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Rabbi Yitzchok Adlerstein 

Machshava 
Parshas Vaera 
Justifiable Manipulation(1) 
I will harden Paroh’s heart, and I shall multiply My signs and My 
wonders in the land of Egypt. 
No small number of commentators have addressed what they saw as a 
baffling moral problem in our pasuk. How could Hashem punish Paroh for 
a decision that he did not make himself? If G-d hardened his heart, why 
should Paroh be punished for obstinacy that was not of his own choosing? 
I am puzzled by all the attempts to find a solution. Without diminishing the 
seriousness of the issue, it seems to me that all of the discussion begins in 
the wrong place. It should begin with a broader issue. Paroh was not the 
only one who was punished even though he was compelled to act. Should 
we not begin our analysis with an examination of the broader phenomenon? 
Why does Hashem sometimes push a person towards a course of action, 
and then hold him accountable for the very activity that he was coerced into 
doing? 
There are several examples. Avshalom was punished for his rebellion 
against his father Dovid(2), despite this having been ordained. Dovid was 
led to count his people(3) – and then punished for it. Hashem arranged to 
have Achav misled(4) into making a decision that resulted in his death. 
Yirmiya(5) speaks of Hashem’s will that Nevuchadnetzar, His servant, 
destroy Jerusalem – yet he is punished for doing so. 
To understand all of this, we will need to reexamine the extent of human 
free will, and its limitations. 
The default position is that G-d does not compel Man to act. He does not 
interfere with the ability to choose freely that He gives Man. Without this 
freedom, there could not be Divine reward or punishment, which is such an 
essential component of Torah. 
However, at times Man’s free-will can be suspended in the service of 
rewarding or punishing a person for his actions. For example, someone 
deserving to die might be killed by a second party – who also deserves to 
die – who is really compelled by Hashem to deliver the fatal blow. He will 
be brought up for charges in a court, and executed by human hands. It is 
important to realize, however, that he will lose his life not because of the 
homicide. He had no choice about that. The court will execute him for a 
crime that he is really not responsible for, because he deserves to did for an 
earlier crime that it doesn’t know about! The heavenly books of justice will 
be balanced – without people understanding the back-story. 
If you think about it, this point is implicit in a well-known passage in the 
gemara(6), that talks about Divine justice. What, asks the gemara, happens 
to a murderer who is not discovered or prosecuted, and to one whose 
manslaughter goes undetected, and therefore does not go into galus / exile 
as the Torah demands? The gemara answers that the two are brought 
together by Divine Providence. The fellow who had previously killed 
someone without malice or intention mounts a ladder, trips, and falls. 
Providence brings the intentional (but undiscovered) murderer under that 
ladder at precisely that moment. He is killed by the unintentional killer as 
he falls from the ladder. The one who had unintentionally killed in the past 
now pays for his crime, because this time the deed is witnessed, and he 
cannot evade the sentence of exile to one of the cities of refuge. So it seems 
that he finally serves for his crime, as the law catches up with him for the 
earlier death that he caused. 

Poetic justice, to be sure. But it does not add up. He has killed two people, 
but only serves one sentence! How does he atone for the more recent death 
he caused? The answer is that he doesn’t require any atonement, because 
he bears no responsibility for it. His negligence was not a consequence of 
his own attention deficit and lack of vigilance. He did not slip because he 
failed to exercise caution. Rather, he failed to exercise caution because G-
d wanted him to slip! 
Similar reasoning applies to the other examples. Avshalom was enticed to 
rebel against his father because Hashem wished that Dovid suffer this 
tragedy as atonement for his aveiros. Avshalom was not punished for this; 
the decision was not really his. He died in battle as a consequence of other 
sins. The same was true of Sancherev and Nevuchadnetzar. They were not 
punished for their military campaigns against the Jews. Those were 
ordained by G-d. They deserved their deaths for their ample sins in other 
areas. 
This was Yosef’s point as well, in trying to assuage the consciences of his 
brothers for selling him into slavery. It was not your doing, he told them. 
In order to save the family from the ravages of the famine, Hashem 
engineered Yosef’s sale. The shevatim were the instruments He used, but 
they bore no responsibility for their decision. 
Paroh (together with the Egyptian people) was not punished for his 
obstinacy in reacting to the plagues. He richly deserved his punishment for 
earlier aveiros. Because he deserved that punishment, Hashem was justified 
in leading Paroh down a path of destruction during the makos. (That path 
involved setting the stage years before. Note that the Torah does not say 
that Hashem directly manipulated Paroh’s thinking. Had Hashem done that, 
the Torah would write, “I will place in his heart that he should not give in.” 
Rather, the Torah speaks of hardening or strengthening Paroh’s heart. This 
means that Hashem equipped Paroh with certain personality traits. Many 
kings, accustomed to a pampered life style, would lose all resistance when 
faced with evidence of supernatural forces arrayed against them over which 
they could not possibly prevail. Hashem arranged that the Paroh who would 
rule in Moshe’s time possessed a tough, strong, courageous – and cruel – 
nature. The makos had the opposite effect upon him – they made him more 
determined not to give in. Still, he was entirely manipulated. G-d equipped 
him with a set of buttons, and then pushed every one that would prevent 
him from surrendering.) 
This approach works for many incidents in Tanach. When a person is 
punished for some action that HKBH had ordained would occur, he is not 
punished for what he had no control over. He is punished for different 
aveiros of his past. 
1. Based on Meleches Machsheves by R. Moshe Cheifetz, 1663-1711 ↑ 
2. Shmuel2 15-18 ↑ 
3. Shmuel2 24:1 ↑ 
4. Melachim1 22:20 ↑ 
5. Yirmiya 25:9 ↑ 
6. Makos 10B ↑ 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vaeira – Vol. 13, Issue 14 
The issues of Parsha Potpourri for 2018 have been dedicated with extreme generosity l’zecher nishmas Esther bat Nissim Yitzhak and Simha z”l (Levy). This week’s 
issue is also dedicated l’zecher nishmas Shimon ben Moshe z”l, whose yahrtzeit is next Thursday (2 Shevat). Please have them in mind when reading and discussing 
this issue, and the Torah that is learned should be a merit for them and their entire families.  Each issue of Parsha Potpourri requires a tremendous amount of work, 
and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, 
and I hope that you enjoy the Divrei Torah and Points to Ponder!  

The issues of Parsha Potpourri in 2018 are generously dedicated  לז"נ
 אסתר בת ניסים יצחק ושמחה ז"ל
This week’s issue is also dedicated לז"נ שמעון בן משה ז"ל 

)6:9וידבר משה כן אל בני ישראל ולא שמעו אל משה מקצר רוח ומעבדה קשה (  
Parshas Vaeira opens with Hashem responding to Moshe’s concerns by 
reassuring him that his mission will succeed and instructing him to 
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encourage the people through four languages of redemption that He 
will free them from slavery and bring them to the promised land of 
Israel. However, when Moshe conveys this message to the Jewish 
people, they did not accept it on account of their shortness of breath and 
hard work. Although they should have trusted Moshe’s prophecy, the 
Meshech Chochmah explains that when people are in the midst of 
intense personal anguish, they are only able to focus on obtaining 
immediate relief from their suffering and are unable to contemplate 
lofty long-term concepts such as having their own land. 
Parshas Ki Savo begins (Devorim 26:1-11) with the mitzvah of 
bikkurim, which requires a farmer to bring his first ripened fruits to the 
Beis HaMikdash, where he presents them to a Kohen as a sign of 
gratitude to Hashem for giving him a successful harvest. He then recites 
a declaration of appreciation for Hashem’s role in Jewish history that 
includes a lengthy discussion of the Exodus from Egypt, verses with 
which we are all familiar due to their prominent placement in the 
Haggadah. What is the connection between the mitzvah of bikkurim 
and Pesach, and why was this expression of gratitude for the Exodus 
specifically placed here? 
In his sefer Pachad Yitzchok (Pesach 6), Rav Yitzchok Hutner explains 
that although the Jewish people had mitigating circumstances that 
partially justified their inability to accept Moshe’s message, there was 
also a component of their refusal to heed the words of a prophet that 
was considered sinful and required atonement. This is the function of 
the references to the Exodus that are made when bringing bikkurim. By 
declaring, “Hashem brought us to this place,” we repent our prior 
failure to believe His pledge that “I will bring you to the land.” 
This insight can also help us understand why the section containing the 
declaration made when bringing bikkurim begins (26:5) וענית ואמרת – 
you shall reply and say. As this is the beginning of the paragraph and 
no dialogue precedes it, in what sense is it called a reply? Rav Hutner 
suggests that the farmer is replying to Moshe’s promise of redemption 
at the beginning of Parshas Vaeira. Because the Jewish people’s first 
response was lacking, we come back to respond to Moshe by declaring 
that we accept his message and testify that it was already fulfilled. This 
explains the passage’s inclusion in the Haggadah and its connection to 
Pesach, for it represents our repentance for our initial failure to believe 
Moshe’s assurance of redemption. 
Along these lines, Rav Avrohom Yaakov Pam remarked that we are 
accustomed to picturing the farmers bring their bikkurim to 
Yerushalayim with tremendous joy after a successful harvest. In reality, 
there were many farmers who were disappointed by their crops’ yield, 
yet the Torah still commands them (26:11) to rejoice over all the 
goodness that Hashem bestowed upon him – even if he does not 
perceive the blessing. This requirement is also a component of the 
teshuvah outlined by Rav Hutner, for after the Jewish people in Egypt 
did not accept Moshe’s promises due to their bitter suffering, the farmer 
comes to correct their behavior by gratefully acknowledging Hashem’s 
bounty, even at a time when he is not personally experiencing it. 
Applying this lesson to our own lives, Rav Yisroel Reisman notes that 
we often find ourselves in situations in which we act suboptimally due 
to challenging circumstances that we are experiencing. Although these 
mitigating conditions may reduce our personal culpability, we can 
derive from Rav Hutner’s insight that when the difficult times pass, we 
should nevertheless look back at the episode in hindsight to assess how 
we could have behaved better, and we should take concrete steps to 
rectify what we did wrong. 

)7:24ויחפרו כל מצרים סביבת היאר מים לשתות כי לא יכלו לשתת ממימי היאר (  
Rav Yisroel Reisman points out that the Torah sometimes refers to 
water as מי, and in other places it is called מימי. For example, the great 
flood is described as (Bereishis 7:7) מי המבול – the waters of the flood. 
On the other hand, the Torah records that as a result of the first plague, 
all of the water in Egypt turned into blood and the Egyptians were 
unable to drink from מימי היאור – the waters of the river. What is the 
difference between these two seemingly synonymous words? 
The Tosefes Beracha (Vayikra 13:49) and HaKesav V’HaKabbalah 
(Shemos 7:19) both explain that the term מימי is specifically used to 
refer to drinkable water. For example, in Parshas Mishpatim (23:25) 
Hashem tells the Jewish people that He will bless your bread and מימיך 
– your (potable) water. Similarly, in Eichah (5:4), Yirmiyahu laments 
the fact that מימינו בכסף שתינו – we pay money to drink our own water. 

In Parshas Chukas (Bamidbar 20:8), Hashem commands Moshe to 
speak to the rock, ונתן מימיו – and it will give forth its water to drink. 
Thus, because the plague of blood was intended to ensure that any 
drinkable water in Egypt turned into blood, it is appropriately described 
as striking מימי היאור. 
The word מי, on the other hand, is used as a general word for water – 
which may or may not be potable. For example, the Torah refers 
(Bamidbar 19:9) to the water containing the ashes of the red heifer as 
 ,for it was not drinkable. In Parshas Beshalach (Shemos 15:19) ,מי נדה
the Torah describes the waters of the Yam Suf as מי הים, and Yeshaya 
(54:9) refers to מי נח – the floodwaters of Noach, for none of this water 
was potable. 
Rav Reisman sheds light on this distinction between the words מי and 
 by noting that in the Hebrew language, whenever a word is מימי
doubled, it signifies emphasis. For example, in Parshas Tazria (Vayikra 
13:49), the Torah discusses an affliction found in a garment that is ירקרק 
or אדמדם – very green or very red. In Parshas Bereishis (3:18), Hashem 
refers to קוץ ודרדר – thorns, and thorny thorns that attach themselves to 
people’s clothing. In Tehillim (119:92), Dovid describes the Torah as 
 connotes מימי my great delight. For the same reason, the term – שעשעי
water that is “very watery,” meaning that it is pure and clear with 
nothing else mixed in, thus signifying its drinkability. 
Rav Reisman adds that this insight can help us resolve a difficulty 
raised by a number of commentators. After Moshe and Aharon turned 
all the water in Egypt into blood, the Torah records (7:22) that 
Pharaoh’s magicians cast aspersions on their abilities by duplicating the 
feat. However, if all the water had already turned into blood, from 
where did the magicians obtain their water? Rav Reisman suggests that 
only the מימי היאור – potable water – was transformed into blood, so the 
magicians took non-drinkable water that had not been affected and 
proceeded to turn it into blood as well. 
The Chasam Sofer (Shu”t Chasam Sofer Even HaEzer 2:14) notes that 
this issue can have major legal ramifications. When a get is written, it 
identifies the city in which the divorce took place as well as a local 
body of water that can be used to confirm the location (Shulchan Aruch 
Even HaEzer 126:28). If there are wells within the city, the proper 
wording of the get is דיתבא על מי בארות – the city that is found by the 
waters of a well. An incident occurred in which a sofer (scribe) 
incorrectly wrote דיתבא על מימי בארות, and the Chasam Sofer was asked 
to rule upon the status of the get. He cites Rav Saadiah Gaon, who 
similarly distinguishes between the words מי and מימי, and suggests that 
this explains the custom to use the more general term מי בארות, for if the 
sofer writes מימי בארות and the well water is undrinkable, the location 
given in the get is misleading and could cause people to question its 
validity. 
Parsha Points to Ponder (and sources which discuss them): 
1) I am mentioned by name in Parshas Vaeira, and I was blessed with 
illustrious progeny. Every Kohen but one, and every member of the 
Davidic line of kings are all descended from me. Who am I? 
2) Can a person perform the same miracle more than one time? 
(Minhagei Maharil Likutim 95, Paneiach Raza Bamidbar 22:27, Ichud 
B’Chidud 5777) 
3) The first plague caused all the water in Egypt to turn into blood 
(7:20). Which water in Egypt was not owned by Jews, but did not turn 
into blood? (Rabbeinu Ephraim) 
4) In the first plague, all the water in Egypt became blood (7:20). Did 
the water literally turn into blood, or did it only take on the appearance 
of blood, and if the latter, why weren’t the Egyptians able to drink it? 
(Daas Z’keinim, Seforno, Ayeles HaShachar) 
Answers to Points to Ponder: 
1) Aminadav was Aharon’s father-in-law (6:23), and as such, every 
Kohen was descended from him except for one: Aharon himself. 
Additionally, every Davidic king was descended from Aminadav, for 
he was the great-grandfather of Boaz, who was the great-grandfather of 
Dovid (Rus 4:20-22). 
2) As Moshe and Aharon prepared to confront Pharaoh, Hashem told 
Moshe (7:9) that when Pharaoh would demand a miraculous sign 
demonstrating their legitimacy, Aharon should cast down his staff, and 
it will become a snake. Why did Hashem insist that Aharon perform 
this sign and not Moshe? The Maharil explains that a person cannot 
perform the same miracle more than once, and because Moshe had 



  4                                                            IaaBtu!bsbw!– trcdk trcd ihc!

 

already performed this exact miracle at the burning bush – throwing his 
staff on the ground, where it became a snake (4:2-3) – he was unable to 
do it again. Therefore, Hashem instructed Aharon to do it instead. As 
support for this claim, the Maharil cites the episode involving Elisha 
and the son of the Shunamite woman who died (Melochim 2 4:20-37). 
When Elisha heard what happened, he gave his staff to his servant 
Gechazi and instructed him to place it on the boy’s face, which would 
bring him back to life. However, when Gechazi did so, nothing 
happened, at which point Elisha himself intervened and resurrected the 
child. Why was the initial plan unsuccessful? The Paneiach Raza 
explains that Gechazi was skeptical that Elisha’s staff had the ability to 
revive the dead, so he first experimented by placing it on a dead dog, 
which indeed came back to life. However, because Gechazi had already 
used the staff to resurrect the dead, he was unable to do so a second 
time, and the Shunamite’s dead son did not stir when he placed Elisha’s 
staff on his face. The Paneiach Raza adds that this concept also explains 
why Bilaam did not curse his donkey for obstinately refusing to 
continue on the path, for he knew that if he did so, his power to curse 
others would be used up, and he would no longer be able to curse the 
Jewish people. 
3) Rabbeinu Ephraim notes that Hashem told Moshe (7:19) to 
transform all of the water in Egypt to blood, including water that was 
in wooden or stone vessels. From the fact that Hashem did not also 
mention water in metal vessels, he concludes that water that was in cans 
or other metal containers did not turn into blood. This explains why 
Pharaoh did not beg Moshe to bring an end to this plague as he did with 
many others, for he simply drank water that was stored in metal vessels 
and did not become blood, leaving him personally unaffected by the 
plague. 
4) The Seforno writes that the water literally turned into blood, and as 
a result the fish died since they were unable to survive in blood. The 
Daas Z’keinim maintains that although the water took on the 
appearance of blood, it still retained the taste of water. In order to 
prevent the Egyptians from drinking it, Hashem additionally caused all 
of the fish to die and render it putrid and undrinkable. Rav Aharon 
Leib Steinman notes that the verse (7:21) mentions that the Egyptians 
were unable to drink the water only after recording that the fish died 
and caused the river to stink, which seems to support the explanation 
of the Daas Z’keinim. However, he notes that it is a bit difficult to 
explain that there was a second component of this plague, the 
putrification of the fish, one which seemingly wasn’t even performed 
by Moshe and Aharon. He also points out that according to this 
explanation, the Egyptians should have been able to drink the water 
which wasn’t connected to the river and didn’t contain fish, and he 
suggests based on 7:19 that these other water sources must have been 
turned into actual blood. 
© 2018 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Va’eira – Here We Go Again 
The Torah describes how the plague of frogs began. “Aharon stretched 
out his hand over the waters of Mitzrayim and the frog arose and 
covered the land of Mitzrayim” (Shemos 8,2). Rashi, noting the 
singular form – frog – cites the Midrash that only one frog came out of 
the water and the Egyptians hit it incessantly causing it to splinter into 
thousands of frogs. 
The Steipler Gaon in Birchas Peretz wonders why the Egyptians 
continued to hit the primordial frog when they realized that this was 
merely causing it to propagate. He explains that upon seeing the frog 
“splinter” when they struck it, they became enraged. Anger generally 
produces the “I’ll show you” reaction. “How dare you? You won’t get 
away with this.” This irrational behavior continues to snowball with 
each successive infraction. If you have ever seen a child throw a 
tantrum you know exactly what this behavior is like. 
Unfortunately, rational adults are often guilty of this same type of 
unfettered cycle. It may start with a simple disagreement. Somehow the 
other fellow doesn’t get it. As much as you try to talk “sense” into him 
he remains adamant. You begin to raise your voice. He still doesn’t get 

it. You need to get your point across, so you yell louder as the 
frustration and anger continue to build. 
Wait a rational second. This tantrum is not working; he’s still not 
getting it. Why don’t you stop? You can’t. Indeed Chazal tell us that 
when one loses his temper he loses his mind. 
There may be, however, another explanation for this type of irrational 
behavior by the Egyptians. I once heard from Rav Yaakov Weinberg 
that people who continue to repeat bad or self-destructive actions are 
often in a state of denial. They refuse to accept that what they are doing 
is wrong so they keep repeating it to demonstrate that it is okay. 
Repeating it validates it. Perhaps it is an expression of Rav Huna’s 
maxim: “When a person commits a sin and repeats it, it becomes 
‘permissible’.” Psychologically one has eliminated the taboo associated 
with the behavior. If repeating the sin can afford such relief why bother 
with Teshuva? Just do it again! This may have been Paroh’s motive for 
hardening his heart. Despite the plagues and disastrous consequences 
of his stubbornness, he felt compelled to vindicate himself. He can do 
whatever he pleases and no one can tell him what to do. 
This same principle could explain the reason why the Egyptians hit the 
frog repeatedly. They were in a state of denial. They were shocked to 
see the frog reproduce when struck. “It can’t be,” they thought, “we’ll 
hit it again. No, it still can’t be.” They thought that they could somehow 
persevere if they hit the frog enough times.. 
According to both approaches there is a very powerful lesson for all of 
us. Whether one is caught in the spiral of anger and frustration or one 
is plagued by guilt and an inclination toward denial, the solution lies in 
cessation not perpetuation. The rational approach of forbearance can 
help us to resolve our differences and pursue a path of personal growth. 
To subscribe to this weekly D’var Torah, email rabbi.caplan@gmail.com 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
This issue is sponsored l'iluy Nishmos 
 יצחק בן חיים צבי ז"ל נסים בן משה ז"ל
 בנציון אברהם בן חיים צבי ז"ל
 .ת.נ.צ.ב.ה
Vol. 25 No. 14 
Parshas Vo'eiro - Obstancy Does Not Pay 
The moment that Moshe and Aharon first entered Par’oh’s palace, they 
proved their absolute supremacy, beyond any shadow of doubt. 
Whatever Par’oh’s magicians could do, they could do better, and 
whatever they decided to do, they did, without the slightest interference 
from Par’oh or his men, who were powerless to stop them. 
Indeed, at their very first meeting, the Jewish leaders served Par’oh 
what was clearly a portent of his imminent downfall. This occurred 
when Aharon’s staff, having been transformed into a serpent, 
swallowed up the staffs of the magicians, after it had reverted into a 
staff. This was followed in rapid succession by the turning of Egypt’s 
entire water supply into blood; a swarm of frogs that filled the entire 
land, ovens, pots, beds, baths and all; lice that covered every Egyptian 
animal and human from head to toe; a profusion of wild beasts that 
devoured whatever was Egyptian, and a plague of pestilence that 
decimated their livestock. 
It was up until this point that Par’oh’s stubborn refusal was deliberate, 
without any Divine coercion, in spite of the fact that he was powerless 
to prevent G-d from striking, and in spite of the advance warning that 
he duly received in most of the cases. Every single detail took place 
exactly when Moshe said it would, and every detail materialized with 
stunning accuracy – even Moshe’s challenge for Par’oh to prove him 
phoney was accepted – and failed. The success of Moshe Rabeinu’s 
mission was further enhanced by the fact that during this entire period 
(and we are speaking of a period of approximately five months), not 
one single Jew was affected by any of the plagues (and don’t for one 
moment think that Par’oh did not send agents to check that out!). 
To add to Par’oh’s humiliation, we must not forget the exposure of his 
claim to deity, when Moshe Rabeinu caught him in the act, relieving 
himself by the Nile River early in the morning, after he had led his 
people to believe that he was a god and that he had no need for this very 
human function. 
All in all, Par’oh’s self-esteem ought to have been shattered, and one 
would have expected him, in the face of such persistent humiliation, to 



!IaaBtu!bsbw!– trcdk trcd ihc                                                             5 

 

submit himself to a force so superior to his own, if only for the sake of 
his shrunken prestige, if not for that of his devastated country. 
Yes, there was every reason for him to acknowledge G-d’s greatness 
and superiority, and nothing, nothing at all, to be gained by his 
continued refusal to do so. Yet it was his servants who began to buckle 
under the Divine pressure and to beseech him to let the people go. 
Par’oh was quite capable of imploring Moshe Rabeinu to pray for the 
removal of the plagues, but he seemed incapable of acknowledging 
(unconditionally) G-d’s supremacy. In his stubbornness, he led himself 
and his people over the brink of ruin, destroying himself and divesting 
his country of a glory that it never regained. 
There is clearly no place for obstinacy in the face of the Will of 
Hashem. In the long term one stands to gain nothing by refusing to bend 
oneself to His Will – and, for that matter, not in the short term either! 
Parshah Pearls 
The Hand of Hashem 
“Behold the Hand of Hashem will be (hayo) on your cattle.” (9:3) 
This is the fifth plague, Rabeinu Bachye points out, and it is executed 
by the Hand of Hashem (comprising five fingers - as the Ba’al 
Haggodoh explains in detail). The word “Hayo” comprises the letters 
of the name of Hashem (Havayah) and represents the last letter of that 
Name - the second ‘Hey’ (whose numerical value is five). The second 
‘Hey’ incidentally, in Kabbalistic terms, represents the Sefirah of 
Malchus – G-d’s Sovereignty – which is synonymous with His Quality 
of Judgement – most appropriate for the use to which it was now being 
applied – to punish the Egyptians. 
The Shechinah is in Golus Too 
Rabeinu Bachye in Parshas Vayigash (46:4) has already explained in 
detail how the letter ‘hey’ represents the Shechinah, and how this 
conforms to what Chazal have told us – that the Shechinah went into 
golus with Yisrael. Moreover, he adds, the Torah writes an extra ‘hey’ 
both by the golus (in the word ‘Mitzraymoh) and by the Exodus (“oloh 
gam oloh’) (46:4), to teach us that the Shechinah went with us into 
golus and it would go up with us to Eretz Yisrael, when the time arrived 
to leave. 
Indeed, Yosef in his wisdom, hinted that the Shechinah was in Egypt, 
when he said to the people “Hey lochem zera” etc., perhaps as a hint 
that Egypt would survive on account of the Shechinah that had come 
down to Egypt with Ya’akov, on whose account the famine stopped. 
Divine Protection for the People ... 
By only two of the plagues does the Torah use the expression 
“Haflo’oh,” making a distinction between the Jewish flocks and those 
owned by the Egyptians: by the plague of pestilence and by that of wild 
animals. Rabeinu Bachye explains how the first three plagues – the 
blood, the frogs and the lice – were localized, making it feasible for the 
plague to appear in Egypt, but not in Goshen, where the Jews lived. But 
when it came to the wild animals, which entered Egypt from the Sinai 
desert, there is no logical reason as to why they should have 
circumvented Goshen to attack their prey only in Egypt. (On the 
contrary, one would have expected Goshen, where most of the sheep 
and cattle grazed, to bear the brunt of their attack.) 
... and ... for the Animals Too 
Similarly, by the plague of pestilence, Rabeinu Bachye explains, it is 
either because all the animals, even those of the Egyptians, used to 
graze in the land of Goshen, that Hashem needed to stress that He 
would make a distinction between the cattle of the Jews and that of the 
Egyptians, or because pestilence is a result of a climatic change, and 
there was no reason as to why that change should effect one place more 
than the other – even assuming that the Egyptian sheep were kept 
separate. 
Existence, Supervision, Omnipotence 
There were three aspects of G-d that Par’oh denied – that He exists, that 
He supervises what happens in this world, and that he is Omnipotent 
(Metzi’as ha’Borei, Hashgochoh and Yecholes), explains Rabeinu 
Bachye. That explains why, by the plague of frogs, Hashem said to 
Par’oh “So that you should know that there is none like Hashem!” 
(existence); by the plague of wild beasts, He said to him “So that you 
should know that I am Hashem in the midst of the land!” (supervision); 
and by the plague of hail, He said “So that you should know that there 
is nobody like Me in the midst of the land” (Omnipotence). 

The Medrash comments on this, that Par’oh said to Moshe “I don’t 
know G-d”. Therefore G-d keeps on repeating to him “So that you 
should know” – in the end, you will know, Par’oh! You most certainly 
will! 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@torahinaction.com 
http://www.shemayisrael.co.il http://www.torahinaction.com Jerusalem, Israel Shabbat Shalom Torah in Action/ Shema Yisrael Torah Network  
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Vaera 
Suffering Sivlos with Savlanus 
These divrei Torah were adapted from the hashkafa portion of Rabbi 
Yissocher Frand’s Commuter Chavrusah Tapes on the weekly portion: CD 
#1016 – The Magician Who Became a Baal Teshuva. Good Shabbos! 
The pasuk in Parshas Vaera says, “I shall take you to Me for a people, and 
I shall be a G-d to you; and you shall know that I am Hashem your G-d, 
Who takes you out from under the burdens of Egypt (mi’tachas sivlos 
Mitzrayim).” [Shemos 6:7] I saw an interesting insight into the expression 
“Who takes you out from under the burdens of Egypt,” brought in the name 
of a sefer called Tiferes Shlomo [by Shlomo Hakohen Rabinowicz, the first 
Rebbe of the Radomsk Chasidic dynasty; 1801-1866]. He writes that this 
pasuk contains the segulah [key] by which Klal Yisrael was able to exist in 
Egypt, and by which they were able to come out of Egypt. The segulah is 
alluded to in the word “sivlos.” Sivlos means torture, suffering, burdens, 
etc. There is another familiar related word in Hebrew that has an entirely 
different connotation. The word is savlanus, which means patience. 
The Tiferes Shlomo suggests that the reason Klal Yisrael was able to exist, 
and eventually to be redeemed from Mitzrayim, was they had the attribute 
of savlanus. They never lost faith that what was happening to them was not 
mere happenstance, but was in fact part of a Grand Plan. They could endure 
the suffering (sivlos) because they knew that may’ays Hashem haysa zos 
(this was coming from Hashem). 
When a person is going through a tortuous ordeal and cannot imagine “why 
is this happening to me?” it is very difficult to survive that experience. But 
if a person can perceive that the Ribono shel Olam is doing this to me, and 
He knows what he is doing, and I therefore accept it — that is what can 
give a person the ability to survive a terrible, terrible ordeal. The Tiferes 
Shlomo provides a synopsis of this idea with the following sentence: “For 
if in His Eyes it is right, then by us it is alright as well.” 
The Emunah to suffer (be sovel), and yet have the patience (savlanus), 
forbearance, and fortitude to realize that may’ays Hashem haysa zos — that 
was the segulah by which our ancestors were redeemed from Egypt. 
The sefer Bei Chiya references, in this vein, an interesting Gemara in 
Maseches Berachos [60a]: The Elder Hillel was returning home from a 
journey and heard screaming coming from the direction of his home. He 
remarked, “I am confident that this screaming is not coming from my 
house.” The Gemara cites, regarding Hillel the Elder, the verse “From bad 
tidings he does not fear, his heart has confidence in Hashem.” [Tehillim 
112:7] Since he had such amazing bitachon in Hashem, he was sure that 
these sounds of commotion were not emanating from his house. 
Bei Chiya explains that someone who knows anything about the attribute 
of bitachon knows that this is NOT the correct definition of bitachon. This 
is a fallacy in people’s minds. Bitachon does not mean having confidence 
that things that occur will be “good” in the way that a person is hoping they 
will occur. If a person needs to go through a serious operation and he says, 
“I have bitachon that it will be alright,” he is misusing the term bitachon. 
That is not what it means. 
True bitachon means that I have full confidence that what is going to 
happen is ultimately best for me. Now, I might think that “best for me” is 
that the operation should be successful, etc. However, maybe that is not 
what Hashem has in mind. Bitachon means that whatever the decree is, I 
accept it, because even though I may not understand it, I have confidence 
that it is ultimately for my good. 
So, when the Gemara says that Hillel the Elder came into the city, heard 
screams, and said, “I know for sure it is not coming from my house,” it was 
not necessarily because nothing wrong was going on in his house. It could 
be his house was on fire. It could be that there was a terrible misfortune that 
just happened in his house. However, whatever it was, Hillel said, “My 
family would not be screaming about it.” Hillel was confident that he had 
been able to instill in his family this emunah and bitachon that whatever 
happens in life is part of Hashem’s Grand Plan. Perhaps there was a tragedy 
in his house, perhaps his roof collapsed. But he was confident that his 
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family would not panic and cry out in distress. He taught them the attribute 
of savlanus, the concept of sivlos Mitzrayim. 
Again, to quote the words of the Tiferes Shlomo “If in His eyes it is right; 
then in my eyes it is alright as well.” 
Bei Chiya points out that this story of Hillel the Elder actually correlates 
fully with another opinion that Hillel expresses elsewhere. Every year at 
our Pesach Seder, we eat matzah and then we eat marror. Finally, after 
consuming the two mitzvah items independently, we form a sandwich made 
of matzah and marror and recite the statement, “This is what Hillel used to 
do when the Beis HaMikdash was standing. He would wrap matzah and 
marror and eat them together, as it is written, ‘upon matzahs and marror 
you shall eat them.’ [Bamidbar 9:11]” This ritual eating of the “matzah-
marror sandwich” is performed “as a commemoration of the practice in the 
bais hamikdash, according to Hillel’s opinion” (zecher l’Mikdash k’Hillel). 
Bei Chiya makes the fascinating connection between this practice of Hillel 
regarding the consumption of matzah and marror, and the philosophy of 
Hillel that “the screams I hear coming from the city are not coming from 
my house.” 
Matzah is the symbol of redemption. Marror is the symbol of enslavement. 
It would thus make sense that the two symbolic foods should be eaten 
separately. However, that was not Hillel’s attitude. Hillel would wrap 
matzah and marror and eat them together. He knew that there is exile and 
that there is redemption, and that they are both part of a single Grand Plan. 
It is thus appropriate to eat foods representing exile and redemption 
together, to show that they form part of a unified master design stemming 
from the same Source. 
I am hesitant to dwell on this point, because to have such an attitude 
sincerely is a tremendous spiritual achievement. It is much easier said than 
done, and maybe we are not holding by such a level of spiritual greatness. 
It is tempting to say that Klal Yisrael in Egypt was on such a madreigah 
[spiritual level]; but it is beyond our grasp. 
However, I want to read a brief piece of prose that someone showed me 
recently. This is something he heard from his aunt. His aunt, who is already 
an old woman, survived the concentration camps of World War II. This 
item was written in Yiddish, and it will be lost somewhat in the translation, 
but I will translate every line. This is what people sang when they were 
being marched to their deaths. At that stage, everybody knew about the 
“showers”. They knew that people did not come back from the “showers,” 
and yet, this is what they sang: 
G-t in Zein Mishpat is gerecht (G-d in His Judgment is correct) 
Keiner ken nisht zoggen G-t iz shlecht (No one can say that G-d is bad) 
G-t veis voz Ehr tut (G-d knows what He does) 
Um recht tut Ehr keinmol nisht (He never does evil) 
G-t in Zein Mishpat is gerecht (G-d in His Judgment is correct) 
These people did not live three thousand years ago. These people lived 70-
plus years ago. Some of them are still alive today. Some of them had this 
capacity of, “And I took you out from beneath the sivlos of Egypt.” These 
people not only “talked the talk,” but they also “walked the walk.” These 
people believed with every sinew of their bodies “If it is good in His Eyes, 
then for us, too, it is alright.” 
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Rosh Chodesh Is Wednesday 
(GY-BY:W TWMw) „...Y‰NB LA OWCYW... ?OYTPs LRE YNAW HERP YNEMwY VYAW YLA 
WEMw AL Y‰NB IH ...‰ 
“And Moshe spoke before G-d saying, “Behold, the children of Israel 
didn’t listen to me, and how shall Pharaoh listen to me, and I am 
speech impaired?”…And He commanded them to the Children of 
Israel… (Shemos 6:12-13) 
This is one of ten “kal v’chomer”s [lit. light and heavy] in the Torah. 
Most said, “If the Jews, for whom this was good news didn’t listen to 
me, then certainly Pharaoh, for whom this is a loss, will not listen to 

me. The next verse states that HaShem commanded Moshe and Aharon 
to take out the Jews. Ostensibly, by adding Aharon, HaShem was 
answering Moshe’s question about his own speech by saying, “Aharon 
can speak, so Pharaoh will listen.” But the kal v’chomer is not 
answered. If the Jews didn’t listen, why would Pharaoh? 
Additionally, Rashi tells us that the extra command in the second posuk 
is that when they lead the Jewish People, they should do so with 
patience and pleasantness. 
What’s going on here? Previously, at the burning bush, Moshe tried to 
excuse himself because of his speech impediment and HaShem said, 
“Who do you think gives people the ability to speak?” Moshe asked 
Him to send someone else, and HaShem got angry with him. Why now 
does HaShem not only not get angry, but grant Moshe the long-term 
job to lead Klal Yisrael? Shouldn’t He reprimand Moshe again? What 
changed? 
The truth is that Moshe’s kal v’chomer had a flaw, though not one he 
could have known about. He asked how Pharaoh could listen if the Jews 
did not. He did not know that they were unable to listen from the 
difficult slavery they were enduring and the depression and stress it 
caused. So why did he think they didn’t listen? Because he was a poor 
speaker. 
This is precisely why Moshe was given the long-term leadership role at 
this specific moment. Instead of blaming the Jews for being rebellious, 
for lacking emuna and trust in HaShem, or for not wanting to listen to 
him, Moshe blamed himself for their inability to listen. Perhaps if he’d 
been able to speak more clearly he’d have gotten them to listen. 
HaShem said, “This is the type of leader I want for My flock; someone 
who will not be quick to condemn them and will seek to clarify his 
message to get through to them.” Therefore, He commanded Moshe 
and Aharon to lead the Jews with the same patience and kindness. 
This is a lesson for all of us. When we deal with others, it’s easy to 
blame them for being difficult or not working with us. We must learn 
from Moshe that the better way is to ask ourselves if we’ve done all we 
can. If not, there’s still a chance we can make it happen. When all is 
said and done, it is much easier to change ourselves than to change 
others. 
One Shabbos, R’ Shach z”l was walking with a talmid when they 
reached the boundary highway dividing Bnei Brak from Ramat Gan. 
Although there were no cars driving on the Bnei Brak side, the same 
could not be said of the Ramat Gan side. R’ Shach turned to his student 
and asked him to explain why there were no cars on their side only. 
The talmid replied, as expected, that their side was Bnei Brak where 
religious Jews lived and the other side was Ramat Gan where they were 
irreligious. R’ Shach gently disagreed. “The real reason is that the 
influence of our Shemiras Shabbos in Bnei Brak only extends as far as 
this border. If we would strengthen our care and devotion to Shemiras 
Shabbos more and more, its influence would cross this highway and 
affect our erring brothers on the other side.” 
R’ Shach added, in the name of the Brisker Rav, that the unusual 
respect with which even many of the irreligious treat Yom Kippur does 
not come from some recognition or evaluation of the day in their eyes. 
It comes only from the degree of sensitivity and sanctity that Torah 
Jews attach to it, and its effect has reached the extent where others 
don’t travel on Yom Kippur, and they fast and pray. 
Now You Know 
Aharon married Elisheva bas Aminadav, the sister of Nachshon. The 
Gemara (Bava Basra 110) learns from this that one must investigate the 
brothers of the woman he wishes to marry. 
The question is why? Rashi there comments that it is because, as the 
Gemara continues, most children are like the mother’s brothers. 
This was especially the case when married women live near their own 
families, and the children would interact with their uncles. 
However, as the Maharsha explains, even if they did not live close-by, 
someone who shared the same womb as this woman (born of the same 
mother) would have the same tendencies. Thus, by seeing what sort of 
person the brother was, a man could see what type of woman he was 
marrying. 
Aharon saw that Nachson was so great that he was appointed the Prince 
of the Tribe of Yehuda. Therefore, he knew the greatness that could 
exist in Elisheva. 
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However, this investigation is not definitive (Shadchanim take heed!): 
Just as in Rivka’s case, where she was righteous despite her brother 
Lavan, a girl may have a brother who is not righteous yet she remained 
unaffected. That, too, is praiseworthy and worth finding out. 
Thought Of The Week: 
A man can fail many times but he is not a failure until he blames someone 
else. 
Dedicated l’illui nishmas R’ Abba Zalka Gewirtz z”l 
TBU X‰K UYYCRAY L‰Z HNWY ÂR IB AQLZ ABA ÂRH N‰EL 
By his family who are still influenced by having known him. 
This issue sponsored  L‰CZ HDWHY ÂR IB ÂYRA YBC ÂR N‰EL 
Mr. Tzvi Aryeh Kantor z”l By his grandson, Yehudah Zev Grabie and 
family who were so inspired by his gentleness and avodas HaShem. 
TBU X‰K UYYCRAY 
E-mail Subscribe to info@JewishSpeechWriter.com 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Va’eira 5778- Logic 
In this week’s parsha Moshe presents Hashem with the following 
question: “If the Bnai Yisrael did not believe that I am representing you, 
Hashem, then how am I to expect Paroh to believe me?” Rashi, citing 
Chazal, tells us that Moshe’s question was based on a logic known as 
a Kal Vchomer - an a fortiori argument. Basically, if the Yidden could 
not believe in Moshe and his promise of salvation, even though they 
were a nation desperate for such an event, then surely Paroh, who did 
not have any such feelings, definitely would not listen. 
One must wonder though, what significance if any, is there, in pointing 
out that Moshe was employing the logic of a kal vchomer in posing his 
question. Furthermore, we do not find that Hashem answers his 
question. Why not? 
Perhaps we can suggest the following. The story is told of Yankele, a 
clever Poilishe Yid who was caught pickpocketing from Mordche. 
When asked by the judge if he has anything to say in his own defense, 
he responded that he would prove logically to the courtroom utilizing 
the services of a kal vchomer that he is permitted to go around stealing. 
The judge asked him to elaborate, and this is what Yankele said. “If my 
pockets, you may not put your hands into and remove my money, but I 
can, then your pockets, that you may put your hands into and take the 
money, all the more so I can!! 
Of course, Yankele was convicted anyway. But how are we to respond 
to his kal vchomer? [The truth is his kal vchomer is flawed. Can you 
figure out why?] The simple answer is, Yankele can present the most 
brilliant & logical argument, but if Hashem deems it otherwise, well, 
that’s the end of the discussion. So yes, Mr. Sticky Fingers may have 
the mother-of-all kal vchomers, but G-d has said “Thou shall not steal” 
logic notwithstanding. 
Moshe approaches with a question to G-d, a question brimming with 
pure a fortiori logic that the Exodus is just not going to work. However, 
Moshe has not yet twigged to the fact that this Exodus is not to be of a 
logical nature. This is not going to be an “Escape from Colditz Castle 
board game” type of Exodus, based on strategy and some pot luck, 
where logic may play a role. No siree, Bob. Hashem is about to give 
the world a brief lesson in what it really means to be The Omnipotent 
Creator. He is about to unleash a series of mind-blowing, paranormal 
and paralogical plagues, culminating in a freedom for His beloved 
nation. 
That is why Chazal emphasize that Moshe’s question was of the kal 
vchomer variety. Because on the books Moshe was correct, the Yidden 
were not going anywhere. Hashem though does not respond to his 
question. Because whether the kal vchomer was authentic or not was 
absolutely irrelevant, because He has deemed the Exodus otherwise. 
And when Hashem is in miracle-mode, Moshe’s question is worth as 
much as a “'Deri” Lulav ( א-א-א ) five minutes into Shemini Atzeres. 
And that would be $0, nada, goornisht mit nisht. 
Have a great Shabbos, Rabbi Nosson Greenberg, 
Rav, Khal Machzikei Torah, Far Rockaway, NY 
ravgreenbergkmt@gmail.com 
Be sure to catch my weekly Chumash Shiur on Torahanytime.com 
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Va’Eira: As Pharaoh, So The Evil Inclination 
January 11, 2018 
Summary 
G’d told Moses that He had heard the groan of the Jewish people and 
remembered the covenant with the Patriarchs. The Jewish people did not 
listen to Moses due to their increased forced labour. “The heart of a king is 
in the hand of G’d.” In Parashas Bechukosai, if the Jewish people already 
confessed their sins, why is G’d going to deal with them harshly? On a 
deeper level, this teaches us how to deal with our evil inclination, and how 
to get rid of it. “One of the shrewd tactics of the evil inclination is to make 
a person extremely busy, so that he will not have time to analyze and watch 
in which direction he is headed …” Our evil inclination will try harder to 
distract us after we have started the teshuvah process. When Pharaoh saw 
that the Jewish people accepted the words of Moses, he came up with a new 
scheme how to distract the them. Without Divine assistance, we will never 
be able to overcome our evil inclination. After we confess our sins, and 
start our teshuvah process, G’d will challenge us and hide His face from us 
to see if our teshuvah is genuine. When a person makes a sincere effort to 
overcome his evil inclination, he will merit G’d’s assistance. 
G’d Heard The Groan 
At the end of last week’s parasha, the Torah describes how Moses 
complained to G’d that, since he had arrived in Egypt, the Jewish people 
were suffering more than ever. G’d told Moses not to worry. He would soon 
see how everything would work out, and the Jewish people would leave 
Egypt in due time. In the beginning of this week’s parasha, we read how 
G’d again spoke to Moses, and told him how He had established a covenant 
with the Patriarchs to give them the land of Canaan. G’d further said to 
Moses that He had heard the groan of the Jewish people and remembered 
the covenant. Finally, G’d instructed Moses to tell the Jewish people and 
say (Shemos 6:6-8): “I am G’d and I shall take you out from under the 
burden of Egypt … I shall bring you to the land that I raised My hand [in 
an oath] to give it to Abraham, to Isaac and to Jacob, and I shall give it to 
you as a heritage. I am G’d.” 
The Jewish People Did Not Listen 
Moses conveyed G’d’s words to the Jewish people; however, they did not 
listen to him. As it says (Shemos 6:9) “And they did not listen to Moses 
because of shortness of breath and hard work.” Originally, when Moses 
came down to Egypt, after meeting Aaron, they went together and spoke to 
the Jewish people, as instructed by G’d. At that point the Jewish people 
accepted when Aaron told them that G’d had seen their affliction. As it 
says, (Shemos 4:31): “And they bowed their heads and prostrated 
themselves”; this was an expression of total acceptance G’d’s message. 
However, this time their attitude had changed, and they were not ready to 
listen to Moses. This was obviously due to the fact that Pharaoh had 
increased their forced labour in response to Moses and Aaron’s initial 
approach to free the Jewish people. 
The Heart Of A King 
It seems strange that G’d allowed this to happen. King Solomon says 
(Mishlei 21:1) “The heart of a king is in the hand of G’d.” This indicates 
that G’d controls the decision of a ruling king, as it affects his subjects. So 
why did G’d allow Pharaoh to increase the forced labour? There is an 
additional question here. Our sages teach (Mechilta 14:31) that the Jewish 
people were redeemed from Egypt in the merit of their trust in G’d and His 
messengers. The Jewish people had already proven that they trusted Moses 
and Aaron and accepted G’d’s words. So why did G’d make it so difficult 
for them? 
Bechukosai 
A similar question arises in Parashas Bechukosai (Vayikra 26:14-46) where 
the Torah chastises the Jewish people and warns us what will happen, if we 
do not listen to G’d’s instructions. The Torah enumerates 49 curses that 
will befall the Jewish people, G’d forbid, as a punishment. Towards the end 
it says (Vayikra 26:14), “And they will confess their sins and the sins of 
their forefathers … “. In response, G’d says (ibid 41-42) “I too will deal 
with them harshly and I will bring them to the land of their enemies. Maybe 
then their covered hearts will be humbled. Then their sins will be appeased. 
And I will remember My covenant …” The obvious question is, if the 
Jewish people already started to do teshuvah and confessed their sins, why 
is G’d going to deal with them harshly? The purpose of the threats is to 
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bring us to do teshuvah. So why is it still necessary for G’d to deal with us 
harshly? 
Deal With Evil Inclination 
Rabbi Moshe Schwab, the late Mashgiach of Gateshead Yeshiva, writes 
that when we read the Parashios dealing with our slavery in Egypt, and how 
we were redeemed, we do not only learn about how G’d dealt with the 
Jewish people in exile, and freed us. On a deeper level this teaches us how 
to deal with our personal evil inclination, and how to get rid of it. 
Extremely Busy 
Rabbi Schwab quotes a letter that the Rambam sent to his son, where he 
writes that Pharaoh symbolizes the evil inclination. If we want to 
understand how the evil inclination functions, we can do so by analyzing 
the tactics of Pharaoh. This corresponds to what Rabbi Moshe Chaim 
Luzzatto writes in the Path of the Just (Chapter 2): “One of the shrewd 
tactics of the evil inclination is to make a person extremely busy, so that he 
will not have time to analyze and watch in which direction he is headed … 
This is similar to the evil Pharaoh’s strategy. As it says, (Shemos 5:9) ‘Let 
the work be heavier upon the men … and they will not pay attention ...’ His 
intention was not only to distract them, that they should not think about 
how to rise against him, but to bring about that they should not have the 
ability to concentrate and think about anything but their forced labour.” 
Holocaust 
The same thing happened in the labour camps and concentration camps 
throughout the Holocaust. The Nazis did everything to dehumanize their 
victims, and tried to bring them to a situation where they would not think 
straight. This corresponds to the explanation of the Sforno in the beginning 
of this week’s parasha, where it says that the Jewish people did not listen 
to Moses. The Sforno explains that they could not listen to Moses and think 
about G’d’s promise. ‘The shortness of breath’ took away their heart and 
made them unable to think clearly. If not for the ‘hard labour’, says the 
Sforno, they would have taken the words of Moses to heart, and would have 
understood that they could trust him. 
New Schemes 
Our evil inclination will try harder to distract us, once we have started to 
do teshuvah. This is just like Pharaoh who came up with a new scheme how 
to distract the Jewish people, when he saw that they accepted the words of 
Moses. As the Talmud (Succah 52a) teaches: “Every day the evil 
inclination comes up with new schemes.” This is how the evil inclination 
works. It tests and challenges us at every turn of our life. Ultimately, this 
help us to grow and achieve our potential in life. 
Divine Assistance Necessary 
We say every day in the Shemona Esrei, “Bring us back, our Father, to 
Your Torah, and brings us close, Our King, to Your service, and bring us 
to return in complete teshuvah before You.” Asks Rabbi Yonathan 
Eibeschutz (Yaaros Devash Drush 1) why do we ask a second time that G’d 
should bring us to return, we already asked G’d to bring us back to the 
Torah? He answers that when a person sincerely starts to do teshuvah, we 
find that G’d gives a tremendous amount of Divine assistance to help this 
person to return to Him. However, at a later stage, we often find that this 
very same person encounters many difficulties. It seems like G’d has 
hidden from him, and has withdrawn His outstretched hand that initially 
accepted him. Says Rabbi Eibeschutz, this is a test G’d gives the mature 
Baal teshuvah, to see if he is sincere and will keep his commitment, even 
when times are difficult. Only when a person has overcome this test is his 
teshuvah process complete. 
Double Request 
This is our double request in Shemona Esrei. First, we ask for assistance, 
for ourselves and our fellow Jews, that G’d shall assist us and help us to do 
teshuvah, to come back to His Torah and serve Him. After that, we have an 
additional request, that when the Baal teshuvah is being challenged and 
tested, and encounters difficulties, then G’d shall again assist him to reach 
complete teshuvah and overcome the difficult challenges and tests. For as 
the Talmud says (ibid), without Divine assistance, we will never be able to 
overcome our evil inclination. 
Genuine Teshuvah 
This is what happened in Egypt. When the Jewish people cried out to G’d 
from their bondage (see Shemos 2:23), G’d sent them Moses and Aaron in 
response to their prayers and teshuvah process. However, after this initial 
Divine assistance, G’d challenged them with Pharaoh’s new decrees to see 
whether their teshuvah was sincere. Similarly, when we will confess our 
sins, as mentioned at the end of Parashas Bechukosai, and start our teshuvah 

process, G’d gives us a period of grace with an abundance of Divine 
assistance. However, after that G’d will challenge us and hide His face to 
see if our teshuvah is genuine and will persist even in the face of these new 
difficulties. 
Merit G’d’s Assistance 
We all go through our challenges, and experience situations when we find 
it difficult to see the Hand of G’d, both in our personal life and as a nation. 
We must realize that this is part of G’d’s masterplan. He allows our evil 
inclination to challenge us and test our sincerity in His service. This 
awareness gives us the strength and ability to overcome our challenges. In 
addition to this, we must utilize our ability to pray to G’d for His Divine 
assistance in every situation. This assistance is especially forthcoming 
when we try to overcome our evil inclination. As Rabbi Luzzatto writes, 
“When a person makes a sincere effort to overcome his evil inclination, he 
will merit G’d’s assistance.” Let us pray to G’d, that He shall assist us all 
to return to be sincere Baalei Teshuvah, and in that merit, just as He sent 
Moses to take the Jewish people out of Egypt, He shall send us Moshiach 
to take us out of our present exile. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.   
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Spiritualization Through Torah 
The Torah tells us that G-d commanded Moshe to go before the Jewish 
people and present them with the four expressions of redemption through 
which they would be redeemed and extricated from bondage. The verse 
states, “Say to the Children of Israel: ‘I am Hashem, and I shall take you 
out from under the burdens of Egypt; I shall rescue you from their service; 
I shall redeem you with an outstretched arm and with great judgments. I 
shall be a G-d to you…” 
The Torah continues, “So Moshe spoke accordingly to the Children of 
Israel, but they did not listen to Moshe because of shortness of wind (kotzeir 
ruach) and hard work.” 
Although Moshe had proven to the Jewish people through revealed 
miracles that he was G-d’s agent and the true Redeemer to take them out of 
Egypt, they did not have the capacity to internalize his words because they 
were short winded and overwhelmed with the quotas that were demanded 
of them by their taskmasters. 
Ohr HaChaim HaKadosh explains the term “kotzeir ruach” to mean “of 
limited capacity.” He writes, “Since the Jewish people in Egypt did not 
engage in Torah study (except for the Tribe of Levy) they were limited in 
spirit. It is the Torah that broadens the heart of man.” 
Although the Jewish people fully comprehended what Moshe had told them 
regarding their redemption and believed that he was in fact the Redeemer, 
nevertheless, because they did not engage in Torah study, they did not have 
the broadness and depth of heart to fully appreciate and internalize the value 
of what was at hand. 
The Torah tells us that Yaakov our Patriarch worked for Lavan for seven 
years for the hand of Rachel our Matriarch. During those seven years, 
Yaakov’s level of dedication and toil did not waiver despite the ongoing 
victimization and deception of Lavan regarding what was rightfully his. 
Despite these seemingly intolerable conditions, the Torah states, “Yaakov 
worked seven years for Rachel and they seemed to him a few days …” How 
is it possible that after enduring such difficulties over an extended period 
of time, he considered it to be the equivalent of a few days? 
Firstly, if Yaakov truly understood and appreciated that Rachel was his true 
soul mate, he should have experienced it as an endless period of waiting. 
In addition, coupled with all of the difficulties over this extended period of 
time, it should have been considered overwhelming to Yaakov. 
Nevertheless, he considered it to be the equivalent of a “few days.” 
Because Yaakov appreciated and internalized the eternal and unlimited 
value of Rachel as being the primary Matriarch of the Jewish people, 
whatever he endured was considered to be inconsequential. The reason that 
Yaakov was not deterred, distracted, or discouraged despite the unending 
deceit and hard labor to which he was subjected, was because he 
internalized the value of Rachel as the future Matriarch. 
This was because he was the Patriarch who embodied Torah. The Torah 
quantifies him as, “The perfect man who dwelt in the tent (of Torah).” 
Because of the broadness of heart that he achieved through his study of 
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Torah and dedication to G-d, even after being deceived by Lavan by being 
given Leah instead of Rachel, he was no less dedicated to another seven 
years to work on behalf of the hand of Rachel. 
The second seven years were with no less dedication. He regarded them as 
being the equivalent of only “a few days.” Yaakov considered his degree 
of suffering and victimization as a pittance, and therefore it did not interfere 
with his dedication to his father in law Lavan. Since Yaakov’s essence was 
Torah, he had the ultimate broadness of heart to be able to appreciate and 
value spiritual opportunity regardless of the physical conditions. 
The ultimate level of fear of G-d is revering G-d due to one’s semblance of 
appreciation of His Omnipotence and Majesty (Yiras haRomemus). One is 
only overwhelmed with awe when he is negated to G-d. The quality of 
service to G-d in this context is a selfless dedication where one feels 
privileged to serve his Maker. 
By dedicating one’s life to Torah study, a spiritual metamorphosis takes 
place within the individual, thus giving him an appreciation and ability to 
internalize G-d’s greatness to the degree of one’s self negation. Without a 
minimal advanced dimension of Torah, one’s knowledge is limited to the 
abstract and intellectual. It thus does not affect the individual on an 
emotional level. 
Identically, despite the fact that the Jewish people had witnessed revealed 
miracles in Egypt, which established Moshe as the true Redeemer, because 
they did not engage in Torah study, they did not have the capacity to fully 
appreciate or internalize the opportunity of what Moshe presented to them. 
The Gemara in Tractate Kiddushin states, “Great is the study of Torah 
because it brings to actualization (of mitzvos).” According to this 
understanding, when one studies Torah at a special level without distraction 
and is fully dedicated, it creates a spiritualization of the individual to give 
him the capacity to appreciate the mitzvah at hand. This results in the 
actualization of the mitzvah that is appreciated. 
The Ramifications of an Inappropriate Question 
The Torah states at the beginning of the Portion of Va’eira, “V’yedaber 
Elokim – G-d spoke to Moshe and said to him, “I am Hashem…” Rashi 
cites Chazal who explain that Moshe was addressed by G-d in a formal and 
reprimanding context. The appellation of “Elokim” connotes the Attribute 
of Justice, indicating that Moshe was being faulted for a failing. 
Additionally the usage of the term “v’yedaber (spoke)” is a formal manner 
of speech rather than “vayomer (said).” 
Moshe was addressed by G-d within the context of Judgment because of an 
inappropriate question that he had asked. The Torah tells us at the end of 
the previous Portion (Shemos) that after Pharaoh had withdrawn the straw 
subsidy from the Jewish people and demanded the same quota of bricks to 
be produced, Moshe approached G-d with the question, “My Lord, why 
have You done evil to this people, why have you sent me?” 
In the Portion of Shemos after Moshe had asked G-d this inappropriate 
question, G-d responded to Moshe, “Now you will see what I will do to 
Pharaoh…” Rashi cites Chazal who explain the verse, “Now you will 
see…” to mean, “Because you questioned My ways… you will now see the 
redemption from Egypt, but you will not witness (later) what I will do to 
the seven nations of Canaan when I will bring the Jewish people into the 
Land.” 
Because the question that Moshe had asked was considered to be a breach 
of faith, G-d punished him by not allowing him to enter into the Land of 
Israel along with the Jewish people. He would only witness the redemption 
from Egypt, but he would not be allowed to enter into the Promised Land. 
Seemingly, if G-d immediately punished Moshe by decreeing that he would 
not be able to enter into the Land, why does G-d continue to address Moshe 
within the context of Justice in the next Portion as it states, “V’yedaber 
Elokim?” One would think that since Moshe was already diminished by the 
decree, not to be allowed to enter into the Land, he would have been 
reinstated within the context of the Attribute of Mercy after the reprimand. 
Why does G-d continue to address Moshe within the context of Judgment 
even after meting out the punishment? 
In addition, Rashi cites Chazal in a number of locations that whenever the 
wrath of G-d is mentioned, there are always immediate consequences. For 
example, the Torah tells us that at the burning bush there was a seven-day 
dialogue between Moshe and G-d during which Moshe argued that he was 
not qualified to be the Redeemer as G-d had asked him to be. 
Even after G-d had addressed and responded to all of Moshe’s issues, he 
said to G-d, “Please, my Lord! Send through whomever You would send!” 
Moshe wanted G-d to send his brother Aaron in his stead since Aaron had 

acted in the capacity of G-d’s agent regarding the Jewish people until that 
moment. The Torah then states, “The wrath of G-d burned against 
Moshe…” 
Rashi cites Chazal who explain that the consequence of G-d’s wrath was 
that Moshe was no longer qualified to be the Priest (Kohen) because of his 
obstinacy; Moshe would remain the Levy. His brother Aaron and his 
offspring would be elevated to become the Priests (Kohanim). 
After Moshe was diminished through this punishment, he was reinstated to 
his previous relationship with G-d and was not addressed by the Creator 
within the context of Justice. Why is this punishment different from the 
punishment of “Now you will see…?” in which G-d continued to address 
Moshe within the context of Judgment even after being punished? 
Sforno in his commentary in the Book of Bamidbar explains that although 
G-d had decreed that Moshe would not enter into the Land of Israel after 
he had asked Him an inappropriate question, there was still an opportunity 
for Moshe to nullify the decree. As the Torah in the Portion of Va’eschanan 
tells us, Moshe supplicated G-d to overturn and nullify the decree to allow 
him to enter into the Land along with the Jewish people. However, G-d 
responded to his supplications by saying, “Do not continue to speak to Me 
further about this matter…” 
Until that moment, the Attribute of Mercy could have nullified the decree 
and allowed Moshe to enter into the Land. However, after G-d told Moshe 
to cease his supplications, the decree was finalized. This is unlike the 
punishment that Moshe received at the burning bush. Once G-d decreed 
that he had forfeited the Priesthood to his brother Aaron, he did not have 
the ability to supplicate G-d to be reinstated because the decree was final. 
Aaron had already been designated to be the Kohen. Since the punishment 
of “Now you will see…” was not permanent, Moshe continued to be 
addressed by G-d within the context of Judgment. 
There is another way to understand why Moshe continued to be addressed 
within the context of the Attribute of Justice although it was decreed that 
he would not enter into the Land. If he would have not failed, and had he 
been qualified to enter into the Land of Israel, Moshe would have 
functioned as the Redeemer at the time of the exodus from Egypt at the 
ultimate level. However, since he was disqualified from taking the Jewish 
people into the Land due to the question he posed to G-d, his capacity as 
Redeemer was no longer the same. 
We find that the Gemara in Tractate Bava Basra contrasts the leadership of 
Moshe to the leadership of Yehoshuah, his student and successor. The 
Gemara tells us that the countenance of Moshe is likened to the “sun” 
whereas the countenance of Yehoshuah is likened to the “moon” which 
only reflects the light of the sun. Thus, the leadership of the Jewish people 
in the future, at the time of entering into the Land, was diminished due to 
Moshe’s failing when he had asked the question. 
By asking the inappropriate question to G-d of “My Lord, why have You 
done evil to this people, why have you sent me?” at that moment Moshe 
diminished the ultimate objective of bringing the Jewish people into the 
Land of Israel. The consequence of his failing was thus experienced by the 
Jewish people into the future. Therefore, although the decree was meted 
out immediately, since the effect of Moshe’s failing continued, he was 
addressed by G-d within the context of Judgment even after being 
punished. 
Revealing Truth for the Sake of G-d 
The Torah states, “Hashem said to Moshe, ‘…I shall harden the heart of 
Pharaoh so that I may multiply My signs and My wonders upon Egypt…” 
Rashi cites Chazal who explain, “G-d said, ‘Because Pharaoh had acted 
obstinate towards Me, it has become revealed that the nations of the world 
are not interested in repenting with a whole heart. It is therefore better that 
I harden his heart so that I should have the opportunity to increase My signs 
(miracles) so that you (the Jewish people) should recognize My power…” 
Sifsei Chachamim explain the Midrash cited by Rashi to mean, “G-d said, 
‘If I do not harden the heart of Pharaoh, then he and the Egyptians will 
definitely repent. However, it is revealed before Me that it will not be a 
complete repentance (teshuvah) with a full heart. If so, I must bring upon 
them further plagues and tragedies because their repentance was not valid. 
When mankind will see this, they will say, ‘This is the way of G-d, that He 
brings destruction upon those who repent.’ The nations of the world will 
not realize that it was only because Pharaoh did not do a proper teshuvah. 
I will therefore harden the heart of Pharaoh so that he should not repent to 
any degree, thus avoiding a desecration of My Name. I will thus be able to 
bring the plagues upon Egypt.” 
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Chofetz Chaim writes that at one time in history, it was rare that Jews as a 
whole should abandon their observance of Judaism and not live their lives 
in accordance with Jewish tradition. It was unheard of that Jews would 
openly desecrate the Shabbos and not observe dietary laws. Although Jews 
in the past may not have truly believed in the principles of Torah and the 
importance of living within the dictates of the Torah, they outwardly 
remained observant because of the fear of being ostracized by their families 
and communities. However, today, Jews in large numbers are openly 
abandoning all Jewish tradition without any sense of shame or retribution. 
Chofetz Chaim asks, “Why does G-d allow this to happen?” 
He explains this in a manner that is similar to the words of the Sifsei 
Chachamim. It is an indication that we are nearing the end of time, when 
G-d will judge all humanity. If Jews would remain observant in practice; 
however, in their hearts they have heretical beliefs, the only one who would 
be aware of this is G-d Himself. 
At the time of judgment, those individuals who only displayed Judaism as 
a façade will be severely punished and condemned forever. If this were to 
happen, it would be a desecration of His name. It would appear that 
observant Jews are being punished as those who abandoned their Judaism. 
Thus, G-d changed the dynamic of existence and allows Jews in great 
numbers to disassociate themselves and cast off the yoke of Judaism to 
openly pursue their rebellious ways. Thus, it will be obvious to all at the 
end of time why these individuals deserve to be punished. This revelation 
would thus not be a desecration of His name. 
The Uniqueness of Avraham and the Patriarchs 
The Torah states, “G-d spoke to Moshe and said to him, ‘I am Hashem. I 
appeared to Avraham, Yitzchak, and Yaakov…” Ohr HaChaim HaKadosh 
explains, “Each of the Patriarchs has a unique and exalted classification. 
What was special about Avraham that he was unique in his own right? 
Despite the fact that G-d was not a known entity in existence, he came to 
recognize G-d as the Creator and benefactor of existence through his own 
initiative. If G-d’s existence would have been known, then any intelligent 
person would choose to follow in His way because it is logical for one who 
has wisdom to choose the path of good over evil. 
However, regarding Avraham, despite the fact that there was no known 
trace of G-d in existence, he pursued a path of truth and came upon truth, 
which is G-d Himself. This is the reason Avraham is considered to be 
unique and exalted. Avraham, in fact chose to cleave to G-d before any 
miracles were performed on his behalf. He recognized G-d’s Attributes and 
His Ways. It is because of this that he became the ‘beloved of G-d.’ 
Although his life was replete with trials and tribulations, he chose and 
cleaved to G-d. He had no other reason to cleave to G-d other than his love 
of truth. 
Yitzchak has an exalted status because he chose to offer himself as a 
sacrifice at the Akeidah, and thus he is classified as the unblemished 
offering. …Yaakov has an exalted status because his seed was pure and 
was thus able to establish the twelve tribes of G-d…” 
The Gemara in Tractate Chagigah tells us that G-d values the ascent of all 
the Jewish people when they visit the Temple Mount during the three 
festivals of the year. The Gemara cites a verse from Song of Songs which 
states, “How beautiful are your paces, the daughter of the benefactor (bas 
nadiv).” 
Who is the “the daughter of the benefactor (bas nadiv)?” It is the Jewish 
people who are the descendants of Avraham who selflessly gave his heart 
to G-d (nadiv leibo). Because of Avraham’s selfless love for G-d, he 
dedicated his totality to His service.” Anything that was needed to further 
the espousal of G-d in existence, Avraham did so without any restraint. 
Avraham had no impediment to his service of G-d because of his 
extraordinary level of humility. As Chazal tell us, Avraham was one of the 
most humble people who ever lived as he had said to G-d, “I am dust and 
ash.” He was able to assume the Attribute of Kindness (Chesed) which is 
indiscriminate and unlimited due to his level of selfless devotion to G-d 
which was rooted in his humility. 
The Attribute of Kindness is different than the Attribute of Mercy, which 
only allows has application if one is truly deserving and has value. This is 
not so regarding the Attribute of Kindness. The kindness that Avraham 
demonstrated was without calculation and consideration. He gave selflessly 
for the sake of G-d. 
Avraham was able to see clearly what he needed to do regarding his 
espousal of monotheism because of his humility. If one is not sufficiently 
humble, his perception of the truth becomes obscured because his focus is 

inward rather than outward. It is the lack of humility that interferes with 
one’s ability to have clarity and commit oneself to G-d without limitation. 
Pharaoh’s Denial of the Obvious Truth 
The Torah tells us that G-d told Moshe to go before Pharaoh and forewarn 
him that if he does not allow the Jewish people to leave Egypt, the Nile will 
be turned to blood. The Torah states regarding the first plague of blood, “So 
says G-d, ‘Through this you shall know that I am Hashem; behold with the 
staff that is in my hand I shall strike the waters that are in the River, and 
they shall change to blood. The fishlife that is in the water shall die and the 
River shall become foul (from the stench of the dead fish). Egypt will grow 
weary of trying to drink water from the River (no water will remain 
potable).’” 
The plague manifested itself exactly as Moshe had forewarned Pharaoh. 
The Torah tells us that the Nile turned to blood and the fish died. The Torah 
continues, “The necromancers of Egypt did the same by means of their 
incantations; so Pharaoh’s heart was strong…” The sorcerers of Egypt 
transformed water into blood through their witchcraft, and thus Pharaoh 
was not moved or affected in any way by the plague of blood because he 
attributed it to witchcraft. His heart was thus hardened, and he did not heed 
the words of Moshe to send out the Jewish people from Egypt. 
The Torah mentions two times that after the Nile would be turned to blood, 
the fish would die. This fact seems to be superfluous. If factually the Nile 
would be turned to blood, it is obvious that the fish would die. Why then 
was it necessary for the Torah to mention this fact? 
Sforno explains that witchcraft cannot change the essence of whatever it 
may be affecting. Therefore, if water is transformed into blood through 
witchcraft, although the water appears to be blood in all of its aspects (such 
as color, texture, and viscosity), the chemical makeup would remain the 
same. It would retain all the properties of water. 
However, when G-d deems that water should be changed to blood, it is not 
only transformed in its appearance, its entire essence becomes blood. When 
Moshe communicated the coming plague to Pharaoh, he needed to interject 
the fact that the fish would die in the Nile in order to qualify it as an act of 
G-d the Creator. 
When the plague actually took place, the Torah tells us that the fish died. 
Pharaoh, being the greatest sorcerer in Egypt, understood that the plague of 
blood was not witchcraft. If so, why was he not impressed by the blatant 
difference between the water that was transformed by his sorcerers and the 
plague of blood that G-d brought about? 
Chazal tell us that Pharaoh deified himself and thus made himself appear 
to the Egyptian people that he did not need to do bodily functions as an 
ordinary human being. Through his advanced and superior knowledge of 
sorcery, Pharaoh was able to conceal himself from everyone (including 
other sorcerers) when he needed to go to the Nile and do his bodily 
functions. Only Moshe was able to locate him at the Nile at that particular 
moment. 
When Moshe located him, Pharaoh was amazed at Moshe’s ability and thus 
understood that there was nothing beyond his reach. If this was Pharaoh’s 
dimension of sorcery, how could he choose to ignore the plague of blood 
and not be moved by the fact that it was an act of G-d and not sorcery? 
The Torah states at the time of the plague of lice, “The sorcerers did the 
same with their incantations to draw forth the lice, but they could not….The 
sorcerers said to Pharaoh, ‘It is the finger of G-d!’ but Pharaoh’s heart was 
strong and he did not heed them…” Chazal tell us that witchcraft cannot 
affect something that is less than a size of a grain of barley. Thus, the plague 
of lice could not be replicated through sorcery. Despite this compelling 
reality, Pharaoh chose to ignore the blatant truth. 
The Torah tells us that after the miracle of the splitting of the Sea and the 
Egyptian armies were destroyed after it closed upon them, Moshe sang the 
song by the sea for the Jewish people. He articulated in this song how the 
nations of the world stood in awe and trembled by the miracles that G-d 
had performed on behalf of the Jewish people. 
The world had openly witnessed the Hand of G-d protecting the Jewish 
people as His own. Nevertheless, a wandering people who did not fear G-
d, the Amalekites, attacked the Jewish people without any hesitation. 
Chazal depict the Amalekites to be the equivalent of a “fool who jumped 
into a scalding bath. Although he is burnt by the hot water, he nevertheless 
cools down the bath for others.” 
As a consequence of the attack of Amalek (although they were defeated) 
the aura of the Jewish people in the eyes of the world was diminished. They 
were seen as an ordinary people. 
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King Solomon writes in Proverbs, “A deprecator (letz) you should smite…” 
The Midrash explains that “A deprecator you should smite” refers to the 
Amalekite people. One does not try to attempt to reason with a deprecator 
because he does not have the capacity to appreciate the position of the other. 
Thus, since he cannot be contended with, he must be destroyed. Therefore, 
the Jewish people have been commanded to obliterate Amalek from 
existence. 
It is not that the Amalekites were not fully aware of what had occurred at 
the splitting of the Sea or did not understand what G-d had done on behalf 
of the Jewish people, but rather, because they possess the characteristic of 
being deprecators, they do not have the capacity to internalize the truth. 
Thus, they acted as if nothing had happened. Although they had seen the 
Hand of G-d as obviously as the rest of the world, they behaved as though 
G-d did not exist, and there is no Divine Retribution. This innate 
characteristic of the Amalekites caused them to be oblivious to the truth of 
G-d and His relationship with the Jewish people. 
When one has a conflict of interest, the truth does not resonate within him 
because he either evades it or puts it in another context. For Pharaoh, 
understanding the consequences of acknowledging the Hand of G-d was 
something he could not accept. He had a conflict of interest. If he were to 
acknowledge G-d as the Omnipotent One, he could not longer believe that 
he was a deity, but rather an ordinary human being. 
Pharaoh repeatedly witnessed revealed miracles that his own sorcerers 
could not replicate. These events could only be understood as the Hand of 
G-d. It was only by the tenth plague of the killing of the firstborn that 
Pharaoh could no longer evade or ignore the truth. 
Every person, due to his personal interests and needs, has an aspect of the 
characteristic of a deprecator. Because of one’s conflicts of interests, one 
becomes desensitized to the evil that he seeks to pursue. Although he may 
intellectually understand that his interest is inappropriate, the reality of that 
fact does not resonate within him to the degree that it affects his actions. 
King Solomon writes in Proverbs, “One should not rebuke a deprecator 
(letz) because he will hate you. However, when one rebukes a wise man 
(chacham) he will love you.” 
The Mishna in Ethics of our Fathers states, “Who is a wise man? One who 
learns from everyone.” The wise man, because of his perspective and focus 
in life, which is to advance himself through knowledge, will appreciate 
rebuke if it has constructive value to correct himself where he has failed. 
Very often, the failing is attributed to a degree of insensitivity because of 
one’s personal conflict of interest, which is the characteristic of a 
deprecator. 
Thus, when one attempts to rebuke this individual, one must speak in a 
context that he is not addressing the deprecating aspect of the person, but 
rather the aspect of the wise man who is interested in making the correction. 
Yad Avraham Institute 810 Seventh Avenue, New York, NY 10019 
ravkalatsky@gmail.com (212) 259-0300 YadAvNow.com 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Vayeshev 5778 - Now and Then 
Before the Torah begins to detail the story of the Exodus in this week's 
portion, it enumerates the Children of Israel, who were initially in Egypt, 
in an effort to arrive at the names of the two principal protagonists, Moshe 
and Ahron, who led the redemption. And so the Torah places emphasis on 
the tribe of Levi. It tells us about the father of Moshe and Ahron, Amram. 
"Amram took his aunt Yocheved as a wife and she bore him Aaron and 
Moshe; the years of Amram's life were a hundred and thirty-seven years" 
(Shmos 7:20). The Torah goes on to tell us about the children of Ahron and 
then concludes with two seemingly redundant verses. 
"This was the Aaron and Moshe to whom Hashem said - 'Take the Children 
of Israel out of Egypt according to their legions.' They were the ones who 
spoke to Pharaoh, King of Egypt, to take the B'nei Yisrael out of the land 
of Egypt; this was Moshe and Aaron" (Shmos 7:26-7). 
Anyone who reads the Torah surely knows who Moshe and Ahron were. 
They surely are the heroes of the entire Egyptian episode. Perhaps it is 
understandable to introduce Moshe and Ahron as the men "to whom 
Hashem said - "Take the Children of Israel out of Egypt according to their 
legions." But why repeat it only a few words later in telling us, "They were 
the ones who spoke to Pharaoh, king of Egypt, to take the Children of Israel 
out of the land of Egypt; this was Moshe and Aaron"? If they were the ones 

chosen to speak and if they were the ones who spoke, why should they not 
be the same Moshe and Ahron. 
The Story 
R' Yoseph Schlosberg worked in the New York City office of Chemical 
Bank, in charge of converting their new computer systems. During the 
procedure, a random account was to be selected for testing. To the surprise 
of the programmer, the name Jacob Kamenecki of Spring Valley randomly 
came up for processing. Mr. Schlossberg knew that this customer was none 
other than my grandfather, the revered sage Rav Yaakov Kamenetzky, 
Rosh Yeshiva of Torah Voda'ath and the senior member of the Council of 
Torah Sages, who spelled his name in the Polish manner for all official 
documents. Knowing the stature of my grandfather, Mr. Schlossberg 
attached a flag on the account, noting it with a VIP (Very Important Person) 
status. 
A few days later, when the Spring Valley Branch manager looked at his 
computer screen and noticed a VIP flag attached to an account holder at his 
branch. He instructed the tellers to notify him the next time a man named 
Jacob Kamenecki came into the bank. 
Within a week, the elderly sage entered the bank to deposit his small 
pension check. The teller buzzed for the manager who came out to 
personally greet the old man while apologizing for not previously affording 
the courtesies that a VIP deserves, including not having to wait for a teller, 
getting check deposits treated as cash deposits, and having the privileges of 
an overdraft account. Rav Yaakov was quite surprised and asked what the 
whole commotion was about. 
When told that the New York headquarters attached a VIP status to his 
account, he smiled. I am no VIP. I do not need any special attention. I am 
the same Jacob Kamenecki before the VIP flag as I was after the flag! 
The Message 
Often a rise to power changes people. Moshe and Ahron were two brothers 
- spiritual activists who worked tirelessly on behalf of an enslaved nation. 
Then they were elevated as the official - G-d-appointed - spokesmen for 
Klal Yisrael. To most of us, that flag status would change our demeanor 
and attitude - toward ourselves and toward our compatriots. 
The Torah tells us in no uncertain terms. They were Moshe and Ahron 
before they went to Pharaoh, and they remained Moshe and Ahron after 
they went to Pharaoh: hanging out in the king's palace did not make them 
one iota different. They were the same Moshe and Ahron as before they 
were flagged. 
Good Shabbos ©2018 Rabbi Mordechai Kamenetzky 
 

R’ Shlomo Katz 

HaMaayan 
Parshas Vaera 
Why Don’t They Listen? 
Volume 32, No. 14 26 Tevet 5778 January 13, 2018 
Sponsored by Martin and Michelle Swartz on the yahrzeit (on 3 Shevat) of 
Martin’s grandmother Elise Hofmann a”h 
Hashem tells Moshe in this week’s Parashah (7:3), “I shall harden 
Pharaoh’s heart.” The Midrash Shmot Rabbah comments: Rabbi Yochanan 
said, “On this basis, heretics can argue that Pharaoh had no ability to repent, 
as it is [further] written (10:1), ‘I have made his heart stubborn.’ Rabbi 
Shimon ben Lakish said to Rabbi Yochanan, “Let the heretics be silenced. 
We read (Mishlei 3:34), ‘If [one is drawn] to scoffers, he will scoff,’ [i.e., 
Hashem allows a person to go in the way he chooses]. This teaches that 
Hashem warns a person once, twice and three times. If he does not repent, 
Hashem seals the person’s heart so that he will not repent and instead will 
be punished for his sins.” [Until here from the Midrash] 
R’ Avraham Yoffen z”l (1887-1970; Rosh Yeshiva of the Novardok 
Yeshiva in Bialystok, Poland; New York and Yerushalayim) asks: There 
are many names we might call Pharaoh–for example, a heretic or stubborn–
but why a “laitz”/ “scoffer”? Similarly, we find that our Sages refer to 
Avimelech, king of the Plishtim in the days of Avraham, as a “laitz.” Why? 
He explains: Our Sages use the term “laitz” to refer to someone who shirks 
his responsibilities. Avimelech is called a laitz because he turned a blind 
eye to the fact that his subjects gave unwarranted attention to female 
travelers (i.e., asking if Sarah was Avraham’s wife or sister). Pharaoh is 
called a laitz because he refused to recognize Hashem. Anyone who knows 
the truth about something and chooses to ignore it and to act contrary to the 
truth fits the definition of a laitz, to whom King David refers in the verse 
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(Tehilim 1:1), “Praiseworthy is the man . . . who did not sit in the counsel 
of the laitzim.” (Ha’mussar V’ha’da’at) 
“Moshe spoke before Hashem, saying, ‘Behold, Bnei Yisrael did not 
listen to me, so how will Pharaoh listen to me?’” (6:12) 
Seemingly, Moshe’s argument was: “If my own people did not believe me, 
why would Pharaoh believe me?” However, many commentaries question 
the logic of this argument; after all, there was a reason why Bnei Yisrael 
did not accept Moshe’s news that Hashem had appeared to him, and that 
reason did not apply to Pharaoh. Specifically, the Torah records (verse 9): 
“They did not heed Moshe, because of shortness of breath and hard work.” 
It was not because they did not believe Moshe; they just were in no mental 
state to accept what he was saying. Perhaps Pharaoh, who was not suffering 
from “shortness of breath and hard work,” would accept Moshe’s 
announcement! 
R’ Aharon Lewin z”l Hy”d (the Reisher Rav; killed in the Holocaust) offers 
three answers. First, maybe Pharaoh did not know why Bnei Yisrael did not 
accept Moshe’s words. In that case, it would be logical for Moshe to argue: 
“If Pharaoh thought that Bnei Yisrael did not believe me, he surely would 
not believe me either.” 
Second, even if Pharaoh did know why Bnei Yisrael did not accept Moshe’s 
words, he had a motive to convince himself that there was a different 
reason, i.e., that Bnei Yisrael did not believe Moshe; thus, he also would 
not believe him. 
Third, R’ Lewin writes, Moshe’s argument can be understood on a deeper 
level. Hashem implanted in man the tendency to forget or, at least, have a 
diminished memory of that which is irretrievably lost. In this way, the pain 
of a loss–whether the death of a loved one or a great financial loss–will 
subside over time. Rashi z”l explains that this is why Yaakov could not be 
consoled for the loss of Yosef. Consolation–the lessening of the pain of a 
loss–is a gift that Hashem gives those who have lost loved ones, but Yosef 
was still alive, so there was no gift of consolation. Conversely, if one does 
forget his loss, it means that he has given up all hope of recovering what he 
lost. 
Therefore, Moshe reasoned as follows: “Behold, Bnei Yisrael did not listen 
to me.” It is true that they did not listen to me ”because of shortness of 
breath and hard work.” But, this means that they have given up hope of 
being redeemed. If so, how can they be redeemed? “How will Pharaoh 
listen to me?” 
R’ Lewin adds: Hashem agreed with Moshe. That is why the next verse 
says, “Hashem spoke to Moshe and Aharon and commanded them 
regarding Bnei Yisrael and regarding Pharaoh, king of Egypt, to take Bnei 
Yisrael out of the land of Egypt.” He commanded them not only to talk to 
Pharaoh, but also to uplift the spirits of Bnei Yisrael. (Reprinted in L’Ohr 
Ha’Emunah p.47) 
R’ Shlomo Hakohen Rabinowitz z”l (Radomsker Rebbe; died 1866) asks: 
Why didn’t Bnei Yisrael heed Moshe? After all, we read above (4:31), “The 
people believed, and they heard that Hashem had remembered Bnei Yisrael 
and that He saw their affliction.” 
He explains: In between the verse which says that Bnei Yisrael believed 
(4:31) and our verse (6:12), which says that they did not believe, Moshe 
told them that Hashem said (6:7), “I shall take you as My people and I shall 
be your Elokim.” The Zohar describes this as the first of, and the 
prerequisite to, all the Mitzvot: To know G-d. Bnei Yisrael did believe 
Moshe that Hashem wanted to redeem them; it was this commandment that 
they did not heed. Why? “Because of shortness of Ruach [literally, ‘breath,’ 
but here, ‘Ruach Hakodesh’] and hard work,” i.e., they did not believe they 
could attain the spiritual level that was being asked of them and that the 
work required would be too hard. 
In this light, R’ Shlomo Hakohen answers the original question presented 
on the facing page. Moshe argued: If Bnei Yisrael had no self-confidence 
that they are capable of serving Hashem, how would Pharaoh be persuaded 
to let them go to do exactly that? Hashem accepted this argument, as we 
read: “Hashem spoke to Moshe and Aharon and commanded them . . . to 
take Bnei Yisrael out of the land of Egypt.” No mention is made of serving 
Hashem in the desert. That would come later. (Tiferet Shlomo) 
“These are the heads of their fathers’ houses . . .” (6:14) 
R’ Mordechai HaKohen z”l (1523–1598; Tzefat, Eretz Yisrael; later, rabbi 
of Aleppo, Syria) asks: Why is Pinchas listed here, when he was not born 
yet? [He does not provide a source for that assertion.] He answers: A 
Midrash relates that when Leah said about Shimon (Bereishit 29:33), 
“Because Hashem has heard that I am despised,” she meant: One who 

despised–Zimri–will come from this child. One might have thought that the 
tribe of Shimon should not have been redeemed because of what Zimri 
would do. Nevertheless, the Torah tells us, because Pinchas would atone 
for Zimri’s sin, all of the tribes, even Reuven (who might have been 
unworthy for separate reasons) and Shimon would be saved. (Siftei Kohen) 
“The fish that is in the water shall die . . .” (7:18) 
R’ Eliezer David Gruenwald z”l (1867-1928; Hungarian rabbi and Rosh 
Yeshiva) asks: Why was this included in Moshe’s warning to Pharaoh? 
Obviously, if the Nile turns to blood, all of the fish will die! 
He explains: Pharaoh’s magicians ostensibly mimicked the plague and 
turned water to blood. However, what they actually did was an illusion; the 
water did not turn to blood but just looked like blood. Anticipating that, 
Moshe warned Pharaoh, “When I turn the Nile to blood, it will be the real 
thing and the fish will die.” (Keren L’David) 
A Traveler’s Journal 
This week, we continue excerpting from a letter that the noted Mishnah 
commentator, R’ Ovadiah Yarei z”l of Bartenura, Italy (approx. 1455-
1515), wrote to his father and brother about his journey to Eretz Yisrael. 
This passage continues R’ Ovadiah’s description of the Jewish community 
and Bet Ha’knesset in Palermo, Sicily. 
On the eastern wall is a beautiful stone structure like a cupola. They do not 
put the Sifrei Torah in an Aron, but rather in this structure. . . The structure 
has doors on the southern and northern sides, and two trustworthy people 
from the congregation are appointed to close and open the doors. In the 
center of the Bet Ha’knesset is a wooden Migdal / elevated area, which is 
where the Chazanim go to pray. The congregation has five hired 
Chazzanim who lead the prayers on Shabbat and Yamim Tovim with sweet 
tunes such as I have not witnessed in any place that I passed through. On a 
weekday, however, so few of them come to the Bet Ha’knesset that a child 
could count them. There are many rooms surrounding the Bet Ha’knesset–
for example, the “Hekdesh,” where there are beds for the sick and for 
strangers from distant lands who have nowhere to sleep; the chamber of the 
Mikvah; the large and beautiful chamber of the B’rurim / “chosen” [i.e., 
community leaders], where they sit to judge and discuss communal issues. 
The congregation appoints twelve B’rurim every year, and they have 
authority from the king to tax, issue fines, and imprison. This has turned 
out to be a trap and stumbling block for them, because immoral people with 
no good reputation went to the king’s deputy and gave him gifts to appoint 
them as B’rurim . . . 
I also saw that on the night of Yom Kippur and the night of Hoshanah 
Rabbah, after the Arvit prayer is completed, the two trustworthy people [in 
charge of the doors of the structure where the Torah scrolls are kept] open 
the doors in the north and the south. They sit there all night, until morning, 
and women come, family by family, to bow down and kiss the Sifrei Torah. 
They enter through one door and exit through the other, all night long. 
(Darchei Tziyon) 
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Rabbi Chaim Yosef Kofman 

Machsheves Halev 
 פרשת וארא

ושרץ היאר צפרדעים ועלו ובאו בביתך ובחדר משכבך ועל מטתך ובבית עבדיך ובעמך  .ז, כח
 ובתנוריך ובמשארותיך
The Gemara in Pesachim 53: comments on the aforementioned pasuk - 
what did Chananya, Mishoel and Azarya see to allow themselves to be 
thrown alive into a fiery furnace and most probably be killed? They took a 

מרוקל וח  from the frogs. If the frogs, which were not commanded to die al 
Kiddush Hashem, nonetheless willingly jumped into the ovens of the 
Egyptians, then we, who are commanded on Kiddush Hashem, should 
surely be willing to sacrifice our lives. 
This kal v'chomer is quite difficult to understand since the pasuk explicitly 
states that the frogs were commanded by Hashem to enter the houses, beds 
and ovens of the Egyptians! However, Chananya, Mishoel and Azarya had 
no such command to jump into the furnace. Indeed, Hashem 
commanded the frogs to spread out all over Mitzrayim. Nevertheless, no 
particular frog was ordered to forfeit its life by jumping into the fiery 
furnace. Those frogs that chose, of their own free will, to jump into the 
ovens did so on their own, so to speak, and had no heavenly command to 
do so. It is from these frogs that Chananya, Mishoel and Azarya deduced 
their kal v'chomer and decided to jump into the furnace Al Kiddush 
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Hashem, saying, that if a frog who has no deep understanding of its purpose 
in life for which it was created, can defy its natural instincts to live, then 
shouldn't we human beings who were created with a Tzelem Elokim, be 
willing to give up our lives if need be? 
The Torah is the blueprint of our lives and the mitzvos are the keys with 
which we serve Hashem. While very few people today are literally asked 
to give up their lives for Hashem, we all face our own personal situations 
that entail great mesiras nefesh to perform a mitzvah or, conversely, to 
avoid doing an aveira, chas v’shalom. Shouldn't these frogs be a constant 
inspiration for us throughout our lives? 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Recognizing Our True Selves 
In Parshas Va’era, Moshe Rabbeinu tells the Jews that Hashem will soon 
redeem them from slavery, but they did not believe him because they were 
so mired in their backbreaking labor. 
Afterwards, Hashem commands Moshe to go to Pharaoh and tell him to 
release the Jews. Moshe counters that if the Jews did not listen to him, why 
should Pharaoh? 
What follows is puzzling. Hashem commands Moshe and Aharon 
“concerning the Bnei Yisrael and concerning Pharaoh, King of Egypt, to 
bring the Jews out of Egypt” (see Shemos 6:9-13). 
What exactly is this command, and why did it apply to both the Jews and 
to Pharaoh? 
While many meforshim try to address this question, in the Yerushalmi 
(Rosh Hashana 3:5) we find an opinion that Hashem gave one command to 
both Pharaoh and the Jews—to free slaves. For Pharaoh, it meant freeing 
his Jewish slaves now. For the Jews, it meant the mitzvah of shiluach 
avadim. Meaning, when the Jews would later become free men and could 
be slave-owners, they would have their own mitzvah to free Jewish slaves 
after 6 years of service. 
The prophet Yirmiyahu (34:13-14) recalls this incident, stating that when 
the Jews left Egypt, at that time (i.e., not at Sinai but much earlier), Hashem 
sealed a covenant with them that they free their slaves. 
Why, from all the 613 mitzvos, was shiluach avadim given now? No Jew 
owned slaves at this time, and the mitzvah of shiluach avadim only applies 
in Eretz Yisrael when the mitzvah of Yovel is in effect. 
Rav Chaim Shmuelevitz answers that this was the most propitious time to 
give the mitzvah of freeing slaves. In the midst of their bondage, they felt 
in the fullest sense the pain of being a slave. It was easier now than ever for 
them to empathize with the slave’s plight. In the future, in Eretz Yisrael 
they could purchase slaves, and after 6 years of service it might be hard for 
them to free the slaves they had grown used to seeing as their own 
possessions. Now was an opportunity to internalize the proper attitude 
towards this mitzvah. 
Rav Chaim Shmuelevitz’s answer only explains why shiluach avadim was 
needed for the future, but Rav Chaim Yaakov Goldvicht explains that this 
mitzvah was necessary for the Jews right now. After 210 years of slavery, 
the Jews had developed a slave mentality. They could not view themselves 
as anything other than slaves. Therefore, when Moshe told them that they 
would be redeemed, they did not believe him, because all of their lives and 
the lives of their parents and grandparents, had been spent only as slaves. 
The mitzvah of shiluach avadim was designed to take them out of their own 
slave mentality. Know that you are free men! You mustn’t think of 
yourselves as slaves. Even in the future, when you will be free and 
exceptional circumstances may cause a Jew to be sold as a slave, his Jewish 
master must free him after 6 years. There is a mitzvah of shiluach avadim, 
because Jews are Hashem’s servants and not servants of other servants 
(Bava Metzia 10a). If a Jewish slave chooses to remain a slave after these 
6 years, he goes through a painful procedure whereby his ear is pierced near 
a doorpost, to rebuke him: You were not supposed to do this. Why didn’t 
you hear the message that you are not a slave? (see Kiddushin 22b). 
The same way that the Jews incorrectly viewed themselves as slaves, we 
too can view ourselves incorrectly. Often, when I suggest to people to 
improve their level of mitzvah observance, daven with more kavana, or at 
least not to rush through davening, they seem surprised by the very 
suggestion. “Me? That’s for big people. I’m not on that level.” Other people 
find my suggestion amusing, explaining: “That’s not me.” 

When I encourage people to add on an hour or two of Torah study each 
day, responses can be: “Me? I’m not a masmid,” or, “I’m not cut out for 
it.” 
These people are viewing themselves incorrectly. The Mesilas Yesharim 
(1) states that every Jew has a soul that is on a level higher than that of the 
angels. This soul has no connection to the material world, and is even 
revolted by it. Its only will is to do mitzvos, cling to Hashem and reach 
olam haba. We may not feel this, but if we make use of this soul and try to 
develop it, we will. This soul is our true essence; it is the real you and me. 
We should be careful not to fall into the trap of misperceiving ourselves as 
little people, not cut out to scales the heights of spiritual perfection. 
Rav Dessler notes that the Sages teach us (Nidda 34b) that a fetus is taught 
the entire Torah, and before birth an angel taps the baby to make it forget. 
Why do the sages teach us this? Why cry over spilled milk? Rather, the 
Torah we learned before birth is still within us. It may be dim but we can 
illuminate it through exerting ourselves in its study. The message of this 
teaching is that every Jew has all it takes to become great in Torah. How 
dare we call ourselves “little” or say we’re “not cut out for it?” 
Rav Shmuel Silverman grew up in a shomer Shabbos home in Cleveland, 
where he attended public school. In his teens, he came to Eretz Yisrael as 
part of a one-year program, divided into working on a kibbutz, touring the 
country, and learning in a limudei kodesh program for American bachurim. 
The young Shmuel had no plans to remain in Eretz Yisrael, and had never 
imagined himself being drawn to Torah study, but after a month, he realized 
that all he wanted was the limudei kodesh part of the program, not the travel 
or kibbutz. 
He wanted to pursue more Torah study, but did not know where to turn. 
Once, when in Yerushalayim, he met Rav Yisrael Meir Weiss, who referred 
him to a program in Yerushalayim for American bachurim. Although his 
entrance examination did not go well, when the young Shmuel asked the 
one testing him: “I have some questions on the Gemara. Maybe you could 
help me with them?” his sincere desire to learn got him in. 
Six months later, R’ Shmuel went back to Rav Weiss, saying that he was 
very happy with his progress, but was still looking for more. He was 
growing in Talmud study, but wanted to develop in tefilla and the 
perfecting of his character. He had heard of Harav Shlomo Wolbe, 
mashgiach of Yeshivas Be’er Yaakov, and thought that perhaps he would 
be able to grow even more there. Rav Weiss brought him to Be’er Yaakov, 
where he grew tremendously in all aspects of avodas Hashem. He went on 
to study for 12 years in the Mir Yeshiva, and merited to be close to Rav 
Shlomo Zalman Auerbach, Rav Yosef Shalom Elyashiv and other gedolim. 
May we reveal the greatness of our souls and develop it! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Vaera 
When the Student is Ready 
And Moshe spoke before Hashem saying, “They, the Children of Israel will 
not listen to me and how will Pharaoh listen to me and I am of 
uncircumcised lips. (Shemos 6:12) 
Why does Moshe go backwards to the old excuse of the speech 
impediment? That was clarified by the burning bush. Also, his argument 
seems strong enough that he feels that the Children of Israel won’t listen 
and how much more so Pharaoh. Why does it matter after that that he has 
a speech impediment? 
There is no question that Moshe was our greatest teacher. He goes down in 
history with the title “Rabbeinu”. He is our teacher. All the Torah for all 
generations traces back to him. Yet, there is a greater teacher we can learn 
from. The word “Torah” means teaching. That’s what the Torah does. It 
teaches. It is “Toras Hashem”- the Torah of Hashem! Hashem is our 
greatest teacher, in fact and we can learn from the way He teaches. 
A lesson plan is always the key to a great teaching. One of the key 
ingredients of that plan is something called an anticipatory set. It is meant 
to whet the appetite of the student and awaken an interest in learning. 
Without that the student is not a vessel to receive. All the great lecturing in 
the world will not accomplish a thing until the student is a willing 
participant. Since a person has free will this can present a great challenge. 
Often, if not always, a good teacher has to create a teachable moment. To 
catch the interest of a class this week I launched a few shocking statements 
that needed, of course, to be qualified. “Today we will learn how to speak 
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Loshon Hora! The Torah permits killing, breaking Shabbos, and eating 
non-Kosher food!” One student said, “Now you tell us!” 
We went on to explain that in certain circumstances only and under certain 
conditions one might or must either kill, violate Shabbos, eat non-Kosher 
to save a life, and under certain conditions to speak Loshon Hora. We went 
on to learn those conditions and the lesson filled that void the anticipatory 
set created. 
The Sefas Emes offers the following amazing insight on the verse. He 
explains that it is “Because the Children of Israel will not listen” and 
therefore he was of uncircumcised lips…Speech is in exile as long as the 
recipients are not ready to hear the word of Hashem…” He goes on to 
explain that to the extent that the listener is unavailable, the words are 
hidden. The more ready the recipients are, the more open and revealed is 
the message. 
The greatest proof of this we find by Mount Sinai when the entire Nation 
of Israel camped, in a singular fashion, as Rashi describes “like one person, 
with one heart”. It was then that Hashem Himself broke a 2448 year, 26 
generation silence. When “the student” was really ready that’s when “the 
teacher appeared” and Hashem declared, “I am Hashem…” 
After the incredible exhibition of the exodus, including ten plagues and the 
splitting of the sea, and after the 49 day journey to Mount Sinai, munching 
on miraculous Mann along the way, the Jewish People were ready. All of 
what had preceded that moment in history was a grandiose anticipatory set, 
so that the teacher should only then appear when the student is ready. 
Dvar Torah © 2017 by Torah.org. Donate to Project Genesis - Torah.org Do you have a question or comment? Feel free to contact us on our website. Join the Jewish 
Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free copy of this 
mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links 
on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve 
certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith Ave., Suite 225 Baltimore, MD 
21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
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Shabbat Shalom 
Va'eira 5778 
GOOD MORNING! Four elderly ladies were sitting in silence around a 
card table at the Jewish retirement home. One lady sighs, "Oy". The second 
lady laments, "Oy vey". The third lady groans, "Oy, vey iz mir" ("Oh, woe 
is me") ... and the fourth lady brusquely responds, "I thought we agreed not 
to talk about the kids!" 
Raising good kids is not easy, there are no college courses ... and by the 
time you're experienced, you're out of a job! I asked noted family counselor, 
Rabbi Zelig Pliskin to share some thoughts for success. 
21 Key Ideas For Bringing Out The Best In Your Children 
1. Love your children unconditionally. 
2. Each day tell your children you love them. All you have to say is three 
words, "I love you." If this is difficult for you, there is a greater need to say 
it. 
3. Speak and act in ways that you give your children a positive self-image. 
Believe in your child. Believe in his abilities and potential. Say explicitly, 
"I believe in you." 
4. Be a role model for the traits and qualities that you want your children to 
have. 
5. Clarify the main positive qualities you want your child to develop. Keep 
praising those qualities. Reinforce those qualities when your child speaks 
or acts in ways consistent with that quality. 
6. Realize that each child is unique and different. Understand each child's 
uniqueness and take it into consideration when challenges arise. 
7. Word your comments positively. Focus on the outcome you want. For 
example, "By developing this quality (for example, taking action right 
away), you will be more successful in life." (Rather than saying the 
opposite.) 
8. Keep asking yourself, "What is the wisest thing to say to my child right 
now?" Especially say this when your child has messed up. 
9. Read great books to your children. 
10. When you come across a story that could have an important positive 
lesson for your child, relate it. Look for stories that teach lessons. Ask 
people for stories that had a positive influence on their lives. Share your 
day with your kids so they know what you do and can learn from you and 
your experiences. 
11. Create a calm, loving atmosphere in your home. Consistently speak in 
a calm and loving tone of voice. Even when challenges arise for you, speak 
in a tone of voice that is balanced. 
12. Master patience. Life is a seminar in character development. Your 
children are your partners in helping you become a more patient person. 

13. Conquer anger. See, hear, and feel yourself being a calm person who 
has mastered the ability to maintain an emotional and mental state of being 
centered, focused, and flowing. 
14. If you make a mistake when interacting with your children, apologize. 
They will ultimately respect you more than if you try to deny a mistake. 
15. Keep asking people you know and meet, "What did you like about what 
your parents said and did?" 
16. Watch other parents interact with their children. Notice what you like. 
Apply the positive patterns. 
17. Watch other parents interact with their children. Notice what you don't 
like. Think about ways that you might be doing the same. Resolve not to 
speak and act that way. 
18. Express gratitude daily in front of your children. Ask them regularly, 
"What are you grateful for?" 
19. Become a master at evaluating events, situations, and occurrences in a 
realistic positive way. Frequently ask your children, "What would be a 
positive way of looking at this?" Or, "How can we grow from this?" 
20. When your children make mistakes, help them learn from those 
mistakes. Have them mentally picture themselves at their best. 
21. Each and every day ask yourself, "What can I say and do to be an even 
better parent?" 
Torah Portion Of The Week: Va'eira 
Here begins the story of the Ten Plagues which God put upon the Egyptians 
not only to effect the release of the Jewish people from bondage, but to 
show the world that He is the God of all creation and history. The first nine 
plagues are divisible into three groups: 1) the water turning to blood, frogs, 
lice 2) wild beasts, pestilence/epidemic, boils 3) hail, locust, and darkness. 
Rabbi Samson Raphael Hirsch explains that these were punishments 
measure for measure for afflicting the Jewish people with slavery: 1) The 
first of each group reduced Egyptians in their own land to the insecurity of 
strangers. 2) The second of each group robbed them of pride, possessions 
and a sense of superiority. 3) The third in each group imposed physical 
suffering. 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
The Torah states regarding the Plague of Blood: 
"And the Lord said to Moshe, say to Aharon: Take your rod and stretch out 
your hand over the waters of Egypt, over their streams, their rivers and their 
pools, and over every gathering of their water, that they may become blood; 
throughout all the land of Egypt, both in vessels of wood and in vessels of 
stone" (Exodus 7:19). 
Why is Aharon (Moses' brother) and not Moses commanded to initiate this 
plague? 
Rashi, one of the greatest Biblical commentators, cites the Midrash Shemot 
Rabbah to answer this question. It explains that Aharon, rather than Moses, 
was chosen to initiate the plague of blood because the water had protected 
Moses when he was cast into it as an infant in a basket. It would, therefore, 
not be proper for Moses to smite the water which helped save him. 
How can this be? Water is an inanimate object which does not have free 
will. When something floats in water and does not sink, it would not occur 
to us to give thanks to the water for its buoyancy. Nevertheless, we learn 
from this verse that if a person derives pleasure from an object, he should 
show his gratitude by being careful not to cause harm or damage to the 
object, even though it would not suffer pain. As the Talmud (Bava Kama 
92b) states: "If you drank water from a well, do not throw stones at it". 
Although this advice is basically meant as a metaphor for people who have 
given you something, the literal meaning should not be ignored. 
Since this is true concerning inanimate objects, all the more so we must 
show gratitude towards people who have shown us kindness. 
Unfortunately, there is a saying "No good deed goes unpunished". People 
often times not only don't show gratitude, but they return indifference or 
bad for good. We must make it one of our personal goals in life to always 
think "who has helped me and who can I thank today." Let your attitude be 
gratitude. Not only will you be happier, but so will those around you. 
Quote of the Week 
Children will often fail to listen 
to their parents. 
However, they rarely fail to follow 
their example... 
In Loving Memory of Sheila Wohl, by Michael Wohl 
In Loving Memory of Earl Pertnoy, by His Children & Grandchildren 
This article can also be read at: http://www.aish.com/tp/ss/ssw/468243843.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Va’era - I Am Hashem! 
Excerpt from Trust Me! citing He’aros by Moreinu v’Rabbeinu, Ha-Gaon 
Ha- Tzaddik R. Zeidel Epstein, zt”l. 
And Elokim spoke to Moshe and said to him, “I am Hashem.” (Shemos 
6:2) 
Upon close examination, this verse contains an anomaly that demands 
explanation. Almost at the very beginning it employs the name “Elokim,” 
which signifies midas hadin — the Divine attribute of judgment, while it 
concludes with the tetragrammaton, which represents midas harachamim, 
the Divine attribute of mercy. In order to understand this, let us turn to the 
statement by Moshe which provoked this verse as a response. 
At the end of parashas Shemos (5:22–23), Moshe complained to the 
Almighty: 
My Lord, why have You done evil to this people; why have You sent me? 
From the time I came to Pharaoh to speak in Your Name, he did evil to this 
people, but You did not rescue Your people. 
Commenting on this verse, Rashi, citing the Midrash (Shemos Rabbah 
5:22), adds the following statement to Moshe’s complaint: 
And if You ask, “What concern is it of yours?” I will answer, “Because I 
am bothered by the fact that You sent me to begin with!” 
Moshe Rabbeinu was complaining about the fact that although Hashem had 
sent him to redeem the Jews, not only were they not rescued, but their 
situation actually deteriorated instead! Because he had gone to Pharaoh to 
request a short religious holiday, their enslavement had become absolutely 
intolerable. If so, what was the purpose of his mission? 
The Almighty soundly admonished him for his criticism. Commenting on 
verse 5:23, the Gemara reports Hashem as saying the following (Sanhedrin 
111a): 
Alas for what has been lost and can never be found again! [Hashem was 
bemoaning the fact that Moshe had not attained the greatness of the Avos.] 
How many times did I reveal Myself to Avraham, Yitzchak, and Ya’akov…. 
Yet [when they didn’t see the fulfillment of the promises I made to them] 
they didn’t question My ways, nor did they inquire into My name [which 
denotes the attributes by which I act]… You, however, asked Me My name 
at the outset, and now you claim, “but You did not rescue Your people!” 
[Shemos 5:23] [Therefore,] “Now you will see what I shall do to Pharaoh” 
[Shemos 6:1]: You shall see the war against Pharaoh, but you shall not see 
the war against the thirty-one kings [in Canaan]. 
This reply may have served to rebuke Moshe, but the question he asked still 
remains. Where do we find the answer to Moshe’s query? It would seem 
that the verse under discussion holds the key. However, at first glance, it is 
very difficult to discern. We see that in response to Moshe’s complaint, 
Hashem told Moshe His name. This doesn’t seem to have any relevance to 
the question at all! However, upon close examination, we will see that this 
really did address Moshe’s criticism — and in the process, we will 
understand why the verse starts with midas ha-din and concludes with 
midas ha-rachamim. 
At the bris bein ha-besarim, the Almighty told Avraham Avinu: “Know that 
your descendants shall be strangers in a foreign land, and they will serve 
them, and they will afflict them for four hundred years” (Bereishis 15:13). 
This referred to the exile of the Jewish People in Egypt. 
At the time of the Exodus, Uza, the patron angel of Egypt, complained that 
the redemption was taking place too early, for the Jews had only been 
enslaved for only 210 years. There were still another 190 years missing 
before the scheduled geulah. The question is, Why did the Almighty want 
to hasten the geulah? Seforno answers: Because He saw that the Jewish 
People had fallen to the forty-ninth level of spiritual defilement, and if He 
did not rescue them then, it would be impossible for Him to do so later. 
(See Seforno on Shemos 6:6.) As for His pronouncement they would be 
enslaved in Egypt for 400 years, He made the enslavement more difficult 
than it ordinarily would have been, and the exaggerated servitude that they 
had to endure for 210 years equaled 400 years of “normal” enslavement. 
(Yalkut Shimoni parashas Beshalach, section 241 states that Krias Yam Suf 
was only 86 years since Miriam’s birth. and a simple calculation bears this 
out. The servitude probably started before she was born. If we take these 
86 years of servitude and double them, we come close to the missing 190 
years! The Jews were paid overtime for the servitude!) Because of this, the 

Jews were able to leave Egypt well before the “proper” time arrived. We 
see from this that the very difficulty of the enslavement was part and parcel 
of the redemption. When Moshe Rabbeinu first came to Pharaoh to 
commence his role as redeemer, Klal Yisroel were still short of their 
allotted time. The additional suffering during those few months until 
Pharaoh started lessening the burden sufficed to make up for the missing 
years. Thus, the adversity was actually full of compassion! 
This is why the verse begins by stating: “And Elokim — signifying the 
Divine attribute of judgment — spoke to Moshe,” and concludes by saying: 
“I am Hashem” — which represents the Divine attribute of mercy.” The 
meaning of this is as follows: “I, Whom you look upon as Divine judgment, 
am really Hashem, the source of compassion. If you delve deeply, you will 
see that in reality, My every action is merciful and compassionate.” 
The 80 Bochurim Who Stayed in the Yeshivah 
From Aleinu L’Shabeach by Rav Yitzchak Zilberstein. 
During World War II, when the Nazis were conquering country after 
country, many people opted to escape to Russia, where they hoped the 
situation would be better. Many of the yeshivah bochurim in Poland 
escaped to Russia as well. 
Approximately 400 bochurim were learning in the Novhardok Yeshivah in 
the town of Bialystok at the time. Eighty of these bochurim decided, 
inexplicably, to remain in Bialystok rather than escape to Russia. R' Yaakov 
Galinsky, who was one of those 80 bochurim, explained the reason for their 
refusal to go to Russia. "Russia was the world center of heresy and atheism 
at the time, and we decided that because one who causes another to sin is 
worse than one who kills him, it was better for us to stay there, in Poland, 
rather than relocate to Russia." Essentially, this decision meant that the 
bochurim preferred to give up their lives rather than expose themselves to 
spiritual peril. Where else but in Klal Yisrael can you find people like 
these? 
Hashem did not forsake these noble bochurim. Throughout the war, this 
group of bochurim experienced miracles every step of the way. One of 
these miracles happened when the Russians invaded Bialystok and 
announced that all of the yeshiva students in the town should gather in a 
certain place. Once they were gathered, the Russians loaded them onto 
trains and sent them far away. The Russians did not bother the other people 
in the town. 
The bochurim were sure that they were being sent to their deaths. For three 
days and nights they traveled, subjected to horrible conditions. But when 
they finally stopped at a train station, they heard on the radio that the Nazis 
had conquered Bialystok and had dispatched all of the local Jews to the 
death camps. 
Had the bochurim remained in Bialystok, they would undoubtedly have 
been murdered at the hands of the Nazis, like the rest of the Jews in the 
town. The trains that the bochurim thought were leading them to their 
demise actually saved them from certain death. 
It often happens that a person thinks he knows how he can be saved, but 
Hashem shows him that only He knows the future. At a gathering of 
Holocaust survivors that took place in the year 5706/1946, each participant 
told the story of his personal rescue. The common denominator among all 
the stories was that each person thought that he could be saved by a certain 
plan, but in the end every one of them was saved in a totally different way. 
The knowledge that Someone is watching over us and directing our steps, 
and He alone knows what is best for each of us, should bring us boundless 
joy and comfort. No matter what situation we find ourselves in, we know 
that Hashem is with us. 
Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 9442346 Israel Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” (Feldheim Publishers), and “Mission Possible!” 
(Israel Book Shop - Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: rabbi.e.parkoff@gmail.com   
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Gem Of The Week From RSR”H 
Only Human 
This Week Sponsored -לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל   
Why does the Torah detail the lineage of Moshe and Aharon? Now 
begins their heroic mission, the likes of which no mortal had ever 
accomplished before or will ever accomplish again—and so we must 
attest that they were, in fact, mortal. The nature of their being was 
ordinary. 
Since earlier times, people have ascribed divine origin to their 
benefactors, divesting them of their humanness after death thanks to 
their godlike feats. We all know of a certain Jew whose genealogical 
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records were not available, and because he brought people a few sparks 
of light borrowed from Moshe, came to be considered by the nations as 
a literal son of G-d. In many countries, to doubt his divinity was a 
capital crime. 
But our Moshe was human, remained human, and will never be 
anything but human. When his face shone with the radiance of Hashem, 
after bringing down the Torah from Har Sinai and leading the people 
through the midbar and fighting their wars, Hashem commanded him 
to present his genealogy, affirming that on the day Hashem first spoke 
to him in Egypt, everyone knew his parents and grandparents, his 
uncles and aunts and cousins. For eighty years they knew him as flesh 
and blood, subject to all the failings and weaknesses of human nature, 
like all the other men among whom he had been born and raised. Moshe 
and Aharon were flesh and blood like all other men, and Hashem chose 
them to be His instruments. The list of ancestors is meant to refute any 
mistaken deification of Moshe. Moshe, the greatest man of all time, 
was just a man. The greatness he attained was not beyond the reach of 
mortals. 
But the list is also meant to refute a second illusion, unlike the first but 
no less dangerous. The genealogy in Vaeira is not limited to Moshe and 
Aharon’s direct ancestors—Amram, Kehas, Levi, Yaakov—but also 
lists the other shevatim and their descendants. For although the 
genealogy establishes the human nature of Moshe and Aharon, it might 
also have fostered the belief that everyone, without exception, is fit to 
become a navi. A fool could tomorrow proclaim the dvar Hashem; 
nevuah could suddenly descend upon an ignoramus. Indeed, pretending 
prophecy is common in other religions. In their view, the more limited 
the prophet was yesterday, the more clearly his transformation attests 
to a Divine call. 
But this dangerous illusion, too, is refuted by the genealogy. True, 
Moshe and Aharon were men and nothing but, but they were chosen 
men. There were other tribes besides Levi, and even among Amram’s 
children, there was a worthy son besides Moshe. Hashem, however, 
chooses the most exemplary to be his messenger. Before receiving his 
call, the human being must attain the heights of human virtue. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
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Klal Yisrael Is A Holy Nation 
“And I will bring you to the land.” Shemos 6:8 
The word ‰h,tcvuŠ, meaning “and I will bring you”, is the fifth and final 
expression of redemption, referring to God’s bringing the Jewish 
people to the land that God has chosen for us, the Land of Israel. 
However, while the first four expressions of redemption each have a 
cup of wine at the Passover seder corresponding to them, our Sages did 
not institute a cup of wine for the fifth expression. Rav Moshe 
Feinstein, k‰mz, says that the reason for this is that while the inheritance 
of the Land of Israel is certainly a very important concept, the main 
reason for God’s taking us out of Egypt was so that we would not be 
similar to the other nations. This concept we find in the text of the 
afternoon prayer that we say on Shabbos, which declares that “You 
(God) are One, Your name is One, and who is like Your nation, Israel, 
the one nation in the land.” While there are many nations in this world, 
the point is that there is no nation like Israel, because we are God’s 
nation. Therefore, God had to take us away from the corruption in 
Egypt, to turn us into a unique nation, a holy nation. 
This message is one that we must especially remember while we are in 
exile, that while we may not be on our land right now, we are still a 
nation that is distinct from all the other nations, and we must act like 
God’s chosen nation, a people of holiness. 
Take It To Heart 
“And these are the names of the sons of Levi in order of their birth: 
Gershon and Kehas and Merari; and the years of Levi’s life were one 
hundred and thirty-seven years.” Shemos 6:16 
When the Torah lists the genealogy of the tribes of Reuven and Shimon, 
it introduces the list with the preface: “icUtr hbC - the sons of Reuven” 

and “iIgnJ hbC - the sons of Shimon”. However, in presenting the list of 
the family of Levi, the Torah changes its introduction, and says “huk hbC 
,InJ vktu - And these are the names of the sons of Levi.” What can we 
learn from this subtlety? 
Shela”h explains that the Torah is coming to emphasize the 
significance which Levi imbued in the names he gave to his sons. As 
we know from our sages (Shemos Rabba 5:16), the tribe of Levi did 
not share in the servitude of Egypt with the other tribes. They did not 
suffer the physical torment of the slavery and the torture of the 
oppression. Levi himself, with the aid of the Heavenly spirit, 
anticipated these events many years before the subjugation actually 
occurred. Accordingly, he named his sons to indicate his empathy and 
concern for the nation and its travails. His oldest son was named 
Gershon, from the words oJ “rd" - the nation was to be “strangers and 
foreigners” as they suffered the fate of the exile. The second son of Levi 
was named ,ve, from the root vve, meaning blunted or wearied. This 
was a reflection of the shame and weakness the nation was to suffer 
during the period of enslavement. Finally, Levi named his third son 
hrrn, from the root rrn, an obvious hint at the bitter and grievous 
condition of the nation as they suffered terribly under the cruel 
treatment doled out by the Egyptians. 
The Torah credits Levi with the naming of his children with these 
appropriate references. As an indication of its approval, the Torah 
points out that “these were the names of the sons of Levi”. This teaches 
us that everyone must commiserate with the difficulties which our 
people face, and even if a particular person is not affected by any of 
these troubles directly, we must all take the situation to heart and 
participate in the pain which others feel. 
Unwilling To Listen 
“But Pharaoh will not listen to you, and I will lay My hand upon 
Egypt and bring forth My hosts, My people, the children of Israel, out 
of the land of Egypt by great judgments.” Shemos 7:4 
As long as there still remains the possibility that a person may be 
influenced by words, he may yet change his ways without having to be 
coerced. However, as soon as discussions break down and 
communication is cut off, it may be necessary to deal with him by 
introducing physical measures. 
Or HaChaim points out that while Pharaoh allowed Moshe to enter the 
palace and was willing to listen to his messages, it was not yet 
necessary to have the plague of the killing of the firstborn. However, as 
soon as he threw Moshe out and instructed him never to return (10:28), 
he was immediately struck with the plague which he was absolutely 
unable to withstand. 
This idea is already indicated in our verse. Hashem informed Moshe 
that his mission would be extended until the point when Pharaoh would 
cease to cooperate to the extent that he would no longer be willing to 
even listen to Moshe’s messages. At that point, Hashem told Moshe 
that He would “send His hand against Egypt”. This refers to the plague 
of killing the firstborn, for in reference to it the verse says, “And His 
sword is drawn in His hand.” (Divrei HaYamim I 21:16) This now 
helps us understand the response of Moshe to Pharaoh’s words when 
he was ejected from his court. Moshe said, “So shall it be as you say, 
for I will no longer see your face.” How did Moshe actually know that 
he would not come to speak to him? It was from our verse, where 
Moshe realized that once Pharaoh said that he was unwilling to hear 
from Moshe anymore, the time for the final plague had already arrived. 
Detailed Despair 
“And the river will swarm with frogs; and they will come up and come 
into your house and into your bedchamber and on your bed, and into 
the houses of your servants, and among your people, and into your 
ovens and into your kneading troughs.” Shemos 7:28 
HaRav Shimshon Raphael Hirsch explains that frogs are normally 
shy of light and noise. Yet, Moshe predicted that they would come up 
out of their obscurity and disturb the whole country, from the king in 
his palace, even in his private bedchamber and on his bed, to the 
members of the court, and to all the people. They will make their bread 
loathsome in the oven and the kneading-trough, and will hop up on the 
very person of prince, subject, and servant. This will teach the 
Egyptians, who so proudly exalt themselves as gods over their slaves, 
that even the smallest, most timid creatures were absolutely without 
respect for or fear of them. 
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If we look at the places which are mentioned as being disturbed by the 
frogs, we find reference to all the ways in which the Egyptian masters 
embittered the lives of their Jewish slaves. As slaves, our fathers had 
no homes, no private family rooms, no sleep, and no proper bread. (Our 
hbg ojk - matzah - also reminds us of this.) In all these places these timid 
creatures marched about and showed the Egyptians what it meant to be 
unable to quietly enjoy even one’s own house, one’s bed, and one’s 
bread, without having to fear at every moment that he would be 
disturbed by annoying entities. 
It is noteworthy that, when listing the houses, the order in the Torah is: 
the palace of the king, the houses of the royal servants, and finally those 
of the people. Contrastingly, in listing the persons (v. 29), the people 
are mentioned before the servants. In outward appearance, the houses 
of the court officials were, of course, superior to those of the ordinary 
populace. However, when it comes to respect for the actual 
personalities, under a regime such as Pharaoh’s, the court officials are, 
in fact, the lowest. In Pharaoh’s kingdom only the two extremes are 
free men. The king is free and, comparatively, also the ordinary citizen, 
who, at least in his inner private condition, is unmolested. The gaudily 
uniformed court officials are really the most despicable slaves, who 
tremble before the slightest change in the royal mood. A fly in the 
goblet, a hair in the loaf, or a kick, deposits the gold-braided “great 
one” in the dungeon to await a “suitable occasion” to be led to the 
gallows. 
The Sorcerers’ Limitations 
“And the magicians did the same with their secret arts, and they 
brought up the frogs upon the land of Egypt.” Shemos 8:3 
It is interesting to note that the sorcerers of Pharaoh were able to 
perform a feat similar to the plague of blood (see 7:22), as well as 
producing frogs, as we find in our verse. Yet, their ability to do so for 
the plague of blood resulted in the hardening of the heart of Pharaoh 
and his ignoring the message of Moshe and Aharon (ibid.). However, 
here, with the infestation of frogs, Pharaoh was impressed with Moshe, 
and even initially responded to Moshe’s demands (see v. 4), in spite of 
the ability of the sorcerers and their magic. What is the reason for the 
difference in how Pharaoh reacted in these similar situations? 
Mishkenos Yaakov explains that apparently, there was a great 
difference between the plague of blood and that of frogs in terms of the 
talents of the magicians to duplicate the phenomenon performed by 
Moshe and Aharon. Regarding the blood, the necromancers changed 
the water of the river into blood, just as Aharon had done. This is why 
Pharaoh was not impressed. In the case of the frogs, however, Aharon 
was able to create an overwhelming swarm which invaded every part 
of the environment. The frogs infiltrated houses, rooms, beds, servants’ 
quarters, and food preparation areas. The sorcerers were unable to 
mimic this act, for they merely were able to have the frogs “onto the 
land of Egypt” but with no element of their coming in streaming hordes. 
Immediately, Pharaoh sensed the difference and called Moshe for help. 
Further, in the following plague, that of lice, the magicians were not 
able to match the abilities of Aharon at all, as they regretfully reported 
to Pharaoh that it was obvious that what was occurring was the work of 
God (see v. 14, 15). 
Compassionate Justice 
“And as for you and your servants, I know that you are not yet fearful 
of God, the Lord.” Shemos 9:30 
Rabbi Shmuel deMedina (Mahashda”m) explains that Moshe 
proclaimed that due to the plague of hail, Pharaoh and his servants 
would all come to a recognition of Hashem, the true God. Here, Moshe 
invoked two names of Hashem, each of which represents contrasting 
aspects of how we perceive Him. The name “Hashem (v-u-v-h)” 
connotes the attribute of mercy and compassion which Hashem 
displays. The name “God (ohekt)”, on the other hand, indicates the 
attribute of God as a just and fair judge. He administers strict and 
absolute justice, without considering mitigating circumstances. What 
was Moshe telling Pharaoh and his court? 
The flax and the barley were not so essential to the survival of man. 
The Torah tells us (v. 31) that these commodities were “smitten” by the 
hail. It is in reference to these items that the Torah reports that the 

attribute of strict justice was meted out by God, and these items were 
destroyed. However, the wheat and the spelt were critical for man’s 
survival. Due to His infinite compassion, it was Hashem who exhibited 
restraint, and these items were not destroyed. 
Halachic Corner 
Rosh Chodesh Shevat will be Wednesday - Yom Revi’i 
The sanctity of the synagogue and the beis midrash is very great. We 
are commanded to fear Hashem, Who dwells in them, as it is written 
(Vayikra 19:30): “And My sanctuary shall you honor.” The synagogue 
and the beis midrash are also called sanctuaries, as it is written 
(Yechezkel 11:16): “Yet will I be to them as a minor sanctuary.” It is 
explained that this verse refers to the synagogue and to the beis 
midrash. Therefore, it is forbidden to engage in gossip while in these 
places or to become involved in calculations, except those pertaining to 
religious matters, such as the counting of tzedakah, or the like. Such 
places must be respected, kept very clean, and in many places candles 
are lit during services. One should not kiss one’s little children there, 
because in the synagogue one must only display one’s love of God. One 
should not enter the synagogue or beis midrash if his body or clothing 
is dirty, and one should be careful not to track any mud in from his 
shoes or snow on his boots. 
Questions for Thought and Study 
1. Why did Hashem have to make a separation between the names of 
Avraham, Yitzchak, and Yaakov (with the word "kt" - “to”) when 
telling Moshe that He appeared before each of them? See Ohr HaChaim 
6:3 
2. What are the four types of miracles that Hashem creates? What type 
did Pharaoh ask for and which did he receive? See Abarbanel 7:9 
3. Why did Hashem indicate that specifically through the plague of 
blood would Pharaoh and Egypt know that Hashem rules the world? 
See Ohr HaChaim 7:17 
4. Why does the Torah need to tell us that the fish in the Nile died due 
to the plague of blood? See Me’am Lo’ez 7:21 
5. Why didn’t Pharaoh ask for the plague of frogs to be removed 
immediately? Why did he says “tomorrow” in Pasuk 8:6? See Ramban 
and Ibn Ezra there 
6. Why does the Torah tell us that Bnei Yisrael were specifically not 
affected by only the three plagues of wild beasts (8:18), livestock 
disease (9:3), and hail (9:26)? See Ramban 9:26 
Answers: 
1. Hashem was telling Moshe that He had appeared to each of his 
forefathers for a specific merit and quality that each had. Hashem 
appeared to Avraham because he was the first person to recognize 
Hashem as the Creator. He appeared to Yitzchak as he went willingly 
to be slaughtered by his father. Hashem appeared to Yaakov as he was 
the only forefather who was "oT" (“complete”), as none of his children 
were rejected by Hashem. 
2. The four types of miracles (from least to most) are ,It' ,pIn' xb, and 
tkP. Pharaoh asked for a xb but was only shown a ,pIn so that his heart 
would harden. 
3. The Egyptians considered the Nile River as a god. By ruining the 
Nile, which was their main source of irrigation, it was clear that 
Hashem ruled the world. 
4. The Zohar states that water helps people become smarter, and that 
this is due to the fish that are in it. Hashem wanted to make it so that 
the Egyptians could no longer do the magic that they performed due to 
the influence of the water that they drank. 
5. Ramban cites the view of Ibn Ezra, who says that Pharaoh thought 
that Moshe brought the plague by understanding the constellations. He 
told him to stop the plague, but, surprisingly, he asked that it only be 
done the next day. He thought that Moshe had calculated that on that 
very day the frogs would leave, and that Moshe could not make it 
happen on the following day. 
6. For these three plagues it would be difficult to isolate Bnei Yisrael 
from the effects. Hashem, therefore, indicates that Bnei Yisrael were 
not harmed in any way. 
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Rabbi Naftali Reich 

Legacy 
Parshas Vaera 
Coming to Terms with Exile 
The story is told about a political prisoner in a dark dungeon who always 
kept his eyes closed. Whenever he needed something, he would grope for 
it without opening his eyes. 
“Why don’t you open your eyes?” a fellow prisoner once asked him. “If 
you keep them open for a while, they’ll get used to the darkness, and you’ll 
be able to see a little.” 
“That is exactly my reason,” he replied. “I don’t want to get used to this 
place. I never want to forget that I am living in darkness.” 
One of the gravest dangers in any adverse situation is that we may resign 
ourselves to it. The first step towards redemption, therefore, is the reversal 
of the mentality of the oppressed, the reawakening of hope and aspiration 
for freedom. 
In this week’s portion, when Hashem promises to take the Jewish people 
out of Egypt, He uses the famed “four expressions of redemption.” The first 
of these is (6:6), “And I will take you out from under the burdens of Egypt.” 
Some commentators point out that the Hebrew word for “burdens,” sivlos, 
can alternatively be translated as “forbearance.” The verse would then read, 
“And I will take you out from bearing Egypt.” The Jewish people had 
learned to tolerate and “bear” the exile. They had come to terms with a life 
devoid of spiritual fulfillment and human dignity. They lived for the 
existence of the moment, unable even to think about the transcendent 
qualities of their former lives. 
This was Hashem’s promise. First and foremost, He would take them out 
of this soporific state and energize them with the spirit of freedom. so that 
they would no longer be able to tolerate the darkness. They would chafe at 
their bonds and their estrangement from the spiritual heritage of their 
forefathers. Their spirits would be revived, and they would regain their 
former high aspirations. They would no longer be slaves, but free people 
enchained. This had to be the first stage of their redemption, for otherwise 
they would forever remain slaves without masters. The second stage could 
now follow. Hashem would break those chains and raise the Jewish people 
up to undreamed of heights. 
In our present exile, we are, thank Heaven, no longer physically enslaved, 
but to a large extent, we lack the desire to break free. Our spiritual senses 
have been dulled, and we have become immune to the pain of exile. We are 
content not to “rock the boat.” As long as we enjoy the comforts offered by 
contemporary society, we do not feel deprived of a utopian Israel with a 
rebuilt Temple and all the Jewish people living together in harmony and 
spiritual bliss. It is a deprivation to which we have been immunized by the 
long exile, but a tremendous deprivation nonetheless. 
A great sage was staying at an inn far from his home. Late at night, he sat 
down to say the Tikkun Chatzos, the lamentations over the destruction of 
the Temple that pious people say after midnight. The sage was so moved 
by the words of the lamentations that he burst into tears. 
The innkeeper came running. “Rabbi, rabbi, what happened? Why are you 
crying?” 
“Because our holy Temple was destroyed,” said the rabbi. “Ah, if only the 
Messiah would come already and take us all out of this exile! Don’t you 
dream of such a day?” 
The innkeeper fidgeted. “Well, what about my inn? What would happen to 
it? And what about my goats and my chickens? Will I have to leave them 
behind?” 
“Your goats! Your chickens! Forget about them. Think about the wonderful 
life that awaits us in Israel.” 
“Well, to tell you the truth, rabbi. I’m doing fine right here. I’m not sure I 
want to change things so much.” 
“But don’t you ever have trouble from the local riffraff that call you a zhid 
and steal your chickens in the night?” the rabbi asked, trying to find a way 
to inspire the simple innkeeper to yearn for redemption. 
“Yes, you are right,” said the innkeeper, his brow darkening for a moment, 
but he immediately brightened. “I have an idea, rabbi! Let’s send all the 
riffraff to Israel, then we can live here in peace. That would be a fine 
redemption!” 
We need to realize that, no matter how comfortable we are, the world we 
live in is far from perfect. Strife and hatred, ignorance and bigotry still 
plague our society. We need to look beyond what we have in our own 
comfortable little niches and see what we are missing. Yes, we all aspire to 

a utopian world, but we must first appreciate that there can be no utopia 
without spirituality. Only in the context of this appreciation can we truly 
yearn for the redemption. And only though genuine yearning can we hope 
to achieve it.  
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Rabbi Mordechai Rhine 

Rabbi's Message 
Vaeira- Are You An Angel? 
January 12, 2018 
One of the greatest moments in Jewish history is when the Jewish people 
were redeemed from Egypt. Yet, in this week’s parsha, just as the Torah is 
about to describe the dramatic redemption process, the Torah digresses to 
genealogy. When the suspense is greatest, the story about to reach its 
climax, the Torah begins to tell us Moshe’s lineage. Why is it suddenly so 
important for us to know who Moshe’s father, mother, brother, and cousins 
were? 
Moshe’s role in Jewish tradition is much more than that of a hero or mentor. 
Moshe’s very success is intended to be an inspiration for us. As the 
Rambam writes: “Every person can be a Tzaddik like Moshe.” Certainly, 
one cannot become a prophet like Moshe. That was a gift from Hashem to 
Moshe alone. But, we are all given challenges by Hashem, uniquely suited 
for us, and the free will to respond to them so that, by living life correctly, 
we each can become as righteous as Moshe. 
Rav Hirsch suggests that this is why the Torah finds it so necessary to 
digress from the dramatic story of Moshe and the redemption from Egypt. 
If we are to view Moshe as an inspiration in our lives, we need to establish 
that he started-off as a human being, just like you and me. He had two 
parents, and he had cousins. He was mortal. Although he would ascend to 
great heights, he wasn’t born that way. Like you and me, he had to find his 
way. He too had to grapple with the human challenges of life, both in 
thought and in action. 
Rav Hirsch points out that there is a different religion that gave their mentor 
divine status, and as a result it is difficult for that religion to preach spiritual 
growth. Instead, the mentor is angelic, and that religion’s motto for the 
people is, “You are born in sin, you will die in sin, and you can only be 
saved by the grace of G-d.” 
Not so in Judaism. Our hero is human. He is born of parents. He too had 
free choice. He too made mistakes. He too wondered plenty about G-d’s 
world and even asked the question, “Why does suffering happen to good 
people?” We know his origins, his mission and his challenges. We are able 
to see ourselves and our life’s journey in his. 
Sometimes, when people write biographies about great Jews they try to 
finesse the challenging times. For example, I am told that when Rabbi 
Aaron Kotler was starting out in the field of Jewish education he would 
knock on people’s doors and plead with parents to send their children to 
yeshiva. But, when a biography was being written about this great Jew, 
some people objected to the inclusion of that tidbit. They felt it was not 
honorable for the founder of the yeshiva in Lakewood-today home to 
thousands of students- to be perceived as a person who had to go door-to-
door soliciting students. 
I can’t say if they are right or wrong. Perhaps they are entitled to their 
opinion. But, if we deprive the Jewish community of that great tidbit, we 
have robbed from them the humanness of this great person. 
A similar situation exists regarding the Chofetz Chayim, who ascended to 
almost mystical, legend-like status by the time he was in his 80s and 90s. 
Most people think of the Chofetz Chayim as a Tzaddik and a great scholar. 
They know his life only from when he was a grown man. So they kind of 
think that he was born that way. 
What they forget is that the Chofetz Chayim was orphaned when he was a 
young child. At the time of his father’s passing, young Yisroel Meir had 
only studied 40 pages of Talmud. And, when his father passed away he 
simply reviewed endlessly the same 40 pages that his father had taught him 
until, one day, he gathered the fortitude to turn the page and try to learn 
further on his own. 
Most people don’t talk about that challenging moment is his life. But, it is 
at that moment, when he turned the page on his own, that he became the 
Chofetz Chayim, destined to lead his people during challenging times and 
to author so many works that are classics in every Torah home. 
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A number of years ago, I was mentoring a gentleman who had a very 
limited background in Hebrew studies. Our sessions were fairly 
predictable. I would recite the words with their translations, and he would 
dutifully repeat what I had said. 
One day, after we had learned a few verses together using the style he was 
used to, I said, “Okay, Mark, now go ahead and do the next verse on your 
own.” 
He looked at me with astonishment and said, “Oh, but I can’t do that, 
Rabbi.” 
I said, “Hey, why not Mark? Are you an angel?” 
He looked at me quizzically. “No, Rabbi, I’m not an angel…” 
I proceeded to tell him the story of the Chofetz Chayim turning the page on 
his own. And, I told him the lesson of Moshe’s humanness and how we can 
learn from his challenges. And I said, “Well then, Mark, if you are not an 
angel, then you are just like them. Just give it your best shot and I’m sure 
you will succeed.” 
And he did. 
With best wishes for a wonderful Shabbos! 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vaeira Taives, 5778 
Man Has The Ability To Rise Above All His “Tzaros”And Tests And 
Have Faith In Hashem. 
"Vehotzeisy I will take you out. Vehitzalty I will save you..Vegaalti I will 
redeem you..Velakachty I will take you..Vidaatem and you shall 
know..Vehevaisy I will bring you to the land..They did not listen to 
Moshe..because of the cruel bondage”...(Shmos 6:6-9) 
The Sephorno expounds upon the seemingly repetitious terms of redemption 
in these psukim. They are not redundant at all, rather each one of these words 
has a different distinct and significant message. Hashem is telling Moshe to 
inform Klal Yisroel that the oncoming redemption from Egypt will come about 
in four phases. The first phase will be "Vehotzaisy- I will take you out from 
under the burdens of the Egyptians." As soon as the plagues begin, the 
bondage will subside. The second phase will be “Vehitzalty- I will save you." 
This will occur when they cross the border of Egypt. The third phase will be 
“Vegaalty- I will redeem you." This will occur when the Egyptians drown in 
the Red Sea. For after the demise of their oppressors, Klal Yisroel will no 
longer be runaway slaves. The fourth phase will be "Velakachti- I will take 
you to Me for a people.." When the Torah shall be given at Har Sinai, Israel 
will be taken for a people. 
The Sephorno continues to explain these psukim that Hashem required of Klal 
Yisroel now, while in Egypt in bondage, to have faith and trust in Hashem 
that the abovementioned oncoming redemption will truly occur. Hashem 
says, "Vidatem," - perceive and recognize, have Emunah and Bitachon that 
this redemption will actually occur. Then you will be worthy that Veheveisy 
- I will bring you into Eretz Yisroel. But the final result was that "they did not 
listen to Moshe." The cruel bondage that Pharoah subjected them to, rendered 
them incapable of concentrating their thoughts and beliefs on the impending 
redemption. Because of this lack of belief, they were severely punished in 
failing to enter Eretz Yisroel. 
Thus, according to the Sephorno, Hashem required of Klal Yisroel, prior to 
their redemption while still in bondage and affliction, to firmly believe in 
Hashem's oncoming redemption. However, Pharoah's cruel bondage made 
them unable to concentrate their thoughts on this belief. Consequently, they 
were punished, they were not permitted to enter Eretz Yisroel. 
This is mystifying. How could Hashem require of Klal Yisroel something 
which seems impossible? How could an oppressed and afflicted Klal Yisroel, 
broken-spirited and physically shattered, be capable of having that serenity 
of spirit and peace of mind, necessary to have the proper emunah and bitachon 
in Hashem’s oncoming salvation? 
Moreover, it seems from the Mesilas Yesharim (chapter two) that Pharoah was 
not merely a simple rasha but rather, someone with a profound 
understanding of the psychology of human nature. He utilized the same 
strategy as the Yetzer HaRah itself. Just as the Yetzer HaRah mounts 
unrelenting pressure against the hearts of men to keep them preoccupied 
with the trivialities of life, so too did Pharoah do. The Yetzer Harah does not 
allow us a free moment to focus on the value of spiritual growth. This in reality 
was Pharoah's strategy, pressuring Klal Yisroel relentlessly. He intensified 

their work so as not to give them a chance to think. If this was the case, how 
could an oppressed and afflicted Klal Yisroel, exploited and controlled by a 
master manipulator, the wicked Pharoah, who would not leave them even a 
moment to think, be possibly required to achieve the impossible? How could 
they think and believe in the oncoming redemption of Hashem, during the 
time of their bondage? 
Furthermore, there is yet another factor which made it impossible for Klal 
Yisroel, while in bondage in Egypt, to be able to think and believe in an 
oncoming redemption. The aforementioned Sephorno on "vegaalty - I will 
redeem you" states that the third phase of redemption will take place when 
they observe their Egyptian oppressors drowning in the Red Sea. They would 
then no longer be runaway slaves. This clearly implies that until they 
experience and see before their very eyes, the death of their oppressors, they 
would perceive themselves to be psychologically enslaved. This is true, 
notwithstanding the fact that they would have experienced up until this time 
the incredible miracles of the makos in Egypt (phase one of their redemption) 
and the miraculous flight from the borders of Egypt (phase two). If so, given 
that they would continue to have a slave mentality and still perceive 
themselves as victims of oppression, even after the first two stages of 
redemption, how would it at all be possible for Klal Yisroel now, while being 
oppressed and afflicted, to project into the future, and think and believe that 
Hashem will bring about their redemption? How could Klal Yisroel be held 
responsible and punished by not being permitted to enter Eretz Yisroel, 
because they lacked the requisite emunah and bitachon of the oncoming 
redemption. Is this not something that in their situation of bondage and 
affliction it would be impossible for them to fulfill? 
We see from here a powerful insight into the capacity and greatness of the 
human being. Hashem will never require and demand of us something that 
we are incapable of fulfilling. This was a tortured, oppressed, and afflicted 
Klal Yisroel, possessing a slave mentality. They were exploited by a 
diabolical and evil manipulator, who allowed them no breathing space. If 
Hashem required and demanded of them, while yet in bondage, to think and 
have faith and trust in Him that He will fulfill his promise to redeem Klal 
Yisroel, then Klal Yisroel must be fully capable of firmly believing, even in 
this depressed state, that this redemption will come about. 
As we journey through life and are confronted with various nisyonos, tests, 
and "pekelach of tzaros," we might despair and think that there is no way to 
cope with all of this. 
May we realize the capacity and greatness that we all have inherent within 
us. Hashem's creation, the human being, has within him that power and 
tenacity of spirit to rise above the greatest pressures and deal with the most 
difficult of tzaros. In the midst of the fog of unrelenting distress, he can think 
clearly and have faith and trust that Hashem with His boundless and limitless 
rachmanus can help him and bring about his salvation. May we be privileged 
to realize this tremendous inner strength that is inherent within us. 
May we be zocheh to implement and strengthen our faith and trust in Hashem 
in all and every situation in which we find ourselves, thus making our 
journey through life far more meaningful and pleasant. Amen. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Freewill: Use It or Lose It 
Vaera 5778 
In parshat Va’era we read for the first time, not of Pharaoh hardening his 
heart but of God doing so: “I will harden Pharaoh’s heart,” said God to 
Moses, “and multiply My signs and wonders in the land of Egypt” (Ex. 
7:3). And so indeed we find in the sixth plague, boils (Ex. 9:12), the eighth, 
locusts (Ex. 10:1, 20), and the tenth, the firstborn (Ex. 11:10). In each case 
the hardening is attributed to God. 
Hence the problem that troubled the sages and later commentators: if God 
was the cause and Pharaoh merely His passive vehicle, what was his sin? 
He had no choice, therefore no responsibility, therefore no culpability. The 
commentators give a broad range of answers. One: Pharaoh’s loss of 
freewill during the last five plagues was a punishment for his obstinacy in 
the first five, where he acted freely.(1) Two: the relevant verb, ch-z-k, does 
not mean “to harden” but “to strengthen.” God was not taking away 
Pharaoh’s freewill but, to the contrary, preserving it in the face of the 
overwhelming disasters that were hitting Egypt.(2) Three: God is a partner 
in all human action, but we only usually attribute an act to God if it seems 
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inexplicable in ordinary human terms. Pharaoh acted freely throughout, but 
it was only during the last five plagues that his behaviour was so strange 
that it was attributed to God.(3) 
Note how reluctant the commentators were to take the text at face value – 
rightly so because freewill is one of the fundamental beliefs of Judaism. 
Maimonides explains why: If we had no free will there would be, he says, 
no point to the commands and prohibitions, since we would behave as we 
were predestined to, regardless of what the law is. Nor would there be any 
justice in reward or punishment since neither the righteous nor the 
wrongdoer is free to be other than what they are.(4) 
So the problem is an ancient one.(5) But it has become much more salient 
in modern times because of the sheer accumulation of challenges to the 
belief in human freedom. Marx said history is formed by the play of 
economic forces. Freud argued that we are what we are because of 
unconscious drives. Neo-Darwinians say that however we rationalise our 
behaviour, we do what we do because people who behaved this way in the 
past survived to hand on their genes to future generations. Most recently, 
neuroscientists have shown, using fMRI scans, that in some cases our brain 
registers a decision up to seven seconds before we are consciously aware 
of it.(6) 
All of this is interesting and important, but contemporary secularists usually 
fail to see what the ancient sages knew: that if we genuinely lack freewill, 
our entire sense of what it is to be human will crumble into dust. There is a 
glaring contradiction at the heart of our culture. On the one hand, secularists 
believe that nothing should constrain our freedom to choose to do whatever 
we want to do, or be whatever we want to be, so long as we do not harm 
others. Their supreme value is autonomous choice. On the other hand, 
secularists tell us that human freedom does not exist. Why then should we 
invoke freedom-to-choose as a value if it is, according to science, an 
illusion? 
If hard determinism is true, there is no reason to honour liberty or create a 
free society. To the contrary: we should embrace Aldous Huxley’s Brave 
New World, where children are conceived and hatched in laboratories, and 
adults programmed to stay happy by a regime of drugs and pleasure. We 
should implement the scenario of Anthony Burgess’s The Clockwork 
Orange, in which criminals are reformed by brain surgery or conditioning. 
If freedom does not exist, why be bothered by the addictive nature of 
computer games and social media? Why prefer genuine reality to virtual 
reality? It was Nietzsche who rightly observed that the greater our scientific 
achievements, the lower our view of the human person. No longer the 
image of God, we have become mere incarnated algorithms. 
The truth is that the more we understand about the human brain, the better 
able we are to describe what free action really is. At present, scientists 
distinguish between the amygdala, the most primitive part of the brain, 
conditioned to sensitise us to potential danger; the limbic system, 
sometimes called the “social brain,” which is responsible for much of our 
emotional life; and the prefrontal cortex, which is analytical and capable of 
dispassionately weighing the consequences of alternative choices.(7) The 
tensions between these three form the arena within which personal freedom 
is won or lost. 
Patterns of behaviour are shaped by neural pathways connecting different 
parts of the brain, but not all of them are good for us. So, for instance, we 
might turn to drugs or binge eating or thrill-seeking to distract us from some 
of the unhappy chemicals – fears and anxieties, for instance – that are also 
part of the architecture of the brain. The more often we do so, the more 
myelin gets wrapped around the pathway, and the more rapid and 
instinctive the behaviour. So the more often we behave in certain ways, the 
harder it is to break the habit and create a new and different pathway. To 
do so requires the acquisition of new habits, acted on consistently for an 
extended period of time. Current scientific thinking suggests that a 
minimum of 66 days is needed to form a new habit.(8) 
So we now have a scientific way of explaining the hardening taking place 
in Pharaoh’s heart. Having established a pattern of response to the first five 
plagues, he would find it progressively more difficult at every level – 
neuro-scientifically, psychologically and politically – to change. The same 
is true of every bad habit and political decision. Almost all our structures, 
mental and social, tend to reinforce previous patterns of behaviour. So our 
freedom diminishes every time we fail to exercise it. 
If so, then today’s parsha and contemporary science tell the same story: that 
freedom is not a given, nor is it an absolute. We have to work for it. We 
acquire it slowly in stages, and we can lose it, as Pharaoh lost his, and as 

drug addicts, workaholics, and people addicted to computer games lose 
theirs. In one of the most famous opening lines in all literature, Jean-
Jacques Rousseau wrote, at the beginning of The Social Contract, that 
“Man is born free and everywhere he is in chains.” In fact, the opposite is 
true. Our early character is determined partly by DNA – the genetic heritage 
of our parents and theirs – partly by our home and upbringing, partly by 
our friends(9), and partly by the surrounding culture. We are not born free. 
We have to work hard to achieve freedom. 
That takes rituals, whose repeated performance creates new neural 
pathways and new rapid-response behaviour. It requires a certain calibrated 
distance from the surrounding culture, if we are not to be swept away by 
social fads and fashions that seem liberating now but destructive in 
retrospect. It needs a mental mindset that pauses before any significant 
action and asks, “Should I do this? May I do this? What rules of conduct 
should I bring to bear?” It involves an internalised narrative of identity, so 
that we can ask of any course of action, “Is this who I am and what I stand 
for?” 
It is no accident that the elements listed in the previous paragraph are all 
prominent features of Judaism, which turns out to be an ongoing seminar 
in willpower and impulse control. Now that we are beginning to understand 
the plasticity of the brain, we know at least a little of the neuroscience that 
lies behind the ability to overcome bad habits and addictions. Keeping 
Shabbat, for example, has the power to liberate us and our children from 
smartphone addiction and all that goes with it. The religion whose first 
festival, Pesach, celebrates collective freedom, gives us, in its rituals, the 
skills we need for personal freedom. 
Freedom is less a gift than an achievement. Even a Pharaoh, the most 
powerful man in the ancient world, could lose it. Even a nation of slaves 
could, with the help of God, acquire it. Never take freedom for granted. It 
needs a hundred small acts of self-control daily, which is what halakhah, 
Jewish law, is all about. 
Freedom is a muscle that needs to be exercised: use it or lose it. That is a 
life-transforming idea. 
Shabbat Shalom, 
1. This is roughly the position of Maimonides, who argues that after the 
first five refusals, God “closed the door of repentance” to Pharaoh. See 
Hilkhot Teshuvah 5:2-3, 6:1-3. 
2. This is the view of Sforno to Ex. 7:3. 
3. This is the view of Samuel David Luzzatto to Ex. 7:3. 
4. Maimonides, Hilkhot Teshuvah, 5:4. 
5. It was raised by Aristotle also. 
6. See https://www.nature.com/news/2008/080411/full/news.2008.751.html. 
7. The amygdala and the limbic system are what the Zohar and other Jewish 
mystical texts call the nefesh ha-behamit, the “animal soul” within us. 
8. One easily accessible recent book on the subject is Loretta Graziano 
Breunin, Habits of a Happy Brain: Retrain Your Brain to Boost Your 
Serotonin, Dopamine, Oxytocin, & Endorphin Levels, Adams Media, 
2016. 
9. See Judith Harris, The Nurture Assumption, Free Press, 2009. 
Life-Changing Idea #14 
Freedom is a muscle that needs to be exercised: use it or lose it. That is a 
life-transforming idea. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vaera פרשת וארא תשע"ח 
 וידבר ד' אל משה ואל אהרן ויצום אל בני ישראל ואל פרעה
 מלך מצרים להוציא את בני ישראל מארץ מצרים
Hashem spoke to Moshe and Aharon and commanded them regarding 
Bnei Yisrael and regarding Pharaoh, king of Egypt, to take Bnei 
Yisrael out of Egypt. (6:13) 
Easier said than done. Hashem commanded Moshe and Aharon to take the 
Jews out of Egyptian bondage. Two problems surfaced: Pharaoh has to 
agree, and the Jews have to want to -- and believe that they actually can -- 
leave. Moshe Rabbeinu had earlier voiced his concerns, but Hashem told 
him not to worry. The Ohr HaChaim HaKadosh explains how this played 
out. Hashem told Moshe, “I have appointed you to be their ruler.” That is 
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wonderful. Who says that the nation that had been enslaved body and soul, 
for 210 years, was prepared to accept Moshe’s leadership? How did 
Hashem allay Moshe’s concern? How could Moshe convey to the people 
that he was their new ruler in a way that would ensure their acceptance of 
him? Words have very little power (unless they are humiliating someone). 
How could Moshe’s mere words of introduction as their new leader cement 
a relationship of respect that they would follow? Perhaps, had Moshe been 
imbued with a heavy dose of supernatural powers, it might have had greater 
impact. 
Furthermore, if Hashem had wanted the people to accept Moshe and 
Aharon as their leaders, should He not have conveyed this message directly 
to the people– not simply to Moshe and Aharon? Horav Nissan Alpert, zl, 
compares this to the well-known story of the chassid who told his Rebbe 
that he had just received a Heavenly Revelation via a dream that he (the 
chassid) was to become the next Rebbe. The holy Rebbe replied, “As long 
as the only one having this dream is you, it will not receive much positive 
response. Had it been the chassidim who had this dream, rather than just 
yourself, you might be in a more acceptable position.” In other words, it is 
not enough that one believes that he should be the leader. His people must 
believe it, if he is to be accepted. A leader who is not on the same page as 
his followers is not much of a leader – since no one is following him. What 
is meant by Hashem’s “assurance” to Moshe that He has appointed him to 
be Klal Yisrael’s ruler? 
Rav Alpert explains that Hashem imparted an important lesson in 
leadership (in reality, in education) to Moshe. In order for the people to 
listen to Moshe, it was vital that Moshe make himself into a king. To the 
extent that Moshe succeeded in the presentation and implementation of this 
role – to that degree would the people listen. In other words, people look 
up to a leader, but the leader must act like a leader and be worthy of his 
leadership role. 
How was this transformation to occur? How did Moshe, the holy person 
who previously had been an individual, become Klal Yisrael’s ruler? First 
and foremost, a slave does not understand the concept of royalty. Someone 
who descends from monarchy, who has royalty in his blood, has a greater 
ability to appreciate the significance of the power and leadership ability that 
a king manifests. Aristocracy understands aristocracy. 
Having said this, we understand the approach that Moshe had to take in 
order to inspire the people to listen to him. If we look at the pesukim that 
follow, the Torah records the heads of the Jewish households and their 
lineage. Klal Yisrael was not a nation comprised of ordinary slaves. They 
were descendants of the Patriarchs. The heart and soul of the Avos rests 
squarely within the DNA of each and every Jew. We are royalty! The sons 
of kings, the descendants of believers, we are different. It was up to Moshe 
to teach the nation its lineage, its history. He had to teach them to believe 
in themselves, to realize that they were bnei melachim, sons of kings. Once 
they recognized their own royal heritage, they could acknowledge Moshe 
as the ruler of the nation. 
The student of true Jewish history is taught a perspective on the panorama 
of events through the lens of Torah, which will infuse him with a sense of 
pride in our heritage. Without such a perspective, he ends up focusing on 
the events themselves, rather than the lessons that they impart. It has been 
specifically this narrow sweep of events that has given rise to the revisionist 
approach to history, evinced by the secularists who pick apart events to suit 
their spiritually distorted fancy. Indeed, the secular streams that have 
infected Judaism have robbed the unknowing Jew of his/her pride in their 
heritage. 
The secular historian, whose bias against traditional and spiritual leadership 
is quite evident, has, over time, spawned a school of history that totally 
ignores G-d’s “involvement.” We study “events,” “people,” “issues,” but 
never the guiding Hand of the Creator in catalyzing these events. We refuse 
to “connect the dots” for fear of having to acknowledge the clear fact that 
it did not just “all happen.” There is purpose, mission and destiny in 
everything and everyone. To ignore this verity is selfishly to undermine 
history and deceive oneself. 
When we study our history, we develop a sense of pride in our heritage. 
The ability to connect to the glorious culture that preceded us is invaluable. 
Conversely, our inability to relate to history, to look back with deep pride, 
to place people in their correct time frame and perspective, engenders 
within us a certain naiveté and outlook that is counter- productive to living 
a full life according to Torah. Torah gives us a total blueprint from where 
we hail, so that we can embrace that blueprint with confidence. Thus, the 

false accusations leveled against us by our enemies will not sway us, nor 
will we be compelled to live a life of apologetic acquiescence. This is what 
happened to our secular co-religionists. Their break with the past created a 
distortion in their self-esteem and severed their identity with the historical 
continuum of our nation. Tragedy and revival have always been aspects of 
our historical continuum. We look forward with great anticipation to that 
glorious day when we will no longer suffer tragedy, when challenges and 
adversity will be a thing of the past, when revival will be our constant motif 
and everlasting companion. 
In order for Moshe Rabbeinu to succeed as ruler over the nation, he had to 
explain to the people who they were. When the people would be able to 
perceive themselves as royalty, then they could respect Moshe as king. 
When a teacher or rebbe enters the classroom, he is immediately on a stage. 
Long gone are the days when a teacher’s presence alone demanded respect 
– from students as well as their parents. Today, a rebbe or teacher receives 
respect the hard way – by earning it. I was reading a thesis by a highly 
acclaimed motivational educator who posits that one of the best ways to 
earn a student’s respect is by being the kind of person your students want 
to become. Another perspective is that, if your students do not want to 
replicate your success, then you really do not need to be there. We promote 
success by first modeling it. Our students should want what we possess. 
(This does not mean material success. I refer to middos tovos, character 
refinement. This obviously applies to parents as well.) 
When a student sizes up a teacher, he looks at the outward presentation of 
his self – how he walks, dresses, acts, speaks, responds. The student who 
learns best is the one who says, “I want that. I want to be like him/her.” 
How we act makes the difference in how we ultimately become accepted. 
If we do not have “it,” it will be very difficult to impart “it.” A student of 
the Chasam Sofer came to him requesting semichah, rabbinical ordination. 
The Chasam Sofer noticed that when he entered the room, he did not kiss 
the mezuzah. The sage reasoned that, due to his nervousness in anticipation 
of the upcoming examination, he had forgotten to kiss the mezuzah. The 
Chasam Sofer told him to return the next day. He wanted to see if he would 
kiss the mezuzah upon his return. 
On the next day, the student failed to kiss the mezuzah. This already served 
as sufficient reason for the Chasam Sofer to disqualify him from the 
rabbinate. Simply, a rav must instill yiraas Shomayim, fear of Heaven, in 
his congregation. If he has a deficiency, the people will eventually notice 
it, precluding his ability to lead. When the people lack the respect they 
should have for their leader, he has lost his ability to lead. 
 ואלה שמות בני לוי לתלדתם גרשון וקהת ומררי
These were the sons of Levi in order of their birth: Gershon, Kehas and 
Merari. (6:16) 
Shevet Levi was the one tribe that was excluded from the Egyptian 
bondage. They studied Torah all day, while their brethren slaved for 
Pharaoh. One should not think for a moment that they had it “easy,” since 
they did not work. Pharaoh was no fool. He knew that, as long as a 
segment of the Jewish People maintained its bond with the Torah, the 
nation would survive. In order to break Levi’s bond with the Torah, 
Pharaoh decreed that only those who worked were entitled to food: no 
work; no food. He thought that he could starve the Leviim into breaking 
with the Torah. He did not know the Jewish People. They might themselves 
not learn, but they knew quite well that their survival was based upon the 
learning of Shevet Levi. Thus, they brought a part of their meager portion 
to the Levi. This is how and why they all survived. 
The members of Shevet Levi were troubled over the fact that they were not 
performing the same back-breaking labor as their brethren. They 
empathized with their toil, their pain, their misery. Thus, Levi, the rosh 
ha’mishpachah, head of the Levite family, gave his three sons names which 
alluded to the exile: Gershon – they were sojourners in a land that was not 
theirs; Kehas – their teeth were blunted from the slavery (Keihos); Merari 
– their lives were embittered. This, explains the Shlah HaKadosh, teaches 
us to empathize with another Jew’s pain – even if the pain is distant from 
you. Another Jew’s pain is your pain. 
During World War I, when many Jews were displaced and suffering, the 
Chafetz Chaim, zl, refused to sleep comfortably in a bed. He slept in his 
chair. The Chazon Ish, zl, would receive letters from all corners of the 
world: letters petitioning his blessing; letters from people who were in dire 
straits, suffering immeasurable pain, who needed his sage advice or, 
simply, a shoulder to cry on. He responded to each letter, addressing every 
concern and giving his blessing when needed. He saved each and every 
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letter. When the Chazon Ish was niftar, passed away, the question was 
raised concerning the many thousands of letters that filled boxes and boxes. 
Indeed, someone asked why he had saved those letters. 
Horav Dov Yoffe, zl, explains that he had once asked this question of the 
Chazon Ish. The response indicates the greatness of the Chazon Ish and the 
extraordinary thoughtfulness and empathy he had for all Jews. “When a 
Jew writes a letter to me,” the Chazon Ish explained, “he imbues it with all 
of the pain and misery that he is experiencing. The tears that seem non- 
existent soak every page. The pain and suffering -- every bit of emotion 
that is coursing through his body -- are very much a part of the letter. If so, 
how can I simply discard such an emotion-laden letter?” 
We have just given the reader a tiny glimpse of the empathy evoked by two 
of the gedolim, Torah leaders, of the previous generation. What about Jews 
that are not gedolim: amcha, Your people, Yidden, to whom chesed, 
lovingkindness, in all its forms, is an inherent part of their lives? We 
perform chesed not simply because we are compassionate. We feel for the 
other fellow; we perform chesed because their pain is our pain; we feel their 
pain. We empathize for them because they are us! 
Let us take this a bit further – two steps further. What about the non-
practicing Jew, the Jew who basically identifies as a Jew, but observes 
nothing? Does he empathize with his brethren? If chesed is a part of our 
DNA, then it should cross the lines – applying equally to the non-observant 
as well. Last, what about empathy toward someone who is gone – who has 
passed from the world? The Chazon Ish saved letters, because they 
represented a Jew’s pain. How far does empathy reach? 
Clearly, different levels of chesed exist, and various personalities are 
involved in its execution. Some follow the Torah’s guidelines; others 
follow their hearts. For some, Jew and non-Jew are alike; for others, they 
reach out to everyone – for varied reasons. The following story moved me. 
It is not the traditional story about a devout Jew who went out of his comfort 
zone to help his brother. In fact, this story is about a Jew, who, although he 
did very much for his people, emerged from the Holocaust a changed 
person. He sought revenge for what happened to his collective Jewish 
family. He felt the pain and anguish experienced by his brothers and sisters, 
but he was not prepared to accept Hashem as part of his life, at least not to 
the point of religious observance. We are not the ones to judge a Jew who 
suffered through those years. The story gives us a new perspective on 
Jewish empathy. 
Simon Weisenthal was an Austrian Holocaust survivor, who, following the 
war, became the premier Nazi hunter. While he was sitting in his office in 
Vienna one day in 1965, a woman, Mrs. Rawicz from the city of Rabka, 
came by on her way to testify at a war crimes trial. She related to him the 
story of Sammy Rosenbaum, describing him as “a frail boy with a pale, 
gaunt face and big, dark eyes, who appeared to be much older than his nine 
years of age.” But, then, many children during the Holocaust aged quickly 
and showed it. 
Sammy’s father was a tailor who lived with his wife, young son and 
daughter in two musty rooms and a tiny kitchen in an old house. They were 
a happy family. Sammy accompanied his father to the synagogue every 
Friday night after his mother and sister lit the Shabbos candles. Everything 
changed in 1940 when the SS set up a training center in a former Polish 
army barracks outside of Rabka. It was the early phase of the war, so the 
SS platoons would shoot their victims, anywhere from fifty to one hundred 
and fifty daily. This was the way the SS trained their troops to become 
hardened and insensitive to what they would soon be doing. They wanted 
speed, no fuss, and maximum efficiency. 
The school’s commander was a cynical and brutal hardened SS man. 
Untersturm – fuhrer Wilhelm Rosenbaum walked around with a riding 
crop. His very presence inspired spine-chilling fear in the inmates of the 
“training center.” 
In early 1942, all of Rabka’s Jews were ordered to present themselves at 
the local school to “register.” As would happen throughout Poland, the sick 
and elderly were deported, and the others would labor for the Wehrmacht. 
As they were going through the names, Rosenbaum noticed the names of 
the Rosenbaum family. He went berserk, beating his riding crop on the table 
and screaming insanely, “How dare a Jew have my good German name!” 
He immediately threw the list of names on the table and stormed out of the 
room. Everyone knew what this beastly outrage meant: it would only be a 
matter of time before the Rosenbaums would be murdered. 
The SS training center “students” practiced executions in a clearing in the 
forest. Rosenbaum watched with a careful, almost clinical, eye, to see if a 

soldier demonstrated any semblance of emotion as he shot the hapless Jews. 
Mrs. Rawicz (who was testifying) worked in the training center as a 
charwoman, cleaning off the blood from the boots of the SS, and then 
polishing them. One Friday morning in June, 1942, as she stood bent over 
cleaning, she 
saw the Rosenbaum family – father, mother and fifteen year old daughter 
– being led by two SS men to the clearing place. Behind them, walked 
Rosenbaum. The witness related that the mother and daughter were 
immediately shot. Then Rosenbaum took out his anger on the father 
because, after all, he was the one who had introduced the Rosenbaum name 
to his family. With his riding crop swinging, he mercilessly beat the father 
senseless – for what? For having the same name as he. Then he emptied his 
revolver into the martyr. 
Rosenbaum was still enraged. Where was the boy? Without Sammy, his 
vengeance would not be complete. There still remained a Jew who bore his 
name. When he discovered that Sammy had gone with a work detail to the 
quarry, he immediately dispatched an unarmed Jewish kapo to bring 
Sammy to him. 
The kapo went by horse drawn cart to the quarry, and when he saw Sammy, 
he waved. Everyone stopped working. The Jews all knew the meaning of 
that wave. Apparently, Sammy’s time had come. 
Sammy looked up at the kapo and asked, “Father, Mother and Paula – 
where are they?” The kapo just shook his head. Sammy knew. They were 
dead. Sammy spoke matter of factly, “Our name is Rosenbaum, and now 
you have come for me.” He alighted the wagon and sat down next to the 
kapo. Sammy did not run into the woods. He did not cry. He knew what 
must have transpired. He knew that he was next. There was no running. 
These creatures were fiends of the lowest order. Sammy asked the kapo if 
he could stop – one last time – at his house. The kapo said yes. 
On the way, the kapo related to Sammy what had taken place earlier that 
morning. They arrived at Sammy’s house, went in and noticed the partially 
eaten breakfast. By now his parents and Paula were already buried, and no 
one had lit a candle in their memory. Sammy cleared the dishes of half-
eaten food off the table and placed candlesticks on it. Sammy put on his 
yarmulke and lit the candles: two for his father; two for his mother; and two 
for his sister. He began to pray, then he recited Kaddish, the prayer recited 
for the dead, for them. Sammy remembered that his father always recited 
Kaddish for his parents. Now that he was the surviving member of his 
family, it was his turn to say Kaddish. 
Sammy began to walk toward the door, suddenly stopped, shook his head 
– and returned to the table. Sammy had remembered something. He took 
out two more candles, placed them on the table, lit them and prayed. (Later 
on, when it was all over, the kapo said, “He lit those candles and said 
Kaddish for himself.”) Sammy came out of the house and sat down on the 
wagon next to the hardened kapo, who was now crying. The kapo wiped 
his tears, and they rode back in silence to the camp. The boy did not speak. 
He touched the older man’s hand to comfort him – to forgive him for taking 
him to his death. 
They arrived at the clearing in the woods, where the accursed SS 
Untersturmfuhrer was waiting with his students. The abominable creature 
screamed out, “It’s about time!” He raised his revolver and shot the child. 
Simon Wiesenthal concluded the story, “No tombstone bears Sammy 
Rosenbaum’s name. Quite possibly, had the woman from Rabka not come 
to my office, no one would have remembered him. But every year, one day 
in June, I light the candles for Sammy and recite Kaddish for him.” 
Jewish empathy transcends observance and the possibility of receiving 
gratitude. We are all family. It is who we are. It is what we do. 

ן לקח לו מבנות פוטיאל לו לאשה ותלד לוואלעזר בן אהר  
 את פנחס
Elazar, a son of Aharon, took for himself from the daughters of Putiel as 
a wife, and she bore to him Pinchas. (6:25) 
Rashi comments that the name Putiel refers to two ancestors of the wife of 
Elazar: Yisro and Yosef. Putiel was a name given to Yisro, because he 
fattened calves for idol worship. (Putiel is a contraction of Putim, fatten, 
and l’Kail, to G-d, for idol-worship – not Hashem.) Yosef HaTzaddik is 
also called Putiel (Putiel being derived from pitpet b’yitzro), because he 
disparaged or toyed with his yetzer hora.). This was not Yisro’s only other 
name. He had seven names. Why is it that with regard to Elazar’s wife, 
mother of Pinchas, the name of Yisro which is used is one that has a 
derogatory connotation? 
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Horav Mordechai Gifter, zl, explains that, while at first blush Putiel does 
seem to signify negativity, if we were to look “outside the box,” beyond 
surface appearances, we realize that the consequences of Yisro’s fattening 
calves for avodah zarah were not that negative. Yisro’s idol worship was 
purposeful. He was looking for the real thing. Thus, he served every 
religion under the sun until he found the true religion, the one true G-d, 
Creator and Master of the world. So, while fattening calves for idol worship 
is certainly not a laudatory endeavor, it may be viewed in an acceptable 
manner. Yisro searched for the truth. As a result of his fattening calves, he 
found it! Thus, Putiel is far from derogatory. It was his modus operandi for 
finding the truth – for finding Hashem! 
The Rosh Yeshivah observes that character traits are transferred 
hereditarily through the family lineage. Yisro made searching for the 
truth, an inexorable intolerance for anything that smacked of falsehood, 
a part of his essence; to a degree – it was his life’s mission. This quality 
was inhered by his descendants, of whom Pinchas stood out. Years 
later, when the leader of the tribe of Shimon, Zimri ben Salu, flagrantly 
and in complete abandon of Torah law and the nations’ rabbinic 
leadership, challenged Hashem with an act of public moral desecration, 
Pinchas was the one who saw through the darkness and ambiguity and 
took action. The Torah teaches us that when Zimri came before Moshe 
Rabbeinu and the Elders, “the Elders wept at the entrance of the Ohel 
Moed” (Bamidbar25:1-7). Chazal (Sanhedrin 82a) explain that they 
wept because they had forgotten the law of kanaim pogin bo, the 
zealous one should take action and kill the perpetrator who had liasoned 
with the gentile woman. Pinchas was imbued with the ability to uncover 
the truth, to see the through the forces of darkness, recalled the halachah 
and saved the day. Thus, Putiel is far from disgraceful. 
Rivkah Imeinu grew up in an environment that was clearly not 
conducive to positive spiritual growth. Yet, she rose above her murky 
roots and became the second Matriarch, the woman who successfully 
filled the void in Yitzchak’s life left by the passing of his mother, Sarah 
Imeinu. Growing up with a father such as Besuel and a brother like 
Lavan, she developed a perception of the destructive forces of evil. She 
was surrounded by it, and she was able to transcend it. In the long run, 
she sort of benefitted from this arrangement, since she was now able to 
see through Eisav’s ruse, his smokescreen of false piety. She saw him 
for who he was and did not fall prey to his sham. She clearly perceived 
the hollowness of his life, the falseness and hypocrisy. In her situation, 
like that of Pinchas, the murky background from which she emerged 
served a positive purpose. 
Va’ani Tefillah 
 Teka b’shofar gadol l’cheiruseinu. Sound the – תקע בשופר גדול לחרותנו
great shofar for our freedom. 
In referencing the return of the exiles to our Holy Land, we underscore that 
our homeland has maintained its overwhelming loyalty to us. When we 
were gone from the Land and it was overrun with our conquerors, the Land 
did not produce for our enemies. Eretz Yisrael is in mourning over the loss 
of its children. It is only when we will return, with the advent of the Final 
Redemption, that the blessings which relate to Eretz Yisrael’s fertility and 
sustenance-giving nature will be fulfilled. Thus, we petition Hashem thrice 
daily that He return His children to His Land. This will be heralded by the 
clarion call of the great shofar. 
Why great shofar? We think also of the shofar blast that heralds the great 
Judgment Day, the Yom HaDin when we will all be judged. When the 
Torah was given to us, we trembled to the sound of the shofar that 
accompanied it. Thus, when we think of shofar, we think of two shofros, 
two purposes of the shofar – judgment and freedom. The shofar blast 
engenders excitement when it heralds the Yovel, Jubilee Year, the 
excitement mounting as we think about the ingathering of the exiles; it is 
then tempered when we realize that the shofar call is also a reminder of the 
Day of Judgment from which no one escapes. We think about all of this as 
we recite the tenth brachah of Shemoneh Esrai. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vaera - Yechezkel 28:25 
This week's haftorah teaches us a profound lesson in arrogance and self 
dependency. Hashem instructed the prophet Yechezkel to deliver a 
crushing blow to Pharaoh and his Egyptian empire and predict its total 
destruction. Hashem said, "Behold I am sending the sword after you that 
will decimate man and animal. Egypt will lay desolate and ruined....in 
response to your saying, 'The river is mine and I developed it.'" (29: 8,9) 
Hashem held Pharaoh and Egypt fully accountable for their arrogant 
approach to prosperity crediting their sustenance solely to their technology. 
The background for this is that Egypt relies upon the Nile River for her 
basic existence. Rainfall in Egypt is so scarce and infrequent that she must 
maintain an elaborate irrigation system for her basic agricultural needs. 
Over the years, Egyptians grew accustomed to their highly effective system 
and viewed themselves self sufficient. They viewed the Nile River as their 
sole provider and regarded its developer, Pharaoh their deity. He was, in 
truth, responsible for the system's efficiency and was therefore considered 
by all, their source of goodness. Pharaoh gladly accepted his title and lured 
his foolish nation into recognizing him as their deity. Hashem responded to 
this arrogance and informed Pharaoh that Egypt's days were numbered. Her 
mighty empire would soon fall and her country would lay desolate for forty 
years. 
Pharaoh's absurd status as Egypt's deity finds is parallel in the ancient 
Pharaoh of this week's parsha. Hashem repeatedly chose a special meeting 
place for Moshe and Pharaoh and instructed Moshe, "Go to Pharaoh in the 
morning; behold he is going out to the water." (Shmos 7: 15) Moshe 
Rabbeinu was sent to meet Pharaoh far from his palace- at the foot of the 
Nile River. Rashi (ad loc.) explains that Hashem chose this auspicious site 
in response to Pharaoh's arrogant claim to the masses. He proclaimed 
himself as a deity without common bodily needs. In order to preserve this 
myth, he secretly traveled early each morning to the Nile River to relieve 
himself there. Hashem therefore chose this perfect moment to send Moshe 
to remind Pharaoh of his mortality and disclose his secret identity. 
In truth, the parallel lines between the Pharaohs extends much further. In 
our haftorah Yechezkel states in Hashem's name, "Behold I am turning 
against you and your river...Neither man nor animal shall pass through the 
land for forty years." (29: 10,11) The Sages place special significance on 
the number forty predicted here. They note the Biblical discussions 
between Yosef and Pharaoh wherein seven years of famine are mentioned 
six times. They explain that these refer to forty-two years of ordained 
famine for Egypt. (see Breishis Rabba 89:9) Tosfos explain that ultimately 
only seven years were decreed upon ancient Egypt. Yosef intervened on 
behalf of his household and asked Hashem to limit the famine to seven 
years. Hashem answered Yosef's request and Yosef subsequently limited 
Pharaoh's dream to seven years of famine. (see Baalei Tosfos to Breishis 
41:27) Chazal add that, in reality, only two years of famine transpired. Soon 
after our patriarch Yaakov Avinu arrived in Egypt he blessed Pharaoh with 
prosperity and brought the famine to an immediate halt. (see Rashi Breishis 
47:19) 
Accordingly, forty years of famine remained to be seen. Those were 
reserved for a later period in history when Egypt would deserve Hashem's 
harsh response. In Yechezkel's days, the time finally arrived and the 
remaining forty years were decreed upon Egypt. 
Chazal's powerful insight suggests that Egypt was presently suffering for 
her ancient fault committed one thousand years before. Apparently, this 
decree of Egyptian desolation was Heavenly ordained many centuries 
earlier for a similar fault of hers. It follows logically that the earlier Pharaoh 
must have possessed a similar approach to prosperity to that of the later 
Pharaoh. Indeed, this was the case and we discover a similar scenario in the 
earlier Egyptian empire. The Midrash notes a discrepancy in Pharaoh's 
dream when expressing it to Yosef. In Pharaoh's true dream, the Torah 
reveals him standing above the Nile River. Yet when informing Yosef of 
his dream Pharaoh conveniently referred to himself standing next to the 
river. Chazal explain that Pharaoh took full credit for creating and 
developing his Nile River. In his dream he beheld himself standing above 
the Nile reflecting his position that, "the river was his and he developed it." 
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He was, however, embarrassed to reveal this arrogance to Yosef and he 
carefully altered the truth. (Tanchuma Voeira 8) 
We now see a direct corollary between the Pharaohs, both claiming to be 
the sole source of their prosperity. Hashem initially responded to this 
abhorrent arrogance and decreed forty-two years of Egyptian desolation. 
This decree would undoubtedly clarify to Pharaoh who controls prosperity 
and upon whom everyone must rely. The Nile River was soon to be of no 
use and Egypt would be forced to recognize Hashem as their ultimate 
provider. Pharaoh quickly learned his lesson. Mysteriously, once Yaakov 
came to Egypt and blessed Pharaoh the famine ended. This miracle 
convinced the ancient Pharaoh that Hashem controlled the world. Once 
Pharaoh learned his lesson the forty remaining years of famine were 
suspended. In the interim Egypt developed a hostile attitude towards 
Hashem and His people. On the heels of Egypt's recent lesson Hashem 
completed the process and destroyed the entire Egyptian Empire. It would 
take many years for Egypt to raise her head in pride and take credit, once 
again, for her accomplishments. 
Now, nearly one thousand years later Egypt returned to her arrogant ways. 
After her massive devastating blows she finally rebuilt her empire. 
Pharaoh, in his height of success, began viewing his Nile River as Egypt's 
sole source of prosperity. He, like the earlier Pharaoh, maintained that he 
created the Nile and developed it. Hashem refused to tolerate this arrogance 
and when the first signs of this absurdity resurfaced Hashem responded 
harshly. The time had finally arrived for Egypt to experience her long 
awaited forty years of desolation. Through this, Hashem displayed to 
Mitzraim and the world over that He controlled the world and provided 
their prosperity. 
The above lesson reminds us never to forget our limited role in our personal 
success. We must never forget that Hashem is our true provider and He 
develops and secures our efforts with their ultimate success. 
Text Copyright © 2002 Rabbi Dovid Siegel and Project Genesis, Inc. The 
author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
G-d tells Moshe to inform the Jewish People that He is going to take them 
out of Egypt. However, the Jewish People do not listen. G-d commands 
Moshe to go to Pharaoh and ask him to free the Jewish People. Although 
Aharon shows Pharaoh a sign by turning a staff into a snake, Pharaoh's 
magicians copy the sign, emboldening Pharaoh to refuse the request. G-d 
punishes the Egyptians and sends plagues of blood and frogs, but the 
magicians copy these miracles on a smaller scale, again encouraging 
Pharaoh to be obstinate. After the plague of lice, Pharaoh's magicians 
concede that only G-d could be performing these miracles. Only the 
Egyptians, and not the Jews in Goshen, suffer during the plagues. The 
onslaught continues with wild animals, pestilence, boils and fiery hail. 
However, despite Moshe's offers to end the plagues if Pharaoh will let the 
Jewish People leave, Pharaoh continues to harden his heart and refuses. 
Insights 
Nature and Nurture 
“Take your staff and cast it down before Pharaoh — it will become a 
snake.” (7:9) 
One of the hottest debates within psychology is nature vs. nurture: To what 
extent are the various aspects of our behavior a product of inherited (i.e. 
genetic) or acquired (i.e. learned) characteristics? 
It has long been known that certain physical characteristics are biologically 
determined by genetic inheritance. Color of eyes, straight or curly hair, 
pigmentation of the skin and certain diseases (such as Huntingdon’s chorea, 
G-d forbid) are all a function of the genes we inherit. Other physical 
characteristics, if not exactly totally determined, appear to be at least 
strongly influenced by the genetic make-up of our biological parents. 
These facts have led many to speculate as to whether psychological 
characteristics such as behavioral tendencies, personality attributes, and 
mental abilities are also “wired in” before we are even born. 
Those who adopt an extreme hereditary position are known as nativists. 
Their basic assumption is that the characteristics of the human species as a 
whole are a product of evolution, and that individual differences are due to 
each person’s unique genetic code. 
At the other end of the spectrum are the environmentalists — also known 
as empiricists (not to be confused with the other empirical/scientific 

approach). Their basic assumption is that at birth the human mind is a tabula 
rasa (a blank slate), and that this is gradually “filled” as a result of 
experience (e.g., behaviorism). From this point of view, psychological 
characteristics and behavioral differences that emerge through infancy and 
childhood are the results of learning. It is how you are brought up (nurture) 
that governs the psychologically significant aspects of child development, 
and the concept of maturation applies only to the biological aspects. 
It is widely accepted now that heredity and the environment do not act 
independently. Both nature and nurture are essential for any behavior, and 
it cannot be said that a particular behavior is genetic and another is 
environmental. It is impossible to separate the two influences, as well as 
illogical, as nature and nurture do not operate in a separate way, but interact 
in a complex manner. 
Judaism’s view has always been that the human being is a complex mix of 
both forces. 
Our Sages teach that a Jew possesses the hereditary characteristics of 
modesty, mercy and kindness. So much so that a Jew who does not exhibit 
these qualities is of questionable lineage. 
In this week’s Torah portion we see an allusion to the influence of nurture. 
Engraved on the staff that Aharon cast in front of Pharaoh was the Ineffable 
Divine Name of YKVK. It was this same “staff of G-d” that was used to 
perform the signs and wonders in the deliverance from Egypt. 
Nevertheless, when it came “in front of Pharaoh” it turned into a poisonous 
snake — the embodiment of evil. The lowly spiritual level of the Jewish 
People was only a result of their environment, and when removed from the 
miasma of Egypt they would return to their lofty stature, just as when the 
snake was returned to Moshe’s hand it became once again “the staff of G-
d”. 
The Jewish People would revert to their original nurture. 
Sources: Rabbi Meir Shapiro in Mayana Shel Torah; McLeod, S. A. (2015). 
Nature vs nurture in psychology. Retrieved from 
www.simplypsychology.org/naturevsnurture.html 
© 1995-2018 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
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Between the Fish and the Soup 
Parashat Va-Eira – D’var Torah – 5778 
As G-d sends Moses on his mission to Pharaoh, He briefs him with: 
I will harden Pharaoh’s heart… Pharaoh will not listen to you. I will put 
My hand on Egypt and take… the Israelites out of Egypt (7:3-4). 
Pharaoh’s not allowing the Israelites to leave his territory seems to be 
because G-d wouldn’t let him.  
Rashi pays close attention to the wording. In the first five plagues 
“Pharaoh's heart hardened”, on his own accord. Pharaoh did have the free 
choice of whether or not to release the Children of Israel. And Pharaoh said 
no. It was only from the sixth plague onwards that “G-d hardened Pharaoh's 
heart”. From then on, it seems that he could not have released the Israelites 
even if he wanted to. Rashi states the resulting suffering of the Egyptians 
in the plagues was to teach the Israelites that G-d would punish them in a 
similar way should they willfully stray from the right path in the future.  
The Sforno understands the words “G-d hardened Pharaoh's heart” 
differently to Rashi. Pharaoh did not lose his free choice. What G-d wanted 
was real, genuine repentance. In hardening Pharaoh's heart, God gave 
Pharaoh more strength to absorb the suffering of the plagues. Were he to 
repent, it would only be out of sincere and true repentance and desire to 
submit to G-d’s will.  
Abarbanel agrees with the Sforno that G-d’s hardening Pharaoh’s heart did 
not remove his free choice, but offers another explanation. By the sixth 
plague, Pharaoh was rationalizing that he and his people would survive the 
plagues, despite the extreme discomfort at the time. For each plague 
eventually did come to an end, and then life would carry on as usual. No 
plague was permanent, none had yet dealt the fatal blow. By the sixth 
plague, Pharaoh reasoned that every plague was survivable. It was at that 
point that G-d had enabled him to arrive at such reasoning. It was through 
that mechanism that G-d enabled Pharaoh to harden his own heart. And his 
unharmed emergence from the sixth, seventh, eight, and ninth plagues 
confirmed him in his own understanding of what was happening. 
But Pharaoh’s way of looking at things ignored reading the plagues for the 
message they were meant to convey. Abarbanel elsewhere explains that 
every one of the plagues was midah k’neged midah; measure for measure. 
Thus the Nile turning into blood was for their abuse of that source of water 
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for drowning the Israelite babies. The enslaved Israelites were forced to 
make bricks from the earth, so the earth swarmed with lice. The Egyptians 
forcibly took the Israelites’ cattle and crops, so they were punished with 
animal-killing pestilence and crop-consuming locusts. And so on.  
Pharaoh read into the plagues what suited his agenda: that any retribution 
from the G-d of the Israelites was survivable. He could carry on exploiting 
the slaves to his and to his people’s continuing profit. He ignored reading 
into the plagues what did not suit his agenda: that ultimately “G-d was 
taking heed of the Israelites; G-d knew” (2:25). He did not wish to think of 
the plagues as mirrors of the treatment that he and his people were imposing 
on the suffering Israelites.  
Perhaps this is a message to people at all ages and at all times. When things 
go wrong, people need to consider explanations that fit reality, not just 
those fitting into their own biases and agendas. 
Parashat Vaeira - Haftara - D’var Torah - 5778 
The word of G-d came to (Ezekiel) saying: “…G-d says: When I gather the 
House of Israel from the people among whom they are scattered, I will be 
sanctified in the sight of the nations. Israel will live on its territory… in 
security. They will build houses, plant vineyards, and live in security…” 
(Ez. 29:20, 25-26) 
Guided Tour… 
The prophet Ezekiel was a Kohen - a priest who spent his earlier life in the 
Holy Land. His period of recorded prophecy, however, took place after his 
enforced exile to Babylon - during the period before and after the 
Destruction of the First Temple in 586 BCE. His Divine communications 
were addressed to both those Jews already exiled in Babylonia, and to the 
people of Jerusalem. 
The Book of Ezekiel begins in drama, and climaxes in crescendo. It is a 
long message with powerful, vivid, and ultra-brilliant images. It starts with 
the excitement of storms, lightening and fire: the heavens open, and Ezekiel 
dramatically experiences G-d’s words and power. The Almighty calls on 
him to be a prophet to carry His message to the people through 
communications emanating from the celestial mobile angelic composition 
of the His throne. The prophecy continues to warn the Jews in the darkest 
terms of His judgment on them, for their having abandoned Torah teachings 
and basic morality, preferring false prophets, and an idolatrous and grossly 
self-indulgent lifestyle. It then leaves the Israelites, removing its focus to 
the doom of the various nations that misled them, including Egypt – the 
subject of the Haftara. By the time the prophecies of Ezekiel return to the 
Jews (just beginning in this Haftara), they become warmer and more kindly. 
Words of threat are replaced with words of comfort and hope: promising a 
brighter future for the Israelites, and their revival and unification (the 
subject of the Haftara) within the Holy Land, with, after the defeat of the 
nation of Gog, a fully restored Temple and nation. 
The Haftara itself begins and ends with the idyllic scene of Israel restored 
from Exile to the Holy Land (above). However its main content, like the 
Parasha, concerns Egypt. The Parasha relates the gradual, but spectacular 
tearing down of Pharaoh’s power over the enslaved Israelites, through the 
first seven of the Ten Plagues. The Haftara focuses on the final downfall of 
Egypt under the Pharaohs, and its miserable future as an impotent 
backwater in the Middle East. 
The date of prophecy: ‘on the twelfth day to the tenth month of the tenth 
year’ was, according to the Radak, in the tenth year of King Zedekiah – the 
puppet king of Babylon over Judah. That would have been in 587 BCE – 
during the siege of Jerusalem under Nebuchadnezzer, and one year before 
destruction of the First Temple. Although Pharaoh’s army (no doubt fearing 
Nebuchadnezzer) initially came to besieged Judah’s aid, it returned quickly 
back home (Jer. 37:5-7). It no doubt gambled on the hope that if Babylon 
conquered Judea, its territorial ambitions would be satisfied, and therefore 
cease to be a potential threat to Egypt. Thus Egypt was no more of a support 
to Judea than a broken reed (Ez. 29:6). It left the Jews with the feeling so 
often experienced in later generations: that they could not trust promises 
and treaties made with the Gentiles: they would always sacrifice Jews if 
their own interests were threatened. 
The Egyptian gamble failed. Subsequently, the Almighty whetted 
Nebuchadnezzer’s desire to take Egypt after his earlier campaign against 
Tyre proved disappointing. Ancient Egypt, as the Haftara relates and as 
history shows, was brought to terminal ruin and devastation by that same 
nation that exiled Judea, and its power and influence in the region were no 
more. 
D’var Torah 

The opening words of the Haftara that include the words: ‘Israel will live 
on its territory… in security. They will build houses, plant vineyards, and 
live in security’, bring G-d’s guarantee of safety in the ultimate return of 
the Israelites to the Promised Land. It is followed by G-d’s word though 
Ezekiel, thundering against Egypt who did not keep the terms it promised 
to Judah as its ally. This sequence in the text implies rebuke to the Jews for 
placing their faith in the Egyptians in the first place, instead of in Him. 
However, the words ‘they will build houses, plant vineyards, and live in 
security’ sound rather tame. They reflect the ideals of most nations, 
peoples, and classes throughout humanity. As Ezekiel is directing this 
prophecy specifically to the Jews, should the content not be more 
specialized and spiritual - in keeping with their role as a ‘kingdom of priests 
and a holy nation’ (Ex. 19:6), and as a ‘light amongst the nations’? (Isaiah 
49:6) 
One approach to this question lies in considering the deeper, holistic 
qualities of Torah observance. The following letter, taken from the Shema 
Yisrael website (which has kindly been hosting my work for more than ten 
years) illustrates it. 
Dear friends, 
I live in Bayit Vegan, Jerusalem - a neighborhood where the majority of 
the residents are Haredim - traditional Orthodox Jews. One evening, a 
young girl knocked on my door and asked me to sign a petition protesting 
a proposed plan to build a synagogue in a small local park. I’ve always 
considered myself somewhat of an environmentalist, but I hesitated to sign. 
After all, this is Jerusalem, the holy city, and we’re talking about a 
synagogue. Should not its sanctity take precedence over trees and bushes? 
I told the girl that I needed to learn more about the issue before I could sign 
her petition and feeling very pious, I closed the door. 
To my surprise, I later discovered that the petition drive was organized by 
the wife of one of the leading Rabbis of the community! Her campaign was 
successful; the park was spared. Although those wanting to build the 
synagogue had offered to create a park in a new area, their opponents did 
not feel that the offer was realistic. In the end, the proponents of the 
synagogue were the ones who were forced to find another site. 
In conversations with a number of Talmudic scholars, I was told that, 
according to their understanding of the Halacha (Torah Law), the rights of 
those using the park took precedence over the rights of those wanting to 
build the synagogue. The people using the park had already established a 
claim, and, the park was meeting a vital recreational need - one which 
contributed to the health and well-being of the residents. The scholars also 
pointed out that there were other synagogues in Bayit Vegan, and those 
wanting to be independent of those synagogues had no right to do so at the 
expense of others. 
In fact, one neighbourhood scholar, Rabbi Aryeh Carmell, has written a 
book about the social and spiritual goals of the Torah’s mitzvos (precepts), 
in which he discusses the mitzvah to design parks for the urban 
environment. In this work titled Masterplan, Rabbi Carmell points out that 
an ancient example of an urban park can be found in the Torah’s command 
to design open spaces around the cities of the Levites (Numbers 35:2-3). 
According to the Biblical commentator, Rashi, part of these open spaces 
were to provide an atmosphere of beauty - a "greenbelt" around the cities - 
therefore no building was allowed in this designated area, and agricultural 
activity was also forbidden,. And Maimonides states that these regulations 
applied not only to the cities belonging to the tribe of Levi, but to all the 
tribes of Israel. (Mishneh Torah, Laws of the Sabbatical and Jubilee Years, 
13:5). Therefore, long before the development of modern parks, the Torah 
gave city residents access to the natural beauty of the countryside. 
Some of these arguments were not new to me, and I wondered why I 
hesitated to sign that petition. Perhaps it’s because I grew up with the 
western idea that Judaism is a religion, and therefore its activities are 
centered in a house of worship. But if we examine the vocabulary of 
Biblical Hebrew, we will not find a word for religion. The term does not 
appear in the Torah, because to the Torah everything is religious. To set 
aside a part of life and call it religion is the very negation of the holistic 
philosophy of the Torah, since it implies that there is a sphere of human 
activity from which God is excluded. This idea is expressed in an essay by 
the late Dayan Dr. I. Grunfeld, a member of the London Rabbinical Court, 
and a renowned scholar and lawyer: 
"...To be religious in the Jewish sense of this word does not mean to 
primarily pray, although prayer is an essential part of all personal religion. 
To be religious in the Torah sense means to conceive of all human activities 
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as falling within one scheme... The farmer behind the plough, the workman 
on the bench, the merchant with his goods and the scholar with his thoughts 
- they all have an equal opportunity of serving God as much as the priest in 
the Temple; perhaps even more so. In the conception of the Torah, only 
spiritual victory which is won in the arena of life is worth achieving; for 
the highest aim of Jewish teaching is the sanctification of life in all its 
aspects." (Introduction to Horeb.) 
This is not to deny the central role of the temple. We enter the temple to 
renew the covenant with God, Torah, and each other, yet we leave the 
temple to apply the covenant to life. Therefore, a city park can also be a 
scene of Divine service, and in the unique case of Bayit Vegan, the Torah 
chooses the park over a synagogue. For the Torah is described in the 
following words: "She is a tree of life" (Proverbs 3:18); thus her mitzvos 
encompass all areas of our existence. 
Shalom, 
Yosef Ben Shlomo Hakohen 
In other words there is ‘building houses, planting vineyards, and living in 
security’ and ‘building houses, planting vineyards, and living in security’. 
The Torah attitude is that life should be lived to the full, and that these 
seemingly mundane activities should be directed at serving Him and 
improving the lives of other people, as the above letter illustrates. 
Questions And Answers On Parashat Vaeira - 5778 
Questions marked with a * refer to Rashi's commentary. 
1. *How may the opening words 'I am G-d. I appeared to Abraham, Isaac, 
and Jacob', be seen as G-d's rebuke to Moses? 
2. *Why are the genealogies of Reuben, Simeon, and Levi - but no other 
tribes, listed in this Parasha? 
3. Did G-d actually 'harden Pharaoh's heart' as He declared he would before 
the Plagues commenced? 
4. What fraction of his life had Moses spent by the time he stood before 
Pharaoh on the threshold of the Ten Plagues? 
5. Which plagues were initiated by Aaron, *and why? 
6. How do the text and *Rashi's commentary suggest that the third plague 
- that of lice - was a greater miracle than the first two? 
7. In which two places in the text does Pharaoh actually break his word? 
8. How did the fates of the frogs in the second plague differ from the wild 
animals in the fourth plague, *and why? 
9. What, according to the text, were the true purposes of the Plagues? 
10. *Moses declared that he had to actually leave the city to pray for the 
hail and fire to stop crashing down. Why? 
Answers To Questions On The Text And On Rashi's Commentary On 
Parashat Vaeira 
1. This is for the following reason. The end of the previous Parasha relates 
Moses' protest to G-d that his mission had caused the lot of His people to 
deteriorate instead of to improve. The opening words of this Parasha relate 
the substance of G-d's reply to Moses - in the form of a sharp castigation. 
G-d speaks harshly to Moses, and He compares him unfavorably with the 
Patriarchs who maintained their faith without complaint, even though they 
went through much suffering and anguish and did not live to see the 
fulfillment of G-d's promises to their descendants. By contrast, Moses' 
protest: 'Why have you done evil to this people? Why did you send me?' 
(5:22) implied lack of faith even when told that the Redemption was at 
hand. 
2. The simple explanation (actually expanded by the Ramban) is to 
illustrate that Reuben and his tribe retained the rights of the firstborn in 
regards to genealogy - that right not extending to Moses and Aaron however 
great they were. Rashi, quoting Midrashic sources, states that the Torah 
confirms the first three tribes' importance despite Jacob's sharply reproving 
them before his death. 
3. Although G-d said that He would 'harden Pharaoh's heart' (7:3), he did 
not actually do so until after the sixth plague (9:12). This issue is discussed 
by the commentaries and taken up in answer to question 3 in the next 
section. 
4. Moses was already eighty - two thirds of the way to his hundred and 
twenty years - at the time he stood before Pharaoh (7:7), on the threshold 
on initiating the events that were to set the Exodus in to motion. 
5. The first three plagues: blood, frogs, and lice, were initiated by Aaron 
and his stick. The reason Rashi gives broadly follows the principle of 'do 
not cast stones into the well from which you drank'. Thus Aaron, rather than 
Moses, used the stick to make the Nile turn to blood and expel the frogs 
onto dry land, and the dust to turn into lice. Such an action done by Moses 

would have shown ingratitude to the waters of the Nile which were 
instrumental in saving his life as a baby, and to the dust of Egypt which 
concealed the dead Egyptian that he himself struck. 
6. The text states that although Egyptians sorcerers could replicate the first 
two plagues, turning dust into lice was beyond them (8:14). Rashi implies 
that units of dust are too small for sorcerers to work on. 
7. Pharaoh declared after the fourth and seventh plagues that he would 
release the Israelites to serve G-d in the wilderness, but on both occasions 
he changed his mind after the plagues stopped, thus breaking his word. 
8. The frogs did not return to the Nile, but died on land and putrefied it (8:9-
10). 'He (G-d) removed the wild animals... not one remained'. (8:27) Rashi 
states that dead animals had commercial value for hides; dead frogs were 
foul-smelling and useless. The plagues were for the enrichment of the 
Egyptians. 
9. The true purpose of the Plagues was not only to put increasing pressure 
on Pharaoh to release the Israelites, but to establish in Egypt that G-d is the 
Almighty and above all humans and idolatry. ((7:4-5) 
10. The reason is that Pharaoh's metropolis - rife with idolatry - was an 
unsuitable location to approach the Divine Presence in prayer. From that, it 
may be learnt that one should only pray in appropriate surroundings. 
Questions On Other Commentaries To The Text Of Parashat Vaeira 
1. What, according to Rabbeinu Bachya, are the precise events alluded to 
by the four expressions of redemption (6:6-7) which have since been linked 
with the four cups of wine at the Seder? 
2. The Holy Land promised to the Israelites is not merely a 'yerusha' - an 
inheritance, but a 'morasha' (6:8) - a heritage. What is the meaning of that 
difference according to the Ha-emek Davar? 
3. In the first five plagues, 'Pharaoh's heart hardened' and in the final 
plagues 'G-d hardened Pharaoh's heart'. The latter implies that Pharaoh had 
no free choice - in the later plagues, he could not have released the Israelites 
even if he wanted to. How does this justify the further plagues and suffering 
for not releasing the Israelites - according to (a) Rashi, and (b) the Sforno? 
4. The Haggada relates that R. Judah groups the Ten Plagues into three: 
'detzach, adash, be-achav'. What, according to Marcus Lehmann (in 
Lehmann's Passover Hagada) is the point that Rabbi Judah is making? 
Answers To Questions On Other Commentaries To The Text Of 
Parashat Vaeira 
1. According to Rabbeinu Bachya, the four expressions of Redemption 
refer to four very specific stages of the process, namely: 
(a) 'Vehotzeiti' - I shall take you out (from the burdens of Egypt) - 
subsequently linked to the first cup of wine - denotes the end of the actual 
slavery which, following Rabbinic tradition, stopped some six months 
before the actual Exodus. 
(b) 'Vehitzalti' - I shall save you - subsequently linked to the second cup of 
wine - refers to the actual leaving of Egypt. 
(c) 'Vegaalti' - I shall rescue you - subsequently linked to the third cup of 
wine - refers to the splitting of the Red Sea in the face of the pursuing 
Egyptians. 
(d) 'Velakachti' - and I shall take you - subsequently linked to the fourth 
cup of wine - links with the spiritual climax of the Redemption: the 
Revelation at Mount Sinai. 
2. The Ha-mek Davar makes the following distinction between 'yerusha' 
and 'morasha'. The former is something that belongs to the person when he 
is in possession of it. The latter is connected with the person even when not 
in possession. Thus the Holy Land was a 'morasha' to the Israelites even 
when they were slaves in Egypt and throughout all the succeeding exiles. 
3. According to Rashi, G-d did actually deprive Pharaoh of free choice after 
the sixth plague, as the text states that He 'hardened Pharaoh's heart'. That 
is because his level of corruption was of such a degree that G-d's only 
purpose in keeping him alive was to use him as a means of demonstrating 
His Power and His Might (7:5), and the implied folly of relying on sorcery 
and idolatry. The Sforno understands the words 'G-d hardened Pharaoh's 
heart' differently to Rashi. They do not mean that he took away his free 
choice, but that he expected a higher degree of repentance. G-d's hardening 
Pharaoh's heart meant that He gave Pharaoh more strength to absorb the 
suffering of the plagues. Were he to repent, it would not be because of the 
pain, but out of sincere and true repentance; in the spirit of acknowledging 
that 'G-d is the righteous and that I (Pharaoh) and my people are the 
wicked'. (9:27) 
4. According to Lehmann, the rhythm of 'detzach, adash, be-achav' is the 
rhythn of the plagues. The Nile turned to blood - outside people's homes. 
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The frogs actually entered the houses, and the lice went one better - got into 
people's actual flesh. Logically the next plague should have killed the 
people off entirely - instead, the wild animals terrorized those outside near 
the wild, the pestilence went a little closer affecting property (cattle), and 
then the boils, like the lice, actually got to the people themselves. With the 
seventh plague the cycle repeats itself... the hail destroyed crops outside, 
the locusts were a little more intimate, but it was the darkness which, like 
the lice and the boils, actually bought normal existence to a stop. (Thus the 
three cycles of 'far, closer, and closer' were a 'three time warning' to 
Pharaoh.) But after the Plague of Darkness, Pharaoh did not see it that way. 
Instead, he assumed that the next plague would be the start of the fourth 
cycle. He was wrong - as he ignored the first three sets of warnings, the 
tenth plague was the logical extension of the third cycle: further away / 
closer / still closer / and then (at the Killing of the Firstborn) closest: namely 
death. 
Issues For Discussion On Parashat Vayeira 
1. Moses spoke before G-d: “Behold the Israelites have not listened to me 
– how will Pharaoh listen to me? I have sealed lips” (6:12). Bereishit Rabba 
(92:7) states that this is one of the ten times where the kal va-homer (a 
fortiori deduction) appears in the Torah. Why was Moses so sure that 
Pharaoh would not listen to him? And in addition, why didn’t Moses give 
the more obvious reason – that he had been unsuccessful, as G-d had told 
him, and it was now time for Him to intervene? G-d had told Moses that 
the Redemption from Egypt would not take place through Moses directly, 
but through Divine intervention: For I know the King of Egypt will not let 
you go… I shall set forth My Hand and smite Egypt… and afterwards he 
will let you go (3:19-20). Moses and Aaron had already pleaded to Pharaoh 
once, and he responded by intensifying the sufferings of the enslaved 
Israelites. 
2. The Passover Hagadda links the ‘strong hand’ and the ‘outstretched arm’ 
to the Plagues that G-d imposed on Pharaoh and the Egyptians, to persuade 
them to release the Israelites. As the Hagadda relates:‘With a strong hand’ 
– that is the plague of pestilence (fatal animal disease), as Moses warned 
Pharaoh, ‘Behold the Hand of G-d is on your animals – horses, donkeys, 
camels, cattle, sheep, and goats, to bring them a very heavy pestilence’ 
(9:3). Why was the ‘strong hand’ of the Exodus related specifically to the 
plague of pestilence – the fifth out of the ten plagues? What special qualities 
did the death of the Egyptians’ domestic animals possess over and above 
the other plagues, so that it was the crucial one that helped the Israelite 
Exodus to take place? 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Vaera 5778: “The Greatest Tragedy”(1) 
A beggar once knocked on the door of Baron Rothschild to request financial 
assistance. The Baron was in a particularly sociable mood, and good-
naturedly asked the beggar what he would do if he had all his money. The 
beggar’s eyes widened, “If I had the Baron’s money, I wouldn’t be going 
around collecting from door to door like I am now. Oh no! If I had your 
money, I would have a beautiful horse-drawn chariot that would take me 
around town when I would go collecting from door to door.” 
Hashem instructed Moshe to appear before Pharaoh and instruct him to 
liberate the Jewish slaves. Moshe replied that he was an unworthy 
candidate to be G-d’s representative, because of his speech impediment. He 
countered that if the Jewish people couldn’t hearken to his message of hope, 
how would he be able to convince Pharaoh that he had to free the entire 
nation? 
After the Torah records Moshe’s concern, it uses twenty verses to relate the 
entire lineage of Moshe, beginning with the lineage of Reuven and Shimon, 
then continuing with Moshe’s ancestor, Levi. Only after completing 
Moshe’s lineage, and subsequently repeating Moshe’s concern, does the 
Torah relate that Hashem replied to Moshe that indeed Aharon would be 
the liaison between Moshe and Pharaoh. 
Why the seemingly unconnected digression? 
At the beginning of Parshas Vaera, Hashem related to Moshe the four 
expressions of redemption: 
“Therefore, say to B’nei Yisroel that I am Hashem. I will take you out from 
beneath the סבלת מצרים – burdens of Mitzrayim, and I will save you… and 
I will redeem you… and I will take you to Me for a nation… and you will 
know that I am Hashem who is taking you out from beneath the burdens of 
Mitzrayim.”(2) 

The four expressions of redemption symbolized a four-step progression 
towards redemption. Each expression represented another, deeper level 
towards eventual salvation. The fourth expression, “and I will take you to 
Me for a nation”, refers to the giving of the Torah, when the purpose of the 
redemption was actualized. 
Why would the nation only “know” that Hashem took them out from under 
the burdens of Egypt after the Torah was given? Why wouldn’t they realize 
it immediately after the exodus, or even as it was unfolding? 
The gemara(3) explains the words “(And you will know that I am Hashem) 
 who is taking you out from beneath the burdens of - המוציא אתכם
Mitzrayim”, that Hashem was telling B’nei Yisroel: “when I will eventually 
take you out of Egypt, I will perform for you miraculous things, so that you 
will know that I am the One who took you out of Egypt. 
From the gemara too. it is apparent that only after Mattan Torah, would the 
nation understand that Hashem alone took them out of Mitzrayim. Why? 
Harav Yosef Nechemia Kurnitzer zt’l(4) notes that Rashi explains the 
words, “(I will take you out from beneath the) סבלת מצרים”, to mean that 
Hashem would take the nation out from “the yoke of the burden of 
Mitzrayim”. In other words, whereas סבלת normally simply means 
burden/hard labor, here Hashem was promising to remove them from being 
subservient to the bidding of Egypt at all. 
When Hashem portended to Avrohom about the imminent exile during the 
B'ris Bain Habsorim, He told Avrohom about two separate components of 
the exile. The first was that, “they will be strangers in a land that is not 
theirs”(5). The second component was regarding the severity of the 
enslavement - “And they would enslave them and afflict them.”(6) 
Being subservient and under the "סבלת" of another, having to answer to a 
higher authority, is not necessarily a tragedy. In fact, there are many people 
who lack leadership qualities, and would not do well as entrepreneurs, or 
being self-employed. They may be excellent employees who can maintain 
the structure of a company already set up, but they would be unable to 
initiate it on their own. 
Being subject to the סבלת of a higher authority becomes a tragedy when the 
one who is subservient could do better, if he wasn’t limited by the shackles 
of submissiveness to a limiting overseer. What’s even more tragic, is when 
he doesn’t even recognize how much his potential greatness is being stifled. 
He feels content with his situation and is fearful to ‘rock the boat’, so he 
fails to recognize the potential he has. He has no vision or aspiration to 
accomplish more than what he is doing. 
Koheles(7) states: “I have seen slaves on horses, and nobles walking on 
foot like slaves.” One’s socioeconomic status does not necessarily define 
who he is, or even his status. A person may come across a windfall of 
money and resources, but essentially, he is still enslaved to his former life 
as an impoverished person. He maintains those old attitudes and anxieties, 
despite the fact that he now has money. He is a rich slave, stuck in the 
morass of a slave mentality. 
That is the message that the beggar conveyed to Rothchild. He couldn’t 
even relate to having wealth. In his mind, having money would enable him 
to collect in style, but he failed to realize that if he had the money he 
wouldn’t need to collect at all. 
That attitude is the tragedy of "סבלת" - when one cannot even fathom a 
greater life or higher ambitions. 
While they were slaves in Egypt, the nation couldn’t recognize the depth 
of the exile. They only saw what was surrounding them – pain, affliction, 
humiliation, and endless servitude. They didn’t have the ability to realize 
the deeper tragedy – that they were a nation with an incredible heritage and 
destiny, who were now trapped in a suffocating exile. Not only were they 
being subjected to inhumane physical torture, but they were princes treated 
worse than vermin. 
Moshe recognized the depth of the exile, and asked Hashem, that if the 
Jewish people themselves were not cognizant of their own greatness, how 
could he possibly convince Pharaoh of the full severity of his crime, 
enslaving a noble people?! 
Before Hashem replied to Moshe, the Torah lists the esteemed lineage of 
Moshe. That itself is part of the response. It was as if Hashem was telling 
Moshe that he (Moshe) was aware of his privileged ancestry, because it was 
taught to him. Therefore, that was his mission regarding the Jewish people 
as well. He had to convey to them that they are descended from the princes 
of the world – the patriarchs and the twelve tribes, so they could recognize 
their own greatness. 
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Once Pharaoh would see that his slaves have more of a respect for 
themselves, they would begin to feel more restless languishing in their 
persecuted state, and Pharaoh would invariably recognize that this situation 
would not continue as it was. At that point, the only way Pharaoh was able 
to maintain the servitude was because G-d hardened his heart, and 
compelled him to do so. 
The truth is that the nation could not have a full appreciation of their 
inherent greatness until they achieved the ultimate accomplishment – 
accepting the Torah on Har Sinai. Only then were they able to fully 
appreciate the extent of the tragedy of the exile they had just been redeemed 
from. 
That is the profundity of what Hashem told Moshe: “I will take you to Me 
for a nation… and you will know that I am Hashem who is taking you out 
from beneath the(סבלת) burdens of Mitzrayim.” Only when Hashem “took 
them for a nation” at Sinai, were they able to realize the extent of סבלת 
 .מצרים
In life, we often sell ourselves short. We may have capabilities and 
capacities to accomplish more things in avodas Hashem and our spiritual 
pursuits. The problem is that we too, are shackled by סבלת - the burdens of 
our exile, which convince us that the ultimate pursuit is for comfort and 
complacency. 
It is only when we push ourselves beyond our comfort zone, and drag 
ourselves to our own Har Sinais of accomplishment, that we can look back 
and realize just how tragic our situation had been, and how far we have 
come. 
“I have seen slaves on horses” 
“You will know that I am Hashem who is taking you out” 
Rabbi Dani Staum, LMSW 
Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – Heichal HaTorah 
Principal – Ohr Naftoli- New Windsor 
1. Based on the lecture given at Kehillat New Hempstead, Shabbos Kodesh 
parshas Vaera 5777; based on a lecture by Rav Aryeh Lebowitz 
(yutorah.com). 
2. Shemos 6:6-7 
3. Berachos 38a 
4. A great scholar, he was also the last Rav of Crackow before World War 
II; he died in 1933 
5. Bereishis 15:12 
6. Ibid 
7. 10:7 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vaera 
25 Teves 5778/January 12, 2018 
Mevorchim Chodesh Shevat 
Everything is relative. Someone forwarded a copy of the memo sent home 
to the parents of Torah Academy of Boca Raton, Florida, last week, which 
read: “With predicted temperatures in the 40s and 50s tomorrow, we ask 
you to please be sure to send a coat or a jacket tomorrow with your 
children…. Stay warm!” 
Here on the upper east coast, we braced ourselves for a walloping storm 
this past Thursday, which they titled a “Bomb Cyclone.” Giving such 
dramatic names definitely helps engender hysteria, which the news stations 
love to promote. 
It dumped a few inches of snow, forty mile an hour winds, and was 
followed by days of Arctic weather, where daytime highs were in the single 
digits, and nighttime lows were below zero. Safety and precautionary notes 
were sent around to prevent frozen pipes and other such issues. 
Meanwhile, out in Minnesota, they were experiencing the same weather, 
and were trying to figure out what everyone on the North-East Coast was 
getting excited about. 
During Thursday morning’s storm, after davening shachris in shul, our 
oldest child, Shalom, and I headed home in my non-four-wheel drive. There 
wasn’t much snow on the ground, but the roads had not been salted or paved 
well by that point. 
Someone asked me for a ride home. I told him I would be glad to do so, as 
long as the car could make it up the steep hill going up to his street. I didn’t 
really think that would be an issue, until I made it a third of the way up, and 
could not proceed any further. The wheels spun but we weren’t moving at 
all. I drove back down the hill, and apologized, and let him off at the 
bottom. 

Then, we had the challenge of trying to make it up the steep hill leading up 
to our home. As soon as we began heading up the hill, the car seemed to 
struggle mightily with the road. However, we were moving, though literally 
inch by inch. I shifted gears, turned the wheels, floored it, and then let up, 
as we continued to make our painfully slow ascent. As we continued to inch 
our way up I doubted that we could actually make it to the top, but without 
much choice, I continued to try. 
As we were nearing the top, I noticed in my icy rear-view mirror, a taxi, 
which obviously had four-wheel drive, fairly easily cruising up the 
mountain. In another minute he whizzed by us, and proceeded on. 
Thankfully, we made it home, though the normally four-minute drive, took 
almost five times as long. 
In my first position after graduating with my degree in Social Work, I had 
the privilege to be the School Social Worker in Yeshiva Bais Hachinuch, a 
yeshiva for boys who struggled academically in the main-stream schools. 
What is most remarkable about the yeshiva, is the positive atmosphere and 
general happiness that is apparent on the faces of the students. 
The founder of the yeshiva, Rabbi Binyamin Rabinowitz, explains that as 
a rebbe in a mainstream yeshiva for many years, he always had a few 
students who couldn’t keep up with the class. Despite the great effort they 
invested, at times even with tutors and outside assistance, they just couldn’t 
keep up with their peers. 
I could not imagine what it would be like to have the feeling I had driving 
up the hill so painfully slowly, with another car passing me effortlessly, 
every single day. Often the deep pain and shame of those precious students 
emerges during their adolescence in unpleasant ways. 
It was for that reason that Yeshiva Bais Hachinuch was founded, to offer 
those students a supportive and nurturing environment, where they could 
feel accepted with their academic challenges, and taught how to be 
successful despite them. The yeshiva continues to be that wonderful haven 
and services our community, living up to its lofty mantra of building and 
educating every neshama. 
Although my role was to emotionally support the students, I learned many 
things from those students and from the incredible rabbeim that I was 
privileged to work alongside. 
This will probably sound unbelievable, but this article isn’t an appeal, nor 
was I even asked to write it. (Of course, I have no doubt that the yeshiva 
could benefit greatly from donations....) But my experience during the 
snow storm, reminded me of the yeshiva and its students and the amazing 
work they, and their dedicated rabbeim and teachers do, in trying to reach 
the soul of every student, in his/her unique manner. 
Bais Hachinuch was my first real employment. Consistent with their goal 
of building people, the menahel Rabbi Naftali Eisgrau, offered me my first 
position, and never stopped encouraging me. (He still does!) 
In recent months, I have met a few of our former Bais Hachinuch students 
in different locations. At times, I recognized them instantly, while other 
times they introduced themselves. What’s remarkable to me, is how happy 
they are to see me. I have heard from other Bais Hachinuch rabbeim that 
they have had the same experience when meeting former talmidim. No 
matter whether the talmid has gone on to learn in yeshivos, or has gone out 
to work, they seem to recall those nurturing years in Bais Hachinuch with 
fondness. 
Could there be a more beautiful goal than to seek to help every child climb 
the hills of life, no matter what kind of tires or engines they were born 
with?! 
Personally, I am still deciding whether it’s worth the added expense of four-
wheel drive, or maybe to just move to a place where they must send a note 
home to parents to tell their children to bundle up because it’s considered 
unusually cold at 50 degrees. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
  ושרץ היאר צפרדעים ועלו ובאו בביתך וכו' ובתנורך ז:כח 
The Gemara in Pesachim on daf 53b makes reference to the story in sefer 
Daniel (perek 3) that Nevuchadnetzar made an idol. He ordered everyone 
to come to the dedication of the idol and bow down to it. Whoever would 
disobey this order would be thrown into a fiery furnace. Chananya, 
Mishael, and Azaryah disobeyed this decree. The Gemara relates their 
rationale not to bow down to the idol. Chananya, Mishael and Azaryah 
applied the logical reasoning of a kal v’chomer: if the frogs in Mitzrayim 
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jumped into the Egyptians’ ovens despite not being commanded to do so, 
then all the more so should we allow ourselves to die al kiddush Hashem 
and not bow down to the avodah zarah. There is a fundamental question on 
this kal v’chomer. A “Brisker kashya” that the Rishonim ask. Why did 
Chananya, Mishael, and Azaryah need to make a kal v’chomer? There is a 
mitzvah of kiddush Hashem regardless of the kal v’chomer! The 
transgression of idolatry is one of the three prohibitions that one is obligated 
to die for and not violate. Furthermore, this event was took place in the 
presence of multitudes of people. In such a situation, the mitzvah of kiddush 
Hashem requires one to give up his life and not transgress no matter what 
the aveirah is! 
There are a number of answers to this question. One answer is that, 
according to Tosafos, the idol that Nevuchadnetzar had made was not 
actually an icon of idolatry. It was nothing more than an image that was 
made simply to give honor to Nevuchadnetzar. There was no sense of 
deifying worship associated with it. Accordingly, there was no inherent 
obligation of giving up one’s life to avoid bowing to it since there was no 
clearly-defined aveirah. That is why they only decided to give up their lives 
on the basis of the kal v’chomer. Rabbeinu Dovid and the Ran explain that 
giving honor to Nevuchadnetzar was entailed diminishing the honor of 
Hashem. This constituted a chillul Hashem. Chananya, Mishael, and 
Azaryah’s kal v’chomer from the frogs, then, was that if the frogs entered 
the ovens in order to bring honor of Hashem, all the more so in a situation 
of chillul Hashem - where the honor of Hashem is being compromised - 
should one make a kiddush Hashem even if it means giving up one’s life. 
Another answer that Tosafos posits is that Chananya, Mishael and Azaryah 
could have avoided the whole situation by escaping. The kal v’chomer, 
then, was what made them decide to deliberately remain and give up their 
lives. They reasoned, “If the frogs went out of their way to jump into the 
fiery furnaces, surely we shouldn’t go out of our way to escape from the 
fiery furnace!” 
Coming back to the approach that Nevuchadnetzar’s idol wasn’t actually 
an avodah zarah, Tosafos in Kesubos 33b utilizes this explanation to 
elucidate an unbelievable statement made by Rav. Rav said, “Had torture 
been the threat on Chananya, Mishael, and Azaryah they would have bowed 
down to the image.” From the account of Rabi Akiva bearing having his 
flesh combed off with iron combs, asks Tosafos, we see that one is 
obligated to suffer even the most extreme form of pain and suffering rather 
than transgress one of the cardinal sins, so how could Rav say that 
Chananya, Mishael, and Azaryah would have buckled under the pressure 
of torture?! Rabi Akiva underwent unimaginable pain and he rhetorically 
exclaimed in response to the disbelief of his talmidim, “All my life I 
wondered if the opportunity to fulfill this mitzvah would ever come my 
way, and now that it has I shouldn’t uphold it?!” The mitzvah that Rabi 
Akiva was referring to, of course, is the mitzvah of b’chol nafshecha – the 
mitzvah to give up one’s life, if necessary, al kiddush Hashem. It seems 
clear, then, that included in this mitzvah is that one has to endure even 
torture if necessary. If so, how could it be that Chananya, Mishael, and 
Azaryah would have capitulated out of fear of being tortured and bowed 
down to the avodah zarah? Tosafos answers that since the image was made 
just for the honor of Nevuchadnetzar, and not for worship, they therefore 
would not have withstood unbearable suffering for the sake of making a 
kiddush Hashem that is beyond the letter of the law. 
Based on this approach, Tosafos concludes that even in a situation where 
there is no actual obligation to give up one’s life, it is permissible to 
voluntarily do so if it will generate a kiddush Hashem. The Rambam, 
though, argues on this statement and maintains that there is no such thing 
as voluntary kiddush Hashem. Either it is a full-fledged obligation to give 
up one’s life, avers the Rambam, or it is strictly prohibited. And, adds the 
Rambam, if one does give up one’s life in a situation that he was not 
obligated to do so, that is tantamount to the prohibition of suicide (Hilchos 
Yesodei Ha’Torah 5:4). Accordingly, the Rambam maintains that the 
Nevuchadnetzar idol indeed had a status of avodah zarah, and therefore the 
situation mandated an obligatory kiddush Hashem on the part of Chananya, 
Mishael, and Azaryah. In this vein, the Rambam in Sefer Hamitzvos 
(mitzvah 9) describes, in great length, the significance of this showdown 
between Chananya, Mishael, & Azaryah and Nebuchadnezzar. The 
Rambam describes how that time period represented a particularly low and 
disgraceful point in the history of Klal Yisrael, wherein practically 
everyone was bowing down to this idol. As such, emphasizes the Rambam, 
the actions of these three great tzaddikim held very special significance. 

This event, adds the Rambam, serves as the ultimate paradigm of what it 
means to effect a kiddush Hashem and what it is meant to accomplish. The 
entire Jewish nation witnessed this singular event at a time when no one 
else was willing to stand up for Hashem’s honor. It generated an exalted 
level of kiddush Hashem. In fact, the very continuity of Klal Yisrael was 
due to this great mesiras nefesh (self-sacrifice). 
According to the Rambam, though, we are back to the original question: 
why did Chananya, Mishael, and Azaryah need a kal v’chomer to know 
that they should be willing to give up their lives rather than bow to 
Nevuchadnetzar’s idol? They had a full-fledged obligation of kiddush 
Hashem regardless?! The truth is “ein makshin al aggada”. The Gemara 
that describes the kal v’chomer of Chananya, Mishael, and Azarya that they 
derived from the frogs’ self-sacrifice is not a halachic Gemara, and it 
therefore doesn’t demand a halachic interpretation. That being said, 
perhaps we can suggest as follows. Indeed, the kal v’chomer was not their 
source for carrying out the act of kiddush Hashem; rather, the purpose that 
the kal v’chomer served was in relation to the avodas hanefesh that would 
underlie their mitzvah fulfillment. The kal v’chomer served as their source 
that they had a mandate to create a certain attitude and feeling – their overall 
mindset – for the moments that they would be dying al Kiddush Hashem. 
Certainly, it would be perfectly understandable were one to fortify himself 
with the thought, “In a few moments, I will have attained the highest level 
of Olam Ha’Ba; a level that no creature in the entire universe can perceive!” 
There is no question that such an outlook and focus would serve one as a 
great source of motivation and inspiration to go through with dying al 
kiddush Hashem with a full heart. And, in fact, there is nothing wrong with 
being yearning for that great level of spiritual attainment, as we see from 
the fact that the Beis Yosef, in numerous places, that one should daven that 
he merit to die al Kiddush Hashem! The frogs, though, that willingly 
jumped into the Egyptians’ ovens to bring glory to Hashem, obviously do 
not have a share in Olam Ha’Ba. Koheles (3:21) says, “v’ruach 
ha’beheimah yoredes l’matah, the spirit of animals descends down into the 
earth,” and nowhere do we find that the “spirit” of the frogs is excluded 
from the statement of this pasuk. The frogs didn’t have any motivation of 
a wonderful afterlife. They went into the furnaces with one purpose, and 
one purpose only: because that was the will of the Ribbono shel Olam. 
There was nothing in it for them, no reward at all, aside for doing what 
Hashem wanted. Chananya, Mishael, and Azaryah employed this kal 
v’chomer as a mandate to give up their lives 100% lishmah, purely for the 
sake of making a kiddush Hashem and increasing k’vod Shamayim. (Audio 
recording) 
Quotables 
 “Rachmana leba baei (Hashem wants the heart) is not an excuse, it is a 
charge.” 
Vignettes  
Rav Twersky once told us that the Vilna Goan explains that the words “tov 
yatzar kavod lishmo” mean that Hashem created a good thing, and that is 
the ability to give honor to His Name! I heard and felt the deep emotion in 
Rav Twersky’s voice when he said, “What greater thing could a person do 
than give kavod to Hashem!” (Reb Yitzchak Goldsmith) 
To receive these Divrei Torah directly to your inbox, or to make a dedication, 
please email vayigdalmoshe@vayigdalmoshe.com 
Vayigdal Moshe: Sharing Divrei Torah and Memories of HaGaon HaKadosh 
Rav Mosheh Twersky zt"l hy"d 
 

Rabbi Berel Wein 

It Is Cold Outside 
The well-known axiom about the weather is that everyone talks about it but 
there is no one that can do anything about it. So this is an opinion article 
about the weather without any pretense by the writer to be able to do 
anything about it. We here in Jerusalem have experienced a number of quite 
cold days, heavy rains and high winds recently. Of course it is winter here 
and these things are not especially exceptional for this time of year. 
Nevertheless, though we pray for rain, when it comes we hope it comes in 
moderation and with warm temperatures. 
When it comes with cold temperatures – and the word cold is relative – 
with heavy torrential downpours, we certainly take notice and hope that the 
discomfort occasioned by such weather will soon pass. Here in Jerusalem 
such weather really does not last long though its effects on the citizens and 
the streets can linger for a while. 
Rarely if ever do we in Jerusalem suffer bitter cold and/or extended periods 
of below freezing temperatures. We are blessed with a temperate climate, 



  30                                                            IaaBtu!bsbw!– trcdk trcd ihc!

 

warm summers and fairly moderate winters. We are told that this is a 
healthy climate, one not given to extremes, one that allows for relative 
comfort and outside activities all year round. 
Jerusalem is especially blessed with very little relative humidity and even 
on very warm days the outside atmosphere is quite bearable. The same 
cannot be said for Tel Aviv and the coastline areas of Israel. So, it is one of 
the special gifts that the Lord has bestowed upon the Holy City. 
This fairly benign observation about the weather here in Jerusalem 
certainly cannot be said about the weather that is currently enveloping most 
of the United States of America. There, the weather experts tell us, there is 
an inverted Arctic vortex – whatever in the world that means – that is 
causing severe cold all over the country and apparently it is staying for 
some time. Recently the President of the United States sarcastically 
remarked that he wished that Europe would send him some of their global 
warming to help warm up the United States. 
I think that this Siberian weather mass that has settled over the United 
States may be another example of the extent of collusion that exists between 
the White House and the Kremlin. Perhaps the special counsel appointed 
by the Congress will eventually investigate this as well. But then again, as 
I often do, I digress. 
Students of human nature have long maintained that weather and climate 
have a definite effect on mood and creative efforts of human beings. No 
one wants to be cold and wet for long periods of time. Nevertheless the 
human being is the most adaptable creature and lives in every climate, no 
the matter how hot, cold, wet or dry it may be. It is one of the miracles of 
human life that humans are so adaptable to the environment that they live 
in, no matter how harsh and unwelcoming. 
Here in Israel we are not nearly as dependent on rainfall for our water 
supply as we were even a few decades ago. Israel is one of the leading 
developers of desalinization technology and approximately 80% of Israel’s 
water supply comes from the salinization plants along the Mediterranean 
coastline. Another 15% comes from aquifers and underground springs, as 
well as some recycled water. which is used mainly for agriculture. The 
remaining 5% of the water supply here in Israel comes from rainfall and 
the Kinneret. 
Nevertheless, abundant rainfall is necessary to replenish both the lake and 
the underground sources of water. The Middle East is basically a dry 
climate with a good portion of the year recording no rainfall whatsoever. 
Therefore when the rainy season does arrive, we hope that it will be a time 
of plentiful rain even though this sometimes serves as a discomfort to those 
who inhabit this part of the world. 
We have invoked special prayers for a more abundant rainfall this year and 
even though when it rains it really rains, this year can be judged as a rather 
dry one. Water is a precious commodity everywhere in the world but 
especially here in our area. The major struggle between Syria and Israel 
until the Six-Day War concerned itself with water and who would control 
the headwaters of the Jordan River. 
Water is a negotiating chip on peace initiatives here in the Middle East. 
Israel supplies Jordan with a great deal of water on an annual basis as part 
of its obligations under the peace treaty between the two countries. So water 
counts in many ways here in our world. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vaeira 
Moshe had complained to God that since the Lord had sent him on a 
mission to the Pharaoh, the situation of the Jewish people had not only not 
improved but in fact had worsened. Moshe’s view of the matter was that 
somehow the Lord had not fulfilled the Divine part of the bargain. This 
opinion was based on Moshe’s human logic and understanding, which, 
even though Moshe was on such a high level, was still only a human 
response. 
He is described later in Scripture as being “slightly less than Divine” and 
that “slightly” is the difference between the created and the Creator. No 
matter how long our life span may be, we all realize that there are limits. 
Therefore we view time and schedules in a compressed, immediate and 
demanding manner. The one human trait that is perhaps most common with 
all of us is the lack of patience. 

When personal computers first appeared on the market only a few decades 
ago, we thought it miraculous that in 30 seconds we could be connected to 
the whole world. Today any computer that takes 30 seconds to reach the 
Internet is absolutely obsolete, unmarketable and assigned either to the 
trash or to a computer museum. 
The governing word in human society is “now.” Only things and ideas that 
are “now” are to be treasured and respected. However, the Lord of history 
is not bound by our standards. Here Moshe is taught a basic lesson, that 
God’s promises are always fulfilled but on the basis of Divine and not 
human scheduling and time. 
Later, when Moshe glimpses Divinity and is taught the 13 attributes of God, 
so to speak, one of these attributes is inordinate patience. It is one of the 
supreme traits of the Divine that we are privileged to witness. And, it is not 
within the purview of our own life spans, at least not within the serious 
study of human and Jewish history. It is our human impatience that causes 
our lack of faith and belief in the fulfillment of prophecy and Godly 
promises. 
A famous English statesman once stated that “the wheels of history grind 
exceedingly slow but they grind exceedingly fine.” Generations upon 
generations of Jews longed to see the events that we are now experience 
and even take for granted. The state of Israel and the strength of Torah life 
in our time after one of the worst tragedies in the history of the Jewish 
people, are events that are historically breathtaking and nothing short of 
miraculous. 
Yet we are impatient for more and for quicker developments. We are hard-
pressed to take a long-term view of life and history. But we should take to 
heart the Lord’s response to Moshe that patience is a Godly virtue meant to 
be emulated by humans. History is a process and so is Jewish history and 
Jewish life. There was a famous phrase in Yiddish that a workman should 
never show a lame man a job that is still in progress. Well, our job is still 
in progress and snap judgments on its accomplishments should be held in 
abeyance. 
Shabbat shalom, Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
On the Shoulders of Giants 
“They don’t make them the way they used to.” 
We have all heard this comment with reference to all sorts of things, usually 
tools and utensils. Despite all the technological advances from which we 
benefit, we often are convinced that certain things were of superior quality 
in the old days. We believe that the old hammer Grandpa once used was 
stronger, and the snow shovel he wielded more effective, then the 
newfangled “throwaway” junk that they produce nowadays. 
We even extend this belief of things being better back in the old days to 
human beings. Today’s leaders cannot be compared to those of old, and 
today’s athletes are cheap imitations of the Babe Ruths and Ty Cobbs of 
yesteryear. 
In the Jewish tradition, there is a concept of “nitkatnu hadorot, the 
generations get progressively smaller.” Talmudic sages are no match for 
biblical heroes, and the great rabbis of recent times cannot compare to the 
rabbinical leaders of centuries ago. 
Like any other belief, this one requires a healthy dose of skepticism. Surely 
technological progress has provided us with tools that are superior to those 
we once used. And, whereas every generation has its outstanding heroes, 
not everyone in the past was a perfect person. Furthermore, there are plenty 
of people today who can stand up to the best of previous generations in 
their courage, in their erudition, or in their piety. 
In this week’s Torah portion, Vaeira, we encounter what might be the first 
example in history of the comparison of a current personage with previous 
ones in which the former comes off poorly. 
Rashi shares with us, and ultimately rejects, the Talmud’s version of what 
the opening verses in our parsha tell us. The Talmud understands these 
verses in the context of the concluding episodes of last week’s Torah 
portion, where Moses challenged the Almighty and asked Him why He has 
“mistreated this people,” thereby questioning his very mission. Indeed, 
somewhat earlier in last week’s portion, he asked God, “What will I tell the 
people if they ask me for Your name?” 
With this background, the rabbis understand the opening verses of this 
week’s Torah portion as follows: God compared Moses to Abraham, Isaac, 
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and Jacob. From this perspective, the patriarchs were much more trusting 
in God and demonstrated greater faith than Moses. They did not question 
God in spite of their frustrations. Moses did. 
“A pity that they are gone and no longer to be found.” This statement, which 
the rabbis attribute to the Lord, closely resembles the opening statement of 
this essay, “They don’t make them like they used to.” 
Personally, I have come to appreciate the opinion of those other 
commentators who defend Moses and who point out that Moses challenged 
God, not out of faithlessness, but out of a profound and powerful empathy 
for the suffering of His people. 
Abraham, Isaac, and Jacob were individuals. At best, they were heads of 
families, whereas Moses held the role of a leader of a large nation. In his 
circumstances, blind faith would have been irresponsible. 
When comparing later generations with earlier ones, we must take into 
account the changed circumstances of those later generations. We must 
judge them, not by the standards of those who came before them, but in 
their own contexts. 
In the reading that I do about the Holocaust victims and survivors, I often 
ask myself whether I could possibly have struggled to remain alive in the 
conditions of torture and horror that they experienced, retaining their will 
to live. And I am certain that had I personally suffered the Holocaust 
experience, I would not have been able to emerge from it with the faith 
commitment of so many of the survivors who came to these shores with 
recreated families, practicing their faith punctiliously, and reconstructing 
vibrant religious institutions. 
I believe that it is not that we are innately inferior to them. Rather, our 
circumstances have softened us, whereas their circumstances strengthened 
them. 
There is indeed a theme in our tradition that sees a generation as diminished 
in comparison with the previous one; the later generation in fact becoming 
“smaller.” 
But our tradition also encourages us to realize that later generations have 
one great advantage over previous ones: We stand on their shoulders. We 
benefit from their precedent. 
Moses had this advantage: He could learn from Abraham, Isaac, and Jacob 
and could model his faith and leadership capacities upon them. 
From this view, Moses’ confronting the Almighty in defense of his people 
was simply something he learned from Abraham, who similarly confronted 
God in defense of the people of Sodom. 
It might be true of us that “they don’t make them the way they used to,” but 
that need not stop us from asking ourselves, as our sages did, “When will 
my deeds approach the deeds of my fathers?” For we have the deeds of our 
fathers to learn from as we build our own spiritual lives. 
We stand on the shoulders of long generations of giants. Perhaps future 
generations will similarly look up to us. 
 
Rabbi Pinchas Winston 

Perceptions 
Parshas Vaera: Redemption, Take 2 
Moshe told it to the Children of Israel, but they did not listen to Moses 
because their spirit was broken, and because of the hardness of their work. 
(Shemos 6:9) 
HERE WE ARE, exactly 3,330 years since the first redemption from 
Egyptian Exile, waiting for the final one from the “Roman Exile.” Even 
though the Roman Empire is long gone, since it was the one to kick off this 
fourth and final exile, the name stuck. Yet, the difference between today’s 
world and that one are not as great as one might assume. 
Perhaps “waiting” is the wrong word, at least for many. This stage of this 
exile, at least since the Holocaust, and certainly after the collapse of the 
“Iron Curtain,” hasn’t been too bad, thank God. Jews enjoy unprecedented 
religious and material freedom. In the opinion of many Jews today, 
especially those who prosper at this time, Moshiach can take his time. 
Of course, our opinion does not count in THAT vote. You can be sure that 
if we “delay” Moshiach’s arrival, it will cost us. It already has on countless 
occasions. Jewish prosperity in exile has always only been temporary, and 
the welfare of the nation has been in the hands of a Divine timetable, not 
our own. 
A major part of the problem is that we do not read Heaven very well. We 
don’t have prophets today to help us do that, but we do have profits to 
“help” us avoid it. As the expression goes, “There is nothing better for the 

Jew than Anti-Semitism.” Material prosperity has brought us spiritual 
drought. 
There are many reasons for this, but they basically all boil down to two 
negative traits: givah and tivah, pride and desire. Not all pride is bad and 
not all desires are dangerous, but the ones that are end up becoming the real 
“bars” behind which we are locked away in life. 
How many people have a difficult time accepting God because they do not 
like relinquishing control over their lives to anyone else? Or, how many 
people are just too busy making a name for themselves that they consider 
religion a very unwanted obstacle along their path to success? Of course, 
they are only fooling THEMSELVES if they think that ignoring God makes 
Him go away. 
Other people just like physical comfort too much. They want Paradise in 
THIS world, not the NEXT one, and, they want it on THEIR terms, not 
God’s. They think religion is something you can opt out of because, 
anyhow, it is MANMADE. “Of course religious people think it’s Divine,” 
they argue. “Just as I want to believe it is not, they want to believe that it 
is.” 
Out of a world Jewish population of just over 12,000,000, the VAST 
majority of Jews belong to one of the two categories, with many having a 
“dual membership.” They may be wide awake materially, but they are 
FAST asleep spiritually, and it would take a massive “alarm clock” to wake 
them up. 
It was the same way in Egypt just prior to the redemption. Even though the 
Jewish people were enslaved, they were still “asleep” because they had 
come to accept their fate. They had given up on ever becoming free again, 
and most had been born right into slavery. Redemption wasn’t even on their 
radar. 
The first stage of redemption was to change that. That was redemption, Part 
1. That included Moshe Rabbeinu going down to Egypt, gathering the 
elders to inform them of God’s plan to redeem them, demanding Pharaoh 
let the Jewish people go, watching Pharaoh do just the opposite, and then 
hightailing it back to Midian for another six months is despair while the 
Jewish people suffered in the meantime. 
This phase of redemption was called “Moshiach Ben Yosef.” It is MBY’s 
job to wake the nation up spiritually and to ready them for redemption, 
based upon the needs of the time. For this phase of redemption, therefore, 
Moshe Rabbeinu acted in the role of “Moshiach Ben Yosef.” He 
complained to God because he wanted to already be functioning in the 
Moshiach Ben Dovid role. 
This is why God reacted so harshly to Moshe’s complaint at the end of 
Parashas Shemos. Moshe complained about his lack of redemption success 
while God extolled the progress they had made. Moshe at the moment was 
just not on the same page of redemption as God was. 
Who could blame him? HE had to deal with the bitterness of the Jewish 
people who had also expected a MBD level of redemption. It wasn’t like 
he could tell them, “I’m going in to Pharaoh, but don’t expect him to agree 
to let you go. On the contrary, HE’S going to greatly increase the slavery 
to the point that it is going to break your spirit entirely. But don’t worry! 
It’s all part of the Divine plan, and I’ll be back SIX months later to destroy 
Egypt and free you!” 
Would anyone have agreed to that?! More than likely they would have told 
Moshe to go and redeem some OTHER slave nation and let them serve 
Egypt in peace! Or, at least more peace than they would have Moshe’s path 
to redemption. 
That was the redemption from Egypt. It was similar in the redemption from 
Persia as well. Esther became queen (whom the GR”A says was the MBY 
in her time), but then things only became a lot worse, and because of 
Mordechai as well. But then that led to the Jewish people doing massive 
teshuvah, and the complete redemption. 
Many sources compare the Final Redemption to the first one. If anything, 
it seems as if the final one is really the completion of the first one. So, 
expect a similar path to redemption: MBY first, and MBD second. A wake-
up call to redemption first, and the actual redemption second. And, the 
Talmud points out, just as four-fifths of the Jewish people ignored the signs 
of redemption in Egypt and died instead, likewise will it occur similarly 
during the Final Redemption (Sanhedrin 111a). 
It’s all about the signs, and the proper interpretation of them. There are, and 
have been so many throughout history. There are so many these days. The 
question is, what to make of them? So far there has been a lot of 
disappointment and frustration. So many times it looked as if “this was it,” 
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and then everything went back to “normal,” and the Jewish people 
remained in exile. People just went back to Midian thinking that it had all 
been a false start. 
The annoying thing is that the signs seemed so real. Getting back the land 
after thousands of years of losing it. Waves of aliyah for the last couple 
hundred years. Miraculous military victories against a backdrop of 
tremendous infrastructure and social development. Being able to withstand 
the onslaught of countless nations against tremendous odds. Does that not 
sound like redemption to you? 
Yet here we are. Millions of Jews happily living in the Diaspora. Millions 
of Jews living in Eretz Yisroel who’d rather Israel be more like Europe than 
Israel. Countless Jews who have no connection to God, and don’t want one. 
Does that not NOT sound like redemption? Hence, the despair. 
Hence the need for redemption definitions. The signs so far have been part 
of the Moshiach Ben Yosef phase of geulah. They are real, and need to be 
appreciated. This way, as we move into the Moshiach Ben Dovid phase of 
redemption, we will be primed to recognize those signs, and be ready, 
unlike the proverbial four-fifths, for the FINAL Redemption, it should 
come in our time. Amen. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 604 Vaeira וארא 
This Dvar Torah is dedicated in honor of the engagement of Zevi Joseph 
and Shoshana Wolbe! שיזכו לבנות בית נאמן בישראל לשם ולתפארת 
Pirkei Avos 1,2 
 אנטיגנוס איש סוכו קיבל משמעון הצדיק הוא היה אומר: אל תהיו כעבדים המשמשין את

הרב שלא על מנת לקבל פרס ויהי הרב על מנת לקבל פרס אלא הוו כעבדים המשמשים את  
 מורא שמים עליכם
(Avos 1:2) "Do not be like servants who serve their master in order to 
receive reward; rather be like servants who serve their master not for the 
sake of receiving reward; and let the fear of Hashem be upon you." 
The previous mishna laid down the purpose of creation. We were placed on 
earth to engage in the three most fundamental aspects of Judaism: Torah, 
avodah and gemillus chassadim. This mishna follows with the internal 
spiritual counterpart and instructs us regarding the two most fundamental 
duties of the heart: Love of Hashem and fear of Hashem. 
All mitzvos are divided into two categories: positive commandments and 
negative commandments. In order to properly perform the positive 
commandments, one must first possess a healthy dose of love of Hashem. 
A servant who doesn't love his master will serve him as long as it isn't too 
difficult. Once the going gets tough the servant will look for greener 
pastures. In contrast, when a servant loves his master there is no directive 
that is too hard to carry out. His biggest desire is to please his master and 
there is no better way to demonstrate his love than by fulfilling his most 
difficult orders. Accordingly, someone who serves Hashem out of love will 
never give up an opportunity to perform a mitzvah. 
In order to refrain from transgressing the negative commandments, fear of 
Hashem is necessary. When a person craves something forbidden and there 
is no one watching him, what can possibly stop him from sinning? The only 
thing that will stop this person is his fear of Hashem. 
Rav Wolbe spent the war years alone in Sweden. He was living without a 
father, a mother, a relative or a friend. Most of the religious Jews around 
him eventually let their Yiddishkeit fall by the wayside. What prevented 
Shlomo Wolbe from following suit? No one in the world would have lifted 
an eyebrow. Rav Wolbe himself writes (Mitzvos HaShekulos) that the only 
thing that kept his Yiddishleit strong was his daily regimen of mussar - the 
key to attaining fear of Hashem. 
Ahava and yirah are the essential ingredients required for properly fulfilling 
all the mitzvos. Yet, they are much more than that. They are an end in and 
of themselves. Rav Wolbe (Alei Shur vol. II p. 484) cites the Rambam who 
writes that ahava and yirah are the two goals of the Torah. In the daily 
recitation of Shema we state, "You shall love Hashem with all your heart, 
all your soul and all your possessions" (Devarim 4:5). Regarding yiras 
Hashem the Torah states (ibid 28:58), "If you will not be careful to perform 
all the words of this Torah that are written in this book - to fear Hashem." 
Ahava and yirah are both the starting point and the finish line; with endless 
levels of love and fear in between. As mentioned regarding the previous 
mishna, a day shouldn't go by without one working on furthering his ahavas 

Hashem and yiras Hashem. The first and easiest step in the process is to 
daven: "V'yacheid l'vaveinu l'ahava u'l'yirah es shemecha" and "v'yaseim 
b'libeinu ahavaso v'yiraso". An added ounce of kavana can bring an added 
ounce of ahava and yirah. 
Ask yourself and answer: Have I ever worked on cultivating feelings of 
ahavas Hashem and yiras Hashem? 
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TorahWeb 
Forget Me Not 
The wise King Solomon notes (Koheles 7:14) that Hashem always presents 
us with choice and sharp contrast. For example, the Anshei Kneses 
HaGedolah (Men of the Great Assembly) prayed for His Divine assistance 
to remove the attraction and addiction to idolatry and their prayer was 
answered in the affirmative, therefore we don't have that attraction and ask 
ourselves how it was possible for intelligent people to subscribe to idolatry. 
Why was the yetzer hara for idolatry created to begin with? An answer is 
that when the first Beis Hamikdash was in existence, where one saw the 
presence of Hashem daily (see Avos 5:8), the lure of idolatry was necessary 
to give man choice and free will. 
Similarly, we encounter in Parshas Vaera a phenomenon whereby Pharaoh 
experiences the plague of blood and all its severe consequences and yet, 
"V'lo shos libo" (Shemos 7:23) - he is able to ignore it and suspend the 
natural instinct of self- preservation such that it did not override his 
personal defiance of Hashem. Pharaoh has the ability to blot out the past 
and ignore its consequences. 
In sharp contrast to Pharaoh is the leader of the Jewish people, Amram 
(Rambam Hilchos Melachim 9:1). The Shalah in this week's parsha tells us 
to note the difference in how the Torah presents the genealogy of the tribes 
of Reuven and Shimon in contrast to that of Levi. The former is listed (6:14) 
by the heads of their tribes. Regarding Levi the Torah calls attention to the 
names of his progeny - "Note the names of the descendents of Levi" (6:16). 
The tribe of Levi was not included in the Egyptian servitude. Levi foresaw 
with Divine inspiration the impending oppressive exile and named his three 
sons, Gershon, Kehas, and Merari to be ever mindful of the dangers facing 
the Jewish nation. Amram and Yocheved lived during this horrific era, and 
to always remember the plight of the rest of the tribes they named their 
daughter Miriam - bitter. They were "shos libo", they remembered 
constantly by articulating and calling their daughter's name; they shared the 
pain and suffering of others. 
The Torah, by presenting Pharaoh's "lo shos" and Amram's usage of a 
constant reminder, teaches us how easy it is for man to forget. Therefore 
the Torah builds into the very fabric of our lives the antidote to forgetting, 
by legislating and implementing constant reminders. Even Moshe 
Rabbeinuwas afraid of forgetting. The Ramban (Shemos 4:10) teaches that 
since the origin of Moshe's speech defect came about in a miraculous way, 
i.e. from the angel moving baby Moshe's hand from the gold to the coals 
(Shemos Rabbah 1:26), Moshe did not ask Hashem to cure him of this 
deficiency so that he would always remember Hashem's kindness. The 
Sefer haChinuch (420) in discussing the mitzvah to recite the Shemah, our 
pledge of allegiance, twice daily, explains that fragile man who is easily 
swayed from his spiritual pursuits needs the twice daily reminder of 
Hashem's sovereignty. In addition, in mitzvah 421 in explaining the 
mitzvah of Tefillin he again writes that man in all times is drawn to satisfy 
his bodily pleasures and needs, and therefore requires the daily reminder of 
donning Tefillin that protects the soul from defilement. 
The Torah alludes to the Exodus from Egypt no less than fifty times to 
literally ingrain in the Jewish nation the thirteen principles of faith as 
articulated by the Rambam, each of which is found in the Exodus. Every 
morning and night we are reminded of His being the Creator, as exhibited 
by His manipulation of nature during the Exodus. We are reminded of His 
love for His people Israel, demonstrated by endowing millions of people 
with prophecy, and giving us His Torah at Sinai. 
Man was created needy. Interestingly, in the beracha of Boreh Nefashos 
that we often recite daily, we thank Hashem for creating man and his being 
needy, "v'chesronon." The beracha continues, "for You sustain all living 
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beings, blessed is the Life of Worlds". The Aruch haShulchan explains the 
closing words of the beracha, "blessed is the Sustainer of the worlds", to 
mean that He provides us in this world by giving us nourishment, and our 
recognition of the fact that this nourishment comes from Him acquires for 
us a share in the next world, hence the last word ("worlds") being plural. 
Among the needs of man is the need for constant reminders. Hashem 
endowed man with the gift of both memory and forgetfulness. On the one 
hand, forgetting is oftentimes a blessing. One who experiences a tragedy, 
such as the loss of a child, Rachmana litzlan, or a spouse, could not continue 
their lives without the ability to somewhat forget. On the other hand, man 
forgets too often what is to be his focus and concern in this world. The 
Dubner Maggid highlights this idea when commenting on the verse 
(Devarim 32:18), "you forget the G-d that formed you." He notes that 
Hashem gives man the gift of forgetfulness and man misuses this gift by 
forgetting Hashem and His laws. 
Each and every generation faces its own unique challenges. Our extremely 
open liberal society generates its crises. Just as one can appreciate the 
probation of yichud and how it safeguards Jewish moral values, one must 
realize that there can be an isur yichud with a computer. One's self control 
today provides no assurance for the future. "Who is the wise one? - the one 
that can see the future" (Avos 4:1). The wise one today is he who insures 
that the forbidden will not be seen in the future. 
Finally, it is very considerate that one put their cell phone on vibrate when 
davening in Shul since they are respecting the needs of those around them 
and refraining from disturbing them. But what about themselves? As much 
as one wishes to ignore the vibrate, the momentary reflection of who might 
that be is a forbidden intrusion on our tefillah (see Orach Chaim 90.) 
Hashem promises (Vayikra 26:42) that He will always remember His 
covenant and the land of Israel. We owe it to Him to reciprocate in kind 
and always be mindful of Him. 
Copyright © 2018 by TorahWeb.org. All rights reserved. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 10: Ten Plagues 
by Rabbi Ken Spiro 
Once the plagues hit Egypt -- blood, lice, frogs, etc. -- the devastation 
continues for over a year. Each plague is an open miracle, because each one 
represents a fantastic manipulation of nature. The laws of nature are turned 
upside down to help the Jews. 
Open miracles are a very important part of early Jewish history. After the 
destruction of the First Temple they're going to cease, although arguably 
the Jews couldn't have survived this long without continual hidden 
miracles. 
The obvious question we must ask when we examine The Plagues is why? 
Why did HaShem choose to set the Jewish people free through this very 
long, drawn-out process? If He wanted, HaShem, an all-powerful being that 
He is, could have made all the Egyptians drop dead on the first encounter 
with Moses, or He could have frozen them in place, then all the Jews could 
have packed up and left in five minutes. 
To explain why the Ten Plagues had to be, we need to first explain the 
Jewish view of miracles in general. 
Judaism holds that nature does not act independently of HaShem, but, at 
the same time, HaShem created the laws of nature and does not interfere 
with them. HaShem is certainly capable of doing whatever He likes, but He 
doesn't play around with the physical world and its workings. Therefore, 
most miracles are natural phenomena with awesomely good timing. 
But to this rule, the Ten Plagues are a notable exception. 
A Total Exception 
Unlike the Ten Plagues, the splitting of the Red Sea or Reed Sea -- Yam Suf 
-- could be explained as a natural event with great timing. 
Several years ago two oceanographers documented that every 2,500 years 
or so the right combination of winds and tide will cause the ocean to split 
over the area of the Red Sea today. Unlike the movie version, where the 
Red Sea splits in a matter of minutes, the Bible story relates a lengthy 
process -- just as documented -- of the wind blowing all night and by the 
morning there's a dry place to walk through. 
Napoleon, 200 years ago, witnessed a similar phenomenon. 
Can you imagine if that happened to you? Right at the time you needed to 
cross a body of water it splits for you overnight. If an event that occurs 
statistically once every 2,500 years happened for you, just when you needed 

it, you wouldn't say, "Ah, that's a good, interesting combination of winds 
and tides." You'd say, "Oh my G-d, a miracle!" That's what's happening in 
most cases of miracles in the Bible. 
However, there is no natural explanation for the Ten Plagues. The Ten 
Plagues are a clear example of HaShem flipping the laws of nature on its 
end. 
We have hail -- which should be frozen -- that is on fire; we have darkness 
so dense that no one can see or move; things that happened to Egyptians 
not happening to Jews. All supernatural stuff. Why? Here is the reason: 
The whole essence of idolatry is the belief that every force in nature has a 
god that controls it. In Egypt they worshipped the Nile god, the sun god, 
the cat god, the sheep god, etc. The Ten Plagues were designed by HaShem 
to flip all the laws of nature on end to demonstrate -- not just for the Jewish 
people but for all of humanity, for all of history -- that He alone controls all 
of nature, all of the physical world, and that there is nothing outside of His 
control. 
If we examine the plagues carefully we can readily see that each one was 
designed to show HaShem's control of all forces in nature: water and earth, 
fire and ice, insects, reptiles and mammals, light and darkness, and finally, 
life and death. 
Archeological Evidence 
Do we have evidence for the Ten Plagues in archeological records? 
As noted in the last installment in this series there is recorded a ten-year 
period in Egyptian history (right around this time) when chaos reigned. 
There are other oblique references, the most famous being the Ipuwer 
Papyrus. This is actually a series of papyri, which describe various 
cataclysmic events in Egypt -- blood everywhere, people dying etc. 
Immanuel Velikovsky uses the Ipuwer Papyrus as the basis for his book, 
Worlds in Collision, in which he argues that the whole Exodus story is true, 
but that the plagues happened because a comet came close to the earth. He 
says the dust from the comet turned the water red, and the pull of the 
comet's gravitational field split the sea, etc. 
However, if you read the Torah, you see that with the plague of blood, it's 
not just water turning a "dusty red." The Midrash also tells us that Egyptians 
perish from this bloody water but not the Jews. 
Despite that, there is an amazing amount of resistance on the part of the 
Egyptians -- not just the Pharaoh, but the whole of Egypt -- to let the Jews 
leave. It is classic anti-Semitism, "I don't care if I take my whole country 
down as long as I can take the Jews with me." 
This actually is a very common historical pattern. You'll see this certainly 
when we get to Hitler -- they needed the trains to supply the Eastern Front, 
but they diverted them to ship Jews to Auschwitz. They were losing the 
war, but their main energy still went, not to win, not to even save 
themselves, but to kill the Jews. 
Finally, finally, after the death of the first-born, the Pharaoh says, "Go!" 
The Jews leave, the sea splits, the Egyptians follow and they drown. That's 
the final great event until ... Mount Sinai. 
Next: Mount Sinai 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
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48 Ways to Wisdom 
Way #11 Work It Through With Friends 
Some roads can be traveled alone, but the road of life should not be one of 
them. 
None of us has a monopoly on truth; that's why we need to discuss our ideas 
with others. It's vital that we find real friends - people with whom we can 
discuss our plans, feelings, ambitions ... everything. 
Friends are prime people to discuss with, because with friends we don't 
have to score points or win ego contests. A good friend will give us straight, 
honest feedback. 
A friend won't just stand by when you are struggling; he will listen and 
discuss the pros and cons with you. The process of Talmudic learning is 
"give-and-take:" question, answer, question, answer. With each new 
question, the discussion delves deeper, revealing new layers of insight. 
Put Ideas Into The Market Place 
When a company wants to see if a new product is worth manufacturing, 
they test-market it. The response of customers lets them know the potential 
profitability of the product. 
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If you want to know the value of an idea, you have to test-market it. Get 
together a "sample" group of people, and bounce your idea off them. Their 
feedback will let you know if you're on the right track. 
Everyone makes mistakes. Don't assume your viewpoint is correct. Open 
your ideas up to others. Discuss it with someone you trust. It takes a good 
friend to make sure you've thought through your decisions. As the saying 
goes: "Don't travel ideas alone; go with a friend." 
Prompt Discussions 
Though you may not know it, people are walking libraries. Everyone 
around you knows a lot of things you don't know, and has opinions that 
differ from yours about everyday issues. 
The only way to access that information is to probe their minds. Prompt 
discussions; raise issues. Hundreds of people are out there just waiting to 
make you wiser. 
Particularly when it comes to important decisions, discuss it with other 
people. Should I marry so-and-so? Should I accept this job offer? Should I 
move into this neighborhood? Don't be afraid to find out if you've made a 
mistake. Everyone has different insights. Amongst many people you'll find 
many solutions. 
Whenever somebody tells you a piece of wisdom, don't just file it away in 
your memory bank of interesting nuggets. Probe! Get into a discussion 
about it! 
Have A List Of Topics Ready 
To make the most out of your discussions, have a list of important topics 
ready (either on paper, or mentally). At lunch, take a break from discussing 
the stock market and instead talk about concepts such as free will, or the 
purpose of life. At first, it may be difficult to get your friends into it, but 
once you do, they'll love you for it. 
Aish HaTorah has developed the "Shmooze Kit" - an excellent tool for 
getting people to talk about deep, meaningful ideas. The "Shmooze Kit" 
contains provocative questions and traditional sources for 10 important 
topics, including love, anti-Semitism, gossip, and intermarriage. 
Choose A Friend 
Finding friends is too important to leave to chance. Yet, generally, that's 
exactly what we do. Most of our friends are the result of circumstances: 
neighbors, colleagues, roommates. But this is a mistake. A friend must be 
carefully chosen. Be pro-active and go out to choose a friend. 
When shopping for a car, we decide in advance on a set of features we're 
looking for. We'd shop around for the best deal, and only then we'll make 
the investment. We should do no less when looking for a friend. 
When you choose a friend, it should be for life. A good tennis partner, for 
instance, might not make such a good friend once your interest in tennis 
has waned. Rather, find friends whose lifetime goals you respect. Choose 
a friend with real values, someone who also wants truth. Ask yourself: 
"What will this friend be like 20 years from now?" 
Friendships are built on loyalty. Choose a friend who is loyal. (And be a 
loyal friend, too!) Loyalty means that even though your paths diverge or 
your values change, you won't just dump each other - rather, you'll always 
do whatever you can to help. You pay with "trust" and in return you gain a 
friend. The better the friend, the more trust you'll have to pay! 
Of course in the end it's worth it. Because true friends give us much more 
than simple companionship. A true friend gives us the chance to become 
the best we can possibly be. 
Choose a friend to accomplish life goals with. 
Don't Argue - Discuss! 
Be provocative. Not for the sake of an argument, but for the sake of 
stimulating a good, intense discussion. 
A discussion means: communicate. Don't proclaim, don't yell, don't state 
your position. Ask questions. Analyze together. 
Become a connoisseur of discussions. Explore other people's ideas. Don't 
get discouraged when things get a little heated. With practice, you can learn 
to change every argument into a discussion. 
"Discussion," as opposed to "argument," requires keeping your cool. If you 
want to convert an argument into a discussion, then lower your voice, and 
ask the other person: "What makes you say that? What are your reasons? 
Do you have evidence?" 
To stay cool, remind yourself that other people feel as sincerely as you do 
about what they are saying. So listen carefully to the other viewpoint. Try 
to understand their position. Examine the evidence together. Be open to 
new ideas. 

Consider the other person to be as important as you are. He has an opinion. 
There's a reason he thinks the way he does. There's method to their 
madness! Just as you don't automatically accept, don't automatically reject. 
Because though their point of view may be mistaken, it is a point of view, 
nonetheless, and must be respected. 
Knowing how to carry on a fruitful discussion will help you make friends, 
deepen your existing relationships, and grow in wisdom. 
Be A Judge, Not A Lawyer 
The difference between a judge and lawyer is simple. A lawyer's job is to 
argue for the side that's paying his fee. A judge, meanwhile, remains 
objective so that he can weigh both sides and discover the truth. 
People who get into arguments as "lawyers" are only interested in 
"winning" the discussion. They listen to the other person, but they don't 
hear what they are saying. They only hear what they want to hear. 
Since you will rarely disagree with everything someone else has said, 
validate what you can before disagreeing. Say: "You've got a good point 
there, but what about...?" 
Become the type of person who wants truth, who wants to "do the right 
thing." 
Pursuit Of Truth 
The most important subjects to deal with are concepts that color our basic 
life outlook: existence of HaShem, suffering, the role of the Jewish People. 
In Judaism, the most important concept of all is understanding HaShem's 
instructions by learning Torah. That's why the Jewish method for Torah 
study is in with a partner - called "chavrusah" in Hebrew. Working it out 
with a friend is an essential part of finding truth. If Torah is HaShem's 
instructions, we'd better get it straight! 
The Talmud relates a story about the great scholar Rebbe Yochanan and his 
study partner Reish Lakish. The two learned together for many years, until 
one day Reish Lakish got sick and died. Rebbe Yochanan was totally 
distraught over the loss. His students tried to comfort him, saying, "Don't 
worry, Rebbe. We'll find you a new study partner - the most brilliant man 
in town." 
A few weeks later, Rebbe Yochanan was seen walking down the street, 
totally depressed. "Rebbe," his students asked. "What's the problem? We 
sent you a brilliant study partner. Why are you so sad?" 
Rebbe Yochanan told them: "This man is indeed a scholar. In fact, he's so 
brilliant that he can come up with 24 ways to prove what I'm saying is 
correct. But when I studied with Reish Lakish, he brought me 24 proofs 
that what I was saying was wrong. And that's what I miss! The goal of study 
is not to just have someone agree with me. I want him to criticize, question, 
and prove to me that I'm wrong. That's what Torah study's about." 
Don't Be Afraid Of Criticism 
Criticism is the most important aspect of having friends; it is also the most 
difficult thing to accept in life. Some people are so afraid to reveal their 
mistakes, that they'd rather be a recluse! The trick is to find friends who are 
sensitive enough to give positive feedback along with the criticism! 
The Talmud goes so far as to say, "chavrusa o matusa" - a study partner or 
death. "Death" in this context means wasting time and opportunities. A 
study partner forces you to be real with yourself. 
The Sefer Chassidim, a Jewish work from the Middle Ages, teaches: "If 
you are proved right, you accomplish little. But if you are proved wrong, 
you gain much - you learn the truth." 
Just remember, criticism leads to growth. And growth is the excitement of 
life. 
Common Resolutions 
A successful discussion is built around the maxim: "people of goodwill 
who reason together will reach a common conclusion." 
Goodwill means: 
-- I am willing to hear the other side. 
-- I want to know the truth. 
-- I'm willing to change, even if it's painful. 
Instead of sticking to the facts, people often end up attacking each other. 
Whenever you notice that someone you're in a discussion with is getting 
insulting or antagonistic, stop and focus both of you on "good-will." Define 
your terms together. Bring the conversation into rational terms; this will 
eliminate fighting. 
Here's one sure-fire way to diffuse the tension. Tell him: "Save me or join 
me." 
Sincere people who reason together will always be able to reach a common 
conclusion. It isn't easy, but it's worthwhile. 
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Why Is "Working It Through With Friends" An Ingredient In 
Wisdom? 
• We all make mistakes. If you don't put your ideas out into the 
marketplace - i.e. discuss them - you'll never discover your mistakes. 
• We should always discuss our ideas with another person 
because we're much more objective about others than we are about 
ourselves. 
• Close friends do more than just correct mistakes. It's a "think 
tank." It stimulates and expands your ideas. 

• If you want greatness, you need people to help you make it. 
You need teamwork. 
• If you find yourself at a philosophical loggerhead, tell your 
friend: "Either convince me or join me!" 
• A person is affected by his friends and his environment. If they 
want wisdom, you'll want wisdom. Be careful in picking your friends - 
they can have the greatest influence. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Shemos 5778 
Unity in Exile is the Antidote for Redemption 
Introduction 
This week we commence a new book in the Torah, the Book of Shemos. 
The Ramban refers to the Book of Shemos as the Book of Geulah, 
Redemption. In continuing with the theme that we mentioned last week 
regarding unity, it is noteworthy that the parashah commences with the 
verse that states (Shemos 1:1) veileh shemos bnei Yisroel habaaim 
mitzraymah es Yaakov ish uveiso bau, and these are the names of the 
Children of Israel who were coming to Egypt; with Yaakov, each man 
and his household came. Despite the fact that the Jewish People are set 
to descend into exile and slavery, the Torah provides the antidote before 
the punishment. The Gemara (Yoma 9b) states that the Bais HaMikdash 
was destroyed because of sinas chinam, unwarranted hatred amongst 
Jews. The Egyptian exile was precipitated by the hatred that the brothers 
had for Yosef. The antidote for this enmity amongst the brothers was 
unity. We find later in the parashah that Moshe goes out to his brothers. 
Moshe acted in this manner despite the fact that he grew up in the royal 
palace and he could have justified himself by remaining inside the 
palace and not acting on behalf of his downtrodden brethren. Thus, an 
act of brotherhood and unity was what led to the redemption from 
Egypt. 
The Korban Pesach Reflects Unity 
It is fascinating to note that the actual exodus culminated with the 
offering of the Korban Pesach, regarding which the Maharal writes that 
the underlying theme of the Korban Pesach is unity. This idea is 
reflected in the fact that the offering was required to be eaten whole, in 
one house, a bone could not be broken, and numerous other aspects that 
reflect unity (see Maharal in Gevuros HaShem §60 for further 
explanation of this concept). Thus, the exile was catalyzed by needless 
hatred, and the exodus was predicated on unity and culminated in an 
offering that symbolizes unity. 
Individual Repentance, No Slander, and Circumcision Also Reflect 
Unity 
The Medrash (Targum attributed to Yonasan ben Uziel Shemos 2:24) 
states that the Jewish People were redeemed when they all repented 
without anyone being aware of each other’s repentance. The 
conventional form of repentance is where the Jewish People assemble 
and pray and fast in unison. Yet, the Jewish People in Egypt were 
required to distance themselves from idolatry and become one with 
HaShem. This form of repentance necessitated that each Jew reflect on 
his actions in private and repent from his sins. Additionally, while the 
Jewish People were enslaved to the Egyptians, aside from one or two 
individuals, there was no slander amongst 
the people [The Medrash (Shemos Rabbah 1:30) states that Moshe 
claimed that the Jewish People were not deserving of redemption 
because there were slanderers amongst them. However, Reb Tzadok in 
Ohr Zarua Latzaddik §7 explains that Moshe hid the Egyptian that he 
killed in the sand, and the Medrash (Ibid 1:29) states that this alludes to 
the idea that the Jewish People would not reveal the secret that the 
Egyptian had been killed.] This was a sign of unity. Furthermore, the 

Jewish People were required to be circumcised before being redeemed, 
and the Rambam (Moreh Nevuchim 3:49) writes that circumcision is a 
sign of brotherhood. Thus, circumcision reflects unity, and in the merit 
of this display of unity the Jewish People were deemed deserving of 
redemption. 
The Shabbos Connection 
In a similar vein, Shabbos is the culmination of the week. Whereas the 
week has potential for strife and discord, the Holy Shabbos reflects 
unity, where we are one with HaShem with HaShem, His Torah, and 
His people. When we observe the Shabbos properly, we will merit the 
Ultimate Redemption, regarding which it is said (Micah 7:15) kimei 
tzeischso mimitzrayim arenu niflaos, as in the days when you left Egypt 
I will show it wonders. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 
 .ָרם ַעל ָכל ְּכבֹודֹו. ָכל ֶּפה ְּיַחֶּוה הֹודֹו. ָברו ֲאֶּשר ְּבָידֹו
 exalted above all is His glory, let every mouth express His , ֶּנֶּפש ָכל ָחי
majesty, blessed is He in Whose hand is the soul of all the living. 
HaShem is above us and beyond our comprehension. Nonetheless, the 
Gemara (Megillah 31a) states that where one finds HaShem’s strength, 
that is where one finds His humility. Here we declare that HaShem is 
exalted above all, but we praise Him for being in control of all living 
souls. 
Shabbos in Halacha 
 Creating a new Entity – מוליד
One prohibition that the Sages instituted, as it resembles a melacha, is 
molid, which means creating a new entity. Under this prohibition, one 
is prohibited from transforming an item from a solid form to a liquid 
form, or vice versa, as by doing so one produces a new object. Freezing 
and defrosting liquids on Shabbos are subject to this prohibition. 
Shabbos Stories 
Ready for Shabbos 
In the house of Reb Yechezkel Abramsky, the Shabbos table was always 
set early Friday morning. Reb Yechezkel once related, “my wife’s 
grandfather (author of the Ridvaz commentary on the Talmud 
Yerushalmi) was seriously ill. Sitting at his bedside, I heard him say, 
‘Master of the universe! What is it that I must pledge to merit a speedy 
recovery? I wrote a commentary on the Talmud Yerushalmi. Do You 
wish that I also write a commentary on Talmud Bavli?’ The Ridvaz then 
feel silent, as if he were asleep. When he awoke, he called to his wife 
and said, ‘from now on, when I return from shul on Friday morning, we 
must set the table for Shabbos. It was revealed to me that by pledging 
this, my life will be extended. Soon afterward, the Ridvaz’s condition 
improved dramatically. 
The Nazi and his Jewish Grandchildren 
My father took a leading role in the slaughter of Jews. Was our family 
tainted with evil? 
by Dr. James David Weiss 
Reprinted with permission from "Vintage Wein" - the collected wit and 
wisdom of Rabbi Berel Wein, published by Shaar Press, written by Dr. 
James David Weiss. 
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In a trip to visit Israel, Rabbi Berel Wein attended morning services in 
a synagogue in Jerusalem. He relates that, unlike his own synagogue, 
which has benches facing the front of the synagogue, this synagogue 
had tables and benches, so he was forced to look at those praying 
opposite him. A tall, blue-eyed, blond-haired man and three blond small 
boys walked in and sat down opposite him. Rabbi Wein is used to the 
racial diversity of the citizens in Israel so little surprises him, but this 
was different; this particular family was definitely Aryan. 
More noteworthy than their racial features was the seriousness and 
intensity of their praying. The children were especially well-behaved 
and followed the service dutifully without once wavering in their 
concentration. For Rabbi Wein, accustomed to the more freewheeling 
American child, it was an unusual experience. 
Afterward, the rabbi remarked to a friend that they looked like fine 
people. His friend said that the man was a microbiologist at Hebrew 
University who happened to have an extraordinary story to tell. "Would 
you like to hear it?" he asked, and without waiting for an answer, called 
to his fellow congregant, "Avraham, this is Rabbi Berel Wein. I'm sure 
he would like to hear your story." 
The two shook hands and agreed to walk home together. As they went, 
the rabbi listened to him tell the following story: 
"I was born and brought up in Germany. My father was an officer in the 
elite SS killing squad, the Totenkopf (Deathhead Squad). He served 
throughout the war and after it was over successfully eluded 
apprehension. 
But his crimes were so heinous that years later the West German 
Republic continued to pursue him. Finally, he was caught and 
imprisoned for ten years. Later, because he was so old, they reduced his 
sentence and let him out after four and a half years. 
It was a bewildering experience to find out that my father led such a 
monstrous life. 
"My father never talked about his past, and when he was caught, I read 
about his crimes in the newspaper. It was a bewildering experience to 
find out that my father led such a monstrous life. 
"The family was shaken by the news. I was a teenager and became very 
confused by all the notoriety. When we went to visit him in prison I 
couldn't go in to see him. I felt as if he betrayed me. However, one useful 
thing came out of this -- I developed an interest in the War and found 
out as much as I could about the Todtenkopf and its role in the 
Holocaust. 
"All this occurred around that time the Eichmann trial was taking place, 
and Holocaust material began to be published. I read all I could find and 
was able to get a general picture of what happened to the Jews. What I 
found out horrified me and the thought that my father took a role -- a 
leading role in the slaughter -- made me feel that perhaps our family 
was tainted with evil. If the conditions were the same, I asked myself, 
could I too become a killer? 
"I took a trip, getting as far away from Germany as possible. It was as 
if I was haunted by Germany and all things German... On the way, I 
decided to visit Israel to get some perspective on the victims of the 
Nazis and find out what was so special about this nation that so 
consumed Hitler. I needed to come to terms with what was churning 
inside of me, and I toured the country, working periodically here and 
there on agricultural settlements. 
"While in a kibbutz, I saw a poster advertising a summer's program at 
Hebrew University in desert zoology, and I enrolled. I did very well and 
in the fall was able to register for a graduate program at the university. 
While I was engaged in graduate work, I also became interested in 
Judaism. 
"I loved Israel so much I just stayed on and applied for citizenship. Also, 
after about two years of learning about Judaism I decided to study to 
become a Jew. A few years later I earned my Ph.D. in microbiology and 
became a Jew. I married and settled in Jerusalem. My wife was a 
German Lutheran, but she, too, converted. A psychologist might 
interpret my conversion as sublimating my guilty feelings, but I prefer 
to think about it as fulfilling my Jewish destiny. Don't ask me how or 
why, but here we are -- an observant Jewish family. And we are very 
happy living as Jews. 
"About a year ago we learned that my father was not feeling well. My 
wife thought it would be a mitzvah to visit him and show him his 
grandchildren. At first I was apprehensive about going back to 

Germany, a country I now feared. But in the end, I took a sabbatical and 
we went back to Darmstadt to visit with my father. 
When he first saw us, my father was overwhelmed, and initially, 
couldn't bring himself to embrace anyone. 
"It was quite a scene. My boys wore their yarmulkas, and had their 
tzitzis (fringes) showing. Their payos (sidecurls) were tucked back 
behind their ears and, of course, they spoke Hebrew. 
"When he first saw us, my father was overwhelmed, and initially, 
couldn't bring himself to embrace anyone. Later we got to talk and he 
seemed to be pleased by the way things were turning out for us. 
"My father is very old now, over ninety, and I wanted to know what he 
did to merit such a long life with such grandchildren, so I asked him 
point blank what he had done to earn his good fortune. 
"I explained to him that we Jews believe that there are consequences to 
what we do, and the reward system in life is measured very carefully. 
He looked at me and pondered the question. 
"He answered, 'I can't think of anything outstanding, but once, in 
Frankfurt,' he said, 'when we were rounding up the Jews, I had the 
chance to save the lives of three Jewish boys who were hiding in a 
Catholic orphanage. For some reason they aroused my sympathy. I was 
touched by their plight; they were so lost and forlorn I felt pity for them, 
so I let them flee. I don't know what happened to them. But I didn't kill 
them.' 
"I thought his answer over and told him that according to our tradition 
his answer made sense. 'You know, papa, if you had let four boys go, 
you would have had four grandchildren.'" 
Excerpt from "Vintage Wein" - the collected wit and wisdom of Rabbi 
Berel Wein, by Dr. James David Weiss. Visit Rabbi Wein's website at: 
www.rabbiwein.com (www.aish.com) 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
Shabbos Ta’am HaChaim: Shemos 5778 Sponsorships $180.00 For sponsorships please call 773-
236-1761 To subscribe weekly by email, please email ShabbosTaamHachaim@gmail.com View 
Shabbos: Ta’am HaChaim and other Divrei Torah on www.doreishtov.wordpress.com 
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Parsha Encounters 
Parshas Shemos - Silence the Satan 
By Rabbi Yitzchok Broyde 
A Project Of Chicago Community Kollel 
18 Teives 5778 / Jan. 5, 2018 
The parshah relates how Moshe rebuked the Ish Yisroel for hitting his 
friend. The Ish Yisroel responded, “Who appointed you as an officer or 
judge? Will you kill me just as you killed the Mitzri?” Whereupon 
Moshe exclaimed, “Achein nodah hadavar! So the matter is known!” 
Rashi reveals the deeper meaning of Moshe’s words. Initially, Moshe 
was unable to comprehend the justification for Klal Yisroel’s dire 
predicament in Mitzrayim; why were they suffering so much more than 
any other nation? However, now that Moshe saw that lashon hora was 
spoken among them, he understood that they did indeed deserve such 
treatment. 
The Chafetz Chaim is perplexed by this Rashi. The Gemara in Avodah 
Zara states that the Jews were guilty of far more serious sins than 
speaking lashon hora, among them the sin of avodah zorah, idol 
worship. Moshe was surely aware of their culpability, yet apparently he 
only understood the justification for the exile after he saw that they 
spoke lashon hara. Wasn’t idol worship alone sufficient a cause for their 
slavery? If not, why would the added offense of loshon hora be the 
definitive cause of their terrible suffering? 
The Chafetz Chaim explains, based on the Zohar, that even when a 
person commits many serious sins he will not be punished until the 
Satan prosecutes him before Hashem. This method of justice is similar 
to the proceedings of our court systems, whereby the judge cannot 
penalize a criminal until the plaintiff creates a case against him. The sin 
of loshon hora, besides for its inherent severity, is also the only sin 
which authorizes the Satan to prosecute a person for all his sins. 
Moshe now understood that the terrible punishment being meted out to 
the Jews was indeed due to their idol worship, but that justice would not 
have been served in the absence of the sin of lashon hora. Hence, Moshe 
exclaimed, “Now the matter is known,” meaning the sin of idol worship 
was made known to Hashem by the Satan due to their sin of loshon hora. 
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The Chofetz Chaim warns us that speaking loshon hora about others 
will cause the Satan to speak badly about us before Hashem, causing us 
and the whole world to suffer from bad decrees and punishments chas 
v’shalom. Conversely, if we are careful not to speak loshon hora, we 
will not receive even those punishments we really deserve, because the 
Satan will be prevented from speaking badly about us before Hashem. 
In the zechus of shemiras halashon may we merit to have only yeshous 
and nechomos. 
Rabbi Broyde is the rav of Bais Medrash Torah Utfilah and learns daily at 
the kollel. 
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Halacha Encounters 
He’s Got Mail - Part 1 
By Rabbi Moshe Revah 
Although Rabbeinu Gershom, one of Klal Yisrael’s great luminaries, 
wrote an extensive commentary on the Gemara, he is perhaps better 
known for the bans he instituted to protect society. One of those decrees 
was a cherem imposed on those who read other people’s mail. This 
article will discuss the many ways this halachah applies to our lives 
nowadays. 
The term ‘cherem’ has many connotations; however, in this context it 
is a prohibition which can be instituted by a beis din, or a community, 
on the general public. There is a dispute if the prohibition is rabbinic or 
biblical (with the obvious difference being what the halachah is in cases 
of doubt). See the Noda BeYehudah T. Y.D. 146, and Yabia Omer 4 
Y.D. 12 19 for extended sources on this dispute. 
Once a person violates a cherem, he is in effect excommunicated by the 
community; it is forbidden for those who are not members of his 
immediate family to sit within four amos of him. Additionally, he 
cannot be counted for a minyan. The many other halachos involved in 
dealing with someone who is in cherem are listed and addressed at 
length in Yoreh De’ah 334. 
In order to reinstate his status as a part of the community he must receive 
“hatarah,” or permission, from at least ten members of the community. 
It is for this reason that on erev Rosh Hashanah some individuals ask 
for “hatarah” in front of ten people from any possible nidui (another 
form of cherem) that we may have been placed in. (There are many 
improper actions that can cause one to be placed in nidui – see Y.D. 
334:43.) Interestingly, the Sma (Ch. M. 420:4), without mentioning that 
he is arguing on the Rema, states that only three people are needed to 
annul the cherem. 
The Mechaber (334:22) rules that it is not our custom to treat someone 
who violated a public decree as if he was in cherem unless it was 
specifically announced that this is the case. Yet the Rema (ibid.) rules 
that if one violated one of Rabbeinu Gershom’s bans knowingly, despite 
a warning, we do treat him as if he was in cherem even though there 
was no specific announcement about him, and he would require ten 
people to annul the cherem. The Birkei Yosef (ibid.) is even more 
stringent, stating that even if one violated the cherem of Rabbeinu 
Gershom accidentally, the cherem must be annulled. The Minchas 
Yitzchak (9:96), based on the Birkei Yosef, rules that if one accidentally 
violated the ban he must have the cherem annulled; nevertheless, he 
may rely on the above mentioned Sma and get a “hatarah” with only 
three people. 
In the sefer Shiurei Torah LeRof’im (1:50, p. 455), Rav Y. Zilberstein 
shlit”a discusses a case where one read someone else’s letter while 
under the impression that it was addressed to him, and rules that this is 
not a case of shogeig as referred to by the Birkei Yosef, but rather one 
of oneis, and even according to the strict opinion mentioned above, no 
kapparah or hatarah is required. The term shogeig only applies if he 
knew the letter wasn’t his, but was under the impression that he could 
read it, or made some other similar mistake. 
Yet, it appears that the actual cherem of Rabbeinu Gershom only exists 
where the letter writer explicitly initiated the cherem by writing on the 
letter that one reading this letter is subject to the cherem. (See Shiltei 
Giborim at end of 4th perek of Shavuos and Sh. Kn. HaG., Y.D. 334, 
Tur 5.) The minhag was to write the letters , פגי"נ חדר"ג an acronym for 
the pasuk “he who breaches a fence should be bitten by a snake,” 
followed by the name of Rabbeinu Gershom. The cherem does not apply 
if these words are omitted. It is no longer common to write this acronym 

on a letter, which greatly reduces the possibility of being put into 
cherem for this crime. Many of the questions which we will deal with 
in future weeks, including the permissibility of reading other people’s 
emails etc., will not be subject to the full brunt of the cherem according 
to this opinion. 
However, it is not certain if everyone agrees on the use of this heter. 
Many poskim mention the cherem of not reading someone else’s letter 
without this caveat. (See Kolbo 116, Be’er Hagolah end of Y.D. 334, 
Teshuvos Maharam MiRotenburg 1022.) Certainly, even if the cherem 
is only applicable when the letter is sealed with the above acronym, it 
is still forbidden to read someone else’s mail or learn his secrets, as per 
the prohibition of “Lo seleich rochil,” which applies even to yourself 
(Teshuvos Halachos Ketanos 1:276). 
Although famously the cherem against marrying two wives expired 
(before it was reenacted by the Rabbanim - see Otzar HaPoskim E.H. 
1:76), this cherem was originally set with no expiry date. 
Rabbeinu Gershom was the last of the Geonim and was Rosh 
HaYeshivah in Mainz. His bans were accepted by the Ashkenazi world 
but not by Sefardi Jewry. Nevertheless, the prohibition against reading 
someone else’s private correspondence still applies because of the other 
prohibition of “Lo seilech rochil.” 
Rabbi Revah is full-time member of the kollel. 
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Parshas Sh'mos 
To Question G-d! 
Many years ago, we discussed Moshe Rabeinu’s query of Hashem 
“Why did You do bad to this people?” (5:22). Under the circumstances, 
this query appeared more than reasonable, and perfectly justified. And 
we proved then how even Moshe Rabeinu, who understood the ways of 
Hashem better than anyone else, was way off the mark – on that 
occasion – in his assessment of the balance between G-d’s Midas 
ha’Din and Midas ha’Rachamim. 
We explained how the human mind is just too small to fathom the 
extenSt of G-d’s mercy, how, so deep is G-d’s love of K’lal Yisrael that 
the unbearable suffering to which Yisrael was subjected was in fact, 
absolutely vital to their emergence as a nation, because without it, they 
would not have been able to leave Egypt. 
In fact, Moshe was severely punished for his lack of faith, for taking 
Hashem to task, as it were. As a result, he was told that he would not 
witness the conquest of Eretz Yisrael, forty years later. 
Chazal have said (Bava Basra 16b) that a person is not taken to task for 
something that he does when he is in pain, and it is not at first clear as 
to why Moshe, who obviously felt deep pain at the increasing misery of 
K’lal Yisrael, should therefore be taken to task for what he said at that 
moment. 
Perhaps that principle applies only to the actual sufferer at the time of 
his suffering, but not to others who witness the suffering, and who 
maybe even share the sufferer’s anguish, but whose suffering is indirect. 
Another prime example of just how distant man is from even beginning 
to fathom the depths of the Divine mercy, is that of King Shaul. 
The Gemara in Shabbos (56b) explains how King Shaul ‘quarrelled 
with Hashem’ concerning the Parshah of Eglah Arufah, whose neck was 
broken in the valley. Rashi explains this to mean that, when Shmuel 
ha’Navi commanded Shaul to destroy Amalek – men, women and 
children (a mitzvah whose roots lie in the Torah itself, where it writes 
“wipe out every trace of Amalek” – see Rashi Devarim [25:19]) – 
Shaul’s reaction was one of silent indignation. How could he possibly 
kill all those innocent people? If the Torah demands a whole ceremony, 
concluding with the breaking of a calf’s neck in a valley of virgin soil, 
to atone for the death of just one innocent man, then how could he, 
Shaul, justify the death of so many blameless men, women and 
children? 
King Shaul overcame that impulse, and went on to kill all of those 
‘innocent people’, but his merciful instinct got the better of him at the 
sight of Agag their King, whom he kept alive – for only one night. 
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Hashem alone knew what an act of kindness it would have been to have 
killed, not only all those men, women and children, but Agag too – there 
and then. He knew how many countless millions of Jewish lives would 
have been spared, if only King Shaul would have ignored his merciful 
instinct and obeyed Him instead. 
King Shaul cannot be blamed for not knowing how cruel an act it was, 
to spare even one of Amalek’s children – for even just one night. It was 
an act that would lead to every conceivable form of tyranny and 
persecution, murder and genocide. He could not have known this. He 
can however, be blamed for not having the faith in Hashem to do what 
G-d’s emissary, the Navi Shmuel, instructed him to do, without 
doubting or wavering. For that is the true meaning of faith – the 
conviction that G-d knows what is best for mankind and for us. We 
cannot even begin to understand that knowledge, let alone to query it. 
Parshah Pearls 
Priorities 
R. Bachye notes that, although Binyamin was the youngest of the 
brothers, he is listed seventh at the beginning of the Parshah, whilst 
Yosef, who was older than Binyamin, is placed last. 
He gives a number of reasons for this strange order. Binyamin is placed 
seventh, he explains, because of the Beis ha'Mikdash, which is in 
Binyamin's portion, and the Beis ha'Mikdash is in Eretz Yisrael, which 
is the seventh 'Aklim' (sectional climates into which the world is 
divided). It is the seventh Aklim – in space – like Shabbos is the seventh 
day – in time – (and, as the Medrash says, all the sevenths are special). 
Yosef is placed last, he continues, for two reasons: firstly because the 
Torah wanted to avoid placing the sons of the ‘maid-servants’ – Dan, 
Naftali, Gad and Asher – last. This would have caused the brothers to 
denigrate them, to consider them inferior, because they were the sons of 
the maid-servants. The Torah therefore, placed them in between 
Binyamin and Yosef, in order to raise them in their brothers’ esteem, to 
make it clear to them that all the sons of Ya’akov were equal. And 
secondly, to teach us Yosef’s incredible humility. For, just like 
Yehoshua bin Nun is referred to as Hoshei’a bin Nun (Devorim 32:44), 
even after he had already been appointed to succeed Moshe – because 
he remained humble even at that stage – so too, does the Torah place 
Yosef last, to teach us that the power that he wielded over the whole of 
Egypt did not go to his head – he remained modest, just as he had been 
before he was appointed viceroy. This is an art, explains the Gemara in 
Chullin 89a, which effectively is the hallmark of tzadikim; the more 
authority one gives them, the more humility they generate. 
Putting on Airs (Yosef’s Style) 
Yosef died before all his brothers, explains the Gemara in B’rachos 
(55a), because, in his capacity as ruler, he put on superior airs. The 
Gemara derives this from the fact that the Torah writes “And Yosef 
(first) and (then) all his brothers died”. 
At first glance, this appears extremely difficult to comprehend, for not 
only is there not the least indication that Yosef ha’Tzadik behaved 
towards his brothers in a high-handed or a conceited manner, but quite 
to the contrary, we find on a number of occasions, that he played down 
his position, and did everything in his power to give due honour to his 
brothers, who were senior to him in age. 
Indeed, the Medrash Rabba explains the pasuk “And Yosef was in 
Egypt” (1:5) to mean that Yosef remained as unassuming after he 
became king, as he had been when he was a slave, when he first arrived 
in Egypt. 
The Torah Temimah cites a Pirkei de’Rebbi Eliezer, which explains 
Yosef’s airs in the light of another Chazal, which attributes Yosef’s 
premature death to the fact that ten times he heard his brothers refer to 
their father as “our father, your servant” (in fact, it was five times from 
his brothers and five times from the interpreter) – and he remained 
silent. He was due apparently, to live for 120 years, and he now died at 
110. 
And that, explains the Pirkei de’Rebbi Eliezer, is ‘the airs’ to which the 
first Chazal refer. 
Putting on Airs (Par’oh’s Style) 
“And there arose a new king who did not know Yosef.” (1:8) 
He was not a new king at all, the Da’as Zekeinim explains. He was the 
original Par’oh who had appointed Yosef more than eighty years earlier. 
However, when his subjects demanded that he turn upon the Jews, he 

refused, on the grounds that it was inconceivable to repay the good that 
they had done the country, with bad. 
So they deposed him. After three months, he could bear it no longer, so 
he acceded to their request. But not only that; he actually took the 
initiative in enslaving and tormenting the Jewish people. So much so, 
that the Gemara writes in Sotah (11a) that since Par’oh was the one who 
initiated the plan, he was the first one to suffer the plagues, as the Torah 
writes about the frogs “And in you (Par’oh) and in your people the frogs 
will go!” 
See the difference between the airs put on by Par’oh, and those put on 
by Yosef! 
“And He Made Them Houses” (3:21) 
Rashi, quoting a Gemara in Sotah, explains that the ‘houses’ here, refer 
to the houses of Kehunah and Leviy’oh, since Aharon and Moshe 
descended from Yocheved, and a house of Malchus, because Dovid 
descended from Miriam (the two midwives, otherwise known as Shifrah 
and Pu’oh). 
In fact, Rashi is quoting not one opinion here, but two, since Rav and 
Shmuel argue over whether the pasuk is referring to houses of Kehunah 
and Leviy’oh or houses of Malchus, but not both. 
It is also not clear how Dovid descended from Miriam, since Miriam’s 
husband was Kolev, the son of Chetzron, and Dovid descended from 
Rom, who was Kolev’s brother. 
The Aggodos Maharsho in Sotah asks this question, and he suggests 
that one of Kolev and Miriam’s female descendants married one of 
Rom’s male descendants, so that Dovid descended from Miriam, 
somewhere on the mother’s side. 
R. Bachye, among a number of explanations, explains that the ’He’ in 
the pasuk, refers not to Hashem but to Par’oh. He therefore explains that 
when Par’oh saw that his plans to have the Jewish babies killed – using 
the medium of the Jews’ own midwives – had failed, he built houses for 
Yisrael – meaning to have them watched by his own guards, one 
Egyptian house between those of two Jews, so that they could keep track 
of all pregnancies, so that when the time came, it would be easy to 
arrange for the disposal of all Jewish babies, at the hands of his own 
men. 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Shemos 5778-Behind the Seens 
In this week’s parsha Moshe asks Hashem for a sign to convince the 
Yidden that he was His official agent in getting them out of Mitzrayim. 
Hashem instructs him to throw down his staff, which turns into a snake. 
Moshe reacts, as the passuk says, "ַוָּיָנס ֹמֶׁשה ִמָּפָניו" - “And Moshe fled 
from before it” (Shemos, 4:3). Moshe understandably recoils and flees 
upon his staff turning into a snake. But why did the Torah have to add 
the word ִמָּפָניו"" ? Isn’t that obvious and thus unnecessary? 
Through the lens of the Mefarshim we can see that much more is going 
on in this little incident than meets the eye. They tell us that the snake 
was a message of admonishment to Moshe for talking Lashon Hora 
against the Jews (saying that they will not believe him to be Hashem’s 
representative) like the original snake in history who slandered Hashem 
to Chava. The snake - staff interchange reminds us that evil (represented 
by the snake) exists only because man has bent the world out of shape 
(staff in Hebrew is ַמֶּטהwhich means to bend [heard from Rabbi Akiva 
Tatz]). Perhaps we may suggest the ִמָּפָניו is teaching us a vital message. 
every letter in Aleph Bais has two parts to it, one that is seen and one 
that isn’t. Take the letter א - Aleph. Aleph written fully in Hebrew is ַאֶלף 
, but we do not see the לף. All we see is the first letter, the א. That first 
letter (the one that is seen) is called the פנים- the face of the letter. 
Let’s look at the word ָנָחׁש. Those three letters are made from the faces 
of the letters יןשת חון נ . We see the נחש , but we cannot see the rest of 
letters, two segments the seen and the unseen. The Torah is telling us 
that Moshe fled יו  only from the face letters, but not from the unseen - ִמָּפָנֽ
letters. It is only the face letters that are scary, evil, slithering and sly, 
but the unseen letters of the ָנָחׁש are something to embrace. This is 
because those letters (ונתינ) have the numerical value of 516, an 
important number indeed. Let’s explain. 
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In Sefer Devarim Moshe tells the Bnai Yisrael that even though Hashem 
had banned him from entering Eretz Yisrael he stormed the Gates of 
Heaven to get a reprieve. He davened and davened and davened. 
Hashem finally instructed Moshe to cease praying, and he never did end 
up going into the Promised Land. Chazal add that if Moshe would have 
prayed one more prayer, Hashem would have acquiesced to his petition 
[and that is why Hashem had to instruct him not to daven any more]. 
How many times did Moshe pray? Chazal tell us that he prayed 515 
times. This is hinted to in the Hebrew word Moshe uses when describing 
those prayers; ֶאְתַחַּנן"   "ָוֽ (Devarim, 3:23). Hashem stopped him after 515 
prayers for if he would have davened 516 times Hashem would have 
softened. This makes 516 a special number indeed. it is the number that 
represents success in Tefillah, having one’s prayers truly answered. 
The snake represents all things bad, evil and sinful. And in our lives, we 
are confronted, as was Moshe, with sudden appearances of snakes. The 
unseen letters, the 516, are telling us an unbelievable message. On the 
face of things, one may think one is in a dire predicament, but with every 
- there is an unseen side, an unseen opportunity of relief, 516 ָנָחׁש
Tefillah- prayer. 
 from the face letters that spell ,"ִמָּפָניו" Moshe fled. But only -"ַוָּיָנס ֹמֶׁשה"
out ָנָחׁש- snake. And who wouldn’t? The ָנָחׁש is evil incarnate. But the 
unseen letters, the 516 was something that Moshe did not run away 
from. And neither should we. 
Have a great Shabbos, 
Rabbi Nosson Greenberg 
Be sure to catch my weekly Chumash Shiur on Torahanytime.com 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Shemos 
A New Chapter in Life Begins 
Now the priest of Midian had seven daughters. They came to draw 
water, and filled the troughs to water their father’s flock; but shepherds 
came and drove them off. Moses rose to their defense, and he watered 
their flock. When they returned to their father Reuel, he said, “How is 
it that you have come back so soon today?” They answered, “An 
Egyptian rescued us from the shepherds; he even drew water for us and 
watered the flock.” He said to his daughters, “Where is he then Why did 
you leave the man? Ask him in to break bread.” Moshe consented to 
stay with the man, and he gave Moshe his daughter Zipporah as wife. 
(Shemos 2: 16-21) 
I have a theory. This may be the address to launch my thesis. Everybody 
makes their own Shidduch- marriage match. Sure there are many other 
angels and agents involved but the people themselves must have done 
something to distinguish themselves. Try it on in your own mind and 
see if it fits. It seems to have worked for Moshe and for Yaakov as well, 
at the well. 
I recently heard a story from a friend. A young lady in Jerusalem was 
feeling desperate for a Shidduch. She really wanted to get married but 
nothing was happening. She went to visit Reb Chaim Kanievsky in Bnei 
Brak. He gave her a blessing and advised her to buy a Tallis. (A bride 
traditionally purchases a Tallis for her groom). She acted on his advice 
and went into a Seforim Store in Jerusalem to purchase a Tallis. 
The saleswomen who attended to her asked her what size Tallis she was 
looking for. The young lady shrugged her shoulders and foolishly 
admitted that she did not know. “How tall is your Chosson?” She was 
asked. “I don’t know!”was the response.” The saleswomen was 
confused. “You don’t know how tall your Chosson is?” Again the 
answer was shockingly “No!” But now she explained that she was 
following the advice of Reb Chaim. 
The saleswomen was amazed and impressed that she took the words of 
the Reb Chaim to heart and acted upon them. She started thinking and 
wondering aloud in that moment. “I know a great family in Bnei Brak. 
They have a wonderful son. For some reason he has not found his 
Bashert yet. I am going to call them now and make a suggestion. I don’t 
have to tell you how this story ends. They met and got married and she 
bought her Chosson a Tallis. 
This story I know very well. Don’t ask me how. A famous Morah 
teaching for more than 50 years in Queens, traveling daily from 
Monsey, had a marvelous and dedicated assistant one year. 

Once a week she would travel in with a Maggid Shiur, a big Talmud 
scholar. This Rabbi had been very impressed with and spent extra hours 
learning with a young man whose high school was in the the same place 
as the evening Kollel he learned in. The father of that boy had asked 
him to keep his eyes open for a special girl. On one of those rides to 
Queens in the morning the elder Morah could not stop talking about the 
virtues of this girl who was her assistant. Not only was she good with 
the children, helpful, and cooperative in every way but she had shown 
her true colors in one extraordinary episode. 
The Morah came to work one day ready to go later to a wedding. She 
brought with her to school her bag with all of her jewelry. By the end 
of the day the Morah was distressed by the realization that she could not 
find her bag of jewelry. Her husband had passed away years earlier and 
not only was there real value to the jewels within but sentimental value 
that made it irreplaceable. She was beside herself. The loyal assistant 
looked everywhere. She spent hours after school turning over 
everything. She searched tirelessly but with no result. They concluded 
that no one would have stolen it and that it must have been accidentally 
swept away with the garbage. By that time the garbage had been 
collected and taken away by the sanitation workers and it was “too late”. 
This dedicated assistant would not be deterred. She called the Sanitation 
Department of New York and found out exactly where the garbage from 
this school was deposited in the Staten Island dump. It can’t be pretty 
there but she searched and then she found it, the jewelry bag. The Morah 
was amazed by her unstoppable determination and her power of 
empathy. She found more than the Morah’s jewelry bag that day. I don’t 
have to tell you how the story ends or how a new chapter in life begins. 
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IMPORTANCE OF ....  
The Gemara (Shabbos 118b) quotes R' Yosi who says that he 
would have joined the Kohanim on the platform where they stand 
during duchening if his friends had asked him to. Tosafos 
wonders what the ruxht might be, aside from the possibility of a 
vkyck vfrc. The Magen Avraham (j"ut 128:1) asks: what about 
the Gemara (Kesubos 24b) which states clearly that if a non-
Kohen raised his hands and recited Birchas Kohanim he has 
violated an vag ? Doesn't that make it ruxt ? He answers that the 
Gemara (Eruvin 96b) derives from: lnxu ktrah hbc kt rcs that 
only ktrah hbc (men) lean on the head of a sacrificial animal, but 
not women. R' Yosi holds that men must do so, but women may 
do so. Here too, R' Yosi would hold that Kohanim must duchan, 
while a non-Kohen may. If so, why does Tosafos question the 
brocho ? May not women recite a brocho even for a time-bound 
mitzvah if they wish ? The non-Kohen should also be permitted ! 
The difference is that when women say "ubumu" (even where they 
are not), it means Bnei Yisroel, generally. This could hardly be 
said of "irvt ka u,ausec ubase". As such, the brocho should not 
be allowed. However, placing one's hands on someone's head and 
reciting even 's lfrch, as a Kohen does, is legitimate. The GRA 
reputedly blessed a Chasan before a Chupah and placed only one 
hand on his head, explaining that 2-hand Berachos were only 
permitted for a Kohen. However, many argue and it is commonly 
accepted that one may bless with 2 hands. The Zohar (trtu 97) 
explains that using both hands fulfills lcck kfc - combining both 
the Yetzer Tov and the Yetzer HoRa which is how one must love 
Hashem. Similarly, when the Torah says: irvtu van tuv instead 
of irvtu van ov it is because the combination of Moshe and 
Aharon is a joining of their 2 essential midos into one. As such, 
,gs vujh (5:14) recommends a non-Kohen blessing with one hand 
on top of the other. 

QUESTION OF THE WEEK:  
Which 3 sections of davening should one recite using the Nigun 
commonly used for Mishnayos/Gemara ?          

ANSWER TO LAST WEEK:  
(When would one say okugv lkn ubheukt twice in one brocho ?)  
The Mishna Berurah (139:15) states that if one mistakenly recited 
the brocho of ubc rjc rat after his Aliyah, but only realized his 
mistake after saying h”tc at the end, but did not yet say vru,v i,ub 
he should say okugv lkn ubheukt and finish the brocho properly. 

DIN'S CORNER:  
If one is late for Maariv and cannot catch up before Shemona 
Esrei, he should daven Shemona Esrei with the Tzibur and say 
Shema with the berachos later. If the Tzibur is davening Maariv  
early, and a latecomer has not yet davened Mincha, he should say 
Mincha Shemona Esrei while the Tzibur is saying Maariv Shema 
with its berachos, then say Maariv Shemona Esrei together with 
the Tzibur, and say Shema with its berachos later. (MB 236:11)   

DID YOU KNOW THAT ....   
The Gemara (Chagigah 5a) states that when R’ Yochanan would 
read the Posuk: ,urmu ,ucr ,ugr itmn, hf vhvu, he would weep, 
saying: ,urmu ,ugr uk thmnn ucra scg – [there is no hope for] a 
servant upon whom a master arranges affliction. R’ Shimshon 
from Ostropoli explains why R’ Yochanan in particular was so 
distressed by this Posuk. The Gemara (Berachos 5a) discusses the 
characteristics of ihruxhh (afflictions). One opinion holds that a 
sign of vcvt ka ihruxhh (afflictions brought on by Hashem’s love) 
is that no vru, kuyhc will result from them, while another opinion 
holds that the sign is if no vkhp, kuyhc results. R’ Yochanan holds 
that afflictions can be vcvt ka ihruxhh even if they cause kuyhc of 
vru, and vkhp,. Just as where a master puts out the eye or tooth of 
his slave, the slave goes free, how much more true is it that if 
one’s entire body is racked with ihruxhh, that his pain will free him 
of his sins. Resh Lakish derives the same lesson from a vua vrhzd, 
using the word “,hrc”, which is stated with reference to ihruxhh 
and also with reference to salt. Just as salt “sweetens” meat (by 
removing the blood), so too do ihruxhh purge one of sin. However, 
a slave only goes free if his master actually puts out his eye or 
tooth, not if he just causes it. Therefore, says R’ Yochanan, if the 
ihruxhh are dispensed by Hashem, they will purge sin; if they are 
dispensed by another, even due to Hashem’s ohbp r,xv, they will 
not cleanse one of sin, and remain simply ihruxhh. According to 
Resh Lakish however, salt sweetens regardless of how or by 
whom it was applied. As such, R’ Yochanan was disturbed by a 
master who is thmnn (arranges) ,urmu ,ugr because they are not 
vcvt ka. Similarly,  o,ut ohshcgn ohrmn rat ktrah hbc ,etb 
implies  affliction meted out by Mitzrayim, not directly from 
Hashem, which would be unfortunate for the afflicted according 
to R’ Yochanan. Therefore, the Posuk concludes h,hrc ,t rufztu – 
Hashem remembers Resh Lakish’s Drasha using “,hrc”, which 
purges sin in all cases.    
A Lesson Can Be Learned From:  
The ShLah HaKadosh, R’ Yeshaya HaLevi Horowitz, was a strong 
advocate of the mitzvah to reside in Eretz Yisroel. After spending a 
number of years in European Rabonus in Frankfurt, Cracow, Vienna and 
Prague, he gathered funds sufficient for the trip to Eretz Yisroel, but 
unfortunately, the money was mysteriously stolen from him. The police 
suspected a young Talmid of the ShLah and without evidence, tried and 
sentenced him to death. The ShLah’s intervention was only able to 
change the sentence from execution to the loss of an ear. It took a few 
years to gather the necessary funds again, and the ShLah finally arrived 
in Eretz Yisroel. Living there was difficult and the governing authorities 
constantly levied heavy taxes on the Jews. The ShLah felt compelled to 
go back to Europe and collect. He spent Pesach at the home of a 
wealthy benefactor, and after Pesach, the wealthy man took the ShLah 
into a room, drew a knife and and threatened his life. The ShLah asked 
for a moment to say Viduy and after he finished, the wealthy man said 
“Rebbi, do you not recognize me – your former Talmid ? I lost an ear 
because of you. However, now that I have caused you such distress, any 
guilt that you may have had in the matter is erased. I will also provide 
you with whatever amount you need for my brethren in Eretz Yisroel”. 
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  


