:45,& 8:10 PM
Light candes                   lafter than      9:10 PM
Shachris                                        7:30, & 9:00 AM
Mincha                                           1:45,& 8:10 PM
Maariv Motzoi Yom tov                             9:05 PM
Yom tov Ends                                            9:10 PM

שבת  נשא
Light candles                                              8:03 PM
Mincha                                                7 & 8:13 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 7:55 PM
Maariv                                                        9:05 PM
Shabos Ends                                               9:12 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Rabbeinu Bachya ben Asher z”l 
(Zaragoza, Spain; 1255-1340) opens 
his commentary on this week’s 
parashah with a verse from Mishlei 
(21:15), “Performance of justice is a 
joy to the righteous.” He writes: King 
Shlomo informs us in this verse that 
a person is obligated to feel joy when 
he sees a mitzvah being performed, 
not only when he is the one 
performing it, but also when 
someone else is. This is indicated by 
the fact that the verse says, 
“Performance of justice is a joy,” not, 
“Performing justice . . .” It is known, 
Rabbeinu Bachya adds, that the joy 
one experiences when performing a 
mitzvah is itself a mitzvah. Just as 
performing a mitzvah is a form of 
serving Hashem, so the joy one 
experiences because of mitzvot is a 
form of serving Hashem. Rabbeinu 
Bachya continues: We read (Devarim 
28:47) that the curses in Parashat Ki 

Tavo will come to pass “because you 
did not serve Hashem, your Elokim, 
with joy and goodness of heart.” We 
also are commanded (Tehilim 100:2), 
“Serve Hashem with joy.” Joy makes 
our service complete. This is why the 
Temple service was accompanied by 
music–both vocal and instrumental 
–for music puts man’s soul on the 
path to joy. In our parashah (4:47), 
the Levi’im are commanded to 
perform “the service of service.” The 
Gemara (Arachin 11a) explains: 
“What service serves the Temple 
service? The musical 
accompaniment!” The Levi’im are 
commanded to sing so that the 
mitzvah of the sacrificial service will 
be performed joyously.

==============================

Convert-sation
"ואם אין לאיש גואל להשיב האשם אליו" - 

תנן: הגוזל את הגר ונשבע לו ומת, הרי זה 
משלם קרן וחומש לכהנים, ואשם למזבח, 

שנאמר "ואם אין לאיש גואל להשיב האדם 
אליו, האשם המושב לכהן". ולמה נאמרה 

פרשה זו? לפי שהוא אומר "ונפש כי תחטא 
וכו' " - אבל בגוזל הגר לא שמענו בכל התורה 

כולה, לכך נאמר "מכל חטאת האדם", בא 
הכתוב ולימד על גוזל הגר ונשבע לו, שישלם 

קרן וחמש לכהנים וחטאת למזבח.
[בבא קמא ק"י, א' - ועיין במדבר רבה ח', ה'].

===========================
This coming week, the 15th of Sivan, 
is both the birthday anniversary and 
yahrzeit of Yehuda, the fourth son of 
the Patriarch Yaakov. (Shalshelet 
Hakabalah; Melitzei Esh).
Regarding Yehuda, R’ Joseph B. 
Soloveitchik z”l observes: Of all of 
Yaakov’s sons, it was Yehuda who 
earned the right to be the forebearer 
of King David and of mashiach. The 
Torah portrays Yehuda as a person 
whose righteousness was tested 
many times; unlike his brother Yosef, 
whose behavior was the model of 
consistency, Yehuda sometimes 
struggled and fell. Yosef and Yehuda 
are examples of what the Rambam 
calls the “chassid me’uleh” and 
“moshel b’nafsho,” respectively.
Rambam explains (Shemoneh 
Perakim, ch.6) that a “chassid 
me’uleh” is a person who is innately 
righteous. He wants to do what is 
right, and he does it without any 
obvious internal struggle. He is 
consistent. Rashi suggests (Shmot 
1:4) that Yosef was such a person; 
“The righteous Yosef who 
shepherded his father’s flocks is the 
same righteous Yosef who ruled 
Egypt.” A “moshel b’nafsho,” on the 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===============================
other hand, feels the pull of the evil 
inclination, even if only to the 
slightest degree, but overcomes 
these challenges. This is what 
Yehuda did in saving Tamar, It is 
what he failed to do completely (see 
Rashi, Bereishit 38:1) when given the 
opportunity to save Yosef, an error he 
corrected by risking his own life to 
save Binyamin. Yehuda, not Yosef, 
was chosen as the ancestor of kings. 
The Torah concept of a king is not 
someone who is “better than” his 
subjects, but someone who has 
experienced and overcome spiritual 
struggles. Only then can he lead 
them in conquering their own evil 
inclinations and fulfilling G-d’s will. 
(Yemei Zikaron)

נשא את-ראש בני גרשון גם-הם לבית אבתם 
למשפחתם

You shall take a count (lit. "Lift the 
heads") of the sons of Gershon 
(4:22) The "head symbolizes the 
brain and our higher faculties, which 
we use to learn and understand G-d's 
wisdom. The Torah tells us to "lift our 
heads" - to constantly strive to learn 
more and more, for by doing so we 
will simultaneously "lift up" the rest of 
the "body," those commandments we 
perform with our other limbs. (The 
Rebbe) 

“Take a census of the sons of 
Gershon . . .” (4:22) Midrash 
Rabbah comments on this verse: 
Thus it is written (Mishlei 3:15), “It is 
more precious than peninim / 
pearls”--“It [the Torah] is more 
precious than the Kohen Gadol who 
enters the inner sanctum / lifnei 
v’lifnim [i.e., the Holy of Holies].” 
[Until here from the midrash] How is 
this midrash relevant to our verse? R’ 
Eliezer Dovid Gruenwald z”l 
(1867-1928; rabbi and rosh yeshiva 
of Oyber-Visheve, Hungary) explains: 
R’ Moshe Sofer z”l (the Chatam 
Sofer; 1762-1839) writes that the 
names of Levi’s three sons, Gershon, 
Kehat and Merari, allude to three 
states in which the Jewish People 
find themselves: “Kehat” shares a 
root with the word “yikhat” in the 
verse (Bereishit 49:10), “To him 



yikhat / will be an assemblage of 
nations.” Thus, it alludes to a time 
when the Jewish People are gathered 
together and reside on their own 
land. “Gershon” refers to a state of 
exile, as in (Shmuel I 26:19), 
“Gershuni / they have driven me 
away this day from attaching myself 
to the heritage of Hashem.” Finally, 
“Merari,” from the root meaning 
“bitter,” refers to the most difficult 
periods of oppression. In each of 
these states, the Chatam Sofer 
writes, a Jew must be a “ben Levi” / 
“son of Levi,” meaning he must seek 
to “accompany,” to cling to, Hashem 
(see Bereishit 29:34, regarding the 
meaning of the name Levi). [Until 
here from the Chatam Sofer] R’ 
Gruenwald continues: How is it 
possible to cling to Hashem in the 
darkest times? Not through the 
service of the Kohen Gadol, for there 
is no Temple; rather, only through 
Torah study. This is what the midrash 
is teaching: When you reach the 
state symbolized by Gershon, i.e., 
exile, remember that the Torah is 
more precious than the Kohen Gadol 
who enters the inner sanctum, for the 
Torah allows us to cling to Hashem 
even now. (Keren L’Dovid 
He’chadash)
===============================

For yourself
"ואיש את קדשיו לו יהיו - איש אשר יתן 

לכהן לו יהיה"  - אמר ר' יוחנן: כל שיש לו 
תרומות ומעשרות ואינו נותנם לכהן, סוף 
שנצרך להם, שנאמר "ואיש את קדשיו לו 

יהיו". ואמר ר' נחמן בר יצחק: כל מי שיש לו 
תרומות ומעשרות ונותנם לכהן סופו 

שמתעשר, שנאמר: "איש אשר יתן לכהן לו 
יהיה".

[ברכות ס"ג, א'].

===========================
זאת עבדת משפחת בני הגרשני באהל מועד 

ומשמרתם ביד איתמר בן-אהרן הכהן
This is the service of the families 
of the sons of Gershon... their 
charge shall be under the 
supervision of Itamar, son of 
Aaron the priest (4:28) The name 
"Gershon" is derived from the word 
meaning "to expel," alluding to the 
expulsion of evil. "Itamar" is related to 
the word for speech, alluding to 
words of Torah. The juxtaposition of 
the two names teaches that speaking 
words of Torah severs evil from good 
and expels it. (Ohr HaTorah)

ויהיו פקדיהם למשפחתם אלפים שבע מאות 
וחמשים

[Kehat's descendants'] numbers 
according to their families were 

two thousand, seven hundred and 
fifty (4:36) R' Yehonatan 
Eyebschutz z"l (died 1764) 
observes: The family of Kehat carried 
the aron (which contained the Torah), 
the menorah, the shulchan/table and 
the golden incense altar. The number 
2,000 alludes to the Torah, which the 
Sages say existed for 2,000 years 
before the world was created. Seven 
hundred alludes to the 
seven-branched menorah, and, 
therefore, also to the Torah. (The 
gemara says that if one turns slightly 
to the south - in the direction of the 
menorah - when he prays, he will 
become wise.) The number 50 
alludes to both the golden altar and 
the shulchan, both of which are 
symbolic of wealth. Just as 50 is only 
"half" a number (i.e., half of the more 
"complete" one-hundred), so wealth 
is not as important as Torah 
knowledge. (Tiferet Yehonatan)

מבן שלשים שנה ומעלה ועד בן חמשים שנה 
כל הבא לעבד עבדת עבדה ועבדת משא באהל 

מועד
Everyone who comes to perform 
the work of service ... in the ohel 
mo'ed / tent of sanctuary." (4:47) 
Chazal say: "Work of service" refers 
to the song of the levi'im in the 
Temple. Why is this called "work"? 
You see, says Rav Yosef Shaul 
Nathanson z"l, that the joy which 
accompanies the service of G-d is 
part of that service. (Divrei Shaul: 
Mahadura Revia'ah)

דבר אל-בני ישראל איש או-אשה כי יעשו 
מכל-חטאת האדם למעל מעל בה' ואשמה 

הנפש ההוא והתודו את-חטאתם אשר עשו 
והשיב את-אשמו בראשו וחמישתו יסף עליו 

ונתן לאשר אשם לו
“Speak to Bnei Yisrael, ‘A man or 
woman who commits any of 
mankind’s sins, by committing 
treachery toward Hashem, and 
that person shall become guilty. 
They shall confess the sin that 
they committed; he shall make 
restitution for his guilt . . .” (5:6-7)
R’ Menachem Mendel Hager z”l 
(1886-1941; rabbi, rosh yeshiva and 
chassidic rebbe of Oyber-Visheve, 
Hungary) asks: Why is the mitzvah of 
vidui / confession taught here, in 
connection with the sin of stealing? 
He answers: In reality, every sin 
involves an element of theft, for one 
misappropriates the powers that 
Hashem gave him to use for holy 
purposes and uses them instead for 
impure purposes. In this light, our 

verse can be read: “If a man or 
woman who commits any of 
mankind’s sins, he should know that 
he is committing treachery toward 
Hashem.” (She’eirit Menachem) 

ואיש את-קדשיו לו יהיו איש אשר-יתן לכהן 
לו יהיה

And every person’s consecrated 
offerings shall be his (5:10) The 
progenitor of the famous family of 
bankers, Reb Meir Anshel 
Rothschild, was once asked the 
following question: “How much 
property do you have?” He replied: 
“The property that I have is that which 
I donated to charity and to holy 
causes. That can never be taken 
away from me. 'And every person’s 
consecrated offerings shall be his.' 
On the other hand, concerning the 
rest of my property, today it is mine, 
and tomorrow, someone else's." 
(Chiyucho shel Torah)

A man's holies shall be his, and 
what a man gives to the Kohen 
shall be his (5:10) The Chafetz 
Chaim (died 1933) once visited the 
town of Slonim, and a certain wealthy 
resident, R' Yosef, asked the sage to 
review his (R' Yosef's) will. R' Yosef 
want the Chafetz Chaim's opinion of 
whether he had divided his assets 
properly. The Chafetz Chaim looked 
at the will and saw that R' Yosef had 
divided his money into four equal 
shares - 10,000 rubles for each of his 
three sons and 10,000 rubles for his 
wife. In addition, R' Yosef had willed 
all of his sefarim / Torah library to 
various yeshivot. The Chafetz Chaim 
returned the will to R' Yosef and said, 
"You find the errors." R' Yosef 
reviewed his will and replied, "I do not 
see any errors. It looks to me like it is 
all in order." "No!" said the Chafetz 
Chaim. "Firstly, I am amazed that you 
left all your money to your family and 
your sefarim to yeshivot. Your 
children, too, will need sefarim, while 
yeshivot lack money for food more 
than they lack sefarim. "Secondly, 
you have transgressed the verse 
(Yishayah 58:7), 'From your own 
flesh do not turn away.' True, 'your 
flesh' refers to your relatives, but you 
are your own closest relative, and 
you have made no provision for 
yourself. You worked hard for this 
money, and you should give yourself 
an equal share. Create another share 
of your assets," the Chafetz Chaim 
said, "and then divide it again - 



one-half for Torah scholars and 
one-half to chessed organizations, for 
example, for bikkur cholim, for poor 
people, and so on. The portion that is 
for Torah scholars also will help feed 
and clothe poor people such that you 
will have a share not only in their 
Torah study but in their very 
livelihoods." R' Yosef agreed and 
promised that he would change his 
will forthwith. "Wait," said the Chafetz 
Chaim. "My advice to you is that you 
take your 8,000 ruble share and 
distribute it to appropriate institutions 
in your lifetime. You know how it is; 
when children see that their father 
has left a large portion of his estate to 
charity, they hire a lawyer to prove 
that their father was insane. Imagine 
the reaction in the Heavenly Court if 
you come there and they hear that, 
not only were your pledges to charity 
not fulfilled, but you were insane to 
boot! "This," concluded the Chafetz 
Chaim, "is the lesson of the verse, 'A 
man's holies shall be his.' Only what 
a person sets aside for holy uses will 
ultimately remain his." (Otzrotaihem 
Shel Tzaddikim)

ועשה הכהן אחד לחטאת ואחד לעלה וכפר 
עליו מאשר חטא על-הנפש וקדש את-ראשו 

ביום ההוא
And he shall atone for him, 
because he sinned against the 
soul (6:11) The Rebbe of Sadigora 
used to say: Just as in the 
World-to-Come a Jew will have to 
account for how he neglected his 
soul and how he caused it pain, so 
will he have to defend himself to G-d 
for having brought pain and suffering 
to his body. (L'Chayim)

And he shall make atonement for 
him, for having sinned regarding 
the person (6:11) “Against which 
'person' then has he sinned? But it is 
because he afflicted himself through 
abstention from wine” (Nedorim 10a). 
Once while the Sanzer Rebbe was 
conducting a Tish, he asked a certain 
chosid seated nearby, if the 
Shammosh had served him a portion 
of food. The latter responded: “It 
does not matter. I did not come here 
to eat.” The Rebbe replied: "A human 
soul also did not descend to this 
world in order to eat. Nevertheless, if 
the soul is not fed, it escapes." 
(Chiyucho shel Torah)

The kohen shall make one as a 
sin-offering and one as an 
elevation-offering, and he shall 

provide him atonement for having 
sinned regarding the person. 
(6:11) Why is a nazir / a person who 
because of a vow abstains from 
grape products, does not cut his hair 
and avoids corpse-impurity called a 
sinner? R' Avraham Yitzchak 
Hakohen Kook z"l (1865-1935; first 
Ashkenazic Chief Rabbi of Eretz 
Yisrael) explains: Man was created 
with body and spirit, and perfection is 
attained by continually developing 
each one in harmony with the other. 
Our Sages teach that there is no 
human who never sins. However, the 
greatest sin is committed when one 
tries to ignore the fact that he is 
human. This is the sin that the nazir 
commits. R' Kook adds: The correct 
approach (unlike the nazir's mistaken 
belief) is to realize that the fact that a 
person is susceptible to occasional 
sin does not detract from his 
perfection. This is because the 
foundation of perfection is not to be 
perfect (which is impossible, for every 
man must sin), but to truly desire to 
come as close to perfection as 
possible. (Orot Ha'teshuva)

יברכך ה' וישמרך
The L-rd bless you and keep you 
(6:24) The Priestly blessing is said in 
the singular because it is primarily 
the blessing of unity that the Jews 
need.(Ol'lot Efraim)

“May Hashem bless you and 
safeguard you. May Hashem 
illuminate His countenance for you 
and be gracious to you. May 
Hashem lift His countenance to 
you and establish peace for you.” 
(6:24-26) R’ David Tevele z”l 
(1792-1861; rabbi of Minsk, Russia) 
writes: Man is made up of three 
parts, referred to in Midrash Rabbah 
as “nefesh,” “ruach” and “neshamah.” 
Nefesh is man’s physical life force, 
neshamah is man’s spiritual soul, 
and ruach is the bridge between the 
other two. Paralleling these, Shimon 
Ha’tzaddik teaches (Pirkei Avot 1:2) 
that the world stands on three pillars: 
Torah study, avodah / the Temple 
service, and gemilut chassadim / acts 
of kindness. Torah study is entirely 
spiritual, chessed is performed in the 
physical world, and avodah bridges 
between the two in that it is 
performed with physical sacrifices 
but, we are taught, it leaves an 
impression on the unseen spiritual 
worlds. The three priestly blessings 
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also parallel these three realms of 
existence. The first blessing is 
physical: “May Hashem bless 



you”–with wealth, say our 
Sages–“and safeguard you”– 
because it is not a blessing to obtain 
wealth and promptly lose it. “May 
Hashem illuminate His countenance 
for you” is a spiritual blessing, i.e., 
may He enlighten you with Torah. 
Finally, the last blessing refers to the 
forgiveness of sins, so that we may 
receive the first two blessings. 
(Drashot Bet David: Drush No.1)

“May Hashem bless you and 
safeguard you. May Hashem 
illuminate His countenance for you 
and be gracious to you. May 
Hashem lift His countenance to 
you and establish peace for you.” 
(6:24-26) R’ Shlomo Zalman Ulman 
z”l (1793-1863 Mako Hungarian 
rabbi) notes that all of the Priestly 
Blessings are phrased in the singular. 
They are addressed to each 
individual separately. How then can 
the last blessing speak of peace? 
Isn’t peace a collective 
concept--peace between nations, 
peace between neighbors, etc.? He 
explains: A Jew is commanded 
(Devarim 6:5) to love Hashem with all 
his heart and with all his soul. But 
man has other interests, and his 
organs are at war with each other. 
Some want to love and serve 
Hashem, while others may not. How 
can man win this war? Our Sages 
teach that one who wants to purify 
himself receives Divine assistance. 
This is the meaning of the blessing 
that the Kohanim utter: “May G-d 
establish peace for you,” i.e., within 
you. (Otzrotaihem Shel Tzaddikim) 

ויקריבו נשיאי ישראל ראשי בית אבתם הם 
נשיאי המטת הם העמדים על-הפקדים

The princes of Israel brought their 
offerings, the heads of their 
fathers' houses... they brought 
their offerings before the L-rd 
(7:2.3) Twelve times the Torah 
repeats this phrase, detailing the 
identical offerings brought by each of 
the princes of the twelve tribes. Why 
the repetition? These offerings were 
the same only externally; in actuality, 
each prince brought his offering in a 
different manner, a manner 
corresponding to the tribe's spiritual 
source in Heaven.(Likutei Torah)

ביום העשירי נשיא לבני דן אחיעזר 
בן-עמישדי

On the tenth day, the leader of the 
children of Dan, Achiezer son of 
Ammishaddai (7:66) The tenth day 

of Nisan was set aside especially for 
the tribe of Dan, because when 
Yaakov blessed his children, he 
blessed Dan with the power of earthly 
judgement. The tenth day of Nisan 
always falls on the same day of the 
week as Rosh Hashana, when G-d 
judges mankind. Therefore, the 
leader of the tribe associated with 
earthly judgement brings his offering 
on a day which is connected with 
Divine judgement. (Otzer Chaim)

זאת חנכת המזבח ביום המשח אתו מאת 
נשיאי ישראל

This is the dedication 
("Chanukat") of the altar... (7:84) 
The word "Chanukah" connotes 
"dedication" whether the dedication of 
the altar or of a private house 
("Chanukat haBayit"). From the same 
root we get "Chinuch" - education - 
which is the dedication of children to 
intellectual pursuits. In America 
today, this word usually is taken to 
refer to Torah education. R' Yitzchak 
Hutner zatzal (1904-1980) used to 
object to that usage, R' Moshe 
Eisemann relates. That word, R' 
Eisemann explains, refers to taking 
something neutral and dedicating it to 
a certain end. The altar, for example, 
was an amalgamation of wood and 
metal, none of which was necessarily 
designed for the purpose of 
becoming an altar. The mind of a 
Jewish child is not neutral, however - 
it is born holy, waiting to be filled with 
Torah and holy thoughts.

Rav Yehuda Muscato z"l born 
before 5300 (1540) - died 20 Elul 
5350 (1590) Rav Yehuda was born in 
Assina, Italy, but, because of 
pogroms, his family moved to 
Mantua.  At the head of the Jewish 
community of Mantua at that time 
were three brothers, Rav Moshe, 
Rav David and Rav Yehuda 
Provencali.  Rav Moshe was a 
leading mekubal, and it was he who 
authorized the first printing ever of 
the Zohar. (The noted Italian posek, 
Maharam of Padua, opposed 
making the Zohar generally 
available.) Also living in Mantua at 
that time was a leading Jewish 
philosopher, Rav Azaryah Min 
Ha'adomim, author of Meor Enayim. 
Although Rav Moshe Provencali and 
Rav Azaryah were fierce opponents, 
Rav Yehuda appears to have been 
on excellent terms with both, and he 
was expert in both kabbalah and 

philosophy.  Rav Azaryah writes that 
Rav Yehuda reviewed parts of Meor 
Enayim before it was published.  
(Rav Azaryah's work caused 
immense controversy because of his 
assertion that one may disagree with 
the gemara in matters that have no 
halachic bearing, e.g., regarding 
history.)At some point, Rav Yehuda 
became rabbi and av bet din/chief 
justice of Mantua.  He also was a 
popular darshan/preacher, and 52 of 
his derashot are collected in Nefutzot 
Yehuda.  Rav Yehuda's best known 
work, however, is Kol Yehuda, 
perhaps the most important 
commentary on the Kuzari.  Rav 
Yehuda writes that he wrote the work 
after he was pressed to do so by 
three brothers, Rav Avigdor, Rav 
Rephael Tzodiali and Rav Yehuda 
Sroel. The Kuzari is a work on the 
fundamentals of Jewish belief,written 
in the form of a conversation between 
a Jewish scholar  the "Chaver" and 
the King of the Khazars, a nation 
which is said tohave converted to 
Judaism en masse.  Scholars have 
debated whether this is a true story or 
only a literary device employed by the 
Kuzari's author. For Rav Yehuda, 
however, there is no question: "Why 
would the author lie?" he writes.  In 
addition, Rav Yehuda identifies the 
Chaver of the story by name Rav 
Yitzchak Hasangeri and writes that 
descendants of the Khazar king 
studied Torah in Toledo, Spain. 
[Hamaayan]

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

אליהו זאב בן בריינדל
הרב משה יהודה בן שרה

אברהם פנחס בן שרה עטל
ישראל יוסף בן יוכבד

דוד בן טובשין
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
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