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Does Mrs. Cohen Go to the 
Head of the Line? 
(Based on article by Rabbi Kaganoff) 

You are waiting patiently in the checkout line at “The Kosher Grocer,” together with three other women — the Rebbitzen 
of your shul, the widowed Rebbitzen of a famous Rosh Yeshiva, and Mrs. Cohen, who is the wife of a kohen at your shul. 

Do you have a mitzvah or a requirement to step aside and allow either of the Rebbitzens or the kohen’s wife to go first? 

Most people would feel that this is simply a question of good midos, while others might argue that inviting them to go 
first is allowing others to take unfair advantage. Who would realize that this situation involves halachic issues? 

Please circle what you consider the correct answer: 

(1) No halachic requirement to give away your turn. 

(2) Allow one rebbitzen to go first, but not both. 

(3) The kohen’s wife goes first. 

(4) First the Shul Rebbitzen, then the Rosh Yeshiva’s Rebbitzen, then Mrs. Cohen, and then me. 

(5) First the Rosh Yeshiva’s Rebbitzen, then the Shul Rebbitzen, then Mrs. Cohen, and then me. 

(6) First the Shul Rebbitzen, then the Rosh Yeshiva’s Rebbitzen, then me, and then Mrs. Cohen. 

Although you may “luck out” and choose the correct answer, surely it is better to determine the halachic issues involved 

in this multiple choice question. 

 

The issues that need resolving include: 

1. Should a talmid chacham be placed at the head of the line? 

2. Should a kohen be placed at the head of the line? 

3. If the answer to either question is yes, does the same mitzvah apply to the wife of a talmid chacham or a kohen? 

4. Should we place the widow of a talmid chacham (or a kohen) at the head of the line? 

5. Is there any restriction as to when these honorees should be placed at the head of the line? 

 

TALMIUD CHACHUM 

We will begin our discussion with the Gemara (Nedarim 62a) that says: “A talmid chacham who appears in Beis Din as 

a litigant may say, ‘I am a talmid chacham. My case should be heard first.’” The Gemara proves this from 
the pasuk (Shmuel II 8:18) that refers to the sons of Dovid as kohanim when, of course, they were actually from 
the shevet of Yehudah and not kohanim at all. Thus, the pasuk means that because they were talmidei 
chachamim, they were treated with (at least) the respect due to kohanim (Ran to Nedarim ad loc.). The Gemara adds 
that just as we honor a kohen to “open first” (liftoach rishon), bless first, and choose a good portion first, so we give 
a talmid chacham these same honors (Gittin 59b, Moed Katan 28b). 

IS THIS HUMBLE? 

But isn’t it arrogant for a talmid chacham to tell people that he is a Torah scholar and therefore entitled to certain rights? 

Actually, this act is not gaavah, conceit, but rather allows people the opportunity to perform a mitzvah. However, if 

people will not provide him with the kavod they are required to, one should not mention that he is a talmid chacham. In 
general, a talmid chacham has the right to bemocheil (forgive) his special rights as a talmid chacham (Kiddushin 32a). 
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OPEN FIRST 

What does the Gemara mean when it says that “the kohen (or talmid chacham) should “open first? This means that he 

should be the first speaker (whether in divrei torah or at a meeting), that he should make the bracha on the meal first 
(Rashi, Gittin 59b), make kiddush for everyone (Mishnah Berurah 201:12), and lead the benching (Rashi, Moed 

Katan 28b; Ran and otherRishonim, Nedarim 62b). (Even though the kohen is usually honored, there is one exception 
— it is recommended that the host himself make hamotzi, since he is thereby able to apportion food generously 
[Berachos 46a].) Also, if the talmid chacham or kohen is poor, he is entitled to choose the best available portion 
of tzedakah or maaser given to the poor (Tosafos, Gittin 59b). 

We see from the above Gemara that honoring a talmid chacham includes listening to his din torah first, and that he 
does not have to wait for other people. In fact, even if the talmid chacham arrives in beis din when a different din 
torah is already underway, we interrupt that din torah and give precedence to the talmid chacham’s din torah (Rama, 

Choshen Mishpat 15:1). Consequently, if you want your din torah handled very efficiently, don’t schedule it in a beis 
dinthat might be handling the dinei torah of talmidei chachamim!  

All this makes it obvious that a talmid chacham’s groceries should be “checked out” at the grocery first. 

MISPLACED INDIGNITY 

But won’t people be upset when a talmid chacham jumps the line? 

They should not – because, on the contrary, they should be proud to perform the mitzvah. Anyone aware of the honor 

due to talmidei chachamim would beg a talmid chacham to go ahead. 

WHAT IF IT COSTS ME MONEY? 

Must I honor the talmid chacham even if it costs me money? How much must I forego to fulfill this mitzvah? 

In general, the responsibility of giving kavod requires expenditure of time, but not money (see Gemara Kiddushin 32a). 
Therefore, if giving up my place on line will cost me money, I am not required to do so. Thus, if I will have to put more 
money in the parking meter in order to allow for the time delay, I am not required to give up my spot. However if it 
only costs me time, I am required to give up my place.  

WHO QUALIFIES AS A TALMID CHACHAM? 

Someone who understands most of Shas and the halachic authorities and is able to discuss these issues intelligently is 
considered a talmid chacham (Rama, Yoreh Deah 243:2). 

HOW CAN I DETERMINE IF HE IS A TALMID CHACHAM? 

What if I am unable to test a person and know if he meets the requirements of being a talmid chacham?If the Torah-
knowledgeable members of his community view him as a talmid chacham, I should treat him as such. 

A NON-JEW IN LINE 

What happens if a gentile customer is behind me in the cashier’s line, and a talmid chacham is waiting at the back of 
the line? 

A non-Jew is not required to honor a talmid chacham — it is not one of his mitzvos. Thus one cannot ask the talmid 

chacham to go ahead if this will delay a non-Jew. You may offer the talmidchacham to switch places with you, if his 
order will take about the same or less time to check out, since this will not affect the gentile. 

THE REBBITZEN 

So far we have demonstrated that the mitzvah of showing respect to a talmid chacham includes placing him ahead on 
a grocery checkout line. Does this mitzvah extend to his rebbitzen — that is, must one also show honor to the wife of 
a talmid chacham? 

The halacha is that “eishes chaver k’chaver,” the wife of a talmid chacham should be treated with the same respect 
given to her husband (Gemara Shavuos 30b). This is because one fulfills the mitzvah of respecting a talmid chacham by 
showing his wife respect, and therefore one should stand up in her presence, just as one rises before her husband 
(Gemara Shavuos 30b), seat her in a place of respect, and one should certainly place her ahead in a line. 

THE WIDOW OF A TALMID CHACHAM 

What about the widow of a talmid chacham? Does the respect due a talmid chacham include rising for his wife after he 
has passed on? Early poskim rule that although no Torah mitzvah of respecting a talmid chacham applies here, there is 
still a rabbinic mitzvah to honor her (Ramban, quoted by Ran to Shavuos 30b). 

Therefore, I should show kavod for the widow of a talmid chacham and rise in her presence. But, if choosing between 
giving honor to the wife of a living talmid chacham and to the widow of a late talmid chacham, the wife of the 
living talmid chacham comes first. However, if the widow will realize that she is receiving less honor because her 

husband is deceased, one should give her extra respect to avoid hurting the feelings of a widow. 

 



HONORING A KOHEN 

How much honor must a kohen receive, relative to a talmid chacham? 

A kohen who is not a talmid chacham is not entitled to as much honor as a talmid chacham. This halacha has several 
ramifications; for example, whereas one must rise before a talmid chacham, there is no requirement to do so before 

a kohen. If a yisrael is a Torah scholar and the kohen is not, the Torah scholar receives the greater honor. (The one 
exception is the first aliyah to the Torah, where, in order to maintain peace and decorum, a kohen receives the 
first aliyah, even in the presence of a yisrael who is a greater scholar.) 

Based on the above, when serving guests at a meal, one should first serve the talmidei chachamim, then their wives, and 
then the kohanim before serving the rest of the guests. This means the host should instruct those serving to serve these 
honored guests first. If the host did not instruct his wife to serve the kohen first, then his wife must serve her husband 
first (since her obligation to her husband comes before the kohen). 

If the yisrael is a greater talmid chacham than the kohen, but the kohen is also a talmid chacham, some rule that one 
is required to give the kohen the greater honor (Shach, Yoreh Deah 246:14). Others rule that it is preferable, but not 
obligatory, to give the kohen the greater honor (Rama, Orach Chayim 167:14 and Mishnah Berurah 201:12). 

A MINOR KOHEN 

Is there any mitzvah to honor a kohen who is a minor? 

The early poskim dispute this question, some contending that since a child cannot perform the service in the Beis 

HaMikdash there is no requirement to honor him. On the other hand, otherposkim contend that since he will eventually 
be able to perform this service, he should receive special honor. 

This dispute has very interesting and commonly met ramifications. What happens if there is no adult kohen in shul, but 
there is a kohen who is not yet bar mitzvah? If the mitzvah ofvikidashto, honoring a kohen, applies to a minor, then we 
should give the minor kohen the firstaliyah! This is indeed the opinion of the Maharit (Shu”t #145). However, the 
prevalent practice is that there is no mitzvah of vikidashto for a minor (Magen Avraham 282:6; cf. Sdei Chemed3:188). 

WHAT ABOUT MRS. COHEN? 

Does Mrs. Cohen deserve special treatment because her husband is a kohen? According to halacha, although the wife 
of a talmid chacham is treated with the respect due to a talmid chacham, there is no requirement to honor the wife of 
a kohen because of her husband’s special status. This is because the kohen’s wife cannot perform the service in the Beis 
HaMikdash. 

We can now begin to answer the questions raised at the beginning of our article: 

Does a talmid chacham and/or his wife go to the head of the line? 

The answer is that they both have this right, and that it is a mitzvah for others to place them ahead in the line. 

Thus, if you are in a doctor’s office and you see that the patient after you is atalmid chacham or the wife or widow 
of a talmid chacham, you should encourage them to switch slots with you. As we mentioned above, you are not 
required to do this if it will result in an out-of-pocket loss. 

Does a Kohen have a right to go the head of the line? 

Indeed he does, and one should encourage this. 

Does a Kohen’s wife have the right to go to the head of the line? 

As we mentioned above, the kohen’s wife does not receive special honors because of his status. 

At this point, I invite you to one again examine the multiple choice question included at the beginning of this 
article. You are waiting patiently in the checkout line at “The Kosher Grocer,” together with three other women — 
the Rebbitzen of your shul, the widowed Rebbitzen of a famous Rosh Yeshiva, and Mrs. Cohen, wife of a kohen at 
your shul.  

Now please circle what you consider the correct answer: 

(1) No halachic requirement to give away your turn. 

(2) Allow one rebbitzen to go first, but not both. 

(3) The kohen’s wife goes first. 

(4) First the Shul Rebbitzen, then the Rosh Yeshiva’s Rebbitzen, then Mrs. Cohen, and then me. 

(5) First the Rosh Yeshiva’s Rebbitzen, then the Shul Rebbitzen, then Mrs. Cohen, and then me. 

(6) First the Shul Rebbitzen, then the Rosh Yeshiva’s Rebbitzen, then me, and then Mrs. Cohen. 

  



Gifts to the Cohanim 
 וידבר ה' אל אהרן ואני הנה נתתי לך את משמרת תרומתי לכל קדשי בני ישראל לך נתתים למשחה ולבניך לחק עולם

G-d said to Aaron: 'Look! I have given you My gifts (which you must) guard (from ritual impurity). I have 

given you all the children of Israel’s holy things as a sign of greatness and to your sons as an eternal portion’ 

(Bemidbar 18,8) 

 

 Literally means for anointment למשחה

Targum Onkelos and Rashi render it לרבו for greatness; eaten in a manner fit for a king. 

Rashi also says explains the early words in the verse, ני הנה נתתיוא  indicates that these gifts are given to the 

Cohanim with great joy בשמחה. Targum Yonoson ben Uziel likewise says “bechedva.” Hence, the Cohanim 

in return must consume the sacrifices with “moshchah” (nobility) which has the same letters as “simchah.” 

Tosfos (Chullin 132b): without this verse one could thing the Cohen should eat the portion of the sacrifices (and 

all the other gifts to the Cohanim) to fulfill the mitzvah, not to receive enjoyment from it.  This verse teaches 

that they may eat in whatever manner affords them the greatest pleasure. Thus, two concepts can be learned 

from the word למשחה: a) the meat should be eaten roasted (as kings eat); and b) the Cohen may eat in the 

manner that is most enjoyed. 

The purpose of the anointing is for the greatness that goes to the Cohanim not as the result (reward) of their 

service but as recognition of their elevation to now be able to eat at the table of the King. 

Rabbi Shimshon Hirsch: The same responsibility and care which is made the Cohen’s duty to have with Terumah, 

they are also to have for all holy items given by Hashem as gifts to the Cohanim for a continuous משיחה 

“anointment; i.e. given to be a continuous reminder for the separating out and keeping apart from everything 

low and not holy. This is the ultimate meaning of “anointing”.  And only in anticipation of this “consecration” 

are they given to the priests as חק עולם, as an everlasting due. 

 

 

 From this verse the Gemara (Yoma 5a) derives “appointment to office by particular (Shmos 29,29) למשחה בהם

clothing”; that is to say that there is a manner of making a Cohen into a Cohen Gadol by dressing in the 

garments of the Cohen Gadol. It would seem that this Gemara is the source of Rashi that this word indicates 

ruling. 

However, Saadia Goan and the Ramban follow the simple meaning of anointment, and under the verse to mean 

that the Cohen Gadol will be anointed while wearing the special garments. “As the number of words is limited 

and the number of ideas that require representation in words if far greater (perhaps infinite), borrowing words 

for similar meanings is inevitable.”  The Ramban also accepts this elsewhere (see Shmos 25,12). Similarly, 

the Tanya presents the concept of Tzadik in Chapter one as a borrowed term.  The primary meaning of the 

word Tzadik is one who has no sins; but the borrowed, common meaning is one who is judged to more merits 

than sins. 

 

Torah Temimah: One must understand the Gemara indicates that holy items may be eaten by the Cohanim in any 

manner that is most enjoyed.  But they cannot eat the animals alive or only partially cooked. 

Torah Temimah also explains that this derivation requires everyone to treat these special Cohanic gifts with proper 

respect and honor. Therefore, at a Pidyan haBen (redemption of the first born) ceremony the father of the 

child should stand the Cohen should sit as a sign of respect and honor. 

  



SEPARATING TERUMAH AND MAASER 
 

 

Fruits of a Jew that was grown in Eretz Yisrael are obligated to have Terumah and Maaser 

removed from them. While the Terumah and Maaser has not been removed, the fruit is called 

Tevel, in which stage the fruit is forbidden to be eaten or to benefit from its destruction (like using 

for seeding). After the separation of Terumah and Maaser the fruit becomes a stage of Chulin, 

and is permitted to be eaten and have benefit.  Below is an explanation of Terumah and Maaser. 
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TERUMAH GEDOLAH תרומה גדולה 

VERSE (SOURCE) 
Devarim 18,4: You should give him (the Cohen, terumah which is) the first 

portion of your grain, your wine, and your oil 

PERFORMED IN WHAT YEARS First six years of 7-year cycle; not in Shmitah 

HOW MUCH IS SEPARATED 
According to the Torah: any amount 
According to Chaza”l: About 2%  

(Good Eye 1/40; Average 1/50; Not-so-generous eye 1/60) 

TO WHOM IS IT GIVEN To the Cohen 

WHAT IS DONE WITH THE SELECTED 
PORTION 

If food item is Tahor, may be eaten by a Tahor Cohen; if tameh, then it is 
destroyed 

IN OUR TIMES 
Any amount; not given to anyone; forbidden to all (destroyed with 

respect) 

          
                       
          
          
          
          
          
          
          
          

MAASER RISHON מעשר ראשון 

VERSE (SOURCE) 
Bemidbar18,21: And I have given all tithes of Yisrael to the descendants of 

Levi as an inheritance 

PERFORMED IN WHAT YEARS First six years of 7-year cycle; not in Shmitah 

HOW MUCH IS SEPARATED One-tenth of the remaining amount (from the north side) 

TO WHOM IS IT GIVEN To the Levi 

WHAT IS DONE WITH THE SELECTED 
PORTION 

After separating the Terumah Maaser (see next) then no holiness and 
permitted to anyone 

IN OUR TIMES 
Separate one-tenth; after separation the Terumah Maaser (see next) then 
no holiness and permitted to anyone (no requirement to give to a Levi) 
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TERUMAS MAASER תרומת מעשר 

VERSE (SOURCE) 
Bemidbar 18,26: Speak to the Levites and tell them: When you take the 

tithes from the children of Yisrael …you should set aside from it for G-
d, a tithe of the tithe 

PERFORMED IN WHAT YEARS First six years of 7-year cycle; not in Shmitah 

HOW MUCH IS SEPARATED One tenth of the amount given to the Levi (Maaser Rishon) 

TO WHOM IS IT GIVEN To the Cohen 

WHAT IS DONE WITH THE SELECTED 
PORTION 

If food item is Tahor, may be eaten by a Tahor Cohen; if tameh, then it is 
destroyed 

IN OUR TIMES One tenth; not given to anyone; forbidden to all (destroyed with respect) 

          
                       
          
          
          
          
          
          
          
          

MAASER SHENI מעשר שני 

VERSE (SOURCE) 
Devarim 18,22-23: You should always take the (second) tithe from all 
produce … You should eat the (second) tithe … before G-d in (Jerusalem) 

PERFORMED IN WHAT YEARS First, second, fourth, and fifth years of 7-year cycle 

HOW MUCH IS SEPARATED One-tenth of the remaining (from the south side) 

TO WHOM IS IT GIVEN No obligation to give to anyone 

WHAT IS DONE WITH THE SELECTED 
PORTION 

If food item is Tahor, may be eaten by a Tahor in Jerusalem or is redeemed 
on a coin which is brought to Jerusalem to buy food there 

IN OUR TIMES One tenth; not given to anyone; after redeemed then permitted to all 

          
                       
          
          
          
          
          
          
          
          

MAASER ONI מעשר עני 

VERSE (SOURCE) 
Devarim 18,28,29: At the end of three years ... (that year you shall take a 

second tithe) converts, orphans and widows…will come and eat 

PERFORMED IN WHAT YEARS Third and sixth year of the 7-year cycle 

HOW MUCH IS SEPARATED One-tenth of the remaining (from the south side) 

TO WHOM IS IT GIVEN To the poor 

WHAT IS DONE WITH THE SELECTED 
PORTION 

No attached holiness and permitted to all 

IN OUR TIMES One tenth; given to the poor; no attached holiness and permitted to all 

          
                       
          
          
          
          
          
          
          
          



FALLING ON OUR FACES 

 

 Moshe and Aharon fell on their faces (Bemidbar 16,22) ויפלו על פניהם

 

After G-d stated that he intended to punish the congregation at the incident of Korach, Moshe and Aharon fell on 

their faces to pray on behalf of the congregation.  From here we have the source for “falling on our faces” 

יםנפילת אפ  during prayers (also called Tachanun). 

According to Rabbenu Bachaye this action of “falling on our faces” has three intentions: 

1. The first intention is to bring upon ourselves the “Fear of Heaven”. 

2. The second intention is to display pain and humbleness. 

3. The third intention is to display binding of our intentions and nullification of our feelings to HaShem. 

“Fear of Heaven” 

The covering of the face while “falling on the face” is a method of humility and recognition of shame.  During 

this portion of the prayers one encounters the Divine Presence opposite oneself.  Therefore, the Chachamim 

established covering of the face as if in the presence of HaShem (as Moshe covered his face at the burning 

bush). The words יםנפילת אפ  allude to the description of holy angels called Chayos that covered their faces due 

to the exposure of the brightness of HaShem. 

 

Display pain and humbleness 

The “falling on the face” indicates one’s recognition of pain and deceit as a result of one’s brazenness (display 

of standing upright).  Falling down indicates one’s subjection to the power of Teshuvah. This time of prayer 

explains the pain of Teshuvah and the seeking of forgiveness from HaShem. 

 

Display binding of intentions and nullification of feelings to HaShem 

Upon falling down one’s eyes are covered and one’s mouth is closed.  In such a state of nullification one is not 

aware of self or the damages from past actions.  It is as if one can not act without the agreement from HaShem. 

One’s heart is at the same level as one’s feet in prayer and one does not have personal desires. 

(The nations of the world arrange their attention by inclining their hands in supplication.  This is not 

understandable.  They wish to show their nullification of their power to the real power in the world.  However, 

they do not understand that the legs are the major source of a person’s activities.  Therefore, the Jewish custom 

is to arrange our legs but not our hands.) 

(Bava Metzia 59b) R. Eliezer's wife was R. Gamliel's sister. After the episode of the excommunication of R. 

Eliezer, she would not allow R. Eliezer to fall on his face (to say Tachanun, lest Hashem avenge R. Eliezer's 

pain; Aruch haShulchan cites this as proof of the special effect of this prayer).  

One day, she did not stop him (she erred about which day was Rosh Chodesh, on which Tachanun is not said; 

some say that she went to give bread to a poor person at the door). She then found her husband on his face.  

His wife: Get up! You killed my brother. (They then heard the announcement of his death.)  

R. Eliezer: How did you know?  

His wife: I have a tradition from my father's house (from Dovid) that all the gates were locked, except for gates 

to a wronged person. (A wronged person is often moved to tears; thus R. Eliezer’s emotional prayers especially 

at this place in the prayers spelled certain doom for her brother, R. Gamliel, who had offended R. Eliezer) 



 

 

 

 

Bemidbar (18:15-16): "You shall redeem the firstborn of man; the redemption [shall be performed] from the age 

of a month, according to the valuation, five shekels of silver." 

THE MEAL 

The redemption starts in the middle of the festive meal. All begin to eat, and during the meal the baby is brought 

to the father and the Kohein. Some have the custom to decorate the baby with jewels and sugar cubes (the 

sugar cubes are given to the children afterwards, the jewels returned to the owners).  

Many have the custom to distribute cloves of garlic during the meal. The reason for this seems to be that 

eating from the food distributed at the Redemption Meal of a firstborn is considered very praiseworthy, 

and garlic was very cheap. Besides which, one head of garlic can be divided up into many cloves, so it is 

possible to give many people one small piece very cheaply, and everyone has a small share in the Mitzvah 

Feast. There are also Kabbalistic reasons as well, apparently. 

This festive meal should not be treated as a mundane meal, and should include discussions of Torah. It is 

customary to invite Torah Scholars to enjoy the meal, and ask them to speak words of Torah and 

inspiration to those in attendance. 

In Egypt, the night before the Israelites left Egypt, the Firstborn children of the Israelites were saved from 

death, as all the firstborn of Egypt were dying. While that was happening, the Israelites were sitting at 

the very first Passover Seder, and eating the Passover Lamb Sacrifice. They sat, spoke Torah, and sang 

praises to HaShem for His kindness to the Children of Israel. As you eat at the Festive Meal Celebrating 

the Redeeming of your (or your friend's) Firstborn Son, remember to thank and praise HaShem, as we 

did when our firstborn children were saved back then. 

The Medrash Hagadol states that one of the taamim for the mitzvah of 

Pidyon Haben is that it is to provide a tikkun and a kapporah to Klal 

Yisrael for mechiras Yosef by his brothers. 

Our sages say that partaking of the pidyon haben meal is the equivalent 

of fasting for 84 days! That's why it's a tradition to serve packets of 

sugar and garlic—food that goes a long way for a long time. 

 
  



FIVE SHEKALIM 

How much is five shekels in modern currency? And why does the firstborn child "cost" five silver shekels, why not ten 

or fifty? 

Five ancient shekels amount to just about 100 grams of pure silver.  

While it is customary to use silver, any movable property worth that amount (as opposed to promissory notes, paper 

currency, and real estate) may be used. In the US, five real Silver Dollars (such as the 1878-1921 Morgan Dollar or 

the 1921-1935 Peace Dollars) are used.  

Many kohanim (priests) have sets of five silver dollars which they sell to others to use. If not, a visit to a coin collector 

or pawn shop should do the trick. 

Several explanations are given for the specific amount of five silver shekels used for the pidyon haben. The following 

are from the Talmud and Zohar, respectively: 

1. Yosef – Rochel's firstborn son – was sold by his brothers for twenty silver pieces, the equivalent of five shekels. 

This established that the standard "price" for a (firstborn) human is five shekels, which are given to the Kohein, 

G-d's representative, to redeem the child.  

2. The number five is symbolic of the Hebrew letter hei (which has the numerical value of five), which was added 

to Avrohom's name when the time came for him to father Isaac—and the Jewish nation (see Genesis 17:5). G-d's 

choice of the Jewish people as His nation, which resulted in the consecration of the firstborn and the subsequent 

mitzvah to redeem them, was in the merit of our forefather Avrohom. We, therefore, have an allusion to Avrohom 

at the pidyon haben.  

3. In the special section in Torah of Erekin (values) a young child is valued at 5 shekalim. 

Bar Kochba silver shekel.  

Obverse: the Jewish Temple facade with the rising star, surrounded by "Shimon". Reverse: A 

lulav, the text reads: "to the freedom of Jerusalem" 

 

True Lineage of a Kohen 

The Ya’avetz rules (Sheilos 155) that in our day and age, having suffered so many long years of galus, we cannot be 

absolutely certain of the yichus [lineage] of any individual Kohen. It is therefore fitting that the Kohen returns the 

redemption fee to the father. In fact, sefer Otzar HaKohanim reports (end of Sukkah) that more than 1,000 years ago 

Eliyahu Hanavi appeared to Rav Hai Gaon and pointed at a group of alleged Kohanim who had gathered in a circle 

around the Mount of Olives on Sukkos – as was their custom every year -- and told him that only one of them was a 

genuine kosher Kohen. 

Furthermore, the Ya’avetz rules that since most Kohanim are not necessarily kosher Kohanim, the father should try 

to find as many Kohanim as possible to redeem his son, so as to increase his chances that one will be a real Kohen. 

Since he rules that it is proper for the Kohen to return the redemption fee, the father does not lose anything by 

involving several Kohanim in the mitzvah. 

However, most poskim deem it unnecessary to suspect the yichus of Kohanim (See Responsa, Chasam Sofer Yoreh 

Deah 291) and therefore recommend against asking more than one Kohen to do the ceremony. They also oppose the 

idea of the Kohen returning the redemption money to the father. The Minchas Yitzchok says (II 30) that one who 

uses more than one Kohen for the ceremony might make a beracha each time and run the risk of saying a beracha in 

vain. In sefer Teshuvos V’Hanhagos (I 658), it is written that leaving the redemption money with the Kohen is a 

segulah for the health of the baby.  

On the matter of yichus, it is interesting to note that according to genetic research conducted in England by Oxford 

University and the University College in London, 80% of those who identified themselves as Kohanim shared a 

common gene that is found in only five percent of the general population. This research included Kohanim from all 

over the world – Ashkenazim, Sefardim and Yemenites. It is a strong indication that even in our day, there is basis 

for concluding that most Kohanim are indeed descendants of the Priestly tribe. 



Differences between redemption of the first-born son and by a first-born donkey: Shulchan Aruch 

Y.D. 305:7 rules that one may redeem his bechor son for 5 shekolim, but may split this to numerous Kohanim, and 

also he may redeem on different days. By the redemption of a firstborn donkey, the redemption is done with a live 

sheep. This is not divisible and may only be given to one Kohein (Y.D. 321:5). Although if one has no sheep he may 

use money, our Rabbis instituted that it be given to one Kohein only, as the original redeeming item, the sheep, was 

not divisible. Hence, by the redemption of a child the Torah repeats the word form of redemption, to allude to 

redemption being done in parts, while by the redemption of the donkey it is mentioned only once, as its redemption 

can only be done in one go. (Hadrash V’ho’iyun)  

Another answer: the Gemara Bechoros 51a says that if one set aside money for his son’s redemption and it is lost 

he must replace it, even numerous times, hence the repetition. By the redemption of a donkey, the Gemara 

Bechoros 12b says that if one set aside a sheep for the redemption and it dies he is not required to replace it, hence 

only one expression of redemption. (Luach Erez)  

Two differences between the redemption of man and animal are that if one sets aside the required five shekalim 

for a man and they go missing, the money must be replaced and given to the Kohein. If the money set aside for 

redeeming the first-born donkey goes missing it need not be replaced. Also, a person must be redeemed, while 

the animal need not be redeemed. Given these differences, the Torah does not want to combine the redemption of 

the two. As well, since the redemption of man is much more binding, as per the two halachos cited, redemption 

is mentioned before man to stress the importance of this act, while it is mentioned after the animal that is to be 

redeemed to show that its redemption is not as strict. (Haksav V'hakaboloh) 

Importance of not delaying the redemption of the first-born child: 

Rabbeinu Bachyei (Shmos 34,20): A firstborn has a greater responsibility to involve himself with toiling in Torah 

study and instilling in himself the fear of Heaven than does a non-firstborn.  

The Midbar K'deimos (Chid"a) writes that if a father redeems his son without delaying the redemption money 

from reaching the Kohein and without giving it conditional upon its later being returned, we can rest assured that 

the firstborn will be blessed with good health throughout his life.  

The Holy Zohar writes that as long as a firstborn is not redeemed he is under the control of the "sitro acharo," 

negative forces. Based on this the Otzar Yad Hachaim says that the question Tosfos on the B.K. 80a d.h. "l'vei 

y'shu'a ha'ben" raises on Rashi is answered. The Gemara mentions the event called "yeshua haben." Rashi 

translates this as the redemption of a firstborn. He bases this on the Targum of "Vayosha" (Shmos 14:30), which 

is "ufrak." Tosfos considers this quite far-fetched as the word "vayosha" indeed means "and He saved" bnei 

Yisroel from an imminent danger, but this does not apply to the redeeming of a firstborn who is not in danger. 

However, according to the Holy Zohar Rashi is well understood, as the firstborn is indeed redeemed from the 

danger of being under the control of evil forces. He also uses this insight to explain the opening words of the 

Kohein at the firstborn redemption ritual, "Mei bois tefei," normally translated as, "Which do you prefer, retaining 

your 5 shekolim, or your firstborn son?" We can translate "bois" as "fear." Which do you more fear, when you 

are now about to redeem your firstborn? Is it the word of HaShem, the commandment to redeem your son, or are 

you motivated to do so because you fear leaving your son without redemption and remaining under the supervision 

of evil forces?  

The Gemara B.K. 80a states that once the redemption of a firstborn was delayed and in the interim a cat bit off 

the hand of the baby.  

Sefer Chasidim #334 relates that there was a single man who was deathly ill. He repeatedly said, "Redeem me." 

Not understanding his intention, those who heard his request mentioned this to their Rabbi. He asked if the ill 

person is a firstborn, and upon receiving a positive response he said that 5 shekolim should immediately be given 

to a Kohein as the redemption of this person. It was done and he returned to good health and lived for another 25 

years.  



The Special Status of Firsts 

Sefer haChinuch states firsts have special status as indicated by the first fruits, and the first-born kosher animals 

and first born son. HaShem purifies us and gives us merits by our performing Mitzvos from the first of what we 

produce. This expresses a special recognition that all belongs to HaShem and we only receive this special 

allotment due to His loving kindness. It is sort of like one’s first paycheck that feels so special and we 

acknowledge this first “fruit” as really belonging to HaShem. 

Sefer haChinuch further mentions that we commemorate and thank for the great miracle in Egypt that HaShem 

expressed His love by passing over the Jewish houses and saving the first-borns of the Jews. 

Rashi offers a reason that we are making atonement for the selling of Rochel’s first-born, Yosef. 

The Zohar mentions that this mitzvah is done to acquire a good life for the first born.  

Kaballah also relates that the human counterpart below reflects the original spiritual activities.  The concept of 

firsts in Creation applied to the original creation of Tohu.  The strong nature of firsts when not balanced resulted 

in the Shattering of the Vessels. So too with many first-borns in history (Kayin, Esav, Yishmael, Reuven, first-

born at the Golden Calf) they were not able to properly integrate their first status and fell. On a personal basis, 

one has to be careful with one’s first thoughts and choices that need to be channeled within the total picture. 

Why the exemption of the first born of Kohanim and Leviim and even the first born of 

daughter of a Kohein or Levi? 

Chizkuni explains that all the people of the world are the children of HaShem. However, the original concept of 

the Creation first contained the Jews (HaShem placed a condition in the Creation that the Jews would accept the 

Torah), this indicates that the Jews were chosen and selected as the first-born to serve HaShem. This is reflected 

in the original special status of the first-borns as the servants of HaShem.  However, at the incident of the Golden 

Calf, he first-borns were removed from that status which was passed over to the tribe of Levi (Maaser of the sons 

of Yaacov as tenth from the youngest). The mitzvah of redemption of the first-born acknowledges the “transfer” 

of status from the first born to the tribe of Levi (and specifically the Kohanim). One of the gifts to the Koheinim 

is the five shekalim of the redemption of the first-born. Further, the status of first-born is established from the 

“opening of the womb” of the mother.  Thus, the special exemption of redemption is if either the mother or father 

is a child from a Levi or Kohein. 

Rabbenu Bacheye explains the mitzvah of Pidyon haBen is a rectification of the selling of Yosef (first-born of 

Rochel).  All the Jews were included as mutually responsible of this sate.  However, the tribe of Levi accomplished 

their rectification by the entire tribe (male and female) not participating in the Golden Calf and thus, exempt their 

children from future redemption. 

"Mai ba'is tfay?" - "Which do you prefer? Would you rather keep the five shekalim or take 

the child?" At first glance, this appears to be a ludicrous question, for no father would choose the money over 

his son. Furthermore, the implication that the father has the option of leaving his son with the Kohain in exchange 

for keeping the money is not halachically correct; the Torah requires a father to redeem his son. Additionally, the 

child is not the property of the Kohain, and if, theoretically, the father would refuse to redeem his child, the 

Kohain would have no claim to the child. Therefore, what was Chazal's intention when they incorporated this 

question into the Pidyon Haben ceremony?  

Chazal are bringing to our attention that unfortunately very often we go through life choosing money over our 

children. We continuously rationalize working late or conducting business which keeps us away from our 

children. We claim that we are doing this for their future, however, living a more moderate lifestyle which would 

enable us to have more of an impact on our children would be infinitely more beneficial for them. The notion that 

we are helping our children by providing them with material benefits is really a rationalization for choosing the 

money over the child.  

 

 



Acts of Quarreling are Poisons 
And the land opened its mouth, and swallowed them (Dassan, and Aviram and their families), along with their 

houses, and all the men that were aligned with Korach, and all their goods. (BaMidbar 16,32) 

Rabbi Menashe ben Porat of Illiya was in great demand as a teacher, because of his wonderful drashos. And so 

he used to travel regularly to the city of Mohilov to lecture.  Once when he was giving one of these lectures, he 

happened to refer to something from the books of the famous philosophers Aristotle and Plato. On hearing this, 

one of the young married men in the congregation interrupted Rabbi Menashe by calling out rudely, “It is a great 

sin to mention the wise people of the gentiles here in the Shul in front of the Aron Kodesh.” 

A tumult arose in the Shul, and many people rebuked the young man for his arrogance in interrupting such a great 

teacher as Rabbi Menashe. Rabbi Menashe did not say a word about the interruption however, and he continued 

his lecture as if nothing had happened, and when he had finished he sat down. Not only did the young man who 

had disturbed him not come to ask his forgiveness for his brazen behavior, but he even went on to warn Rabbi 

Menashe that he dare not lecture on the same topics again. Once again Rabbi Menashe acted as if he were deaf 

and dumb and did not reply or react.  

One of the wealthy people in Mohilov was Rabbi Shemaryahu Luria, and it was he who had brought Rabbi 

Menashe to Mohilov to lecture. After the lecture, Rabbi Shemaryahu went up to Rabbi Menashe and asked him, 

“How can you stand the chutzpah of that young man?” Once again Rabbi Menashe did not reply.  

As Rabbi Shemaryahu was escorting Rabbi Menashe to his house, a calf approached them suddenly and jumped 

upon Rabbi Shemaryahu causing his coat to fall on the ground. Only then did Rabbi Menashe finally reply, “Why 

are you silent and not rebuking the calf for its chutzpah? Does the calf have any sense? Does it even know what 

it is doing? The answer to these questions will also answer your questions about that young man.” (Ketzes Ha-

Shemesh BiGvuraso, p.152)  

Rabbi Menashe reveals some excellent advice which can help us avoid quarreling with another person: if you 

begin to feel agitated, judge the other favorably, and simply realize that at this time he lacks the good sense to 

know how to behave and what to say. This is a valuable lesson in any relationship, where quarreling can cause 

great harm.  

 

 

Rabbi Menashe Illiya was the son of R’ Yosef ben Porat. Born in 5527 (1767) and died in 5531 (1831). Known 

as a child prodigy, in his youth he visited the Vilna Gaon regularly. He developed his own unique style and 

did not refrain from interpreting differently from the Rishonim when they seem to deviate from the pshat of 

the Gemara. 

Unlike the people surrounding the Vilna Gaon, Rabbi Menashe refused to ostracize the Chassidic movement. 

Eventually he paid a visit to Rabbi Shneur Zalman of Liadi praising him as a sage well-versed in all matters 

of Torah, a perfect Tzadik and through Chabad Chassidus one can certainly achieve wisdom. 

Due to his independent views, Rabbi Menashe had difficulty holding a job. He did publish a number of 

seforim, of which the best known is Aifei Menashe.  

His first work, published in 1807, was titled Pesher Davar, a plea not to rush to condemn Chassidus, without 

investigating or understanding it. Most of the copies were promptly burnt. In the sefer, he called for a 

meeting of Europe’s sages to work together on finding answers to questions of Emunah. But he warned that 

it is difficult to dissuade people from viewing their long-held opinions as “Torah from Sinai.” 

Notwithstanding the controversy that surrounded Rabbi Menashe in his lifetime, later generations of Torah 

sages praised him as a mighty sage and investigator of matters to their end. 

 



 

 

 

Sanhendrin 90b-92a 

 

BIBLICAL PROOFS FOR RESURRECTION 

The Gemara offers eleven proofs.  These proofs serve to illustrate different aspects of the era of the 

Resurrection, a period where human perfection and purity have been attained. 

Biblical* Source Proof Lesson 

1. “And you will give Terumah (in 
Eretz Yisrael) to Aharon” (Bemidbar 

18,28) 

Aharon did not live in Eretz 
Yisrael; thus, can only be true 
after the Resurrection. 

Mitzvos remain in force during the 
period after the Resurrection. 
Recorded first since Aharon is the 
ideal man of holiness for the ideal 
era. 

2. “And I have fulfilled my covenant 
with them (the Avos) to give them 
the land  of Canaan” (Shmos 6,4) 

The Avos were not alive to 
receive the land; can only be 
true after the Resurrection. 

The second stage requires the 
spiritual leadership of the Avos. 

3. “And you (Moshe) shall die and rise 
again” (Devarim 31,16) 

Moshe shall live again. 
Torah must be at the center of the 
ideal society. 

4. “That soul should be cut off (in this 
world), his iniquity shall be upon 

him (in the future world)”         
(Bemidbar 15,31) 

After being cut off (dead from 
Heaven), in a future time one 
will still carry the iniquity from 
the sin. 

Not only the leaders but all (even 
sinful) Jews will be resurrected; 
the concept that evil will convert 
to good (not just be suppressed). 

5. “Then shall Moshe sing”  (Shmos 
15,1) 

He will sing in the future. 
Major function in this era is to offer 
praise to HaShem. 

6. “Blessed are they that dwell in Your 
house; they shall forever praise 

You” (Tehillim 84,5) 
Praise continues in a future era. 

All Jews (even “simple Tehillim 
sayers”) will have their place in the 
future era. 

7. “Your watchmen shall lift up their 
voices; as one voice they shall sing” 

(Yeshiyahu 52,8) 

Those watching for the coming of 
Moshiach will sing with the 
news. 

Each person will be rewarded 
based upon what was 
accomplished in this world. 

8. “Let Reuven live and not die” 
(Devarim 33,6) 

Despite his “sin”, Reuven will live 
in this world and not die for the 
future world. 

Teshuvah gains forgiveness. 

9. “And many of them that sleep in 
the dust of the Earth shall awake, 

some to everlasting life, and some 
to shame and everlasting 
contempt” (Daniel 12,2) 

Most explicit verse. 
Death atones for severe sins 
allowing souls to migrate to 
different levels. 

10. “But you go your way till the end; 
for you shall rest and stand in 
your lot at the end of days” 

(Daniel 12,3) 

One will pass from this world to 
one’s eternal reward in the 
afterlife. 

Ultimate compassion 

11. “The grave and the barren 
woman” (Mishlei 30,16) 

As the womb brings forth that 
which is silently deposited, so 
too the grave. 

Born again proves the validity of 
the righteous life in this world. 

*Min HaTorah can also include from the Neviim and Kesuvim 

 



 
LEVIIM ASSIST THE COHANIM 

ב ִאָתְך ְוִיָלוּו ָעֶליָך -ְוַגם ֶאת ב ,פרק יח במדבר ֶבט ָאִביָך ַהְקרֵּ ִוי שֵּ ה לֵּ ַאֶחיָך ַמטֵּ
ֻדת  י ֹאֶהל ָהעֵּ  ִויָשֲרתּוָך ְוַאָתה ּוָבֶניָך ִאָתְך ִלְפנֵּ

The avodah of the Leviim is the “guarding” which they do for the Mishkan in addition to the Cohanim. Plus, their 

avodah includes unique services, such as the singing and carrying the items of the Mishkan on their shoulders. 

The Leviim accept their secondary role which is to recognize that the Cohanim “guard” above and the Leviim 

“guard” below.  Thus, within the Bais HaMikdash, certain chambers exist which have an upper and lower 

levels as explained in Mishneh Middos. 

The Rambam in the laws of Bais HaBechirah, says the mitzvah of “guarding” is done by the Cohanim from within 

and the Leviim from the outside.  This is difficult since this seems to be different than the above Gemara states 

(higher and lower).  This needs investigation. 

The Bais Yosef (O.C. 128) writes that he does not know the source for the custom that in Galus at the time of 

Bircas Hacohanim, the Leviim wash the hands of the Cohanim. (Note: in the Bais HaMikdash the Cohanim 

would wash their own hands from the Kiyor).  Only the Zohar brings an allusion to this custom. 

Rabbi Epstein theorizes that from this verse we might have a source.  In one Gemara (Kidushin 22a), it explains 

that washing is a form of service.  And in another Gemara (Zevachim 18b) explains that the mitzvah of the 

Priestly Blessing is also a form of Divine service.  And the Leviim’s place is to assist the Cohanim in their 

service, which in this case is to prepare the Cohanim to do the service of the Blessing by washing their hands. 

MAASER RISHON 

ֶהם ִכי-ְוֶאל כו ,פרק יח במדבר ר ְוָאַמְרָת ֲאלֵּ י-ַהְלִוִים ְתַדבֵּ ת ְבנֵּ אֵּ ל -ִתְקחּו מֵּ ִיְשָראֵּ
ִאָתם ְבַנֲחַלְתֶכם -ֶאת ר ֲאֶשר ָנַתִתי ָלֶכם מֵּ ֹמֶתםַהַמֲעשֵּ  'ִמֶמּנּו ְתרּוַמת ה ַוֲהרֵּ

ר ִמן ר:  -ַמֲעשֵּ  ַהַמֲעשֵּ
The opinion of Rabbi Akiva is that the Maaser Rishon goes to the Levi and not to the Cohen.  Rabbi Eleazor ben 

Azaryah maintains that the Cohanim are also eligible to receive the Maaser Rishon, since the Cohanim are 

also called Leviim (based on verse 21 which says מעשר ולבני לוי הנה נתתי כל , the addition of the “ו” indicates 

the addition of the Leviim to the Cohanim in receiving Maaser).  From other places, Rabbi Yehoshua ben 

Levi and other Chachomim also maintain that the Cohanim are included in the tribe of Levi and are eligible 

for the Maaser Rishon. 

Nevertheless, Rambam decides the law like Rabbi Akiva that Maaser Rishon should only be given to the Leviim.  

This needs investigation since in general the law is not decided like Rabbi Akiva against multiple other Rabbis.  

Yet later commentators do not seem to comment on this issue.   

However, Rabbi Epstein says possibly since the main opponent of Rabbi Akiva is Rabbi Elazor ben Azaryah, this 

disagreement is considered as if Rabbi Akiva is arguing with only one Rabbi, and thus, we would decide the 

law in accordance with Rabbi Akiva. 

One should be aware that in the times of Ezra a decree was made that all the Maaser would be given to the 

Cohanim (since the Leviim did not return from Exile with Ezra).  Perhaps, Ezra relied on this opinion that the 

Cohanim are also considered Leviim, when he penalized the Leviim by removing the Leviim from receiving 

the Maaser Rishon, and transferred the Maaser to the Cohanim. 



 

` 

 

 :  ָפָניו-ַעל ַוִיֹפל מֶשה ַוִיְשַמע  ד ,פרק טז במדבר
The Gemara (Sanhendrin 110a) asks what did Moshe hear?  He heard that they were concerned about Moshe with 

married women.  Each person (of the 250) issued a warning קנוי()  to their wife not to be secluded with Moshe.   

This is difficult to understand, in what matter did these people conceive that Moshe would possibly be suspect of 

such a slanderous allegation? Further, how is this allegation connected to the dispute of Korach? 

It is possible to say that this allegation was based on the basic contention that Moshe artificially placed himself 

in a lofty position, which lead to the alleged conceit of Moshe.  And the Gemara (Sotah 4b) says that conceit 

eventually leads one to stumble in matters involving a married woman.  A conceited person eventually 

believes that the members of his household (his wife) are not good enough for him, and he will err and seek 

apparent higher standards. 

Further, one can explain the contention against Moshe that he was considered himself in the status of a King.  

And the principal is that someone that rebels against the King is liable by death, and is thus, considered as if 

already dead.  Thus, these people alleged that Moshe now considered their wives permitted since their 

husbands were considered “dead”, and thus, they warned their wives not to seclude themselves with Moshe. 

ֶפן ֶאל-ַאל 'ה-ַוִיַחר ְלמֶשה ְמֹאד ַויֹאֶמר ֶאל טו ,פרק טז במדבר ִמְנָחָתם לֹא ֲחמֹור -תֵּ
ֹעִתי ֶאת ֶהם ָנָשאִתי ְולֹא ֲהרֵּ ֶהםַאַחד -ֶאָחד מֵּ  :  מֵּ

We have to wonder about the motivation of Moshe in this episode.  Previously, every time the Jewish people 

tested HaShem, Moshe sought to intercede on their behalf, and request mercy for the wayward Jews (after the 

sin of the Calf, and the Spies, etc.).  We might say that Moshe be responding to their charge that Moshe 

appointed himself as leader seeking personal glory. We see that Moshe not only fails to intercede for this 

group but actively requested that HaShem not turn to their offering (meaning do not accept any possible 

teshuvah). 

It is possible to explain according to an earlier verse (16, 4) וישמע משה ויפל על פניו.  The Gemara (Sanhendrin 

110a) asks what did Moshe hear?  He heard that they were concerned about Moshe with married women.  

Each person (of the 250) issued a warning קנוי()  to their wife not to be secluded with Moshe.   

And the principle is to forgive anyone that requests forgiveness. However, this concept of forgiving only applies 

when the wrongful act does not involve invoking a Shem Ra (bad name), since that type of act is never 

forgiven. 

Therefore, Moshe could not be prepared to be forgiving this case since he is not permitted since the 250 men erred 

involving invoking a Shem Ra. 

Thus, we find in Halacha, that the Mogen Avrohom (O.C. 606:6) says the one that calls another a Mamzer, one 

does not need to forgive the sinner if requested. 



 

 לך מוחל וסולח )בתפילת יוהכ"פ(מ

At first glance this phrase is not intended as a matter of request, since the form follows the description of the King 

(Melech).  A King is unable to forgive his honor, and even if he forgives, his honor cannot be overlooked.  

Therefore, sinners, before the King when spoil His honor, should not be able to forgiven. 

Therefore, we must understand that after referring to HaShem as King, we also relate to Him as His children.  

Thus, even a King may forgive his children. 

And one can now attempt to understand the actions of Moshe being angry regarding the group surrounding Korach 

that Moshe requested that HaShem not turn to their offerings (BeMidbar 16,15).  Why didn’t Moshe follow 

the attribute of the Chachamim to forgive to one’s enemies?    

As explained in Gemara Zevachim (120a) Moshe had the status of a King.  Thus, Moshe was not allowed to 

forgive the people that slighted the honor the King, i.e. Moshe. 

Another place (Yerushalmi B.K. 5,7) offers another reason why Moshe did not forgive Korach and this group. In 

that Gemara it explains that one should not obstinate and refuse to forgive.  Rather, one should subdue the 

natural impulse and forgive another that has wronged you.  However, there exists the circumstance of Lashon 

Hara where a person does not forgive forever.   

In the circumstance of Moshe as explained in Sanhedrin 111, the verse (Bemidbar 16,4) says לוישמע משה ויפל ע 

 What did Moshe hear?  He heard that Korach and his group had  .(and Moshe heard and fell on his face) פניו

warned their wives about seclusion with Moshe (indicating a suspicion about Moshe with a married woman).  

Thus, Moshe fell on his face (and could not find any alternative justification of their actions) and understood 

that Korach and his group had spoken Lashon Hara, and thus, it was impossible to forgive them. 

 

 הקהה את שנייו
Why does the answer to this son involve grinding with the teeth? 

It is possible to understand the challenge of the son “what is this avodah to you”, to mean what is the purpose of 

the Seder? We read in a book the stories, but what do we gain from the actual experiences like eating the 

Matzah? 

Therefore, you answer with a similarity to the question (like the saying answer a fool according to his foolishness). 

It is not enough to read about separation of different parts of the food, but one needs to grind with the teeth to 

make digestion possible.  Theoretical discussions are nice, but one needs to take physical action. 

Answering according to the words of the challenge is displayed by Moshe in response to Korach.  Korach 

challenged Moshe and Aharon saying רב לכם (Bemidbar 16,3).  Moshe responded (verse 7) borrowing 

from the same words of the challenge רב לכם. 



 
The fire-pans 

ֶלה ְבַנְפשָתם  :גז,י במדבר  ַמְחתֹות ַהַחָטִאים ָהאֵּ
Baal HaTurim notes that the only other time that the word "ha'cha'to'im" appears in Tanach is in Shmuel (1, 

15:18) "and you (Shaul) shall destroy the sinners Amalek."  

Like Korach and his men, who were aware when they brought the Ketores that their lives were at stake in the 

disputing the authority of Moshe, so did Amalek who, together with the rest of the world, had just witnessed 

the awe-inspiring miracles of the Exodus, yet they chose to attack K'lal Yisrael (like the well-known parable of 

a man jumping into a boiling bath). 

Tefilah 
ָדה ַהזֹאת ַוֲאַכֶלה :י,זי במדבר ֹרמּו ִמתֹוְך ָהעֵּ   ְפנֵּיֶהם:-ֹאָתם ְכָרַגע ַוִיְפלּו ַעל הֵּ

Baal HaTurim asks why did not Moshe and Aharon daven, like they did earlier (see 16:22)?  

The answer is, he explains, that the Tefilah did not come out fluently, which explains the expression in the 

following Pasuk "because the fury has gone out from before Hashem".  

This conforms with the Mishnah (Berachos 5:5) where R. Chanina ben Dosa explained that he knew whether a 

sick person would recover or not, by the degree of fluency of the Tefilah that he prayed on his behalf. 

Most other commentaries agree that they did indeed daven, since that is synonymous with falling on one's face 

(see for example Targum Yonasan). The Baal haTurim however, understands otherwise, because no prayer is 

mentioned here, as it is on the earlier occasion. 

The Staff that blossomed 
ה-ַוְיִהי ִמָמֳחָרת ַוָיבֹא ֹמֶשה ֶאל :כג,זי במדבר דּות ְוִהּנֵּה ָפַרח ַמטֵּ א -ֹאֶהל ָהעֵּ ִוי ַוֹיצֵּ ית לֵּ ץ  ֶפַרחַאֲהֹרן ְלבֵּ ַוָיצֵּ
ִדיםַוִיְגֹמל  ִציץ  : ְשקֵּ

Baal HaTurim points out that the three stages of "porach" (blossomed), " … Tzitz" (budded) and " … Sh'keidim" 

(grew almonds) has the same Gematria (932) as Korach, Yeravam and Uziyah ben Amaziah, the three people 

who usurped the Kehunah. Plus, the Gematria of "shekeidim" is equivalent (454) to that of 'Chashmonaim', who 

were descendants of Aharon, and in whose hands the Kehunah was established. 

Doomed to die 
ב ֶאל :כח,זי במדבר ב ַהָקרֵּ  ָימּות ַהִאם ַתְמנּו ִלְגֹוַע:  ה'ִמְשַכן -ֹכל ַהָקרֵּ

Baal HaTurim points that the same word האם "ha'im" also appears in Iyov, "Is (ha'im) my help (ezrosi) not with 

me, and counsel (Tushi'ah) withheld from me?" Taken out of context, the word "ezrosi" there, has connotations 

of wife (helpmate, as G-d said when creating Chavah - 'I will make for him a helpmate [eizer]!"); whereas 

"tushi'ah" is sometimes used to describe Torah.  

Connecting the Pasuk in Iyov with the current Pasuk, the Baal haTurim explains that the Torah is hinting that 

both someone who does not have a wife and someone who is devoid of Torah are considered like dead. (per 

Yevamos 62b an unmarried man cannot achieve greatness in Torah since he is distracted by household matters 

that are usually the domain of a housewife) 

Oil 
ש-ןמִ  םַהֳקָדִשי שִיְהֶיה ְלָך ִמֹקדֶ -ֶזה :ט,חי במדבר  ָהאֵּ

"This shall be for you from the most holy from (mi'KodeSH ha'KodashiM miN) the fire … "  

Baal HaTurim observes that the last letters of "mi'KodeSH ha'KodashiM miN", spell 'shemen' (oil). This hints at 

the statement of Chazal, who learn from these very words that what remains from the oil (after the Kohen has 

placed some of it on the ear, the thumb and the big toe of a Metzora) is included in the twenty-four gifts that 

are given to the Kohen. 



 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 

QUESTION: What was the inner disagreement of Korach against Moshe?  

ANSWER: Korach argued on the essence of Moshe and his Torah. Korach maintained that all Jews were holy 

and their spiritually was not affected by Mitzvos (house full of books, garment completely Techeles, all 

Jews were as good as one Cohen Gadol). The essence of the Torah of Moshe was that the lower worlds 

exist, yet they need to be led by the upper worlds, and need a desire to elevate themselves.  Mitzvos are the 

expression of the drive to improve spiritually.      ( 110, עמ' חלקוטי שיחות כרך)  

QUESTION: How does the name of Korach reflect his opposition with Moshe? 

ANSWER: Three letters in Korach’s name with differing distortions of the left leg (compared to the letter ה) 

reflect distortions in the understanding of the role of Mitzvos. 

כלתת  Long leg – inner service not needed to affect one’s deeds ק  

זוזהמ Leg missing completely -  no need for deeds ר  

הרןא Leg closed – fulfilled; no further need to grow spiritually ח  

          (110, עמ' חלקוטי שיחות כרך )

 QUESTION: What is the distinction G-d made between separation of the rest of the Jews from the Cohanim and 

their separation from the Leviim? 

ANSWER:  Two different opinions, Rashi and Rambam.  According to Rashi, HaShem set aside the Cohanim for 

the service of HaShem, with the Leviim to assist them. According to Rambam, the entire tribe of the Leviim 

was set aside for the service of HaShem.  And the Cohanim were set aside for the service of the Korbanos.                          
(151 , עמ'כחלקוטי שיחות כרך )                   

QUESTION:  What is the understanding of the concept that a Shliach is like the person himself? 

ANSWER:  Three levels reflected in the three methods of becoming a shliach of Hashem.  

Only concerning the outcome – the object 
The person has own will, but bends his will 

to HaShem to do this action 

Shliach’s deed as if done by the sender – 

the action 

Inner bitul - one’s actions are a direct 

expression of HaShem’s Will 

The body of the Shliach is like the body of 

the sender 
Complete bitul-whole existence to HaShem 

(131, עמ' לגלקוטי שיחות כרך )                                                                                                      

QUESTION:  In the law of bitul of Terumah, the amount of knowledge of the one doing the action affects the 

outcome of the law.  Why should knowledge affect the legal status? 

ANSWER: The power of thought by a person is very important. Thought can affect positive influences or negative 

influences in others or in matter.  Therefore, one must be careful to think only good of others to lead to 

positive influences.        (60 , עמ'לח קוטי שיחות כרךל)  
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