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Betzal’eil’s Personal Investment 
by Rabbi Duvie Nachbar 

Covering after covering. Beam after beam. Vessel after vessel. 

Garment after garment. With almost numbing repetitiveness, the 

Torah describes the construction of the Mishkan and the 

fashioning of the priestly garments. The Torah spares us few 

details from its initial presentation in Parshiyot Terumah and 

Tetzaveh. Every beam is counted, every socket is recorded. The 

dimensions for the holy vessels are carefully calculated, and the 

color scheme for the priestly garments is coordinated 

meticulously. The Torah even introduces each vessel and garment 

with an almost identical opening phrase – “VaYa’as Yeri’ot Izim,” 

“VaYa’as Et HaKerashim,” “VaYa’as Et HaShulchan,” “VaYa’as 

Et HaMenorah,” “VaYa’as Et HaKiyor,” “VaYa’as Et HaAifod,” 

VaYa’as Et HaChoshen,” et cetera. 

There is one glaring discrepancy, however, in the otherwise 

rhythmic presentation. One vessel’s description differs from all 

the other components of the Mishkan’s construction. The Aron is 

presented with a different introductory phrase –“VaYa’as Betzal'eil 

Et HaAron,” “Betzal'eil fashioned the Aron” (Shemot 37:1),. 

Although the work for the other vessels was delegated to other 

skilled craftsmen and artisans, Betzal'eil demonstrated a personal 

investment in constructing the Aron. On the surface, it is strange. 

As the Ramban (Shemot 36:8) notes, the construction of the Aron 

was no more complex than the other vessels of the Mishkan. In 

fact, the other vessels required even greater attention to fine detail 

and skilled craftsmanship. Why did Betzal'eil personally involve 

himself specifically in the Aron’s construction? 

The construction of the Mishkan was animated by a dual 

focus. On the one hand, the Mishkan was a location of 

immeasurable magnificence, grandeur, and physical beauty. The 

finest craftsmen participated in the project. They were blessed 

with exceptional innate skill and natural talents. The Torah 

describes these individuals as “Kol Ish Asher Nesa’o Libo,” “Every 

man whose heart stirred him” (35:21). The Ramban (op. cit.) 

explains that these people’s creative talent and imagination 

stemmed from their hearts—it came from within. Moreover, they 

were individuals blessed with extraordinary wisdom, insight, and 

know how – “VeChol Ish Chacham Leiv Asher Natan Hashem 

Chachmah U’Tevunah BeHeima LaDa’at LaAsot,” “Every wise-

hearted man, in whom Hashem has put wisdom and 

understanding to know how to work” (36:1). 

In addition, these craftsmen utilized the finest materials in 

employing their workmanship and skill—gold, silver, fine linen, 

exquisite stones, and leather. The Mishkan sparkled in its beauty 

and radiated in its sheer magnificence. There is a phrase in Chazal 

which appropriately captures the ethos of the Mishkan – “Ein 

Aniyut Bimkom Ashirut,” which means essentially, in a grand 

location, there can be no skimping or cutting corners. 

However, the concentration on physical beauty and 

magnificence was also accompanied by a second focus. The 

efforts of Moshe Rabbeinu and the Jewish people were animated 

by a parallel interest. After all the materials were collected, all the 

vessels were fashioned, and all the garments were woven, Moshe 

Rabbeinu surveyed the scene. He was delighted that the Jewish 

people had absorbed and implemented all of HaKadosh Baruch 

Hu’s instructions down to the last detail – “VaYar Moshe Et Kol 

HaMelacha VeHinei Asu Otah KaAsheir Tzivah Hashem Kein Assu,” 

“Moshe saw all the work, and behold, they had done it, as 

Hashem commanded it, they did it.” And he turned to the Jewish 

people with love, respect, and admiration, and he blessed them – 

“VayVarech Otam Moshe” (39:43). And what did Moshe say to 

the Jewish people at that poignant moment? The Torah is silent 

concerning the content of Moshe’s blessing. However, the 

Midrash fills in the gap and articulates Moshe’s blessing. He said 

– “YeHi Ratzon SheTishreh Shechinah BeMa’asei Yedeichem,” “May it 

be God’s will that His presence should rest upon your 

handiwork.” , “VayHi No’am Hashem Elokeinu Aleinu,” “May the 

pleasantness of Hashem, our God, rest upon us.” Moshe 

Rabbeinu and the Jewish people were preoccupied not only with 

physical beauty and grandeur, but with spiritual proximity and 

divine closeness. They were fashioning a residence for the 

Shechinah in the midst of their camp. 

With this background, Betzal'eil’s personal interest in the 

construction of the Aron is sensible. “Tein LeChacham VeYichakem 

Od,” “Give to a wise man, and he will be yet wiser” (Mishlei 9:9). 

The Pasuk in Sefer Mishlei highlights the ability of a wise man to 

infer from his base knowledge unspoken conclusions and 

deductions. The Midrash Tanchuma (VaYakheil 6) relates this 

Pasuk to Betzal’eil. When Moshe received the commandment 

from HaKadosh Baruch Hu to construct the Mishkan, Betzal’eil 

asked Moshe, what is the function and purpose of this Mishkan? 

Moshe responded – “LiShkon Bo U’LeLameid Torah LeYisrael,” 

“HaKadosh Baruch Hu is interested in dwelling there, and 

instructing the Jewish people in a way of life as outlined by the 

Torah.” 

Betzal'eil was a wise man. The Pasuk describes him as an 

individual suffused with “Ru’ach Elokim, BeChochmah, BiTvunah, 

UvDa’at, UvChol Melacha,” full of the spirit of God, wisdom, 
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understanding, and knowledge (Shemot 35:31). He 

understood full well the essence of the project he was 

orchestrating – a resting place for God’s presence, and a 

center from which direction and guidance would emanate. It 

is for this reason that “VaYa’As Betzal'eil Et HaAron,”—

Betzal’eil wanted to personally fashion the Aron, the 

centerpiece of the Holy of Holies and the house for the 

Luchot. The Aron symbolized HaKadosh Baruch Hu’s 

residence in the Mishkan and the source of instruction that 

would issue to the entire nation.  

The model of the Mishkan provides an indispensable 

paradigm in guiding our own attitude toward the Batei 

Hashem of our day, our respective Shuls and Batei Midrash. 

The same dual focus which animated and directed the 

efforts of Moshe Rabbeinu, Betzal'eil, and the entire Jewish 

people in the desert ought to shape our imagination and 

aspirations. On the one hand, it is appropriate, within 

reason, to be driven by a spirit of Ein Aniyut Bimkom 

Ashirut, to create a grand atmosphere and to develop 

beautiful and magnificent communal centers. At the same 

time, attention to physical beauty must be accompanied by a 

second aspiration, the inner yearning to create a Beit 

Hashem, a location where we can communicate directly 

with HaKadosh Baruch Hu in a focused atmosphere, an 

epicenter from which we can receive guidance and direction 

in our lives, and a communal focal point which will help to 

nurture relationships between members of our respective 

communities. If we are able to successfully balance this dual 

focus, hopefully we will be blessed with the realization 

described in the conclusion of this week’s Parashah – 

“VayChas He’Anan Et Ohel Mo’eid, UChvod Hashem Malei Et 

HaMishkan,” “The cloud of God covered the tent of meeting, 

and the glory of Hashem filled the Mishkan” (40:34). 

Asher Yidvenu Libo 
by Raphi Langer ‘18 

 Many of us are familiar with the idea that Hashem’s 

purpose in commanding Bnei Yisrael in the Mitzvah of 

building the Mishkan was to show them His complete 

forgiveness for the Cheit HaEigel. We may not realize, 

however, that the recording of the Mishkan’s construction is 

also meant to praise the Jewish people. As R. Meir Leibush 

(Malbim) explains, the Tabernacle is called the “Mishkan 

HaEidut,” “dwelling of the Testimony” (Shemot 38:21) 

because it testifies to the proper use of vast amounts gold 

and other materials. The Torah delineates how every vessel 

is made in order to account for the large donations given by 

Bnei Yisrael, and concludes by relating that “UChevod 

Hashem Malei Et HaMishkan,” “the glory of Hashem filled 

the Mishkan” (40:34). Surely God would never reside in a 

place mired in corruption, thus guaranteeing us that no 

contribution was misappropriated among all of the 

construction. 

In fact, the verse states that Moshe, as well as Itamar, 

son of Aharon, supervised the assembly of the Mishkan (38:21). 

Moshe’s credibility was strong enough for him to be trusted to 

manage the operation on his own, but he sought Itamar so as to 

comport with the ruling brought down in the Midrash Rabbah 

(Shemot Rabbah 51:1) that matters of communal funds must be 

handled by two trustees to ensure that individuals’ monetary 

benefactions are allocated honestly and not pocketed by anyone. 

After using their jewelry to perpetuate immorality in last week’s 

Parashah by creating a golden calf, the Jewish people completely 

reversed tack and selflessly dedicated their personal wealth to a 

holy enterprise.  

The idea of charity being spiritually elevating finds meaning 

in a story of Reb Chaim of Volozhin that tells of one of his visits 

to the city of Minsk. He came to Minsk to raise funds for his 

Yeshiva and stayed at the house of one of the trustees for the 

town’s Tzedakah funds, Reb Yaakov. Reb Yaakov offered to 

collect whatever amount Reb Chaim needed for his Yeshiva, and 

after a month, presented the large sum, four thousand rubles, to 

Reb Chaim. Reb Chaim thanked Reb Yaakov and left Minsk, and 

only later found out that the four thousand rubles all came out of 

Reb Yaakov’s personal bank account. When questioned by the 

Rav of why he hesitated for a month to give money that he 

possessed from day one, Reb Yaakov answered that he spent the 

month battling his Yeitzer HaRa over whether he should give his 

money to charity. With Hashem’s help, he said, he triumphed 

over his evil inclinations and committed a great act of Chesed. 

 Reb Chaim’s story illustrates the power of giving Tzedakah. 

Through giving so much of his own money to a charitable cause, 

Reb Yaakov not only helped fuel Talmud Torah in Reb Chaim’s 

Yeshiva, he also bolstered his willpower to do Chesed by refusing 

his Yeitzer HaRa’s excuses for why he should not donate his 

money. Such an accomplishment not only fosters a greater 

spiritual sensitivity and a closer connection to HaKadosh Baruch 

Hu, but it also at the same time helps others in their plight. 

Tzedakah is a Mitzvah often overlooked, but it is imperative that 

we reevaluate our current efforts in fulfilling this Mitzvah in 

accordance with the underlying message of this Parashah--it is 

worth the exercise both for us and for our communities. 

Betzal’eil’s True Name 
by Ephraim Helfgot ‘20 

The Midrash Rabbah on VaYakheil, dealing with the subject 

of names, picks up on a seemingly superfluous word in Moshe’s 

designation of Betzal’eil as the main artisan of the Mishkan. The 

Pasuk states, “Re’u Kara Hashem BeSheim: Betzal’eil Ben Uri Ben 

Chur,” “Behold, God has called by name: Betzal’eil, son of Uri, son 

of Chur” (Shemot 35:30). Why, the Midrash asks, is the word 

“BeSheim,” “by name,” necessary?  

The Midrash answers this via a discussion of God’s naming 

of the angels. One verse, Yeshayahu 40:26, says that each angel 

(or star, see Shemot Rabbah 48:2) has its own name; another 

verse, Tehillim 147:4, says that each has multiple names. This 

apparent contradiction is explained by the idea that each angel, 

besides for being an individual, is part of a group. The angel’s 

K 

O 

L 

 

T 

O 

R 

A 

H 

 

P 

A
R
A 
S 
H
A 
T 
 



 

group has a name, and the angel itself has a name--thus, the angel 

is identified by multiple names and a single name at the same 

time. When all of the angels of a certain group are needed, God 

calls them by their group name; when only one is needed to 

perform its specific task, its specific name is used. 

The same idea, the Midrash explains, holds true by people 

down on earth. Although each person is part of larger groups 

with larger missions, each person also has his or her own 

personal calling and purpose in this world. Everyone has a task 

assigned by God to fulfill in this world, whether he or she knows 

what it is or not. In Betzal’eil’s case, that mission is to craft the 

vessels of the Mishkan; therefore, when it is time for him to 

perform his task, he is addressed by his name, i.e. his inner self. 

In our lives, we have the same multi-layered identities. We 

are part of groups (Jews, Americans, etc.), and we display their 

characteristics and try to advance their causes. And yet, we are all 

unique; we are all special, different people. We each have our 

own reason for existence, a reason that transcends mere 

communal imperatives. Like Betzal’eil, we all have something to 

contribute to the world that only we can, and that is our very 

identity--the thing that makes us different than our neighbors. 

Only by carrying out our missions can we can truly become 

ourselves. 

No Pain, No Gain? A Halachic Analysis of 
When to Perform Mitzvot Asei that Cause 

Pain, Part II 
by Netanel Lederer (‘11) 

We continue our discussion of the extent to which the 

Halacha obligates us to tolerate discomfort or illness in order to 

fulfill Mitzvot Asei (positive Mitzvot).  

Eating Something Harmful 

Teshuvot Maharam Schick presents an interesting discussion 

regarding whether eating something that damages the body is 

defined by Halacha as an act of Achilah, eating.1 He cites Yoma 

80b which states that if a non-Kohen eats Terumah (tithed food 

permitted only to a Kohein) in a way that is an Achilah Gasah 

(eating when one is already fully satiated), that person is excused 

from the usual punishment of a non-Kohen who eats Terumah. 

Since the Torah describes the consumption of Terumah by a non-

Kohein as “Ki Yochal,” “when one eats” (Vayikra 22:14), it 

exempts someone who damages his health by eating, because, as 

Rambam explains, this type of harmful eating is not defined as 

Achilah.2 However, the Maharam Schick asks: how do we 

reconcile the idea that eating in a harmful manner is not 

considered Achilah with the ruling of the Shulchan Aruch 

(mentioned in last week’s article) that one must risk bringing pain 

upon himself to fulfill the Mitzvah of consuming the Arba Kosot? 

Does the presence of pain exempt a person from Achilah or not? 

                                                 
1
 Teshuvot Maharam Schick Orach Chayim 260. 

2
 Rambam Yad HaChazakah Hilchot Terumot 10:8. 

Maharam Schick resolves the question by distinguishing 

between the two cases: if the consumer will be harmed 

immediately, eating is not considered Achilah; however, if 

he will be harmed only later on, it is classified as Achilah. 

Therefore, in the cases we noted last week where Tana’im 

drank wine of the Arba Kosot despite the wine causing a 

lingering headache, their drinking was proper Shetiyah 

(consumption) because it did not cause immediate pain.3 

According to this logic of the Maharam Schick, someone 

who would have an immediate sickness-inducing reaction 

after eating Matzah or performing any food-related Mitzvah 

would be excused because even if such a person was to eat, 

the eating would not have a Sheim Achilah.  However in the 

case that the food only induced a delayed reaction, he would 

be obligated. Maharam Schick concludes by saying that, in 

fact, one is obligated to eat in order to perform a Mitzvat 

Asei unless there is concern for Sakanat Nefashot (danger to 

life). 

Sukkah 

The Mishnah4 states that sick individuals and those who 

take care of them are excused from Sukkah. The Gemara5 

explains that the Mishnah excuses even a Choleh SheEin Bo 

Sakanah (a sick individual whose life is not endangered), 

including someone whose eyes or head hurt. The Gemara 

proceeds to quote Rava who asserts that even a Mitzta’eir 

(one who experiences discomfort) is excused from the 

Sukkah. Mitzta’eir is what we (in last week’s article) 

classified as a Category 5 type (the mildest category--one 

suffering mild to moderate pain), while sick people would 

be classified as Category 4 type (one who would become 

temporarily bedridden if he performed the Mitzvah). 

Shulchan Aruch codifies that those who are ill or Mitzta’eir 

are excused from the Sukkah.6 

Teshuvot Besamim Rosh explains that, according to 

Rava, the reason a Mitzta’eir is excused from the Sukkah is 

the rule of “Teishevu KeEin Taduru,” that one residing in 

the Sukkah should do so in the same manner as he lives in 

his home. Since a person who is uncomfortable in his house 

would move somewhere else, such a person may also move 

out of a Sukkah. This rule is specific to Sukkah, and does not 

teach us about Mitzvot in general. However, when the 

Mishnah excuses sick individuals and their attendants from 

the Sukkah, it teaches a rule that applies not only in regard 

to Sukkah but to all Mitzvot: any Mitzvat Asei that would 

cause someone to fall into a Category 4 type of illness would 

not need to be followed!7 This view is also supported by 

some other Acharonim.8 

                                                 
3
 This distinction is also presented by Derech Emunah on Rambam 

in Hilchot Terumot 10:2. 
4
 Talmud Bavli Sukkah 25a. 

5
 Ibid. 26a. 

6
 Shulchan Aruch Orach Chayim 640:3-4. 

7
 Besamim Rosh Siman 94. Although the Sefer Besamim Rosh is 

known for its controversial status, many Acharonim who address 
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Similarly, the Radbaz permits a Mitzta’eir to get a haircut on 

Rosh Chodesh Iyar, even though we generally do not get haircuts 

during Sefirat HaOmer. Radbaz argues that the Minhag (custom) 

to refrain from haircuts from Pesach to Lag BaOmer is obviously 

no more stringent than the Mitzvah DeOraita (Torah law) of 

Sukkah, from which a Mitzta’eir is excused.9 

In addition, a Teshuvat HaGe’onim states that someone who 

is in pain is excused from Tefillah (prayer). This ruling is also 

based on the Halacha in regard to Sukkah.10 

However, the more accepted understanding of the sick 

individual’s exemption from the Mitzvah of Sukkah is that it, like 

the exemption of a Mitzta’eir, is based on “Teishevu KeEin 

Taduru”–since people will not live in an place that makes them 

sick, they are excused from Sukkah. Since the overwhelming 

majority of Poskim11 adopt the position that the reason both a 

Mitzta’eir and a sick person are excused from Sukkah is solely the 

principle of Teishevu KeEin Taduru, a rule unique to Mitzvat 

Sukkah, this exemption cannot be extrapolated to other Mitzvot. 

Tefillin 

The Shulchan Aruch states that someone who has a stomach 

ache or is Mitzta’eir is excused from the Mitzvah of donning 

Tefillin. The reason for this is either that Tefillin requires one who 

wears them to have a Guf Naki (clean body) or that a Mitzta’eir 

will not be able to concentrate properly on the Tefillin.12 We see 

that this is a clear exemption for Category 5 (the mildest category-

-one suffering mild to moderate pain). However, this exemption 

is clearly due to a reason intrinsic to Tefillin and cannot be 

extrapolated to other Mitzvot. 

Yom Kippur 

On Yom Kippur, one is obligated to fast; however, if he is 

faced with Sakanat Nefashot (danger to life), he must eat. In 

general, if a Mitzvat Asei will cause a Category 4 type of illness, 

Rav Shlomo of Vilna writes that everything depends on how 

much pain the Choleh (sick individual) will experience. If he will 

experience substantial pain, he is not allowed to perform the 

Mitzvat Asei. Even if the Choleh thinks he will remain in good 

health but the doctor tells him that it may cause him great harm, 

he is not permitted to perform the Mitzvah. The reason for this is 

                                                                                              
this issue cite the Besamim Rosh and discuss whether his logic can 

be applied to other Mitzvot. 
8
 HaRav Rosh Yosef (quoted by Birkei Yosef 472:10) and Chelkat 

Yo’av (Dinei Ones Anaf 7) both appear to subscribe to the Besamim 

Rosh’s view. 
9
 Teshuvot HaRadbaz 2:687. 

10
 Teshuvat HaGeonim is cited in Kovetz Shi’urim 2:46. Kovetz 

Shi’urim rejects this ruling. 
11

 Ritva Sukkah 26a, Sefer HaChinuch Mitzvah 325 and Bartenura to 

Sukkah 2:4. Mikra’ei Kodesh (Sukkot 1:35) notes that this is also the 

opinion of Tosafot and Me’iri. Among the other authorities who 

subscribe to this stricter approach are Mishnah Berurah 640:6, Sha’ar 

HaTziyun 640:9 citing Rabbeinu Mano’ach 6:2, Birkei Yosef 472:10, Or 

Samei’ach to Rambam’s Hilchot Sanhedrin 15:1, Teshuvot Binyan 

Shlomo Orach Chayim 47, Chazon Yechezkeil to Tosefta Sukkah 2:2, 

Teshuvot BeTzeil HaChochmah 5:72, Kovetz Shi’urim 2:46, and Rav 

Scheinberg in Halachah URefuah vol. 4 pp. 129-130. 
12

 Shulchan Aruch Orach Chayim 38:1, 38:9. 

that there is no more stringent Mitzvat Asei than the Mitzvah of 

Inui (discomfort and affliction) on Yom Kippur, a Mitzvat Asei 

SheYeish Bo Karet (a positive Mitzvah which involves a severe 

punishment of Kareit if violated), yet a Choleh must refrain from 

Inui if it would damage his health. Rav Shlomo argues that even 

though on Yom Kippur, only a sick individual whose life in 

endangered is exempt, by more lenient Mitzvot Asei that do not 

bear punishments of Kareit, one may adopt a lenient approach 

and exempt a sick individual whose life is not endangered.13 The 

Tzitz Eliezer presents Rav Shlomo of Vilna’s opinion as 

authoritative.14 This exemption seems to encompass even the 

Category 4 type (one who would become temporarily bedridden 

if he performed the Mitzvah). It is interesting to note that these 

authorities do not differentiate between Mitzvot DeOraita and 

Mitzvot DeRabannan. 

Conclusion 

        Next week we will conclude our discussion by 

examining the relevance of the Halacha of a twenty percent 

maximum expenditure for a Mitzvah to our issue. 

 

                                                 
13

 Teshuvot Binyan Shlomo Orach Chayim 47. It is a bit difficult to 

understand how the Binyan Shlomo extrapolates from a case of danger 

to life to lesser gradations of sickness (even if the other cases are lone 

Mitzvot Asei). 
14

 Tzitz Eliezer 14:27 and 19:22. 
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