
 

 ְּבַהֲעֹלְתָך ֶאת־ַהֵּנֹרת    [8:2] 

 

 
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט שבת
ms 

 זכור ושמור בדבור אחד נאמרו

So it was whenever the Oron set out to journey… 

Many meforshim (commentators) have provided explanations for the two נ letters that appear to place these two pesukim into 

parentheses.  It is well known that Chazal describe this phenomenon as a ‘book within a book’.  Rav Yosef Dov Soloveitchik offers 

an explanation with particular ta'am.  He explains that the Torah section immediately before this deals with the imminent 

departure of the people to enter the Promised Land.  They had just completed a journey of three days from the mountain where 

they had been settled for an extended period.  Moshe's dialogue with his father-in-law makes it abundantly clear that Bnei Yisroel 

are now beginning their journey to Eretz Yisroel.  Possuk 35 is therefore Moshe calling out triumphantly at the outset of this historic 

event.  The section immediately after this ‘book within a book’ opens with the regrettable story of the people beginning to grumble 

and complain and the narrative carries on in this vein, taking a steep decline with the subsequent mission of the spies,  … page 2 
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When you light the lamps 

Rashi explains that the word beha’alosecho, which means literally ‘when you shall 

bring up’, is used in this instance because there was a ma'aleh (step) in front of the 

Menorah on which the Kohen stood as he prepared the oil and wicks for its lighting.  

We know that the height of the Menorah was 18 tefochim (handbreadths), which 

equates to between five and six feet, depending upon the measurement conversion 

used.  Bearing in mind the upper limit of the Menorah’s height, why did Aharon need 

to stand on a step in order to reach the top of it?  My holy ancestor the Ba’al 

Haflo’oh, in his sefer Ponim Yofos, answers that, as Kohen Godol, Aharon wore the 

tzitz, which was the golden headpiece placed on top of the mitznefes (unqiue 

headgear of the Kohen Godol), upon which Hashem’s name was inscribed.  

According to halochoh, it was forbidden for the Kohen Godol to raise his hand above 

the tzitz.  It was therefore necessary to have steps in front of the Menorah so that 

when the Kohen Godol came to kindle the lights, he would be able to do so without 

lifting his hands above the permitted height.  An alternative explanation is given by 

the Maharal, who notes that Rashi specifically comments that the Kohen stood on 

the step omeid umaitiv – to prepare the lamps, implying the removal of the 

remnants from the previous day's lighting.  Rashi was careful, suggests the Maharal, 

to mention umaitiv, because a step was not required in order to light the Menorah.  

However, to cleanse it, the additional height was essential, so that the Kohen could 

reach fully inside each of the lamps and clean them out thoroughly. 
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 ַוְיִהי ִּבְנֹסַע ָהָאֹרן  …    [36 & 10:35]
 
 



 

All who exert themselves for the community should do so for the 

sake of Heaven 

The meforshim (commentators) query why the mishnah singles out 

those who are engaged in work on behalf of the tzibbur (public), 
given that it is surely obvious that everything must at all times be 

done by whomever only with pure intentions.  The Medrash Shmuel 

provides a response.  Although a person who is busy with the needs 

of the tzibbur is left with little or no time to learn Torah or perform 
mitzvos, he should not lose heart and should definitely not withdraw 

from his important position.  As long as a person performs their role 

and works le’shem shomayim it is considered the greatest act of all.  
The Satmar Rebbe, Reb Yoel ztvk’’l, views the mishnah’s implication 
differently.  He points out that when a person does a mitzvah quietly 

or privately, it is easy for them to do it le’shem shomayim.  However, 

when one’s activities have to be conducted fully in the public eye, it 
is much more difficult to avoid a degree of haughtiness or other 

invalid thoughts.  Rabban Gamliel (son of Reb Yehuda haNossi and 
author of the mishnah) is cautioning us that even when a person is 

the centre of attention through their work on behalf of the public, 
they must make sure to act at all times le’shem shomayim.  Indeed, 

the Tanna goes on to offer advice as to how this might be 

accomplished.  The mishnah continues, she’zechus avosom 

mesayatom – the merit of the tzibbur’s forefathers will aid them in 
overcoming unworthy or improper thinking.  The Satmar Rebbe 

draws further support from the text of our daily tefilos.  In davening 
we say, le'olom yihei odom yerei shomayim ba’seser u'va’golui – a 

person must fear Heaven, both when he is alone with his holy 

thoughts and even when all eyes are focused on him.  This is the 
greatest challenge and madreigo (spiritual level) that one can reach. 

 

… whose disheartening majority report frightens 

the people.  This then leads to the punishment of 

forty years wandering in the midbar (desert) until 

the generation of Yetzias Mitzrayim has been 

purged.  Rav Soloveitchik asks us to imagine how 

different things would have been if Moshe’s 

triumphal progress to Eretz Yisroel had been 

allowed to continue. He would have led us into 

the land, with our enemies scattering before 

us.  Moshe would have built the Holy Temple 

[Chazal tell us elsewhere that a Beis HaMikdosh 

built by Moshe would never have been destroyed] 

and he would have taught us all of the mitzvos 

that had not yet been discussed in the Torah.  All 

of these events would have been recorded in a 

further volume of the Torah.  With eternal peace 

achieved, and Moshiach on his throne, Moshe 

would have ended this 'additional' volume with a 

possuk exhorting Hashem to grant serenity and 

peace for evermore to the multitudes of Israel.  

This, says Rav Soloveitchik, is the essence of 

possuk 36.  We see, therefore, that these pesukim 

represent the first and last verses of the volume, 

the unwritten centre of which could have been 

completed if only we had maintained the straight 

and true course under Moshe’s leadership.   
 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

The seven-branched Menorah offers us a 
representation of the seven-day week.  Just as 
the central stem of the Menorah is the one to 

which the other six wicks and their flames 
would be directed, so too is Shabbos the 

central focus of the week, surrounded by the 
three days before it and the three that follow 
it.  Moreover, Shabbos illuminates the days 

that surround it.  This is why Hashem 
completed the creation of the world with 
Shabbos and why the continued existence 

of the world is dependent on the 
energy that it receives from one 

Shabbos to the next. 
 

Shem MiShmuel 
 
 

Continued from page 1 

 

 

 

[Pirkei Ovos 2:2]                     ,ְוָכל ָהֲעֵמִלים ִעם ַהִּצּבּור
 ִיְהיּו ֲעֵמִלים ִעָּמֶהם ְלֵׁשם ָׁשַמִים

  
 

 
 


