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Pardon the wild generalization, but look around you. Don’t 
you get the impression that the average non Jew out there 

seems to be less “bothered” than the typical Jew? Don’t you get 
the sense that Tony is happier in the moment, less worried about 
everything, than is Mendel? 

Don’t misunderstand. I’m not talking about overall satisfac-
tion with life, or contentment with one’s position in the Uni-
verse. A Jew understands where he is in God’s overall plan, and 
that is a comforting, reassuring, fundamental awareness, the vi-
cissitudes of life aside. He is quite happy to be who he is. But 
what about just relaxed, happy, in the moment contentment, no 
worries (as long as he is in a generally ok position with regard to 
basic life and health)? Does a Jew, however happy he is in life, 
ever have that utterly happy-go-lucky, devil-may-care kind of 
unfettered happiness that our non-Jewish neighbors seem to be 
so capable of?

There is a well known concept that having divided the world 
between them, Olam Hazeh belonging to Eisav and Olam Haba 
belonging to Yaakov, despite Yaakov’s better cosmic situation, 
Eisav still tends to walk around happier than Yaakov.  

Yaakov can’t really enjoy Olam Hazeh too much, because 
not only is he not in control, and is subject to Eisav’s depreda-
tions, he can’t even enjoy the prospect of Olam Haba too much 
either because, Yaakov that he is, tzadik that he is, he is con-
stantly worrying about his every action in Olam Hazeh lest he do 
something that will keep him from meriting Olam Haba. 

Eisav, on the other hand, doesn’t even think about Olam 
Haba, much less fret about it, so he can do whatever he wants 
and fully enjoy Olam Hazeh. 

“Poor” Yaakov. Even when he sins (God forbid) in some 
juicy manner, he can’t really enjoy it, whether he fully realizes 
it or not. 

When the Israelites sinned with the Golden Calf, they un-
dertook to rejoice and exult  in their wrongdoing. They violated 
the most fundamental laws of Judaism, including the three “car-
dinal sins” no Jew should ever allow himself, no matter what, 
for the irreparable harm done to his neshama. At the moment of 
excitement, however, the sinner does not think of that. He thinks 
only of his exultation and excitement. He is fixated on his excite-
ment of the moment. Unless.......

Targum Yonasan describes their joy with a remarkable 
choice of words: m’yab’vin b’chedva.  “Chedva” describes a 
state of joy. “M’yab’vin” is derived from the term for wailing 
lamentation.

Yehoshua, waiting at the foot of the mountain for his teacher 
Moshe to descend with the Luchos, hears the sound of shouting 
exultation coming from the camp of Israel. Vayishma Yehoshua 

es kol ha’am b’re’o. Yehoshua heard them shouting in their ex-
citement. He thinks perhaps it is the sound of war - kol milchama 
bamachaneh.  Moshe replies that it is not the sound of war at all, 
neither military strength nor weakness. The Gemara (Yerush-
almi Ta’anis 4:5) relates that Moshe criticized Yehoshua here: 
the future leader of the nation (as Yehoshua was destined to be) 
should be able to distinguish and discern the nature of the noise 
emanating from the nation he is leading. 

There are those who defend Yehoshua in his perception of 
that terrible shouting noise. “B’re’o” indicates that he perceived 
a kind of confusion, an unnatural mixture of joy and lament -- 
hence, his thought that it was the sound of war. It was, in fact, 
a kind of war. It was an internal war, a war within the sinners 
themselves:  M’yab’vin b’chedva. In their exultation, in the ex-
citement of their sins, there was embedded, and expressed, the 
internal contradiction of simultaneous joy and lament. Eisav can 
have unbridled joy in his sins; Yaakov cannot.

A Jew who has heard, with his own ears, Anochi Hashem 
Elokecha, as did the revelers with the Golden Calf, might well 
fall into sin, but he can never fully enjoy his sin. A Jew who has 
learned Breishis bara Elokim, who has pored over amar Rava, 
amar Abaye, may for some reason fall away, but he cannot re-
ally be joyful in that place he has fallen to, even if he thinks he 
enjoys what he is doing there. On some level he knows that he 
is not where he should be, even as he willfully resists returning 
to where he belongs.

That is our legacy. That is what Yaakov Avinu, with the help 
of his courageous and far seeing mother, Rivka Imeinu, fought 
for, on our behalf. That is part of what sustains us as a nation, as 
God’s Chosen Nation, despite whatever failings and shortcom-
ings our frail human nature allows to get in the way. They are an 
impediment, often a very painful one, but not a roadblock: 

Our enjoyment of the beauties of this world is a gift from 
God, who bestowed it upon all of mankind. The particular way 
we as a People enjoy this world is its role and place in the much 
bigger picture of existence. It is a pathway. We pray that the road 
we travel in this world be a pleasant one. But we are also aware, 
constantly, that it is, for us, a road whose purpose is to lead us 
somewhere beyond this mundane existence, a place so welcom-
ing and so brilliant that it will illuminate that road, if we will let 
it, if we open our eyes to it, if we set our eyes on the goal and 
the nature of true happiness, that is God’s gift to each and every 
one of us. 

Yerucham Baruch Reich
Parashas Ki Sisa 5777
Yerushalayim Ir Hakodesh

EXULTATION
Yerucham Reich
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We are taught from when we are very young that Emes, 
speaking the truth, is something greatly emphasized 

by the Torah. We are not allowed to lie; indeed there is even a 
commandment to wholly distance oneself from lies. The Ge-
marah in Shabbos (55b) tells us that Emes is the inherent seal 
of Hashem. 

The Meforshim go to great lengths to clarify and elucidate 
any time one of our great men seemed to have spoken an un-
truth. One just has to look at the parsha of Yaakov Avinu, the 
firstborn blessings, his apparent deception and how the com-
mentators understand the underlying story to distinguish and 
understand the importance, the worth and the significance of 
how the Torah perceives and instructs us to live a truthful life.

That being said, there is a curious Halachah stated in 
Hilchos Aveilus, the laws of mourning. The Shulchan Aruch 
in Yoreh Deah, Siman 344, Sif Aleph relates that it is Mitz-
vah Gedolah, a great mitzvah, to eulogize a person properly. 
It is so vital to provide honor to the departed that the Shul-
chan Aruch concludes that while it would not be permitted to 
highly exaggerate and lie about the character and importance 
of the recently departed person, it would be still be permitted 
to slightly embellish and add some of the “unknown” about 
the niftar.

The Taz (R’ Dovid HaLevi Seigel 1586-1667) asks the 
obvious question; if it is a lie, it’s a lie. What difference would 
it make if it is a big lie or a small white one?  

Before we get to the Taz’s answer let us delve a bit into 
this week’s Parsha.

The pasukim in our parsha read as follows: “Moses turned 
and descended from the mountain, with the two the Luchos 
in his hand, Luchos inscribed on both of their surfaces; they 
were inscribed on one side and on the other. The Luchos are 
the work of G-d and the script was the script of G- d, etched 
on the Luchos.” [Shmos 32:15-16].

The Torah explains that these Luchos were the most 
unique item in all of creation. They were written by the Hand 
of G-d. This description of the Luchos tells of their supreme 
holiness. They were incomparably sacred to us as a nation. 
Their very manner of inscription testifies to their special stat-
ure as the Gemarah tells us (shabbos 104b) that some letters 
which were inscribed and chiselled -- through and through 
– so that the stone tablets floated in mid- air while the inscrip-
tions were able to be read from both sides. And, of course, 
they were written by the hand of God. They were special in-
deed.

But why, asks the Shemen Hatov, Rabbi Dov Weinberger, 
did the Torah choose to describe the Luchos here and now. 

The logic of placement doesn’t seem to fit as the immediately 
connecting parsha is dealing with the disastrous moment of 
time when we should have received the Luchos Habris and 
yet, tragically, we didn’t. 

Moshe was about to return when he hears about and even-
tually sees what we had wrought with the making of the Eigel 
haZahav- the golden calf. Whereupon Moshe descends with 
the Luchos, throws them, and smashes them for everyone to 
see. 

This, asks the Shemen Hatov, is not where the Torah 
should have told us of the very importance of the Luchos. 
That information should have been told to us one chapter ear-
lier when we were told about the Luchos for the first time? 
Why now, what’s the point?

Rav Weinberger answers that there is prevailing message 
which we can learn from this. 

For the most part, we rarely appreciate what we have 
while we still have it. It is only when we are about to lose 
something when we first appreciate what we had. 

Earlier, when Moshe was first given the Luchos, we 
thought that they were ours and that we would have them un-
til the end of time. We hardly noticed their special quality. 
Yet, now when we are about to lose them, we finally have the 
chance and clarity to begin to appreciate them.         

Let’s now revisit the earlier question.
 The Taz writes a very thought provoking answer. Every 

person we know to be good and true is, in reality, better than 
we think them to be. If one person in his lifetime did good and 
achieved a certain level in his mitzvos or he gave a definitive 
amount tzedaka, he probably would have done more Mitzvos 
and given more charity if only he would have been presented 
with the opportunity. So the active inner potential of a person 
can never be measured correctly and, as such, we can embel-
lish the eulogy in a slight way because it is most probably 
considered the true worth of that person.

I once heard a great Rov explain and expand on this Taz 
and I think he simirliarly brought out a very powerful idea. 

We perceive people in a certain manner, and while we 
think we know them to a tee, we really cannot know every-
thing about them at all.  When we embellish a little we are 
not lying, but we are describing the inherent person as who 
he really was. While unbeknownst to us in life, everyone has 
the traits and character within him which we probably had not 
known about. 

We don’t always appreciate the person who we thought 
we knew. We live and observe, we assume and judge, but un-
fortunately, for the most part, we don’t really value and under-

R’ Akiva Eisenstadt  Rosh Kollel 

KNOWING AND UNDERSTANDING
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R’ Akiva Eisenstadt

stand. Sometimes we don’t know what we had until is too late. 
Most people were better than we knew them to be. 

This adage though is not just about people it’s also about 
time and life. It’s about youth and aging, it’s about taking ad-
vantage of the moment. But mainly it’s about stopping life 

once in a while and noticing the things we do have. Notice 
your kids, for they will be out of the house before you’ll know 
it. Notice your spouse and what they mean to you. Notice your 
parents. Notice your community. Notice life and perhaps we 
will be able to appreciate what life has to offer. 

Q: Is one required to search for crumbs when starting to 
clean for Pesach?

A: It is clearly implied by the writings of the Rishonim that 
one is not required to search for crumbs as they are inherently 
unimportant1 and one would not be transgressing the issur 
of b’al y’iroeh b’al yimotzai (not to see or find chometz in 
your house over Pesach). In fact, prior to the advent of the 
vacuum cleaner, the Ritva2 mentions how people would use 
a chicken to eat up the crumbs stuck in the walls. He goes 
on to explain how this practice is halachically unnecessary 
because crumbs are intrinsically worthless and are therefore 
botul.

Q: If one need not be concerned about crumbs then what 
should one be looking for?

A: While there are many who hold that if one finds chometz 
that is less then a k’zayis3 one would not be transgressing 
any prohibition, many Rishonim4 and Achronim5 hold that 
one is required to search for such small pieces of chometz. 
It is therefore encouraged to search for all small pretzels, 
cheerios, macaroni, broken cookies etc. to subscribe to all 
views.

Q: If indeed there are those who hold that one need not 
be concerned with a half k’zayis and everyone agrees 
that one is not required to search for crumbs, why are 
so many people stringent in cleaning the house spotless 
from any form of chometz no matter how insignificant 
the size?

A: While the concern of b’al y’iroeh b’al yimotzai may not 
be transgressed as there is no issue with owning chometz 
of that size, there is still a concern for eating chometz of 
that size. As the prohibition of eating even a minute amount 

of chometz, even a crumb, is prohibited under the issur 
of not eating chometz over Pesach.6 To avoid any remote 
possibility of coming to eat even a tiny bit of chometz many 
people make sure to thoroughly cleanse their homes of any 
bit of chometz no matter how small. 

Q: Is one required to move large appliances in order to 
search for any chometz that may be trapped underneath?

A: The Shulchan Aruch Harav7 states that if one has chometz 
that is stuck beneath a floorboard with no real possibility of 
retrieving it, one need not take out the nails and remove the 
boards to dispose of the chometz. Since our main concern 
is coming to eat it, that would not be a problem in this case. 
Similarly, if one may have chometz:

•	  behind a washing machine 

•	  underneath a fridge8 

•	  stuck in between the slats of a deck

then one does not have to remove these items in order to 
procure the hidden chometz. 

Q: If one is able to see the chometz but is nonetheless not 
able to remove it because of the texture of the item it is 
stuck in, what is the halacha regarding the bedikah?

A: If one has a thick rug or carpet, or has cracks in between 
the floor tiles and cannot extract every little bit of chometz 
with a vacuum cleaner etc. one need not be concerned as 
since the chometz was trampled on9 and soiled to the point 
that it is not desirable to eat one can leave it stuck there. 
This is conditional of the fact that the chometz is less then 
a k’zayis.10

HALACHIC PERSPECTIVES: WHERE TO SEARCH FOR CHOMETZ 
R’ Heshy Kahan|Chaver HaKollel
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Q: Is there any room that one should spend more time 
then any other?

A: Since our main  concern when it comes to cleaning 
minute amounts of chometz is to avoid eating even a crumb, 
one should understandably spend more time in the kitchen 
and dining room as that is where one spends the most time 
eating. While common practice is to leave these rooms 
for the last, one should be careful not to exert all energies 
everywhere else11 and have no stamina left to properly 
cleanse the places where chometz is most commonly found 
and where there is the greatest danger of crumbs falling into 
pesachdik food. 

Q: Is there any halachos that one should be aware of 
when passing through his house to search for chometz?

A: Some ideas to keep in  mind when readying one’s home 
for Pesach:

Refrigerator- One need not kasher the fridge as the food 
going in there will not be hot enough to transfer taste to the 
shelves. However the custom is to cover the shelves with 
aluminum foil, contact paper or the like in order to make 
sure that no crumbs get into the food.12

Phone- While not such an obvious place for chometz one 
should nonetheless clean it well as people do talk when they 
eat. If possible the phone may be opened to check for any 
small crumbs that may have fallen in and may possibly fall 
back out over Pesach.

Oven- One should lift up the grates and metal covers to 
check for any significant pieces of chometz that may have 
fallen there, i.e. pasta, flour, bread pieces etc.

Chairs- The Gemara13 discusses the use of old pots that are 
patched up with dough to fill in the cracks. Since there is 
a concern of all the dough adding up to one k’zayis, one 
should similarly be concerned about cumulatively finding a 
k’zayis in upholstered chairs in a dining room chair or the 
like.

Pots/Pans/Dishes/Silverware- While many have the 
custom to scrub all dishes and pots clean, if there is no 
visible chometz on the pots, dishes or silverware then one 
need not go through such extensive cleaning for these items. 

While using these utensils for Pesach would be absolutely 
forbidden unless properly kashered, merely owning them in 
a clean state does not put one  in the category of  b’al y’iroeh 
b’al yimotzai and they therefore need not be scrubbed or 
polished clean.

Challah board/Bentchers- Since these items are constantly 
touching chometz one should best remove them from the 
kitchen over the duration of Pesach as removing all crumbs 
from these items will serve to be difficult if not impossible. 
Since consuming even a minute amount would be a problem 
of achilas chometz it is best advised to place them away 
from all eating areas.

Lichter- While many have the custom to kasher their 
lichter and tray with boiling water (this can be done with 
a chometz tea kettle that has not been used within twenty 
four hours), one really need not do so. Since no hot chometz 
ever touches these items they are not really “chometzdik”. 
Merely cleaning it well from any crumbs would suffice. If 
one desires to cover the tray he may do so, however this is 
not required.

Breakfront- Although the main function of the breakfront 
is merely to store utensils, silver items etc. many times this 
may be used to store whiskey and beer as well. Similarly 
there may be actual chometzdik candy placed in certain 
candy dishes that are only taken for special occasions etc. 
Therefore a thorough search would be ideal.

Seforim Shelves- The Vilna Gaon was known to check 
through each one of his seforim,14 page by page, the night 
before erev Pesach. Additionally the Chazon Ish15 held that 
one is required to check each sefer. Although some people 
place their seforim outside in the wind this really serves 
no purpose as  it is mostly ineffective. On a practical level, 
most homes nowadays house many seforim and searching 
through each one would be extremely tedious and time 
consuming. If one makes sure not to bring any sefer to the 
table then one would avoid all possible issues of maybe 
coming to eat even a little bit, and would thereby be exempt 
from checking each sefer.16

Bathroom- Although food should not be brought into the 
bathroom, in a situation where the hamper is located there 
and/or one has small children that have no regard for this 
rule, one should check his bathroom as well.

R’ Heshy Kahan
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R’ Heshy Kahan

Garage/Automobile- While not inhabited on a regular 
basis the garage and car may possess some chometz that 
one should search for. Since they are both many times 
used for storage one should check them  accordingly. This 
is especially true of the glove compartment and pockets 
behind the seats.17 If there is an area in the garage that is 
blocked by an item that can not be moved, or if one is not 
able to remove the seats from the car then one can rely on 
the Shulchan Aruch Harav mentioned earlier18 (with the 
chometz under the floor boards) and be lenient.

Q: Is there any particular things in these rooms that one 
should look out for?

1) Pants pockets- The Rama19 mentions the need to 
check all pockets of all pants and we customarily 
follow this view. If searching through all the pants 
of adult and children clothing will serve to be too 
difficult one may rely on those who hold that as long 
as the chometz becomes repulsive then one need not 
be concerned (this is assuming that all these pants 
have been just cleaned with detergent as only then 
can they be considered “disgusting”)

2) Toys- Since children are not expected to be careful 
where they put their chometz while eating one should 
check all toys to see if there is any leftover food that 
may be prohibited to have over Pesach. Placing the 
toys in the washing machine is not necessary,20 as 
one may merely place them in a sock bag in water 
if one chooses to thoroughly clean them. Children’s 
books, like seforim, should not be brought to the 
table as there are many times crumbs are stuck to 
the pages21 which would be a problem if it were to 
fall into something that is being eaten at that time.

3) Vacuum cleaner bags- While consisting of much 
other dirt and garbage, there  is in all likely a 
combination of chometz that may equal a k’zayis 
in one’s particular vacuum bag. One is therefore 
advised to dispose or destroy it prior to the zman on 
erev Pesach when one should be doing so. 

FOOTNOTES

1. See Teshuvas Harash 24who discounts the need to have a 
non-Jew bring the crumb filled table cloth out of the house 

in a case where erev Pesach falls out on Shabbos. He men-
tions that one may merely shake out the tablecloth on the 
floor without any concern as it is all merely crumbs

2. Pesachim 7b D”h H’aoel
3. Sha’agas Aryeh 81
4. As brought down by R’ Yitschok Alfasi
5. See Magen Avraham, Mishneh Berurah and Shulchan Aruch 

Harav who are all stringent
6. In fact, although many other cases of issur such as milk and 

meat would be permitted if the amount of heter is sixty times 
greater then the issur this is not the case with chometz. If 
even one crumb falls into a pot that is one thousand times the 
amount of the chometz it would still not be batul, see Shul-
chan Aruch Harav 447:4

7. 433:19
8. Shar Hatzion 433:42
9. Chazon Ish 122:8
10. Bais Yosef 442 D”h Betzek
11. A common misconception is that one must do a complete 

spring cleaning in order to do a proper bedikah. This leads to 
much energy being spent on polishing the shelves of the laun-
dry room to remove all dirt that may resemble a crumb which 
in turn depletes all faculties of vigor that may otherwise be 
needed for more important areas where actual k’zaysim of 
chometz may be found.

12. What many times occurs is that ironically Pesach food, 
known to be purer and fresher then all year round, spoils due 
to poor circulation in the fridge. This happens because the 
cool air is not able to go trough the vents in the shelves as 
they are doubled over with silver foil. One can make holes in 
the foil to prevent such an occurrence from happening. Also 
care should be taken not to cover up the cooling fan so as not 
to cause damage to that either.

13. Pesachim 45a
14. Ma’aseh Rav:178
15. 116:18
16. Yabia Omer 7:43, R’ Sternbauch 1:298, the Igros Moshe 

holds this way as well
17. This is usually a child favorite to hide various leftover lunch 

items that may be chometzdik
18. 433:19
19. 433:1
20. And will in fact possibly cause damage and costly repairs to 

the appliance
21. This is especially common for children who are of the age 

where they need to be read to in order to convince them to eat 
their meals 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Are you a snob?
Before you answer, ask yourself what is a snob?

A snob is someone that takes a small part of who you 
are and then draws an entire picture of you based on this 
modicum of information. Let’s give an example to clarify 
this point – when you meet someone for the first time, what 
is a question that is practically guaranteed to be asked during 
that initial conversation?

The answer – “What do you do for a living?”
Now depending on how you answer this question, one of 

two things is likely to happen. Either the individual you are 
talking to will have all the time in the world to talk to you or 
he will be looking at his watch making excuses for why he 
has to leave.

Why is this so? Why do we take one aspect of a person, 
namely what he does for a living, and immediately generate 
an overall conception of who he is?

The reason can be illuminating to the type of society we 
live in.

Let us ask another question – Do you believe that our 
culture is meritocratic?

Let us define what this means.
Meritocracy is the ideology that one’s achievements are 

based on his merits. It could be his intelligence, creativeness, 
or ingenuity. If one opened a business and he chose the 
merchandise to sell, he arranged and displayed it just right; 
he stayed from morning until night making sales, if the 
business is successful, is it in his merit?

Now many, when faced with this question would 
immediately jump and say “Absolutely!”

But wait a minute, if we say that this is the case, we then 
need to look at the other end of the spectrum as well. If this 
same person opened a business and he chose the merchandise 
to sell, he arranged and displayed it just right; he stayed 
from morning until night making sales, if the business was a 
failure, is that also in his merit?

In order to believe in the meritocratic way, one must say 
that the end result yielded is based on one’s efforts alone.

But is this true?
Conventional understanding of success and failure has 

changed drastically from what it once was. Swiss philosopher 
and writer Alain de Botton asks us to consider this point. 
When visiting a book store, if we survey the self help section 
we will find that each book falls into one of two categories. 
Either the book’s objective is to tell you that you can do 
it! It is within your grasp to accomplish whatever it is that 
you want to do! Or there are books that have been written 

to make you feel better about those things which you have 
not been able to accomplish or where you feel unfulfilled in 
certain endeavors. The common denominator in both these 
categories is the person and his efforts alone.

The fact that society mainly relies on one’s efforts alone 
can easily be seen through how people used to refer to a 
poor person and how a poor person is referred to today. It 
was once common to refer to a poor person as one who is 
“unfortunate”. Namely that fortune, something which is 
outside the sphere of the person himself, has not shined 
on him. Today someone who is poor may be regarded as 
a “loser” or a “deadbeat”, which places the liability of a 
person’s financial situation solely on the person.

This mode of thinking can lead us to fully remove 
any external variable from our equation of life. We end 
up worshiping what we do, what we make, and what we 
accomplish. It becomes about us alone without any feeling 
to the fact that many times in life it is not our hands that 
creates the end result. Many times there is a factor present 
that is beyond the logical, rational, or computable. For us as 
Jews, this factor is one that is ever present in our lives, one 
that we relate to daily and one that we praise and thank – it 
is Hashem.

Yet, we live in a world that may not always share this 
sentiment, a place which praises the self and nothing more. 
This means that inculcating the truism of religiosity into our 
hearts can be a daunting task.

It is for this reason that a verse in this week’s perasha 
stands out. The Torah states, “The Children of Israel shall 
observe the Shabbat, to make the Shabbat an eternal covenant 
for their generations” (31:16).

The question regarding the Shabbat is what are we 
suppose to be celebrating and commemorating on this day? 
What thoughts should we be contemplating during this 
weekly stopping point within our lives?

The answer is conveyed in the very next verse which 
states, “Between Me and the Children of Israel, the Shabbat, 
is a sign that in a six day period Hashem made heaven and 
earth, and on the seventh day He rested” (31:17).

The contemplation one should have is that Hashem 
created the world. One should know that this world is a 
place where we are visiting. It is a place that we do not own, 
but that has been given to us on loan, for life, with a grand 
opportunity to serve our Creator.

In fact, Rabbeinu Bachya (1255-1340) explains that 
one’s week should be focused on preparing for the Shabbat. 
It is in this way that our entire daily existence circulates 
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R’ Aharon Finkelstein

While Moshe is with Hashem, Hashem reports to him 
that the Yidden are engaged in the grave sin of the 

eigel. He tells Moshe: “Go, descend, for your nation... strayed 
quickly from the way I have commanded them.” The Rishonim 
(see Rabbeinu Bachya) explain that aside from the actual sin, 
the Yidden were guilty of straying so quickly. They had just 
received the Torah; Sinai was still enveloped in fire (see Rashi, 
Beitzah 5b); how could they sin so quickly?! They are likened 
to a kallah who is unfaithful in the presence of her chuppah.

The Sefer Maharatz Brisk offers another explanation: 
Hashem is informing Moshe not only their actual sin, but the 
root of their sin. The root of their sin lied in the fact that they 
acted in haste. They did not have patience; they rushed into 
things and therefore they sinned. As the pasuk tells us, “Moshe 
was delayed...” If they would have waited a bit more; if they 
would have taken the time to calculate properly, they never 
would have sinned. Instead, they had a knee-jerk reaction 
upon hitting a bump on the road. 

The Pasuk states (Mishlei 19:2): “ve’atz be’raglav chotei 
- one who rushes with his feet is a sinner.” Rabbeinu Yonah 
explains the Pasuk as referring to one who acts on instinct, 
without thinking about what he is doing. One must think 
before he acts. One who does not, will surely sin. Chasam 
Sofer takes the same approach. However, he says that the word 
“chotei” in this Pasuk refers not to the sinner, but to the yetzer 
hara - the one who causes people to sin. “The sinner – i.e. the 
yetzer hara – rushes a person.” He doesn’t give us time to 
think; if only we would think things through, we would realize 
the foolishness of sin and refrain from doing it. Indeed, says 
Michtav Sofer (cited by Maharatz Brisk), it is for this reason 
that the yetzer hara is referred to as the “nachash” [serpent], 
for the root of that word is chash [ches and shin], which 
means haste, as in the Pasuk (Tehillim 119:60) “Chashti ve’lo 
hismahmahti - I have been hasty and have not waited.

How should a person whose nature is to rush conduct 
himself? How should he channel that middah?  Says Maharatz 
Brisk, he should use it for a mitzvah. After understanding 

that something should be done; that doing so is a mitzvah, 
one should not procrastinate. He should not start calculating 
whether he can do it or whether it really makes sense. Rather, 
he should rush to do it. At Matan Torah, the Yidden said naaseh 
ve’nishma. The Gemara in Shabbos (88a-b) tells us that a min 
scoffed at us for doing so. He called us a hasty nation. We 
should have heard first what is in the Torah and then made a 
decision. Rava answered him that with respect to good deeds, 
haste is a good thing. Because they used hastiness properly, 
the impurity of the nachash - the serpent - [who rushes us to 
sin] was removed from them (see Shabbos 146a). But upon 
acting hastily and sinning with the eigel, they once again were 
contaminated with the impurity of the nachash.

Before Moshe goes down to eyewitness the sin of the 
eigel, Hashem tells him: I have seen this people and it is a 
stiff-necked people. And now... I shall annihilate them (32:9-
10). Later, Hashem says (33:3-5): I will not ascend in your 
midst for you are a stiffed neck people... Say to the Yidden 
`You are a stiff-necked people, if I ascend among you, I may 
annihilate you... Clearly the middah of being stiff necked is 
not very virtuous.

Yet, when Moshe davens to Hashem, he says (34:9): 
If I have found favor in Your eyes Hashem, May Hashem 
please go in our midst, for it is a stiff necked people, and 
may you forgive... The exact point with which Hashem finds 
fault with the Yidden, is used by Moshe Rabbeinu as a part 
of his tefilah, as a limud zechus for the Yidden. How are we 
to understand this? [See Rashi, with Mizrachi, and other 
meforshim.]

Let us see further. Sforno states: The fact that the Yidden 
are stiff-necked is why Hashem wanted to destroy them, for 
they are stubborn and will not listen to mussar; therefore 
there is no hope that they will do teshuva (Sforno 32:9, and 
to Parshas Eikev). The Gemara states: Why was the Torah 
given to the Yidden? Because they are a strong willed nation 
(Beitzah 25b). Rashi explains that the Torah was given to 
us to counter our middah of being strong willed. Through 

Rabbi Avraham Greenwald
PARSHAS KI-SISA

around this important point of Hashem being the Creator 
of the world. It could be one of the reasons that the Ibn 
Ezra (1089-1164) says that one should count the days until 
Shabbat.  So a person will think during his work week, that 
his existence and those around him, are not centered on his 
efforts alone, but are centered on his Creator.

Keeping this thought in mind and having the right 

mindset about what Shabbat means is there as a preemptive 
measure to ensure that our lives are not egocentric in 
nature. It is to help us formulate a proper outlook for our 
own successes and failures and towards those around us. 
The principle to always remember is that we are both the 
directors of our fate, while simultaneously having our fate 
directed by Hashem up above. 
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constant study of Torah, we will be subdued and humbled (cf. 
Maharatz Chiyus). The Gemara continues: There are three 
who are strong [willed]: The Yidden among the nations; the 
dog among the animals; the chicken among the fowl.

Not too complimentary. However, let us see one more 
source: There are three “chatzufim”... Among the nations, 
it is the Yidden. R’ Yitzchak... said: You think that this is 
derogatory, but, in fact, it is praiseworthy, for they will always 
say: “Either I am a Yid or you may hang me.”  Eitz Yosef 
adds: This is why the Torah should be given to them, for upon 
accepting it, they will never leave go. Kesav Sofer adds: This 
nature that we have, is ingrained in us by Hashem, so that we 
will not be persuaded by the other nations.

In other words: The middah of being a stiff necked people 
can be used both ways. Yes, we are stubborn, and once we 
decide upon something and do it, it is hard for us to admit being 
mistaken, but on the other hand, when we know something is 
right, we carry through at all costs (see Likutim to Medrash). 

The Kesav Sofer explains: On the one hand we sinned 
with the eigel, but on the other hand, we have the tremendous 

merit of naaseh ve’nishma. Did we sin with the eigel under 
duress or were we clear minded? Did we rush into mattan 
Torah without thinking, as the min claimed, or did we know 
what we were doing? The answer is that we are a stiff necked 
people. We cannot be convinced. Thus, Hashem says that 
their sin is great for they are stiff necked. They could not 
have been influenced to sin; they obviously sinned on their 
own accord. Moshe Rabbeinu counters in his tefilah that, yes, 
their sin is serious, but this magnifies the tremendous merit of 
naaseh ve’nishmah. They were not hasty as the min claimed, 
for they are stiff necked. They are stiff necked and yet were 
mekabel Your Torah; what a merit! In that merit, please forgive 
them; let them be forgiven in the merit of the Torah!

Every middah can be utilized for good or chas 
vesholom evil. One should contemplate before acting, but 
upon deciding that it is the right thing to do, he should rush 
to do it right away. Once we are convinced that something is 
right, we should be stiff-necked, but, on the other hand, if we 
do act inappropriately, we should be open to change and to 
admitting our mistakes. 

R’ Boruch Yechiel Schreiber
PARSHAS KI SISA; SIMCHA; FROM WHENCE DOES IT COME

“And as Moshe got closer to the camp, and he saw the 
golden calf and the dancing, Moshe became angry 

and he threw from his hands the luchos”
This posuk is difficult to understand. Moshe already knew 

about the golden calf. This wasn’t news to him. Hashem told 
him that Klal Yisroel had sinned and are deserving of being 
severely punished. Moshe prayed to save Klal Yisroel; “Vay-
ichal Moshe”. What did Moshe see now that caused him to get 
angry and to drop the luchos. Was it because he saw it with his 
own eyes, as they say ‘seeing is believing’? This can’t be. If 
Hashem told him so, then there was no two ways about it. It 
is a fact much more than if he would see it with his own eyes. 

The Seforno enlightens us to answer this question. The 
posuk itself actually reveals the answer. “And Moshe saw the 
golden calf and the dancing.”  The dancing was something 
new, which he wasn’t aware of until now. It was this new rev-
elation that caused him to break the luchos. 

People aren’t perfect. At times we fall to the lure of the 
Yetzer Hora and we sin. But the feeling that accompanies us 
is a negative feeling of depression and guilt. 

This is because the essence of the person doesn’t want 
to fall prey to his Yetzer Hora, so when that happens he feels 
lousy and down. 

While Moshe definitely believed Hashem that Klal Yis-
roel sinned, he assumed it was during a weak moment that 
they succumbed to their Yetzer Hora. 

It was only when he saw them dancing, that he got so an-
gry. Now he realized they were sinning with a feeling of joy 
and triumph. This makes this Aveira a total different level, and 
requires a different response. 

Simcha; joy is not just an outward expression, but rather 
reflects the true inner essence of a person. When a person’s 
inner most will is satisfied he feels elated and expresses joy. 

With this we understand the words of the Rambam 
(hilchos lulov) who writes that Simcha is a “avoda gedola”, 
a great (and difficult) task.   This is because achieving true 
simcha isn’t just an outward show of happiness, but rather 
it means one has to purify himself deep within so that he is 
genuinely happy and joyful doing Avodas Hashem. 

The Rambam brings the posuk in the Tochecha that states 
that we will Chas visholom receive all those terrible punish-
ments because we didn’t serve Hashem with Simcha. 

At first glance this seems very harsh. The posuk is imply-
ing that although it is possible that Klal Yisroel will do all 613 
commandments religiously, but nevertheless because if we 
will be  lacking “simcha” we are deserving of all the terrible 

Rabbi Avraham Greenwald
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punishments spelled out in the Tochecha. 
But the answer is simple. When doing the mitzvas without 

joy, we demonstrate that this is not what we want. We aren’t 
interested in doing the mitzva, and are only doing so remotely, 
removed from any feeling. Because of our inner core craved 
to become close to Hashem and to do His will, there would be 
no greater feeling of joy in the world when doing the Mitzvos. 

The Gemora tells us that the Yidden during the Purim 
story, were deserving of death because the enjoyed the party 
of Achashveirosh. The Gemora doesn’t say merely because 
they partook in the party, but rather because they “enjoyed” 
the party. Although Mordechai was against going to the party, 
were the Yidden to have gone out of fear of Achashveirosh 

they wouldn’t necessarily have been deserving of such a harsh 
punishment. It was because they “enjoyed the party” that re-
vealed where their inner satisfaction comes from. This is simi-
lar to the dancing Moshe Rabeinu witnessed when he came 
down with the luchos.  

Of course we live in a materialistic world and need to be 
constantly  involved with physical actions. The key metric is 
to determine what brings us happiness and  joy. Is it  when 
we are involved in the physical world, or is it when we are 
involved with Torah and Mitzvos?

Let us work on ourselves so that we derive our enjoyment 
and happiness from being close to Hashem. But, like the Ram-
bam says, this is no easy task. 

R’ Boruch Yechiel Schreiber

R’ Rafi Mollot

60 SECONDS OF TORAH: KI SISA - CLOSE ENCOUNTERS OF THE SPIRITUAL KIND

where they had had the spiritual capacity to encounter the 
glory of Hashem with no difficulty, they now no longer had 
the spiritual vitality to withstand even a fraction of that glory 
manifested upon a mere messenger of the Almighty.

One day we will all meet our Maker. What will this 
encounter feel like? If a person has achieved a healthy 
spirituality, like a fortified vessel, they will receive Hashem’s 
glory comfortably, and bask in the ultimate pleasure of 
Hashem’s infinite beneficence. However, if one returns 
one’s soul to one’s Maker malnourished and abused, the 
same encounter may so overwhelm this damaged vessel so 
as to shatter it violently and painfully. We determine, with 
our choices in this life, the nature of our experience in the 
afterlife. May we merit to build a powerful, loving bond with 
our Creator that remains strong in this world and the next!
Based on Shla”h, Parshas Ki Sisa. 

“And Aharon and all the B’ney Yisrael saw Moshe, 
and behold, the skin of his face radiated [light], 

and they were afraid of approaching toward him.” (Shemos 
34:30)

Our Rabbis point out that just a few months earlier, the 
Children of Israel encountered the very glory of Hashem 
Himself — “And the appearance of the glory of Hashem was 
like a consuming fire at the top of the mountain, to the eyes of 
the Children of Israel” (ibid 24:17) — yet the Torah does not 
indicate that the people became afraid of this appearance of 
Hashem’s glory. However, at this point, from the mere glow 
of the face of Moshe,  but a derivative of the pure glory of 
Hashem, the people are too afraid to approach. What changed?

Between looking upon the glory of Hashem and looking 
upon the glow of Moshe’s face, Israel had sinned with the 
golden calf. This sin so diminished Israel spiritually, that 

R’ Rabbi Berach Steinfeld

SHABBOS AND MOSHE RABBEINU

The posuk says, “Six days work shall be done and on the 
seventh day is Shabbos Shabbason.” Rashi explains that 

“Shabbos Shabbason” is a full rest, not a temporary rest. The 
question arises; why is it that Succos is considered a Succos 
arei, a temporary rest for seven day; whereas Shabbos is only 
one day and it is considered menuchas margoa, a full rest? 
The Avnei Nezer explains that there is a mitzvah on Shab-
bos requiring you to feel as if all your work is done. There-
fore, when Shabbos starts one must feel as if he will never 
work another day in his life; hence the reason it is a menuchas 

margoa, a full rest.
Moshe Rabbeinu was commanded to build the mish-

kan with the instruction that it should not be done at the 
expense ofShabbos. Rashi tells us that this parsha of theei-
gel really came before the building of the mishkan so we see 
that there is no order to the Torah: “ein mukdam umuchar 
Be’Torah. The question is, what prompted Rashi to make 
that statement? Perhaps Hashem commanded Moshe about 
the mishkan beforechait ha’eigel and he only shared the 
commandment with Bnei Yisroel after he came back down 
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from shomayim after Yom Kippur. The Chanukas HaTorah ex-
plains that based on the midrash discussing when Moshe-
begged for forgiveness after the eigel, he said if you don’t 
forgive Klal Yisroel please erase my name from the Torah. 
Even though Klal Yisroel was forgiven, the strength of a tzad-
dik’s word is not taken lightly and Moshe’s name was not 
mentioned in Parshas Tetzaveh where we are commanded to 
build the mishkan and the Kohen Gadol’s clothing etc.Par-
shas Tetzaveh must have taken place after the eigel, otherwise 

why would Moshe’s name not have been mentioned?
We see that in order for a Yid to properly be mekay-

em shemiras Shabbos it must be done with great mesiras 
nefesh like Moshe was doing for Klal Yisroel. We need to 
be moser nefesh not only for our shemiras Shabbos, but for 
the shemiras Shabbos of every Jew. 

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.com 

R’ Rabbi berach Steinfeld


