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The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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ר׳׳ח -פרשת נח   

 ה'תשע''ח

 

Noach did according to everything that Hashem had commanded him 

Much comment is made about the fact that, whilst he was a tzaddik (righteous person), 
Noach was unable to save his generation from the mabul (flood).  The meforshim 
(commentators) explain variously that this was because he did not believe it would happen 
or, alternatively, that he did not urge his fellow men to do teshuvoh (repentance), choosing 
instead to concentrate on perfecting himself.  The last Sforno at the end of Parshas Bereishis 
has a different approach, which explains the difficulty with the second of these two 
explanations, since we know that Noach spent one hundred and twenty years building the 
teivo (ark) precisely for the reason that people should see and question him, allowing him 
copious opportunities to explain the shortcomings of the world and how to rectify 
them.  The Sforno says that while Noach did spend his time urging people to do teshuvoh 
and correct their bad ways, he did not teach them Torah.  He did not teach them to walk in 
the ways of Hashem.  A person is not complete without Torah.  If one only makes oneself 
holy with Torah, then this will not have the impact of saving others as the Torah is the only 
foundation you can build on to influence positively other people’s futures.  We see that 
advice on moral and ethical behaviour did not change the people and, therefore, Noach was 
accused of only saving himself and not the rest of his generation because he did not teach 
them Torah.  Similarly, in raising our children we need, of course, to teach them general 
standards of moral and ethical behaviour, but that is not enough.  We must teach them 
Torah, emunoh (faith in Hashem) and bitochon (trust in Hashem).  We must teach them to 
emulate and walk in the ways of Hashem.  With His help in the holy work of raising children 
imbued with a love of and yearning for Torah and mitzvos, we will be able to achieve 
Hashem’s precious status for us of being a ‘light unto the nations’, so that we should be 
worthy to bring moshiach tzidkeinu bimheiro ve’yomeinu. 

 

 

Come, let us descend and confuse their language, so that one will not comprehend the language of his companion 

The common appreciation of the aveiroh (sin) of the Dor Haflogoh is that the people at that time wanted to construct a 

tower that would reach shomayim (Heaven) and that this represented an attempted rebellion against the rule of Hashem 

over the world.  However, the Droshos HaRan takes serious issue with this understanding, pointedly noting that one would 
have expected a far more terminal punishment for such a cardinal sin than the relatively understated retribution involved in 
the creation of multi-lingual mankind.  The people’s intentions were frustrated but they suffered a significantly less serious 
fate than those in the Dor HaMabul (generation of the flood).  So why did the Dor Haflogoh get away without any punishment 

other than speaking different languages?  In the Droshos HaRan, the Ran says that the people did not actually commit a 
crime, as such.  All they wanted was that the totality of mankind should be united under the dominion of one king. To… page 2 



 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

In the Ibn Ezra’s commentary on Chumash, 

he writes that the neshama yeseiro – the 

additional soul – that we receive on Shabbos is 

an obvious fact that no one can deny.  Indeed,  

we can feel it with our own senses. 

The Lev Eliyahu (Rav Eliyahu Lopian) writes 

that the Alter of Kelm had a sickly pallor 

throughout the week.  However, as soon as 

Shabbos would arrive, the blood would rush 

to his face, giving it a healthy pigmentation 

and he would also appear full of vigour. 

All the students of Kelm could see 

this clearly, each and every 

Shabbos. 
 
 

Only Noach remained 

Throughout Jewish history, there have been accounts of 

ostensibly otherwise ordinary people demonstrating remarkable 

courage and mesiras nefesh (altruistic self-sacrifice) in the face of 

often significant, and sometimes unimaginable adversity.  One 

might well wonder from where these people garnered the 

strength to perform such astonishing acts of bravery.  On our 

possuk, the Medrash explains that Noach emerged from the teivo 

(ark) with a limp, an injury sustained from a lion’s bite, when 

Noach was late serving the animal’s food one day.  Could this 

really be, in the holy atmosphere of the teivo?  The Medrash also 

informs us that Shem, Noach’s son, described to Eliezer, 

Avrohom’s maître d’, how the family did not sleep a wink 

throughout their sojourn in the ark, because they were endlessly 

engaged, morning, noon and night, with tending to the 

multiplicity of animals and ensuring that each species’ individual 

dietary requirements were fully satisfied.  This portrays Noach as 

exhibiting superhuman powers.  Could it really be the case that a 

momentary lapse in punctuality was met with a painful encounter 

with a set of leonine incisors?  Rav Elyashiv answers that we see 

from here that during critical times the bar is raised and far more 

is demanded of us than in less challenging moments.  Rising to the 

occasion is not optional, it is a mandatory requirement.  As such, 

Hashem must intervene to gift us the necessary fortitude to break 

free of our assumed constraints and surpass ourselves in 

responding to the difficult test facing us.  Thus, to be superhuman 

in daunting circumstances is not superhuman after all.  Rather, it 

is the new you, supercharged for the occasion. 

 

… achieve this end, they wanted to build a massive 

palace befitting a king of this stature and which would 

be visible far and wide.  Superficially, this seems a 

laudable enterprise, but Hashem objected on two 

grounds.  The first was that these people were all 

inclined towards avodoh zoroh (idol worship) and 

Hashem knew that the end result of their endeavours 

would have been a kingdom founded on this 

objectionable basis. The second major problem from 

Hashem’s perspective was that when there are many 

kingdoms and the ‘going gets tough’ for the Jews in one 

area, there will always be another country to which 

they can escape and which will accept them.  This has 

been the case throughout our history in exile.  Jews 

fleeing persecution in one country or from one creed 

have, bechasdei Hashem, been able to find refuge 

elsewhere.  If the Dor Haflogoh had been successful in 

its objective and the whole world had been united as 

was planned, the Jews would have no respite 

anywhere, when they fell out of favour.  It is through 

Hashem’s great loving-kindness for us that when one 

country has ejected us, we have managed to find fertile 

ground elsewhere to regroup and rebuild.  One could 

be forgiven for concluding that the prescience of the 

Ran’s interpretation is clearly evident from the way in 

which the United Nations goes about its business these 

days. 

 

Continued from page 1 

חַ    [7:23] ֶאר ַאְך־נ ֹ֛ ָּׁ֧ ש   ַויִּ
 
 
 
 

 

 

 


